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WILLIAM WARBURTON AND THE EIGHTEENTH CENTURY
ENGLISH ENLIGHTENMENT

Pervin YIGIT*

Oz
William Warburton ve 18. Yiizyil ingiliz Aydinlanmasi

Ingiliz Aydmlanmasi, 18. yiizy1l Avrupa’sindaki birgok aydinlanma cesidinden biridir ve her
aydilanma gibi Ingiliz Aydinlanmasi’nin da kendine 6zgii bir yapis1 vardir. Bir yandan var olan
diizeni korumaya ¢alisirken, bir yandan da dine kars1 tutumuyla dogal bilimlerdeki ilerlemeleri,
bireysel 6zgiirliikleri ve rasyonalizmi desteklemeye ¢alismaktadir. Fakat, 18. yy. Britanya’s1 ayni
zamanda dini karigiklarin hem kiliseyi hem de devletin otoritesini bozma tehlikesi yarattig1 bir
dénemdir. Ingiliz Aydinlanmasi, Avrupa’nin diger yerlerinde oldugu gibi dine kars1 bir tepki
olarak sekillense de, donemin etkili din adamlar1 araciligryla dini ve siyasi otoritenin uzlasma
planlarinin dogmasma ve Anglikan kilisesini gii¢clendirme siirecine de taniklik etmistir. Bu
kosullar altinda sekillenen Ingiliz Aydinlanmas, iilkenin refahi igin rasyonaliteyi ve dini, devleti
ve kiliseyi ortak bir zeminde bulusturmaya ¢alisan entelektiiellerin ¢abalarindan etkilenmistir. Bu
¢alismada donemin 6nemli kimliklerinden William Warburton’un eserleri araciligiyla, bu ¢abalar
incelenmis ve ayrica siyasal ve sosyal diizenin korunmasi amaciyla kilise ile devlet arasinda
kurulmaya caligilan ittifak ele almmistir. Bu calismada, Warburton’un goziinden Ingiliz
Aydinlanmasi’nin  Hristiyan yorumlamas: aktarilmis, Anglikan kilisesinin bir yandan
Aydinlanma’y1 desteklerken, bir yandan da siyasi ve ahlaki olarak devleti ve kiliseyi korumak icin
yapmas1 gereken uzlagma plani detayl olarak incelenmistir.

Anahtar Kelimeler: Ingiliz Aydinlanmasi, William Warburton, uzlasma, din, siyasal diizen

Abstract
English Enlightenment was a form of enlightenment in the eighteenth century Europe and it has a
peculiar character like other forms. It was trying to preserve the existing order and at the same
time it was to support rationalism, individual free will and the advance of natural science by
means of its attitude toward religion. However, 18" century Britain was a period in which
religious controversies were regarded as direct perils both to the authority of church and state.
Although English Enlightenment was emerged as a movement against the sole authority of
religion like other places in Europe, it also witnessed the attempts of reconciling the civil
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authority and the ecclesiastical authority and the re-establishment of the Anglican Church as the
established church by means of the influential Anglicans. English Enlightenment that gained a
character under these conditions was affected by the intellectuals’ attempts to make an alliance
between rationalism and religious enthusiasm and state and church. In this paper, these attempts
are investigated through the works of one of the most influential character of the period; William
Warburton. I aim to explore the reasons why an alliance between church and state emerged for
maintaining the political and social order in the long eighteenth century. For this end,
Warburton’s Christian interpretation of the English Enlightenment was examined and finally his
reformation plan, which was introduced to support Enlightenment ideas and to preserve the power
of the church and the state all at once were studied.

Keywords: English Enlightenment, William Warburton, alliance, religion, political order

Introduction
“In England, Enlightenment remained within a religious matrix”.'

According to J. G. A. Pocock, there is no unitary definition of the
Enlightenment. Rather, there are different forms of it and English Enlightenment
is only one of these different forms. Some historians like P. Langford, R. Porter,
K. Haakonssen, B. Young and S. Gilley claimed that Enlightenment in England
was not by definition an anti-religious project for the liberation of mind and
reconstruction of society. It is both clerical and conservative.® Although it
originated in religious controversies, the English Enlightenment did not
completely emerge as a rebellion against the hegemony of religious principles.
Thinkers who are defending the conservative character of the English
Enlightenment argued that the church needed to be defended against both to the
varieties within the church and to external threats in the given period. Although
Anglican Church could be regarded as one of the most significant factor that led
English Enlightenment to emerge, the religious men in the eighteenth century
tried to re-establish and strengthen Anglican Church and that attempt could be
regarded as the reflection of the clerical aspect of English Enlightenment. Since
no study on Anglican’s interpretation of English Enlightenment could be
reached in Turkey, this paper would provide the clerical point of view for the
English Enlightenment. Moreover, by considering it as the product of the
Anglican system, its attitude towards religion in general and to the established
church in particular need to be investigated besides the studies of French and
Scottish Enlightenments in Turkey.

' Pocock 1997, p. 26.
2 For more on the nature of Enlightenment in Britain, see Langford 2002, pp. 76, 99; Porter 1981,
pp. 1-18; Haakonssen 1996, pp. 2-3; Young 1998, pp. 214-215; Gilley 1981, pp. 103-121.
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English Enlightenment was a product of the Anglican system in the sense
that, the civil as well as the ecclesiastical authority endeavoured to conserve the
existing order. In order to explore that clerical character of the English
Enlightenment and to understand how the Anglican religious men tried to make
an alliance between the church and state for the preservation of the Anglican
Church, the works of William Warburton (1698-1779) need to be discussed in
detail.

Warburton was an influential theologian who epitomizes the eighteenth
century England.® His rational philosophy, prudential ethics, intellectualist
conception of religion, dislike of enthusiasm, cultivation of the spirit of inquiry
and insistence on toleration reflect the characteristics of the eighteenth century
England. Apart from discovering the features of the century, an analysis of
Warburton indicated how the Anglicans attempted to maintain the establishment
in England.

The Enlightenment in England could be seen as a movement which
contained both rationalism and religious enthusiasm by means of Anglicans
attempts in general and Warburton’s plan in particular. William Warburton and
his circle’ tried to preserve the British® constitution from the effects of
intolerance, superstition, religious enthusiasm and animosities in order to
provide durability for both the church and the state. Their works gave a
Christian context to the English Enlightenment. Moreover, they tried to
strengthen the church during the English Enlightenment by concentrating on the
alliance between the British constitution and the Anglican Church.®

In the eighteenth century, Britain was experiencing success in international
arena, increase in economic conditions, improvement in education, and
developments in arts and sciences. However, the picture of Britain was not
promising because those improvements and especially the advance of natural
science led religion to lose its crucial role in maintaining social order. Since the
age was the age of scientific development and religious toleration, it is
necessary to highlight that developments in philosophy and science and the
growing popularity of rationalism had encouraged non-conformists to have
heterodox opinions and private judgement,” and directed them to become
absolute threats to social order in the given period. That is to say, the insistence

3 Evans 1932, pp. 2-3.

4 For more on Warburton circle, see Evans 1932 and Yigit 2017.

5 In the paper, I am defining Enlightenment as English Enlightenment to differentiate it from
French and Scottish. However, for the constitution, I am not saying “English” rather prefer
“Great Britain” as the Act of Union had passed in 1707.

¢ For more information, see Haakonssen 1996, pp. 2-3; Langford 2002, p. 76.

7 Wykes 1996, p. 122.
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of reason and secularization and the decay of religion, which caused
licentiousness, vice, and corruption had weakened the privileged status of the
established Church and the subjection to the state and consequently led internal
divisions within the church to arise.®

In the 18th century Anglican tradition was challenged by nonconformists.
For the religious men in the Anglican Church, the threats to Anglicanism would
cause divisions in church and society and finally they would cause corruption in
social and political order. Therefore, Anglicans like William Warburton regarded
Protestant dissenters, Roman Catholics, deists, freethinkers and atheists as
dangers for the stability of British constitution and they tried to protect Anglican
Church for the sake of the political order in the enlightenment era.

English Enlightenment and Anglicanism

Anglicanism based on the Scripture to achieve salvation, in other words
the theological appeal of Anglicanism was only to Scripture.” For Anglicans,
while Church of Rome rests on the authority of God solely by ignoring the
individuality of the believers, Anglican Church gave importance to individual
free will apart from the power of God."” God is the one and only judge in
Anglicanism as well, but what Anglicanism emphasized was the capacity of
human reason and free will and thus, Anglican thought was totally based on the
interpenetration of the secular and the sacred in the make-up of the cosmos.
Since God, nature and humanity seemed to be in dynamic interaction, happy or
holly life could only be achieved through reason, human free will and the idea
of God in Anglicanism.

In this light it could be stated that Anglicanism was an important factor
that made the birth of enlightenment in England possible. Afterwards, during
the enlightenment period, Anglicans tried to prove Anglican Church as the only
established church in Britain in order to achieve a religious tranquillity, to maintain
religion’s role in society, to eliminate the controversies within the church and thus,
to allow the church to support political and social order in Britain.

The English Enlightenment aimed to improve human condition and in
order to do that it had concerned with the relationship between church, state and
the power of the king in the given period.'' Since the church had “socially and
culturally central role in the lives of the English”,'* the understanding of English

8 O’Gorman 1997, p. 294.

% Neill 1958, p. 417.

10 Walsh and Taylor 1993, p. 56.
! Pincus 2006, p. 27.

12 Pincus 2006, p. 26.
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Enlightenment will remain incomplete if religion is not integrated into its
history, since Anglicanism was not only theology in the history of Great Britain
but also one of the most important pillars of the British constitution."> The
submission to the state and to the church were both justified through Anglican
tradition and consequently Anglican thought was used to strengthen the public
order in the long eighteenth century in England.

Moreover, the Glorious Revolution (1688-1689), happened in the
previous century, could not be regarded only as a war of religion, rather it
should be treated as a struggle of the Enlightenment' which was “dialectic
between Enlightenment and Counter-Enlightenment tendencies, especially
evinced in religious thought”."> That is to say, The Glorious Revolution was a
restorative event that aimed to preserve “England’s ancient polity and England’s
Protestant religion”,'® and to maintain the British Constitution from corruption.

Regarding English Enlightenment as a completely secular movement or
an absolutely clerical one would both be incomplete. During the enlightenment
era, religion was used as a political tool in the political state by the Anglican
Church in the eighteenth century. Therefore, that attempt of maintaining Great
Britain as a peaceful constitution should be analysed by means of the
ecclesiastical authority as well.

Anglican’s interpretation of religious conditions in the 18th century

Great Britain

As mentioned above, Anglican tradition was challenged by religious
controversies, the dissenters, atheists and Catholics in the given period.
Warburton regarded these challenges as dangerous threats to Anglicanism and
as possible causes of the corruption in social and political order. Before
investigating what Anglicans had proposed for the religious tranquillity, it will
be beneficial to go to the fountainhead of the controversies and look at the main
policies regarding religious issues after the Glorious Revolution and understand
the crucial link between the state and Anglican Church in administration.

Revolution in 1688-1689 substituted a parliamentary elective kingship
and swept the monarchy rested on ruling by hereditary right away.'” Therefore,
the law and parliament limited the authority of the monarchy and its temporal
spiritual authority was rejected. This also led church to lose its legal monopoly

13 0’Gorman 1997, p. 165.
14 Pincus 2006, p. 27.

15 Young 1998, pp. 214-215.
16 Pincus 2006, p. 6.

17 Sykes 1934, p. 285.
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over the religious issues. Although, after the revolution the established church
retained important privileges, it was subordinated to the state under the terms of
the 1689 settlement. Since the sovereignty was no longer legitimated by
religion, the belief that the government could be maintained by other means
than religion had been arisen and consequently religion had started to use its
dominant power in the eighteenth century.

Rationality replaced the importance of religion. It is necessary to mention
that in enlightenment, God as interventionist was replaced by the idea of God
who bestowed reason upon human beings.'® In other words, God was regarded
as “a beneficent Newtonian hero who had designed the world as a system of
benevolence”."” Due to the rising influence of rationalism, and the influence of
John Locke’s philosophy, there was a tendency to believe that “the credentials
of every religion must be submitted to reason”.?’ Religion was in need of being
more rational and non-mysterious, and therefore there was an attempt to
question the fundamentals of revealed religion and to use reason to test the
revealed truth.

Locke’s assertion on the limits of human knowledge and his rejection of
innate ideas threatened both the religious and political authorities. In his Essay
on Human Understanding (1689), Locke discussed how human mind works and
he sets limits to human understanding. Moreover, he rejected the possibility of
innate ideas by claiming, “No man’s Knowledge here can go beyond his
experience”.”' Although the idea of God could not be found naturally in human
mind, Locke’s examination was not to reject faith. The divine implantation of
God was replaced by human’s ability in forming the notion of God through
reason. In addition to this, his reliance on scripture and his insistence on the will
of God as the foundation of morals precluded his elimination of innate ideas
from being censured as the threat to moral order.

Explicitly, Locke’s philosophy contributed to the developments in
experimental knowledge. Since human beings gained confidence in their
intellectual capacities to achieve knowledge independent from God, they began
to discover new areas of nature. Accordingly, the interest in human knowledge
substituted the interest in metaphysical world. However, the reliance on reason
and experimental knowledge did not harm the idea of God in Locke’s
philosophy. Therefore, it contributed to the Anglican’s project for the preservation
of the idea of God despite the growing interest in empirical knowledge.

18 Fitzpatrick 1996, p. 64.
19 Fitzpatrick 1996, p. 64.
20 Plummer 1910, p. 91.
21 Locke 1726, p. 48.
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Nevertheless, Locke’s Letter on Toleration (1689) weakened the link
between state and church. For him, state aimed to protect external interests like
that of life, liberty and welfare. However, the church deals only with the
salvation of souls and the state could not be allowed to engage in ecclesiastical
affairs.”? Unsurprisingly “this divorce between the state and the church was
considered as a direct threat to the Anglican Establishment in the conditions of
the period”.”* Locke suggested leaving religious belief to private conscience of
human beings and providing toleration to different sects and religion. Although
they seemed to encourage non-conformist to have heterodox opinions, they
supported individual liberty and religious tolerance in Anglican politics.

Furthermore, Anglican politics had refuted religious enthusiasm in terms of
Lockean tradition. Enthusiasm that challenged the clerical and magisterial authority
was opposed by means of mind’s incapacity of perceiving metaphysical and
religious essences.’* The replacement of the religious enthusiasm by the
reasonableness of Christianity made Protestantism acceptable to all rational beings.
There was no need for papal authority or an arbitrary power because human beings
had the ability to interpret bible by reasoning. Locke also mentioned the
significance of freedom and consent by means of the reasonableness of Christianity.
Reason was admitted as the criterion of judgement and the church considered as a
voluntary society that people freely decided to enter. Therefore, for him, reasonable
belief turned to be the coordination of reason and revelation.*®

Due to the influence of John Locke (1632-1704), religious society began
to be treated as “a free and voluntary society”,?® in which everyone had right to
join any particular church and worship according to their own beliefs.”” This
plurality in religious thought made the sovereignty unable to be legitimized by
religion therefore the belief that the government could be maintained by other
means than religion was emerged and naturally, for Anglicans religion had
started to lose its dominant power in eighteenth-century England.

As one of the most influential religious man of the period, Warburton
thought that both the church and state were in danger. Therefore, both he and
his followers wanted to make a reformation plan for the treatment of the status
of the Church for the sake of the public wealth. Before talking about that plan, it
would be beneficial to discuss the Acts that passed before that period in order to
understand the reasons why it was necessary to maintain the Anglican Church
as the established church of the constitution.

22 Locke 1788, p. 24.
23 Yigit and Ozkutlu, 2017, 314.
24 Pocock 2007, p.87.
25 Sorkin 2010, p.12.
26 Locke 1740, p. 11.
27 Locke 1740, p. 11.
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The political conditions and the Acts

The Acts could indicate us the Church’s status and political conditions
before the Enlightenment period and clarify the Anglican’s political worries that
encourage Anglicans to introduce the alliance between church and state in the
eighteenth century.

The first important act entitled An Act for “preventing dangers which
may happen from Popish Recusants™® was passed in the reign of Charles II in
1672. It was to preserve “the only protestant state by which England could
expect to be supported in the defence of her religion and liberties”.” In the
circumstance of this time the protestant subjects were frightened of the
influence of Roman Catholicism therefore the act was designed to declare “an
intention to prevent dangers from Popish recusants in particular, and an
intention of quieting the minds of his Majesty’s good subjects, disturbed also
with the apprehension of other dangers”.** Although it seems that it was only
against popish recusants, its provision affected equally all dissenters.’’ When
the test act was passed, it depended on a bill entitled “A bill for the ease of
protestant dissenters” which abridged the civil rights of the dissenters.** Since it
was to secure the English Constitution against threats of all nonconformist
parties, not only Papists, it is not difficult to realize that the Dissenters were also
the objects of this act.** By means of this Act, “persons ill affected to the
established Church [were] excluded from certain places of trust and
authority”,** and the members of the established church had gained the “first-
class citizenship”.*® Shortly, this Act was to remove the mischiefs like the
divisions in religious society to maintain the power of the established church.

Since this act created inequality for dissenters and favoured the principle
of uniformity in religion, it was removed in the revolutionary period and
another act, called Act of Toleration, was passed in 1689. Although it restricted
religious liberty of Roman Catholicism, it guaranteed religious toleration to
certain Protestants nonconformists. Actually, it allowed nonconformists to have
the right of worship “at the price of the continuation of certain civil
disabilities”.** What is important is that it was an attempt to approve religious
diversity by undermining religious uniformity.*’

28 Horsley 1790, p. vii.

2 Horsley 1790, p. viii.

30 Horsley 1790, p. 47.

31 Horsley 1790, p. 42.

32 Horsley 1790, p. ix.

33 Horsley 1790, p. 43.

34 Horsley 1790, p. 36.

35 Walsh and Taylor 1993, p. 61.
36 Grell and Porter 2000, p. 11.
37 Langford 2002, p. 83.
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Afterwards, in 1711 The Occasional Conformity Act, called an “Act for
Preserving the Protestant Religion by Better Securing the Church of England as
by Law Established”*® was passed to restrict the political powers of dissenters.
The Schism Act of 1714 also aimed to prevent the influence of the dissenters by
restricting their education and to destroy “the continued existence of Dissent
since it sought to create an Anglican monopoly in education by excluding
Dissenters from teaching”.*’ In this light, it could be stated that the British
Establishment tried to make a clear distinction between conformists and non-
conformists to exclude the latter ones for preserving the Anglican tradition and
the position of the church.

The unknown author of the The Occasional Paper upon the Subject of
Religion, and the Church Establishment, and the present attempts against them
stated that it was necessary to make such a “[d]istinction between two Parties in
Point of Civil Power and Privileges”.*” Thus, it seems that if any religious
establishment is essential in a political state, the conformists and non-
conformists have to be differentiated for the sake of the established religion. It
is worth quoting this unknown author to grasp how the dissenters were
identified in the eighteenth century. The dissenters were “a Body of Men
agreeing with [Anglicans] in all Points relating to our Civil Establishment, and
differing with [Anglicans] only in some Points of Church Government; in
Consequence of which they are broken off from the National Worship, and have
set up a Worship of their own”.*!

As was mentioned above, differentiating dissenters from the members of
the established church was guaranteed by the Corporation and Test Acts and
afterwards they were repealed and the dissenters were eased by Toleration Act.
Due to the influence of Locke’s ideas which suggested seeing religion as a
matter entirely of private concern, only related with conscience,*” the dissenters
were “left free to worship God according to their own Consciences, under an
absolute Exemption from Penalties of all Kinds”.**

However, even the toleration act did not give dissenters the right of
admission to offices of trust and power in the state. All those acts have
undeniable influence on the preservation of the church in this period, in which
the Church reached its nadir and the spiritual life was in need of revival.** That

38 Neill 1958, p. 181.

 Wykes 1996, p. 102.

40 Anonymous 1735, p. 4.

41 Anonymous 1735, p. 4.

42 For more on Locke’s ideas on religion, see Locke 1788.
43 Anonymous 1735, p. 5.

44 Watson 1863, pp. 7, 124.
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is to say, although the establishment was not made through these acts, it was
protected by these Acts; in Horsley’s words, “just as a Gentleman’s property in his
grounds is not made, but it is guarded by his park-fence and by his garden-wall”.*’

At this point, it is necessary to talk about Sir Robert Walpole, the first
Prime Minister of Great Britain (1721-1742), who introduced policies regarding
Church’s status and protestant succession.*® Evidently Sir Robert Walpole, as
the representative diplomat of this age, made Britain enjoy an “unexampled
spell of peace and outward prosperity”.*” In order to achieve religious
tranquillity, he tried to consolidate the Protestant succession and eliminate the
religious persecution and divisions by means of religious toleration. Although
he was censured as he caused bribery, corruption, intimidation and jobbery in
church, the supremacy of the Anglican Church, which he aimed to confirm, was
treated as the main support of Walpolean regime and his undeniable success.*®
For him, his policies were to preserve the dominant power or status of the
church from the outside violence, but what is criticized by the religious men is
that he tried to protect the church without allowing changes in ecclesiastical
affairs because he saw the reforms within the church as the causes of
commotion.*” Therefore, Anglican intellectuals considered Walpole’s attitude
towards nonconformists as the most important factors in arising controversies in
Church and his standpoint against the necessity of reforms led Walpole’s
administration to be disapproved as “a chilling effect upon the development of
the national Church”.*

This is the reason why, the historians saw the disappointment of
ecclesiastical policies of Walpole as the crucial reason of the steady decline of
the Church and regarded those policies as dangerous as the threats of deism,
atheism and dissenters.”' In other words, it could be stated that apart from the
internal divisions within the church and the external threats, the ill treatment of
the Church received in Walpolean years had accelerated the decline in the
dominance of the church.*?

What Walpole tried to do was to support religious toleration to silence the
religious controversies. The calmness of the period was the evidence of his

4 Horsley 1790, p. 53.

46 For the most up to date biography see Taylor 2009.

47 Watson 1863, pp. 287-288. For more information about the peace in this period see: O’Gorman
1997, p. 65.

48 O’Gorman 1997, pp. 75-85.

49 Plummer 1910, p. 88.

50 Plummer 1910, p. 72.

3! Langford 2002, p. 93.

52 Plummer 1910, p. 4.
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success in maintaining a peaceful society. However, the tranquillity of the
period was the proof of stagnation rather than the cessation of those strong and
persistent controversies on religious issues.

It is necessary to highlight that the acts and bills that passed during this
period were censured as being artificial supports, which actually did not serve
the true interest of the church.® Consequently, Walpole’s administration could
be criticized as leading corruption in the society; it is obvious that Britain could
not be defined as a peaceful and well-ordered society as it is clearly shown
during the Jacobite Rebellion of 1745. At this point, Anglicans had started to
worry about the future of the Anglican Church and the establishment.

Warburton’s Reformation Plan

Under these conditions mentioned above, Warburton was worried and
introduced a programme for reformation. When we look at the political worries
of Anglicans that emerged from the decay of religion, it is obvious that
Anglicans needed to defend religion in general and protestant principles in
particular to secure their dominance over rationalism and non-conformists. As
an Anglican, what worried Warburton were the forthcoming results of those
religious controversies because he believed that the happy establishment of
Great Britain was going to be destroyed due to political and moral disintegration
that caused by fragmentation within the church. In order to prevent such a
corruption in the establishment and provide stability for the state, Warburton
tried to defend the privileged status of the Anglican Church as a safeguard
against all political and moral evils and anarchy. For him, the remedy for social
and moral disintegration and guard of the national unity of Great Britain is the
alliance between state and church.

William Warburton, regarded the defence of Anglicanism as his duty he
owed to his country,”® and he aimed to prevent the steady and dreadful decline
of the Church and the growing of infidelity. In order to offset the actual threats
against the church, he thought that religion should be maintained against
atheists and the divided character of the church caused by non-conformists
should be eliminated. What he argued for regarding the religious debates of the
time was the preservation of Protestantism and the Anglican Church’s
privileged status. It was clear, for Warburton, that the decay in religious belief
and religious divisions would lead corruption in England soon or later.
Therefore, he tried to find a cure for this forthcoming danger and introduced the
necessity of the alliance of church with the state to protect the constitution

33 Plummer 1910, p. 7.
34 Warburton 1746a.
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against the internal and external threats. In order to defend such an alliance, he
had published The Alliance between Church and State in 1736.

Warburton stated that both religion and government “ordained to one end,
to perfect HUMANITY”,” but there is a need of a policy by which the church
was governed in order to direct the church to the end of government.* It could
be stated that, this commitment rationalized his idea on the necessity of an
alliance between church and state. The Alliance was so well structured that, in 1790,
Horsley claimed that it was “one of the finest specimens that are to be found
perhaps in any language, of scientific reasoning applies to a political subject”.”’

In the circumstance of this time, The Alliance served for eliminating the
risk of contradiction between the state and the church because it made their
interests become inseparable. When the lawgiver sought his interest in the
alliance with a particular church, civil magistrate gained ecclesiastical
supremacy through this alliance. When church allied with the state and sought
for the protection of the lawgiver the clergy became dependent on the state and
could not have contradictory interests.’® Therefore, by stating that “the Aid they
lent each other so reciprocal, that, whenever the common Enemy formed
Schemes to the Prejudice of the ome, he always began with some Attempts
against the other”,”> Warburton attempted to establish a strong link between the
state and the church in order to secure the well-being and happiness of civil
society by means of the functionalist role of the church.

According to Warburton, “[t]he State was induced to seek this Alliance
as the necessary Means to improve the Usefulness, and to apply the Influence of
Religion in the best Manner”.*® That is, the state should use religion for its own
sake; clearly, religion could be used to prevent the mischiefs in the civil society,
which could arise when the state was left in its natural and independent
condition.®! After such interdependence between the church and the state was
achieved, the state served the interests of the established church and “preserve
[the church] by all lawful ways, from outward Violence”.®> Therefore, for
church, engaging an alliance with the state was to secure its well-being. It
becomes clear in Warburton’s words; “For by the Equity of our Civil
Constitution the Consciences of Men are not only left in Freedom, but also
protected in it”.®

35 Warburton 1766, p. iii.

36 Warburton 1746b, p. 3.

57 Horsley 1790, p. i.

8 Warburton 1736, p. 74. See also Horsley 1790, p. 18.
3% Warburton 1746b, p. 8.

0 Warburton 1736, p. 60.

! Warburton 1736, p. 63.

2 Warburton 1736, p. 68.

3 Warburton 1745, p. 6.
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The truth seems that since the church had no coercive power, it needed
the protection of a legitimate state to survive in peace without the threat of
foreign impediments and this was possible if and only if the church allied with
the state. For this reason, Warburton insisted that the state “not only promises
not to injure the Church, but to serve it; that is, protect it from the Injuries of
other Religious Societies, which exist or may arise in the same State” **

In addition to this, Warburton introduced reasons why he believed that it
was impossible for a state to achieve stability without the aid of the church. The
one of the most crucial reason was the nature of human beings. For him, “Nature
has made [The Appetite of Self-Preservation] the strongest of all”, and this
appetite which was identified as the “most indispensably necessary”®> motivated
human beings to behave selfishly. Due to the weakness of the human nature,
people in the state of nature had tendency to have every need more than what was
necessary for his own being. Since he “never thought he had sufficiently provided
for his own Being, till he had deprived his Fellows of the free Enjoyment of
theirs”,®® an establishment was necessary to turn the balance for the sake of all
rational animals. However, civil societies without the religious one or the
religious one without the civil were equally unsatisfactory in achieving this
balance among all human beings. To be precise, before civil society was
established, only religion was not adequate to avoid men from acting according to
their own interests and pleasures. In the same way, after it was established, the
state could not be successful without the aid of the religion. In Warburton’s
words, in the state of nature “RELIGION alone was an ineffectual Remedy to
moral Disorders, so now SOCIETY, without other Assistance, would be equally
insufficient”.®” He stated many reasons to reinforce this point. Firstly, he said that,
civil laws did not pay attention to virtues like gratitude, hospitality and charity
since they could not affect the society directly. Secondly, established laws could
not be extended to restrain the violation of rights such as fornication and thus,
another sanction was required to regulate moral lives of the subjects. Thirdly, civil
laws could not replace the principle of self-love in the state of nature with the love
of country in a society, which was essential for the preservation of the country.
Fourthly, society inflamed inordinate appetites whose satisfactions were difficult
and this led disintegration among the subjects. Lastly, he talked about the crucial
role of the sanctions and stated that society had sanction of punishment only,
whereas one of reward was also necessary for a peaceful order.®®

% Warburton 1736, p. 68.

5 Warburton 1736, p.4.

% Warburton 1736, p. 5.

7 Warburton 1736, p. 7.

8 Warburton 1736, pp. 8-10
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Now, it is time to talk about the necessity of the sanction of rewards for
Warburton’s moral theory in order to comprehend the essential role of God in
social order. It seemed that the most influential advantage of religion’s
assistance with the state was the sanction of rewards, which had the ability to
secure the observance of the civil laws. Warburton insisted that the end of the
society, which was the happiness for all, could not be reached without sanctions
of both punishment and reward. Since only religion “can supply the Sanction of
Rewards, which Society wants, and has not, Religion is absolutely necessary to
civil government”®. To highlight this point, he stated that there is no other than
the Power of Religion; which teaching an over-ruling Providence, the Rewarder
of good Men, and the Punisher of ill, can oblige to the Duties of imperfect
obligation, which human Laws overlook; and teaching, also, that this Providence
is omniscient, that it sees the most secret Actions and Intentions of Men, and has
given Laws for the perfecting their Nature, will oblige of those Duties of perfect
Obligation, which human Laws cannot reach, or sufficiently enforce.”

Therefore, the sanction of reward was regarded as the cement of the
society, which inculcated men to obey both to civil and religious laws. A civil
magistrate could enforce people to obey the written laws but if people obey the
sovereign and his laws only because of the power it had over the subjects, a
social order would turn to be impossibility. That is to say, the subjects should
believe that it was the right of the sovereign, not only its power, which makes
them, obey. For this reason, Warburton stated that when Society was established
it was necessary that human Laws should be enforced on a Principle of RIGHT
as well as POWER; that is, on a Principle, which would make them obeyed for
conscience sake.”'

As a result, sanctions and thus religious laws are necessary as well as the
civil ones and different from the written laws, only the unwritten ones could
enforce the hearts and minds of people due to the authoritative character of
divine reason. During the Jacobite rebellion, he repeated the role of religion in
the moral order and stated that it was to “teach Men subjection on Motives of
Piety and true Holiness, not only for Wrath, but also for Conscience sake”.? By
means of the “Truth and Purity of Faith”,”> he aimed to rationalize the
subjection of people and secure civil justice in Great Britain.

% Warburton 1736, p. 16.
70 Warburton 1736, p. 17.
71 Warburton 1736, p.54.
72 Warburton 1745, p. 6.
73 Warburton 1745, p. 5.
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As was mentioned above, Warburton admitted the lively sense of evils of
human nature and stated that society was created to cure these evils and procure
justice.74 Afterwards, he indicated the necessity of the alliance between church
and state and regarded of both the church and state as equally essential in order
to “keep Men from running into Disorder and mutual Violence”.”” At this point,
it will be helpful to state that Warburton was aware of the fact that religion
whose object is truth demanded liberty and state whose end is peace-required
submission and it seemed that they were contradictory.” Therefore, he tried to
give good reasons for the alliance he introduced. In his later sermons published
after The Alliance, he defended that the state and church could serve for mutual
good only if they become interdependent to each other.”” If there was “reciprocal
Influence and mutual Aid” 7® between them, and if both the churchmen and
political leaders had mutual confidence, then “neither the Church will abuse its
[state’s] privileges, nor the State leave it [church] unprotected”.” Consequently,
the English establishment would be protected from religious animosities only by
means of the harmony between the church and the state.

Having discussed his ideas, it could be concluded that Warburton had
given an accurate theoretical justification of his main argument that:

Church shall apply its utmost influence in the service of the state;, and
that the state shall support and protect the church.®

Which sect or religion did Warburton define by claiming “church”? In
other words, which religion should ally with the state need to be clarified in this
theory. After James II had lost his throne in 1688 due to his papacy, the
protestant succession began to be seen as a necessity for the social order and
liberties of the English church and the society.®' Being aware of this fact,
Warburton as the chief spokesperson of the established church’s rationalist
Whig held that the whole securit