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Bir itaat Eylemi Olarak islam’da Hicret ve Muhacirler

Mehmet DEMIR"

Ozet

Bu makalede, islam’da hicret kavramu, hicret hiikiimleri ve Muhacirler ele almmustir.
Hicretin sozlilk ve terim anlami ve 6nemi hakkinda bilgi verilmistir. Tarihte Mekkeli
Miisliimanlarin tiirlii zorluklarla karsilastiklarinda vatanlarmn terk edip yeni yurtlara gog
edisini ifade eden hicret, Kur'an’da 6vgiiyle zikredilmis, Muhacirler de Allah’in miijdelerine
mazhar olmuslardir. Bu nedenle slam geleneginde ilk Miisliimanlarin Mekke'yi terk edisleri
siradan bir goc degil, miibarek bir “hicret”, go¢ edenler de gogmenler degil, gercek
“Muhacirler”dir. Binaenaleyh yerinden, yurdundan her gé¢ eden kimsenin bu kapsama girip
girmeyecegi tartisma konusu olmustur. Zorunlu sebeplerle son birkag yildir tilkemize gelen
Suriyelilerin durumu buna dair bir 6rnek tegkil etmektedir. Calismamizda Kur’an, Siinnet ve
Islam fikhina gore hicretin gayesi, sebepleri ve gesitleri {izerinde durulmus ve Islam
tarihinde -zellikle Asr-1 saadetteki- hicretler miifessirlerin degerlendirmeleri baglaminda ele
alinmistir. Bu gergevede Islami agidan hicretin salt bir gog olarak tavsif edilemeyecegi; din,
can ve mal maslahati geregi yapilan gogclerin gercek “hicret” kapsamina dahil edilmesi
gerektigi temellendirilmeye galisilmustir.

Anahtar Kelimeler: iltica, hicret, muhacir, Suriyeli gogmenler.

As an Act of Obedience Hijra (Immigration) in Islam and

Immigrants

Abstract

This article deals with Hijra (immigration) in Islam and immigrants. I demonstrated
the linguistic and conventional meaning of hijra and the importance and necessity of hijra. I
also stated hijra historical benefits as the Muslims of Mecca encountered various difficulties
upon leaving their home to new ones; hence, hijra was praised in Quran and the muhajereen
(immigrants) got glad tidings from Allah Almighty. In Islamic traditions, the event when the
earlier Muslims left Mecca is not an ordinary immigration, rather it is a blessed one. Those
who leave their homes are true immigrants. As such, a discussion starts as whether anyone

* Gaziantep Omer Ozmimar Erkek Anadolu THL Meslek Dersleri Ogretmeni. Gaziantep 1l Milli Egitim
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who leaves their home or land is considered a true immigrant or not. In this article, I studied
a sample of Syrian refugees who have been forced and obliged to leave to other countries for
years; are they refugees or muhajereen (true immigrants.) I approached the aforementioned
issue in the light of the Holy Quran, Sunnah and Islamic figh as related to hijra divisions,
types, causes and history in the age of Islamic legislation and commentaries of the
commentators. From a religious point of view, not all immigration is a pure hijra. That is,
immigration happening for the sake of the religion, the self and money must be included in
the comprehensiveness of the true immigration or hijra in Islam.

Key Words: Asylum, immigration, emigrant, Syrian refugees

Giris

Hicret, insanlik aleminin tarihte gesitli vesilelerle sahit oldugu ve biitiin
peygamberlerin ve onlara inanan insanlarin Allah Teald'ya ibadeti gerektigi sekilde
eda etmek igin yasadigi onemli bir olaydir. Peygamberler ve onlara inananlar,

diismanlar1 tarafindan hicret edilmeye zorlanmuslar, onlar da imanlar1 ugruna
vatanlarini, yurtlarimi ve oradaki varliklarini birakip hicret etmislerdir.?

Kur’an’da hicret kelimesi, “Kur’an’1 terketmek”,? “bir kisiden veya gruptan
ayrilmak”,? “kotii seyleri terketmek”+ ve terim anlamma uygun olarak “Allah
ugrunda baska bir yere go¢ etmek”s gibi gesitli anlamlara gelmektedir. Hicret eden
kimseye “muhacir” denilmekte, ¢ogulu olarak “muhacirin, muhacirat” kelimeleri
kullamilmakta,¢ hicreti konu edinen dyetlerin ¢ogunda da Mekke’den Medine'ye
g0¢ eden Miisliimanlar kastedilmektedir.”

Zalim toplumlar, baskalarimi kendi egemenlikleri altinda tutmak igin her
tirli gayr-1 mesri’ yola basvurarak onlar1 daima somiirmiislerdir,® onlarin yeralti
ve yeriistii zenginliklerini; tabii kaynaklarmi ele gegirmeye ve yeni topraklar
aramaya calismislardir.® Boylece onlar tarih boyunca sonu gelmeyen gogiin
tlirlerini de karsimiza ¢ikarmiglardir. Bir tarafta teror, korku, kanli savaslar, somiirii
faaliyetleri, Obiir tarafta yer ve vatanlarindan goge zorlanan ve yapilanlara kars:
mukavemet gdsteremeyen insanlar. Bu zalim toplumlar, onlarm neredeyse sahip
olduklar: her seyini gasp ederek, onlar gesitli sikintilara stirtiklemislerdir. Yasanan
bu olaylarin miisebbibi ve faili kim olursa olsun, dogal olarak insanlik adina

1 A’raf, 7/88; Yiinus, 10/90; Hiid, 11/80, 81; ibrahim, 14/13; Hicr, 15/65; isr, 17/76-77; Taha, 20/77, 78;
Suara, 26/52-67; Ankebiit, 29/26.

2 Furkan, 25/30.

3 Nisa’, 4/34; Meryem, 19/46; Miizzemmil, 73/10.

4 Miiddessir, 74/5.

5 Bakara, 2/218, 97; Al-i Imran, 3/195; Nis4’, 4/89, 97; Tevbe, 9/20.

6 Nisd’, 4/100; Tevbe, 9/100, 117; Nr, 24/22; Miimtehine, 60/10.

7 Onkal, Ahmet, “Hicret”, DIA, Istanbul 1998, XVII, 458.

8 Kasas, 28/4.

° Mustafa Miislim vd., et-Tefsiru’l-Mevdiiiyyu li Suvari’l-Kur’dni’l-Kerim, Camiatu’s-Sarika, el-imaratu’l-
Arabiyyetu’l-Muttehide, 1. Baski, 2010, II, 181-182.
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engellenmesi ve yaptiklarindan sorumlu tutulmas: gerekir. Bugiin de insanlik,
meydana gelen bu ac1 gergekler karsisinda biiyiik bir sitnavdan ge¢mekte, burada
ozellikle Miisliimanlara ¢ok onemli gorevler ve biiyiik roller diismektedir.°

Gogler, ictimai, iktisadi, siyasi ve kiiltiirel yapilar1 etkiler.!’ Bu durum gog
alan iilkelerde agikca goriilmektedir. Hatta Tiirkiye bu tilkelerin iginde bast
¢ekenlerdendir. Bugiin yasanan hadiseler gosteriyor ki Tiirkiye, miilteci ve go¢gmen
almaya devam edecektir. Buna karsilik iilkemizde bazi kimseler de, ozellikle
Suriyeli gogmenlerin gelmesiyle birlikte, go¢gmen karsiti sdylem ve eylemlerde
bulunmaktadirlar. Miisliimanlar olarak go¢ olaylar1 karsisinda durusumuzu
belirlerken, bir nebze de olsa, islami acgidan Onemine binaen bir itaat eylemi olarak
hicret, tarafimizdan tekrar hatirlanmals, bilinmeli ve gilindemde tutulmalidur.

Uluslararast zeminde vatanini veya yasadigi yeri terk edenlerle ilgili
birtakim hukuki kurallar s6z konusu olmustur. Go¢ olayinda miilteciler ve
gocmenler ayr1 bir durum arz etmis, birinci ve 0zellikle ikinci diinya savasindan
sonra onlarla ilgili hukuki diizenlemeler evrensel hukuk beyannamelerinde yerini
bulmus ve Birlesmis Milletler tarafindan miilteci ve gogmenlerin hukuki durumuna
dair sdzlesme, 1951 tarihinde imzalanmis ve 1954 tarihinde de yiiriirliige girmistir.
Daha sonra ise onlarin hukuk statiisiine iliskin 1967 protokolii de imzalanmustir.
Lakin Islam, 14 asir 6nce miiltedi, gocmen ve Mubhacirlerle ilgili diizenlemeler
getirmis ve uygulamalarda bulunmustur. Binaenaleyh Hz. Peygamber,
Miisliimanlarin  6nce Habesistan’a gitmelerine izin vermis, sonra Allah’in
dilemesiyle biitiin Miisliimanlar Mekke’den Medine’ye hicret etmislerdir ki bu
hicretler, Islam tarihinde 6nemli yere sahiptir. Ahkam tefsirleri ve fikih kitaplari da
hicreti ele almis ve onunla ilgili birtakim kurallar ortaya koymustur.!2

Bu makalede “Bir Itaat Eylemi Olarak Islim’da Hicret ve Muhacirler” ele
alinmakla birlikte miilteci, go¢men ve muhacirin durumlan tizerinde durulmustur.
Hicret, bir kimsenin kendi vatanini, ya dinini ve inancini yasayamamasi veya can
ve mal emniyetinin olmamas: durumunda zorunlu hale gelir. Kisi bazen rahat bir
hayat yasamak icin bulundugu yerden daha iyi bir yere gitmek istemesi halinde de
g0¢ eder. Burada hicret kavrami ve Mubhacirler, bir itaat eylemi ¢ergevesinde Kur’an
ve Silinnet 1s1ginda fakihlerin goriisleriyle izah edilmeye calisilmistir. Bu
muvacehede giintimiizde Suriyeli go¢menlerin miilteci, gogmen ve muhacir olma
durumlar1 ise Onemli bir 6rneklik teskil etmektedir.

1 Al fmrén, 3/110.

11 Basin ve yayin organlarinda yer aldig1 gibi bu sebeple Bati, Suriyeli gogmenleri kabul etmemek igin
neredeyse her tiirlii yolu kapatmaya calistig1 herkesin bilgisi dahilindedir.

12 Ozel, Ahmet, “Hicret” DIA, Istanbul 1998, XVII, 463-464.
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1. Kavramsal Agidan Hicret

() “Hacera” fiilinden tiireyen “hicret” kelimesi sozliikte, (0),»*) ‘hicran’
mastarindan “terk etmek, ayrilmak, ilgisini kesmek” anlamina gelen bir isimdir.!3
Ancak kelime daha g¢ok bir yerin terk edilerek baska bir yere go¢ edilmesi'
anlaminda kullanilir. Kisinin bulundugu yerden go¢ yoluyla ayrilmasi anlamina
gelir.’> Bu ayrilma beden ile olabilecegi gibi, dil veya kalp ile de olabilir.1s

“(s2¢) “Hicret’, ‘bir yerden bir yere tasinmak ve ikincisini tercih ederek
birincisini terk etmek maksadini giitmek” demektir. (L,>#) “Hecr’, “iliskiyi koparmak’
anlamindadir. Hicret de isimdir. Bir yerden bir yere, birincisini terk edip ikincisini
tercih etmek ise (31al=) ‘muhaceret’, yani hicret etmektir. “Tehacur’ ise ‘karsilikh
olarak iliskileri koparmak’ demektir. ‘Muhéceret’, ‘¢dlden sehre intikal etmek'tir,
diyen kimse bu agiklamasinda yamlmistir. Ciinkii bu ¢ogunlukla Araplarda gorii-
len bir durumdur. Hem bu agiklamay1 yapanin goriisiine gore Mekkeliler, muhacir
olmazlar.”'7 “Muhaceretin” asli, “mufaale”dir; iki adamin kendi aralarindaki kin,
diismanlik ve bugz sebebiyle birbirlerini terk etmeleri anlamindadir, fakat daha
sonra bu kelime, kisinin hoslanmayip terk ettigi her sey i¢in kullanilir olmustur.

Terim olarak ise “hicret”, genelde Darii’l--Harb’den Darii’'l--Islam’a gikistir.??
Yani gayrimiislim iilkeden {slam iilkesine gi¢ etmeyi, dzelde ise Hz. Peygamber’in
ve Mekkeli Miisliimanlarin Medine’ye gogiinii ifade eder. Muhacirlerin evlerini,
akraba ve asiretlerini Allah icgin terk ettiklerinden dolay:r bu ismi almustir.2

13 g]-Cevherd, Ebu Nasr Ismail b. Hammad, Tacu'l-Liigati ve Sihahu'l-Arabiyye, thk. Muhammed
Muhammed Tamir vd., Darii’l-Hadis, Kahire 2009, s. 1189.

14 el-sfehani, Ragib, el-Mufredit, thk. Muhammed Seyyid Geylani, Darii’l-Ma'rife, Beyrut, s. 537; Cevheri,
es-Sihah, s. 1189; ibn Manziir, Ebu’l-Fadl Cemaluddin Muhammed b. Mukrim, Daru Sadir, Beyrut,
Lisanu’l-Arab, V, 250-257; Fiyrizabadi, Mecdiiddin Muhammed b. Yakub, el-Kdmiisu'l-Muhit, thk.
Muhammed Naim el-Arkastisi, Muessesetu'r-Risale, 8. Baski, Beyrut 2005, s. 495; Hasan izeddin el-
Cemel, Mu'cemun ve Tefsirun Liigaviyyun li Kelimati'l-Kur'dn, el—Hey’etu’I—Misriyyetu’l—Amme 1i’'1-Kitab, 1.
Baski, Kahire 2008.

15 fbn Faris, Ebu’l-Huseyin Ahmed b. Faris, Mekayisu'l-Luga, thk. Abdusselam Muhammed Harun,
Darii’l-Fikir, VI, 34; el-Cevheri, es-Sihidhu Tacu’l-Lugati ve Sihdhu'l-Arabiyye, s. 1189; ez-Zemahseri, Ebu’l-
Kasim Carullah Muhammed b. Omer b. Ahmed, Esdsu’l-Belaga, thk. Muhammed Basil Uyt{in es-Std,
Darii’l—Kumbi’l—Hmiyye, 1. Baski, Beyrut 1997, 11, 362.

16 e]-sfehani, el-Mufredit, s. 536; Razi, Muhammed b. Ebi Bekir b. Abdulkadir, Muhtdru’s-Sihih,
Mektebetu Lubnan, 1986, s. 288; Onkal, Ahmet, “Hicret”, DIA, Istanbul 1998, XVII, 458.

17 e]-Kurtubi, Ebu Abdillah Muhammed b. Ahmed b. Ebi Bekir, el-Cadmiu li-Ahkdmi’l-Kur’dn, thk.
Abdullah b. Abdulmuhsin et-Turki, Miiessesetu’r-Risale, 1. Baski, Beyrut 2006, III, 432.

18 et-Taberi, Ebu Ca’fer Muhammed b. Cerir, Camiu'l-Beyin an Te'vili Ayi’l—Kur’ﬁn, thk. Abdullah b.
Abdulmuhsin et-Turki, Daru Hicr, 1. Baski, Kahire 2001, III, 667.

19 fbnu’l-Arabi, Ebu Bekr Muhammed b. Abdullah, Ahkdmul-Kur'én, thk. Muhammed Abdulkadir Atd’,
Darii’l—Kumbi’l—Hmiyye, 3. Baski, Beyrut, 2003, I, 101; fbn Kudame, Muvaffakuddin Ebi Muhammed
Abdullah b. Ahmed b. Muhammed, el-Mugni, thk. Abdullah b. Abdulmuhsin et-Turki-Abdulfettah
Muhammed el-Huluv, Daru Alemi’l-Kutub, 3. Baski, Riyad, 1997, XIII, s. 149; el-Ciircani, Ali b.
Muhammed es-Seyyid es-Serif, Mu'cemu’t-Ta'rifit, thk. Muhammed Siddik el-Minsavi, Darii'l-Fadile,
Kahire, “Hicret”, s. 214.

2 et-Taberi, Camiu'l-Beydn an Te'vili Ayi’l—Kur’ﬁn, 11, 667; ibn Abbad, ismail, el-Muhitu fi'l-Luga, thk.
Muhammed Hasan Al Yasin, Alemu’l-Kutub, 1. Baski, Beyrut 1994, 111, 372.
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Mekke’den Medine’ye go¢ eden Miisliimanlara “Muhacir”,?! Hz. Peygamber’e ve
Muhacirlere yardim eden Medineli Miisliimanlara da “Ensar”? unvani
verilmistir.?> Kur’an’da bu hususta sdyle buyrulmustur: “One gecen Muhacirler ve
Ensar ile onlara giizellikle uyanlar; Allah onlardan razi olmustur, onlar da O’'ndan raz
olmuglardir ve (Allah) onlara, icinde ebedi kalacaklari, altindan 1rmaklar akan cennetler
hazirlamistir. Iste biiyiik kurtulus ve mutluluk budur.”?*

“Ensar, Islami bir adlandirmadir. Enes b. Malik’e soyle sorulmus: Insanlarmn
sizlere Ensar demesine ne dersin? Bu, Allah'mn size vermis oldugu bir isim midir,
yoksa cahiliye doneminde de bu isimle aniliyor muydunuz? Su cevabr vermis:
Hayir o, Allah’in Kur’an’da bize verdigi bir isimdir.”2

Allah, kendi yolunda hicret edenlere hem diinyada giizel bir yer, hem de
ahirette miikafat verecegini;* hicret edip, sonra oldiiriilen veya Olenlere de giizel
rizik verecegini ve hosnut olacaklari bir yere yerlestirecegini¥’ beyan etmistir.
Zuliim ve kotiiliikk diyarindan bagka bir diyara hicret, ya goniillii olur veya zorla
yaptirihr. Hicret, 6z vatanim zorla terk, yurttan siiriilmek veya g¢ikarilmakla
gerceklesmesi halinde, zulme ugrayanlarin kendilerini savunma haklar1 dogar.2
Allah, hicret edenlerin, memleketlerinden c¢ikarilanlarin, kendi yolunda eza ve
cefaya maruz kalanlarin, savasan ve oldiiriilenlerin giinahlarini elbette drtecegini?
bildirmistir.

Kur’an’da “hicret” kelimesi gegmemektedir, ancak bu kelimenin () “hecr”
kokiinden tiireyip “yalniz kalmak”,® “uzlette bulunmak”,’3 “go¢ etmek”,3?
“ayrilmak”,® “terk etmek”,3* “yOonelmek”,® ve “hakaret etmek”% anlamina gelen®
toplam otuz bir yerde gesitli tiirevleri bulunmaktadir.

21 fbn Faris,Mekayisu'l-Luga, V1, 34; ez-Zebidi, Muhammed Murtaza el-Hiiseyni, TdcuI-Ariis, thk.
Abdulalim et-Tahavi, Matbaatu Hukiime, Kuveyt, XIV, 397.

2 ez-Zebidi, Tacu'l-Arits, XIV, s. 224-225.

3 Onkal, Ahmet, “Hicret” DIA, Istanbul 1998, XVII, 458.

2 Tevbe, 9/100.

25 el-Kurtubi, el-Camiu li-Ahkdmi’l-Kur’dn, X, 343-344.

26 Nahl, 16/41.

27 Hac, 22/58-59.

28 Al Imréan, 3/195; isr&’, 17/76-77; Hasr, 59/8.

» Al-i imréan, 3/195.

30 Meryem, 19/46; Nisa’, 4/34.

31 Miizzemmil, 73/10.

32 Nisa’, 4/100.

33 Ankebfit, 29/26.

34 Miiddessir, 74/5.

35 Ankebt, 29/26; Nisa’, 4/34.

36 Mu’mintn, 23/67; Furkan, 25/30.

%7 ed-Damegani, el-Huseyin b. Muhammed, Kamiisu'l-Kur’dn, thk. Abdulaziz Seyyid el-Ehl, Darii’l-ilim
li'l-Melayin, 4. Baski, Beyrut, 1983, s. 471-472; Razi, Muhtdru’s-Sihih, s. 288; Onkal, Ahmet, “Hicret”, DVI,
Istanbul 1998, XVII, 458.
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Kur’an’da hicret kelimesi tiirevlerinin kullanildig1 bazi yerler ve anlamlari ise
soyledir:

“Nihayet Rableri dualarina soyle karsilik verdi: Gerek erkek olsun gerek disi olsun,
her bir calisamin hicbir isini bosa c¢tkarmam. Birbirinizdensiniz. Hicret edenlerin,
yurtlarindan ¢ikarilanlarim, Benim yolumda iskenceye ugrayanlarin, savasanlarin ve
oldiiriilenlerin giinahlarin elbette Ortecegim. Allah katindan miikdifat olmak iizere onlar:
altlaridan wmaklar akan cennetlere koyacagim. Miikdfatin en giizeli Allah katindadir.”38
Ayette gegen (13531) “hacer” kelimesi, “inkarci kavimlerini, asiretlerini Allah igin
terk edip, Allah’a inanan ve Rastliinii tasdik eden iman ehli kardeslerine hicret
ettiler”, anlamindadir ki bunlar da Kureys Miisriklerinin Mekke’den ¢kardig:
Muhacirlerdir.®

“... Serkesliklerinden korktugunuz kadimnlara gelince: Onlara (evveld) 6giit verin
(vazgecmezlerse) kendilerini yataklarda yalimiz birakin (terk edin)...”* ayetinde yer
alan ((As58)5)  “ve’hcurthunne” kelimesi de, “serkegliklerinden korkulan
kadinlarla yatakta sozlerini terk edip onlarla konusmamak, ya da eziyet verici, kaba
ve rastgele konusmak, alay etmek ve onlara sirt donmek, onlar reddetmek”, ayrica
“kontrol altina almak igin devenin 6n ile arka ayagini iple baglama” kelimesinden
kinaye olarak “onlar1 baglamak” anlaminda kullanilmistir.4!

“Kim, Allah yolunda hicret ederse, yeryiiziinde yerlesecek cok yer ve bolluk bulur.
Kim, evinden Allah’'a ve Resuliine muhacir olarak cikarsa, sonra da 6liim kendisine erisirse,
muhakkak onun sevabr Allah’a diiser. Allah, bagislayici ve esirgeyicidir.”#2 Bu ayette de
(u2%) “yuhéciru” “hicret eden” kelimesi ve (152l%) “muhécir” kelimesi yer almugtir.
Her iki kelime de “bedenen, lisanen ve kalben terk etmek” anlaminda kullanilmis
olup, sirk diyar1 ve onun ehlinden uzaklasmayi, Allah’in kullarma mesru kildig
yontem ve yollarla kendi dini igin Islam diyarma ve orada yasayan Miiminlere
gitmeyi ifade etmistir.#* Ayette yer alan (2)3%) “muragam” kelimesi ise, “Islam’a
giren kisinin, kavmine diismanlik ederek onlardan uzaklasmas1” anlamindadir. O
bakimdan, onun aralarindan hicret maksadiyla ¢ikisina (a2!34) ismi verilmistir ki
bundan maksat, hicret edilecek yerdir. Kisinin Hz. Peygamber’in yanina varigina da
hicret denilmistir.+

“(Ibrahim’in babast soyle) dedi: “Ey Ibrahim! Sen, benim ildhlarima ragbet
etmiyor musun (kiymet vermiyor musun)? Eger sen, (bundan) vazgecmezsen mutlaka
seni taslarim ve uzun miiddet beni yalmiz birak (benden uzaklas).”* Bu ayette yer alan

38 Al-i imran; 3/195.

¥ et-Taberi, Camiu'l-Beydn an Te'vili Ayi ‘I-Kur’dn, VI, 322.

40 Nisa’, 4/34.

4 et-Taberi, Camiu'l-Beydn an Te'vili Ayi’l—Kur’ﬁn, VI, 700-707.
42 Nisa’, 4/100.

4 et-Taberi, Camiu'l-Beydn an Te'vili Ayi ‘I-Kur’dn, VII, 391.

4 e]-Kurtubi, el-Camiu li-Ahkdmi’l-Kur'dn, VII, 66.

4 Meryem, 19/46.
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(e 32Ab5) “ve’hcurni meliyyen” sozii de, “benden ayril ve uzun miiddet uzak
dur”# anlamindadir.

“(5iz), ona (ayetlerime) kibirlenenlerdiniz. Gece toplanarak (ayetlerim hakkinda)
sagma sapan konusuyordunuz”,¥ ayetinde bulunan (us)%&) “tehcurin” kelimesi de
“hezeyan, sagma sapan”# anlaminda kullanilmistir. Kurtubi bunu, “siz Benim
ayetlerimi dinledikten sonra biiyiileniyorsunuz, azginlasiyorsunuz, bu nedenle
Kur’dn’a iman etmiyorsunuz”* diye agiklamigtir.

“Peygamber: Ey Rabbim! Kavmim su Kur'an’t terk edilmis bir sey hiline getirdi,
dedi.”® Bu ayette de (1s3=) “mehctr” kelimesi, hem “terk edilmis”’s hem
“hakkinda ¢irkin konusulmus” hem de “abes ve hezeyan” anlaminda
kullanilmustir.52 Yani onlar bu Kur’an hakkinda gergegin disina ¢ikarak onun bir
sihir ve bir siir oldugunu sdylediler. Hz. Peygamber ahirette, “Onlar Kur’an1 terk
ettiler, onunla amel etmediler, benden uzaklastilar, beni yalanladilar diyecektir.”%

“Sizden fazilet ve imkdn sahipleri yakinlara, fakirlere ve Allah yolunda hicret
edenlere infak etmemeye yemin etmesinler. Affetsinler ve gormezlikten gelsinler. Allah’in
size magfiret etmesini sevmez misiniz? Allah cok bagislayicidir, bol bol rahmet edicidir.”>*
Bu ayette gecen (Z)aﬁté-ii\j) “ve’l-Muhacirin” “muhacirler” kelimesinden maksat,
Bedir savasina katilmis, miskin muhacir, Hz. Ebu Bekir'in teyzesi oglu Mistah b.
Esase® olmakla birlikte bu kelime biitiin muhacirleri kapsamaktadur.

“

. ve seninle beraber hicret eden amcanin kizlarini, halalarimn kizlarim, dayinin
kizlarim ve teyzelerinin kizlarimi sana heldl kildik ...”% Bu ayette yer alan (O)3W)
“hacerne” “hicret edenler” kelimesiyle, Hz. Peygamber ile beraber hicret eden amca
kizlari, hala kizlari, day: kizlar: ve teyze kizlari, kastedilmistir.5”

“Onlarin (misriklerin) soylediklerine sabret/katlan ve onlar giizel bir sekilde terk

4 Mukatil b. Stileyman, Tefsir Mukdtil b. Siileyman, thk. Abdullah Mahmtid Sehhata, Muessesetu'ut-
Tarihi’l-Arabi, 2. Baski, Beyrut 2002, 11, 630; et-Taberi, Camiu'l-Beyin an Te'vili Ayi ‘I-Kur’dn, XV, 552-555.
4 Mii’mintin, 23/67.

48 e]-Ciircani, Abdukahur, Dercii’d-Diirer fi Tefsiri’l-Kur’ani’l-Azim, thk. Talat Salah el-Ferhan-Muhammed
Edib Sekr, Darti’l-Fikir, 1. Baski, Amman 2009, I, 350.

49 el-Kurtubi, el-Camiu li-Ahkdmi’l-Kur'dn, XV, 64.

50 Furkan, 25/30.

5t el-Ciircani, Abdukahur, Dercii’d-Diirer fi Tefsiri’l-Kur'ani’l-Azim, 11, 385.

52 el-Maverdi, Ebu’l-Hasan Ali b. Muhammed b. Habib, en-Niiket ve’l-Uyiin (Tefsiru’l-Maverdi), thk. es-
Seyyid b. Abdulmakstid b. Abdurrahim, Darii’l—Kumbi’l—Hmiyye, Beyrut, en-Niiket ve’l-Uyiin (Tefsiru’l-
Maverdi), IV, 143.

53 es-Sa’lebi, Ebu ishak Ahmed, el-Kesf ve'l-Beydn, VI, 132; el-Kurtubi, el-Camiu li-Ahkami’l-Kur'dn, XV,
405.

54 Nr, 24/22.

% es-Sa’lebi, el-Kesf ve’l-Beyin, thk. Halid b. Ali el-Gamidi, Darii’l-Fikir, 1. Baski, Cidde, 2015, VII, 132; el-
Maverdi, en-Niiket ve’l-Uyiin, IV, 84.

5% Ahzab, 33/50.

57 el-Kurtubi, el-Camiu li-Ahkdmi’l-Kur'dn, XVII, 179.
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et (onlardan ayril).”ss Bu ayette yer alan (Jued 1534 3433hl3) “ve’hcurhum hecran
cemilen” sozii, “onlara taarruz etme, onlarin miikafat (veya ceza) gormelerini
beklemekle de ugrasma” anlamindadir. Ciinkii bunda, Allah’a yapilan davetin terki
vardir. Ebu’d-Derda da soyle demistir: “Bizler bazi kimselerin yiiziine giiliimsiiyor
hatta giiliiyoruz, fakat bununla birlikte kalplerimiz de onlara bugz etmekte, ya da
onlara lanet okumaktadir.”® Bu ayette Mekkeli miisriklerin yaptig1 eziyetlere,
hakaretlere, alay etmelere ve soylediklerine karst sabir ve metanetle tepki
gosterilmesi ve giizellikle onlarin terk edilmesi istenmistir.®® Muhtemeldir ki
burada terk etme olayi, hem beden, hem dil, hem de kalp ile yapilan her {i¢ terk
etme tiirlinii kapsamakta, dolayisiyla “bunlardan en uygun olan hangisi ise onu
glizellikle yapmakta serbestsin” anlamina gelmektedir. !

“Kotii seyleri terk et (fe’hcur).” 2 Bu ayette bulunan (5%28) “fe’hcur” kelimesi de
“terk et”, anlamindadir. Taberi, ayette gegen (}éji\) “er-Rucze” kelimesine, “sirk ve
put” anlamini verdikten sonra onun “kotiiliikler” anlamina geldigini belirtir.¢
Dolayistyla ayet, “sirk ve putlardan ve ayrica her tiirlii kotiiliikten bedenen, lisanen
ve kalben uzak dur” anlamna gelir.5

2. Hicretin Gayesi, Sebebi, Sekilleri ve Onemi

Insanlar, 6zellikle Miisliimanlar gayesiz ve sebepsiz go¢ etmezler. Gogiin
birtakim gayeleri, sebepleri ve sekilleri olmalidur.

Gog¢; ekonomik, sosyolojik, demografik, cografi ve psikolojik sebeplerle dogal
afetler ve savaslardan dolay1 olabilir. Cesitleri agisindan da, kendisiyle belli oldugu
devletler arasindaki siirlardan gerceklesen dahili ve harici gogler, go¢ karari
dogasindaki iradeye dayali ve zorunlu gogler ve siireye bagh yapilan daimi ve
muvakkat gocler diye bir taksime tabi tutulabilir. Ayrica gog¢li dogrudan
ilgilendiren, go¢ ile ekonomik gelismeler arasindaki iliskiler, go¢iin egitim-6gretim
ve yetkili kilma arasindaki iligkiler ve goglin oturma, yani mesken ile arasindaki
iligkiler gibi konular da 6nem arz eder.

2.1. Hicretin Gayesi ve Sebebi

Yapilan her isin bir baslangici ve gayesi vardir. Is eger Islam inancindan
kaynaklaniyorsa, Allah’a itaat ve O'na yakin olma 06zelligi tasir. O isi yaptiran sirf
iman olmalidir, yoksa adet, heva, dviilme, meshur olma gibi faktorler olmamalidur.

5 Miizzemmil, 73/10.

59 el-Kurtubi, el-Cadmiu li-Ahkédmi’l-Kur’dn, XXI, 334-335.

¢ et-Taberi, Camiu'l-Beydn an Te'vili Ayi ’I-Kur’dn, XXIII, 380.

61 ¢l- fsfehani, el-Mufredat, s. 536-537.

62 Miiddessir, 74/5.

03 et-Taberi, Camiu'l-Beydn an Te'vili Ayi ‘I-Kur’dn, XXIII, 410-412.
64 e]-Isfehani, el-Mufredit, s. 537.
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Bedenle yapilan gociin temelinde de Allah’a ve Rasfilii’'ne hicret etme inanci
vardir.%® Bu diinya da, gerceklesmesi istenilen belli gayeler ve hedeflerle sebeplere
dayali bir diinyadir. Allah tarafindan her sey, 0zellikle insan bosuna® ve abes
olarak yaratilmamus,® kendi haline de birakilmamustir.® Hicretin de bir gayesi
vardir. Allah bu konuda soyle buyurmustur: “Ey iman eden kullarim! Siiphesiz Benim
yarattigim yeryiizii genistir. O halde (nerede giiven icinde olacaksaniz orada) yalniz
Bana kulluk edin”,® buyurmustur. Yani bir diyarda masiyet olup onu degistirmeye
gii¢ yetirmeniz ve Bana kulluk etmeniz miimkiin degilse, oray1 terk ederek Bana
rahatca kulluk edeceginiz baska bir yere gidin.”

Hicretin neredeyse soz konusu olmadigr an yoktur. Hak ve batil
miicadelesinin oldugu her yerde o da olmustur. Kur’an’a gore biitiin peygamberler
ve onlara inanan insanlar, Allah’a ibadeti gerektigi sekilde ifa etmek i¢in imanlar:
ugruna yerlerini, yurtlarini ve mallarini terk ederek gog etmislerdir.” Kur'an, “Inkar
edenlerin, peygamberlerine, elbette sizi ya yurdumuzdan cikaracagiz ya da mutlaka
dinimize doneceksiniz” dediklerini haber vermis, aymi zamanda Allah'm bu
peygamberlere, “zalimleri mutlaka heldk edecegiz”7? diye vaadde bulundugunu da
bildirmistir. Kur’an’da yine soyle buyrulmustur: “Onlar, seni yurdundan ¢ikarmak
icin neredeyse diinyay: basina dar getirecekler. O takdirde, senin ardindan kendileri de fazla
kalamazlar. Senden once gonderdigimiz peygamberler hakkindaki kanun da budur. Bizim
kanunumuzda bir degisiklik bulamazsin.”73

Hz. Peygamber de bu konuda soyle buyurmustur: “Ameller niyetlere
goredir. Herkese niyet ettigi sey vardir. Oyleyse kimin hicreti Allah’a ve Rasilii'ne
ise, onun hicreti Allah’a ve Rasfilii'nedir. Kimin hicreti de elde edecegi bir
diinyalifa veya nikdhlanacagi bir kadina ise, onun hicreti de o hicret ettigi
seyedir.”74 Bu hadis, hicretin kisinin niyetine ve gayesine gore anlam ve deger
kazanacagini, asil hicretinde Allah’a ve Rasflii'me yapilan hicret oldugunu ifade
etmistir. Yine Hz. Peygamber soyle buyurmustur: “Kéfirlerle savas devam ettikge
hicret kesilmez.””> Bu hadis, savasin hicretin sebebi oldugunu gostermistir. “Tevbe
sona ermedikge hicret sona ermez; giines batidan doguncaya kadar da tevbe son

65 fon Kayyim el-Cevziyye, er-Risaletii’t-Tebikiyye (Zadu’l-Muhacir ila Rabbihi), s. 9.

66 Al-i Imran, 3/191; Sad, 38/27.

67 Mii’minfin, 23/115.

% Kryame, 75/36.

6 Ankebiit, 29/56.

70 et-Taberi, Camiu'l-Beydn an Te'vili Ayi ’I-Kur’dn, XVIII, 433.

71 A’raf, 7/88; Y(inus, 10/90; Hid, 11/80, 81; Hicr, 15/65; Taha, 20/77, 78; Suara, 26/52-67; Ankebfit, 29/26.
72 Tbrahim, 14/13.

7 1std’, 17/76, 77.

74 Buhiri, Vahy 1; Miislim, Ebu’l-Hiiseyin Miislim b. el-Haccac, Sahihu Miislim, thk. Beytii'l-Efkar ed-
Devliyye, Riyad, 1998, Imaret 33; Ahmed b. Hanbel, Miisned, thk. Muhammed Abdulkadir Ata, Darii’l-
Kutubi’l—ﬂmiyye, 1. Baski, Beyrut 2008, I, 307.

75 Nesdi, Bey’at, Bab 45, VII, 7747.
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bulmaz”,7 hadisi de hicretin kesintisiz devam ettigini bildirmistir.

Miisliiman bir toplumun bir beldede hayatta kalma ve Islami olarak gelisme
miicadelesinde son alternatif hicrettir. Belli bir ortamda Islam’in gelismesi ya da
hayatta kalmasi ihtimali ortadan kalktiginda ve bu yolda gosterilecek cabalarin
sonugsuz kalacag1 anlasildiginda, bir kisi ya da grup o ortamu terk etmeye karar
verebilir.”7 Ayrica Allah’in, kullarina ruhsat verip, liitfettigi hususlardan biri,
canlarina yapilacak eziyetten kag¢malaridir. Eger bir kimse canina bir zarar
geleceginden korkarsa, Allah, kendisini boyle bir tehlikeden kurtarmak i¢in oradan
gikip kagmaya izin vermistir ki, canin1 bu mahzurlu durumdan kurtarsin.”?Bu
acidan bakildiginda, drnegin Suriyeli go¢menlerin birbirlerinden farkli sebep ve
gayelerle yurtlarindan ayrildiklar1 dogru olmakla birlikte, genelde savas sebebiyle
yerlerinden gog ettikleri agiktir. Canlarini kurtarmak amacryla vatanlarini birakip,
giivenle yasayacaklar1 0zellikle komsu ve muhtelif tilkelere iltica ve go¢ etmeleri
veya himayeleri altina girmeleri tabiatiyla onlarin hakki olarak kabul edilebilir.
Nitekim birinci Habesistan hicreti boyle olmustu. ltica ve goc edilen iilkelerin de
bundan kaginmamalart ve bu gocmenlerle ilgilenmeleri gerekmez mi?
Miisliimanlik bir yana, insanlik adina bunun aksini diistinmek miimkiin miid{ir?

Mekke’de Hz. Peygamber ve Miisliimanlar, Mekkelilerin baskis1 ve zulmiine
maruz kalmislardi.” Hatta bu donemde sehit edilen sahabeler bile vardi.8 Onlar, L
ildhe illallah Muhammediin Rasilliillah Kelime-i Tevhid'i sdylemekle Mekkelilerin
dinlerini terk ettiklerini beyan ediyorlards; [slam’a yoneliyor, her tiirlii ma’budu
reddedip, sadece Allah’a ibadet etmeye calistyorlardi. Miisliimanlarin soyledikleri
Kelime-i Tevhid alelade bir soz degildi. Bu hem Miisliimanlar hem de Mekkeliler
agisindan biiyiik 6nem tasiyordu.

Mekkeliler  diizenlerinin  bozulacagini, makam ve  mevkilerinin
kaybedilecegini anlayinca Miisliimanlara karsi hakaret, alay etme, iskence ve
ambargo gibi en agir uygulamalarini da arttirdilar.®* Mekkeli 6nderler ve aveneleri,
Hz. Peygamber’i ve Miisliimanlar1 bu yoldan dondiirmek igin her tiirlii bask: ve
zulmii yapiyorlardi.®? Hz. Peygamber, Miisliimanlar1 bundan kurtarmak ve onlara
rahat bir nefes aldirmak icin adil ve merhametli bir kisi olarak bilinen Necasi adli
Hiristiyan bir hiikiimdar tarafindan yonetilen Habesistan’a gitmelerinin uygun

76 Darimi, Ebu Muhammed Abdullah b. Abdurrahman b. el-Fadl b. Behram, Musnedu’d-Dirimi, thk.
Esedu’Darani, Siyer, 70, III, 2555; EbGi Davud, Suleyman b. el-Es’as el-Ezdi es-Sicistani, Siinenii Ebi
Davud, thk. Suayb el-Arnatit-Muhammed Kamil Karabelli, Dam’r—Risaleti’l—Alemiyye, 1. Baski, Dimagk
2009, Cihad 2, IV, 2479.

77 Mir, Mustansir, Kur'dni Terimler ve Kavramlar Sozliigii, Inkllép Yayinlari, istanbul 1996, s. 85.

78 fbnu’l-Arabi, Ahkdmu’l-Kur'én, 1, 610; el-Kurtubi, el-Cémiu li-Ahkémi’l-Kur'én, VIL, 70.

7 {bn {shak, Muhammed, es-Siyer ve’l-Megizi, thk. Suheyl Zekkar, Darii'l-Fikir, 1. Baski, 1978, s. 209-231.
8 fbn fshak, es-Siyer ve'l-Megizi, s. 192-193.

81 fbn fshak, es-Siyer ve'l-Magdzi, s. 144.

82 fbn fshak, es-Siyer ve'l-Magdzi, s. 189-196.
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olduguna karar verdi. Bu, Miisliimanlarin ilk hicreti idi.#* Nitekim o siralarda
hicretten s6z eden ilk ayetler de inmisti.®* Habesistan’a yapilan hicret, Miisliimanlar
agisindan biiyiik bir rahatlik saglamisti. Bu hicrette dikkat ¢eken bir husus vardir ki
o da sudur: Islam iilkelerinde bulunmayan dini yasama ozgiirliigii, Miisliiman
olmayan baz: iilkelerde olabilir. Bunun delili de Hiristiyan Habegistan {ilkesidir.
Burast Islam {ilkesi olmadig1 halde Miisliimanlar Mekke gibi bir yeri terk edip
oraya (iki defa) hicret etmislerdir. Hicret edenlere de muhacir denilmistir.s

Hz. Peygamber hac mevsiminde Yesrib’den gelen alt1 kisiye Akabe denilen
yerde Islam’1 anlatti, onlar da iman edip dogruladilar ve Hz. Peygamber’e biat
ettiler. Sonra da fslam’a davet etmek iizere geri dondiiler.® Bu olayla birlikte Allah,
Miisliimanlara yeni bir yol agmis oldu. Bu gelismelerin akabinde Islam, Medine’de
zamanla yerlesti.

Bundan sonra Hz. Peygamber’in tegvikiyle Miisliimanlar, belirli bir zamanda
gruplar halinde, gizlice Mekke'den Yesrib’e dogru yola ¢ktlar.®” Onlar ne ile
karsilasacaklarmi bilmedikleri bir gelecege dogru Allah’a tam bir tevekkiil ve
teslimiyetle ilerliyorlardi. Boylece Hz. Peygamber’in buyruguna samimiyetle
uymak suretiyle hicret edip Mekke’yi terk ettiler. Sonunda Mekke’de yalnizca Hz.
Peygamber, Hz. Ebu Bekir ve Hz. Ali kaldi. Allah’tan, Mekke'den c¢ikis ve
Medine’ye hicret iznini bekleyen Hz. Peygamber®nihayet gelen izinle Hz. Ebu
Bekir'le birlikte Yesrib’e hicret etti.?? Kur’an’da bu olay soyle anlatilmistir: “Eger siz
ona (Muhammed’e) yardim etmezseniz, (iyi bilin ki) iki kisiden biri oldugu halde
(Rastllullah ve Ebu Bekir) kifirler onu (Mekke'den) cikardiklar1 zaman Allah ona
yardim etmisti. Hani onlar magarada (Sevr magarasinda) idiler, (Ebu Bekir korkunca
Rastlullah) o zaman arkadagina: Uziilme, Allah bizimle beraberdir, diyordu. Bunun
iizerine Allah ona (siik(inet saglayan) emniyetini indirdi, onu sizin gérmediginiz bir ordu
(melekler) ile destekledi ve kafir olanlarin soziinii alcalttr. Allah'in kelimesi/sozii ise
(zaten) yiicedir. Ciinkii Allah daima iistiindiir, hikmet sahibidir.”*® Hz. Peygamber’in
Mekke’den ¢ikist, onlarin Hz. Peygamber’i buna mecbur etmelerinin bir sonucu idi.
Nihayet o da Mekke’den gikmak zorunda kalmisti.”* Bu konuda Hz. Peygamber’in,
binegi {izerinde oldugu halde Hazvara’da®” durmusken soyle dedigi nakledilmistir:

83 fbn fshak, es-Siyer ve'l-Magdzi, s. 213-215; ibn Sa’d, Muhammed, et-Tabakétu’l-Kubré, tahk. Ali
Muhammed Omer, Mektebetu’l-Hanci, 1. Baski, Kahire 2001, I, 172-173.

84 Ziimer, 39/10; Nahl, 16/41, 42.

85 Muhammed Casim Abd, Ahkdmu’l-Hicreti ﬁ’§—$eriati’l—fslﬁmiyye, Mecelletu Ebhasi Kulliyyetu’t-Terbiye
el-Esasiyye, Kﬁlliyyetii’l—fmam el-A’zam, 2008, c. 8, say1:1, s. 98-99.

8 fbn Hisam, es-Siretu’n-Nebeviyye, thk. Omer Abdusselam Tedmuri, Darii’l-Kitabi’l-Arabi, 3. Baski,
Beyrut 1990, 11, 76-78.

8 fbn Hisam, es-Siretu’n-Nebeviyye, 11, 109; ibn Sa’d, et-Tabakatu'l-Kubrd, 1, 192.

8 fbn Hisam, es-Siretu'n-Nebeviyye, 11, 109.

8 fbn Hisam, es-Siretu'n-Nebeviyye, 11, 121; ibn Sa’d, et-Tabakatu’l-Kubrd, 1, 194.

9 Tevbe, 9/40.

91 el-Kurtubi, el-Camiu li-Ahkdmi’l-Kur’dn, X, 211.

92 Mekke’de bir ¢arg adi.
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“Vallahi (ey Mekke), sen Allah’a en sevimli olan Allah’mn en hayirh yerisin, eger
senden ¢ikarilmasaydim, senden ¢ikmazdim.”®* Bdylece neredeyse biitiin
Miisltimanlar Mekke’yi terk etmis, Hz. Peygamber’in Onderliginde Medine’de
toplanmus oldular.

Hicret basit bir olay degildir. O, batildan hakka, zulmetten ntira, cehaletten
ilme, zuliimden adalete, kotiiliikten iyilige, cirkinlikten giizellige; Islam’mn
aydinhigma yonelmedir. Kisaca hicret, kiifriin ve sirkin batakligindan kurtulup,
Allah’a hakkiyla yonelip kulluk yapma, Islamiyeti en uzak yerlere gotiiriip
duyurabilme imkanm veren 6nemli bir yolculuktur. Miiminler, hicretle Medine’de
bunu elde etmis oldular.

Simdi diismanlar1 tarafindan vatanlarini terk etmek zorunda birakilan
Suriyeli gd¢menleri ve benzerlerini de bu gercevede degerlendirmek miimkiindiir.
Ciinkii savas ortaminda kendi iilkelerinde onlarin Islamiyeti yasama imkanlari, can
ve mal emniyetleri kalmamistir. Gormekte olduklar sosyolojik, psikolojik,
ekonomik, kiiltiirel gibi her tiirlii baski ve zarardan kurtulmak ve korunmak igin
yerlerini terk etmeleri, onlara muhacir vasfini kazandirabilir.

2.2. Hicretin Onemi ve Cesitleri

Bir itaat eylemi olarak hicretin Islam’da biiyiik énemi vardir. Kur’an’da bu
hususta soyle buyrulmustur: “Onlar, kendileri inkdr ettikleri gibi sizin de inkdr etmenizi,
onlarla denk olmanizi isterler. Onlar Allah yolunda hicret edinceye kadar, onlardan kimseyi
veli (dost ve yonetici) edinmeyiniz. Eger yiiz cevirirlerse onlart yakalayin, nerede
bulursamz onlant ldiiriin. Onlardan veli ve yardimer edinmeyiniz.”* Ayette yer alan
(\s33l &2) “hattd yuhacirG” “hicret edinceye kadar” ifadesi, beden ile bir diyardan
baska bir diyara; Darii’l-Harb’den Darii’l-islam’a ve kalp ile Allah’a ve Rastiliine
yapilan hicret diye iki sekilde yorumlanabilir. Burada sehvetlerin, kotii ahlakin ve
giinahlarin terki ve reddi de soz konusudur.® Ayette, “O halde Allah yolunda hicret
edinceye kadar, iclerinden kimseyi veli edinmeyin”, buyrularak Miisliimanlarin kiifiir ve
miinafiklikta kendileri gibi ve esit olmasmi temenni edenlerden teberri edip
uzaklasmalar: emredilmistir.¢ Nitekim Kur’an’da miinafiklar hakkinda soyle
buyrulmustur: “Miinafiklara, Allah’in indirdigine (Kur'an’a) ve Peygamber’e gelin,
dendigi zaman, onlanin senden biisbiitiin uzaklastiklarini goriirsiin.”%

Kur'an’da yine soyle buyrulmustur: “(Miicahitlere katilmayarak) kendilerine
zulmedenlerin canlarimi melekler alirken: ‘Nerede idiniz (nig¢in mdiicahitlerle beraber
degildiniz)?’ dediklerinde, ‘biz yeryiiziinde gii¢siizdiik (miistaz’af/caresiz idik) dediler.’

9 Ddrimi,, Bab: 67, III, 2552.

94 Nisa’, 4/89.

% es-Sa’lebi, el-Kesf ve'l-Beyin, X, 506-507; ibn Kayyim el-Cevziyye, er-Risaletii’t-Tebiikiyye (Zadu’'l-
Mubhacir ila Rabbihi), s. 16; el-isfehani, s. 537.

9 Enfal, 8/72; el-Kurtubi, el-Camiu li-Ahkdmi’l-Kur’dn, VI, s. 506-507.

97 Nisd’, 4/61.
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Melekler de, ‘Allah’in arzi genis degil miydi? Oralara hicret etseydiniz ya!” dediler. Iste
onlarnn sigimag (barnag) cehennemdir. O ne kotii doniis yeridir.”* Ayette, Hz.
Peygamber hicret ettikten sonra, Miisliiman oldugu halde Mekke’den ayrilmayip,
orada Miisriklerin arasinda kalarak onlarla birlikte kalan kisilerin bu tavirlarryla
hicret etme emrine uymadiklar1 ve Allah’in onlarin mazeretlerini kabul etmedigi ve
bu sebeple cehenneme girecekleri ifade edilmistir.”

Bu ayet indigi sirada ve Mekke'nin fethine kadar, Miisliimanlarin Medine’ye
hicret etmeleri farz idi. Bu ayet, Mekke’de Miisliiman olmus ve hicret farz kilindig
sirada hicret etmemis olan baz kisiler hakkinda inmistir.1 Demek ki, hicret farz
iken Kkafirlerin istediklerine gore oturmak, dogrudan dogruya kiifiir degilse de
herhalde bir giinah ve nefse bir zuliimdiir. Tefsircilerin agiklamasma gore bu
ayet, bir yerde dinini yasama imkani bulamayan bir kisinin oradan go¢ etmesi
gerektigini gostermektedir. Hz. Peygamber de sdyle buyurmustur: “Her kim dini
ugruna bir yerden kacarsa, gittigi bir karis yer de olsa cennete girmeye hak kazanr.
Babast Ibrahim’in ve peygamberi Muhammed’in yoldast olur.” 101

Séfil'ye gore, Medine’ye hicreti takip eden ilk zamanlar hicret farz olmadig:
gibi Mekke’de ikamet de haram degildi. Hicretten sonra cihad 6énce mubah, daha
sonra farz kilminca hicret etmeyenlere kars1 uygulanan baski ve zuliim iyice artt1.
Bunun {izerine baskiya maruz kalanlardan hicrete giicii yetenlerin hicret etmesi
farz kilindi. Ayette, ilk Islam toplumunun gelecegi bakimindan tasidigi 6nem
sebebiyle bu emre uymayanlarin durumu ve akibeti haber verilmistir.102

Kurtubi de, “Allah’in yeryiizii genis degil miydi, oralara hicret etseydiniz ya!”
buyrugu hakkinda sunu demistir: “Boyle bir soru ve cevap, onlarin hicreti terk
etmek suretiyle nefislerine zulmeden Miisliimanlar olarak OoOldiiklerini ifade
etmektedir. Aksi halde kafir olarak 6lmiis olsalardi, onlara bu kabilden bir soz
soylenmezdi. Bu kimselerin Sahabe-i Kiram arasinda anilmayislariin sebebi ise,
kars1 karsiya kaldiklar1 durumun agirlig ve muayyen olarak onlardan herhangi
birinin iman edip etmediginin agik olmamas: ve irtidat etmis olma ihtimallerinin
bulunmasi sebebiyledir.” 103

Ibn Kudame’ye gore de bu ayet, hicret etmeye gii¢ yetirenlere hicretin farz
oldugunu gosteriyor. Kafirler arasinda dinini yasama ve onun vecibelerini yerine
getirme imkani bulamayan kimselere hicret etmek farzdir. Dinin vecibelerini yerine
getirmeye gii¢ yetirenlere de bu vecibeler farzdir. Hicret ise dinin zarureti ve

98 Nisa’, 4/97.

% et-Taberi, Camiu'l-Beydn an Te'vili Ayi ‘I-Kur’dn, VII, 381; el-Kurtubi, el-Camiu li-Ahkdmi’l-Kur’dn, VII, 61.
100 fbn {shak, es-Siyer ve’l-Magdzi, s. 309.

101 o]-Kurtubi, el-Camiu li-Ahkdmi’l-Kur’dn, VII, 64.

102 Ozel, Ahmet, “Hicret” DIA, Istanbul 1998, XVII, 463.

103 e]-Kurtubi, el-Camiu li-Ahkdmi’l-Kur’dn, VII, 63.
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tamamlayicisidir. Dolayisiyla farzin kendisiyle tamamlandig: sey de farzdir.104

“Erkekler, kadmlar ve cocuklardan (gergekten) dciz (miistaz’af) olup hicbir careye
giicii yetmeyenler, hicbir yol bulamayanlar miistesnadur.”105

“Iste bunlart, umulur ki Allah affeder. Allah affedicidir, cok bagislayicidir.” 106

Allah'mn, (s 555 ¥) “14 yestatitine hile” “care bulamayan” buyrugundaki
(L) “hile” “care” kelimesi, cesitli kurtulus yollart hakkinda kullanilabilen umumi
bir lafizdir. Ayetteki (Swi) “sebil” “yol” kelimesi de “Medine’ye varan yol”
demektir.’” Bunun biitiin yollar hakkinda umumi bir tabir oldugu anlami da
vardir. “Iste bunlart, umulur ki Allah affeder”, buyrugu ile kastedilenler, hicret etmeye
care bulamayan ve gilinahsiz (gercekten miistaz’af) olan kimselerdir. Hicret
ugrunda agir1 derecedeki stkintilara katlanmanin icap ettigi zannedilebilir. Oyle ki,
bu zorluga katlanmayan kimse bundan dolay1 cezaya maruz kalabilir. Iste Allah
burada boyle bir vehmi izale etmektedir. Zira asir1 mesakkate katlanmak icap etme-
mektedir. Aksine gerekli azik ve binegin bulunmamas: halinde hicretin terki
caizdir. Buna gore ayetin anlamu soyle olur: Iste Allah, boylelerini hesaba cekerken,
aleyhlerine olmak tizere nihai ve kili kirk yararcasma onlar1 hesaba c¢ekmez.
Bundan dolay1 Allah sdyle buyurmustur: “Allah cok affedicidir, cok bagislayicidir.”108

Bu iki ayette hastalik, zayiflik, zorla orada kalmadan ve diigkiinliikten dolay1
hicret edemeyip aciz kalan kadm, ¢ocuk gibi kendilerine hicret etmenin farz
olmadig1 kimselerden bahsedilmistir. Kiifiir diyarindaki bu mecburi kalis icin, ona
gii¢ yetirilemediginden dolay: miistehaptir denilemez. Darii’l-Harb’de ikamet edip
dinin emirlerini yerine getirebilene ise hicret farz degil, ama miistehaptir, ¢linki
orada onlara karst cihad yapma, Miisliimanlarin sayisin1 ¢ogaltma ve onlara
yardim etme, ayrica kéfirlerin azligina onlarin igine girmeden sebebiyet verme ve
onlarin kotiiliiklerini engelleme ve onlardan kurtulma imkanina sahiptir. Boylece
orada kalmasinda dinin vecibelerini yerine getirme imkan1 s6z konusu oldugu icin
hicret etmek ona farz degildir. Nitekim Hz. Abbas, Miisliiman oldugu halde
Mekke’de ikamet etmisti. Nuaym en-Nahham da, hicret etmek istediginde kavmi
Benu Adiy ona gelmis ve: “Sen dinin iizere kalarak yanimizda ikamet et, sana
eziyet etmek isteyenlere de mani oluruz. Bizim ic¢in yaptiklarina devam et.”
demislerdi. O, Benu Adiy kavminin yetim ve dullariyla ilgileniyordu. Bu sebeple
hicret etmekten geri kalmis, sonradan hicret etmisti. Hz. Peygamber ona: “Senin
kavminin sana karsi tavri benim kavmimin bana kars: tavrindan daha hayirhdir,
zira kavmim beni Mekke’den ¢ikard: ve oldiirmek istedi. Senin kavmin ise seni
korudu, sana eziyet etmek isteyenlere de mani oldu.” dedi. O da: “Ya Rastlallah!
Bilakis, kavmin seni Allah’a itaate ve O'nun diismanina kars: cihad etmeye ¢ikard:.

104 fon Kudame, el-Mugni, X111, 151.

105 Nisa’, 4/98.

106 Nisa’, 4/99.

107 et-Taberi, Camiu'l-Beydn an Te'vili Ayi ’I-Kur’dn, VII, 385.
108 o]-Kurtubi, el-Camiu li-Ahkdmi’l-Kur’dn, VII, 65.
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Fakat benim kavmim ise beni hicretten ve Allah’a itaatten alikoydu.” demisti.'®

“Siiphesiz, iman edenler, hicret edenler, Allah yolunda mallar1 ve canlariyla cihad
edenler, (muhacirleri) barindiranlar ve (onlara) yardim edenler, iste onlar birbirlerinin
velileridirler. Iman edip de hicret etmeyenler ise, hicret edinceye kadar sizin onlarla hicbir
veldyetiniz yoktur. Eger onlar din hususunda sizden yardim isterlerse, size yardim etmek
diiser. Ancak sizinle aralarinda antlasma bulunan bir kavme karst degil. Allah
yaptiklarinizi gorendir.”1° Bu ayette, (135al) “hacerG” “hicret edenler”, (133l &)
“lem yuhacird” “hicret etmeyenler” ve (155l i8) “hatta yuhacir” “hicret edene
kadar” seklinde {i¢ kelime yer almistir. Ayette yer alan, “Eger onlar din hususunda
sizden yardim isterlerse” ifadesine gore, Darii'l-Harb’de kalip hicret etmeyen
Miiminler, kendilerinin kurtarilmalar: i¢in asker yahut mali bakimdan yardima
olmak tizere ¢agrida bulunacak olurlarsa, onlara yardima olunur. Bu bir farzdir,
onlar yardimsiz birakilamaz. Ancak onlar, kendileri ile arasinda antlasma bulunan
kéafir bir kavim aleyhine yardim isteyecek olurlarsa, o kafirlere karsi onlara
yardimcr olunmaz ve siiresi bitinceye kadar da kéfirlerle yapilmus olan antlasma
bozulmaz.'t Ayette gecen “birbirlerinin velileridirler” buyrugu da mirasta
birbirlerinin velileridirler diye aciklanmistir.!2 Onceleri hicret sebebiyle Ensar ile
Mubhacirler birbirlerine miras¢t olurlardi. Burada “velayet” kelimesi ise, “yardimc
olmak” ve “neseb bagi ile baglanmak” anlamindadir. Aym sekilde “vilayet ve

VZTi

velayet”, “emirlik, yoneticilik” anlaminda da kullanilir.13

[bnii’l-Arabi’'ye gore, bizden yardim isteyen Miiminler esir ve mustaz’af
kimseler ise, siiphesiz ki onlarla dostluk hala devam ettigi icin, onlara yardimc
olmamiz gerekir. Eger giiclimiiz buna yeterli ise onlar1 kurtarmak maksadiyla
cihada gikmadik kirpan tek bir goziimiiz kalmaymcaya yahut da hi¢bir kimsenin
elinde tek bir dithem kalmamacasmna onlar esaretten kurtarmak igin biitlin
malimizi harcaymcaya kadar onlara yardimer olmamiz gerekir. Malik’in ve biitiin
ilim adamlarmin gortisii de budur. Ellerinde hazinelerle servet bulunmakla, ihtiyag
fazlas1 mallar1 olmakla, giicleri, sayilari, kudretleri ve savasma giicleri yeterli
olmakla birlikte, kardeslerini diismanlarinin esaretinde birakmalarindan o6tiirdi, in-
sanlarin karst karstya bulunduklar1 bu musibetler dolayisiyla “inna lillah ve inna
ileyhi raciin” dan bagka bir sey diyemiyoruz.14

“Iman edenler, hicret edenler, Allah yolunda cihat edenler ve onlari (hicret
edenleri) barmndiranlar ve (onlara) yardim edenler, iste onlar hakiki Miiminlerdir. Iste

109 fbn Kudame, el-Mugni, XIII, 151-152.

110 Enfal, 8/72.

M et-Taberi, Camiu'l-Beyin an Te'vili Ayi ‘I-Kur’dn, X1, 294; el-Kurtubi, el-Camiu li-Ahkdmi’l-Kur'dn, X, 86-
87.

112 et-Taberi, Camiu'l-Beyin an Te'vili Ayi I-Kur’dn, X1, 293-294; el-Kurtubi, el-Camiu li-Ahkdmi’l-Kur'dn, X,
86.

113 e]l-Kurtubi, el-Camiu li-Ahkdami’l-Kur’dn, X, 85-86.

114 fbnu’l-Arabi, Ahkdmu’l-Kur'dn, 11, 440; el-Kurtubi, el-Camiu li-Ahkami’l-Kur'dn, X, 86-87.
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onlar icin magfiret ve bol rizik vardir.”15 Ayette gegen (@5) “hakkan” “gercek”
kelimesi mastardir. Yani onlar hicret etmek ve yardimda bulunmak suretiyle
imanlarini gergeklestirmis kimselerdir. “Onlar icin cennette ¢ok biiytik bir miikafat
vardir” miijdesiyle onlarn imanlarmin gercek oldugu, gercekten bir imana sahip
olduklari ifade edilmigtir.11

Hz. Peygamber’in de hicretin 6nemine dair bir¢ok hadisi vardir. Onlardan
bazis1 soyledir:

“Eger hicret serefi olmasaydi, ben muhakkak Ensar’dan bir fert olmak
isterdim.”"” “(Allah’a) ortak kosan bir miisrik Miisliiman olduktan sonra,
kafirlerden ayrilip Miisliimanlar arasina katilmadik¢a Allah, onun higbir amelini
kabul etmez.”®8 “Bir adam, Rastilullah’a: “Ya Rastlallah, hangi hicret daha
faziletlidir?” diye sordu. Rastilullah da ‘Allah’in yasakladig: (haram kildig1) seyleri
terk etmendir.” buyurdu. Ve devamla, ‘Hicret, iki kistmdir: Sehirlilerin hicreti ve
¢olde yasayanlarin hicreti. Colde yasayanin hicreti, vazifeye cagrildiginda gelmesi,
kendisine emredilen seyi yapmasidir. Sehirlilerinki ise, ¢olde yasayaninkinden
daha agirdir. Ecir ve sevab1 da daha ¢oktur.”” 11 “Ortalik kargasa i¢indeyken ibadet
etmek, bana hicret etmek gibidir.”? Abdullah b. Abbas’a gore “Rastlullah, Hz.
Ebu Bekir ve Hz. Omer (ve Hz. Peygamber’in ashabi) muhacirlerdendi. Ciinkii
onlar miisrikleri terk etmislerdi. Ensar’dan da muhacir olanlar vardi. Ciinkii onlar
da Medine'nin sirk vatani olmasi sebebiyle Akabe bey’atinda Hz. Peygamber’e
gelmislerdi.”?! Ayrica Hz. Peygamber, ge¢miste yiiz kisiyi Oldiirdiikten sonra
tevbe edip, iyilerin yurduna yonelerek orada oldiigii kabul edilen ve bu sebeple
affedilen bir sahistan da bahsetmistir.??

Hz. Peygamber: “Fetihten (Mekke'nin fethinden) sonra (Medine’ye) hicret
yoktur. Ancak cihad ve niyet vardir. Allah yolunda savasa ¢agrildigimz zaman
kosunuz”,'? diye buyurmustur. Hadiste bitmis oldugu beyan edilen “hicret”,
Mekke’den Medine’ye yapilan hicrettir. Hicret, hangi mekan ve hangi zamanda
olursa olsun, sartlar1 olustugunda giindeme gelen bir ibadet ve sartlar ¢ercevesinde
islenen bir eylemdir.'* Hadis, Mekke’den hicreti kaldirmis ise de Miisliimanlara

115 Enfal, 8/74.

116 e]-Kurtubi, el-Camiu li-Ahkdami’l-Kur’dn, X, 89.

W Miislim, Zekat 12; Darimi, Siyer, 111, 71.

118 fby Méce, ibn Mace, Ebu Abdullah Muhammed b. Yazid el-Kazvini (207-275 h.), Siinenii Ibn-i Miéce,
thk. Muhammed Abdulbaki, Daru Hlyai’l—Kutubi’l—Arabiyye, Hudd 20, Bab: 2, 11, 2536.

119 Nesiit, Bey’at, Bab: 15, VII, 7740; Ebil Divud, Vitr 345.

120 Miislim, Fiten 52; Tirmizi, IV, Fiten 30; [bn Mdce, Fiten 36, Bab: 14, II, 3985.

121 Nesiii, Bey’at, Bab: 45, VII, 7741.

122 Buhiri, Enbiya 60; Miislim, Tevbe 46; Tbnu Mice, Diyat 21, Bab: 2, , I12621.

123 Buhari, Cihad ve’s-Siyer 1; Ebit Divud, IV, Cihad 2; Tirmizi, 111, Siyer 32; Nesii, Bey’at, Bab: 45, VII,
7745; Dirmmi, Siyer 70, Bab: 69.

124 fon Kudame, el-Mugni, XIII, 150-151.
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baski yapilan her kiifiir diyarindan Islim yurduna hicret, farz olarak devam
etmektedir.!>

Hicret birkag gesittir: 1- Hz. Peygamber’e yardimcr olmak icin Medine’ye
yapilan hicret. 2- Miisliiman kimsenin Allah’in kendisine haram kildig1 seyleri hecr
etmesi, yani onlardan uzak durmasi. Nitekim Hz. Peygamber soyle buyurmustur:
“Mubhacir, Allah'in nehyettigi seyleri hecr eden (ondan uzak duran) kimsedir.”126
Bu iki hicret tiirti su ana kadar sabittir ve hiikiimleri devam etmektedir. 3- Masiyet
isleyen kimseleri de tehdit etmek tizere masiyetlerinden vazgeginceye kadar hecr
edip tevbe edecekleri vakte kadar onlarla konusulmamasi, onlarla birlikte oturup
kalkilmamasi da bir hicrettir. Nitekim Hz. Peygamber Ka’b b. Malik ile iki
arkadasina kars1 boyle davranmisti.'?”

ibnii'l-Arabinin hicretle ilgili olarak Aayet ve hadislerden yaptig
degerlendirme de dikkat ¢ekicidir. O, yola ¢ikip gitmeyi, yani hicreti nce maksad
agisindan kagmak maksad: ve talep maksad: diye iki, sonra hiikiimler yoniinden
vacip, mendiib, miibadh, mekruh ve haram diye bes tiire ayirrmistir. Kurtubi de, bu
tasnifi neredeyse aynen kabul etmis ve tefsirinde dercetmistir.'? Her iki miifessir
de hicreti Islam hukuku agisindan ele alarak bu konuda 6nemli bilgiler
vermislerdir. Onunla ilgili soyle bir tasnifte bulunmuslardir:

1- Darii'l-Harb’den Darii’'l-Islam’a ¢ikip gitmek. 2- Bid’at topraklarindan
cikip gitmek. 3- Haram fiillerin baskin geldigi yerden ¢ikip gitmek. 4- Bedene
yapilacak eziyetten kagmak: Bu isi ilk yapan kisi de Hz. Ibrahim’dir. Ciinkii o,
kavminden korkunca: “Siiphesiz ben Rabbime hicret ediciyim”'? demisti. Hz.
Ibrahim’in soyle dedigi de bildirilmistir: “Ben, Rabbime gidiciyim. O, beni dogruya
iletecektir.”130 Hz. Musa’dan ise: “Korku ile gozeterek oradan c¢ikti...”13! diye haber
verilmistir.132

3. Hicretin Sosyal, Kiiltiirel ve Dini Etkinlik Boyutu

Allah, Mekke’den Medine’ye go¢ eden Miisliimanlarla Medine’de yasayan
Miisliimanlar arasindaki iliskiye dikkat ¢ekerek soyle buyurmustur: “Onlardan
(Muhacirlerden) dnce yurda (Medine’'ye) yerlesen ve iman sahibi olanlar (Ensar)

125 e]-Cevzi, Ebu’l-Farac Cemaluddin Abdurrahman b. Ali b. Muhammed, Zddu’l-Mesir fi flmi’t—Tefsir, el-
Mektebetu’l-Islami, 3. Baski, Beyrut 1984, 11, 156; Ebu Davud, (Dipnot), IV, 2480; ibn Kudame, el-Mugni,
XIII, 150.

126 Byhari, iman 4; Rikak 26; Ebi Davud, TV, Cihad 2; ibn Mace, 11, Fiten 36, 2934.

127 e]-Kurtubi, el-Camiu li-Ahkdmi’l-Kur'dn, V1, 506-507; Buhiri, Megazi 79; Miislim, Tevbe 53.

128 fbnu’l-Arabi, Ahkdmu’l-Kur'dn, 1, s. 609; el-Kurtubi, el-Camiu li-Ahkémi’l-Kur’dn, VII, 65-72.

129 Ankebft, 29/26.

130 Saffat, 37/99.

131 Kasas, 28/21.

132 fbnu’l-Arabi, Ahkédmu’l-Kur'dn, 1, 610-612; el-Kurtubi, el-Camiu li-Ahkémi’l-Kur'én, VI, 69-70.
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kendilerine hicret edenleri severler ve (muhacirlere) verilen (ganimetler) konusunda
yiireklerinde bir ihtiyac duymazlar ve ihtiyaglar: olsa bile onlar: (muhacirleri) kendilerine
tercih ederler. Kim, nefsinin cimriliginden korunursa iste onlar kurtulusa erenlerin ta
kendileridir.”133

Hz. Peygamber, Medine’ye geldiklerinde, burada yasayanlarla, yardimlasma
ve dayanisma temeli tizerine bir antlasma imzaladi.’* Bu antlasma islémiyetin,
Miisliiman olmayan topluluklarla baris iginde birlikte yasamaya ve onlarla iyi
iliskiler iginde olmaya ne kadar ©nem verdigini gostermektedir. Yine Hz.
Peygamber, “Mubhacirler” ile “Ensar” arasinda kardeslik kurmustu. Bu kardeslik
esasmna gore, Medineli Miisliimanlar mallarinin yarisini muhacir kardeslerine
vermislerdi'® ki, tarihte bu dayanisma ve yardimlasmanmn bir benzerini gostermek
miimkiin degildir. Boylece, Medine’de ilk Islam toplulugu kardeslik, dayanisma ve
yardimlasma temelleri tizerinde olusmustur.

Kurtubi, Miimtehine suresinin 10. ayetinde su bilgilere yer vermistir:
“Allah’in, Miisliimanlara miisrikleri dost ve yardimci edinmeyi yasaklamasi,
Miisliimanlarin  miigriklerin yurdunu birakip Miisliimanlarin yurduna hicret
etmelerini gerektirdi. Evlilik ve nikdhlanmak ise dostluk sebeplerinin en saglami
oldugundan dolays,“ey iman edenler, Miimin kadinlar, hicret edenler olarak size
geldiklerinde” buyrugu ile kadinlarin hicret etmelerine dair hiikiimleri agiklamistir.
Hudeybiye’de Kureys miisrikleri ile (Hz. Peygamber) kendisine gelen Mekkelileri
onlara geri ¢evirmek {iizere antlasmis idi. Bir agiklamaya gore, Ummii Kiilsiim
kocast Amr b. el-As’dan, beraberinde iki kardesi Imare ve el-Velid ile birlikte
kagmist1. Rastilullah kardeslerini geri vermekle birlikte Ummii Kiilstim'ii alikoydu.
Hz. Peygamber’e: Antlasma sarti geregi onu da bize geri ver, dediler. Hz.
Peygamber soyle buyurdu: “Antlasmada kosulan sart, erkekler hakkinda idi.
Kadinlar hakkinda degildi.” Bunun tizerine Allah bu ayeti indirdi.”1%

Gog, toplumlar: ictimai, iktisadi, siyasi, ahlaki, kiiltiirel gibi acilardan etkiler.
Bununla karsilasan tilkeler bu durumu agik¢a yasamaktadir. En ¢ok go¢ alan bu
tilkelerin iginde Tiirkiye bulunmaktadir. Giiniimiizde, 6zellikle Suriye’de ve Irak’ta
meydana gelen olaylar sebebiyle Tiirkiye'ye gelen goc¢menlerin sayisi gittikge
artmaktadir. Miistevliler tarafindan topraklari isgale ugrayip, yeralti ve yeriisti
zenginliklerine el konulan, kendilerine dinlerini yasama firsati verilmeyen ve can
pazariyla karsilasan bu giigsiiz ve zayif insanlarin sigmacaklar: en uygun yerler,
elbette onlarin din, ahlak, kiiltiir, tarih ve cografya birligi, 0rf ve adet benzerligi
bulunan komsu iilkeler olacaktir. Sartlar muvacehesinde yapilmasi en dogru olan
da budur. Burada Hz. Peygamber zamaninda Miisliimanlarin dnce Habesistan’a,
sonra da Medine’ye hicret etmeye mecbur edilmesine benzer durumlar s6z

133 Hagr, 59/9.

134 fbn Hisam, es-Siretii’n-Nebeviyye, II, 143-144.

135 fbn Hisam, es-Siretii’n-Nebeviyye, 11, 146; ibn Sa’d, et-Tabakdtu'lI-Kubrd, 1, 204-205.
136 e]l-Kurtubi, el-Camiu li-Ahkdami’l-Kur’dn, XX, 410-411.
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konusudur. Yurdumuza gelen Suriyeli gd¢gmenlerin durumu bu tarihi gergeklerle
miilahaza edildiginde belirtilen bu olaylara ne kadar benzedigi goriiliir. Bir tarafta
kendilerine muhacir diyebilecegimiz vatanlarin terk etmek zorunda kalan Suriyeli
gocmenler, Obiir tarafta ise bu Suriyeli muhacirlere Ensar gibi davranmasi gereken
bizler.

Sonug¢

Hicret kelimesi bir¢ok anlama gelmektedir. [slam’a gore hicret ise, Allah’a ve
Rastiliine yapilir. Hicret, Miisliimanlara vatanlarinda uygulanan eziyet, baski,
siddet ve iskence, ayrica hak dini teblig etme imkéani kalmamasi nedeniyle olur.
Hicret, Miisliiman'in i¢inde bulundugu duruma gore ya farz, ya da mdiistehap
yahut ne farz ne de miistehap olur. Kiifiir diyarinda eger dinini yasama, can ve mal
emniyeti imkani kalmamissa oradan hicret etmesi farz; dinin vecibelerini yerine
getirme imkam ve firsati varsa orada kalmasi miistehap; yok eger orada hasta,
dtiskiin vb. olmasi ve zorla tutulmasi halinde ise, bu da ne farz ne de miistehaptir.
Bununla birlikte hicret etmeksizin kiifiir diyarinda kalarak din konusunda yardim
isteyenlere dinen yardimci olmak gerekir, aksi takdirde yardim etme imkanina
sahip Miisliimanlara bunun dini sorumlulugu vardur.

Hicret, Mekke’den go¢ eden Miisliimanlarin sikintilh  giinlerden
kurtulmalarina, Ensarla Medine’de dostluk ve kardeslik, milli birlik ve beraberlik
ruhu iginde toplum hayatini yasamalarina vesile olmus Islam tarihinin en 6nemli
olaylarindan biridir. Miisliimanlar, hicretle giivenli bir ortama kavusmus ve
giiclenmis, Hz. Peygamber’in oOnderliginde kendilerini baskalarina kabul
ettirmislerdir. Hz. Peygamber, Medine ve ¢evresinde yasayan halklarla antlasmalar
yapmis ve yonetimin Miisliimanlarmn elinde olmasini saglamustir.

Giinlimtiizde degisik iilkelerden gelen, ozellikle Suriyeli go¢menlerin
durumu, hicretin devamliligina dair 6onemli bir misal teskil etmektedir. Onlarin
kendi vatanlarinda istilacilarin ve siyasi otoritenin zorbaligiyla can ve mal
emniyetleri kalmamis, onlar en agir iskencelere ugramislardir. Ozellikle nifak, fesat
ve fitnenin kol gezip kan dokiildiigii, ahlaki kotiiliiklerin yayginlastigi ve en
onemlisi yasamaya miikellef olduklari Islami vecibeleri yerine getiremeyisleri
sebebiyle yerlerini, yurtlarin1 ve yakmlarini terk etmislerdir. Bundan dolay:
muhacir kabul edilmeleri miimkiindiir. Onlarin bir kismi ve {ilkemizin baz
insanlart da yasanan bu go¢ olayinin Islami cihetten pek farkinda olmadiklari,
bunun ise toplumlar arasinda bazi sorunlara yol actig1 goriilmiistiir. Devlet ve
hiikiimet, bunlara karst dogru ¢oziimler iiretmekle onlarin verecekleri zararlar
onleyebilir. Bu da, ciddi, gercek¢i ve giivenilir ictimal, iktisadi, siyasi, ahlaki,
kiiltiirel ve hukuki bir biinyeyi olusturup, irkgi, yabanci diismani ve otekini
dislayicr her tiirlii Gisluptan uzak durarak, kucaklayici, dogru ve insani bir dil
kullanmakla miimkiindiir.
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Ulkelerini terk etmek zorunda kalan, ozellikle Suriyeli go¢menlerin ve
tilkemiz insanlarinin Hz. Peygamber zamaninda Mubhacir ve Ensar’in hicrette
oynadig1 rolii bilmeleri ve hicreti hatirlamalari biiyiik dnem arz etmistir. Ulkemize
gelen Suriyeli go¢menlerle din, ahlak, kiiltiir, tarih ve cografya birligimiz vardir;
ancak dil, orf, adet, gelenek, gorenek gibi -kismen de olsa- farkliliklarimiz, bazen
birtakim sikintilara sebebiyet vermistir. Bu ve benzeri meseleler, ayn1 inanci, ayni
cografyay1 ve genelde benzer kiiltiirleri paylasan milletler tarafindan ancak Islam’in
timmet®  bilinciyle  halledilebilir. ~ Yani  Allah'in,  “Miiminler  ancak
kardestirler.”,'“Miimin erkeklerle Miimin kadinlar birbirlerinin velileri, yardimcilaridir.
Onlar iyilikleri tesvik edip (emredip) kotiiliikleri menederler”,'® ve Hz. Peygamber’in,
“Miisliiman miisliimanin kardesidir. Ona zulmetmez ve onu zalime teslim etmez.
Kim kardesinin yardiminda bulunursa Allah da ona yardim eder. Kim bir
miisliimanin sikintisin1 giderirse Allah da onun kiyamet giintindeki sikintilarindan
birini giderir. Kim bir miisliimanin ayibini 6rterse Allah da kiyamet giintinde onun
ayibin1 Orter”,% “Miiminler birbirlerini sevmekte, birbirlerine acimakta ve
birbirlerini korumakta bir viicuda benzerler. Viicudun bir uzvu hasta oldugu
zaman, diger uzuvlar da bu sebeple uykusuzluga ve atesli hastaliga tutulurlar” 4
gibi buyruklarm Oziimlenip uygulanmas: ve toplumlarda iyice yerlestirilmesiyle
miimkiindiir. Ayrica go¢menlere Tiirkgeyi Ogretmek icin gerekli tedbirlerin
alinmasi, bizlerin de Arapgay1 6grenmeye calismasi ve karsilikli hosgorti, sosyal
ortamu rahatlatacak ve hayat1 kardesge daha iyi yasama imkan saglayacaktir.

Cesitli milletlere mensup Miisliimanlar olarak, herkes kendi ¢apinda bir
deger tasimakla birlikte, ancak [slam iimmeti biitlinliigiiniin i¢inde bir anlam ifade
edebiliriz.

137 Al-i imrén, 3/110.

138 Hiicurat, 49/10.

139 Tevbe, 9/71.

140 Byhdri, Mezalim 3; Miislim, Birr 58; Ebii Davud, Edeb 45, VII, 255, 4893; Tirmizi, Hud(d 3, 111, 254, 1487;
Ahmed b. Hanbel, Miisned, IV, 7943.

141 Miislim, Birr 66, 2586; Ahmed b. Hanbel, Miisned, VII, 18890; Ahmed b. Hanbel, Miisned, VII, 18930.
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TABLO

Gaziantep’teki Suriyeli go¢menlerin yurtlarindan gog sebebini/gayesini gosteren

51 kisilik anket tablosu

Say

Goc¢iin Sebebi ve
Gayesi

Leble 93 el i al 50

1Dere | 2derec | 3derece | 4derece | 5derece | Topla
Ik - .

ce e ) @\ Bl A

claon - ]

Aa 0 Qa0 Sla e Gla 2 Ve

Basls Yiizde

si

Dini Inanclari
Reddetmek

Lyl XilEe)) b

%13,7 | %1,96 | %9,80 %b5,88 %23,52 | %54,90

Can ve Mal
Giivenligi
Olmamasi

%0 %1,96 | %1,96 %b5,88 %88,23 | %98,03

Siyasi Otoritenin
Baskist

Al 5yl Jazaa

%0 %1,96 | %9,80 %5,88 %80,39 | %98,03

Mezhep
Taassubu ve
Siddeti

%3,92 | %5,88 | %7,84 %11,76 | %45,09 | %74,50

Nifak, Fesat ve
Fitnenin
Yayilmasi

Al 3 é\j.ﬂ\ )Lﬁ.q\
)

%3,92 | %5,88 | %5,88 %3,92 %62,74 | %82,35

Kot Ahlakin
Varlig

%13,7 %70,58
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Al @AY 252 2 %5,88 | %5,88 %7,84 %37,25

7 Sugu Irtikap

Etmek %5,88 | %1,96 | %9,80 %9,80 919,60

(ag ) sl IS5 %47,05

8 Egitim ve

Ogretim %784 | %3,92 | %980 | %7,84 | %3529 | %6470
palall 5 4 i)

9 Ticaret
8l %11,7 | %3,92 | %1,96 1,96 %11,76 | %31,37

10 Akrabalar ve

Evlilik %15,6 | %3,92 | %5,88 %3,92 %7,84

C\JJU ;‘—\-1)33“ 8 %37,25
GENEL ORTALAMA
TOPLAMI %764 | %372 |%686 |%647 | %AL17 | %6588

Tablodaki yiizdelikler, 51 Suriyeli gogmen ile yapilan ankette goc sebebi
bashg altinda 10 soru tizerinden; 1 derece en az énemli, 5 derece en ¢ok 6nemli ve
aradaki 2, 3, ve 4 derece 6nemli olmak iizere hesaplanmstir. Burada goriildiigii gibi
%98.03 ile can ve mal giivenligi olmamasi ile siyasi otoritenin baskis1 ilk sirada yer
almistir.
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Abstract

This article deals with Hijra (immigration) in Islam and immigrants. I demonstrated
the linguistic and conventional meaning of hijra and the importance and necessity of hijra. I
also stated hijra historical benefits as the Muslims of Mecca encountered various difficulties
upon leaving their home to new ones; hence, hijra was praised in the Quran and the
muhajereen (immigrants) received glad tidings from Allah Almighty. In Islamic traditions,
the event when the earlier Muslims left Mecca is not an ordinary immigration, rather it is a
blessed one. Those who leave their homes are true immigrants. As such, a discussion starts
as whether anyone who leaves their home or land is considered a true immigrant or not. In
this article, I studied a group of Syrian refugees who have been forced and obliged to leave
for other countries for years; are they refugees or muhajereen (true immigrants.) I
approached the aforementioned issue in the light of the Holy Quran, Sunnah and Islamic
figh as related to hijra divisions, types, causes, and history in the age of Islamic legislation
and commentaries of the commentators. From a religious point of view, not all immigration
is a pure hijra. That is, immigration happening for the sake of the religion, the self and
money must be included in the comprehensiveness of the true immigration or hijra in Islam.

Key Words: Asylum, Hijra, muhajir, Syrian refugees
Bir Itaat Eylemi Olarak Islam’da Hicret ve Muhacirler

Ozet

Bu makalede, islam’da hicret kavramu, hicret hiikiimleri ve Muhacirler ele alnmustir.
Hicretin sozliikk ve terim anlami ve 6nemi hakkinda bilgi verilmistir. Tarihte Mekkeli
Miislimanlarin tiirlii zorluklarla karsilastiklarinda vatanlarini terk edip yeni yurtlara gog
edisini ifade eden hicret, Kur’an’da 6vgiiyle zikredilmis, Muhacirler de Allah’mn miijdelerine

“ This paper is the English translation of the study titled "Bir {taat Eylemi Olarak Islam’da Hicret ve
Muhacirler" published in the 4t issue of flahiyat Akademi. (Mehmet DEMIR, “Bir Itaat Eylemi Olarak
fslam’da Hicret ve Muhacirler”, fluhiyut Akademi, say1: 4, 2016, s. 159-184.) The paper in Turkish should
be referred to for citations.
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mazhar olmuslardir. Bu nedenle Islam geleneginde ilk Miisliimanlarin Mekke'yi terk edisleri
siradan bir go¢ degil, miibarek bir “hicret”, go¢ edenler de gog¢gmenler degil, gergek
“Muhacirler”dir. Binaenaleyh yerinden, yurdundan her gé¢ eden kimsenin bu kapsama girip
girmeyecegi tartisma konusu olmustur. Zorunlu sebeplerle son birkag yildir {ilkemize gelen
Suriyelilerin durumu buna dair bir 6rnek teskil etmektedir. Calismamizda Kur’an, Stinnet ve
Islam fikhina gore hicretin gayesi, sebepleri ve cesitleri {izerinde durulmus ve Islam
tarihinde -6zellikle Asr-1 saadetteki- hicretler miifessirlerin degerlendirmeleri baglaminda ele
alimustir. Bu cercevede Islami acidan hicretin salt bir goc olarak tavsif edilemeyecegi; din,
can ve mal maslahati geregi yapilan goclerin gercek “hicret” kapsamina dahil edilmesi
gerektigi temellendirilmeye calisilmistir.

Anahtar Kelimeler: {ltica, hicret, muhacir, Suriyeli gd¢menler.

Introduction

Hijra (emigration in Islam) represents the periods witnessed through various
occasions by people and experienced by all prophets and their followers to pray to
God as required. Prophets and their believers were forced to emigrate by their
enemies, and they left their countries and properties for their commitments to God.!

The term “hijra” is used to mean “Abandoning the Quran”,? “leaving a
person or group”,® “abandoning malevolent things and actions”4 and literally
“emigrate to somewhere else for God”>. People who emigrate are called “muhajir”,
the plural of which is “muhajirin or mubhajirat”¢. Muslims who emigrated from

Mecca to Madinah were mentioned in most of the verses based on hijra.”

Tyrannical societies have always employed illegal methods to control other
societies and to exploit them.® They have made attempts to capture their natural
underground and ground resources and seek new lands.® Therefore, they have
caused the emigration waves which have been continuing throughout history.
Terror, fear, bloody wars, exploitation on one hand, and on the other hand, people
who are forced to emigrate their homes while being unable to resist. These
tyrannical societies have seized almost whatever the exploited people had and
caused various problems for them. The perpetrators of these actions should be
prevented and held responsible for what they have done for humanity, no matter

1 Araf, 7/88; Yunus, 10/90; Hud, 11/80, 81; Ibrahim, 14/13; Hijr, 15/65; Isra, 17/76-77; Taha, 20/77, 78;
Shuara, 26/52-67; Ankabut, 29/26.

2 al-Furqan, 25/30.

3 an-Nisa’, 4/34; Surah-Maryam, 19/46; al-Muzzammil, 73/10.

4 al-Muddaththir, 74/5.

5 al-Baqarah, 2/218, 97; Ali ‘Imran, 3/195; an-Nisa’, 4/89, 97; at-Tawba, 9/20.

6 an-Nisa’, 4/100; at-Tawba, 9/100, 117; an-Nur, 24/22; Al-Mumtahanah, 60/10.

7 Onkal, Ahmet, “Hicret”, DIA, Istanbul 1998, XVII, 458.

8 al-Qasas, 28/4.

9 Mustafa Muslim et al., at-Tafsiru al-Mawduiyyu li Suwari al-Qur’an al-Karim, Jamiatu ash-Sharika, al-
Imaratu al-Arabiyyatu al-Muttahida, First Edition, 2010, II, 181-182.
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who they are. Humanity is going through a great test against this harsh reality, and
particularly, Muslims have great duties and roles in this regard.!

Emigrations affect social, financial, political, and cultural structures," which
is clear in the countries receiving immigration. Turkey is among the most
distinctive countries in this regard. The current state indicates that Turkey will keep
on receiving refugees and immigrants. However, some sections in Turkey have
been making statements and attempts against immigrants following the Syrian
refugee waves. Hijra as an obedience action and its importance for Islam should be
known, remembered and kept on the agenda by the Muslims while determining the
attitude regarding the emigrations.

There are certain international laws regarding the people who have
abandoned their countries. Refugees and immigrants have meant a different case in
the emigration subject. The legal regulations regarding them were mentioned in the
universal legal declarations, and the convention of the legal status of refugees and
immigrants were signed in 1951 and executed in 1954. The 1967 convention on their
legal status was signed later. However, Islam formed regulations and practices
regarding the refugees, emigrants and mubhajirs 14 centuries ago. Accordingly, the
Prophet first let the Muslims go to Ethiopia, and all Muslims emigrated from Mecca
to Madinah upon God’s order, which constitutes a significant place in Islamic
history. Judgment tafsirs and figh books have also examined hijra, and they have
formed certain rules regarding it.1?

This study reviews “Immigration and Refugees as an Obedience Action” and
focuses on the states of refugees, immigrants and muhajirs. Hijra becomes
obligatory when people are unable to live in their countries, religions, and beliefs
and when they have no life and property safety. People sometimes emigrate from
one place to another when they desire a better life. Researchers have made efforts to
explain the terms “hijra” and “mubhajir” as obedience-related concepts in line with
Sunnah and canonists’ ideas. Syrian immigrants as refugees and mubhajirs are the
important examples in this regard.

1. Hijra From a Conceptual Perspective

The term “hijra” derived from the base “Hajara” (_,»&) is a noun from the
infinitive ~ “hijran” (0'>») meaning “abandoning, leaving, and ending
relationship”.!®* However, it is often used to mean leaving a place and emigrating

10 Ali “Imran, 3/110.

11 As reflected in press and media work, Western countries have been making efforts to close the doors
to Syrian immigrants.

12 Ozel, Ahmet, “Hicret” DIA, Istanbul 1998, XVII, 463-464.

1 al-Jawhari, Abu Nasr Ismael ibn Hammad, Taju al-Lughati wa Sihahu al-Arabiyya, inv. Muhammad Muhammad Tamir
et al., Daru al-Hadith, Cairo 2009, p. 1189.
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somewhere else.!* It also indicates leaving somewhere through emigration,'> which
might take place physically, linguistically, or spiritually.’6

“(s»¢Y) “Hijra” means ‘moving from one place to another and preferring the
second place or having the purpose of abandoning the first place’. (U=2) ‘Hajr’
means ‘ending relationships’. Hijra is a noun. Moving from one place to another
and preferring the second one means (3,2k<) ‘muhajarat’, which is emigrating.
‘Tahajur’ means ‘ending relationships mutually.” Anybody saying “’Muhajarat’
means going from deserts to cities” would make a great mistake, because this is
generally specific to Arabic people. Moreover, according to people making this
statement, people from Mecca cannot be muhajir.”'” “Muhajarat” is actually based
on “mufaala”; it was used to reflect the end of the relationship between two people
due to a mutual grudge, hostility, and hatred, but this was later used to mean
anything one dislikes and abandons.®

Hijra conceptually indicates moving from Daru al-Harb to Daru al-Islam.™ It
also reflects emigrating from a non-Muslim country to an Islamic country in
general, and the emigration of the Prophet and Muslims from Mecca to Madinah.
Mubhajirs were named so as they left their houses, relatives, and families.?> Muslims
who emigrated from Mecca to Madinah are called “Mubhajir”?! while the Muslims
from Madinah who helped the Prophet and muhajirs were named “Ansar”?2.23 The
Quran orders the following in this regard: “And the first forerunners [in the faith]
among the Muhajireen and the Ansar and those who followed them with good conduct -
Allah is pleased with them and they are pleased with Him, and He has prepared for them

14 al-Isfahani, Raghib, al-Mufradat, inv. Muhammad Sayyid Gaylani, Daru al-Ma'rifa, Beirut, p. 537; Jawhari, as-Sihah, p.
1189; Ibn Manzur, Abu al-Fadl Jamaluddin, Daru Sadir, Beirut, Lisanu al-Arab, V, 250-257; Fiyruzabadi, Majduddin
Muhammad, al-Kamusu al-Mukhit, inv. Muhammad Naim al-Arkasusi, Muassasatu ar-Risalah, Eighth Edition, Beirut
2005, p. 495; Hasan Izaddin al-Jamal, Mu jamun wa Tafsirun Lughawiyyun li Kalimati al-Qur’an, al-Hay’atu al-Misriyyatu
al-Amma li al-Kitab, First Edition, Cairo 2008.

15 Ibn Faris, Abu al-Husein Ahmad, Makayisu al-Lugha, inv Abdussalam Muhammad Kharoon, Daru al-Fiqir, VI, 34; al-
Jawhari, as-Sihahu Taju al-Lughati wa Sihahu al-Arabiyya, p. 1189; az-Zamahshari, Abu al-Qasim Jarullah, Asasu al-
Balagha, inv. Muhammad Basil Uyun as-Suud, Daru al-Qutubi al-Ilmiyya, First Edition, Beirut 1997, II, 362.

16 al-Isfahani, al-Mufradat, p. 536; Razi, Muhammad ibn Abi Baqir, Mukhtaru as-Sihah, Maktabatu Lubnan, 1986, p. 288;
Onkal, Ahmet, “Hicret”, DiA, Istanbul 1998, XVII, 458.

17 al-Qurtubi, Abu Abdillah Muhammad, al-Jamiu li-Ahkami al-Qur’an, inv. Abdullah b. Abd al-Muhsin at-Turki,
Muassasatu ar-Risala, First Edition, Beirut 2006, III, 432.

18 at-Tabari, Abu Ja'far Muhammad ibn Jarir, Jamiu al-Bayan an Ta’wili Ayi al-Qur’an, inv. Abdullah b. Abd al-Muhsin at-
Turki, Daru Hijr, First Edition, Cairo 2001, III, 667.

12 Ibnu al-Arabi, Abu Baqr Muhammad, Ahkamu al-Qur’an, inv. Muhammad Abd al-Qadir Ata, Dar al-Qutubi al-
Ilmiyya, Third Edition, Beirut, 2003, I, 101; Ibn Qudama, Muwaffakuddin Abi Muhammad, al-Mughni, inv. Abdullah b.
Abd al-Mubhsin at-Turki-Abd al-Fattah Muhammad al-Huluw, Daru Alam al-Qutub, Third Edition, Riyadh, 1997, XIII,
p- 149; al-Jurjani, Ali ibn Muhammad as-Sayyid ash-Sharif, Mu jamu at-Ta'rifat, inv. Muhammad Siddiq al-Minshawi,
Daru al-Fadila, Cairo, “Hicret”, p. 214.

2 at-Tabari, Jamiu al-Baydn an Ta'wili Ayi al-Qur’an, 111, 667; Ibn Abbad, Ismael, al-Mukhitu fi al-Lugha, inv. Muhammad
Hasan Al Yasin, Alamu al-Qutub, First Edition, Beirut 1994, III, 372.

2 Ibn Faris, Makayisu al-Lugha, VI, 34; az-Zabidi, Muhammad Murtaza al-Huseini, Taju al-Arus, inv. Abd al-Alim at-
Tahawi, Matbaatu Hukumah, Kuwait, XIV, 397.

2 az-Zabidi, Taju al-Arus, XIV, p. 224-225.

2 Onkal, Ahmet, “Hicret” DiA, Istanbul 1998, XVII, 458.
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gardens beneath which rivers flow, wherein they will abide forever. That is the great
attainment.”?

“Ansar is an Islamic term. Anas ibn Malik was asked the following: “What
do you think about people calling you Ansar? Is this a name given to you by God or
were you called so also in the days of ignorance?” He replied as follows: “No, this
is the name God gave u in Quran.”?

God reflects that those who emigrated for God will be granted a nice place on
earth and awards in the eternal life,26 and those who died or were killed after
emigration will be granted blessings and placed somewhere they will like?.
Emigration from the place of torment and malevolence to another place occurs
either voluntarily or obligatorily. If emigration takes place by exiling somebody or
being forced to abandon a place, those suffering from torment would have the right
to defend themselves.?® God mentions that sins of those who emigrate, are exiled
from their countries, suffer from oppression and torment, fight and get killed will
be covered for sure?.

The term “hijrat” is not mentioned in the Quran but it has different derivates
meaning “becoming lonely”,* “reclusion”,®® “migrating”,’> “departing”,3
“abandoning”,®* “facing”,® and “insulting”.% It has been derived from the base
(b22) “hajr”. ¥

Certain Quran sections where the derivatives of hijra are used are as follows:

“And their Lord responded to them: Never will I allow to be lost the work of [any] worker
among you, whether male or female. You are of one another. So those who emigrated or were
evicted from their homes or were harmed in My cause or fought or were killed - I will surely
remove from them their misdeeds, and 1 will surely admit them to gardens beneath which rivers
flow as reward from Allah, and Allah has with Him the best reward.”® The term (15)3%)
“hajaru” in the verse means “those who abandon the tribes and families of the deniers
for God and follow the believers of God and Prophet in the emigration”, which reflects

2 at-Tawbah, 9/100.

% al-Qurtubi, al-Jamiu li-Ahkami al-Qur’an, X, 343-344.

2% an-Nahl, 16/41.

%7 al-Haj, 22/58-59.

8 Ali ‘Imran, 3/195; al-Isra’, 17/76-77; al-Hashr, 59/8.

2 Ali ‘Imran, 3/195.

% Maryam, 19/46; an-Nisa’, 4/34.

31 al-Muzzammil, 73/10.

32 an-Nisa’, 4/100.

3 al-Ankabut 29/26.

34 al-Muddaththir, 74/5.

35 al-Ankabut, 29/26; an-Nisa’, 4/34.

3 al-Mu'minun, 23/67; al-Furqan, 25/30.

% ad-Damaghani, Husein ibn Muhammad, Kamusu al-Qur’an, inv. Abd al-Aziz Sayyid al-Ahl, Daru al-
Ilim li al-Malayin, Fourth Edition, Beirut 1983, p. 471-472; Razi, Mukhtaru as-Sihah, p. 288; Onkal, Ahmet,
“Hicret”, DVI, Istanbul 1998, XVII, 458.

38 Ali ‘Imran; 3/195.
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the muhajirs banished by Quraysh polytheists from Mecca.?

“

Regarding the verse “...But those wives from whom you fear arrogance... first
advise them; then [if they persist], forsake them in bed; ...”* and the term (SAsHAA)3)
“wa’hjuruhunna” were used to mean abandoning the women of arrogance and stop
talking to them or randomly talking in a cruel and rude tone, making fun, turning
back to these women and rejecting them, and “tying them” based on the statement
“tying the front and rear legs of camels for controlling”.4!

" And whoever emigrates for the cause of Allah will find on the earth many [alternative]
locations and abundance. And whoever leaves his home as an emigrant to Allah and His
Messenger and then death overtakes him - his reward has already become incumbent upon Allah.
And Allah is ever Forgiving and Merciful.”*2 This verse also has the terms (,2'&)
“yuhajiru”, “those performing hijra” and ('22%) “mubhajir”. Both terms were used to
mean “abandoning physically, linguistically and spiritually”, “leaving the place and
people of polytheism”, and “going to a Muslim environment and living with the
believers there through the methods and ways made legal by God”.#* The term (a1%)
“muragham” in the verse indicates “those who object to their tribes after choosing
Islam”. In this case, leaving these tribes for emigration is called (s£4) indicating the
place of migration. Arrival to the environment of the Prophet was also called hijra.*

“[His father] said: "Have you no desire for my gods, O Abraham? If you do not
desist, I will surely stone you, so avoid me a prolonged time.”*> The statement (535h15 Ula)
“wa’hjurni maliyyan” in this verse means “so avoid me a prolonged time” 4.

Regarding the verse “In arrogance regarding it(verses) and conversing by night
speaking evil”,¥ the term (Us)*&) “tahjurun” was used to mean “delirium, evil,
nonsense”*. Al-Qurtubi explains this verse as “You start to get fascinated and
excessive after hearing my verses, and you fail to believe in Quran.”*

“And the Messenger has said: O my Lord! indeed my people have taken this Qur’an
as [a thing] abandoned.”* The term ('>5344) “mahjur” in this verse was used to mean
“abandoned,”3! “backbit” and “nonsense and delirium”.%? In other words, they said

% at-Tabari, Jamiu al-Bayan an Ta'wili Ayi al-Qur’dn, V1, 322.

40 an-Nisa, 4/34.

4 at-Tabari, Jamiu al-Bayan an Ta'wili Ayi al-Qur’dn, VI, 700-707.

4 an-Nisa’, 4/100.

® at-Tabari, Jamiu al-Bayan an Ta'wili Ayi al-Qur’dn, VII, 391.

4 al-Qurtubi, al-Jamiu li-Ahkami al-Qur’an, VII, 66.

% Maryam, 19/46.

% Mugqatil ibn Suleiman, Tafsir Mugatil ibn Suleiman, inv. Abdallah Mahmood Shahhata, Muassasatu at-Tarihi al-Arabi,
Second Edition, Beirut 2002, II, 630; at-Tabari, Jamiu al-Bayan an Ta'wili Ayi al-Qur’an, XV, 552-555.

47 al-Mu’minun, 23/67.

 al-Jurjani, Abdulkahir, Darju ad-Durar fi Tafsiri al-Qur’ani al-Azim, inv. Talat Salah al-Farhan-Muhammad Adib
Shakoor, Daru al-Fiqir, Edition 1, Amman 2009, II, 350.

4 al-Qurtubi, al-Jamiu li-Ahkami al-Qur’an, XV, 64.

% al-Furgan, 25/30.

*1 al-Jurjani, Abdakahir, Darju add-Durar fi Tafsiri al-Qur’ani al-Azim, II, 385.
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Quran was a book of magic and poems, making a totally false statement. Ilya
(Jerusalem), which was controlled by the Christians Prophet will say “They
abandoned Quran, failed to perform practices in Quran, left me and refuted me.” 5

“And let not those of virtue among you and wealth swear not to give [aid] to their
relatives and the needy and the emigrants for the cause of Allah. and let them pardon and
overlook. Would you not like that Allah should forgive you? And Allah is Forgiving and
Merciful.” 5 The purpose in the terms (Crledd)s) “wa’l-Muhajirun” and “mubhajirs”
in this verse reflects the sluggish muhajir Mistah ibn Asasah who participated in
the Battle of Badr and who is the son of Abu Baqr’ aunt, and it also covers all
mubhajirs®.

Regarding the verse “O Prophet, indeed We have made lawful...the daughters of
your paternal uncles and the daughters of your paternal aunts and the daughters of your
maternal uncles and the daughters of your maternal aunts who emigrated with you”, the
term (O53) “hajarna (those who emigrate)” was used to mean the daughters of
Prophet’s uncles and aunts from father and mother sides.>”

“And be patient over what they say and avoid them with gracious avoidance.”> The
statement (Sked 153h 24)3413) “wa’hjurhum hajran jamilan” in this verse means “do
not attack them and do not waste time expecting them to be rewarded or
punished”. The case here is abandoning the invitation to God’s religion. Abu ad-
Darda stated the following: “We smile or laugh at certain people, but our hearts
hate them or even curse them.”% This verse indicates being patient toward the
torments, insults, mockery, and statements of the polytheists from Mecca and
abandoning them in the proper and benevolent way.®® The action of abandoning
here covers all sorts of abandoning in this regard (physically, linguistically and
spiritually) and means “you are free to do whatever is fine in a proper way”.¢!

“And avoid (fa’hjur) uncleanliness.”®2 The term (>%8) “fa’hjur” in this verse
means “avoiding or abandoning”. Tabari mentions that the term (333V) “ar-Rujza”
in the verse means “polytheism and idols” and reflects “malevolence”.53 Therefore,

52 al-Mawardi, Abu al-Hasan Ali ibn Muhammed b. Habib, an-Nugat wa al-Uyun (Tafsiru al-Mawardi), inv. as-Sayyid
ibn Abd al-Maksood ibn Abd al-Rahim, Daru al-Qutubi al-Ilmiyya, Beirut, an-Nugat wa al-Uyun (Tafsiru al-Mawardi),
1V, 143.

% as-Sa’labi, Abu Ishaq Ahmad, al-Kashf wa al-Bayan, V1I, 132; al-Qurtubi, al-Jamiu li-Ahkami al-Qur’an, XV, 405.

54 an-Nur, 24/22.

% as-Sa’labi, al-Kashf wa al-Bayan, inv. Halid ibn Ali al-Ghamidi, Daru al-Figir, First Edition, Jeddah, 2015, VII, 132; al-
Mawardi, an-Nukat wa al-Uyun, IV, 84.

% al-Ahzab, 33/50.

57 al-Qurtubi, al-Jamiu li-Ahkami al-Qur’an, XVII, 179.

5 al-Muzzammil, 73/10.

% al-Qurtubi, al-Jamiu li-Ahkami al-Qur’an, XXI, 334-335.

0 at-Tabari, Jami al-Bayan an Ta'wili Ayi al-Qur’an, XXIII, 380.

¢! al-Isfahani, al-Mufradat, p. 536-537.

62 al-Muddaththir, 74/5.

¢ at-Tabari, Jami al-Bayan an Ta'wili Ayi al-Qur’dn, XXIII, 410-412.
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this verse means “avoid all sorts of polytheism, idols, and malevolent actions
physically, linguistically and spiritually”.6*

2. The Purpose, Reason, Forms, and Importance of Hijra

People, particularly the Muslims, do not emigrate for any purpose or reason.
The action of emigrating should have certain purposes, reasons and forms.

Emigration may arise from natural disasters and wars with financial,
sociological, demographic, geographic, and psychological reasons. The forms of
emigration can be classified as the internal and external emigrations between at
least two countries, emigrations based on free will and obligations in the nature of
migration, and duration-based permanent and transitional emigrations. In addition,
the relationships between emigration and financial developments, the relationships
between emigration and educational activities and authorization, and the
relationships between emigration and residence, all of which directly relate
emigration, are important.

2.1 The Purpose and Reason of Hijra

Every action has a beginning and purpose. If an action is based on Islamic
belief, it reflects obedience and closeness to God. What makes people perform the
action should be their belief instead of traditions, enthusiasm, praise, and
popularity. Physical emigration in Islam is based on the hijra to God and the
Prophet.%> This world is also based on certain purposes and intentions which one
desires to fulfill. Nothing, particularly the humans, are created without a reason%
and inanely®, and nothing is left to their own consciousness.® Hijra has a purpose.
God orders the following in this regard: “O My servants who have believed! Indeed My
earth is spacious, so worship only Me.” ® This verse means, in other words, that if you
cannot reside in a place you can change and if you cannot obey me there, leave
there and go to another place you can comfortably obey me.”

Hijra has been performed in almost every section of history. It has been
performed in any places where emigrants fought for the right and against the
superstitions. According to Quran, all prophets and their followers abandoned their
countries, houses and properties for performing their prayers in line with their
beliefs.”! The Quran reflects that “And those who disbelieved said to their messengers,

¢ al-Isfahani, al-Mufradat, p. 537.

 Ibn Qayyim al-Jawziyya, ar-Risalat at-Tabukiyya (Zadu al-Muhajir ila Rabbihi), p. 9.

6 Ali ‘Imran, 3/191; Sad, 38/27.

67 al-Mu’minun, 23/115.

& al-Qiyamah, 75/36.

© al-Ankabut, 29/56.

70 at-Tabari, Jami al-Bayan an Ta'wili Ayi al-Qur’an, XVIII, 433.

7t al A'raf, 7/88; Yunus, 10/90; Hud, 11/80, 81; al-Hijr, 15/65; at-Taha, 20/77, 78; ash-Shuraa, 26/52-67; Al-* Ankabut, 29/26.
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"We will surely drive you out of our land, or you must return to our religion", and that
God gave a promise to the prophets stating "We will surely destroy the wrongdoers.””>
The Quran also has the following verse in this regard: “And indeed, they were about to
drive you from the land to evict you therefrom. And then [when they dol, they will not
remain [there] after you, except for a little. [That is Our] established way for those We had
sent before you of Our messengers; and you will not find in Our way any alteration.” 7

Ilya (Jerusalem), which was controlled by the Christians Prophet stated the
following in this regard: “Practices are based on intentions. Everybody has intentions
they can fulfill. Thus, whoever plans to get closer to God and the Prophet can do so.
But, whoever wants to get closer to a mortal object or women they would marry can do
s0.”7¢ This hadith reflects that hijra would gain a meaning based on one’s intention, and
that the real hijra is the one performed toward the God and the Prophet. Again, the
Prophet also stated the following: “Hijra will not stop as the fight with the disbelievers
continues.””> This hadith indicates that wars are among the reasons for hijra. The hadith
“Hijra will not stop as long as tawbah continues, and tawbah continues until the sun
rises on west”7¢ indicates that hijra have been continuing.

The latest alternative in Muslim societies’ efforts to survive and religiously
develop in a place is hijra. When the possibility of existing or improving is no
longer present in an environment for Islam and the efforts in this regard are futile, a
person or group may decide to abandon that place.” Moreover, God grants the
creatures the ability and right to escape from any torments that would make them
suffer. If somebody is afraid that they will suffer, they are permitted by God to
escape that threat so that they do not suffer in such a situation.”From that
perspective, it is true that Syrian emigrants abandoned their countries for different
reasons and purposes, and these reasons are generally based on the civil war in
Syria. Accordingly, it is fair to state that they have the right to take refuge in or
emigrate to neighboring and other countries where they will live safely after
abandoning their countries for saving their own lives. The first hijra to Ethiopia
occurred similarly. Should not the countries receiving immigrants avoid such
situations and fail to take care of them? Is the opposite possible for humanity, let
alone Muslim people?

72 [brahim, 14/13.

73 al-Isrd’, 17/76, 77.

7+ al-Bukhari, Wahy 1; Muslim, Abu al-Husein Muslim ibn al-Hajjaj, Sahih Muslim, inv. Baytu al-Afkar ad-Dawliyya,
Riyadh, 1998, imaret 33; Ahmad ibn Hanbal, Musnad, inv. Muhammad Abd al-Kadir Ata, Daru al-Qutubi al-Ilmiyya,
First Edition, Beirut 2008, I, 307.

7> Nasai, Bay’at, Bab 45, VII, 7747.

76 Darimi, Abu Muhammad Abdallah ibn Abd al-Rahman ibn al-Fadl ibn Bahram, Musnadu ad-Darimi, inv.
Asadu’Darani, Siyar, 70, III, 2555; Abu Dawud, Suleiman ibn al-Ash’as al-Azdi as-Sijistani, Sunanu Abi Dawud, inv.
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2479.
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The Prophet and Muslims suffered from the oppression and torment of the
people in Mecca.” There were even the members of sahabah who fell martyr in this
period.® They stated that they abandoned the religion of Mecca people by saying
the Kalimaah Tawheed La ilaha illallah Muhammadur Rasoolallah. They adopted
Islam, rejected all sorts of idols and made efforts to pray to God only. Kalimaah
Tawheed was not a random statement said by the Muslims. This was highly
important for both Muslims and people from Mecca.

After realizing that their order would be distorted and they would lose their
positions, the people of Mecca increased the rate of insults, mockery, torment, and
embargo against Muslims.®! Leaders from Mecca and their followers employed all
sorts of oppression and torment to divert the Prophet and Muslims from their
path.82Ilya (Jerusalem), which was controlled by the Christians Prophet decided
that Muslims could go to Ethiopia ruled by a Christian leader named Najashi, who
was known to be fair and merciful, to ensure that they would be saved from the
situation there and could have a sigh of relief agan. This was the first hijra of
Muslims.® The first verses reflecting hijra were revealed then.®* The hijra to
Ethiopia was a great relief for the Muslims. This process had an interesting point:
The freedom of adopting any religions, which is not present in most of the Islamic
countries, can be found in non-Islamic countries. Christian Ethiopia was an
evidence in this regard. Although it was not an Islamic country, Muslims
abandoned Mecca and immigrated there (twice). Those who immigrated were
called muhajir.s

Ilya (Jerusalem), which was controlled by the Christians Prophet explained
Islam to six people from Madinah in a place called Agaba in pilgrimage season, and
they believed and followed the Prophet. Then they returned to invite people to
Islam.8 God opened a new path for Muslims upon this occasion. Islam was spread
in Madinah in time later.

Then, Muslims secretly emigrated from Mecca to Madinah in certain times
upon the encouragement of the Prophet.” They were on a route to a future, without
knowing what to see, in a full commitment and obedience to God. Thus, they
emigrated and left Mecca, following the order of the Prophet. Finally, only the
Prophet, Abu Baqr and Ali were left in Mecca. The Prophet, awaiting the

7 Ibn Ishaq, Muhammad, as-Siyar wa’l-Maghazi, inv. Suhail Zakkar, Daru al-Figir, First Edition, 1978, p. 209-231.
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8 Ibn Ishaq, as-Siyar wa’l-Maghazi, p. 189-196.
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Maktabatu al-Hanji, First Edition, Cairo 2001, I, 172-173.
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permission from God to abandon Mecca and to immigrate to Madinah, moved?? to
Madinah with Abu Bagqr after receiving the permission of God.# The Quran reflects
this as follows: “If you do not aid the Prophet - Allah has already aided him when those
who disbelieved had driven him out [of Makkah] as one of two when they were in the cave
and he said to his companion, "Do not grieve; indeed Allah is with us.” And Allah sent
down his tranquility upon him and supported him with angels you did not see and made the
word of those who disbelieved the lowest, while the word of Allah - that is the highest. And
Allah is Exalted in Might and Wise.”® Ilya (Jerusalem), which was controlled by the
Christians Prophet’s departure from Mecca was the result of an obligation arising
from the polytheists in Mecca. He had to leave Mecca later.”! It was reported that
the Prophet stated the following in this regard on his camel when he stopped in
Hazwara®: “O Mecca, you are the most beautiful and benevolent place of God. I
would not leave you if I was not forced.”* Thus, almost all Muslims left Mecca and
gathered in Madinah under the leadership of the Prophet.

Hijra is not a simple concept. It is the movement from superstitions to truth,
darkness to light, ignorance to knowledge, oppression to justice, malevolence to
benevolence, ugliness to beauty, and polytheism to Islam’s light. In other words,
hijra is the escape from sacrilege and polytheism and to performing prayers and
displaying obedience to God, and it is a significant travel enabling people to declare
Islam in further places. Believers were able to do so in Madinah.

Syrian emigrants and similar people who were forced to leave their countries
by their enemies can be evaluated similarly in this regard. They had no possibility
to live Islam and protect their lives and property in the environment of war. The
fact that they left their homes to escape and avoid from all sorts of sociological,
psychological, financial and cultural pressures and harms may assign them the
status of muhajir.

2.2. Importance and Forms of Hijra

Hijra as an obedience action has an important place in Islam. The Quran
orders the following in this regard: “They wish you would disbelieve as they disbelieved
so you would be alike. So do not take from among them allies until they emigrate for the
cause of Allah. But if they turn away, then seize them and kill them wherever you find them
and take not from among them any ally or helper.”** The term (\s)2 35) “hatta
yuhajiru” meaning “until the hijra” can be interpreted as the physical hijra from a

8 Ibn Hisham, as-Siratu an-Nabawiyya, 11, 109.

% Ibn Hisham, as-Siratu an-Nabawiyya, 11, 121; Ibn Sa’d, at-Tabakatu al-Qubra, 1, 194.
% at-Tawbah, 9/40.

o1 al-Qurtubi, al-Jamiu li-Ahkami al-Qur’an, X, 211.

2 The name of a bazaar in Mecca.

9 Ad-Darimi, Bab: 67, 111, 2552.

9 an-Nisa, 4/89.
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place to another and Daru all-Harb to Daru al-Islam and spiritual hijra to God and
the Prophet. The desires, malevolent morals and sins are abandoned and rejected in
this regard.®> The order in the verse “So do not take from among them allies until they
emigrate for the cause of Allah” indicates avoiding from those who want Muslims to
be similar or equal to themselves in sacrilege and polytheism.% Quran orders the
following in regard to polytheists: “And when it is said to them Come to what Allah has
revealed and to the Messenger,” you see the hypocrites turning away from you in
aversion.””

The Quran orders the following in this regard: “Indeed, those whom the angels
take [in death] while wronging themselves - [the angels] will say, "In what [condition] were
you?” They will say, "We were oppressed in the land.” The angels will say, "Was not the
earth of Allah spacious [enough] for you to emigrate therein?” For those, their refuge is Hell
- and evil it is as a destination.”? The verse indicates that those who did not leave
Mecca and stayed with the polytheists there, despite being a Muslim, after the
Prophet emigrated did not follow the hijra orders, that God did not accept their
excuses and that they will go to hell for that reason.”

When this verse was revealed, it was obligatory for Muslims to immigrate to
Madinah until the conquest of Mecca. This verse was related to certain people who
became a Muslim in Mecca and did not emigrate when emigration was
obligatory.!® Accordingly, residing as how the polytheists please is a great sin and
oppression to self even if it is not a direct sacrilege. According to the statements of
the tafsir authorities, this verse indicates that one needs to emigrate when one has
no chance to practice one’s religion. Ilya (Jerusalem), which was controlled by the
Christians Prophet ordered the following: “Anyone who escapes from a place for
the sake of religion is entitled to enter heaven, even if it is a place he goes to.” Their
fathers would be the companion of the Prophet Abraham and the Prophet
Muhammad.”1!

According to Shafii movement, residing in Mecca was not unlawful as hijra
was not obligatory in the period following the hijra to Madinah. Oppression and
torments against the people that did not emigrate increased after jihad, which had
been permissible, was made obligatory for the people who was physically and
financially able to emigrate. The verse reflects the situation and future of the people
who did not follow this order as it was important for the future of the first Islamic
society.102

% as-Sa’labi, al-Kashf wa’l-Bayan, X, 506-507; Ibn Qayyim al-Jawziyya, ar-Risalatu at-Tabukiyya (Zadu al-Muhajir ila
Rabbihi), p. 16; al-Isfahani, p. 537.

% al-Anfal, 8/72; al-Qurtubi, al-Jamiu li-Ahkami al-Qur’an, VI, s. 506-507.

97 an-Nisa, 4/61.

% an-Nisa, 4/97.

% at-Tabari, Jamiu al-Bayan an Ta'wili Ayi al-Qur’an, VII, 381; al-Qurtubi, al-Jamiu li-Ahkami al-Qur’an, VII, 61.

100 Ibn Ishaq, as-Siyar wa’l-Maghazi, p. 309.

101 al-Qurtubi, al-Jamiu li-Ahkami al-Qur’an, VII, 64.

12 Ozel, Ahmet, “Hicret” DIA, Istanbul 1998, XVII, 463.
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Qurtubi stated the following in regard to the verse “Was not the earth of Allah
spacious [enough] for you to emigrate therein?”: “Such a questioning reflects that they
died as the Muslims tormenting themselves by abandoning the order of hijra,
which could not be stated for them if they die as polytheists. The reason these
people are not regarded a Sahabah Keeram is the severity of the situation they
faced, uncertainty regarding their beliefs, and the possibility of abjuration under
this situation.”103

According to Ibn Qudamabh, this verse indicates the obligation to emigrate for
those who could. Emigration is obligatory for the people who cannot live their
religions and perform religious practices among the polytheists. Performing
religious practices is obligatory for those who physically and spiritually could.
Hijra is an obligation and complementary element of religion. Therefore, the object
or action defined with the obligation is also obligatory.104

“Except for the oppressed among men, women and children who cannot devise a plan
nor are they directed to a way.”1%

“For those it is expected that Allah will pardon them, and Allah is ever Pardoning
and Forgiving. "1

Regarding the term (s (sukils ¥) “la yastatiuna hila” meaning “those
helpless” (i), the terms “trick” and “solution” are the general concepts used in
regard to certain ways of salvation. The terms (k) “fountain” and “path” indicate
the “path to Madinah”.1%” There is a belief that these terms are the general concepts
regarding all paths. The meaning in the order “For those it is expected that Allah will
pardon them” reflects the innocent (poor) people who cannot emigrate. A belief that
people need to suffer extreme issues for hijra may emerge to such degree that
people who do not bear these issues may face penalties. God removes such a
misconception in this regard because there is no need to bear extreme difficulties.
On the contrary, hijra is not obligatory when necessary supplies and a mount are
absent Accordingly, this verse means the following: God does not meticulously
judge them in a way that is against them. God orders the following: “and Allah is
ever Pardoning and Forgiving.”108

These two verses mention poor people, such as women and children, who
cannot emigrate due to disease, poverty, and obligation to stay, and to whom
emigration is not obligatory. However, it cannot be said that the obligatory stay in
the country of sacrilege is appropriate when one cannot emigrate. Emigration is not
obligatory but appropriate for those who stay in Daru al-Harb and performs the

103 al-Qurtubi, al-Jamiu li-Ahkami al-Qur’an, V1I, 63.

104 Tbn Qudamah, al-Mughni, XIII, 151.

105 an-Nisa, 4/98.

106 an-Nisa, 4/99.

107 at-Tabari, Jamiu al-Bayan an Ta'wili Ayi al-Qur’an, VII, 385.
108 al-Qurtubi, al-Jamiu li-Ahkami al-Qur’an, VII, 65.
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practices of Islam because they can help Muslims in activities of jihad against the
polytheists, increase the number of Muslims there, decrease the number of
disbelievers without joining their groups, prevent their malevolent actions and
provide the ability to escape from them. Emigration is thus not an obligation for
them as they have the chance to perform their religious practices there.
Accordingly, Stayed in Mecca despite being a Muslim. When Nuaim an-Nahham
wanted to emigrate, his public named Benu Adiy came to him saying: “Stay with
us, and we will prevent those who try to oppress you. Keep on what you are doing
for us.” He was taking care of the orphans and widows of Beni Adiy. But he did not
give up emigrating. Instead, he emigrated later. Ilya (Jerusalem), which was
controlled by the Christians Prophet said to him: “Your public’s attitude toward
you is more benevolent than that of my public because my people banished me
from Mecca and wanted to kill me. However, yours protected you and prevented
those who attempted to torment you”. He responded: “O! Prophet! On the contrary,
your public banished you to obey God and perform jihad against God’s enemies.
However, my people prevented me from emigration and obeying God”.1%

“Indeed, those who have believed and emigrated and fought with their wealth and
lives in the cause of Allah and those who gave shelter and aided - they are allies of one
another. But those who believed and did not emigrate - for you there is no guardianship of
them until they emigrate. And if they seek help of you for the religion, then you must help,
except against people between yourselves and whom is a treaty. And Allah is Seeing of what
you do.”1® Thera are three interesting terms in this verse, namely, (1555) “hajaru”
“those who emigrate”, (1552 &) “lam yuhajiru
(153 2) “hatta yuhajiru” “until the emigration”. According to the statement in
the verse “And if they seek help of you for religion”, believers who stay in Daru al-Harb
and do not emigrate are to be helped when they ask for military aid for saving their

7

those who do not emigrate” and

lives or financial aids. This is an obligation, meaning they cannot be left helpless.
However, if they request assistance against a disbeliever nation with which they
have an agreement, they are not helped against those disbelievers and the
agreement with the disbelievers is not violated until the end of the agreement
period.!"! The statement in the verse “they are allies of one another” is explained as
that they are their protectors in heritage-related issues.!”? Ansar people and
muhajirs used to be their protectors due to hijra. The term “walayat” here is used to
mean “helping” and “having a connection of lineage.” Similarly, “wilayat and
walayat” are used to mean “emirate and governorship”.113

According to Ibn al-Arabi, if the believers seeking help from us are captive
and poor, we have to help them as our friendship with them continues to exist. If
we can, we should save them from captivity until there are no lands to conquer, or

1 Ibn Qudaymah, al-Mughni, XIII, 151-152.

110 a]-Anfal, 8/72.

" at-Tabari, Jamiu al-Bayan an Ta'wili Ayi al-Qur’an, X1, 294; al-Qurtubi, al-Jamiu li-Ahkami al-Qur’an, X, 86-87.
112 at-Tabari, Jamiu al-Bayan an Ta'wili Ayi al-Qur’an, XI, 293-294; al-Qurtubi, al-Jamiu li-Ahkami al-Qur’an, X, 86.
13 al-Qurtubi, al-Jamiu li-Ahkami al-Qur’an, X, 85-86.
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we lose both of our eyes, have no coins left or spend all our wealth. This is the
common belief among ibn Malik and all religious authorities. We can say nothing
but “inna lillah wa inna ilayhi rajiun” to the disasters arising from the cases where
people leave their brothers and sisters to captivity although they are wealthy, have
property more than they need and can fight as their power and number are
adequate.!4

“But those who have believed and emigrated and fought in the cause of Allah and
those who gave shelter and aided - it is they who are the believers, truly. For them is
forgiveness and noble provision.”5 The term () “hagqan” meaning “true” in the
verse is an infinitive. In other words, they strengthen their beliefs by performing
hijra and helping others. Their true beliefs are confirmed with the statement of God
“For them is forgiveness and noble provision” .16

Ilya (Jerusalem), which was controlled by the Christians Prophet has many
hadiths regarding the importance of hijra including the following;:

“If it was not for the honor of hijra, I would wish to be a member of
Ansar.”1” “God does not accept the practices of a disbeliever as long as he/she does
not join the Muslims leaving the disbelievers even if he adopts Islam.”1® “One man
asked the Prophet: ‘O! Prophet, what type of hijra is more benevolent?” The Prophet
answered, ‘Abandoning what God prohibits’ and added: ‘Hijra has two forms:
Hijra of the urban people and hijra of the desert people. Hijra of the people living in
desert means performing the duties and orders. However, the case is more severe
for the people living in cities. The award for them is more and higher.””" “Praying
in a chaotic environment is like getting close to me.”'? Abdullah b. Abbas states
that “The Prophet, Abu Baqr and Umar (and Prophet’s companions) were among
the muhajirs because they left the disbelievers. There were muhajirs among the
Ansar people because They visited the Prophet accepting the case in Aqaba as
Madinah was a place of polytheism.”12! Moreover, the Prophet mentioned a person
who foreswore after killing a hundred people, stayed with the people of
benevolence, died in their environment, and was forgiven.'?

Ilya (Jerusalem), which was controlled by the Christians Prophet said the
following: “There is no such thing as hijra to Madinah after the conquest of Mecca.
There are only jihad and relevant intentions. Follow when you are called to fight in

114 Ibnu al-Arabi, Ahkamu al-Qur’an, 11, 440; al-Qurtubi, al-Jamiu li-Ahkami al-Qur’an, X, 86-87.

115 a]-Anfal, 8/74.

116 al-Qurtubi, al-Jamiu li-Ahkami al-Qur’an, X, 89.

"WMuslim, Zaqat 12; ad-Darimi, Siyar, III, 71.

118 Jbn Majah, Abu Abdallah Muhammad (207-275 h.), Sunanu Ibn al-Majah, inv. Muhammad Abd al-Baqi, Daru Ihyai al-
Qutubi al-Arabiyya, Hudud 20, Bab: 2, TI, 2536.

19 Nasai, Bay’at, Bab: 15, VII, 7740; Abu Dawud, Vitr 345.

120 Muslim, Fitan 52; Tirmidhi, IV, Fitan 30; Ibn Majah, Fitan 36, Bab: 14, II, 3985.

121 Nasai, Bay’at, Bab: 45, VII, 7741.

122 gl-Bukhari, Anbiya 60; Muslim, Tawbah 46; Ibnu Majah, Diyat 21, Bab: 2, II 2621.
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the path to God”.'? The hijra movement which was indicated to have ended in the
hadith is actually the one performed from Mecca to Madinah. Hijra is an action
performed as a prayer under the appropriate conditions regardless of the place and
time.’* Although the hadith nullified hijra from Mecca to Madinah, migrating from
every place of sacrilege where Muslims are oppressed to another Islamic country is
still an obligation.!?>

Hijra has a couple of forms: 1- The hijra performed to Madinah to help the
Prophet. 2- Muslim’s avoidance from the objects or actions indicated as unlawful by
God. Accordingly, the Prophet also stated the following: “Mubhajir is the person
who avoids from what God prohibits.”12¢ These two hijra forms still exist with their
provisions. 3- Threatening, avoiding, and disregarding the disobeying people until
they start to obey God and foreswear for what they have done is another type of
hijra. Accordingly, Prophet acted so against Kaab ibn Malik and his two friends.1?”

Ibnu al-Arabi’s assessment regarding the verses and hadiths related to hijra
is also interesting. He classified hijra into two based on purposes as fleeing and
demanding, and divided the hijra-related provisions into five, namely, necessary,
optional, permissible, abominable, and unlawful. al-Qurtubi accepted this
classification almost as is and included in his tafsir.”® Both tafsir authorities
examined hijra in terms of Islamic law and provided important information. They
performed the following classification in this regard:

1- Going from Daru al-Harb to Daru al-Islam. 2- Abandoning the land of
innovation. 3- Abandoning the place where unlawful actions are dominant. 4-
Escaping the physical torment: The first person to do so is the Prophet Abraham.
When he feared his public, he said: “Indeed, I will emigrate to [the service of] my
Lord.”'® Ilya (Jerusalem), which was controlled by the Christians Prophet Abraham
also stated the following according to Quran: “Indeed, I will go to [where I am ordered
byl my Lord; He will guide me.”13 Ilya (Jerusalem), which was controlled by the
Christians Prophet Moses was reported as follows: “So he left it, fearful and
anticipating [apprehension] ... 131132

123 gl-Bukhari, Jihad wa’s-Siyar 1; Abu Dawud, 1V, Jihad 2; at-Tirmidhi, 111, Siyar 32; Nasai, Bay’at, Bab: 45, VII, 7745; ad-
Darimi, Siyar 70, Bab: 69.

124 fbn Qudamah, al-Mughni, XIII, 150-151.
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3. The Social, Cultural, and Religious Aspect of Hijra

God ordered the following, stressing the relationship between the Muslims
emigrating from Mecca to Madinah and Muslims living in Madinah: “And [also for]
those who were settled in al-Madinah and [adopted] the faith before them. They love those
who emigrated to them and find not any want in their breasts of what the emigrants were
given but give [them] preference over themselves, even though they are in privation. And
whoever is protected from the stinginess of his soul - it is those who will be the
successful.”133

Ilya (Jerusalem), which was controlled by the Christians After the Prophet
had come to Madinah, he signed an agreement of cooperation and solidarity with
the people of the region.!* This agreement indicates the importance Islam gives to
peacefully coexisting with the Non-Muslim societies and establishing good
relationships with them. Again, Prophet established a brotherhood relationship
between the Muhajirs and Ansar people. According to this relationship, Muslims
from Madinah gave half of their properties to their muhajir brothers'®, which is
second to none in the history of humanity. Thus, the first Islamic society in
Madinah was based on brotherhood, cooperation and solidarity.

Al-Qurtubi provided the following information in regard to the tenth verse
of Surah al-Mumtahina: “God did not let Muslims be friends and allies with the
polytheists, which made it obligatory for Muslims to leave the country of
polytheists and emigrate to a Muslims’ country. As marriage is the most concrete
reason for establishing a friendship with someone, God reflected the orders
regarding the hijra of women with the following verse: “O you who have believed,
when the believing women come to you as emigrants...” Polytheists from Quraysh and
the Prophet made an agreement regarding the People from Mecca who were to be
directed to Quraysh when they came to the Prophet. A statement in this regard
indicates that Ummu Gulsum escaped from her husband Amr ibn al-As with her
two siblings Imarah and al-Walid. The Prophet returned to the siblings but
accepted Ummu Gulsum. Ilya (Jerusalem), which was controlled by the Christians
Prophet was asked: “Give her to us, too, our agreement.” Ilya (Jerusalem), which
was controlled by the Christians Prophet replied as follows: “The conditions in the
agreement are valid for men, not for women.” Upon that, God revealed this
verse.” 136

Emigration socially, financially, politically, morally, and culturally affects
societies, which is clear in the countries facing such an issue. Turkey is among the
countries receiving the highest number of immigrants. The number of immigrants
coming to Turkey is increasing nowadays due to the incidents in Syria and Iraq.

133 g]-Hashr, 59/9.

134 Ibn Hisham, as-Siratu an-Nabawiyya, 11, 143-144.

135 Ibn Hisham, as-Siratu an-Nabawiyya, 11, 146; Ibn Sad, at-Tabakatu al-Qubra, I, 204-205.
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The most suitable places where poor people whose lands are occupied, under- and
over-ground resources are controlled, religious practices are prevented, and lives
are threatened by invaders will take refuge will be the neighboring countries with
which they have religious, moral, cultural, historical, geographical and traditional
similarities. This is the most appropriate action considering the conditions. This
case is similar to that where Muslims were forced to immigrate to Ethiopia first and
Madinah later in the era of the Prophet. The case of Syrian immigrants who have
come to Turkey is quite similar to the state of the first Muslims considering the
historical facts. Syrian emigrants who can be regarded as muhajirs and who were
forced to leave their countries on one hand, and Turkish people who should treat
Syrians like Ansar people did on the other hand.

Conclusion

The term “hijra” has many meanings. According to Islam, hijra is performed
to God and the Prophet. Hijra arises from the torment, oppression, and violence
against the Muslims and inability to declare and spread Islam among the people.
Hijra becomes either obligatory or optional, or neither obligatory nor optional
based on the conditions for Muslims. It is obligatory if one has no chance to live
their religions and protect their lives and properties, or optional in cases where one
can perform their religious duties. If one becomes ill, weak or poor or is kept by
force in this case, then hijra is neither obligatory nor optional. However, people
who need help for practicing their religions while staying in the country of sacrilege
should be helped, or else the Muslims who can help them become liable in this case.

Hijra is one of the most important historical events which helped Muslims
leave the problematic days behind and live with the Ansar people in Madinah in
friendship, brotherhood, solidarity, and cooperation. Muslims reached a safe
environment and became more powerful, and they could make others recognize
them under the leadership of the Prophet. Ilya (Jerusalem), which was controlled by
the Christians Prophet made agreements with the people living in Madinah and
around and ensured that the authority belonged to Muslims.

The state of Syrians coming from various countries is a significant example
regarding the continuation of hijra. They had no life and property safety in their
own countries due to the oppression of invaders and political authorities, and they
suffered the most severe torments. They abandoned their countries and homes due
to the common instances of disunion, corruption and disorder, and inability to
perform obligatory Islamic practices and duties. Therefore, they can be regarded as
muhajirs. Some of them and Turkish people were found to be unaware of the
Islamic aspects of this emigration movement, which were observed to have caused
certain social problems. States and governments may prevent the related harms by
producing correct strategies and solutions in this regard, which is possible by
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forming a serious, realist, reliable, social, financial, political, moral, cultural, and
legal unit, avoiding from any sort of racist, xenophobic and exclusionary acts, and
adopting an embracing, correct and humane language.

It is highly important for the Turkish people to know the role of muhajirs and
Ansar people during the era of the Prophet and remember the importance of hijra
in case of the Syrian emigrants. Turkish people have religious, moral, cultural,
historical, and geographical unity with the Syrians, but certain differences based on
communication, customs and traditions have occasionally caused certain problems.
This and similar issues can be overcome by the nations with the same belief and
geography and similar cultures only through the concept of the Islamic ummah'¥.
In other words, such issues can be overcome by considering and practicing the
orders of God, namely, “The believers are but brothers.”,'3"The believing men and
believing women are allies of one another. They enjoin what is right and forbid what is
wrong 7,7 and the Prophet’s statements, namely, “Muslims are the brothers and
sisters. They do not oppress one another or leave one among themselves to the
tormenters. Whoever stands with her brothers and sisters will be helped by God.
Whoever solves the problems of a Muslim will see one of his/her issues getting
solved by God during the Judgment Day. God will cover the offences of a person
whoever covers an offence of a Muslim”,% “Muslims resemble to a body in terms
of loving, pitying and protecting one another. When a part of the body becomes ill,
the other parts become ill, too, and cause temper”!4l. Taking necessary measures to
teach Turkish to immigrants, making efforts to learn Arabic and mutual tolerance
will provide a more comfortable social environment and enable living the life better
as brothers and sisters.

As the Muslims from different nations, everybody has their own values, but
the importance of all these Muslims becomes clear under the unity of Islam.
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TABLE
The questionnaire table including 51 people and reflecting the reasons for the emigration of

Syrian people in Gaziantep
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6.86%

6.47%

41.17%

65.88%
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The percentage values in the table were found through the interviews
including 10 questions, which were related to the reasons of emigration and scored
with the points ranging from 1 (least important) to 5 (most important), performed
with 51 Syrian emigrants. The results indicate that according to the majority
(98.03%), the most important reason is the absence of life and property safety and
oppression of the political authority.
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Bir itaat Eylemi Olarak Islam’da Hicret ve Muhacirler
Ozet

Bu makalede, Islam’da hicret kavrami, hicret hiikiimleri ve Mubhacirler ele
alimmistir. Hicretin sozlitk ve terim anlami ve 6nemi hakkinda bilgi verilmistir.
Tarihte Mekkeli Miisliimanlarin tiirlti zorluklarla kar§1la§tlklarmda vatanlarini terk
edip yeni yurtlara gog edisini ifade eden hicret, Kur’an'da o6vgiiyle zikredilmis,
Mubhacirler de Allah’in miijdelerine mazhar olmuslardir. Bu nedenle Islam
geleneginde ilk Miisliimanlarin Mekke'yi terk edisleri siradan bir go¢ degil, miibarek
bir “hicret”, go¢ edenler de go¢menler degil, gercek “Muhacirler”dir. Binaenaleyh
yerinden, yurdundan her gé¢ eden kimsenin bu kapsama girip girmeyecegi tartisma
konusu olmustur. Zorunlu sebeplerle son birkag yildir {ilkemize gelen Suriyelilerin
durumu buna dair bir 6rnek te§k11 etmektedir. Calismamizda Kur’an, Siinnet ve
Islam fikhina gore hicretin gayesi, sebepleri ve cesitleri {izerinde durulmus ve Islam
tarihinde -Ozellikle Asr-1 saadetteki- hicretler miifessirlerin degerlendirmeleri
baglaminda ele alinmistir. Bu gercevede Islami acidan hicretin salt bir go¢ olarak
tavsif edilemeyecegi; din, can ve mal maslahati geregi yapilan goclerin gercek
“hicret” kapsamina dahil edilmesi gerektigi temellendirilmeye calisilmistir.

Anahtar Kelimeler: Iltica, hicret, muhacir, Suriyeli go¢cmenler
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As an Act of Obedience Hijra (Immigration) in Islam and
Immigrants

Abstract

This article deals with Hijra (immigration) in Islam and immigrants. I
demonstrated the linguistic and conventional meaning of hijra and the importance
and necessity of hijra. I also stated hijra historical benefits as the Muslims of Mecca
encountered various difficulties upon leaving their home to new ones; hence, hijra
was praised in Quran and the muhajereen (immigrants) got glad tidings from Allah
Almighty. In Islamic traditions, the event when the earlier Muslims left Mecca is not
an ordinary immigration, rather it is a blessed one. Those who leave their homes are
true immigrants. As such, a discussion starts as whether anyone who leaves their
home or land is considered a true immigrant or not. In this article, I studied a sample
of Syrian refugees who have been forced and obliged to leave to other countries for
years; are they refugees or muhajereen (true immigrants.) I approached the
aforementioned issue in the light of the Holy Quran, Sunnah and Islamic figh as
related to hijra divisions, types, causes and history in the age of Islamic legislation
and commentaries of the commentators. From a religious point of view, not all
immigration is a pure hijra. That is, immigration happening for the sake of the
religion, the self and money must be included in the comprehensiveness of the true
immigration or hijra in Islam.

Keywords: Asylum, immigration, emigrant, Syrian refugees
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