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ABSTRACT

The purpose of this article is to explore specifics of verbal behavior as the basis for
understanding of national character of the Sakha. The original focus is given to the
interpretation of Sakha national character and its development in verbal communication and
a language material. Based on introspective analysis interpretation of ethnic and culture
identity of the Sakha, the understanding of speech stereotypes is presented. The definition
of concepts as “speech stereotype”,“national character”, “verbal behavior” are given.
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AHHOTALNMUA

Lens 3TOM CTaThM PacCMOTPEHHE CHENNU(HUKH PEYEBOTO MOBEICHUS caxa KaK OCHOBBI
MOHMMaHWs HAIMOHAJBbHOrO Xxapakrepa. Ocoboe BHHMMaHHWE YAEIAETCS HMHTEPIpETaINH
HAIlMOHAJIFHOTO XapakTepa caxa M €ro MpPOSBICHHUIO B PEUEBOM OOIIEHHHM H S3BIKOBOM
Mmatepuaine. llpeacraBisercss NOHMMaHHE COMACPKAHUSA OJTHOKYJIBTYPHOH CIEIU(PHUKH
PEUeBBIX CTEPEOTHIIOB ITHOCA Caxa, OCHOBAaHHOTO Ha MHTPOCIEKTHBHOM aHanu3e. Jlaercs
Olpe/ieNieHHe TaKUX TOHSATHH KakK “peueBble CTEPEOTHIIBD», “HAMHOHAIBHBIA XapakTep”,
“peueBoe MoBecHUE”.

KoaroueBbie cioBa: Caxa, HaunonanbsHelii Xapakrep, OTHoKynbTypHas Cneuuduka,
PeueBoe [loBenenue, Peuerbie CTepeoTHIbt

OZET

Bu makale Sahalarin milli karakterinin anlasiimasinin temeli olarak sozli iletisimin
ozelliklerini kesfetmeyi amaglamaktadir. Ana odak noktasi Saha milli karakterinin ve
gelisiminin dil ve sozli iletisimin gelisiminin yorumlanmasidir. Bu makalede Sahalarin
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etnik ve kiltirel kimliginin ¢6ziimlenme ve yorumlanmasina dayanan konusma kaliplarinin
tespiti yapilmistir. “Konusma Kalhplar1?, “Milli Karakter” ve “konusma degiskenligi”
kavramlari da agiklanmgtir.

Anahtar Kelimeler: Saha, Milli Karakter, Etnik ve Kiiltiirel Kimlik, Konusma
Kaliplar1, Konusma Degiskenligi, Sozlii fletisim

Today there is a dramatic revival of interest in world national culture problems in
linguistics and an increased interest in ethnic and culture identity of verbal communication
and verbal behavior.

In this article we consider a culture identity of verbal behavior of the sakha resulting
from the point of national character and that is structured in speech stereotypes.

Identified dominants of national character of the sakha in verbal communication are
analyzed in terms of historical experience, cultural traditions, value directions and ethnic
psychology.

The study of verbal behavior of the sakha will help other ethnicities to have an idea
about peculiarities of national character of sakha and contribute to the cultural enrichment
in the field of interdisciplinary research.

The purpose of this article is to study the particular reflection of national character of
the sakha in verbal communication and to highlight ethnic and culture identity of verbal
behavior in everyday communication that is presented in etiquette expressions, proverbs
and sayings, phraseologies as the units of mentally-lingual complex.

The analysis is based on an introspective approach and identifies cultural
characteristics of verbal behavior through the eyes of the sakha who realize own ethno-
cultural characteristics in verbal communication.

Universals of human existence are unified for all mankind cognitive base since all
people are biological individuals inhabiting the same objective world.

But humanity is not quite uniform. It is divided into many groups, referred to as
people, ethnic groups, and just separate fragments of whole world image are caught in the
consciousness of each of them.

According to Gumboldt’s hypothesis, all individuals of every nation are
interconnected by national community, which in its turn determines the spiritual life of the
nation.

A peculiar accumulator of the spiritual life of the ethnic group is it’s language,
containing features of the nation’s cognitive base.«A man becomes a man only through a
language that accumulates man’s creative abilities and his profound opportunities. A
language is an unified spiritual energy of a nation»(Humboldt, 1984: 314).

Not all but only relevant items for the person and his vital functions is in language,
and what is relevant to one nation, can be irrelevant to another.

“The language reflects and develops the character of the speaker, it is the most popular
indicator of the nature of the nation”(Ter- Minasova, 2000:147), because it is the essence of
national identity. National identity is embodied and preserved primarily in lexicological and
phrase logical language systems and contains evaluation of national character.



National character is a complex of a perception of the universe peculiar to the
members of the nations, it is a reaction and an assessment that distinguishes one nation
from another, and specifies the direction or tendency for individual characters of the nation
(Muxtasipova,1995:14).

The unique nature of each ethnic group is the result of the whole complex of specific
forms of expression of human and mental properties

The relationship of a language and national character is formed in speech thinking and
it is formulated in verbal stereotypes, and then it is fixed in verbal behavior, the study of
which is crucial for understanding the identity of culture and language of the sakha.

In a broad sense, verbal stereotypes are special forms of a language and cultural
consciousness that contain an objective evidence about an ethnos and a man.

Speech stereotype is defined as a schematic and standardized image or a presentation
of social phenomenon or an object that is emotionally colored and invariable one. It also
expresses a familiar attitude to any phenomenon, created under the influence of the social
environment and prior experience (Akmanova, 2004:274).

Speech stereotype is an economical way of common reflection of the reality and the
people in typical familiar situations.

Being reproduced in speech, on the one hand, speech stereotypes, represent a
communicative meaning in a concentrated form, on the other hand, they model a
communicative situation (Shirokanov,1993:56).

Following Y.Prokhorov we trace that speech stereotypes are presented in three main
ways: 1) separate lexical units as representatives of mental stereotypes “of a contraction” of
socio-cultural scenarios specific to the culture; 2) units of phraseological system, 3)
precendential text reminiscences, 4)precendential national-cultural pragmatic reflexes
(Prokhorov, 1996:67).

“A verbal behavior is a deprived of conscious reasoning; an automated, stereotypic
behavior due to a typical attachment to often recurring situation of behavior”
(Formanovskaya, 2007:48).

From the point of a language, a culture, a religion and a lifestyle, the sakha is an
integral part of the ancient turks who had been living on the vast territory of Eurasia.

The core traditional and cultural value of the sakha is the pagan faith Aiyy. It regulates
the following behavioral ethics of the sakha- a respect for the nature and worhship of it, the
cult of ancestors, a respect for elders and a selfrespect.

Generated by centuries the tradition of harmonic human adaptation to the environment
and the community of integrity of living had created a particular way of thinking and a
perception of the world which are reflected in characteristics of sakha national character
and it’s verbal communication.

The distinguishing trait of national character of the sakha is the hospitability and
cordiality in a welcoming of guest. A communication between distant neighbors was of
great importance in an extreme remoteness, an isolation and great distances between
settlements.

In severe climatic conditions characterized by extremely low temperature in winter
and the duration of seasonal work the very fact of arrival of guests (neighbors, strangers)



was a quite rare event and it was considered as to a great event, respectively, the guest was
always welcome and treated warmly.

In the old days the guest was met by a host of the yurta, his horse was tied to a serge- a
historical symbol of hospitability of sakha.

Traditionally after the guest had been sat at the best place, the hosts laid the table and
he offered a hot tea to drink for the guest, saying “Hot tea.”

As A.Krivoshapkin pointed out: “Whoever arrived, the first thing, he was to be offered
a cup of tea. A special hospitability had been demonstrating in serving a guest the most
delicious meals too. When the guest was warmed up by the fire, the owners of the yurta
began to ask a guest where he was from, what was his name, how the people were getting
on in his place”(Krivoshapkin, 1994:74).

Unlike Russian culture, semantic meaning of greeting in yakyt language is not
characterized by a desire of health and is focused on an exchanging of information between
interlocutors: Xatia, myox kancus? Cohopeas; Tyox conyn? Kum xanns- 6apoa? Cana myox,
moLi-ec baapwiti shueu speun?- the welcoming greeting consists of questions what the guest
has seen and heard, what the harvest was, whether fishing or hunting were successful,
whether breeding of cattle was.

According to the sakha etiquette rules, first the eldest or a man of senior status was
generally welcomed with addressing: Kancos — Cyox. Dn koncao- (What news? — No news),
demonstrating host’s attention and respect to the guest.

U.A.Vinokurova discribes the greeting ritual of sakha in the following way: «When
you enter a house it is not accepted to greet people in yakut culture, only after a small
pause, the guest is offered to begin the conversation that starts with a slow questioning:
«How are you? What’s news?» The guest should have an answer: «No hews». After this
sentence, paradoxical at first sight, the conversation can last a couple of
hours»(Vinokurova,1994:50). Moreover, a long and relaxed conversation between a guest
and a host could last «amax mancan onopony («foot to footr).

From time to time the interlocutors were used to make a pause, omitting some words or
talking hints, not pointing directly what the subject of the conversation was. Conversations
like these could go for hours, and from the point of a man, uninitiated into the topic, the
conversation could look like a trivia where many of words were omitted.

This kind of conversation is named as «a culture of silence». The essence of this ethno-
psycological concept is the semantic pausing in a conversation, omission of words, not
telling all through. A “culture of silence” underlines the significance of what has been
already said and the need to understand what has been said. In the “silence” a new idea
comes. When there is a pause, a part of conversation is skipped, that should not be
verbalized, or, in a case, when the speaker doesn’t want to show his attitude to the topic. A
confidentiality emphasizes a secretive nature of sakha, and a timidity in front of other
people, however, it disappears after a long conversation with a guest.

A guest, his horse or sled dogs could have a staying in the courtyard for any period of
time. The guest was not only fed but entertained; he was proposed a riddle, he played table
games and storytellers were invited for him in the evenings

A.Uvarovskiy describes the hospitability of the sakha very emotionally: “A food free
of charge is available only in the yakut’s house. The yakut is very kind and mercy. If you



come to the yakut yurta, all he has, he will treat you, if you stay there ten days, if you stay
there a month, you will be always fed up. Your horse will be given a hay too. For the yakut
to demand a payment for a staying is considered like a shame or a sin. Yakut people say:
«The food is given to all people, | have a food, but he hasn’t, so | have to share with him
that is given by the God»(Uvarovskyi,2003: 113).

The hospitability of the sakha has survived in the tradition of sharing the prey after a
hunting and a fishing with all relatives and neighbors and a fresh meat after a slaughtering.

The hospitability of the elderly is passed young. There are widespread stereotypes
among the sakha: «Toumymy upusp, auusikmaabeimor aham» (Feed a hungry man, warm a
frozen one), «blanoveimsr maanvinaa, moumymy upusp»(Honour the guest, warm the
frozen man), «Xonohouny ahannaxa mahaapwiax kapusmun, yoxnym xono»(«Better to chide
the guest, than not feed him). These proverbs indicate that the sakha is tolerant and peace-
loving one.

At present the sakha is proud of telling how he has welcomed the guest- «6353h25
BIAIBBITHI BITHIC Ypayrap Tyhapaubut» (we cordially met the guest yesterday), or «maams
ocryony TtapteiObiT (We offered the guest the most delicious food). Also a traditional
respectful treatment for the guest has preserved in sakha speech etiquette e.g.«yTyo- MaambI
slanapbIT» (a dear, honorable guest).

In the old days a guest from far settlements knew etiquette rules well. If a guest was a
relative or a good friend of the family, he used to bring a valuable gift to the host e.g. a
horse, a saddle, a meat, furs. It was used to say about such a guest in a speech: «uruu
mymyypoaax, smmyx xapanaax k213" (he’s arrived with something in his hands, and with
something black in his loins- the guest arrived with furs and more).

It should be noted that the custom to make visits with valuable gifts proves such trait
of character as generosity and kindness. At present the tradition is kept too, it is appreciated
to make valuable presents (e.g. a horse, jewelry, fur) to newlyweds, new tenants) on
significance dates of human life (e.g. a wedding party, a house warming party).

On the contrary, a greedness and a profit seekness are not specific for the sakha. This
is evidenced in the following speech stereotypes «buspapun 6usc mapbazvimman ovicmap
xkopusms cananapy (to give smth cutting off his fingers),or «bIT kypayx biMchIbLTaax» (as
greedy as the dog).

The sakha is brought up in the traditions of Aiyy, that is expressed in a respectful
attitude towards nature and the elderly.

According to Aiyy tradition elderly people are addressed wih a special respect in a
speech - “an old man”. The word “old man” in yakut language means a respectful address
to an elderly person. At the same time it is the name of a bear — a master of yakut taiga. So
the word «old man” is honorable one. A wife addresses to her husband with an “ old man”
in order to please him even if he is young. The sakha used to address to granny “363», that
is the name of rivers and large lakes they greatly honour.

Mercy is a national trait of character of the sakha. In the old times it was a tradition
when orphans were adopted. Childless, elderly and crippled people were not left alone
without care. The sakha is characterized by strong family ties and a desire to preserve them.
The tradition of living together of parents with children is typical for the sakha. The
children care about elderly parents and they aren’t left alone”(Popov, 1993:28).The sakha



people say: «Tanapa mynaatiaeer aheimap»(“God pities an orphan”), «Kyu kuhumd
Komyckac, abibl kuhums ahwinsieacy < (The Sun man is pitiful, the Alii man is merciful),
«auwvwel kuhumay (“the Ajii man is kind, hearty, soulful ™).

In sakha culture it is not appropriate to talk in detail about someones’ problems.
Preference is given to a humble silence. A restraint and a modesty are distinctive traits
of the national character of sakha e.g. «GainbikTaarap ThLia CyoOX, CHIMBIBITTArap
6ymaii»(quieter than a fish, hollow as an egg), «yyraarap uyymmy, orTTorop namsihax»
(quieter than a water, lower than a grass), «xopcyo comsii 6uitheior kuhunu xuspesmop”
(a modesty beautifies a man) .

A restraint in the expression of feelings can be traced in speech etiquette of the sakha.
If a compliment is a basic component of communication in european cultures, it is not
specific for the sakha. In a situation, when a compliment was already told, you will hear a
soft refusal in a response as a way of showing a humility. And it is greatly appreciated in
sakha culture:

1)-Byeyn coipoaan azaii kKonOuKKuH!

- D9, nahaa oa 6yorbamap

(-You look wonderful!

-1 don’t think so)

2)-Tyncybyxryn azaii Obuu!

- Kb6uc. Hunvs ousms

(-You look great!

-You shouldn’t say so!)

3) —Tozo 63p0aii Obuszeum!

- D9, ObOHYM KOMOOCHYMMIP?
(-What a wonderful house you’ve got!
-Sorry, but our relatives have helped)

In many situations it is not accepted to respond to a compliment, moreover, it is better
to say disagreeing in a response.

1) Aama yuyeotiun!

-Kyhazan ovuu!
(- Itis great!
- No great.)
2)- Vuyesiiusn!

- by occo mabviinabamax ovuu!

(-1t is lovely?!)
(- Not so much, it doesn’t work a little bit.)

3)- Yuyesii 0a oauanvt mymmyo6yxrym!
- On xaiioax 6yoanyn! Occo Oa vipaax.

(-What an excellent country house you’ve built!



-No, you are mistaken. We haven’t build yet.)
4) Manaovwiac, keimaam!

- Kb6uc, mun cameiam cyoea.

(- Smart you are!

- No, I'll not be able to.)

Disagreeing is explained by the fact that an orientation to the partner is characteristic
for verbal communication of sakha. Every word in yakut language has its own «life» and
sacral meaning. It is accepted for the sakha to divide the words into good and evil as
his(her) deity. Disagreeing has a protective meaning of the evil and misfortune for the man
who is told a compliment.

Besides, an excessive praise somebody or an increased admiration for someone or
something is considered badly in verbal communication. There is a speech stereotype in
yakut language: «Keep silent and consider it as a good omeny. It is pronounced when the
sakha wants to stop somebody who is going to spill the beans on what he (she) should have
been silent in advance.

The key trait of character of the sakha is hardworking. Constant, incessant work
regardless of the time and cycle of the year is specific for the sakha. It is associated with
farming management in the North. When the sakha is happened to do such a work it is used
to say «myyn ymyibaxka, xynyc onopboxko yioauupy (to work not falling asleep at night,
and not having a rest in the daytime).

It is extremely hard to survive in the North and be fed and heated without hardworking
all year round and there is another saying about it «orapes da cono cyox» (to be so busy to
have no time to die). So, the distinctive trait of character of sakha is the ability to work, the
ability to be busy from morning till night, adapting to any hardships of life and trying to
find a way out of any difficult situation.

Thus, a hardworking is the foundation of life of the sakha, that is proved by following
stereotypes in a speech: «cypaxmasx cyeyn onbomy (a hardworker will survive), «xohyyu
xuhu xopeyiubam» (a hardworker will not be a hunger), «umu xammnaamacvina atiax
xamuwioipy (if you work you are not hungry). There are such stereotypes about hardworking
people: «xunu-upusnsx unuupossx» (he was hardened in a labour), «byeypy ruhuy
(extremely hardworking man).

In the old days horse breeders and herdsmen were nimble and decisive. They were
able to perform quickly complex movements together in order to direct, suspend herds and
drive them in a paddock. The sakha say about people with such qualities “6209p ceimca”
(as nimble as lynx), “xyc 6wtherit, am 6e2o kuhu (he is a good runner as a duck, he is strong
as a horse), “ateibip Kyycms2x”(as strong as a bull).

The sakha had been breeding up a respect to the fruits of labour since ancient times.
As the sakha thinks, to keep what you have today is very important because it will be
needed tomorrow. And that is why the sakha says: “cyorynaapap 0aapa opayk”™ (it is better
to have something than nothing), “6aap xaan6at, man xomysmry6at”(all you have will be
useful and needed). All this contributed to the fact that the sakha is very economical and
cost effective.



Only extremely resistant, sturdy man, brave spiritually and physically could defeat all
hardships of life and resist elements of nature in the North. Therefore, extremely brave
person is considered as a standard to follow for others. Meaning this kind of person the
sakha used to say: “¥c¢ opeocmoox, azvic kvipwiviiaax xkuhuy (2 man with three vertices and
seven edges), «xaunvin cypaxmaax kuhu myoxman da xaarbamy (& man with brevity do
much), «xyc 6wiheiii, am 6020 (quick as a duck, strong as a horse)

From ancient time a selfcontrolling and a firmness are valuable for the sakha. It is
caused by such traits of national character as stamina e.g. «dvyxxxyoposax xuhuy (he is
very cautious man)”, endurance e.g.«op kuhu yhyH caHaamaax, KudH KOTycTdx» (a
persistent, hardy man), wit e.g. “Cyes keiatibamapuin cyos xoiaiiap (where an axe doesn’t
work, there would be wit), “cy6s cyypyey mymap” (a resourceful man stops even a river).

A selfcontrolling and a patience are key traits of national character of the sakha. There
are some stereotypes about them e.g. «xuay xeeycmaoxy (a quit, calm man), «yox ozo you
ommaax, mupuunzax» (@ good fellow has ten bodies and ten skins). This means that a man
can endure hardships of life.

The sakha expresses his feelings indifferently both in joy and sorrow. The sakha
overcomes both a pain and a loss with no visible emotional manifestations. Even a death of
a man is considered as a reality, it is fixed in the following speech stereotype “onbyty
KBITTa KMM 7a 3J100T, ThIBIHHHAax ThIbIHHAAre! canbibip» (NO one dies with the deceased,
think about living). An emotional restraint, a seclusion, a secrecy is due to “lack of
communication experience with large number of people” (Okoneshnikova,1999: 57).

Since immemorial times a solid look at the movements, the thoroughness in the speech
are considered as a model of behavior of the sakha. A generosity, a calmness are inherent in
the nature of sakha, it is used to say e.g. “Kunu 6Gapm Xx01Ky, KudH KO2YCMIdX, A2bliidx
cananaax, Moovy, Kyycmosx-yoxmaax, ion kypoyk xuhu” (he is very calm, laconic, sturdy
man).

There is a typical stereotype in yakut language “us, 6iiu, vikcaama” (stop, don’t be in
a hurry) meaning such specific trait of character as slowness. In sakha culture people are
used to do, move, react very slowly. And it is connected with he idea that every activity has
its own time and a rite as in saying e.g. «ryox 0apbITa TOFOOCTOOX, CHIPIIIX,
6upuaMaIIXy (everything is good in its season).

On the contrary, people who are in a hurry are not greeted e.g. «sim vixcaan- vikcaan
uxuu xapava cyox opony mopomopy (those dogs are in a hurry, give the birth blind
puppies), «musmostiuu- arfac amabay (@ rush is an error starts), «musmotiusn Oa-
ovimaapuiany (10 be in a hurry is to be late).

The severe climate of Yakutia had tested the character of the sakha. As a result,
exactly human qualities determine the man’s dependence on nature for a life or a death.
That is why the ideal person for sakha is considered as a thoughtful, serious, strong man
e.g. «ovohyn, wun xuhuy (a reliable, serious man), «xapca xa6wipa cyox xuupcspy» (acts
decisively, he is not afraid of smth.)

Highly valued traits of character of the sakha are a peace of mind e.g. «cbITap bIHATBI
Typyopbat» (so calm, if he passes the cow by, it won’t rise”), honesty e.g. «cewmbiiia
kuhusxs coicmoibamy» (a lie isn’t typical for a man),an «uac xono» (very honest), «yyhym
am kypoyk cyoypey kuhuy (straightforward, simple-minded man), a humanity e.g. «yiian



cypaxmaox»- (a kind, pitiful man), a responsibility e.g.«xuhu meuia» (a man of keeping
word), «mbir Obblaramman apaxceioamy» (@ word is the same as an action).

The main positive traits of character of the sakha presented in speech stereotypes are
an intellect and a wit e.g. «epxren etioeex» (Smart man),

«mymyc mymmap 6ac— xac xuhuy (the pride of the clan or beak bird as a chief); “caxa
caapoama” (sakha sable, the best of the sakha); «620op 6apos» (the best lynx, the best
sakha man); «xuhu xusns xupeunnsspoy(the best woodpecker- the best of the best); a
beauty, e.g. «xwivic 050 keiaannasax(a shiny fur girl); wit and faithfulness e.x. «sioimap
KblbIpOLIM, MoOop moxcoFoaymy» (a sure, quick, witty man); a hardworking e.g. «cyop
xapazwin cusbumy (late to bed, early to rise.)

It is dominated the need “to be like everyone, to work and think together with a clan”
in the character of sakha. The presence of relatives and kins give to rise “a feeling of
comfort and moral support” for the sakha and this is fixed in sayings e.g. «otiyypdax kyobax
onoom, ovonnoox kuhu 6eicmeibamy (a bunny in the woods won’t disappear, people with
relatives won’t starve), «ropyom xyyha, komyon xyyhs” (a power of people is a power of
ice floes), «canaa xonbocmozyna, cyo6s mymynsnnseuns, Kelaumapoamax KolQubliIAA44bly
(if all thoughts and deeds put together, all hardships will be overcome).

In the territory that was completely deserted, when it was the lack of communication
and people were accustomed to survive in the struggle against nature the type of northern
man was built who could rely only on himself. Since ancient times men who had
demonstrated a firmness and an invincibility of spirit were of great value in sakha culture.
The following stereotyped expressions as «op xuhu cypseunsu, shs — meinvipazvinan» (a
young man is strong by a courage, a bear- by claws), «moxmop xaana cyox, 6vicmap sm>
cyox kuhuy (the man who doesn’t bleed and of elastic body), “cup 6wvuiannaax, xuhu
camabwiinaax” (a land is fertile, a man is witty) prove it.

On the contrary, the sakha doesn’t respect those who deplete his last forces in tears,
doing nothing as in «auamwin vitapouim” (@ man, with a falling spirit, having lost the last
hope).

Thus, a survival in harsh climate and extreme living conditions in the North has
modeled a strong national character of the sakha. It combines such traits as hospitability,
hardworking, self-controlling, modesty, generosity, kindness, mercy, courage, firmness,
calm, patience, ingenuity, endurance, thrift, respect to elders, cost effectiveness and a
tolerance.

The character dominants rooted the verbal behavior of sakha, characterizing by a slow
tempo of the manner of conversation and emotional restraint, a desire for a broader
conversation, a truthful description of messages and events, a comprehensive answer to the
questions asked. The sakha sometimes doesn’t try to be sufficiently definite and decisive.
The information the sakha gives isn’t very precise, and it can be allegorical. The sakha
doesn’t like to boast of his success and achievements and poorly responds to a compliment.
The sakha demonstrates tolerance in communication and respects to a partner, and behaves himself very
sincerely.
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