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Bu makaleni amacl osmaıh imparatorluğudaı gtiııtimiize

İzmir Yahudi cemaatinin ekonomik kimliğini biı alan araşhrmasr rşığında
tanşmaktır. Çeşitli sekörlerden 10 işadamıyla derinlemesine miıılakat tek-
niğyle yapılan görüşmelerde, cemaat üyesi işadamlannrn dönüştimü ele
alınmıştır. Deneklerin profili, şirket geçmişleri, bir yaşam biçimi olarak
Yahudilik, "tiiccar Yahudi", "cimri Yahudi'' sıfatlaflna bakış, pma nedir,
rıasıl kazanılır, iş adamı gözüyle iş, deneklerin göziinden geçmişte ve
giiniimtizde izmır, işadamı için risk alm4 isadamı kiıııliğ, taıtışmaları
yapılmıştr. Sonuçta izmirıi yahudi işadamlannrn izrnir ithalat_ibracat ve
ticmet alanında kan kaybettiğ görüşünde birleştiHeri gözlenmiştir.

Anıhtar Kelimeler: İzmiı, Yahudi cemaati, işadamı, Kimlik,
Dönüşiim.

Abstract
The object of this paper is to discuss the economic identity of

t}e Jewish community of Izmir in tle ottomarı Empiıe aııd the Republic
of Turkey from the early 17r century until today, in the light of
modernization theory. While taking a backgroıınd of 400 years into
consideration, the reflections of such a background for today have been
1gş1gğ thrcııgh a field study, aııd opportunity has been provided to discuss
and think over the same.

Keywords: i2mir, Jewish community, Businessman, Idenfity,
Transformation.
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Introduction
Identity is an issue of belonging as to what we have in common

ıvith some other people and what distinguishes you from others. In its
most essential meaning, identity provides a person with a sense of
individual stafus and the individuality wiü an unchangeable self. But it is
also related to the social relations ofan individual and to his complex fies
with others, and such relations are increasingly becoming more complex
and confusing in üe modem world (Weeks, 1998: 85). To discuss t}e
Jewish identity in the Ottoman society and the Republic of Turkey first
draws the attention to a religion-based ideııtity discrimination. The non-
muslim identity within the Muslim majority, unlike that of the Christian
Greeks and Armenians' is filled in with being of the Jeıvish religion.
Other than the religious distinction within the Ottoman society, the most
distinctive characteristic of tle Jewish minority was idetified with
"Merchant" identity in terms of economic açtiüties, aıd the value
attribution of "Merchant Jew" developed in the form of positive or
negafive, but mostly negative values. Such atfibutions cannot be thought
to have formed indçendent of the struchıre of the economic and social
enrıironmeıt in which they exist. Wheıı we look at the ottoman societal
structure alıd nation-state strucfure from the outside/opposite, we see that
the meınbers of Izmir Jeıırish community, the subject to our topic have
been mostly engaged in trading eaming. It is important to see the
underlying economic, political, religious and ideological reasons as to
why it is so, and to determine its position in the complex network of
relations. Identifuing the bases of construction aıd continuation of an
identity is effective in determining ttre social relations between the
bearers and attributors ofthat identity.

Economic Panorama of the Jews of Izmir from the 17ft
Century unül Todıy

Following 
-f' " "".y 

first Jewish settlement neaı Izmir (Sardes)
dating back to the 4ft century, small commıınities are known to exist in
Izmir. But in order to be able to speak of a true society, we need to go
back to the early 1600s. Although different populations are given in the
observations of travellers, a society of seven r"housand '.ıras settled in
Izmir in 163l (Weiker, 1992:6).

Hale Okgay
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As in the v/hole of the ottoman territories, tlıe economy was
also based upon agriculture in Izmir. By the end of the 16ü centırry Izmir
had alıeady become a market and trading centre. on the other hand' the
lack of authority and social disfurbances like banditry in aıd aıound Izmir
did not create a pleasant area of attraction. In the early 17r century, an
economic infrastructure had been forıned in Izmir, which could attract the
Jeuıish population (Goffiıan' 1992).

According to Goffiııan, the agricultural production in and around
Izırrir was Very important in terms of meeting the foodstuff needs of
Istanbul. on the other haıd, the western merchants who had discovered
the easiness of traıısporting cotton, wool and tobacco of the Western
Aıatolia from lanir because the basis for the economic pıe-emiıence of
Ianir. The crisis of weavers as experiğnced in Salonica accelerated the
Jewish migration to Izmir. During that period, the Jeuıish occupations
were observed to have been vergi multezimliğ (tax conhacting),
intermediation, hanslation, usury, brokery. The Jews played a very
impotant role in carrying out the businesses of Dutch, French and British
kvantine companies (Goffinan, I 990).

In the early 17ft centııry, laniı went far beyoıd being a local
port and charıged into an intemational waıehouse. In this respect, the
Jews who could speak foreign languages undğrtook a significant mission
in integrating Izmir into the trading network of the West. The economic
fluctuations as experienced in the l8e century did not spoil the
cosmopolitan structufe that Ianir had attained in the preüous century.
The Jews did not lose their professional identity wiüin the trading net-
work which was a competitor to that of Istaıbul, but on the contraxy,
became strongeı in such fıelds as leather trading, jewelry weaüng wffi
the experieııce that they had gained through such occupations as
translation and commissioning.

Starting from the late l8r century, tİe process of modernization
extending until today strengüened the position of the non-muslims in
economic tefins, but in terms of citizenship, one cannot even mention
equity before the laws. In the l8r cenhıry' the Jews left their position in
the intemational trading in favour of the Christiaı non-muslims because
üe Euıopeaı merchants preferred Christians rather than lhe Jews (Irwis,
1984).
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According to R. Kasaba, in the l8r and l gth centuries, tie
ottoman economy and maıkets were basically connected to the European
markets via İhe highway network from the hmbouı torvns
towaıds the inland and entered the domination of the latter. This should
be considered to be an integıal part of the modemization process as from
the first half of the l 9ft century (Kasaba, l 998). InevitabÇ affected by the
economic and political downfall of tlıe ottomaı Empire, the Jewish
coııımııniğ of Izınir was making its westemization attempts on one hand,
and on the other started its vocational training efforts as a remedy for
poverty.

The iıstitution named Alliarrce Israelite Universelle established
in 1860 functioned as tİe very first educational and vocational training
institution of the ottomarı Jevıish community in the westernized meaninğ
(Rodrigue, 1990). In 1874, the principal of the Izmir Alliance school
declared the object ofthe establishmetrt oftle school as to be recover any
business fıelds that they had lost to the Greeks aııd Armenians by putting
an end to poverty through education and vocational tuaining. Benbassi
states that in 1895, the occupations of the fathers of the students of the
Izmir Alliance school concentrated in .lınqualified occupations,, and in
1899, the Jeurish toadesmen of Izmir did not display too much of a
differerıce as for trained-undertrained ones, aıd stresses tie social and
economic leasons for tiıis @enbassa& Rodrigue, 1987). The French
laıguage taught in such schools became üe propelling force ofa process
to lead üe Judeo-Espaffol, the mother tongue of the Jewish society, to get
lost in time. on he other hanğ they continued to be a community holding
the priülege of "knowing a language,, which was tle key for trading with
the West. Besides the commercial relations with the Modern West,
adopting the westem t}pe life sryle caused the differentiation of the
society.

The poverty of the community at the end of the l9r century can
be explained by their loss of competiti.,.o was circumstaırces upon their
commercial superiority, passing to the Greeks and Armenians. It is
pointed out that in 1873, 1000 Jewish families out of 3500 in Izmir were
pooı, theıe was a rich class engaged in trading, beggary increasingly
became widespread @ora, 1 995). This sit.raticn ıvill allow 

- 
a

trasformation to be experienced in tie professional pıofile of lhe Jews in
the emly 20r centııry. Such a transformation i_s a sifuation ırhich
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describes well the economic conditions of Izmir. The loss of occupation
continued during the Woıld War I, and there were even such people who
became British, Italian, French nationals in order to make use of any
privileges that the ottomans had recogıized for foıeigrıers @ora' 1995:

t2t-122)
When one looks into the monopolization structure in the

commercial life in the period of the Second Constitutional Monaıchy, one
observes that the monopoly in imports and exports of textiles is in the
hands of the Armenians, that of intermediary trading in those of the
Gıeeks and that of stationery and hardware in those of the Jews. Such a
situation played a role in the Jews' making up the commercial
bouıgeoise. Paıalelling the liberalization of the Second Constifutional
Monarchy, the pressure of the state diminished upon the entrepreneur,
and the taxes were reduced. Adoption of the National Economic Poliry
(Toprak, 1982; Ziırcher, 1996) gave way to the nationalist thought and
the fields iı the hands of the non-muslims and foreigners to be a model
target pepared to create a domestic class of bourgeoisie. From this point
of üew, the "non-Turkish" Izrnir is an important stage for the practice of
the National Economy. The members of the Ittihat ve Terakki Cemiyeti
(Committee for Union and Progress) included the Jews into their plot of
disengaging the Greeks aıd Armeniaıs from the field of trading and
utilized the "make-Tuıkish'' policy for the purpose of creating a local
bourgeoisie. This policy which caused the Greeks and Armenians to
migrate led the takeover of the businessesleft behind by the Muslims, but
the lack of information and experience showed up itself here (Zürcher,
1996). Although businesses assigned to Jews, one c ınot speak of an
eııtir€ economic improvement for the Jewish society.

The conflagation in lzıniı in 1922 burned tlıe modern district of
Izııiı down to ashes, and in the meaıwhile the properties and business
places of the Jews also had their shme in tİis. The waf upset the social
conditions altogether, and the condition of the Jews tried to be improved
by means of donations aıd contributions @'nai B'rith - American Jewish
Joint Distribution Committee : Joint). In the meanwhile, migıations were
experienced g,evi, 1996).

In the "First Economic Congress of Izınir'' held in 1923 after the
war (okcuı, 198l), üe basic conclusion was that the local industries
should be protected, but the foreigı invesffnents would not be objected,
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proüded that the foreigners be not given aııy priüleges. The state would
be responsible for huge investnsnts, and this allowed the foundations of
the national industıy created by the state' Accoıding to Keyder, the
Ottoman state structure was not removed after ttre World War I, but was
only replaced by the new Turkish state ıırith a few different staffs. Upon
the expatriation of the Chıistian population after the Liberation Wm, the
elite ofthe state did not have to think whether they could collaborate with
a strong class of bourgeoisie (Keyder, 1998). A new bourgeoisie was
created owing to state policies in the process of national modemization.
The Turkish government affected by tie crisis of L929 sought for a
remedy for the crisis through statist idelogy, and the Kemalist policy put
the capitalist build up process under the control ofthe state in its entirety.

The "Capital Tax" code passed in November 1942 aimed, the
application of new taxation İ[Tangements in order to regulate the
economic condition arıd was put into practice by levying upon the non-
muslims in the big cities a burden of ten-fold of that upon tle Muslims
with no fixed ratios or installments and no recognition of any objections
(Aktr, 1992). The Jews' being subjected to such highly negative
conditions as the seizure of the their assets due to non-payment of their
taxes, the compulsion to work aııd exile is underlied by üe antisemitic
practice againts the 'lnerchant-rich Jew". This laıv while contrubuting to
the strengthening of domestic bourgeoisie also caused bourgeoisie to be
weak in its nafure in ttre sense that from the political point of üew it
because wholly dependent on the state for its development.

Starting from 1950s when liberalism rose, a ..state of
hone5ııoon", as Levy suggests, started to be experienced between the
members of the Jerırish society and the state auüoıities (Levi, 1996). But
this hone5ımoon was not without aıy problems. In that perioğ import-
subrogative policies of Turkey in accoıdance with the American policies
and the prevailing economic conditions ofthe world had pıovided the tle
policy packages needed by the state, thus alloıı.ing to aslııalize İhe
promises of national development quite successfully. But economic
development seen as the requirement of modemization is did not lead to
the impıovement of individual autonomy or legal rights. This poiod of
relative relief can be defined as a period of revi.ıal in the ccmmercial and
industrial sectors for the Jews.

Hale okçay
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During the period of national development, the process of
Tuıkey's fe-integTation with the intemational capital aİıd a pğriod of
import-subrogative industrialization started, which the products were
manufactured in the domestic market uıccomplished through imported
technolory. Fed by idelogical elements during the 1960s, tlis structure
displayed small conceırtrations in Izmfu and Adana regions while a great

majority of the new industry was established in m Istanbul regioı. This
situation can be takerı as the beginning of the ıeduction in the commeıcial
and industrial sectors as experienced in Izmir iıı the late 1990s.

The economic crisis at the end of the 1970s was re-sffuctured
through the economic policies of Ozalism in the 1980s. The joint
ventures wffi foreign companies for imports and products under liceııse
of the import-subrogative period in the process of creation of the export-
oriented free market economy transformed into export-oriented family
companies (Ziııcher, 1996). The Free Trading Zone established in laniı
ensure that the foreigı investoıs be incited aııd that the factory-erecting
companies re_export tieir ouın products. Iı this period, changes started
on the basis of the countries to which exports weİe made, the orioıtal
markets such as the former Soviet counries and Turcic rçublics with
textile and foodstuff, aıd the EU countries slightly lost their importance.

Reaching the end of the 1990s, the post-1980 major socio-
economic trends have not been changed. The theme of "globalization"
has gained prominence in the Turkish economic and social life.

Four hundred yeaıs of the ottomaııs history and the history
Rçublic of Tuıkey may be defined as the history of the economic
trasformation of the Jewish community of Izmir, and in this sense, as tlat
of tie Turkish modemization. According to Habermas, the modenıity is
defined as an 'lınfinished pğecf' Qlabermas, 1987)' and he empasises
that while the modem societies achieve the economic progress and
technological development, they have pushed freedom and democrasy to
the background. The Turkish economic and social shuctuıe well confirms
the Habermasian rçıesenation thmugh the westemization in the 19tr

cenfury, modernization in the Rçublic period, "eraleapinğ' in the 1980s
aııd globalization today.

Whenever we speak of modemity, we point out to the
instiutional transformations whose origins are located in the West. Two
differeııt organzational gouping have a special importance within the
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development of the modeııity: nation-state and systematic capitalist
production. The reason for their interconnected spread is the powi.that
they generate. None of the more traditional societies could ever achieve
to display such a power (Giddens, 1998).

Samples from tr'ield Study:
The study has been perforıned via 2_3 hours interviews with l0

businessmeıı in Izmir through in_dçth interviewing technique. The
findings obtained shall be conveyed in naırative language but not as
statistical data. The adoption of such a way will ensue not to be pressed
by the language of nıımbers. Ten interviewed businessmen (hereinafter
"Sample') are male between 49Jl years of age, married, have children
and all 'ıreıe bom in Izmir. Their curıent occupations vary widely from
textile indusğ (l), haıdware wholesaling (ı), import and export
öagricultuıal products (3), banking (l), shipping (l), import of
construction foods (1) to agricultuıal and industrial plastics production
and importing (1) and construction and tourism (l). The samplers have
beeıı directed opön-ended questions, and they have been ensured to
emphasize the diversity in their views over t}e pheııomeııon. We can now
continue to assess the frİrdings:

1) Educational Stıtuş: The samples aıe graduates of private
high schools instructing the students in English and French. ThoJe who
attended higher education studied business administration, economics
and engineering in the univeısities of Turkey, Suıitzerland and Fıance.
One of the samples has a master and two have ph.D. degrees. Such a
level of education ensures them to know not less than two foreigrı
laııguages. The level of knovıing Judeo-Espafrol (speaking and
compıeheıısion), their mottrer tongue, increases as the age increases. But
their children do not know this language. They have indicated that Judeo-
Espafiol is increasingly getting lost due to such reasons as tie failure to
speak it at home, the death of the elderly people and orientation towards
English, aııd that their children cannot evef be aware of that language.

2) Compıny Bıckgrounds: Almost all of them were
established in the form of family businesses; we can merition of taking
over futher's business (one samplğr has told that his father established the
company n 1923)' becoming partıels with bıothers. There me some
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chaıges into incorporated companies during the l960s and l970s. Six
samplers enterprise in other fields (partnerships, membership of board of
diıectors, imports, exports). None of the children of all the samplers have
directed towards their father's professions. They evaluate their choices in
Istanbııl or abroad. The sampleis think that they appIove their children's
professional choices in this matter, but theiı businesses q.ill come to an
and after them aıd Ianir has recessed in the business world. Instead of
orienting towards their father's profession, sons and daughteıs'
graııdchildren and sons-in-law choose the popıılar professions of the mo-
dem world. Today's middle-aged businessmen generation implemented
the mission of rising the commercial businesses takeır over from fathers
up to a company basis and iıtegıating the same into the international
trading and indusğ, but their views as to the fact that the future
generations do not have such a goal reflects the Turkey's economic profi-
le in a sense.

3) Jewishness aş a Life Style: Their replies to the question "Is
Jeuıishness a life style?" are as follows: \rle have been prisoners of
customs and traditions since we came from Spain. Continuation of
traditions creates a lingual and societal tie. This is certainly so foı a
religious person. If he experiences any diffıculty throughout the history,
he immediately changes his country. Religion is effective in life.
Clerg1ımor have told, "whatever country you may go, do obey t}e laırs of
that country." Being Jewish is too difficult. The rııles are all a whole and
cannot be isolated. When keeping pace with the age, one easily goes out
of religion. Religion is very important; it is a life style. Otherwise birth of
Israel would not be possible after all those ceıfuries. Religion unites men.
In the Passover, üey say, "here this year and in Israel next year''.
Religion reminds man of his origins. It is very important for theın to be
able to live in their ancestors' laıd.

4) A Look into the "Merchanuew" Attribution: How do you
evalırate the attribution of 'merchaıt Jew' to describe Jews for centuries?
Is every Jew a merchant? We can summarize the replies which accept or
reject our questions:

Those who have connected it to tlıe Jew's involvement in trading
as a minority in the ottomaıı society. Self-proving, directing oneself
towmds trading as a result of being suppressed and suffering, expressing
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that such a Iesult steıns from the advantage in trading of knovıing a
foreigıı language. Being oriented towards trading because of the
ıestriction to invest in soil or ploperties. Availability of cash only in
trading. Due to the fact that the Jews have been hindered to be recruited
in military oı ciül service, orientation toıvards either arts or trading is the
only way of exit. This way of exit can only be found in trading in Turkey.
Trading is a business which has ssms from earliest days and passed from
father to soı. It is now changing, aıd the Jews are shifting to industries.

All such expressions draw the sociat and economic profile of
Tuıkey. Being Jewish ıeqüres to exist in an axea which has been
ıestricted by the Muslim majority; ıhis field, as stated by Behmoaras, is
confrmed at every section of the society including the elite and maintains
its legitimacy (Behmoaras, 1993).

5) A Look into the Concept of ..Stingy Jew,: As has just beeıı
referred above, the Jew, who is defined as .lıerchanf,, is added the
attribution "stingy and economical". When I asked about the reasons
why, the rçlies came as follows:

Prodigality is a sin in terms of religion. This is instructed to the
son by the fatheı. The oıe who has lived in poverty will never spend his
money easily. This is the anxiety of aı insecure futuıe; this is not
stinginess but being cautious. The capital tax was unjust. Such incidents
generate an aıxiety of future. Fear of life generales economy ofmoney. A
merhant-businessman hmdly earns his money and hardly spends it. whğn
one lives in fear, he spends his money hardly. This term has been
concocted under the Arabian influence. We me called stingSz just because
of jealousy. A Jew cannot ever be stingy, he really loves luxury and
osteııtation and spends much.

All such points stated represent the public status of a Jew. The
concems of the Jews such as '\ırorrying about the future; unknown
future" ıvhich have beerı directing tle lives of the Jews for centuries
occupy an important place in the Judeo-Espaffol idioms and proverbs
@erahya et al., 1994).

6) Whıt is Money? Whıt is Earning Moıey? Money is a
means. It is just foı the pe1petııation of life and ior smaii happinesses.
Money is eve'rything Even health is proüded y the use of money. Money
is poweı in the capitalist world. Money is a must, but not something to bi
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worshipped. Moıey is business; one calmot trade uıiüout money. FoI a
Jew, money is a payback.

The expressions of the samplers overlap During's definition of
money. According to During, in capitalism, it is money rather than
language which regulates the exchangeability as a determinative relation
between objects in the world. Money is a built-up time and security as
well. Built-up pleasure can also be added to this (Dudng; 1995: 119).

7) Business through the Eye of ı Businessmın: The replies to
the question "Coüd you, as a businessman, define business?" seem to fit
the values as attributed to business by the modem world. Business is a
source covering the economic aspect. It is a hobby, a sport, Business is
my life; if I qüt it, I witl surely die. I come to work as a sick maı, but
leave in good health. Business is t}erapy; it is happiness. It exteıds life.
When one works with a liking, then the work place is a second home.
Business never gets out of my mind, I always thiık about it. It is the
transfer of training and eductaion to eaming money. It gains importance
t}ıough age and experience. It is diligence, hundred peıcent devotion.
The place wheıe one e.ıms money for bread is necessary for the
continuation of life.

A1l the samplers have stated that they pıırsue any and all
innovations about theiı business, that they afe aware of any new
production and management techniques tlrough publications, fairs, etc.
and that they fiy to apply the same in their businesses.

The replies to the business-satisfaction are extremely high. But it
has also been eınphasized that boü the economic structüe of Izııir and
the negatMty of the maıket conditions lessen the business-satisfaction.

8) Izmir in the Pıst ınd Todıy through the Eye of a
Businessman: In üis section, the samplers have rçlied both in a
positive and a negative way the question "How do you evaluate Izmir as a
city of industry and commerce in the past ad today?" Those who
suggested tlıat Izmir's economic condition is increasingly getting
positively (2 posons) have revealed an optimistic point of view saying
that Izrrıiı is standing in exports and imports, and getting better and better
from the past onwards today. But those who stated that the economic
couıse of Izmir is shifting in a negative direction have made t}e
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evaluation of the past and today ü.ith their highly detailed knowledge of
social history in terms of the integral structue, economy and politics:

a) In economic terms: Izmir is dying in economic terms. Istanbul
is the centre of industry and commerce. Inveshrents are all made there. In
tie past (the Ottoman period), lznir was a golden city, the largest port.
Now it is discussed whether or not it is the third biggest city. We have
been overwhelmed by Bursa and Adana in industry and commerce.
Tıadesmaıı is shifting to industry, but moving toward Istanbııl. Economic
revival is just surfacial; there is no radical improvement. There is no
qualified personnel in Izıniı; everybody runs to Istanbul since the salaries
are ıeally high. Stock and tıade exchanges ale there as well as holdings,
intemational connections. "If Istanbul collapses, then Izırıir can build it
easily, but if Izmir collapses..." In economic terms, Izmir has just become
a stç child.

b) In terms of policies: Izmir was exfaordinmily important in
tie otoman period. The Free Party hindeıed the rise of Izıniı.
Invesfinents were directed to Istanbul due to political concerns. Upon
shifting to the multi-party system, Izmir became th e capital of democıasy
and made a progress. The government is now neglecting the city. The
Sm)ırnaiaıı identity has just started to establish, but through intangible
projects but not tfuough global suggestions. It seems to be sacrificed in
terms of politics. Izıııiı is dying.

c) In terms of city structure: The city of commerce and arts of
hundred years ago has come to an end. All the historical texture
collapsed; the mayors have devastated Izmir. Any foreigners who know
the background of Izmir aıe shocked. The city is just like a large site of
construcfion, but this is not directed to production and investment. The
businessmen of Izmir must take lzınir under protection, but first of all
Ankara must not forget Izmiı.

As can be seen, almost all the statements agree upon Izmir,s loss
of its past economic and social sigrıificance. References axe Very
intensive as to the fact İhar Istanbul is the capital of indusğ and
coınmerce. They agree that after the 1950s, Izmiı was the stage of a
ıelative revival, but the economic activity after 1980 will not be enough
to bring back the formel structure of Izınir. Such üews can be taken as
heralds of how dark the future of Izmiı shall be.
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Jews of İzınir: Transfoımation of Businessmaı ldentİıy
(İznir Yahudileri: İşadaını Kimliğınin Döniişümü)

Anotlıer questiotr was "How would you evaluate the economic
condition of the Jews of Izmir as a Jewish businessman?" The ıçlies
well confirm the foregoing: The Jews are diligent; they can overcome any
kinds of work. Engaged in trading in the beginning, the Jews lost tiis
superiority of theirs to the Greeks and Armenians. They directed to
artisaıship and craftsmanship. There weıe tin maker, tap repairer and
tailor Jews in Izmir. We know poverty very well. We attended school and
grew up under very difficult condtions, but there axe not any poor lews in
Izırıir today. When the state of Israel was founded, those who did not
have anything to lose went there. They used to wait for a boat at Pasaport.
Now the economic conditions are faı better. Fathers were either
merchants or brokers. The business was carried on by the father and then
by the sons. Now the sons do not carry on the father's occupation. In the

early times, Izmir was called 'hon-muslim Izrrıir''. The Levaıtines were
involved in trading. A Jew takes himself as a Turk. Their businesses all
remained to tie Turks. The Jewish businessman started the investnent
too late. The economic ease runs parallel with the political ease in
Turkey. The Jews of Izmir me at a lower economic level than tlıose of
Istanbul. The Jews of Izmir are somewhat different in every aspect, but
cannot be taken exclusive and independent of those of Istaııbul .

The businessmen were asked the question "Is being in Izmir or
being in Istanbul, France, USA, Israel more important in your business
life? And why?", aıd the reply "Izmiı'' was received with no exception.
Among the reasons can be counted the place where I was bom and have
glow up; family ties; frieııdships; I am from Izmir; being of lzmir is a
privilege. Even though they have emphasized that the economic
importance of Izmir is lost, Istanbul is the capital of the business world,
and it is required to be there for business, it is very importaıt that all of
them possess a spirit of Izmir. The choice of working in Istanbul or
abroad rather than saying in Izmir is' unlike their fathers, very high iı the
young generation. From this standpoint, despite all of its negativity for
the middle-aged generation today, Izmir is a factor of attraction for liüng
and getting involved in trading and industry. It ca be said that the same
Izrnir is a distracting factor for the yormg generation.
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9) The Most Important Thing in His Business ınd Risk
Taking According to the Businessmın

As seen above, contrary to the stereotlpe, the most important
issue in a business which means life to a businessman is not money. All
the samplers have fııst of all stated that honesty, promise-keeping (my
word is my deed), good human relations, hard working and ıeliability are
the most important factors. When one possesses such chaıacteristics, then
success and money follow. This is a coırımon statement among the
samplers. A businessman, especially if he is Jewish, must surely poisess
such characteristics. Otherwise he will vanish from the business world.
This well clarifies the situation.

The question "Would you take risk in your business?,' has been
ıeplied in two extremes. Those rvho say ..I do not take risk, I avoid any
risky business" on oıe hanğ and on the other those who say."business
means risk; commerce would not do without risk, there is no industrialist
who does not take risks, risk means success, I always take predictable
risks, I see the steps I take'' are gıouped. This sifuation well describes
how the risk is considered within business. According to Giddens,
reliance and risk have a special significance in the criteria of the modem
world. Upon the development of the modem social orgaıizations, a kind
of a balance has come to exist betweeıı the reliançe-risk and security_
hazard relations. Unlike the pre-modem societies, the dynamic strğncth
between such balances is important. Despite of the high security systems
as proüded by the modem world, there are new risks coming into being
as well; Sources or services aıe not under legat control any more (foi
instance, petroleum crisis in 1973; military coup in l9g0; economic
decisions of April 1994, etc.). All the commercial businesses and
investors other than some local orgaııizations of industry works in such
an environment Iequiring them to estimate ırhat tlıe othe$ should do to
optimize theiı economic eaınings. Where the risk is known as risk, there
is no way to produce reliance foı any hazaıdous actions. In the haditional
environment, tlıis taes place as religion and divine fate (fortuna)
(Giddens, 1998). This sifuation as pointed out by Giddens oveılaps the
businessmen's statements.

IIah Ofuay
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Jews of İzmir: Transformation ofBusinessmaı Identity

çİzmır Yahudııerı: İşadamı Kimliğnİn Dön'İ}şümü)

10) Jewish Businessman Identity
The replies to the questioı "How would you describe yourself as

a Jewish businessman of Izmir?- have revealed how they conceive and
convey this identity. Descriptions can be distinguished as follows:

a) In terms of business: Hardworking, modest, frıll of
willingness of success, honest, eager to do his business well, self-
possessed, careful, with high business satisfaction.

b) In terrns of famil), ties: Placing great importance on his
family, with very strong family ties, enjoyng the comfort of having
prepaıed a future fol his children, the last personof the business/company
due to the fact that the soıs q.ill not continue the business, not conveyed
Judeo-Espafiol to the new generations (conscious ofthe reasons).

c) In terms of ıeligious and societal ties: Not observing tie
religious rules, performing some of the religious rituals, considering tie
religion as an ethical rule, non-religious Jew; wffi very strong societal
ties, with poor societal ties, working for the society, not always attending
the works for the society due to his business, having worked for the
society in the past, not willing to work now.

d) In teıms of Izmiı and social relations: bom in lznir, a loveı of
Izırıir, having the identity of a Smyrnaian, feeling worried about the
condition of Izmir today, feeling responsible for the economic future of

Self-descriptions are cleaı enough not to requife any furtheı
explanation. All of ten businessmen interviewed emphasized their
business life while describing his oırn identity.

Conclusion
The Jewish community of the Turkish society who has been,

involved in 'modemization" efforts for a hundred years, has taken its
place both in an easy manner aıd, experienced the difliculties in a more
intensive manner in regard to their results of this process. As may alıeady
be known, the singular individual caınot become free rırithin the
modemization policies, but conversely is made to be increasingly moıe
dependent upon all such oıganizational mechanisms. When evaluated in
Iegaıd to the identity of a businessman of Izınir, modemization is seen to
point out to the inevitabilify of the dependency of the members of the
community. IÇ in the final analysis, we define the transformation as
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"blood loss", tlen we can conclude that Izmir is losing blood, the Jewish
businessmaı of Izmir is now losing its initiative in imports, exports and
trading which he has carried forward fiom the past. The businessmen
who have stated their latent concems about the fact that tlere will be no
Jewish community in Izmir after some 50 years entails the fact that the
young generation ılıill not stay in Izınir to the fact that Ianir has lost its
importance in industry and commerce in favour of Istanbul. Such a
transformation is very important fiom the standpoint of both the future of
lanir and the members of the community, and thereby the businessmen.
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Jews of İzmİr: Transformatİon ofBusİnessman Ideıııity
(İzmir Yahudileri: İşadamı Kinıiğının Döni)-şüınü)
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