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Abstract 

Sufis, so the tradation of Sufism in understanding the religious texts in general and the hadiths in 
particular have 

to take adventage of it in terms of internal consistency and integrity in interpretation between Islamic science or 
at least not to ignore it. As a Sufi, Rumi also included these comments in his book called Masnawi. Our research 
emphasizes this opportunity with representative narratives we have chosen from Masnawi. These narratives have 
been used in different fields of Islamic sciences both in the traditional period and in the modern period. The 
narratives were dealt with under the headings of "Integrity in Comment-Internal Consistency in Comment", 

comment have been contacted.  
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EXTENDED SUMMARY 

Rumi, one of the leading Sufis of the 13th century, used the Sufi comments to 
understand the hadiths in line with this position. However, his explanations about hadiths in his 
book Masnawi show that he is aware of their evident comments. Already, he was born in Belh, 
one of the leading centers of science, thought, art and Sufism of the 13th century. His father is 

supervision of his father until he dies. When his father died in 628, Rumi was twenty-four years 
old and he was deemed worthy as a lecturer in place of his father. But after his father's death, 
his father's caliph Sayyid Burhaneddin came to Konya. Then, for nine years he also studied 
Islamic sciences and took Sufi training from Sayyid Burhaneddin. During this period, he studied 
in the madrasas of Damascus and Aleppo for two years. He also studied Persian and Hindian 
literature, learned Greek and also studied Greek philosophers of classical period. He also has a 
serious background in the positive sciences of the period. Rumi says that the aim of the writing 

benefited greatly from the Islamic sciences and the positive sciences he has learned. 
Although Rumi benefited from these sciences and the evident comments contained in 

them, he was also a great sufi. Therefore, he included many Sufi comments in the evaluation of 
the narrations. Since the beginning of Islamic science history, the hadiths such as the Qur'an 
have been interpreted in three ways: Evident comment, sufi comment and secret (batinite) 
comment. Sufis, in understanding the hadiths, predominantly preferred the Sufi comment of 
these three groups. They have also set some conditions for the validity of the sufi interpretation. 
The first of these conditions is that it does not conflict with the apparent meaning, not the same 
as the meaning that appears. Second, it is necessary to have a clear statement in another verse 
or hadith that directly or indirectly supports the Sufi comment. In this context, the Sufi comment 
should not be seen as the same thing as secret comments which were generally made by the 
Batiniyya and which led to the annulment of the provisions of the Sharia. Because the Sufi 
comment is to explain the hadiths in a spiritual way by implication and sign and by adhering to 
the rules. The Sufis have also emphasized the moral dimension of the hadiths that include 
religious provisions unlike others who explained them thanks to sufi comments. In other words, 
by adding a mystical interpretation to the verses of the Qur'an and hadiths, they have brought 
the mora -

-sufi 
own self and provide an 

-
Kalam and the History of Sects. Rumi mentioned the evident comments of this narrative. 
However, he also includes the Sufi comment of the n -two kinds of 
beliefs of seventy-two sects hidden in the depths of your heart and seek opportunity. One of 
these beliefs that are contrary to Islam one day when you are powerless in religion, distract you 

us, emphasizes that seventy-two beliefs that cannot survive are present 
in the human self. What will save people from this danger is to embrace the provisions of sharia 
and the rituals of sufism. Because if such inclinations in the human self are not refined, one of 
them will lead the person to one of the superstitious sects. 

But there are some obstacles to the use of Sufi comment as an opportunity or not to be 
ignored. One of them is the exploitation of Sufism and sects for the sake of various interests. 

Another is the fact that, in the modern period, Sufism and Sufi morality are accepted as 
the reason of laziness and to get rid of it as a goal and target. The third reason is the change of 
the imagination of the prophet with the modern period. This also is related to the change of the 
mentality which consists of the theoretical background of the existence, knowledge and 
morality. It is seen that all religions, movements, understandings, world views or, in short, 
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civilizations that claim to draw a new meaning framework to the existence of human beings 
first have a process of mentoring with language. In this process, the existence/ontology, 
knowledge/epistemology and value/ethics/ethics systems, which are the elements of mentality, 
are determined. they express the conceptual framework and theory. These elements gain 
continuity over time and then start to regulate social life such as law, economy and politics. In 
this context, the existence of the Prophet is not visible after his death. his presence is in the 
minds of people now. Because when we cannot ask "what do you mean by saying this word", 
the question of "what does this word mean" is inevitable. This is precisely the case for us who 
are indirect and modern interlocutors of religious texts. When the Prophet turned to a existence 
in the mind for the indirect interlocutors, the ways envisioned him was also a matter of mentality 
before becoming a matter of narration. Therefore, the primary determinant of the vision of the 
Prophet is mentality elements mentioned above. Relevant narrations have a secondary effect at 
this point. In this context, the first and the most obvious reflection of our vision of the universe 
and existence on the vision of the prophet is very emphasized that the Prophet is a human like 
us. It is unlikely that the Prophet would otherwise be considered in the ontology scheme in 
which the Creator was conceived as a designer who designed the machine, determined its rules 
and did not interfere with its functioning in any way. Therefore, that Prophet would no longer 
be able to speak with the palm stump, could not hear his moaning, could not return the sun and 
divide the moon in half. Because it is not possible for people to go out of the hierarchy of 
existence by doing such things. The verses and hadiths that The Prophet said "I'm a person like 
you" will be the most important and the most cited texts and evidences. 

One of the problems that arises at this point is "the shift of emphasis in the 
interpretation". In Masnawi "Wisdom is the loss of the believer. He has the right to take him 
wherever he finds him" narrative is an example on this subject. Rumi reminds the Qur'anic 
character of "wisdom" and emphasizes the word "lost". The information that the Muslim must 
receive should be Quranic character and must recognize it as the person who recognizes what 
he has lost when he sees. Rumi interpreted "wisdom" as both material and spiritual knowledge. 
When he sees both of them should be familiar.  

So what; the military and technological backwardness of the Islamic world in the 
modern period and the need to overcome this urgently caused the emphasis has been almost 
exclusively on "wisdom". Moreover, "wisdom" means almost exclusively positive 
science/knowledge. It is no longer necessary that the Qur'anic character and the believer 
recognize him invisible. Because the vision of the Prophet has changed and in the new 
imagination the Prophet has been a rational prophet who will define all kinds of information 
that Muslims do not possess as "wisdom". "Wisdom" is no longer a word that has a spiritual 
dimension and contains the meaning of "marifetullah/knowing God". Because when the Prophet 
does not receive revelations, he is like any human being. Like other people, he is also registered 
for reasons and is limited. 

The fourth obstacle for using sufi comment as an opportunity is some incorrect 
mappings established. These mappings are two types of those established within the paradigm 
of Islamic thought and those established outside. An example of paradigm mappings is the 
acceptance of Batiniyya and Sufiyyah and its interpretation and sufi comment. Out of paradigm 
mappings universalize categorical distinctions within the Western philosophical-theological 
tradition, then, an upper categorical differentiation considered to be valid for all religions 
becomes an indisputable reality. The categorical divergence of theology, philosophy and 

which seem impossible to pass through when applied to the History of Islamic Thought, have 
been the starting point of all studies. From this point of view, the differences between schools 
are so exaggerated; they have been developed on a common ground. Theology of Islam, for 
certain reasons Christian theology; in the same way Islamic Philosophy, Aristotelian and New 
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Platonic tradition and Sufism are also based on Indian mysticism, and on the other hand New 
Platonic interpretations. Today, the most important dilemma facing the study of our history of 
thought is the perception error caused by this categorical distinction. The basic question to be 
answered when approaching the History of Islamic Thought is "Is Kalam, Sufism and 
Philosophy subcategories of Islamic thought accumulation or the Islamic Teology, Islamic 
Philosophy and Sufism; are the subcategories of the top categories of Theology, Philosophy 
and Mysticism. These categorical models, which have become more and more solid, have led 
to ossification of different schools of the Islamic world. Every school member approached the 
tradition of Islamic thought from its own perspective and instead of grasping and reproducing 
this tradition as a whole, it has taken the psychology of rejecting all the elements except itself. 
The reflection of this situation on Hadith science was the emergence of disintegration in the 
interpretation of the narrations and the loss of internal consistency in the interpretation. 
 

 

 

 

 

 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

 
  


