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Abstract

Waqgf (foundation) institutions, which have an important place in the history and
civilization of the Ottoman Empire, are the most helpful legal institutions that people have
ever implemented. The role of awqgaf (waqf plural) in the construction of religious, cultural and
municipal buildings such as bridges, hospitals, fountains, libraries, mosques, madrasas,
caravanserais cannot be denied. In addition to the state, Kayseri sanjak ayans (local notables),
who had a certain amount of wealth, participated in waqf institutions with public service
characteristics, by establishing several awqaf. Here, it was tried to reveal how the ayan
provided services to the public by establishing awqaf through two important foundation
certificates/waqfiyya that are determined to belong to Kayseri ayan. In this study, which
focuses on the waqgf activities of the Kayseri ayan who had undertaken the management of
the foundations, it was explained which foundations they are in terms of utilization and
administration by comparing the two awqgaf. The study then focuses on the information on
income and wealth allocated to the awqaf. By determining the common points and differences
between the awqaf, it examines the dimension of the religious factor in terms of investments.
Finally, the question of whether the ayan established these awqaf in order to protect their
wealth from confiscation or to really serve the society is discussed.

Keywords: Kayseri, Local Notable (Ayan), Waqf, Zennecizades, Gupglibzades,
Wagqfiyya/Foundation Certificate.

Ayanlarin Vakif Faaliyetleri: Kayseri Sancagi1 Ornegi
Oz

Osmanli Imparatorlugu tarihi ve medeniyetinde muhim bir yer edinen “vakif
muesseseleri insanlarin dustnebildikleri hukuki muesseselerin en hayirhsidir” (Akman,
2018, s.198). Toplumun ihtiyaci olan kopriler, hastaneler, cesmeler, kitiphaneler, camiiler,
medreseler, kervansaraylar gibi dini, kulttrel ve beledi yapilarin insasinda vakiflarin rolleri
yadsinamaz. Devletin yan sira kamu hizmeti 6zelligi olan vakif mtiesseselerine belli bir servet
sahibi olan Kayseri sancagi ayanlari da cesitli vakiflar kurarak katilmislardir. Kayseri
ayanlarina ait oldugu tespit edilen iki 6nemli vakfiye ile ayanlarin vakiflar kurarak halka nasil
hizmetler sunduklar: ortaya cikarilmaya calisilmistir. Vakfin yoneticiligini Gistlenen Kayseri
ayanlarinin vakif faaliyetlerine odaklanilan bu calismada, iki vakfiye karsilastirilarak
yararlanma ve idareleri bakimindan hangi vakiflar oldugu aciklanmistir. Ardindan, vakif icin
tahsis edilen gelirler ve servetlere iliskin bilgilere odaklanilmigtir. Vakfiyelerin ortak noktalar:
ve farkliliklar: tespit edilerek yatinmlar hususunda dini faktériin boyutu irdelenmistir. Son
olarak, ayanlarin elde ettikleri servetleri muisadereden korumak icin mi yoksa gercekten

1 The information contained in the article was extracted from the author’s doctorate thesis. I
would like to thanks to The Scientific& Technological Research Council of Turkey (TUBITAK)
for financial aid they provided me during my Phd education.
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topluma hizmet etmek gayesiyle mi vakif kurduklar: sorunsali ele alinmistir.

Anahtar Kelimeler: Kayseri, Ayan, Vakif, Zennecizadeler, Gtipgtibzadeler, Vakfiye.
Introduction

Wagqf, which is an important charitable foundation in Islamic societies and
especially in the Ottoman Empire, had an impact on society in social, economic, and
cultural aspects for centuries (Yediyildiz, 2012, p.479). This has been demonstrated
by important studies conducted in different geographies, especially in Turkey
(Detailed information about waqf studies please refer to: Cinar-Kaya, 2015). As it is
known, the Ottoman Empire, which had vast lands, did not have the opportunity to
serve everywhere, and therefore, waqf activities in the provinces were supported by
various groups, and the continuity of public services was tried to be maintained this
way (Ozdeger, p.22) The Ottoman Ayan (local notables; plural of ayn) also contributed
greatly to these services by establishing awqaf.

One of the most important sources of information about waqf activities in the
Ottoman period is Waqfiyya. Waqfiyya is the official document issued by the founder
of a waqf regarding the functioning of the foundation (Ozgtidenli, 2012, p. 465). These
official documents, which include the movables and real estate donated by that
person, provide important information about the socio-economic and cultural
situation of the period. Detailed information about the ayan of Kayseri sanjak
(province) was reached with these waqfiyya by which the real structure of the society
was learned (Ozgtidenli, 2012, p. 466).

In the 18th century Kayseri sanjak, two important ayan families who founded
wagqf and had waqfiyya were identified: Gtipgtibzades family and Zennecizades family.
Thanks to these legal documents, it can be said that the ayan of Kayseri, whose
economic income increased, contributed to the development of the society and the
city they live in through the awqaf they established. In other words, it is understood
from the wagqfiyya left behind that ayan played an important role in the development
of the sanjak in terms of construction. Furthermore, these documents provide us
with detailed information on the development of different commercial activities.

1.Waqfiyya of Zennecizade es-Seyyid Mehmed Aga

Zennecizade family was the most important ayan family active in Kayseri
sanjak during the 18th century. The name Zenne is defined as "female kind, taife-i
nisd, inas" and Zenneci means the person who sells clothes (women's shoes) for
women. This family name is thought to be connected to the family profession. Another
meaning is "the male actor that dresses in drag in theatre-in-the-round (traditional
improvised theatre)" (Sami, 1317, p.689). It is worth noting that it is more reasonable
to think that Zennecizade family name comes from the family profession, as according
to the waqfiyya we have, they were engaged in trade and had shops in a central
market, indicating that they were most likely selling women's items.

Ozkaya states that no judgment or information about the Zennecizades was
found in the Kadi Registers of the 17th century (Ozkaya, 1978, p.678). In the
registers, Ahmed Aga is the first person known to strengthen the Zennecizades. In
the early 18th century, after the muqgata'ah was sold as a malikane, Zennecizade
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Ahmed added the village of Enderlik to his family and thus they became stronger
(Ozkaya, 1978, p.678-679).

After Ahmed, his sons Osman (between 1730-1731) and Mustafa obtained the
office of miitesellim (trusteeship) in Kayseri, as the family had been pursuing being
one of the ayan since the second half of the 18th century and struggling to achieve
it. In 1742, since Murtaza Pasha, the governor of Kayseri sanjak was in the guard of
Van, Zennecizade Seyyid Mustafa was appointed as the ruler of the sanjak. In a
lawsuit dated 1744, as Zennecizade Mustafa Aga was mentioned as the mttesellim,
it is concluded that this ayan family held this title between 1742-1744 (Ozkaya, 1978,
p.-677-681).

In a ruling dated 1746, we see another member of the family who is called
“zennecizade es-seyyid Mehmed Aga ibn-i es seyyid Osman Aga” (Ozkaya, 1978,
p.682) as the mustesellim: Zennecizade Mehmet Aga. Zennecizade Seyyit Mehmet Aga
made illegal attempts, just as his father Osman Aga, his uncle Mustafa, and
grandfather Ahmet Aga before him. Zennecizade Seyyit Mehmed Aga was both a
mutesellim and one of the ayan in Kayseri sanjak starting from 1752. Zennecioglu
Seyyit Mehmet was the confident of Eskun mukataas who was in the state of
Karaman in 1755. Zennecioglu Seyyit Mehmet, who was in the state of Karaman, was
the fiduciary of the Eskun mukataa in 1755. He jointly acquired the malikane, Ergun,
and the mukataa around it under the name of malikane (mansion), with Esiroglu
Mehmet Esat, who was a merchant in Istanbul. Zennecioglu Mehmet Aga, who
participated in the 1768-1774 Ottoman-Russian war, passed away in 1773 while he
was the fiduciary of provisions (ntizul emini) in the army (Mert,1998, pp 325-328).

The waqfiyya of Zennecizade as-Seyyid Mehmed Aga ibn-i as-Seyyid Osman
Aga, a member of the Zennecizade family, which was one of the ayan of Kayseri, is
important in terms of providing detailed information about the wealth of the ayan
Zennecizade family (Karasu, 2014, p. 69).2 This document provides a better
assessment of the wealth of the Ottoman ayan.

The waqfiyya, dated 3 Muharram 1174 AH/15 August 1760 AD3 belongs to
Zennecizade as-Seyyid Mehmed Aga, the son of as-Seyyid Osman Aga, who lived in
the Hunad district in Kayseri (KSS 146, p.93). It was written in the writing style
known as rik'a and included an Arabic section before the introduction.

The wadfiyya, like others, starts with praise and glorification of Allah and
continues with salat, salaam, and tashahhud to the Prophet. The transience of this
life is emphasized with the expression "dar-1 diinya medar-1 fena'. The importance of
giving alms and establishing awqgaf is emphasized by quoting Qur’an verses* and
hadith-i sharifs.5

2 The wagqgfiyya of Zennecizade as- Seyyid Mehmed Aga were used in his master thesis but the author
did not analysed at detail. Also the waqfiyya is curical for this article so we have examined in detail and
transcript it. You can see appendix.

3 Fi'l-yevmi's-salis min Muharremi'l-haram li-seneti erba‘a ve seb‘in ve mi’e ve elf min hicreti [men lehti]'l-
izzl ve's-serefii.

4 “Ve ma tekaddemau li-enfiisikiim min hayrin tecdihi inda'llahi'/ Kendiniz icin her ne iyilik yaparsaniz
onu Allah katinda bulacaksiniz. (Quoted from verse 110 of the Bagarah.)

5 “Iza mate ibnii Adem inkita‘a amelehi illa an-seldsin sadakatiin cariyetiin ve ilmun ndfi‘un (yiintefe‘u
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Aga devoted all his assets to his waqf, which he established with pure intent,
in the presence of Stlleyman Efendi, whom he appointed as trustee. With detailed
location information, the goods he devotes are as follows (KSS 146, pp.93-94):
vegetable gardens, vineyards, a blacksmith's shop, a bakery, shops of different
qualities, houses, baths, fields, a clover field, a mill, an inn and an adjacent house,
a camel stable, building plot, and a warehouse.

The wadfiyya continues with the conditions and demands of the Aga for the
waqf and how the revenues will be spent:

o Firstly, carrying out the necessary repairs for the awqaf from its income

o Repairing the newly built building and the waterway of the fountain,
and allocating 25 gurush each a year for the month of Muharrem from the remaining
income, and distributing soup to the poor and suitable places

o Giving 24 gurush annually for the expenses of the poor students and
teachers in the school built by their ancestors in Hunad District and giving 3 akce
daily to primary school teachers after starting their profession.

o Requesting the purchase of a Mushaf-1 serif to the trustee

o These waqfiyya terms themselves will not be changed as long as he is
alive and will be at his disposal; "esenn-u ersed", that is, the eldest and the sanest
one among his children, to be appointed as the trustee

o After death, his wife's residence with his children and her receiving
inheritance equal to a boy's share, and the transfer of the waqf from father to son for
generations

o If a male child is not descended, continuing with the lineage of
daughters
o If there is nobody left to continue his ancestry from both sides, it is

ordered that someone who is religious and trustworthy in the Hunad District will be
appointed a trustee and obey the conditions of the waqfiyya (KSS 146, p.95).

At the end of the waqfiyya, the necessity of the awqaf was emphasized again
and it was stated that the conditions and rules stated should be followed. The
wagfiyya ends with a long suhtdu'l-hal list of the ayan and notables of the Kayseri
region (KSS 146, p.96).6

2. Waqfiyya of Giipgiibzade Ebubekir Aga

In the archive documents of the last quarter of the 18th century and in the
registers of that period, other ayan were encountered besides the Zennecizades and
one of the most important of them is the Giipgtibzade family. Unfortunately, there is
no detailed information about this family of ayan, which came to the fore after the
last quarter of the 18th century. In the Registers, Glipgiibzade al-Hac Ebubekir Aga

bih) ve veledtin sdlihun yed‘t lehii".

6 “Gurumzdde es-Seyyid el-Hdc Abdiilkadir Aga, Fahru'l-a‘'yan Mollazade es Seyyid Osman Efendi,
Fahru's-saddat Mehdizade es-Seyyid Yusuf Aga, Fahru'l-akran Hiiseyin Bey, Hatib Osman Efendi,
Hallaczade el-Hac Omer Aga, Célmekzade es-Seyyid Ismail Aga, Giibgiibzade Omer Aga, Bagcecioglu
Mustafa Bese, Malioglu Mehmed Aga, Fahru'l-a‘yan Emir Agazdde es-Seyyid Mustafa Aga, Sart Bakioglu
damad: Mustafa Ali, Halil Kethiida, Gtircii Ahmed Aga, Yedekcizdde es-Seyyid Mehmed Aga, Malaslizade
es-Seyyid Mehmed Aga ve gayruhum.”
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and his brother Guipgtibzade Haci Mustafa Aga are mentioned as ayan.

In the Gupglibzade waqfiyya dated 1802, Ebubekir Aga was introduced as the
son of Mehmed Aga, son of al-Hac Omer Aga, son of el-Hac Musa (KSS 179, p.17).
Another important piece of information acquired in the waqfiyya is that the family
saw themselves as descendants of Sheikh Ibrahim et-Tenniri. We come to this
conclusion because of the following words: "es-Seyyid el-Hdac Ebubekir Aga ibn-i
Mehmed Aga ibn-i el-Hac Musa ibn-i el-Hac Omer Aga es-sehir bi-elsinetin-nas
Glibgtibzade min ahfad-1 kutbu'l-aktab sems-i sema-i velayet ve mihr-i burc-t keramet
es-Seyh Ibrahim et-Tenniri nasarahi fi halihi ve kdlihi ve yessir cemi‘a amadlihi hal-i
hayatinda” (KSS 179, p. 17).

Gupglbzade family is frequently mentioned in the sthudu’l-hal (person
helping with the case; expert; authority) sections of the sicil records and they occupy
an important position among the ayan and notables. Gupglibzade Ebubekir Aga
appears in the archive registers for the first time in the register number 171 (in 1795),
as fahra'l sadat in a property dispute hearing (KSS 171, p. 240, h. 291)7 It is not
surprising that the name of Aga appears as sadat in the most documents since they
considered themselves to be descendants of Tennuri. The name of the Aga is also
encountered in several court events. For example, the name of Gupglibzade was
mentioned as “Fahru’l ayan Gupglubzade es-seyyid el Hac Ebubekir Aga muhzirinda
ikrar ve itiraf edip...” (KSS 180, p.75, h. 125)8 in the case about the icare-i zemin tax
taken from the shops in the Araba Bazaar by the ayan. Since he is descended from
the Sayyid lineage, he is defined here as such. In addition, in a hukum written to
Cabbarzade, the name of this Aga was encountered again regarding the collection of
the receivables in the debit of some people, especially Glipglibzades (KSS 176, p. 30,
h. 2.). Apart from this most well-known member of the Glipgltibzade family, the other
family members encountered in the registers were Guipgiibzade es-Seyyid Ibrahim
Aga (KSS 179, p. 268, h. 499)9, Gupglibzade Seyyid Haci Mustafa Aga (younger
brother of Guipglibzade es- Seyyid Haci Ebubekir Aga), and Guipgiibzade Omer Aga
(KSS 179, p. 278, h. 508).10

This family of ayan, encountered for the first time in the last quarter of the
century in the registers belonging to the sanjak in the list of sihudul hal (K$SS 179,
p- 268, h.499) did not assume official duties in any administrative posts (mutasellim,
mutasarrif etc.) of the sanjak, but were only involved in the judicial matters of the
region where they were located (KSS 171, p. 186, h. 245. KSS 176, p. 30, h.2. KSS
179, p. 136, h. 256)!!. This family, which did not have administrative appointments
like the Zennecizades, is an ayan family who was active in the sanjak only due to the
influence brought by their economic power. Furthermore, they did not have servants
like the Zennecizades.

The waqgfiyya at hand is located between the 16th and 21st pages of the Kayseri
Kadi register no. 179. In the Gupgubzade waqfiyya dated 1802, Ebubekir Aga was

7 h.is abbreviation of the clauses written in the books.)

8 Jeare-i zemin tax is related with buildings on land.

9 His name is mentioned in the witnesses section of the clause.

10 Their names are mentioned in the witnesses section of the clause.

11 We could not find any official duty of them in books between 1700-1808 years.
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introduced as the son of Mehmed Aga, son of el-Hac Omer Aga, son of el-Hac Musa
(KSS 179, p. 17, h. 55). The agha endowed all his assets with this waqfiyya dated
1802. It is written at the top of the charter stating that there are other sealed and
bound copies of the waqfiyya. In the beginning of this waqfiyya there is a section in
Arabic, written with a mix of Rika-Nesih type of writing (KSS 179, p.16).

Vakfiye begins with the basmalah (E‘zit billahi mine's-seytani'r-racim
Bi'smi'llahir-rahmani'r-rahim) and continues with praise to Allah and salawat to
Muhammad (KSS 179, p. 16).12 Then, it is explained in detail why the foundation was
established based on Qur'an verses and hadiths. The importance of doing charity is
explained by emphasizing the temporality of this world (KSS 179, pp. 16-17).13

The waqfiyya continues by explaining in detail the locations of the buildings
and immovables donated by Gupglbzade as-seyyid al-Hac Ebubekir Aga. In the
wagfiyya, the locations and boundaries of all immovables owned by Aga are explained
in detail (KSS 179, pp. 17-20). Aga devoted approximately 43 shops, 1 house, 38
stores, a large bathhouse known as Salahaddin Hammam, a small bathhouse known
as Bermek, 1 vineyard, the revenues of the malikanes he owned in different thorpes,
16 fields, and immovable properties such as mills. Another issue that draws attention
is that most of the properties subject to the waqfiyya were co-owned by his sibling
and he had devoted only his shares. It is also worth mentioning that a few of these
real estates were co-owned by some of the notables of the region. For example, it can
be seen that he co-owned a field with the sanjak ayan Kiglamazzade.

12 “Hamd-1 bi-had ve send-yt la-yuhsa ve la-yu‘ad ol Hayy, Kayyum, Vahid ve Ferd, Kuddus, Samed
dergdh-t bi-misdline muhtas ve maksurdur ve stikr-i sipds-t nd-ma‘did ve miistedimii'l-viirid ve
miifeyyizii'l-fazl ve'l-cid bdargah-1 daimii'n-nevdline mahstis ve mahsurdur ki bu kdindati ketm-i ademden
ahsen-i usliub ve tarz-t mergiub icad ve ibdd‘ ve insa ve ihtira‘ edip ibad-1 mii’minin ve imda’-i mii’mindt
stibtil-i hayrdta hiddayet ve irsad eyledi ve efdal-i salavdt ve ekmel-i tahiyydt ve etemm-i teslimdt imam-t
riistil ve hiimam-t stibtil ve muktedd-yt enbiyd’ ve pisva-yt gtirtth-t asfiya Hazret-i Muhammedii'l-Mustafa
sallallahti te‘ala aleyhi ve sellim hazretlerinin rih-1 serifine olsun ki niir-t niibtivvet ile alemi miinevver
eyledi ve ziilal-i ser-i miibin ve din-i metin ile levs-i kiifr ve dalalden vech-i arzi mutahhar ve mu‘attar
eyledi ve dahi al ve ashabwun rith-1 tayyibelerine olsun ki her biri necm-i felek-i din ve misbah-t rah-1 yakin
olup kimi ilim ve seyf ile ila-yt kelime-i Rabbti'l-alemin etmekde bezl-i makdur ve sa‘y-i mevfir eyledi’.

13 “ _Amma ba‘d isbu kitab-1 sthhat-nisdb tahririne bd‘is ve badi ve hitdb-1 sedad-intisab tasvirine sebeb
ve da‘i budur ki basair-i ulti'l-ebsdr ve zamair-i zevi'l-ahydra nihdan ve hafi ve puside ve muhtefi degildir ki
bu diinya-y: dun ve bu ¢arh-t bukalemiinun bindst esds-t fena tizere mevzi‘ ve kavdid ve erkdni in‘idam
ve inhiam ve intifd’ tizere merfi‘ olup imareti harab ve hasil tiirab ve muhabbeti ile mihneti hem-sekil ve
tev’eman ve zahmeti ile merhametinin sureti hem-indn lezzetinin madca‘ zillet ve devletinin ahiri let,
dinarinin sonu ndr, dirheminin sonu hem ve viicudunun dkibeti adem, muzahrafdatina insilakin nihayeti
nedem olup ubtir- ptir-asurn miintehi ile'l-kubtr idtigti lede kiilli ehadin meshir ve gayyr-t mestirdur ve
her dkil ve lebib katinda bu dahi puside ve hafi degildir ki "lza mate Ibnu Ademe inkata‘a [anhu] amelihi
illa an selasin ilmin ytintefe ‘u-bihi ve veledin salihin yedd leht ve sadakatin cariyyetin ala yedeyhi" illa
ve hiye'l-vakf hadis-i serifi ve bind-i latifi lizere sadaka-i mii’ebbededen meddti'd-diihiir ve's-stihur vesile-
i du‘a ve sebeb-i zikr-i cemil ve senad olup umir-t miistesnanmin ehemm il a‘zami ve etemm il ekmeli ve ber-
fehva-yt bedayi‘-pendh "Ve ma tukaddimune li-enfistiktiim min hayrin teciduht indallah” takdim etdikleri
hayrnn mukaddimesinin tictir-t ddiresine bir mikddr-1 zerre noksan arz ve tayaran etmeyip "Men‘ cd’e'l-
hasene fe-lehii aseru emsaliha hasendtin” mukaddimesinin aser-i emsaline ve dahi "Meseliillezine
ytinfikiine emvdlehtim fi sebilillahi ke-meseli habbetin enbetet seb‘a senabile fi kiilli stinbiletin mi’etii
habbetin vallahu yudd‘afu li-men‘ yesa’ musddkinca ol Ra’tiif<« Rahim ve Rabb-i Kerim hasr u adedden
birun ve husur ve hadden efziun a‘tafina mazhar olurlar pes...”
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The waqfiyya continues with the conditions and demands of the Aga:

o Handing over the waqf to his brother Seyyid Haci Mustafa Aga, but
keeping all the terms and conditions of the waqfiyya as long as he is alive

o Spending the income obtained from those he donated after his death as
needed!4

o After his death, his sons becoming trustees and receiving a certain share
of the waqf income

o During Ramadan, before imsak, someone with a beautiful voice reading

temcid from the minaret of the biggest mosque to warn the ummah-i Muhammed,
salaat and salaam Muhammad (PBUH), and mentioning him in the prayer and also
giving away 20 gurush daily

o Buying 1 gurush worth of bread every day and distributing it to the poor

o Buying a 1-batman (7.697 kg) candle to his local Cigdelioglu mosque
near Sivas Gate every year, buying 2 candles each 1 batman to be placed on each
side of the altar in the mosque located in Hasanca kariye (village) where he was the
mutasarrif, and again buying 2 candles for the candelabra in the mosque located in
the Karahoyuk kariye where he was the mutasarrif

o Setting aside a total of 25 gurush, 22 gurush to put snow in the big
fountain in the Katrancilar market in front of the castle every day during heatwaves
in summer for the souls of his parents and ancestors and his brother as-Seyyid Omer
Aga and his wife Fatma Hatun, and 3 gurush for the one who brings the water

o Giving his sister Fatma Hatun five gurush each month as long as she is
alive

o His wife to receive a boy's share (1/8) from the inheritance if she does
not re-marry and that every child of his being treated the same; other than the share
of trustees, those who are trustees of their children also take what is left of their
income

o Not renting the ground to someone else even if the dedicated real estate
is ruined, and if the trustee acts contrary to these conditions, not trusting him or
following his orders

o If one of his children dies, dividing the share among the children who
remain, and not giving anything to those who are not members of the family

Aga demanded that after he died, his son Sayyid Dervis Ebu Bekir Efendi is
made a trustee, and instructed his son to demand the same for the wisest and most
honest of his children, and the children of his children, and so on. He instructed that
if there were none descended from the sons of his sons, the same thing would be done
for the descendants of his daughters. He emphasized that if all his children became
extinct, the person should be selected from the descendants of his brother Haci
Mustafa Efendi, and if "ma'azallahi ta'ala bi'l-kulliyah" his line was extinct as well,
the position should be given to a trusted and special person from the ruling scholars.
He wanted the appointed trustee to spent the income on the repair of pavements,
bridges, fountains in need of repair, and mosques (KSS 179, pp. 20- 21).

14 “emlak-i mevkiifede bi-hasebi'l-iktiza rakabe-i ser‘iyye zuhtr ederse vech-i serq tizere kadr-i kifaye sarf
oluna...”
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The waqfiyya end with warnings in light of the quotations made from the
Qur'an verses about paying attention to the conditions of the waqfiyya and not
changing them. The waqfiyya are generally ended with some curse, so that any harm
to be done to the foundation is prevented (Ates, 1983, p.54). At the end of this
wagqfiyya dated 19 Shaban 1217 AH/15 December 1802 AD, there is a long list of
witnesses. As it is known, the foundation of the waqfiyya must be announced
publicly. In the law, the way to do this is to confirm it with witnesses at the end of
the document and to finalize it by recording it in the register (Seker, 1993, p.1). In
the last part of this waqfiyya, there is a long list of witnesses with their names and
professions, and as can be seen in the footnote, they were mostly the notables of the
sanjak (KSS 179, pp. 21- 22).15

Evaluation and Conclusion

Looking at these two waqfiyya, Zennecizade had 16 shops with full or co-
shares, 6 houses, 18 fields, 1 bathhouse, 61 saloons, 2 clover fields, 5 mills, and
vineyards, an arbor, and a warehouse in different locations and Gupgtibzade had 43
shops, 1 house, 38 stores, a large bathhouse known as Salahaddin Hammam, a small
bathhouse named Bermek, 1 vineyard, the revenues of the malikanes in different
thorpes, 16 fields, and immovable properties such as mills.

As it is known, awqgaf are divided into various groups such as hayri, zlirri, and
income generation in terms of utilization. When we examine the two waqfiyya at hand,
it is stipulated that the waqfiyya would be used by the children or close relatives of
the endower after his death. This situation shows that the awqaf of the ayan were
adopted or zurri (lineage) awqgaf, which was quite common in Ottoman society (Glinay,
2012, p.478). The continuity of the awgaf was made possible by the dedication of the
revenues of the real estates such as vineyards, baths, shops. Some of the assets
donated by the notables are their own properties, namely sahih awqaf. Awqaf is
divided into two as mazbut and gayr-i mazbut awqgaf in terms of their administrations.
The awqaf established by the ayan are also in the category of gayr-i sahih awqaf since
they are managed by their trustees (Cinar,2016, pp.828-829).

15 “Syhudii'l-hal: Mefharu'l-a‘yan Mir-alay es-Seyyid el-Hac Ismail Aga, Mefharu'l-a‘yan Abbdszdde es-
Seyyid Salih Aga miitesellim-i Kayseriyye, Mefharu'l-a‘yan Bektaszdde es-Seyyid Mehmed Aga,
Mefharu's-sadati'l-kiram Kaimmakam-1 Nakibti'l-esraf es-Seyyid el-Hac Mehmed Efendi, Umdetiil-ulema
el-Hdac Abdullah Efendi, Umdetti'l-uleméa’i'l-muhakkikin Miifti es-Seyyid Abdullah Efendi, Mefharu'l-a‘ydn
Mikdad Beyzdde es-Seyyid Emir Aga, Fahru'l-ulema Kale Imamu es-Seyyid Hact Ahmed Efendi, es-Seyyid
Hact Efendi, Seyyid ... Said Efendi bin es-Seyyid Hact Ahmed Efendi, ... Imami Mehmed Efend,,
Abdiilvehhdb Efendi torunu es-Seyyid Mustafa Efendi, Oglu es-Seyyid Ibrahim, Tenniirizade Hact Ismail
Aga, Topcu es-Seyyid Ebubekir, Hact Hiiseyin oglu Seyyid Mustafa, Diilgerzdde es-Seyyid Hact Mehmed
Aga, Nalcact Kiiciik Seyyid Mehmed, Bacakoglu es-Seyyid hiiseyin, Bacakoglu Ibrahim, Molla Ali oglu
Seyyid Omer, Baratacioglu Seyyid Pasa Aga, Kes Hact oglu Mehmed Bese, Hact Mahmud oglu Seyyid
Ahmed, Bacakoglu Seyyid Mehmed [s. 22] Balik¢i'nin oglu Hact Ebubekir, ..., Balik¢i'nin oglu es-Seyyid
Hact Mehmed, Hdct Hasan oglu Seyyid Ali, Bacakoglu Kése'nin Emir Hact Mehmed, Kale Mtiezzini Emir,
Cedikoglu Hact Seyyid Aga, Dizdaroglu Mehmed Aga, Kapict Astk Mustafa, Emin Seyyid Ali, Giibgtiboglu
Hact Omer, ... Salih Agazade es-Seyyid Abdullah Aga, Kassablar Seyhi Hact Seyyid Hasan, Pazarbast
Hact Ahmed oglu es-Seyyid Omer, Bacakoglu'nun oglu Seyyid Ahmed, Giibgiiboglu es-Seyyid Musa Eendi,
Kebdbct es-Seyyid Mehmed Celebi, Kaytazzdde es-Seyyid Hact Ali Aga, Cevikzdade Hact Ahmed Aga,
Baskdtib Ahmed Efendi, Ikinci Katib es-Seyyid Kasim Efendi, Katib Seyyid Ismail Efendi, Katib es-Seyyid
Muharrem Nebi Efendi”.
197



Journal of Social Sciences and Humanities:

Considering the economic activities of the families of Kayseri ayan and how
they earned their wealth, it can be stated that the most fundamental basis of their
wealth is their duty of collecting taxes from their administrative authorities such as
being a mutasellim. However, when the waqf assets of two ayan families were
compared, it was observed that they increased their wealth in different ways. The
ayan Gupgubzades were not observed to undertake any administrative duty among
the mutasarrif, who was the civilian chief appointed to the Kayseri sanjak in the 18th
century, and his deputy trustee administrators.'¢ Unlike Glipglibzades, Zennecizades
were observed to be the ayan family who held the position of mutesellim in the sanjak
the longest. In other words, the share of being a mutesellim in the wealth of the
Zennecizades is quite high.

Kemal Karpat emphasizes that although some ayan had power and influence
because they held administrative duties, some of them were rich with land use,
commercial and agricultural capital (Karpat, 2019, p.115-116). Gupglbzades
conform to the second definition of Karpat. The Ayan family did not acquire
administrative duties in sanjak, but they were active in trade due to the advantages
of the geographical location brought by the Kayseri sanjak. As the greatest proof of
this, the dozens of shops owned by the ayan family in the city's important bazaars
can be shown. It can be inferred that they gained the prestige of being one of the ayan
thanks to their activities in commerce.

The awqaf established by the notables, the incomes allocated for the waqf, and
the waqfiyya conditions give information about the wealth of the ayan, as well as
clues about their social responsibilities and approaches. Within the waqfiyya at hand,
the most striking in the income group donated by Kayseri notables are the shops.
This shows that they owned many shops in various bazaars of Kayseri and they either
operated or directly rented them. It is noteworthy that the Kayseri ayan possessed a
wealth associated with trade, since Anatolian ayan's wealth is generally thought to
be based on land use. This can be explained by the economic dynamics of Kayseri,
which was an important trade center.

When the estate of Zennecizade Mehmet Aga was examined, it was revealed
that there were more assets than the movables and real estates in his waqfiyya.l”
Despite the income of the Zennecizades, the income allocated for charity covered only
a small portion. It is seen that a maximum of 100 gurus was allocated from the waqf
to charities. It is also seen that Aga allocated 12.000 gurus to his personal horses in
his estate. It can be understood here how expensive and precious a horse was, as
they were sold for more than the annual salary of a high-ranking official in the 19th
century. Likewise, it can be said that the Zennecizade family was wealthy, considering
that during these periods "the daily wage of a master craftsman was 2 gurush, a
regular-sized vineyard was 200-500 gurus, and a normal-sized house was 400-800
gurush" (Guven, 2016, p. 78). However, both families made expenditures for the
sanjak and the people from the waqf income and they also prepared special
conditions in the waqfiye for the continuation of such aids. Also, one of the common

16 For details look at the author Phd Thesis: “18. Yiizyillda Merkez- Tasra lliskileri Cercevesinde Kayseri
Ayanlan”, (Karabtiik Universitesi Sosyal Bilimler Enstitiisti, Yayimlanmamis Doktora Tezi), 2020.
17 For the tereke defter/ estate assets of Aga, the author’s Phd thesis can be analysed.
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points of both waqfiyya charters is that the aids were generally in the religious field.
The excess of religious investments in the philanthropy of ayan may be due to their
aim to gain reputation among the society, or to increase their influence by displaying
a religious personality.

One of the striking points in the charities of Zennecizades and Gupgltibzades
is that they donated their malikane income to the awqgaf. It can be seen that both
families had taken the mukataa of the sanjak to their disposal through the tax
farming or malikane system. Karen Barkey states that the ayan had the power and
genius to turn them into a kind of “local development example” with their tax farming
resources. In other words, she claims that the notables contributed greatly to the
development of the infrastructure of their region and that they took the first steps of
modernization by distributing the wealth they earned outside of their families and
making local investments (Barkey, 2008, pp. 226-228). In the case of Kayseri, it is
known that the ayan left their income to the foundation and contributed to the
development of the city and society.

Another point that draws attention in waqfiyya certificate-charters is that the
ranking of the names in the witnesses section is starting from the important persons
of the sanjak. It can be seen that the leaders of the region are in the first place in
terms of status and wealth. In the waqfiyya of the Guipglibzades, there are family
members among the notables as well as the witnesses.

The most important problematic issue that stands out in the waqf-ayan studies
is whether they set up the waqf to protect their wealth from confiscation or they
actually invested to meet the needs of the society. When looking at Kayseri example,
it can be seen that the waqf establishment was very common and important for people
in the city and apart from the ayan, other notables also established awqaf. It is
striking that the number of awqaf belonging to notables in the 18th century was very
low, and none in the following periods (For detailed information: Karakas, 1997;
Karag6z, 1993).

The majority of studies on the ayan-waqf relationship have interpreted awqaf
as a way of protecting family wealth due to the confiscation system. First of all, it is
necessary to clarify the confiscation system. The confiscation system that prevailed
in the Ottoman Empire before the 18th century was not a new practice specific to
this century. In the 18th century, as before then, all the properties of the rich people
of the sanjak, as well as the high-ranking administrators who died, were being
confiscated. Therefore, the seizure of assets was not specific to notables.
Furthermore, it is known that the notables and other administrators such as
mutesellim, voivode, and mutasarrif obtained their wealth from the disposal of the
central government's mukataa through tax farming and malikane method. In other
words, they increased their wealth and influence thanks to the opportunities provided
by the state. When we look at the events in this context, the estate that was
confiscated when notables and prominent people died was in a way belonged to the
state. However, the property and money belonging to the awqaf of the deceased
notables were left untouched. Because the society benefited from these waqf
investments.
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When both waqfiyya are examined, it can be seen that they contain some
specific conditions as they will spend from their waqf income to the sanjak and the
people, taking into account the interests of the society. Additionally, thanks to awqaf,
public services such as road construction and fountains, which the central
government's responsibilities, were taken care of. Considering these conditions, it can
be seen that the purpose of profit is not very important. There is no evidence that
they hid their assets. If there was an intention to the contrary, other effective and
influential ayan of the sanjak, such as the Kalaycizades and Emiragizades would have
wagfiyya as well. Also, only Zennecizade Seyyid Mehmet Aga from the Zennecizade
family established the waqf, who stated that he established it with "pure intentions"
before Stileyman Efendi, which he appointed as the trustee. It is also known that the
most important factor in people's tendency towards waqf activities is religious
sensitivity. It is constantly emphasized in light of Qur'an verses and prayers that the
main purpose is to gain the approval of Allah in the waqfiyya charters. The presence
of religious books (en'am-1 sharif) and prayer rugs on his estate, which was recorded
after the death of Zennecizade Sayyid Mehmed Aga while performing his duty during
the Russian War, indicates the presence of a religious sensitivity. To sum up, based
on the waqfiyya we have, it is rather difficult to argue that ayan established awqaf
because they intend to increase their wealth by hiding property from the central
government.
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Table 1. Waqfiyya of Zennecizade es-Seyyid Mehmed Aga

Vakfin Cinsi Yeri Hissesi
Bagce Oturdugu evin karsisi Tam hisseli
Sebze Bagcesi Oturdugu yerin Tam hisseli
yakininda mezaristan
bitisiginde
Sebze Bagcesi Hoca Vatan (?) ttrbesi Tam hisseli
bitisiginde
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Bir kit‘a bagce

Saray Cami“i Serifi

yakininda

Tam hisseli

Bir kit‘a bagce

Hunad Mahallesi'nde
sehir kenarinda

Tam hisseli

Bir kit‘a bagce Yeni Hammam Tam hisseli
yakininda

Bir kit‘a bagce Yenice Mahallesi'nde Tam hisseli
debbaghane yakininda

Bir bab
dukkan

demirci

Hunad Mahallesi'nde

Tam hisseli

Bir bab dukkan

Kici Kapi'da

Tam hisseli

Iki bab diikkan

Yeni Kapi'da

Tam hisseli

Bir bab haffaf dukkan:

Eskiciler carsisinda

2/3 hisseli

Bir bab dukkan

Atpazari'nda
Demirkap: haricinde

Tam hisseli

Dukkan Eskiciler basinda Hac
Bayramoglu ile
musterek

Bir bab dukkan Eskiciler basinda Tam hisseli

Bir bab dukkan Mumecular carsisi 4/10

Bir bab dukkan Cerciler carsisi Haci Omer

Efendi ile mUsterek

Bir bab (silik) ditkkani

Penbeciler basinda

Tam hisseli

Bir bak
dukkanm

ekmekci

Kici Kapi'da

Tam hisseli

Bir bab menzil

Sarkiyan Mahallesi'nde

Tam hisseli

Bir bab menzil

(silik) sakin

Tam hisseli

Bir bab menzil

Karabet Mahallesi'nde

Tam hisseli
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Bir bab menzil Koy-yikan Tam hisseli
Mahallesi'nde

Bir bab menzil Bekdas Mahallesi'nde Tam hisseli

Bir bab kilci karhanesi Hanesinin yakininda Tam hisseli

Bir bab firin diukkani Hanesinin yakininda Tam hisseli

Cifte bezirhane Sehir kenarinda Tam hisseli

Gullik Hammamai Gulluk (Gulek/Golek) Yarim Hisseli
Mahallesi'nde

Uc aded selle 18 ve on Yaghanede Tam hisseli

¢ aded hekden

Elli sekiz aded selle Yenice  Mahallesi'nde Tam hisseli
debbaghanede

Bir kit‘a tarla Germiralt1 isimli Tam hisseli
mahalde

Bir kit‘a tarla Germiralt1 isimli Tam hisseli
mahalde

Bir kit‘a tarla Germiralt1 isimli Tam hisseli
mahalde

Bir kit‘a tarla Sehir kenarinda Tam hisseli

Ktmesogutla yakininda

Yedi put?? tohumluk Yine sehir kenarinda Tam hisseli
bes kit‘a tarla

Dort bucuk put Namazgah yakininda Tam hisseli
tohumluk dért kit‘a tarla

Bir kit‘a tarla Sehir kenarinda Sehzade ile
musterek
Tarla Namazgah yakininda Tam hisseli

18 Selle: “Yayvan sepet” anlamindaki sele’nin eski metinlerde gecen asil seklidir. (bkz: Kubbealti lugati)
19 16 kg. agirlik él¢tistdur.
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Bir kit‘a tarla

Sehrin kenarinda
Pervane isimli mahalde

Tam hisseli

Yirmi kile tohumluk
tarla

Pervane'de

Tam hisseli

Tarla

Tontarburnu mevzinde

Yarim hisseli

Iki put tohumluk bir
kit‘a tarla

Kurucay basinda

Tam hisseli

Tarla

Namazgah yakininda

Tam hisseli

Bir kit‘a tarla

Pervane'de koru
basinda

Tam hisseli

Iki kit‘a tarla

Namazgah kurbtinde
bagce kenarinda

Tam hisseli

Bir kit‘a tarla

Argincik civarinda

Tam hisseli

Bir kit‘a tarla

Debbaghane kurbtinde

Tam hisseli

Uc déntim bir kit‘a
tarla

Sazgeldi yakininda

Tam hisseli

Yoncalik

Argincik karyesinde

Tam hisseli

Yoncalik

Argincik karyesinde

Tam hisseli

Bir kit‘a Yoncalik

Haydar
yakininda

Bey Kosku

Tam hisseli

Iki kit‘a Yoncalik

Gomec¢ nam karyede

Tam hisseli

Bir kit‘a bag

Gomec karyesinde

Tam hisseli

Escar2o0 Sehir yakininda Tam hisseli
Kizildepe dibinde
Bir kita bag (Gztm Sehir yakininda Tam hisseli

bag)

Kizildepe dibinde

Bir kita bag (Gzim

Yozgad nam karyede

Tam hisseli

20 Agaclar demektir.
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bagi) ve escar

Yirmi kit‘a  escar-1 Karahisar Tam hisseli
musmire (meyve agaclari) Kasabasi'nda
Baglar Karahisar Tam hisseli

Kasabasi'nda

Bir bab2! degirmen Gomec karyesinde Tam hisseli
Bir bab degirmen Kizik nam karye 10/12 hisseli
yakininda
Bir bab degirmen Sehircivarinda
MSarmisaklusuyu Koéprisu
civarinda
Bir bab degirmen Zincidere nam karyede Yarim Hisseli
Bir bab degirmen Kuscu karyesinde 2/3 hisseli
Bir bab han ve bir bab Kayseriye Tam hisseli
develik ve ittisdlinde bir | nevahisinden Karahisar

tamam bir dam ve bir cardak | Kasabasi'nda

(silik) Gostere Nahiyesi'nden Bir hisse
Bisatl isimli karye

Bir bab anbar Agin karyesinde Tam hisseli

Ytz zird‘ arsa-i haliye Un Pazari'nda Tam hisseli
emlaki

Iki bab dahiliyye ve bir Sakin oldugu yere Tam hisseli
bab hariciyye menzili yakin

21 “Bab kelimesi degirmenlerin buytkligini ifade eden tas sayisidir ve bir degirmende tas sayisi ne
kadar ¢coksa o kadar buytk kabul edilirdi.” Goékhan Civelek, “XVII. Ytizy1l Ortalarinda Elit Bir Kadinin
Terekesi: Manastirli Aise Hatun”, Atatiirk Universitesi Edebiyat Fakiiltesi Sosyal Bilimler Dergisi, S. 54,
Haziran 2015, s. 250.
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Table 2. Waqfiyya of Giipgiibzade Ebubekir Aga

Vakfin Cinsi

Yeri

Hissesi

Bes bab  mustakil Bezzazistanin kuzeyine Tam Hissesi
mulka olan kuyumcu | acilan kapinin tasra
dukkanlar: tarafinda sol tarafa dogru
gidilen yolda
Uc bab  kuyumcu Sarimsakli dikkaninin Nisf hissesi (Yarim)
dukkanlar: bitisiginde

Bab kuyumcu dukkani

Penbe Hani tarafina

cikacak kapinin sag
tarafinda su terazisi
bitisiginde

Nisf hissesi (Yarim)

Bir bab berber duikkani

Kapinin kible tarafinda

Nisf hissesi (Yarim)

Kuyumcu dtikkani

Penbe Hani Meydani

Nisf hissesi (Yarim)

Otuz dort bab dikici
magazasiyla bir bab kahve
dukkan: ve mezkar iplikei
dukkani

Bitpazarinin
kuzeyindeki magazalar
kapisindan girince kapinin
sag tarafinda birbirine
muttasil iki bab magazalar
Tahmis agasi merhtmun
kuyu vakfi olup onlarin
bitisiginde karlik éntinde bir
bab iplik¢i dukkani ve
ittisadlinde olan magazadan
kars1 tarafinda ila nihayetiha
Penbe Hani karsisinda olan
sokak duvarina ve andan
kenef duvar1 ve mekteb
duvarindan bab-1 mezktrun
sol tarafina varinca Dbes
sokak ile birbirine muttasil

Nisf hissesi (Yarim)

Bir bab
dukkan

oturakei

S6z konusu carsida ve
sag tarafi Tebriz Agasi oglu
el-Hac Ali Aga dukkani ve sol
tarafi Kocabey Vakfi diikkan
ve Tahmis Agas1 Kuyu Vakfi

Tam hisseli
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ile cevrili

Bir bab
dukkan

oturakei

Carsida etrafi
Burhanoglu Vakfi ve sol
tarafi Mollazade ile

Akcakayali Salih Aga
dukkanlar1 ve arka tarafi
yine diger dukkanlar ile
cevrili

Nisf hissesi (Yarim)

Bir bab haffaf dukkan:

Carsida Haffaflar sag

tarafi Torun Agazade
vereseleri dukkani ve sol
tarafi Mancisun Karyesi

Camii Vakfi dukkan cevrili

Tam hisseli

Bir bab dikici magazasi

Dugmeciler stkanda
vaki‘ sag tarafi Burhanoglu
Vakfi ve sol tarafi Haci
Ibiloglu es-Seyyid Ebubekir
Aga dukkani ve arka tarafi
Kaytazzade el-Hac Ali Aga
mulku ile gevrili

Nisf hissesi (Yarim)

Bir bab dikici magaza

Carsida ve sag tarafi
Emir Agazdde mulkti ve sol
tarafi Mtukremin Mahallesi
Vakfi magaza ile c¢evrili

Tam hisseli

Bir bab dikici magazasi

Carsida ve sag tarafi
kardesinin mulkti magaza ve
sol tarafi yine Burhanoglu
Vakfi ve arkasi Mtukremin
Mahallesi Vakfi ile cevrili

Tam hisseli

Bir bab dikici magazasi

Uzun Carsi'ya giden
yolsa bati yontndeki carsida
ve sol tarafi Mukremin
Mahallesi Vakfi magaza ve
sag tarafi mahalle vakfi ve
arkasi karlik ile cevrili

Tam hisseli
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Bir bab dukkan

Attarlar basinda bati
yontndeki carsi ve
kuzeyinde Mikdad Beyzade
Emir Aga ve kibleten
Zennecioglu Ali ile cevrili

Nisf hissesi (Yarim)

Bir bab
dukkan

cilingir

Mahkeme  kurbtinde
Cilingirler carsisinda vaki‘
Kiglamazzade Vakfi ve
Gurumzade (Kurumzade)
Vakfi ve arkasi1 Muradilerin
(?) viranesi ile cevrili

Tam hisseli

Bir bab menzil

Vezir Hani
karsisinda olan
Mollacik Mahallesi
derGnunda vaki‘etrafi
Cingillioglu el-Hac Mahmud
menzili ile ¢cevrili

kapisi
sokakda

Nisf hissesi (Yarim)

Bir bab
dukkan

kalayci

Kazancilar carsisi
basinda Ziyatddin Odasi
tahtinda
vaki‘kibletenMikdad
Beyzade'nin yeniden insa
ettigi dukkan ve kuzeyden
Kurumzade Vakfi dtikkanzi ile
cevrili

Tam hisseli

Bir bab dukkan

Serraclar basinda olan
kuzeyden Serraclar carsi ve
dogudan Sehzade Cami’
Vakfi ile cevrili

Tam hisseli

Bir bab dukkan

Dogu tarafta Pervane
Bey Medresesi Vakfi ve sol
tarafi Fazli Vakfi ile cevrili

Nisf hissesi (Yarim)

Bir bab ekmekeci Kale kapis1 karsisinda Nisf hissesi (Yarim)
dukkani kuzeyden sol tarafi cami*i
serif ve arkasi ve bazen sol
tarafi Nasrullah Vakfi
mektebi ile cevrili
Bir bab bezzaz diikkani Haci Efendi Carsisinda Nisf hissesi (Yarim)
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sag tarafi Kenise Vakfi ve sol
tarafi Seyh Taceddin Cami’
Vakfi ve arka tarafi Eskiciler
dukkanlari ile cevrili

Bir
dukkanm

bab mustakil

Carsida kibleten cami‘
i serif stku ve bir tarafi
Bagcevan Mahallesi Vakfi ve
bir taraf Seyh Omer Mescid-i
Serifi Vakfi ile cevrili

Tam hisseli

Bir bab dukkan

Sol tarafi Muytablar
Camii duvar1 ve sag tarafi
Cigdelizade  Cami‘ Vakfi
dukkanlar ile cevrili

Nisf hissesi (Yarim)

Bir bab leblebici Meydan Kapisi Nasrullah Vakfi ile
dukkani carsisinda ve sag tarafi | mUsterek olup nisf hissesi
mekteb vakfi diukkan ve sol
tarafi Atca (?) Mescid Vakfi ile
cevrili
Bir bab borekcei Carsida sag tarafi () ve Katartas Cami‘Vakf ile
dukkani sol tarafi Kiglamazzade Vakfi | misterek olup % hissesi

ve arkasi harabe ile cevrili

Birbirine bitisik iki bab
dukkan

Kursunlu Cami'ye
giderken sag tarafi
kardesinin dukkani: ve sol
tarafi Mehmed Cavuszade
Emir Aga'nin bagce
viranesine giden yol ile cevrili

Tam hisseli

Bir bab dukkan

Carsiya giden yolsa ve
sol tarafi kardesinin dtkkani
ile cevrili

Nisf hissesi (Yarim)

Bir bab kahve dukkani

Meydan Kapisi
karsisinda tarafeyni Yalak
Mahallesinin kebir kassab
dukkéan: ve sebzeci diukkani
ve arkasi merkim Emir Aga
bagce viranesi ile cevrili

Nisf hissesi (Yarim)

Bir bab demirci

Pasa Hammami
karsisinda vaki‘ sag tarafi

Tam hisseli
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dukkanm

Musluk  ve sol tarafi
kardesinin dtikkanai ile ¢evrili

Bir bab pasdirmaci
dukkani

Sabcilar carsisinda
Pasdirma Pazari'na giderken
kosedeki yerde ve sol tarafi
Gurumzade ve arkasi
Katartags Mahallesi Vakfi
dukkanlar ile cevrili

Tam hisseli

Bir bab dukkamn

Keci Kapi'nin
karsisinda vaki‘sagtarafi
Zahideoglu'nun mescidi vakfi
sol tarafi Kara Mehmed
Agazade mulkti ve arkasi
bagce ile cevrili

Tam hisseli

Bir bab berber dukkani Carsida sag tarafi Tam hisseli
Mikdad Beyzade'nin Ishak
Efendi Vakfi ve sol tarafi
Gurumzade dukkanmi ve
arkasi kale duvari ile cevrili
Salahaddin  Hamami Carsiya yakin yerde
denilen biytk hamam
Bermek tabir olunan Carsiya yakin yerde
kictik hamam
Debbaglar sahtiyan Carsiya Yakin

i‘mal eyledikleri mahal ve
ilavelerin tamami

Mustakil bir bab
ekmekgi firin1 diukkani

Yeni Cami’ diye bilinen
sehir Akkas Cami“-i Serifi
kapis1 karsisinda sag tarafi
Kuyumcu Bedros zimmi
menzili ve cami“i serifin
berber ve eskici diikkanlar:
ile cevrili

Tam hisseli

Birbirine bitisik
mustakil iki bab dtikkan

Tekyednt diye bilinen
meydana giderken carsida
etrafi Cafer bey Cami‘ Vakfi
diukkani ve arkasi Toros

Tam hisseli
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zimmi menzili ile cevrili

Bir bab firinc1 Carsida ve bir tarafdan Nisf hissesi (Yarim)
karhanesi Kecebasoglu zimmi ve Berber
Karabet zimmi menzilleri ile
cevrili
Bir bab berber diikkani Carsida Kasarci Bogos Tam hisseli
zimmi ve Cing6zoglu zimmi
menzilleri ile cevrili
Bir bab kazanci yokus basinda Nisf hissesi (Yarim)
karhanesi
Bir bab etmekci Mahalle-i Selbasdi'da Tam hisseli
dukkani etrafi Dulger Payid zimmi
menzili ile ¢cevrili
Bagce Cirid Meydani'na giden 8/126 miulk hissesi
yolda Yanikoglu Cami“i
Serifi karsisindaki
Mezarlibagce
Iki mid tohumluk (1 Cirid Meydani Nisf hissesi (Yarim)

mud 875 gram agirligindadir)
tarla

tepesinden Talas karyesine
giden yol Utzerinde cari olan
cesmenin Ust tarafinda olan
bir kit‘a tarla

Tahminen 4 mud
tohumluk 2 tarla

Talas yolu tUzerinde
olan Meshurtepe ve sarkan
Ahirtepe tarlasi ve simalen
Baratali Haci Hasan tarlas:
ve garben Talas karyesine
giden yol ile cevrili

Nisf hissesi (Yarim)

Tahminen sekiz Kkile
tohumluk tarla

Kaytazzade es-Seyyid
el-Hac Ali Aga ve Ahi Seyh
tarlalari ve garben ve simalen
Baratali el-Hac Hasan ve
Torun Agazade
tarlalariyla cevrili

vereseleri

Tam hisseli

2 bolge ve 1 tarla

Talas karyesine giden
sonunda cay
Tasici demekle

yolun
kurbiinde

Tam hisseli
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bilinen mahalde vaki‘kibleten
Debbaglar Mahallesi'nde
cami-i serif vakfi tarla ve
sarkan Emir Agazade ve
simalen Birincioglu
tarlalaryla cevrili

3 kile tohumluk tarla

Emir Agazade ve
garben Talas Cami“i Serifi
Vakfi tarlasi ile cevrili

Tam hisseli

Tahminen bes Kkile
tohumluk mustakil bir kit‘a
tarla

Kuzeyden Kaytazzade
es-Seyyid el-Hac Ali Aga ve
batidan Kargbzoglu'nun
sekili tarla ve dogudan yine
Emir Agazade tarlalariyla
cevrili

Tam hisseli

Iki mtid tohumluk tarla

Talas karyesine giden
yolun sol tarafinda kibleten
Karagoézogullar1 tarlast ve
doguda Kaytazoglu es-Seyyid
el-Hac Ali Aga ve kuzeyde ve
batida Kuyumcu  zimmi
tarlalaryla cevrili

Tam hisseli

Tahminen doért mud
tohumluk birbirine muttasil
iki kit‘a muistakil tarlam

Ali Cafer turbesinden
Germir karyesine giden
yolun sol tarafinda kavak
yeri yakini ve Kaytazzade es-
Seyyid el-Hac Ali Aga ve
Mumcuoglu vereseleri
tarlalan ve dogudan
Kiglamazzade Vakfi tarla ve
kuzeyden Kurumzade Vakfi
ve Semendullah Aga
tarlariyla ve Palamudoglu
yeri ile cevrili

Tam hisseli

Bir mid tohumluk bir
kit‘a tarla

caymn yukar: tarafinda
kibleten yol Ttzerinde ve
dogudan Zendcizadeler ve
kuzeyden Emir Agazade ve
batidan Kececi tarlalariyla
cevrili

Tam hisseli
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Tarla

Doguda zikr olunan
Haned (Hunad) Cami‘i Serifi
Vakfi olan tarla ve kuzeyde
Minareci harki ve batida
Serrac Emin ve glneyde
Celebiler harki ile cevrili.

on yedi

hissesinden

sadece 1/3 hissesi

5 déntm bir kit’a tarla

Haned (Hunad) Cami‘i
Serifi Vakfi olan tarla ve
kuzeyden Minareci harki ve
batidan Serrac Emin tarlasi
ile cevrili

On bes donum iki kit‘a
birbirine bitisik tarlalar

denilen
sehir mahaldeki
Kocabeyzade es-Seyyid el-
Hac Huseyin Aga vereseleri
ve dogudan tarik kenar
harki ve kuzeyden
Kurumzade el-Hac Salih Aga
ve batidan Pinaroglu Seyyid
Seyh Mehmed tarlalar ile
cevrili

Pinarségudt

pnar

Nisf hissesi (Yarim)

Bes donum bir kita
tarla

Tozkoparan isimli
yerde kibleten Feyzi
Efendizade dogudan
Pervane'nin hark-1 kebir ve
kuzeyden Haci  Huseyin
Alemdar vereseleri ve batidan
Mirasyedi Mahmud Efendi

tarlalaryla cevrili

Nisf hissesi (Yarim)

Malikane Akin nam karye yuz on dirhem mulk
hissesi

Malikane Sehremin mezra‘asi iki yluz altmis Dbes
dirhem mtulk hissesi

Malikane Kulu (Kullu) karyesi ile bin iki ytz dirhem

Mahzemin karyesi arasinda
vaki‘ Dam mezra‘asinin

mulk hissesi
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Malikane

Kizilirmak ltzerinde
Yalnizgéz isimli cisrin o6te
tarafindan Istanbul'a giden
yoldan sol tarafa irmaga inip
kenarindan Casakli Calisi ve
Karacagil'dan sag tarafa
giden Kocakaklan ve
Uluyol'dan Arpacukuru'nun
Gedik ve Besiktepe ve Belagil
ve Pinar'dan Pekmeztoprag:
ve Demirci mezra‘asindan
gelen tarik Huisam Efendi
yakinlari ile cevrili

bin iki ytiz dirhem nisf
hissesi

Bir bab iki ocak
degirmen ve harkinin yemin
ve yesarinda olan adalar

Kayseri kurralarindan
mutasarrif oldugu
Karahoyuk karyesi
arazisinde Sarmisakli Suyu
lUzerinde

Nisf hissesi (Yarim)

Degirmen Agirnas karyesi Tam hisseli
arazisinden gecer
Burtngtz'den cari su
lUzerinde

Malikane Zenciyedere (Zincidere) sekiz yliz dirhem mulk

karyesiyle Espile karyesi (...)
mezra‘asi

hissesi

Source: KSS 179.
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