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FIRST VERSES IN CHAPTER 30 'AL-RUM' 
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Introduction 
In the year 614 CE, the Persian army dramatically invaded the 
lands of the Byzantine Empire, marking a significant change in the 
world at that time to the extent that the Byzantine Empire had 
almost collapsed when most of its lands fell under Persian control. 
This event was mentioned in the Qur'an in Chapter 30, given the 
Byzantine Arabic name 'al-Rum'. This not only marks a historical 
event, namely the defeat of the Byzantines, it also marks the first 
prophecy in the Qur'an, arguing that the Byzantines would be 
victorious in a specific time. This study compares the Qur' anic text 
and the historical events that took place at that time, and examines 
their importance in the history of Islamicjerusalem and its 
significance in the history of Islam. 

The verses 
One of the chief events discussed in chapter 30 of the Qur'an is 
the defeat of the Byzantines by the Persians. According to many 
exegetes and scholars of the Qur'anic sciences, this is mentioned in 
the first five verses of this chapter. The verses are: 

(1) Alif Lam :Mim, (2) the Rum have been defeated, (3) in Adna al
Arc;l, and after their defeat they will gain victory, ( 4) within a few 
years. To God belongs the whole decision before and after, and on 
that day the believers will rejoice, (5) by the victory (granted by) 
God, He grants victory to whomever he wills, and he is the 
Almighty, the Mercifull. (Qur'an 30:1-5) 
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The author argues that mentioning the defeat of the Byzantines in 
the Qur'an shows how important it was considered by Muslims in 
relation to the region where the clash took place. This is also 
important in defining the relationship between the Prophet 
Muhammad and Islamicjerusalem, which afterwards resulted in the 
Fatb; because of this, these verses should be subject to analysis. 

Place of revelation 
Most Qur'anic scholars such as al-SuyiitI (d. 911 AH / 1505 CE) 
(n.d: (pt.1) 10) and al-ZarqanI (d. 1367 AH/ 1947 CE) (1998: (1) 
168) agree that this is a Makkan chapter.2 The only verse thatis not 
in agreement is verse 17.3 

The presence of the separate letters at the beginning shows clearly 
that it was revealed in Makkah. According to many Qur'anic 
scholars such as al-Qattan (d. 1420 AH / 1999 CE) (2000: 63) and 
al-ZarqanI (1998: (1) 167), all the chapters that start with separate 
letters, such as Alif Lam Mim t i, are considered Makkan except 

- 4 
Chapters 2 (al-Baqarah) and 3 (Al 1mrdn). However, it should be 
mentioned that knowing whether a chapter is Makkan or 
Madanian helps in understanding the reasons and the time of 
revelation, since it is related to a historical event. 

The Qira'ah (recitation)5 and the reason for 
revelation 
The majority of exegetes connected chapter 30 with the war 
between the Persians and the Byzantines and, in particular, the 
Persian conquest of al-Sham including Islamicjerusalem. When 
dealing with the reasons for the revelation of this chapter, it may 
be noticed, however, that there is much disagreement among 
scholars in identifying the exact times of the event for which the 
verses were. revealed. Although most scholars do relate these 
verses to the war between the Persians and the Byzantines, their 
greatest disagreement is on the time and the circumstances of the 
war. 
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One of the principal causes for this disagreement is in the Qird'ah 
(way of recitation) of the verses, especially the words ~ (gh-1-b:..t) 

and c:.i~ (s-y-gh-1-b-ii-n). The pronunciation of these two can 

change according to the vowels, which can completely change the 
meaning. Most scholars recite these two words Ghulibat (defeated) 
and Sqyaghlibiin (will gain victory); this is the main Qird'ah of these 
two words as it has been narrated in all the ten major Qird'df 
sources. For example, Ibn al-JazarI (d. 883 AH/ 1478 CE) in his 
book al-Nashr (n.d: (2) 345) notes all the disagreements among the 
ten Qird'dt in every single chapter of the Qur'an, and when he 
explains chapter 30 he mentions that the disagreement among the 
ten Qird'dt starts from verse 10. This means that all of them agree 
on the Qird'dh of the first 9 verses as they are mentioned. In 
addition, al-TabarI (d. 310 AH/ 922 CE) argues in his Tefsir (1999: 
(10) 162) that: 

In our opinion, the accurate Qird'ah, other than which nothing is 
accepted, is 'A/if Lam Mim, Ghulibat al-Riim', this is due to the 
consensus of the most authentic Qurrd' on it7. 

The other Qird'ah mentioned by some of the narrators is to recite 
the two words as Ghalabat (gained victory) and S qyughlabiin (will be 
defeated). It is clear that this way of reciting the two words gives 
an opposite meaning to the verses, since this shows that the 
Byzantines had gained victory over the Persians, and that they 
would be defeated in a few years. 

According to Ibn 'Atiyyah (d. 546 AH/ 1151 CE) (2001: (4) 327), 
a number of the companions of Prophet Muhammad such as 'Ali 
Ibn AbI Talib (d. 40 AH / 661 CE), Ibn 'Umar (d. 73 AH / 692 
CE), Abu Sa'Id al-KhudrI (d. 74 AH / 693 CE), and the Tabi'iin 
(successors of the companions) such as Mu'awiyah Ibn Qurrah (d. 
113 AH / 731 CE), recited the two words Ghalabat and 
Sqyughlabiin. Al-AliisI (1994: (11) 21) adds to them as do Ibn 
'Abbas (d. 68 AH/ 688 CE) and al-I:Iasan (d. 110 AH/ 728 CE). 
In addition, Al-Tirmidhl (d. 279 AH / 892 CE) states that Na~r 
Ibn 'Ali (d. 250 AH / 864 CE) recited this verse as Ghalabat (see 
al-Tirmidhl 2000: (2) 815). The author doubts these accounts since 
the ten most authentic Qird'dt are in general narrated from most of 
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these names in the opposite way, namely, as Ghulibat and 
S qyaghlibiin. 

This disagreement reflects the issue of the relationship between 
this chapter and the events that took place between the Byzantines 
and the Persians in Islamicjerusalem and the region around it; 
some of the sources mention that these verses were revealed after 
the Persians defeated the Byzantines in al-Sham. Al-Wal).icli (d. 468 
AH/ 1076 CE) says in his bookAsbab al-Nuziil (n.d: 194-195): 

The exegetes said: Chosroes sent an army to the Byzantines, and he 
commanded a person named Shahrlran, he attacked the Byzantines 
along with the Persian army, gained victory over them, destroyed 
their cities and cut their olives .... This news arrived to the Prophet 
and his companions in Makkah, which was hard on them, since the 
Prophet disliked that the illiterate [meaning that they did not have 
any revealed scripture] Zoroasttians would gain victory over the 
Byzantines who were among the People of the Scripture. The 
disbelievers in Makkah became happy and gloated over the 
companions of the Prophet's sadness saying: "You are people of a 
scripture and the Christians are the same, and we are illiterate, our 
illiterate brothers in Persia gained ·victory over your brothers. 
Therefore, if you fight us we will gain victory over you". So God 
revealed "Alif Ldm Mim ... The verses" ... Narrated by Abu Sa'Id al
KhudrI: The Byzantines gained victory over the Persians in the day 
of Badr, so the believers rejoiced in the victory of the Byzantines 
over the Persianss. 

This statement by al-Wal).idI summarises the narrations that are 
noted by many of the exegetes; also, al-TabarI mentions many 
narrations of the story behind the revelation of these verses (see al
TabarI 1999: (10) 162-167). A comprehensive study of the 
exegetical literature of this chapter has been done by Nadia El 
Cheikh (1998: 358-363). The author argues that, after reviewing 
the various literatures on the reasons for the revelation of this 
chapter, it can be summarised by two main opinions: 

The first opinion that of al-Wal).icli in his Asbab al-Nuziil, discussed 
above. This opinion also occurs in Lubab al-Nuqiil by al-Suyiiti 
(n.d: 338-339), and in many other Tefsir sources such as al-Biqa'I 
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(d. 885 AH / 1480 CE) (1995: (5) 583), Ibn Kathlr (d. 774 AH / 
1373 CE) (1994: (3) 560-561), al-RazI (d. 604 AH / 1208 CE) 
(1990: (13) 84), Ibn al-JawzI (d. 597 AH/ 1201 CE) (1987: (6) 186-
187), al-Aliisi (1994: (11) 20), al-Shawkani (d. 1250 AH/ 1835 CE) 
(2000: 1356-1357), al-Suyiiti (2000: (5) 289-290), and al-Maraghl (d. 
1964 CE) (197 4: (7) 27)9. Al-Suyiiti also mentions the second 
opinion, narrating it from al-Tiimidhl. This (2000: (2) 815) states: 

Narrated by Abu Sa'Id: On the Day of Badr10, the Byzantines 
gained victory over the Persians, and the believers rejoiced in this. 
The verses: ''Alif Lam Mim, Ghalabat al-Riim [the Byzantines 
gained victory]" were revealed, to the verse: "and on that day the 
believers will rejoice." He [al-TirmidhI] said: the believers rejoiced 
in the victory of the Byzantines over the Persians. He [al-Tirmidhfj 
said: This is a sound badith, but it is strange from this side, this is 
how Na~r Ibn 'All recited: "Ghalabat al-Riim"11, 

This opinion is mentioned by al-Zubayli (2001: (3) 1983).12 The 
author argues that al-Zubayli's opinion is very controversial since 
he agrees with those scholars who state that the term used in the 
chapter is Gulibat. Yet he states the same stoty of Badr (which 
depends on the Ghalabat recitation) as being the reason for 
revealing this chapter. The author argues that al-Zubayli's opinion 
can only be understood if he means that the statement of the 
Qur'an came about on that occasion in order to let the Muslims 
know that the Byzantines would be defeated in the future. The 
Qur'an, on this occasion, expresses the defeat in the past as a 
confirmation that it will happen; in other words, as if it has already 
happened, and on that day the Muslims should really rejoice. The 
author argues, on the one hand, that the construction of al
Zu}:iayli' s argument is not acceptable. It is inaccurate to claim that 
the Muslims heard the news of the Byzantines' victory over the 
Persians, when the Qur'an, at the same time, says that the 
Byzantines were defeated. On the other hand, even if the author's 
understanding of al-Zubayli's argument was right, the argument 
still cannot be accepted, since it takes the meaning too . far away 
from the actual text, which is clear: it speaks about an event that 
historically happened in reality. It speaks about the event, its place, 
and its time. Therefore, changing the sequence of the Qur'anic text 
without clear evidence is unacceptable. 
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However, the author argues that the opinion that depends on the 
story of the Battle of Badr is problematic; it actually contradicts the 
first issue that all the scholars of T efsir and the Qur'anic Sciences 
are agreed upon, namely, that this chapter is Makkan. Their only 
disagreement was on one verse of this chapter, namely verse 17, 
not these verses, as the author clarified earlier. 

Its being a Makkan chapter excludes the possibility of considering 
the stoty that al-Tirmidhl mentions as being the reason for the 
revelation of the chapter. At the same time, al-Tirmidhl also notes 
other narrations stating that this chapter was revealed in relation to 
the victoty of the Byzantines over the Persians without mentioning 
the Battle of Badr (see al-Tirmidhl, 2000 (2) 815-817). This shows 
that to consider the story of Badr as the reason for revelation is 
not acceptable. It reflects on the recitation of the verse, that is, to 
recite the verse as Ghulibat not as Ghalabat. The author finds it very 
strange that al-Tirmidhl also mentions the same narration of Badr, 
i.e. the narration of Ghalabat, in another chapter of his S unan, 
namely, Kitab al-Qird'dt (The Book of Ways of Recitations of the 
Qur'an). This recitation is not acceptable in any of the ten most 
authentic Qurrd', as was mentioned earlier. 

The place of the victory of the Persians (Adnd al-Arcj) 
The Qur'an identifies the place where the Persians defeated the 
Byzantines as being Adnd al-Ard, the term al-Ard meaning 'the 
land'. However, there are different meanings of the term Adnd, 
depending on the understanding of its root in the Arabic language. 
Ibn Man?iir (d. 711 AH/ 1312 CE) mentions two different roots 
for the same term, the first one is Dana'a (meaning 'lower') (1999: 
(4) 415-416), and the second is Dana (meaning 'closer') (1999: (4) 
419-420). 

The author notes that Ibn Man?iir used a term from the Qur' an 
identical to the one in Chapter 30 as an example of the first 
meaning; this example was in verse 61 of chapter 2 of the Qur' an 
(Are you exchanging the better for the lower?) .13 The term used in 
this verse is Adnd meaning the lower. Interestingly, Ibn Man?iir 
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used the same verse as an example of the other meaning also; he 
says (1999 (4) 415): 

Al-Zajjaj said: the meaning of the verse (Are you exchanging the 
better for the lower) without a hamzah14 is closer, and the meaning 
of 'closer' is 'less value'. 

This shows that the term Adnd in the verse can be used for both 
meanings, i.e. 'closer' and 'lower', but it must be noted that Ibn 
Man?lir quotes al-Zajjaj, in that the term 'closer' in the above
mentioned verse means 'less value'. However, the author argues 
that the terminology 'less value' is closer to the term 'lower' than 
the term 'closer'. It seems that Ibn Man4lir's own opinion was 
different from al-Zajjaj's, i.e. that the term Adnd here means 
'lower'. It should be noted that Ibn Man?lir did not state the 
opinion of 'closer' in this example as being his own opinion, but as 
a narration from another scholar. 

The majority of the exegetes, from the two schools of T efsir, state 
that the meaning of Adnd al-Art/ in this verse is 'The closest of the 
land' (see for example: al-TabarI (1999: (10) 167), al-Biqa'i (1995: 
(5) 583) and Ibn al-Jawzi (1987: (6) 288)). However, they disagree 
on deciding which land is closer to what. Some scholars such as al
Shawkani (2000: 1357) and al-Qurtubi (1998: (14) 6) do not specify 
a place but mention different opinions of which there are mainly 
three: Adhri'at15

, al-Jazi'rah16
, Kaskar17 (this name is mentioned only 

by al-Qurtubi), and Jordan and Palestine (see Map 1). 

Al-TabarI (1999: (10) 162-167) notes different opinions but all 
generalise with al-Sham or sometimes Atraf (the limits) of al-Sham. 
Ibn 'Atiyyah (2001: ( 4) 327) notes two opinions: Jordan and al
J azi'rah. Others such as Ibn al-Jawzi (1987: (6) 288) and al-Qasimi 
(2003: (7) 588) decide that the place is Atrq/ al-Sham, and both Ibn 
Kathir (1994: (3) 562) and al-Alusi (1994: (11) 19) state that it is 
Adhri'at, whereas al-Zul;iayli (2001: (3) 1983) specifies al-Jazi'rah 
between Iraq and al-Sham as being the place. Al-Maraghl (1964: (7) 
28) specifies clearly that the place was between Jordan and 
Palestine. 
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Map 1: Locations of the different opinions of scholars on Adna al-Arc;/ 

An Egyptian geologist, Zaghliil al-Najjar, has done some veiy 
interesting research on the issue depending on the word Adna. He 
argues that the terminology Adna al-Arr/, in this verse means 'the 
lowest part of the Earth' which, in his opinion, specifies the place 
as the Jordan valley between today's Jordan and Palestine, 
depending on the fact that the Jordan valley is the lowest part of 
the Earth18

• 

It is noted that the Chronicon Paschale (1989: 156) and 
Theophanes (1997: 430-432) do not specifically mention such a 
battle between the Byzantines and the ·Persians in that area in 
particular. They only note the Persian conquest of the whole 
region at that time without mentioning specific battles. This makes 
the site of any battle that took place in that region hard to decide. 
It is even harder to prove that there was a specific battle in this 
land, or even that Islamicjerusalem was the region meant in 
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Chapter 30 of the Qur'an, since there are no historical accounts 
that specify Islamicjerusalem in particular. 

However, as has been mentioned historically, the Persians actually 
did attack Edessa and all the areas around it first; then they started 
moving south (see Theophanes 1997: 418-421). This all began in 
the year 604 CE i~e. before the Prophethood of Muhammad. The 
war between the Persians and the Byzantines was still taking place 
during the beginning of Muhammad's Prophethood and 
throughout the Makkan period of his Prophethood. At the same 
time, it is noted that chapter 30 of the Qur'an was the first 
revelation to mention this war. This indicates that the revelation of 
these verses, commenting on the defeat of the Byzantines at this 
stage in particular, means that this event, i.e. the defeat of the 
Byzantines in Adna al-Arc;l, was considered important. This is since 
the Qur'an, from a Muslim perspective, does not comment on 
small events that had no spectacular effect on Muslims' lives. 

The author argues that this understanding of th_e· sequen_ce of the 
events shows that the reason for the revelation of these verses was 
not merely to note the defeat of the Byzantines, but was also 
because of the importance of this defeat for the Muslims·. This 
effect cannot be fully understood unless it is related to 
Islamicjerusalem as being the most important part of that region 
(al-Sham) to the Muslims. 

Therefore, it seems that the Persian victory was considered very 
important due to the significance of the region where it occurred. 
The spiritual importance of Islamicjerusalem to the Christians led 
to mentioning this event in Christian sources. In addition, its 
importance to the Muslims led to substantial accounts of it in 
Muslim sources. 

This raises a question about the real place where the events that 
the Qur'an mentions took place. It is to be noted that Theophanes 
(1997: 430) mentions that Damascus was invaded by the Persians 
in 613 CE. This occurred before the invasion of Islamicjerusalem, 
which took place, according to both Theophanes (1997:431) and 
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the Chronicon Paschale (1989: 156) in 614 CE.19 However, there is 
no record in the Qur'an about the occupation of Damascus. The 
majority of the exegetes specify regions and towns located south of 
Damascus, except for al-J azirah towards the north east of 
Damascus. By analysing the Persian movement from north to 
south, one can conclude that the battle mentioned by the majority 
of the Muslim scholars took place actually south of Damascus, i.e. 
after the year 613 CE. 

The Qur'an was revealed to comment on one specific battle that 
led to a dramatic change in the region. It is to be noted that the 
available Christian sources mention the Persian conquest of 
Islamicjerusalem in particular as being of great importance. 
Although al-J azirah was considered an outstanding strategic region, 
yet the Qur'anic interest in these events shows that the battle 
occurred in a place with a significant religious status. This can be 
noted also in the Christian sources that express high interest in the 
Persian invasion of Jerusalem more than in any other city or 
region. Thus, the author argues that this shows that al-Jazirah was 
most likely not the place of interest mentioned in the Qur'an. Also 
it would have been already conquered well before the revelation of 
these verses. Moreover, it is unlikely that the Qur'an would have 
commented on a battle in al-J azirah region and left out a location 
that has much more religious importance, i.e. Islamicjerusalem. It 
should be noted that the invasion of Islamicjerusalem marked the 
most crucial point in the history of the Persian-Byzantine war 
according to the Christian sources. 

The Persians occupied Egypt the following year (615 CE) 
according to Theophanes (1997: 432), which shows that the 
movement of the Persian army at that time was towards the south 
west. This leaves one possibility for the area of the battle 
mentioned in the Qur'an: the area between Adhri'at, the Jordan 
River and Palestine, i.e. towards the south west of al-Sham. 

It should also be mentioned that there is no clear material evidence 
that the region of Adhri'at, Jordan and Palestine was the place of 
the event that the Qur'an mentions. Nevertheless, the only 
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element in giving preponderance to one of the opinions may be 
acceptable depending on the historical events that followed, i.e. the 
Persian occupation of Egypt, in addition to the status of 
Islamicjerusalem in Islam and its effect of giving importance to any 
events that took place within it to the extent of revealing verses 
from the Qur'an to comment on these. Strategos. mentions the 
route that the Persians took from al-Sham into Islamicjerusalem 
region; he says: 

They seized all the land of Syria; they put to flight the Greek 
(Byzantine) detachments and forces, and sundry of them they 
captured, and thereafter began to enter with a swarming army and 
to capture every city and village. And they reached Palestine and its 
borders, and they arrived at Caesarea, which is the metropolis. But 
there they begged for a truce, and bowed their necks in submission. 
After that the enemy advanced to Sarapeon, and captured it, as well 
as all the seaboard cities together with their hamlets. . . Next they 
reached Judea; and came to a large and famous city, a Christian city, 
which is Jerusalem. (Conybear 1910: 503) · 

The movement of the army of the Persians was towards the south 
west. Strategos mentions that they entered Palestine after seizing 
Syria (al-Sham). It seems that by Palestine Strategos meant the 
region called at that time 'Palestine I' (Palestine Prima), which had 
almost the same boundaries as the Aelia region, as Knalid El
Awaisi clarifies (2007: 113). Although the region of 'Palestine II' 
(Palestine Secunda) (see Avi-Yonah 2002: 125) was on the route 
between Damascus and Palestine Prima through Adhri'at, 
Strategos does not mean Palestine Secunda when he speaks about 
Palestine. He mentions Caesarea as being the first city and the 
metropolis of Palestine. Caesarea is located in Palestine Prima 
close to its north western borders with Palestine Secunda. This 
shows that he is speaking mainly about Palestine Prima, i.e. the 
region of Aelia. The author argues that, according to the 
description of Strategos, the Persians took over Damascus; they 
then marched on the known route to the south and passed 
through Adhri'at, and then they marched towards the south west 
along the al-Yarmuk River down to the northern part of the 
Jordan valley. Arriving at Caesarea they were unable to take it. 
Therefore, they moved south and took the whole seaboard with 
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Arsuf. After that, they headed directly towards the city of 
Jerusalem and reached it from the north west or the west as the 
following map (2) clarifies: 

Map (2): The route of the Persian invasion towards the walled city of 
Jerusalem in 614 CE. Source: based on Avi-Yonah (1976: 264) 
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According to this analysis, the defeat of the Byzantines occurred in 
either Adhri'at or the northern part of the Jordan valley; the 
Persians were then free to move towards the seaboard and thence 
to the city of Jerusalem. However, the author argues that this 
cannot be accepted, since Strategos mentions that the Persians 
were faced with strong resistance in Caesarea, to the extent that 
they "begged for a tmce, and bowed their necks in submission" 
(Conybear 1910: 503). In other words, the Byzantines at Caesarea 
defeated the Persians. Yet the Qur'anic expression shows that the 
Persians were at the top of their victory after defeating the 
Byzantines in the battle that the Qur'an mentions. This means that 
the opinion that the area mentioned in the Qur'an as Adnd al-Artf 
was Adhri'at is not accurate. 

As the author mentioned earlier, according to al-Najjar, the 
Qur'anic expression Adnd al-ArtJ means 'the lowest part of earth', 
which indicates that the defeat of the Byzantines occurred near the 
Dead Sea, in or close to the city of Jericho, which is located to the 
north east of the city of Jerusalem. However, according to the 
description of Strategos, the Persians did not attack Jericho first or 
even come from the east, they arrived from the western side of 
Jerusalem. Moreover, it seems that Jericho was not of interest to 
the Persians at all. Strategos mentions that when the Persians 
arrived at the city of Jerusalem and before besieging it, they 
negotiated with the Patriarch Zachariah of Jerusalem to reach a 
treaty; yet when leaders of the city received news of the 
negotiations they refused these and prevented the Patriarch from 
surrendering the city. Therefore, the Patriarch sent a man named 
Abba Modestus, who was the Superior of the monastery of St. 
Theodosius, to Jericho, ordering him to lead the Byzantine troops 
there and attack the Persians. This shows that Jericho at that time 
was not occupied by the Persians and that Byzantine troops were 
present (see Conybear 1910: 504-506). The question remains: why 
does the Qur' an mention the terminology Adnd al-Artf in this 
context? 

The author argues that the only one to mention a specific incident 
that could be considered the final engagement between the 
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Persians and the Byzantines, before the Persians took full control 
of the Islamicjerusalem region, is Strategos. He mentions that 
Abba Modestus went to Jericho and led the Byzantine troops while 
the Patriarch in Jerusalem informed the Persians of the refusal of 
the treaty offer. Therefore, the Persians sent an army towards 
Jericho and attacked the Byzantines. The Byzantine army fled 
when they saw the great army of the Persians. The leader, Abba 
Modestus, was surrounded by the Persian army ·but was able to 
escape to J ei1-cho, and the Persians then attacked the city of 
Jerusalem (Conybear 1910: 506).20 

This event marked the final collapse of Byzantine power in 
Islamicjerusalem. It led to the Persians taking total control over 
Islamicjerusalem and the city of Jerusalem. Strategos describes the 
impact of this event on the people of the city of Jerusalem; he says: 

But the inhabitants of the city IT erusalem] began to grieve when 
they learned of the flight of the Greeks [Byzantines], and there was 
found from no quarter any aid for them. Then . the Persians 
perceived that God had forsaken the Christians, and that they had 
no helper. (Conybear 1910: 506) 

Depending on this, the author concludes that the event noted in 
the Qur'an, i.e. the defeat of the Byzantines, would be the above
mentioned event that took place between Jericho and Jerusalem. 
Thus, this area is most likely the one mentioned in the Qur'an as 
Adna al-Arc}. For further clarification, the author refers again to the 
Qur'anic expression Adna which, as already mentioned, means 
both 'the closest' and 'the lowest' .. 

As has been noted, when the accounts of the exegetes were 
studied, most of them settled on only one meaning for Adna, 
namely, 'closest', and depended on this in claiming that Adhri'at is 
the place described in the Qur'an as Adna al-Arc}, based on the 
claim that it was the closest to the Arab Peninsula within al-Sham. 
The author argues that this may not be true, since most of the 
region beyond Adhri'at, towards the south, is considered as part of 
al-Sham including al-Balqa' (see al-I:Iamawi: (3) 354). Thus, he 
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argues that Adhri'at may not be considered the closest place in al
Sham to the Arab Peninsula. 

Also, this opinion ignores the fact that the word Adnd has another 
strong meaning, namely 'lowest' which, if applied, does not comply 
with Adhri'at but can be applied to the region near Jericho. This 
leads to the conclusion that the region mentioned in the Qur'an as 
the place where the Persians defeated the Byzantines was, most 
likely, somewhere between Jericho and Jerusalem, and most likely a 
low place within the Jordan Valley. This is because it is the closest 
to Islamicjerusalem, which was invaded on or shortly after that 
event, and can be considered the closest region within al-Sham to 
the Arab Peninsula; it is also considered the lowest region on 
Earth, which makes it ideal to apply the Qur'anic expression of 
Adnd al-Arc/ to both its meanings. In addition, it is the place that 
witnessed the final Byzantine defeat by the Persians before they 
took full control over the whole region of Islamicjerusalem, as the 
account of Strategos, the only eyewitness account that survives. 
today, mentions .. 

The dates of the events mentioned in Chapter 30 of 
the Qur'an 
The issue of the time between the defeat and the victoty of the 
Byzantines has been a very important one in T afsir sources, since 
Chapter 30 has always been, according to the Muslims, considered 
one of the miracles of the Qur'an in being a prophecy and in 
uncovering future events. 

The author notes that most of the exegetes who speak about this 
chapter deal with it as a comprehensive example of a Qur'anic 
prophecy that took place in reality during the life-time of the 
Prophet Muhammad and was seen by all the people in the Arab 
Peninsula21

• The core of the study of this example is the Qur'anic 

expression~~ ~ "Fi Bic/'i Sinin" (in a few years); the key word 

in this expression is the Arabic word Bic/~ explained below. 
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According to al-Fayriiz'abacli (d. 817 AH / 1414 CE) (1991: (3) 
10), the Bief' is an expression that means the amount between 
multipliers of the number ten, i.e. any amount from 1 up to less 
than 10, even 9.99, can be called B#: Ibn Man?iir (1999: (1) 426-
427) agrees with al-Fayriiz'abacli and adds many accounts by other 
scholars who also agree with this opinion, except for one weak 
opinion which is mentioned without naming the scholar who said 
it; here it is stated that the B#' is between Three and Nine. The 
author argues that this opinion is weak as can be understood from 
the way Ibn Man?iir mentions it. He mentions it in a way that 
weakens the argument where he says: "it was said that the Birf,' is 
between Three and Nine" (Ibn Man?iir 1999: (1) 426). This shows 
this to be a single weak opinion; the abadith of al-Tirmidhl also 
strengthen al-Fay1iiz'abacli's opinion.22 Thus, the author argues that 
the Qur'an points that the Byzantines would defeat the Persians 

· within a period of less than ten years. . 

According to Theophanes (1997: 431) and the Chronicon Paschale 
(1989: 156), the Walled City of Jernsalem was conquered by the 
Persians in the year 614 CE, the invasion of the region taking place 
at the same thne. The Chronicon Paschale notes that this invasion 
occurred "about the month of June" (Chronicon Paschale 1989: 
156). Mango and Scott justify the Chronicon Paschale's opinion as 
being the time when the news - reached Constantinople 
(Theophanes 1997: 431). However, Strategos mentions in detail 
the duration of the Persian siege of the city and the date when the 
city fell; he says: 

The beginning of the struggle of the Persians with the Christians of 
Jerusalem was on the 15th Ap11l, in the second indiction, in the 
fourth year of the Emperor Heraclius. They spent twenty days in 
the struggle. And they shot from their ballistas with such violence, 
that on the twenty-first day they broke down the city wall. 
(Conybear 1910: 506) 

This means that the fall of the city took place on 6th May 614 CE. 
This is equivalent to 18th Rqjab23 9 BH (the Sth year after the 
Prophethood of Muhammad). The last engagement that Strategos 
mentions, which marked the final collapse of the Byzantine forces 
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in Islamicjerusalem, took place just before the siege of the walled 
city of Jerusalem, i.e. around 15th April 614 (27th J um add al-T an!Jah 9 
BH) . It is clear that this was in a very early stage of the second 
stage of Islam, i.e. when Islam became public. The declaration of 
Muhammad's Prophethood publicly, after three years of secret 
work in Makkah, took place in the Yd year, as can be found in 
many sirah sources, such as Ibn Hisham (d. 218 AH / 833 CE) 
(2005: (pt.1) 184). The author argues that this gives authenticity to 

. the story of the reason for the revelation of Chapter 30, especially 
concerning the bet between Abu Bakr and the Polytheists in 
Makkah. It would not be logical to argue that this story occurred at 
the beginning of the Prophethood of Muhammad since his call to 
the people took place secretly at that time. Moreover, the author 
maintains that this reveals an early interest in this region by the 
Qur'an, and thus by the Prophet Muhammad; this argument will 
follow. 

The author argues. that, in order. to confirm that Islamicjerusalem 
is the region meant by the verses of Chapter 30 of the Qur'an, one 
should check the date of the other events in the verses, i.e. the 
Byzantine victory over the Persians. The Qur'an notes that this 
victory would occur in less than 10 years, as was discussed earlier 
while studying the meaning of the expression Bit/~ 

Islamicjerusalem was regained by the Byzantines between 626 and 
627 CE (Theophanes 1997: 457) (Chronicon Paschale 1989: 168-
169).24 This means that it took place 12 or 13 years after the 
Persian. conquest of the region. Does this· mean that the Qur'an is 
mistaken, or that the regaining of Islamicjerusalem by the 
Byzantines is not what the Qur'an means by defeating the 
Persians? 

Almost all· the exegetes wr1tmg on Chapter 30 of the Qur'an 
describe it as a prophecy fulfilled within the time specified by the 
Qur'an. This can also be found in the books of sirah and badith, as 
was mentioned earlier. This means that Muslim scholars generally 
had a specific understanding of the Prophecy in these verses, 
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which led them to believe that it would be fulfilled within a period 
ofless than10 years. 

Claiming that the victory of the Byzantines, which is mentioned in 
these verses, means the restoring of Islamicjerusalem is not 
accurate. The Byzantines regained control over Islamicjerusalem in 
a longer period than the Bir/' Sz'nin specified in the Qur'an. Thus, 
there must be either another meaning for this victory, or it could 
be meant to be in a place other than Islamicjerusalem. 

When studying the history of the period between 610 and 627 CE, 
one finds there were three major stages in the histo1y of the war 
between the Byzantines and the Persians at that time. First, the fall 
of Islamicjerusalem to the Persians in 614 CE, which marked one 
of the biggest losses of the Byzantine Empire due to the spiritual 
status of Islamicjerusalem for the Christians.25 Second, the first 
battle that took place between the Persians and the Byzantines in 
which the Byzantines gained the victory; in other words, the first 
victory of the Byzantines over the Persians. Third, the restoration 
of Islamicjerusalem by the Byzantines in 626 CE, which remarked 
their final victory. 

Norman Baynes (d. 1961 CE) (1904: 701) did a thorough research 
on the first campaign of Heraclius against the Persians, and 
compared the different historical accounts on this issue such as 
those of Theophanes, the Chronicon Paschale, and other Greek 
sources. In his research, he concludes that the first victory of 
Heraclius over the Persians was in a battle that took place on th 
Februaty 623 CE 26 (28th Rqjab 1 AH). This was the first major 
victory of the Byzantines over the Persians, and was preceded by 
many arrangements and steps taken by Heraclius throughout the 
year 622 CE27

• However, the author argues that it is more likely 
that this battle took place in 624 CE, not 623 CE; Baynes built his 
argument on the fact that historical sources mention that this 
battle took place 15 days after there was a moon eclipse in the area 
where the battle took place. This battle took place in the region of 
Armenia as Theophanes clarifies (1997: 436-437). According to 
historical sources that Baynes studied, the lunar eclipse took place 
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on 15th January 623 CE. However, according to NASA, there was 
no lunar eclipse in that region between 28th July 622 CE and 1 7th 
July 623 CE.28 The closest two lunar eclipses that took place in that 
region in January were on 1 st February 622 CE, and on 11 th January 
624 CE. 

The author argues that the more likely date for the moon eclipse 
studied by Baynes occurred on 11th January 624 CE (12th Rqjab 2 
AH).29 This means that the battle would have been more likely to 
have taken place on 26th January 624 CE (27th Rqjab 2 AH). 
However, with regard to the place of this battle, i.e. the region of 
Armenia, which is very far from the Arab Peninsula, and is located 
towards the north east of al-Sham, some might claim that this may 
not be considered the first major victory since it happened far 
away from Arab lands and especially from Islamicjerusalem. To be 
able to discover whether this event is the one meant in the Qur'an, 
the Muslim historical narrations at the time of this victory will be 
discussed. 

Numerous Muslim scholars mention important accounts 
concerning the time of the victory of the Byzantines; many of the 
exegetes, such as al-QurtubI (1998: (14) 5) and al-TabarI (1999: 
(10)163), mention two main ones: one states that the victory of the 
Byzantines took place at the same time as the Battle of Badr in the 
year 2 AH ( 624 CE). The other states that this victory took place 
after the al-Ffudqybfyah Truce between the Prophet and the 
Polytheists of Makkah in year 6 AH (628 CE). Al-AhisI of the a/
Raj School notes the same accounts, but it seems that he prefers 
the Badr's account, whereas al-ZamakhsharI and al-R.azI, also of a/
Raj school, do not show any interest in this issue. 

Al-Tirmidhl notes two narrations of a badzlh that specifies the day 
of Badr, i.e. 1 7th Ramacjdn 2 AH / 15th March 624 CE, clearly as 
being when the Byzantines defeated the Persians (2000: (2) 815-
816). These two are the only narrations that most scholars depend 
on in favouring Badr. There are no accounts or abadith mentioning 
al-Budaybiyah. 
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When speaking about this incident, Al-Tirmidhl cites just three 
narrations, only one of which is considered authentic according to 
al-Albani (2002: (3) 299-300). Yet this one does not mention Badr 
in the badith, not even the period between ·the defeat and the 
victory of the Byzantines.30 There are two other narrations that al
Albani considers I-fasan (sound),31 one of which specifies the day of 
Badr as being the time of the victory of the Byzantine. Al-Albani 
(2002: (3) 299) argues that the status of this narration can be 
considered Sabz1;J Llghqyrih (can be considered authentic when 
linked to other more authentic narrations). Yet the author argues 
that this narration is actually not Hasan but is weak.32 The other 
narration mentions that the victory of the Byzantines took place in 
the seventh year after the defeat of the Byzantines, i.e. in the year 2 
BH (620-621 CE). This narration is considered I-fasan, according to 
al-Tirmidhl himself and to al-Albani (2002: (3) 300-301). The 
author argues that there is a problem in considering the victory as 
having happened in the 7th year, i.e. in the year 621 CE (2 BH) as 
there are no ·records of any battles or campaigns that the 
Byzantines launched against the Persians. Considering this 
narration as I-f asan means that there is a higher risk of mistakes in 
its text. As it is not supported by historical events, then it could be 
argued that tl1e number 7 in this narration is most likely mistaken 
by one or more of its narrators. 

With regard to the other opinion, namely al-I:ludaybiyah, the 
author argues that the ones who support it actually depend on the 
sto1y of the message from Prophet Muhammad to Heraclius, sent 
to him after al-I:lydaybiyah while Heraclius was in Aelia (see Ibn 
Kathlr 1994: (3) 565). However, the author argues that it seems 
that this opinion either confuses the victory of the Byzantines with 
the visit of Heraclius to Islamicjemsalem after the Byzantine re
conquest of the region, or that the scholars who mention this 
opinion depended on the Byzantines' re-conquest of the region 
disregarding the Persian conquest of the region years before. 

The author argues that, if the period mentioned in the Qur'an, less 
tl1an 10 years, were to be counted backwards from the time of the 
visit of Heraclius to Islamicjemsalem, it would be found that the 
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defeat of the Byzantines should have taken place, according to this 
counting, at most in the year 5 BH, i.e. 617-618 CE. Yet this is 
unacceptable since Islamicjerusalem and the whole region of al
Sham had already been under Persian rule from 614. 

One might claim that the defeat of the Byzantines mentioned in 
the Qur'an may have taken place in a different location other than 
Islamicjerusalem (as this reverse counting suggests). Yet this is also 
unacceptable, since both Theophanes and the Chronicon Paschale 
mention the events of these two years, i.e. 617-618 CE, in which 
no major battles were being fought between the Byzantines and 
the Persians around either Islamicjerusalem, al-Sham or any other 
region then. The Byzantines were very busy at that time in fighting 
another nation, namely the 'A vars'33 (see Theophanes 1997: 433-
434). 

This indicates that the victory of the Byzantines, mentioned in the 
Qur'an, was not the re-conquest of Islamicjerusalem, which took 
place at the time of the al-l:Iudaybiyah treaty in 626 CE. It was 
another major victory that may have marked the beginning of the 
victories of the Byzantines over the Persians until being crowned 
by the re-conquest of Islamicjerusalem. 

This takes the author back to the event that took place most likely 
in 624 CE, which marked the first Byzantine victory over the 
Persians. This battle, as the author mentioned earlier,. took place 
most likely around 26th January 624 CE (27th Rqjab 2 AH). The 
final battle that marked the collapse of the Byzantines near Jericho 
occurred, as the author clarified earlier, on or before 15th April 614 
CE (27th J amddd al-Thdnryah 9 BH). The period between the two 
incidents in the solar calendar is 9 years and almost 9 months, 
while in the lunar calendar it is 10 years and almost 1 month. It 
should be noted that the Qur'an uses the term sinin (years) not 
a'wdm (years) in these verses. Both terminologies mean years, but it 
is noted that the Qur'an sometimes uses the term sanah (year) and 
sometimes the term 'am (year). The author argues that, after a 
thorough study of the use of the terminologies sanah and 'am in the 
Qur'an, it can be concluded that the Qur'an uses the terminology 
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sanah to refer to the solar year, or to the calendar used by the non
Arabs, and uses the terminology 'am to refer to the Arab lunar 
calendar.34 This means that the Qur'an most likely refers to solar 
years in calculating the time between the defeat and the victory of 
the Byzantines. This actually meets the Qur'anic description of the 
period between the defeat and the victory of the Byzantines as 
being Bit/' sinin, i.e. less than 10 solar years. This could meet the 
time of the Battle of Badr, which occurred about 50 days after the 
battle between the Persians and the Byzantines. 35 

Moreover, it should be noted that the Qur'an describes the defeat 
of the Byzantines as Ghulibat not Huzj,mat, since the latter means 
full and final defeat, but the Qur'anic expression means only a 
remarkable defeat that could be followed by a victo1y or more 
defeats. The Qur'an describes the victory of the Byzantines as 
S qyaghlibln not S qyantafiriin; the latter is the word that marks the 
final victory, whereas the former means a remarkable but not a 
final victoiy.36 Therefore, it seems that this chapter of the Qur'an 
set the start of the significant event, i.e. the defeat of the 
Byzantines, the end, i.e. the victoiy of the Byzantines, and the 
impact and significance of this event for the Prophet Muhammad 
in the future. The Qur'an is very detailed in describing the issue of 
the Byzantines' loss and their restoration of Islamicjerusalem, 
which raises the question, why? 

The significance of Chapter 30 
All the details about Byzantine rule over Islamicjerusalem, and its 
loss and restoration, show that either an early interest in 
Islamicjerusalem was taken by the Prophet Muhammad or they 
were a direction from God for the Prophet. 

The author argues that the study of this interest of the Prophet 
Muhammad in that region, at this early stage, should not be 
separated from the effect of the Qur'an on Muhammad's life and 
actions. These verses that comment on the events that took place 
in Islamicjerusalem, during this early stage of Islam, show that the 
Qur'an drew the attention of the Prophet Muhammad to this 
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region. The reason for this is the issue that should be studied and 
clarified. 

The author argues that the interest of the Qur'an in mentioning 
the times of the conquests of Islamicjerusalem, by the Persians, 
and then the victory of the Byzantines, shows that there might be a 
relation between these events and the Muslim Fatb of 
Islamicjerusalem. As far as dates and durations are concerned, it 
will be found that the Persians conquered Islamicjerusalem in 614 
CE, and the Byzantines gained their first victory over them more 
than nine years later in 624 CE. They then re-captured the walled 
city in 626 or 627 CB.as was discussed earlier. This means that the 
time between the loss of the city of Jerusalem and the Byzantine 
re-conquest o-f it was about 13 years. 

On the other hand, according to al-Tel (2003: 283), the Muslim 
Fatb of the region started from 13 AH (634 CE), arid .they took 
over the walled city in 16 AH (637 CE), which means that this 
occurred about 13 . to 14 years after the first victory of the 
Byzantines over the Persians. This shows another dimension to the 
interpretation of the Qur'anic expression in chapter 30: "and on 
that day the believers will rejoice"; it gave them hope to be there in 
that region and gain victory over the Byzantines within almost the 
same period that it took the Byzantines to recover the region from 
the Persians. This is what is reflected in varying statements by the 
companions of the Prophet Muhammad, such as the statement 
that Ibn Kathlr (1994: (3) 566) quotes: 

Al-'Ala' Ibn al-Zubayr al-KilabI narrated that his father said: I saw 
the Persians' victory over the Byzantines. Then I saw the 
Byzantines' victory over the Persians. Then I saw the Muslims' 
victory over the Persians and the Byzantines. All of that was within 
fifteen years .37 

. This shows to what extent the event mentioned in chapter 30 of 
the Qur'an was considered important and significant. The hope, 
which the expression "the believers will rejoice" gave to the 
Muslims, was very important, especially as they were suffering at 
the beginning of the public call to Islam. 
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Conclusion 
The Qur'an, on one hand, clearly states the time of a very 
important event with a strong relationship with Islamicjerusalem, 
namely, the defeat of the Byzantines, which resulted in the loss of 
Islamicjerusalem to the Persians. On the other hand, the Qur'an 
gives a brief description of the place of this battle as being in Adnd 
al-Arc/, between Jericho and the walled city of Jerusalem. 
Specifying the land that would witness this event indicated the 
importance of the region. 

Being one of the earliest chapters revealed to Muhammad, and one 
of the first to be revealed after the end of the secret stage of his 
call to Islam, Chapter 30 can be considered very important 
evidence concerning the early interest of the Prophet Muhammad 
in that region. It was a challenge to his Prophethood at a time 
when the odds were not in his favour. It marks a new era that was 
about to start, marking a huge change that is symbolised in 
Islamicjerusalem. This change took place in reality when the two 
main powers at that time fell for the new power that was raised in 
Arabia. This started from Islamicjerusalem, from which the 
Muslims spread their power and put an end to the Persian and 
Byzantine Empires. The first Qur'anic text that hinted of this 
change was related to Islamicjerusalem. 
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~ ifJ j; if _r\111 '~ ~ ~ (4) ,.:i~ ~~if r-"'J ~.;\II 0~\ ~ (3) 'iJ)I ~ (2) ,p (1) 

·('"!"'")I y.yJI Y" J ~Ll..; if~ ,11 ~ (5) 0 y Jll (.fl ~ .Ji.J 
Since the way of reciting these verses is very important as will follow, the author 
finds it useful to mention the whole transliteration of the verses as they are recited 
in Arabic: 
(1) Alif Llm Mim, (2) Ghulibat al-Riim, (3) Fi Adnii al-Arr/, wa hum min ba'd ghalabihim 
sqyaghlibiin, (4) Fi Biq' si11i11, Lilliih al-Amr min qabl wa min ba'd, wa yawma'idhin yafrab 
al-Mu'miniin, (5) bina!rillah, Yt11t!t1r man yasha' wa h111va al-~ziz al-Rabfm. 
The Makkan chapters are the chapters of the Qur'an that were revealed before the 
Prophet's migration to Madinah, even if they were revealed outside Makkah. The 
chapters that were revealed after the migration are the Madanian chapters, even if 
they were revealed in Makkah; this is what al-Suyiitf decides in his book al-Itqan 
(see al-Suyutf (n.d): (1) 9). 

3 Al-AlusI (d. 1270 AH / 1853 CE) narrated, in his book Riib al-Ma'ani (1994: (11) 
18), that al-J:lasan al-Ba~rl (d. 110 AH / 728 CE) mentions that only verse 17 of 
this chapter is Madanian. Yet al-AlusI argues that this opinion of al-I:lasan 
contradicts that of the majority of scholars, so it cannot be accepted. The author, 
however, argues that al-J:lasan's opinion does not make any difference, since the 
core of this study concentrates only on the first five verses of this chapter. 
Richard Bell (1939: (2) 392) claims that this chapter dates back to a later period, i.e. 
in Maclinah. He claims that the Qur'anic expression "To God belongs the whole 
decision" is not used in the early stages of the Qur'an, and it was thus used in 
Madinah. However, the author argues that Bell depends in his .claim on using the 
Qirii'ah (recitation) of "Ghalabat al-Rum" (the Byzantines gained victory). He 
depends on this Qirii'ah to claim that this chapter was actually revealed later when 
the Byzantines gained victory over the Persians. However, this Qirii'ah in itself is 
inaccurate as the author will explain later. Therefore, this opinion cannot be 
accepted. 
Qira'ah is the way of reading and reciting the Qur'an; there are ten standard ways 
of recitation. 
The ten major Qirii'iit are the accepted ten ways of reciting the Qur'an; all were 
narrated by ten main Q11rrii' (scholars of the recitation of the Qur'an) through 
authentic narrations from Prophet Muhammad. The .ten Qurrii' are: 'A~im, Ibn 
'Amr, al-I<isa'I, J:lamzah, Ibn 'Amir, Ibn Kathlr, Nafi', Abu Ja'far al-MadanI, 
Ya'qub al-I:lac;lramI, and Khalaf Ibn Hisham (see-al-Qattan 2000: 173). The first 
seven of the above-mentioned Qurrii' are the most authentic, but many scholars 
mention the other three as accepted Qirii'iit since their narrations are authentic. 

.~ d_;JI if J.>.J-\ t Lr.'j ,..:iiJI ~ (iJ)i ~ * t \) :•~ j~ '}<,,>..\JI U..1:.Y .;..ll~ ~ ;;~l_;JI if yl_,.....llJ 

~ RJ l)"}~ Jo.~ iJ)i Jl _;l .... .J 01..r.~ ~ ')\>.._; ~ ~IJ iJ)i Jl ~ 1.5_rS' ~ :.'.>J~I Jti 

11 J- ~I 015' J ~ .;..ll~ J.!J ~- "i\.:> ... .,.,!J r J ~ 11 J- ~I .;..ll~ E.J ... ~ p.j ~ J ~l,..L. y f-J 

~1yb....;o\1_,m l..P'"J a5:.. }.AS- eh iJ) if ~1 J-i ~ u"~1 J-i if 0_,,,..\11 A .:ii o~ r-L J ~ 
~ J'.)\j J-i if Glyl R ..UJ ,.:iY-f.:JJ yl::S" J-i 1.5}....JIJ yl::S" J-i ~1 :l}W r-1--J ~ 11 J

... c:;~'lJI _r'-l Jl (,_?.;\II 0~i ~ iJ) ~ tf) Jt.u 11 Jj\! .~ .'.>~ u_,...;tli .:Jl ~lJ 'iJ)i if ~ly:.l 

·J'.J\j ~ iJ) .;~ .:ir--Jl1 y>.<.Pt! <.!'.Ju~ iJ) c:;R .;.J..i i.Ji. .:its' LI. :Jli <,,>_;.JJ..I .i..,.....,}~ 

These scholars are of the two major schools of T afsir, namely the l.!f.a'thiir and the 
Ra). 
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10 Meaning the day o( the Battle of Badr between the Muslims and the Polytheists of 
Makkah. This battle took place in Badr, between Makkah and Maclinah, in the year 
2 AH (624 CE), and it is considered the first big clash between the Muslims and 
the people of Makkah (see al-'All 2002: 218). 

11 c..k) :..i; Ji <rJ) ~ ti)-.:Jfa ~Jl1 .!ll> ~l! <..!".Ju~ iJ) .. :_,_.#> _)~ i-" 0\S' u J~ ~\Ji ,y 

i; 1£ ,..,.,._,J11,L.. ,y <-,..;./ ~ ~J.,.. 1,L.. :Ju 'J'.Ju ~ iJ) _)~ 0.r-_;11 cfi :Ju ,<11 ~ 0.r-_;11 

.(iJJI ~) :~.:;. ~ In fact, this narration is very problematic, al-Albani (d. 1999 

CE) (2002: (3) 299) considers as Jclbfb bimd ba'dah (authentic by linking it to those 
after it). The narration coming after this one in al-Tirmidhl's book does not 
mention the battle of Badr at all, and it is considered authentic in itself as al-Albani 
argues (2002: (3) 299-300). The meaning of the statement of al-Albani "Sabib bimd 
ba'dah" means that the first narration is Ifasan (sound), but it can be considered 
authentic because it is similar to some extent to the authentic narration that follows 
it. The author argues that this is not true. It seems that al-Albani built up his 
argument after he misread the text of the first narration. He read it as " ... and the 
believers rejoiced in this, the verses: "A/if Liim Mim, Ghulihat al-Rt!m (the 
Byzantines were defeated)". This is how this narration is mentioned in al-Albanfs 
above-mentioned book There is a very big difference between Ghulibat and 
Ghalabat. The original narration in al-Tirmidhl's book says Ghalabat. The author 
consulted different copies of these sources and found the same result. It seems that 
al-Albani misread this narration, and thus depended only on analysing the Sanad 
(chain of narrators); which does not reach authentic status, and did not analyse the 
Mat11 (text) of the narration. Had he analysed this text, he would have probably 
found it to be problematic since it is totally different from the authentic· narration 
that follows. It is problematic also since it depends on a rejected Qirci'ah (recitation) 
of the word ~' as the author mentioned earlier, when studying the recitation of 

chapter al-Rttm. In addition, it contradicts the consensus of the scholars of the 
sciences of the Qur'an, in that the first verses of chapter al-Rt!m are considered 
Makkan, and were not re-revealed in Maclinah. 

12 El-Cheikh (1998: 361) adds al-Zamakhsharl (d. 528 AH/ 1134 CE) to the scholars 
who state that the recitation of this verse is Ghalabat. However, the author 
disagrees with el-Cheikh, since al-Zamakhsharl mentions the two opinions of the 
recitation withottt deciding which is accepted (see al-Zamakhsharl 1995: (3) 451-
452). . . 

13 r ~ <:>ll~ iJ:.i y. <:>lll 0}.J+..Ji (Atastabdilii11 al-Ladhi hmva Adnii biladhi hmva KhC!JIJ (2: 

61) 
14 Means that it is i)~i Adnci not G~f Adna', where ( ' ) refers to the Hamzah (<) in 

Arabic. 
1s Adhri'at is noted by al-I;IamawI (d. 626 AH / 1229 CE) to be a town on the 

boundaries of al-Sham near Amman and al-Balqa' (which is in Jordan today) (1990: 
(1) 158). It is now well known as Dar'a in Syria near the Jordanian-Syrian borders, 
as is mentioned in the Encyclopaedia oflslam (see Elisseeff 1986: (1) 194). 

16 Al-Jazirah was the common name for the region between the Tigris and Euphrates 
rivers to the north east of al-Sham (see al-I;IamawI 1990: (2) 156). 

17 Kaskar is a province in Southern Iraq, its capital was Wa~it between al-Kufah and 
al-Ba~rah (see al-I;IamawI 1990: (4) 523). 
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18 See 'D1: Zaghliil al-Nqjjiir Official Website', date consulted: 26-6-2006, 
http:/ /www.elnaggarzr.com/Test_fre/Index.asp?Prv=2&Data=535&id=1 

19 Strategos did not mention the year in his account of the Persian invasion of 
Islamicjerusalem. He mentions the date and month. This could be due to his 
interest in registering the information that he thought was more important, i.e. the 
date and month, and how the invasion took place, assuming that the year of this 
event would have been known by the reader because of its importance. 

20 Strategos does not mention the word "battle" when speaking about this event; yet 
he describes the scene of the field and mentions that Abba Modestus was trapped 
on a rock and besieged by the Persian soldiers. Yet he was able to survive this hard 
situation in a miraculous way and arrived at Jericho safely. This shows that there 
was an actual engagement between the Byzantine and the Persian forces. However, 
it seems that the weak spirit of the Byzantine army played a major role in their 
defeat in this battle. In addition, it should be noted that chapter 30 of the Qur'an 
does not clearly mention the term 'battle' also, which means that the defeat of the 
Byzantines, mentioned in the Qur'an, was closer to a flee than to an actual battle 
that needed an effort from the Persians. 

21 The author will not name all the exegetes who mention this issue since most give 
almost the same account regarding the matter. There is a badith narration in al
Tirmidhl's S 1111a11 where he mentions a whole story in which Abu Bakr has a bet 
with some persons in Makkah saying that the Byzantines will defeat the Persians 
within three (and in some narrations five) years, but when the Prophet knows 
about the bet, he asks Abu Bakr to make the bet higher and extend the duration to 
less than ten years. Abu Bakr wins the bet after the Byzantines defeat the Persians 
within the time limit that the Qur'an mentions (see al-Tirmidhl 2000: (2) 815-816). 
This narration is authentic according to al-Albani (2000 A: 232) and can be found 
in almost all the T ajslr sources that deal with this chapter, especially the Ma'thiir 
ones such as Ibn Kathlr (1994: (3) 561-562) and al-Tabarl (1999: (10) 163-166), and 
also in al-QurtubI (1998: (14) 3-5) of the Ray school. Yet some of the narrators 
mention that the duration was nine years, nonetheless; the author argues that the 
narration that mentions "less than ten years" is more authentic as al-Albani stated 
earlier. 

22 The opinion that Ibn Man?ur mentions, on the Bid' being from 3 to 9, could have 
depended on a badith spoken of by al-TirmidhI (2000: (2) 815) in which the Prophet 
Muhammad said to Abu Bakr after he bet one of the Polytheists on the Byzantines' 
victory over the Persians within a few years: ''You should have been more careful 
Abu Bakr, since the Bid' is between 3 and up to 9" ( ~ L. ~I .:iµ ,~ 1..ii ~ c.::...1.:>-1 :.ii 

e::-=JI Jl c.')\!:ll). The author argues that this narration is weak, as al-Albani mentions 

(2000: (7) 363-366). However, another badith is mentioned also by al-Tirmidhl 
(2000: (2) 815-816) where Abu Bakr bets a Polytheist and makes the bet's duration 
5 years; when the five years have passed and the Byzantines have not gained a 
victory over the Persians Abu Bakr loses the bet and mentions this to the Prophet. 
The Prophet said: "Why did not you make the bet to under ten years" and one of 
the narrators of the badith, namely Sa'Id, comments: "The Bid' is what is under ten" 
(JI.! .µ1 ol) :JI.! wy Jl ~)Ii :JW ~J ~ 11 J- ~<!-LI~ IJ..f.U IJ~ ~ ~ ~ J..-i ~ 

µ1 oy \.. ~IJ :~). This narration is stronger than the previous one, and al

Albani argues that it is authentic (2002: (3) 299-300). This makes the opinion of al
Fayriiz'abadI more acceptable than the one mentioned by Ibn Man?ur. 
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Rajab is the 7th month in the lunar calendar. 
According to Wilkinson (1990: 102), the city of Jerusalem was restored by the 
Byzantines in 628 CE. Strategos does not specify the time between the Persian 
invasion and the Byzantines regaining the region. He notes some events that took 
place around the 15th year after the Persian occupation of the city of Jerusalem, and 
mentions that Emperor Heraclius entered the city in the 17th year after the Persian 
invasion of the city of Jerusalem. This means that the start of the movement 
towards re-taking the city of Jerusalem was in 629 CE, and Heraclius entered the 
city again in 631 CE after a peace treaty with the Persians. Theophanes also 
mentions a peace treaty and specifies the year 626 or 627 (it is unclear in his 
account) as being the time when the Persians in "Edessa, Palestine, Jerusalem, and 
other Roman towns" were allowed "to cross the Roman territory without harm", 
when they left for their own lands. Also, the Chronicon Paschale speaks about this 
peace treaty without mentioning Jerusalem clearly, but the Chronicon Paschale 
notes that this was in 626 CE. The author argues that Strategos' opinion on this 
issue might not be as accurate as his account of the Persian invasion of 
Islamicjerusalem. This is because he was in the city of Jerusalem at the time of the 
Persian invasion, but was not present in the region as an eyewitness during the time 
of the peace treaty between the Persians and the Byzantines. The Chronicon 
Paschale was written in Constantinople, i.e. at the heart of the Byzantine capital 
where Heraclius was in the process of forming the peace treaty. Also, Theophanes 
depends in his opinions and accounts on various narrations and accounts, and this 
shows that more than one source agrees that the peace treaty took place during 626 
or 627 CE. The author, therefore, will take the Chronicon Paschale and 
Theophanes' opinions into consideration rather than that of Strategos in this case. 
The author argues that Wilkinson may have confused the Byzantine conquest of 
the region with the visit of the Emperor Heraclius to the city of Jerusalem that 
took place in 628 CE (see Theophanes 1997: 458) (see Chronicon Paschale 1989: 
182-188). This marked the crowning of the Byzantine victory. 
By studying the general biography and acts of Heraclius as has been mentioned by 
many historians, particularly the Chronicon Paschale in Constantinople, the author 
argues that it seems that Heraclius was religious and a practising Christian. In fact, 
the Chronicon Paschale notes this clearly when it describes Heraclius as "Our most 
pious emperor" (1989: 182). Also, Hitti (1951: 409) notes that Heraclius was 
"hailed deliverer of Christendom and cross to Jerusalem" after he regained power 
over the region, rebuilt the Church of the Holy Sepulchre and restored the Holy 
Cross to Jerusalem. This is also the general picture of Heraclius in the Muslim 
sources as El-Cheikh (1999: 7) argues. 
Baynes does not mention this date in particular, but he says that, according to the 
historical sources, the actual battle in which Heraclius gained his first ever major 
victory over the Persians took place 15 days after a moon eclipse on the 23rd 
January 623 CE. The author agrees with this date, although Theophanes mentions 
this battle as between 621 and 622 CE, not in 623 CE, and he does not specify the 
date of the battle. Yet this is not correct since it contradicts many other sources 
such as Whitby mentions in Appendix 4 of Chronicon Paschale (1989: 203-205), 
Whitby discusses this issue thoroughly also and finds that Theophanes made some 
mistakes in this period in particular and may have confused the dates. 
It is noted that the Chronicon Paschale does not fully describe these events as 
detailed as does Theophanes. The author argues that this might be since the writers 
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of the Chronicon Paschale were located in Constantinople and were more 
interested in the news of the royal family; they also might not have had a full 
picture of the events since the book ended at the year 628 CE. This means that the 
writers of this book were writing about recent events that took place far away from 
them, which may have affected their description. However, Theophanes wrote his 
account more than two hundred years after these events and depended on other 
sources, which justifies his detailed description and analysis of those events. 
The dates, times, and types of the lunar eclipses in the 7th century are listed on 
NASA website. See 'NASA ]avascript Lunar Eclipse Explorer for Asia', date consulted: 
13-3-2008,http://eclipse.gsfc.nasa.gov/JLEX/JLEX-AS.html 
The author argues that it is unlikely that the eclipse mentioned in relation with the 
battle between the Byzantines and the Persians took place in February 622 CE. 
This is since it would have occurred before the Prophet Muhammad's migration to 
Madinah, which contradicts the Muslim sources that show the huge ·reputation that 
this battle had in the Arab Peninsula. None of these sources say that this took 
place while the Prophet was in Makkah, but in Madinah. 
At the end of this narration, al-Tirmidhl adds a personal comment from one of the 
narrators, namely Sufyan, who says: "I heard that they [the Byzantines] defeated 
them [the Persians] on the day ofBadr". The author argues that this is not a part of 
the badith but a personal comment from a narrator, who, as he does not specify a 
source, gives it little credibility. 
Less authentic than the .Sabfb (authentic). 
The author mentioned and discussed this narration e~rlier in a footnote. 
The A vars were a people of undetermined origin and language who, playing an 
important role in Eastern Europe (6th-9th century), built an empire in the area 
between the Adriatic and the Baltic Sea and between the Elbe and Dnieper Rivers 
(6th-8th century). (McHenry 1993: (1) 734) 
The author studied all the verses in which the Qur'an mentions the two 
terminologies (see 'Abd al-BaqI 1996: 451 and 607). It is interesting to note that the 
Qur'an mentions the terms il.Y :A»t, l.1.Y 'Aman, r+-'~ 'Amihim and V:-<l.Y '.Av10111 only 

nine times, the last time among them was in chapter 31. Whereas it mentions the 
terms a:.... Sa11ah and u:,:..... Si11i11 nineteen times, the last time in chapter 30. 

The author argues that, when analysing the Qur'anic texts that mention the terms 
'Am and Sanah and their derivatives, it can be noted that whenever the Qur'an 
speaks of the year that it related directly to the Arabs or the Arab Peninsula, such 
as the time of pilgrimage, it uses the term 'Am. The Qur'an uses the term sa11ah and 
its derivatives to refer to the non-Arab years, except in three cases: the story of 
Uzair (Qur'an 2: 259) where the Qur'an uses the term 'Am although that person 
was of the Children of Israel and not Arab, and it uses both terms '.Av1 and Sanah 
in one verse in the story of the Prophet Noah, who was Arab, when mentioning 
Noah's age: 

And We sent Noah to his people and he stayed among them one 
thousand Sa11ah less fifty 'Am (29:14) 

l.1.Y ~ :11 a:..., J.lf ~ ~ ._. _; J! l,_ j l..L) .1Al J 

Also, the Qur'an uses a very interesting expression to refer to the sleeping time of 
Ahl al-K.ahj(the young people who slept in a cave) in chapter 18: 
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And they stayed in their cave for Three Hundred Si11i11 and added by 
Nine (18:25) 

l,._; lyb j\J ~ ~V'.>~ ~ ~ l_f:J J 

59 

It is noted that every 300 solar years equal 309 lunar years. This clarifies why the 
Qur'an expresses the time as being si11i11 not a'1viim as it was known among the 
Arabs at that time. The Qur'an never uses the term sanah or its derivatives to refer 
to the Arab years, but only to the solar year. 
The news would have taken around that period to reach Arabia. From Arabia to al
Sham it was about one month's journey, to Armenia it would be more. 
This difference between the terms Gha!aba ~ and Intafara ~1, and the terms 

Gh11!iba ~ and H11zjma ~ f can be understood when looking at the meanings of 

these terms in Arabic language dictionaries such as Lisii11 a!-'Arab (see Ibn Man?iir 
1999: (10) 97-98, (14)160-161, and (15) 90-92) 

37 ._,..}~ ~1 ~ ~rJ { ''-"'J\.j uJI a# ~rJ { 'iJJI u"J\.j a# ~rJ :Ju A:!r y .;.,~ ~:>~1 y.}I .:.r. ~:>w1 

.a:....•?~~ .!..U~ JS' 'iJ)J The fifteen years mentioned in this text are most likely 

an estimation, since al-Zubayr did not specify times. He only mentions that these 
events happened within this period without specifying exact dates. This means that 
he meant to estimate the period in order to show how close the events were to 
each other, not to specify the exact period. 
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