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Fikih ve itikad Arasinda Hanbelilik: Selefiligin Teolojik
Arka Plan1 Uzerine Bir Inceleme

Muhyettin IGDE"

Ozet

Bu makale Ahmed b. Hanbel’in goriisleri etrafinda olusan Hanbeliligin nasil bir mezhep
oldugunu ortaya koymayi amaglamaktadir. Ortaya gikis siirecinden giiniimiize kadar Hanbeli
mezhebi ile ilgili gesitli tartismalar glindeme gelmistir. Dért Siinni fikth mezhebinden biri
olarak kabul edilen Hanbelilik gercekte fikhi bir mezhep midir? itikadi bir mezhep midir?
Sayet itikadi bir mezhep ise Hanbeliligin dort Stinni fikih mezhebi arasinda yer almasinin
sebebi nedir? Ya da mezhep, sonraki siirecte gecirdigi baz1 evrilmelerin sonucunda itikadi
yoniinii kaybederek bir fikih mezhebine mi doniismiistiir? Elinizdeki ¢alismada bu ve benzeri
konular tizerinde durulmaktadir.

Anahtar Kelimeler: Ahmed b. Hanbel, Hanbelilik, Mihne, Fikih, Ttikad

Hanbalism Between Law and Theology: A Research on
Theological Background of Salafism

Abstract

In this article, aim is to understand Hanbalism, formed around ideas of Ahmad b.
Hanbal. From its emergence to nowadays, Hanbalism sect have been mentioned around
some debates. Although it has been accepted as one of the four of Sunni schools of law
(figh), is Hanbalism a real Sunni school of law (figh)? Is it a theological (itigid) sect? If it is
a theological (itigdd) sect, why it has been accepted as one of the four of Sunni schools of
law (figh)? Or is this sect transformed through history to a law (figh) sect by losing its
theological (itigad) traits? This study put emphasis on such topics.

Keywords: Ahmad b. Hanbal, Hanbalism, Mihna, Figh, Itiqad

Giris

Hanbelilik, kurucu imam olarak kabul edilen Ahmed b. Hanbel'in goriisleri
etrafinda olusan ve ona nisbetle anilan bir mezheptir. Hanbelilik, kurumsallasma
stirecini Ahmed b. Hanbel’in vefatindan sonra tamamlayan bir mezhep olmasina
ragmen kokleri kurucu imamin yasadigi dénemin oncesinde de var olan Ehl-i
Hadis’e dayanmaktadir. Hanbelilik aym zamanda Cagdas Selefi Hareketlerin de
temelini olusturmaktadir. Bu anlamda mezhebin anlasilmasi hem Islam
diistincesinin anlagilmasi, hem Ehl-i Hadis ¢izgisinin tarihi gelisim siirecinin ortaya
¢tkmasi hem de Cagdas Selefi akimlarin anlasilmasi bakimindan énemlidir.
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Hanbeli mezhebi, diistince yapist itibariyle Ehl-i Hadis’e dayanan, zamanla Ehl-i
Hadis’in temsilcisi haline gelen dini-siyasi bir yapilanmadir. Yeni diisiince ekollerine
ve kisisel yorumu onemseyen Ehl-i Re’y’e bir tepki olarak ortaya ¢ikan Ehl-i
Hadis/Ashabu’l-Hadis, yeni gelismeler kargisinda tevil ve tefsire bagvurmadan,
hadis merkezli rivayeti esas alarak hikiim vermis, nasslari oldugu gibi kabul edip
herhangi bir yorumda bulunmamslardir.! Ehl-i Hadis’e gore din “delil”den elde
edilir. Bu nedenle rivayetlerde gelen bilgilerin icerikleri tartisilmadan, tevil ve tefsir
edilmeden oldugu gibi kabul edilir.? Ehl-i Hadisin temsilcilerine ilk donemlerden
itibaren rastlamak miimkiindiir. imam Safii (6. 204/820) bu zihniyetin en 6nemli
temsilcilerinden biridir. Genel kanaate gore Safii, Ehli Hadis'e mensuptur ve onlarin
hiiktimlerini bas taci etmistir.? Ahmed b. Hanbel (6. 241/855), Safii’nin Allah"in kitab:
ve Hz. Peygamber’in stinneti hususunda insanlarin en derin anlayishs: (efkal)
oldugunu, Ashabu’l-Hadis’in ancak Safii ile birlikte Ebi Hanife'nin “tasallut”undan
kurtuldugunu ifade etmistir.*

Abbasiler déneminde, 6zellikle Halife Memun’un (198-218/813-833) uygulamaya
koydugu ve ondan sonraki halifelerin de siirdtirdtigli Mihne politikalar1 Ashabu’l-
Hadis'in tepkilerine neden olmus, Ahmed b. Hanbel isminin de 6n plana ¢itkmasiru
saglamistir. Ahmed b. Hanbel, Mihne politikalari kargisindaki tavri nedeniyle biiyiik
bir sohret kazanmis, Ehl-i Hadis'in temsilcisi olarak kabul edilmeye baslanmistir.
Bundan sonraki stiregte Ehl-i Hadis onunla 6zdeslesmis, hatta o Ashabu’l-Hadis'in
ilk imamu olarak gosterilmistir.®

Ahmed b.Hanbel Mihne’de kazandig: sohret ile birlikte Ehl-i Hadis arasinda
sembol bir isim haline gelmis, Mihne'ye karg: gosterdigi direng nedeniyle sahabe ve

I Mehmet Zeki i;;can, Selefilik Islami Kéktenciligin Tarihi Temelleri, Kitap Yavimevi, [stanbul 2006, s. 20, 22.

i‘-’ucan, Selefilik, s. 20.

3 Eba Nu'aym Ahmed b. Abdullah el-Isfahani, Hilyetii'l-Evliya" ve Tabakitu'l-Asfiya’, Daru’l-Kiitiibi'l-
iimiyyc, Beyrut 1409/1988, IX, 112.

4+ Eba Muhammed Abdurrahman b. Ebi Hatim er-Razi, fidﬁbu’;;—b‘qﬁ'f ve Menakibihi, thk.: Abdulgani
Abdulhalik, D.ﬁru‘l—Kutubi’l—ilmiyye, Beyrut 1424/2003, s. 42.

5 George Makdisi, Orta Cag'da Yiiksek Ogretim [slam Diinyasi ve Hristiyan Bati, gev. A, Hakan Cavusoglu,
H. Tuncay Basoglu, Gelenek Yaynlan, istanbul 2004, s. 4445, 276-277; Muhammad Qasim Zaman,
“The Caliphs, The ‘Ulama’, and the Law: Defining The Role and Function of The Early ‘Abbasid
Period”, Islamic Law and Society, 4 (1), 1997, s. 30-31; Michael Cooperson, Classical Arabic Biography The

ta

Heirs of the Prophels in The Age of al-Ma'miin, Cambridge University Press, Cambridge, 2000, s. 111;
Duncan B. Macdonald, Development of Muslim Theology, Jurisprudence and Constitutional Theory, Darf
Publishers Limited, London, 1985, s. 158; Ziaul Haque, “Ahmad Ibn Hanbal: The Saint-Scholar of
Baghdad”, Hamdard Islamicus, 8 (3), 1985, s. 67; Abdullah b. Abdulmuhsin et-Tiirki, “el-Mezhebu'l-
Hanbeli Menhecuhu'l-Fikhi ve Esheru Ricalihi”, ed—Dfrﬁsﬁe‘n’F—fs!'rfr::i'_t;_l;e, 23 (2), 1408/1988, s. 6; Sami
Zubayda, Islam Diinyasmda Hukuk ve Iktidar, ¢ev. Burcu Kogoglu Birinci, Hasan Hacak, istanbul Bilgi
Universitesi Yaynlari, istanbul, 2008, s. 130; Abdiilmecid Mahmud Abdiilmecid, el-ftticahatii’l-
Fikhiyye ‘Inde Ashabi’l-I ladis fi'l-Karni's-Salis el-Hicri, Mektebetii'l-Hanci, Kahire 1399/1979, s. 127-128.

¢ Ebu'l-Hiiseyin Muhammed b. Ebi Ya’'la el-Ferra’, Tabakitu'l-Handbile, thk. Abdurrahman b. Siileyman
el-Useymin, Mektebetii’l-Ubeykan, Riyad 1425/2005, 111, 391; i@can, Selefilik, s. 23-24.
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tabiin ile kiyaslanmis, onlarla esdeger olarak gortilmistiir.” Bundan sonraki siirecte
insanlar, Mihne karsisindaki tavirlarina ve Ahmed b. Hanbel ile ilgili diistincelerine
gore degerlendirilmislerdir.®

Mihne olayi, Ehl-i Hadis igerisinde de bir “yol ayrimi”na neden olmustur. Bu “yol
ayrimi”nda Ehl-i Hadis’e mensup kisilerin Abbasi iktidarina ve onun yiiriittiigi
politikalara karst tavri belirleyici olmustur. Iktidarin “Kur’an mahluktur” sdylemi
karsisinda susanlar veya Kur’an’in genel manada gayri mahluk oldugunu
savunsalar bile, lafzinin, Arapga kelimelerinin mahluk oldugunu soylemek
durumunda kalanlar, Ehl-i Hadis olsalar dahi, Ahmed b. Hanbel ve taraftarlarinca
dislanmuslardir. Ali b. el-Medini (6. 234/848-9), Yahya b. Ma’in (6. 233/847), Hiiseyin
b. Ali el-Kerabisi (6. 245/859) ve meshur muhaddis Muhammed b. Ismail el-Buhari
(0. 256-869) Mihne karsisindaki tavirlart veya halku'l-Kur'an ile ilgili gortsleri
nedeniyle Ahmed b. Hanbel ve taraftarlarinin baskisina ugrayan ve cemaatten
dislananlardan sadece birkagidir.”

Memun tarafindan baslatilan Mihne politikalari, kisa bir siire sonra Halife
Miitevekkil doneminde (232-247/847-861) sona erdirilmisse de etkileri uzun stire
devam etmistir. Mihne oncesinde donemin énemli hadisgilerinden biri olan ancak
asla bir numara olmayan Ahmed b. Hanbel halifenin uyguladig: politikalara kars:
gosterdigi direng ile sohret kazanmis bu durum onun etrafinda yogun bir 6grenci
grubunun toplanmasini beraberinde getirmistir.

Kur’an'in yaratilmis oldugu fikri tizerine temellendirilen Mihne uygulamalarinin
siyasi oldugu konusu bir¢ok aragtirmaci tarafindan kabul edilmistir.'® Halku'l-Kur’an
ile ilgili teorik tartigmalar sadece bir kamuflaj mesabesindedir. Mihne uygulamalari
hem siyasi tarihte hem de diistince tarihinde bir dontim noktasi olusturmus, [slam
diigtincesinin seyrini degistirmistir. Her seyden 6nce Mihne’nin Ehl-i Hadis’in
zaferiyle bitmis olmasi, bundan sonraki siirecte onlarin baskin unsur olmasina,
karsitlari olan Mutezile’nin de tedrici olarak yok olmasina zemin hazirlamigtir. Diger
taraftan Mihne, Ahmed b. Hanbel gibi bir kahramani dogurmus,!" Ehl-i Hadis'in

7 Konuyla ilgili genis bilgi ve rnekler igin bk. Muhyettin igde, “Mihne Siirecinde Ahmed b. Hanbel ve
Taraftarlari”, M. Mahfuz Séylemez (Ed.), Milne Siireci ve Islami flimlere Elkisi, (ss. 153-173), Ankara
Okulu Yayinlari, Ankara 2012, s. 163-165,

5 W. Montgomery Watt, Islam Diigiincesinin Tesekkiil Devri, ¢ev. Ethem Ruhi Figlal, Sarkag Yaymlar,
Ankara 2010, s. 405; Patricia Crone, Orlagag Islam [ diimyasimda Siyasi Diigiince, cev.: Hakan Koni, Kap
yayinlari, Istanbul, 2007, s. 199-200; Mehmet Emin Ozafsar, Ideolojik Hadisciligin Tarihi Arka Plam Mihne
Olayt ve Haseviyye Olgusu, Ankara Okulu, Ankara 1999, s. 66-67.

9 igdl_‘, “Mihne Siirecinde Ahmed b. Hanbel ve Taraftarlan”, s. 165-170.

10 Marshall G. S. Hodgson, [slém'in Seriiveni Bir Dii nya Tarthinde Biling ve Tarih, Haz.: Metin Karabasoglu,
iz Yayincihik, stanbul 1995, 1, 458-459; Cooperson, Classical Arabic Biography, s. 115.

1 Makdisi, Orta Cag'da Yiiksek fﬁgrc! im, s. 44-45, 276-277; Zaman, “The Caliphs, The ‘Ulama’, and the

Law"”, s. 30-31; Cooperson, Classical Arabic Biography, s. 111; Macdonald, Development of Muslim

Theology, [urisprudence and Constitutional Theory, s. 158; Haque, “ Ahmad Ibn Hanbal: The Saint-Scholar

of Baghdad”, s. 67; Tirki, “el-Mezhebu'l-Hanbeli Menhecuhu'l-Fikhi ve Esheru Ricalihi”, s. 6;

Zubayda, Islam Diinyasmda Hukuk ve Iktidar, s. 130.
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farkli gruplara ayrilmasina,’? Hanbelilik diye bir mezhebin ortaya ¢tkmasina neden
olmustur.’?

Mihne gibi sosyo-politik yonleri agir basan bir meselenin sonucunda ortaya ¢ikan
Hanbeli mezhebi ve onun kurucu imami olarak kabul edilen Ahmed b. Hanbel ile
ilgili tarihi siiregte gesitli tartismalar yasanmistir. Ahmed b. Hanbel bir fakih midir,
muhaddis midir?" Hanbeli mezhebi fikhi bir mezhep midir? itikadi bir mezhep
midir? Calismanin bundan sonraki kisminda bu konuyla ilgili tartismalar ortaya
konulmaya caligilacaktir.

Hanbeliligin Olusumunda Itikadi Arka Plan

Hanbeli mezhebi ile ilgili yapilan cagdas arastirmalarda mezhebin olusumunda
etkili olan faktorlerle ilgili farkl gortislerileri stirtilmiistiir. Bunlar genel olarak, fikih,
sosyal arka plan ve politik yapi, sosyal aktivizm ve ahlaki yapi, kelami tartismalar
seklinde dort baghikta toplanabilir.!s

Schacht ve Spectorsky gibi hukuk tarihgileri, Hanbeli mezhebinin hicbir beseri
istidlali kabul etmeyen “kati hadisciler”in, Safii’nin hukuk sisteminden rahatsiz
olmalar sonucunda ortaya ¢iktigini ileri stirmiiglerdir.’® Buna gore Safii’nin ortaya
koydugu hukuk sistemi, kaynagimi hadis ve siinnetten almasina ragmen “kati
hadisgiler”i tatmin etmemistir. Cilinkii onlar, mimkin oldukg¢a doktrinlerinin
tamamimt Hz. Peygamber’e dayandirmak ve asla beseri bir istidlale yer vermek
istememisglerdir. Schact’a gore bu diistincede olan Ehl-i Hadis'in bir kesimi, Ahmed
b. Hanbel'in etrafinda toplanmis ve onun oliimiinden sonra Hanbeli mezhebini
olusturmuslardir.’” Ahmed b. Hanbel'in, Safii’nin istidlal metodunu hadisten
ayrilma olarak degerlendirdigi disiintilebilir. Bu yiizden Safii’den kismi bir
“ayrilma” so6z konusu olabilir. ibn Abdilberr’in, Ahmed b. Hanbel’i Safii'nin ashabr
arasinda degerlendirmesi'® bu tezi dogrulamaktadir. Bu agidan Schacht'in goriisii
isabetli olabilir. Su kadar var ki, Ahmed b. Hanbel ve onun ilk talebelerinin bir¢ogu
fikhi anlamda Safii’yi referans almig, onun hukuki prensiplerinin baginda gelen
kiyasi kabul etmis ve uygulamislardir.’? Ancak bu, Safii’yi takibe devam ettiklerinden

2 Sonmez Kutly, [slam Diigiincesinde [lk Gelenekciler Hadis Taraftarlarnnn Iman Anlayist Baglanunda Bir
Arastirma, Kitabiyat, Ankara 2002, s. 56.

13 Cooperson, Classical Arabic Biography, s. 149.

14 Konuyla ilgili genis bilgi igin bk. Muhyettin Igde, “Ahmed b. Hanbel'in Fakihligiyle Ilgili
Tartismalar”, Atatiirk Universitesi ilahiyat Fakiiltesi Dergisi, 2014, sy. 42, s. 193-208.

5 Nimrod Hurvitz, “Schools of Law and Historical Context: Re-Examining the Formation of the Hanbali
Madhhab”, Islamic Law and Society, 2000, VII/1, 46-47.

16 Joseph Schacht, Istam Hukukuna Giris, cev. Mehmet Dag, Abdulkadir Sener, Ankara Universitesi

iléhi_vat Fakiiltesi Yaymnlar, Ankara, 1986, s. 72-73; Susan A. Spectorsky, “Ahmad Ibn Hanbal's Figh”,

Journal of the American Oriental Society, 102 (3), 1982, s. 462-463.

Schacht, Islam Hukukuna Girig, s. 72-73; amlf,, “The Schools of Law and Later Developments of

Jurisprudence”, Majid Khadduri, Herbert J. Liebesny (Ed.), Law in the Middle East, (ss. 57-85), The

Middle East Institue, Wasinghton D.C. 1995, s. 66-67.

15 jbn Abdilberr, el-intikd’, s. 107.

¥ Ahmed b. Hanbel'in kiyasi kullandigina dair gortisler i¢cin bk. Muhammed b. Hiiseyin b. Muhammed

b. Halef Fbi Ya'la ibnﬁ'l—Fcrrﬁ, el-Udde fi Usuli'l-Fikh, thk., Ahmed b. Ali b. Seyr el-Mibareki, y.y.,
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degil; ona olan ihtiyagtan kaynaklanmistir. Kaldi ki Ahmed b. Hanbel’in
ogrencilerinin tamamen fikhi kaygilarla onun etrafinda toplandigini soylemek de
kanaatimizce dogru bir degerlendirme olmayacaktir.

Hallaq, Hanbeli mezhebinin fikhi bir mezhep olarak ortaya ¢tkmadigini, kurulusu
asamasinda kelami bir mezhep oldugunu belirtmistir. Hallaq'a gore, fikhi faaliyetler
Ahmed b. Hanbel’den sonraki jenerasyon ile baglamig, ancak bunlarin higbiri doktrin
bazinda bir hukuk ortaya koymamuglardir.0

Hanbeliligin olusumuyla ilgili ortaya atilan diger bir iddia, Hanbeliligin ulema ile
umeranin yetkilerinin ayrilmasiyla ortaya ¢ktg: seklindedir. Bu goriise gore,
Mihne'nin Ahmed b. Hanbel'in zaferiyle sonuglanmasi, ulema ile umeranin
yetkilerini birbirinden ayirmus, artik dini konularda konusma ve karar verme yetkisi
umeranin elinden alinarak uleméya hasredilmistir.?' Ozellikle Lapidus ve diger bazi
oryantalistler tarafindan ileri stiriilen bu goriise gore halife ile ulema, dini otorite ile
ilgili keskin bir tartisma igindeydiler. Ulema, din ile ilgili soz yetkisinin kendilerinde
oldugu, bunun halife ve onun etrafindakiler i¢in de baglayici oldugu hususunda net
bir tavra sahipti. Mihne'nin Ehl-i Hadis'in zaferiyle sonuclanmasiyla halife bu yaris:
kaybetmis, din ile ilgili soz soyleme ve karar verme yetkisi halifenin elinden
alimmistir. Ulemanin Mihne'de elde ettigi zafer ve devlet ile olan iligkileri Hanbeli
mezhebinin ortaya ¢itkmasini saglamistir.2?

Hanbeliligin olusumunda Mihne'nin etkili oldugu agiktir. Ancak bu goriistin
zayif tarafi, Mihne’den sonra din-devlet islerinin birbirinden ayrildigim ileri
stirmesidir. Mihne ile birlikte, ulema ile umeranin yetkilerinin kesin bir sekilde
birbirinden ayrildigi, bundan sonraki siirecte halifenin sadece devlet isleriyle
ilgilendigi, dini konularin da tamamen ulemaya birakildig: seklindeki goriis, tarihi
gergekliklerle uyusmamaktadir.? Ulemanin yapmak istedigi sey, sultanla yollarim
tamamen ayirmak degil; sultanin siyasi ve sosyal faaliyetlerinde kendilerine
danigilmasint teolojik agidan megrulastirmaktir. Burada, ulemadan ayri bir
sultandan ziyade, ulemaya bagh bir halife s6z konusudur. Ancak Lapidus'un
goriiglintin isabetli oldugu yer, halifenin bundan sonraki siiregte bir daha eski
giiciine ulasgamamasidir. Nitekim Crone, Mihne sonrasi stiregte halifenin statiistintin

Riyad, 1410/1990, 1V, 1280; Ebii Muhammed Muvaffakuddin Abdullah b. Ahmed b. Kudame el-
Makdisi, Ravdatii'n-Nazir ve Cennelii‘l-Miindzwr fi Usili’l-Fikh ald Mezhebi'l-Imém Ahmed b. Hanbel, thk.:
Abdulaziz Abdurrahman es-Sa’id, Cami‘atu’l-imam Muhammed b. Suud, Riyad 1399, s. 279 Henry
Laoust, “Ahmad b. Hanbal”, EE, 1, 276.

20 Wael B. Hallaq, The Origins and Evolution of Islamic Law, Cambridge University Press, Cambridge 2005,
s. 159-160.

1 Ira M. Lapidus, “State and Religion in Islamic Societies”, The Pasi&Present, 151, 1996, s. 11-12; a.mlf,,

A History of Islamic Societies, Cambridge University Press, United Kingdom 2002, s. 136-137; Crone,

Ortagag {slam Diinyasinda Styasi Diigiinee, s. 199-200; Hodgson, [slanmtn Seriivent, 1, 451-452; Zubayda,

Islam Diinyasinda Hukuk ve Iktidar, s. 125-126.

Lapidus, “State and Religion in Islamic Societies”, s. 11-12; Zubayda, Istém Diinyasmda Hukuk ve Iktidar,

s. 125-126; Zaman, “The Caliphs, The ‘Ulama’, and the Law”, s. 2; Hurvitz, “Schools of Law and

Historical Context: Re-Examining the Formation of the Hanbali Madhhab”, s. 48.

#  Zaman, “The Caliphs, The ‘Ulama’, and the Law"”, s. 32-33, 36; Crone, Orfacag Islam Diinyasinda Siyasi
Diisiinee, s. 199-200.
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net olmadigini, bu belirsizligin de merkezi yonetimin saglanmasi noktasinda bir¢ok
zararinin oldugunu belirtmistir.*

Mihne sonrasinda Abbasi halifelerinin  Ahmed b. Hanbel ve talebelerine
gosterdigi yakin ilginin Hanbeli mezhebinin olusumunda etkili oldugu seklindeki
goriig, tek basina meseleyi izah etmez. Ahmed b. Hanbel’in, Mihne sonrasinda
siyasetten ve devlet erkdnindan olabildigince uzak durdugu, ailesine ve talebelerine
de bu konuda tavsiyelerde bulundugu bilinen bir gergektir. Ahmed b. Hanbel ve
taraftarlarinin siyasete kargi bu mesafeli durusu, yoneticilere yakin duran kimseleri
de elestirmeleri goz Ontine alindiginda mezhebin olusumunda siyasetin derin
etkilerinin oldugunu soylemek biraz zordur.? Nitekim Hanbeli alim ibn AKil, “bu
mezhebe en ¢ok taraftarlari zulmetmistir. Clinka Eba Hanife'nin ve Safii’nin
ashabindan biri ilimde kabiliyetli oldugunda kadilik veya baska bir devlet gorevi
tistlenmislerdir. Bu memuriyet onun tedrisine ve ilimle meggul olmasina da vesile
olurdu. Ahmed’in ashabina gelince, onlardan ilimle ugrasip da ibadet ve ziihde
yonelmeyen ¢ok az insan vardir. Durum bdyle olunca ilimle mesgul olmay: da
birakmislardir.”?¢ diyerek Hanbeli mezhebinin fazla yayilmamasini miintesiplerinin
resmi gorev almamasina baglamistir. Ancak Ahmed b. Hanbel ve taraftarlarinin ilk
donemde resmi gorev almamalarinda bagka saikler de rol oynamis olabilir.
Muhtemelen bu tavir, Mihne’den yeni ¢ikmug bir yapimn siyasete karsi temkinli
durusundan kaynaklanmustir.

Hanbeli mezhebinin olusumunda etkili oldugu ileri stirtilen ticlincii husus, ahlaki
goriiniim ve sosyal aktivizmdir. Ahmed b. Hanbel'in miitevazi hayati, giinliik
yagsami, dindarlifi gibi 6zelliklerinden hareketle Ahmed b. Hanbel bir zahid,
Hanbelilik de onun ahlaki kurallar1 cer¢evesinde olusmus bir yapr olarak
sunulmustur. Ozellikle Ahmed b. Hanbel hakkinda yazilan biyografilerden
hareketle, onun, halifenin ihsanlarini kabul etmedigi, fakir bir hayat stirdiigii,
siradan yiyecekler yedigi, eski elbiseler giydigi dolayisiyla onun bir zdhid ve siifi
oldugu ileri stirtilmiistiir.” Laoust, Ahmed b. Hanbel’in bu 6zelliklerinin yanisira

2 Patricia Crone, Slaves on Horses: The Evolution of The Islamic Polity, Cambridge University Press,
Cambridge 1980, s. 62.

2% Ebul-Fadl Salih b. Ahmed b. Hanbel, Siretii’l-hndn Almed b. Hanbel, thk. tik.: Fliad b. Abdulmiin’im
Ahmed, Darii's-Selef, Riyad 1415/1995, s. 42, 92-102; Ebu’l-Ferec Abdurrahman b. Ali b. Muhammed
i'hnii'l—Cevzi, Mendkibu'l-Imam Ahmed b. Hanbel, thk. Abdullah b. Abdilmuhsin et-Tiirki, Daru Hicr,
Cize, 1409, s. 360-363; Hurvitz, “Schools of Law and Historical Context: Re-Examining the Formation
of the Hanbali Madhhab”, s. 48-49; Michael Cook, Commanding Right and Forbidding Wrong in Islamic
Thought, Cambridge University Press, Cambridge, 2000, s. 123-124; Bekr b. Abdillah Eba Zeyd, el-
Medhalii ‘I-Mufassal ild F tkhi'l-lmam Almed b, Hanbel ve Tahricdti'l-Ashib, Déri‘l‘l—As;me, Riyad,
1417/1997, 1, 499-509; Saud Saleh AlSarhan, Early Muslim Tradilionalism: A Critical Study of the Works
and Political Theology of Ahmad Ibn Hanbal, (Yayimlanmarms Doktora Tezi), University of Exeter, United
Kingdom 2011, s. 201-207.

2% fbn Receb, ez-Zeyl “ald Tabakati’l-Hanabile, 1, 348.

% H. Laoust, “Hanabila”, E12, IllI, 158; Hurvitz, “Schools of Law and Historical Context: Re-Examining
the Formation of the Hanbali Madhhab”, s. 50-54; a.mlf., “Biographies and Mild Asceticism: A Study
of Islamic Moral Imagination”, Studia Islamica, 85, 1997, s. 41-65; Haque, “Ahmad Ibn Hanbal: The
Saint-Scholar of Baghdad”, s.70-72; Cooperson, Classical Arabic Biography, s. 112-115, 146-147.
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onun Tasavvuf'un onciilerinden sayilan Fudayl b. Iyad (6. 187/803) basta olmak
tizere bir¢ok stfiye karst sempati duymasi ve onlarla goriismesinden hareketle onun
bilinenin aksine bir tasavvuf karsiti degil; bir sifi oldugunu iddia etmistir.2s Hurvitz,
Ahmed b. Hanbel'in bu tutumunun sonraki Hanbeliler tarafindan da
stirdtiriildigiini belirtmistir. Ona gore “itlimh zahidlik” (mild ascetism), Hanbelilerin
ay1rt edici bir ahlaki vasfidir ve buna dair birgok ipucu da mevcuttur.? Kanaatimizce
tek basma bu ozellikler bir kisinin sGfi olarak tanimlanmas icin yeterli veriler
degildir. Kaldi ki Melchert’in de ifade ettigi gibi Ahmed b. Hanbel’in, klasik stfilerin
onciilerinden, 6nemli sayilabilecek herhangi bir kimseyle yakinligi olmanus, aksine
Ahmed b. Hanbel onlardan ikisine, yani Seri es-Sekati (6. 251/865) ile Haris el-
Mubhasibi’ye (6. 243/857) muhalefet etmistir.*® Ahmed b. Hanbel hakkinda yukarida
sayilan, genellikle kidlet-i kelam, killet-i ta’am, killet-i mendm ve benzeri kavramlarla
ifade edilen ozellikler islam diisiincesinde dindarhk anlayisinin bir parcasi olarak
algilanmis, sadece Tasavvuf ehli safiler degil, aym zamanda dindar bir hayat
yasamak isteyen kimseler de bu dusturlart uygulamaya calismislardir. Dolayisiyla
salt bu davranislardan hareketle bir kisiyi sifi olarak tarumlamak yetersiz ve eksik
bir tantmlama olacaktir.?!

Hanbeli mezhebinin olugumuyla ilgili ileri siiriilen son goriis, Hanbeliligin I11/IX.
y.y.'daki itikadi-siyasi tartigmalar sonucunda ortaya ¢iktigidir. Bu goriistin en 6nemli
savunucularindan biri olan George Makdisi'ye gore, “Hanbeli mezhebi, imaminin
fikih alaninda ortaya koydugu tavrin bir sonucu olarak degil, daha ziyade, Kur’an’in
yaratilmishg  (halku’l-Kur'dn) meselesi hakkinda Mutezile akilahigina kars
benimsedigi gelenekgi-kelami tavrin bir sonucu olarak ortaya ¢ikmustir”.32 Burada
onemli olan husus Mihne ile Hanbeli mezhebinin olusumu arasinda bir iliskinin
kurulmasidir.

Hanbeli mezhebinin olusumuyla ilgili yukarndaki goriisler dikkate alindiginda
acik¢a dillendirilmemekle beraber bunlarin her birinin aslinda Mihne ile iliskili
oldugu, dolayisiyla mezhebin olusumunda kelami bir mesele olan halku’l-Kur’dn
meselesi ile ilgili tartismalarin veya Mihne’nin etkili oldugu goriilecektir.

*  Henry Laoust, “Le Hanbalisme Sous le Califat de Bagdad (241/855-656/1258)", Revue des Etudes
Islamiques, 27, 1959, s. 70-71.

*  Hurvitz, “Schools of Law and Historical Context: Re-Examining the Formation of the Hanbali
Madhhab”, s. 51-63.

W Christopher Melchert, “The Hanabila and The Early Sufis”, Arabica, 48 (3), 2001, s. 353, 367.

3 Ahmed b. Hanbel'in tasavvuf/stfilerle iligkisi igin bkz.: Melchert, “The Hanabila and The Early Sufis”,
s. 352-360.

%2 George Makdisi, Orta Cag'da Yiiksek Ogretim Islam Diinyast ve Hristiyan Bali, cev.: A. Hakan Cavusoglu,
H. Tuncay Basoglu, Gelenek Yayinlari, istanbul 2004, s. 46.
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Olusum ve Olusum Sonras: Siirecte Hanbeliligin Seyri

Alman sosyolog Max Weber, toplumsal ziimrelesmeleri geleneksel, yasal ve
karizmatik gruplar olmak {izere fige ayrrmigtr.®® Weber, karizmatik grupla,
karizmatik ozelligi ile toplumun sempatisini ve begenisini kazanmis kimselerin
etrafinda olusan yapilanmalar1 kasdetmistir.® Ger¢ekte din veya cemaat
kurucusunun etrafint kugatan tilmizler veya refikler gemberini “karizmatik bir grup”
olarak nitelendirmek miimkiindiir.*® Bu anlamda Ahmed b. Hanbel'in etrafinda
toplanan ve daha sonra Hanbeli mezhebini olusturacak olan talebe toplulugunu
“karizmatik grup” olarak tanimlamak mimkindiir.

Ahmed b. Hanbel, yasadig siire igerisinde herhangi bir mezhep kurmak gibi bir
¢abanin igerisine girmemistir. Onun 6liimiinden sonra talebeleri Mesdil veya Siinne
gibi isimlerle anilan ve daha sonra Hanbeli mezhebinin temel kaynaklarini olusturan
rivayetleri bir araya toplamaya baslamislardir® Bu faaliyetler, mezhebin
temellerinin atilmasimi saglamus, talebelerin bu faaliyetleri nedeniyle de Hanbeliligin
kollektif bir yapi/mezhep niteliginde oldugu ileri siirtilmiistiir.?”

Hanbeli mezhebinin fikhi bir mezhep olup olmadigi daha 6tesinde Ahmed b.
Hanbel'in de bir fakih olup olmadigi ilk donemlerden itibaren tartisilmaya
baglanmistir. Bircok miiellif ya Ahmed b. Hanbel'i fakihler arasinda zikretmemis
veya Hanbeliligi fikih mezhebi olarak addetmemistir.* Nitekim meshur Tarihgi Eba
Ca’fer Muhammed b. Cerir et-Taberi, Ahmed b. Hanbel’i fakih saymamasi nedeniyle
bazi sikintilara maruz kalmis, bu nedenle Hanbelilerle karsi karsiya gelmistir.®

Hanbeli mezhebinin fikhi bir mezhep olmadigi konusunda bir¢ok arastirmaci
miittefiktir. George Makdisi, Hanbelililigin imaminin fikih ile ilgili ortaya koydugu
bir tavrin sonucunda degil, daha ¢ok halku'l-Kur’dn meselesi hakkinda Mutezile
akilahigina karsi ortaya koydugu “gelenekgi-kelami” durusun sonucunda ortaya
caktigin ileri stirmiistiir.® Aym sekilde Cabiri, Hanbeli mezhebinin Ahmed b.
Hanbel’in halku'l-Kur'dn konusunda Mutezileyle giristigi tartigmanin sonucunda
ortaya ¢iktiini bu anlamda “siyasi-itikadi” bir mezhep oldugunu ifade etmigtir."
Vikor da, “Mihne’ye kars1 durusu nedeniyle sayginlik kazanan” Ahmed b. Hanbel’e
ait herhangi bir fikih kitabi olmamasina ragmen Hanbeliligin tamamen fikhi bir

#  Max Weber, Sesyoloji Yazilari, cev. Taha Parla, Tletisim Yayinlari, [stanbul, 1996, s. 217-222: Hans
Freyer, Din Sesyolojisi, cev. Turgut Kalpstiz, Yayina Hazirlayan: M. Rahmi Ayas, Dogu Bati Yayinlari,
Ankara 2013, s. 80.

“  Niyazi Akyiiz-ihsan Capcioglu (Ed.), Ana Bashklanyla Din Sosyolojisi, Giindiiz Egitim ve Yaymncilik,
Ankara, t.y., 5. 267.

% Freyer, Din Sosyolojisi, s. 81; Mehmet Zeki i scan, “Ehl-i Stinet’te Dini Bir Otorite Olarak “Selef’ Fikrinin
Ortaya Cikis1”, EKEV Akademi Dergisi, 9 (25), Giiz 2005, s. 9.

% Macdonald, Development of Muslim Theology, [urisprudence and Constitutional Theory, s. 110-111.

¥ Laoust, “Le Hanbalisme Sous le Califat de Bagdad”, s. 74

% fgde, “Ahmed b. Hanbel'in Fakihligivle flgili Tartismalar”, s. 193-208.

¥ Makdisi, Ortagag'da Yiiksek {_")L(n'cfma, s, 47, 222,

90 Makdisi, Ortagag'da Yiiksek Ogretim, s. 46,

i Muhammed Abid el-Cabiri, el-Musakkafiin fi'l-Hadareti’l-Arabiyye Mihnetu ibn Hanbel ve Niikbetu fbn
Riisd, Merkezu Dirasati’l-Vahdeti'l-Arabiyye, Beyrut 2000, s. 99.
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mezhep olarak addedilmesinin ilgin¢ oldugunu belirtmistir. Clinkiit Ahmed b.
Hanbel genel olarak fikha kars: biriydi ve fikhi konulardaki goriislerini de temelde
hadise dayandirmustir.®

Buradan hareketle Hanbeliligin esasinda kelami bir mesele olan Mihne’ye kars:
bir tepkinin sonucunda ortaya ¢iktigi bu anlamda “reaksiyoner” biz mezhep
oldugunu sdylemek miimkiindiir.*

Ahmed b. Hanbel’in 241/855 yilinda vefat etmesinden sonra talebelerinin ona ait
rivayetleri toplamaya baglamasiyla Hanbeli mezhebinin temelleri atilmaya
baglanmistir.  Hanbeli mezhebinin kurulusu genel olarak ikiye ayrilabilir. Birinci
asama, Ahmed b. Hanbel’in goriislerinin bir araya getirilip tedvin edilmesi, boylece
bir mezhep icin kaginilmaz olan doktrinin ortaya ¢ikarilmasidir. III/IX. yiizyihin
ortalarindan itibaren yaganan bu gelismeye Ahmed b. Hanbel'in ilk talebeleri
katkida bulunmugtur. Ahmed b. Hanbel’in ardindan yiiriitiilen bu faaliyetler ancak
ham bir malzeme ortaya gikarmistir. Mezhebin tesekkiiliinii saglayacak ¢alismalar
bir sonraki asamada ozellikle Eb( Bekir el- Hallal'm (6. 311/923) ¢alismalariyla
baslayan stirecte gerceklesmistir. Bu ikinci asama, toplanan ham malzemenin
islenmesi, delillerinin gliclendirilmesi, bir teori haline getirilmesi ve mezhebin
sistemlesmesi asamasidir. Ikinci asamadan sonra mezhebin olusum siireci biiytik
oranda tamamlanmistir.#

Mezhebin tedvin donemi olarak tamimlayabilecegimiz Hanbeliligin bu ilk
doneminde talebeler, Ahmed b. Hanbel’e ait rivayetleri bir araya getirmistir. Hanbeli
literatiirtinde bu anlamda iki tiir eser goze carpmaktadir. Siinne veya Kitabii’s-Siinne
olarak adlandirilan eserler akaid ile ilgili konular1 icermektedir. Genellikle Hanbeli
fikhinin kaynag olarak addedilen ve Mesiil olarak adlandirilan eserlere bakildiginda
buradaki fikhi konularin tamamen rivayete dayandi goriilebilmektedir. Mesdil tiirii
eserlerde fikhi konularin yaru sira halku'l-Kur’an, Cehmiyye'nin kotiilenmesi gibi
meseleler basta olmak {iizere akaide dair meselelerin de yogun bir sekilde yer
almaktadr.

Mesela, Ahmed b. Hanbel’in Biiylik oglu Salih'in (213-266/818-880) Mesdil'i
cogunlukla fikihla ilgili olmakla birlikte itikad ile ilgili rivayetler de mevcuttur.
Yine Ahmed b. Hanbel'in ilk 6grencilerinden ishik b. ibrahim b. Hani'nin (6.
275/889) Mesiil'inde “Babu’s-Siinne ve'r-Red ‘ale’l-Ehva”, “Babii’l-iman”, “Babii’r-

42 Knut Vikor, Between God and The Sultan: A History of Islamic Law, Hurst&Company, London, 2005, s.
101-102.

# Laoust, “Le Hanbalisme Sous le Califat de Bagdad”, s. 74; Macdonald, Development of Muslim Theology,
Jurisprudence and Constitutional Theory, s. 111.

#  Ali Hakan Cavusoglu, “Cristopher Melchert ve Mezheb: Gelenekgi Bir Oryantalistin islam Hukuk
Tarihi ve Ehl-i Siinnet Yorumu”, Islam Hukuku Aragtirmalar Dergisi, 4, 2004, s, 309-310; Sa’di Ebt Ceyb,
Ahmed b, Hanbel: es-Sire ve'l-Mezheb, Déaru ibn Kesir, Dimask, 1998/1418, s. 323-325; Tiirki, “el-
Mezhebu'l-Hanbeli Menhecuhu’l-Fikhi ve Esheru Ricalihi”, s. 24.

# Salih'in akaid ile ilgili baz1 rivayetleri icin bk. Ebu’l-Fadl Salih b. Ahmed b. Hanbel, Meséil'I-fmém
Ahmed b. Hanbel Rivdyetu bnihi Ebi'l-Fadl Salih, nsr. Tank ‘Avdullah b. Muhammed, Daru’l-Vatan li'n-
Nesr, Riyad 1420/1999, s. 98-99, 115, 118, 121, 149, 164-165, 210, 240-241, 316-317, 345-346 vd.
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Re'y ve'l-ilm”, “Babii’t-Tafdil” gibi itikad ile ilgili konular yer almaktadir.* Kattib-i
Sitte’nin yazarlarindan biri olan tinlii muhaddis Ebt Davad Siileyman b. Es’as es-
Sicistani de (6. 275/889) Mesail'inde “Babun fi’l-Cehmiyye”, “Babun fi'l-iman”,
“Babun fi'r-Re’y”, “Babun fi”'t-Tafdil” gibi itikadi meselelere yer vermistir.?

Burada zikredilen az sayidaki 6rnekten hareketle dahi ilk donemde Hanbeli
cevrelerde itikadi konularin yogun bir sekilde islendigi agikca goriilebilmektedir.
Nitekim Hallaq, III/IX. ytizyillda Hanbelilerin yogunlukta oldugunu, bu donemde
mezhep mensuplarinin daha ¢ok itikadi anlamda faaliyet gosterdiklerini; fikhi
anlamda etkili bir girisimlerinin olmadigimi belirtmektedir.®® Melchert, IV/X.
ytizyildan itibaren Ehl-i Hadis ile Ehl-i Re’y arasindaki tartismalarin artarak devam
ettigini, ancak fikih alaninda bu tiir tartismalara rastlanilmadigin ileri stirmiigtiir.*
Makdisi de fikhi bir mezhep olarak Hanbeliligin olduk¢a miitevaz: bir yere sahip
oldugunu ancak teolojik/itikadi bir gii¢ olarak Ehl-i Hadis igerisinde muazzam bir
yere sahip oldugunu ifade etmistir.”

Ahmed b. Hanbel’in ilk talebelerinin en dnemli 6zelligi hocalarimin itikad, fikih,
ahlak ve benzeri konulardaki gorislerini sonraki nesillere aktarmalaridir.s' Bu
talebelerin fikihla ilgili rivayetleri de biyiik 6l¢tide Ahmed b. Hanbel’in kendisine
yoneltilen sorulara verdigi cevaplardan ibarettir. Bu talebelerin hicbiri stz konusu
faaliyetlerini stirdiiriirken hukuk sistemi (fikih usulii) ortaya koymak gibi bir
¢abanin igerisine girmemis,*2 dahasi bunlarin 6nemli bir kismui boyle bir ilmi derinlige
sahip olamamustir.

Hanbeli mezhebindeki ilk fikih kitab1 olarak kabul edilen el-Muhtasar,5 TV/X.
yiizyilda Ebu’l-Kasim Omer b. Hiiseyn b. Abdillah el-Hiraki'ye (6. 334/946) aittir.
Mezhebe ait fikih usulii eserlerinin yazimi ise hicri besinci asra tasmistir. Giirkan,
“Hanbeli Fikih Usuliintin Dogusu ve Gelisimi-1” adh ¢alismasinda, Hanbell mezhebi
fikih usuliinti miistakil bir ekol olarak degerlendirmenin miimkiin olmadigini ileri
stirmiistir.5s

46 fshak b. Ibrahim b. Hani'nin Mesaili icin bk. ishik b. ibrahim b. Hani’ en-Nisabtiri, Mesdilu'l-lmém
Ahmed b. Hanbel Riviyetu Ishik b. fbrahim b. Hani’ en-Nisabiri, thk.: Ziitheyr es-Savis, el-Mektebii’l-
islami, Beyrut 1400.

47 Ebt Davhad'un Mesaili icin bk. Eba Davad Stileyman b. el-Es‘as es-Sicistani, Mesdail w'l-Imém Ahmed
Rivayelu Ebi David Stileyman b. el-Es‘as es-Sicistani, thk.: Eba Mu'az Tark b. “Avdullah b.
Muhammed, Mektebetu ibn Teymiyye, Misir 1420/1999.

¥  Hallaq, The Origins and Evolution of Islamic Law, s. 177.

#  Cristopher Melchert, “Traditionist-Jurisprudents and the Framing of Islamic Law”, Islamic Law and
Society, 8 (3), 2001, s. 406.

0 Makdisi, “Hanbalite Islam”, s. 238-239,

3t Nimrod Hurvitz, The Formation of Hanbalism: Piety into Power, Routledge Curzon, London 2002, s. 78.

2 Hallaq, The Origins and Evolution of Islamic Law, s. 159-160; Menderes Giirkan, “Hanbeli Fikih
Usuliiniin Dogusu ve Gelisimi-1”, Erciyes Universitesi Sosyal Bilimler Enstitiisii Dergisi, 9, 2000, s.
464.

33 Nimrod Hurvitz, The Formation of Hanbalism, s. 77-78.

*  Laoust, “Le Hanbalisme Sous le Califat de Bagdad”, s. 84.

% Giirkan, “Hanbeli Fikih Usultiniin Dogusu ve Gelisimi-1”, s. 464-465.
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Buraya kadar verilen bilgilerden hareketle fikhi bir mezhep olarak bilinen
Hanbeli mezhebinin itikadi yoniiniin daha baskin oldugu, bu anlamda sozi edilen
yapiyl “siyasi-itikadi” bir mezhep olarak adlandirmanin daha dogru olacag:
anlasilmaktadir. Bu noktada asagidaki sorularin cevabimin bulunmasi mezhebin
gelisimini anlamak bakimindan onemlidir. Hanbelilik, fikhi yoni olmayan,
tamamen itikadi bir yapir midir? Sayet itikadi bir mezhep ise Hanbeliligin dort Stinni
fikih mezhebi arasinda yer almasinin sebebi nedir? Ya da mezhep, sonraki stirecte
gegirdigi bazi evrilmelerin sonucunda itikadi yoniini kaybederek fikih mezhebine
mi dontisti?

Bu sorularin cevaplarinin bilinmesi, fikhin [slam’daki yerinin bilinmesiyle
yakindan iligkilidir. Islam her seyden once bir nomokrasidir. I[slam’da Fikih, hem
mesrulasirma  hem de itidali saglama araadir. Pek c¢ok hareket, fikih
mezheplerinden biriyle biitiinleserek mesruiyetini temin etmeye ¢alismistir.® Ayni
durum diistince sistemleri ve itikadi mezhepler icin de gegerlidir. Herhangi bir
diistince sisteminin ayakta kalabilmesi, hukuk ekollerinden birine mensup olmasina
baghdir. Kelami sistemler mesru sayilmak, 6gretilerini yaymak ve onun devamim
saglamak igin bir hukuk sistemi tarafindan benimsenmek durumunda kalmustir. Bu
baglamda Mutezile, Hanefi mezhebinin, Esarilik biiyiik ol¢lide Safii mezhebinin
biinyesine girerek varligin stirdtirmistiir.”

Benzer bir durum Hanbelilik i¢in de gegerli olmustur. “Siyasi-itikadi” bir yap:
ozelligi tagiyan Hanbelilik varlifini devam ettirmek amaciyla fikhi bir boyut
kazanmigtir.® Makdisi, Hanbeli mezhebinin hem yapisimt hem de tarihi siireg
icindeki evrilmesini goz ontine alarak, onun diger mezheplerden farkinu su sekilde
ortaya koymustur: “Hanbeli mezhebi ayni zamanda hem fikhi hem de kelami bir
mezhep olmasiyla egsizdir.”® Bu gortistiyle Makdisi, Hanbeli mezhebini, hem hukuk
sistemi hem de teolojik yonii olan (itikadi-fikhi) bir mezhep olarak tanimlamig ve
mezhebin bu yapisini giintimiize kadar korudugunu belirtmistir.®® Mughni, Hanbeli
mezhebinin basariya ulasmasini ve sonraki yillarda Bagdat siyasetinde etkili
olmasmi, aymi zamanda hem fikih hem de akaid sistemini gelistirmesine
baglamistir.®! Bazi arastirmacilar Hanbeliligin fikhi bir boyut kazanmasim Ehl-i
Hadis'in de Ehl-i Re'y’e yakinlasmasi olarak ifade etmislerdir. Sozii edilen
arastirmacilara gore, Mihne sonrasinda Ehl-i Re’y’in Ehl-i Hadis’e yakinlasmasinin

yani sira Ehl-i Hadis de Ehl-i Re’y’e yakinlagmis, Hanbelilik basta olmak tizere fikih

5 Makdisi, Ortacad’'da Yiiksek (h)grc.'im, s, 44-46,

7 George Makdisi, “Hanbalite Islam”, Studies on Islam, Merlin L. Swartz (Ed., ¢ev.), Oxford University
Press, Newyork, 1981, s. 239; amif,, Istam'm Klasik Gagmda Din Hukuk Egitim, cev.: Hasan Tuncay
Basoglu, Klasik, [stanbul 2007, s. 43.

3 Makdisi, [sldmm Klasik Cagmda Din Hukuk Egitim, s. 43, 373-374; Christopher Melchert, The Formation
of The Sunmi Schools of Law 9th-10th Centuries C.E., Brill, Leiden&New York&Koln 1997, s. 31.

¥ Makdisi, “Hanbalite Islam”, s. 239.

8 Makdisi, Ortagag'da Yiiksek (-';Jl{rr.r_’h'm, s, 46,

o Syafiq A. Mughni, Hanbali Movements in Baghdad from Abii Muhammad al-Barbahiri (d. 329/941) to Abii
Ja'far al-Hashimi (d. 470/1077), (Yayimlanmamus Doktora Tezi), University of California, Los Angeles
1990, s. 150.
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mezhepleri bu uzlasmanin bir Griinti olarak ortaya ¢ikmuslardir.®? Ancak tarihi
gelisim seyrine bakildiginda daha ¢ok Ehl-i Re’y’in Ehl-i Hadis'e yaklastigim
soylemek daha dogru olacaktir.

Hanbeliligin Mutezile veya Esarilik gibi herhangi bir fikih mezhebinin biinyesine
girmeden varligini tek basina siirdiirmesi Ehl-i Hadis'in 6zellikle Mihne stireci
sonrasinda fikha bakisiyla yakindan iligkilidir. Kur’an’in mahluk oldugu goriistiniin
en onemli sonuglarindan biri, fikhin dinamikligini kaybedip hadisle esitlenmesidir.
Mihne'nin genelde Ehl-i Hadis'in 6zelde de Ahmed b. Hanbel'in zaferiyle
sonuglanmasi Hadis ile fikhin esitlenmesini beraberinde getirmistir. Mihne'den
sonra Hadis ile Fikhin esitlenmesi, Mihne’den o6nce belirgin bir fikhi yoni
bulunmayan Ahmed b. Hanbel’in hem bir fikih mezhebinin hem de Ehl-i Hadis'in
imami olmasiyla sonug¢lanmistir.* Hadis rivayetleri, Ahmed b. Hanbel’in goriislerini
destekleyen deliller degil bizatihi onun goriigleridir.® Clinkii hukuk ve teoloji
alaninda yalmizca Kur’an ve hadisi kaynak kabul eden Ehl-i Hadis'in bakis agisina
gore, hadis alaninda uzmanlasmak ile hukuk/fikih alaninda uzmanlasmak hemen
hemen ayni seydi. Kendilerine hukuki/fikhi bir mesele soruldugunda, konuyla ilgili
hadis rivayetlerini (Sahabe ve Tabitin'un fikhi goriisleri de dahil olmak {tizere)
aktararak cevap vermeyi tercih etmiglerdir.®> Ehl-i Hadis’in Mihne’deki galibiyeti,
fikhin tamamen Ehl-i Re’y’in elinden ¢tkmasina ve Ehl-i Re’y’in fikih anlayislarim
gozden gegirerek Ehl-i Hadis’e yakinlasmasima neden olmustur.®® Bundan sonraki
stiregte fikih, aklin ve akli istidlalin yerine tamamen hadise ve asara dayanmuisg, Ehl-i
Hadis’e mensup alimler de dogal olarak birer fakih olarak addedilmistir. Hanbeli
mezhebinin  fikhi bir mezhep olarak kabul edilmesi de bu agdan
degerlendirilmelidir.

Sonug

[slam distince tarihinde 6nemli bir yere sahip olan ve énemli lgtide etkili olan
Hanbelilik, Abbasilerin Mihne politikalar: sonucunda ortaya ¢ikmis bir mezheptir.
Mihne politikalarindan kisa bir stirede vazgegilmesi, siyasi erkin, dini anlamda
herhangi bir seyi halka zorla kabul ettirmeye ¢aligmasi durumunda aciz kalacagini,
bu tavrin da basarisizlikla sonuglanacagini ortaya koymustur. Hatta bu politika
tersine iglemis; Mihne, Ehl-i Hadis'in yiikseligini hizlandirmisg, onlar1 daha inandirict
kilmistir. Bir hadisci olan Ahmed b. Hanbel, Mihne’de Mutezile'nin goriislerini
destekleyen Abbasi yonetimine kars: takindig) siyasi—itikadi tavir ve kararli tutumu
sonucunda politize olmus, popiilarite kazanmis, halk kitleleri onun arkasindan

62 Melchert, The Formation of The Sunni Schools of Law, s. 31; Cavusoglu, Cristopher Melchert ve Mezheb”,
s. 298-302; Makdisi, [sldni‘tn Klasik Caginda Din Hukuk Egitim, s. 14, 373-374; Hallaq, The Origins and
Evolution of Islamic Law, s.127.

83 Abdiilmecid Mahmiid Abdiilmecid, c!'-fﬂfcnhﬁ!ﬁ'n’-f'rkhiyye ‘Inde Ashabi'l-Hadis fi'l-Karni's-Salis el-Hicri,
s. 127-131.

& Melchert, “Traditionist-Jurisprudents and the Framing of Islamic Law”, s. 389.

 Cristopher Melchert, “Ibn Mujahid and the Establishment of Seven Qur'anic Readings”, Studia Islamica,
91, 2000, . 6.

% Cavusoglu, Cristopher Melchert ve Mezheb”, s. 298-299,



[lahiyat Akademi Dergisi 103

yiirtimeye baslamis, goriisleri muteber addedilmistir. Bu agidan bakildiginda,
Mihne’ye kars: bir tutumun sonucunda olusan bu yapiy: otaya ¢ikisi itibariyle siyasi-
itikadi bir mezhep olarak tanimlamak miimkiindiir.

Hanbeliligin tarihsel gelisim siireci incelendiginde mezhebin cogunlukla siyasi
muhalefet rolti oynadig: goriilecektir. Ahmed b. Hanbel'in vefatindan sonraki
stiregte gerek talebelerinin yapti§i calismalarda gerekse mezhep mensuplarinin
sosyal hayattaki faaliyetlerinde itikadi konularin 6n planda oldugu goriilmektedir.

Hanbelilik, IV/X. yiizyilda EbG Bekir el-Hallal'in Ahmed b. Hanbel’e ait
rivayetleri derleme faaliyetleri sonucunda mezhep hiiviyeti kazanmis, Hiraki'nin
fikha dair ilk el kitabi niteligindeki el-Muhtasar’y kaleme almasiyla mezhebin fikhi
boyutu belirginlesmeye baslamustir. Mezhep mensuplarimin bundan sonraki
calismalarina bakildiginda fikhin yani sira itikada ait eserlerin de stirekli varligim
korudugu goriilmektedir. Aym zamanda sosyal hayatta ve mezhep mensuplarinin
faaliyetlerinde de fikihtan ¢ok itikadin 6n planda oldugu tarihi stiregte kolaylikla
gozlenebilen bir husustur.

Hanbelilerin, IV/X. yiizyilda Berbehari dnctiltigiinde entr-i bi’'l-maruf ve nehyi ‘ani’l-
miinkeri saglama amaciyla gerceklestirdikleri eylemleri, Sii-Biiveyhi yonetimine ve
yerel Sii halka kars: bir muhalefet blogu olusturmalari, bu donemdeki Hanbeli-Sii
catigmalar1 bu yapmin itikadi-siyasi boyutlar1 baskin olan bir mezhep oldugunun
gostergelerindendir. Yine Biiveyhiler doneminde Hanbeliler ile Abbasi Hilafeti'nin
is birligi sonucunda yayinlanan Kadiri itikad bildirgeleri de mezhebin siyasi itikadi
bir yapilanma oldugunu ortaya koymaktadir.

Sonug olarak diyebiliriz ki, Hanbelilik ortaya cikisi itibariyle siyasi-itikadi bir
mezhep olmakla birlikte sonraki stirecte fikhi bir boyut kazanmistir. Buradan
hareketle Hanbeliligi itikadi-fikhi bir mezhep olarak tamimlamak dogru olacaktir.
Mezhep bu ikili yapisini giintimiize kadar devam ettirmis, bu yapisiyla cagdas Selefi
akimlarin temelini, olusturmustur. Hanbeliligin bu yapisinin bilinmesi Cagdas Selefi
akimlarin anlasilmasi bakimindan da 6nemlidir.
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Abstract

In this article, aim is to understand Hanbalism, formed around ideas of Ahmad b.
Hanbal. From its emergence to nowadays, Hanbalism sect have been mentioned around
some debates. Although it has been accepted as one of the four of Sunni schools of law
(figh), is Hanbalism a real Sunni school of law (figh)? Is it a theological (itigdd) sect? If it is
a theological (itigid) sect, why it has been accepted as one of the four of Sunni schools of
law (figh)? Or is this sect transformed through history to a law (figh) sect by losing its
theological (itigdd) traits? This study put emphasis on such topics.
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Fikih ve Itikad Arasinda Hanbelilik: Selefiligin Teolojik
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Ozet

Bu makale Ahmed b. Hanbel’in goriisleri etrafinda olusan Hanbeliligin nasil bir mezhep
oldugunu ortaya koymayr amaclamaktadir. Ortaya ¢ikis siirecinden giiniimiize kadar
Hanbeli mezhebi ile ilgili cesitli tartismalar giindeme gelmistir. Dort Siinni fikih
mezhebinden biri olarak kabul edilen Hanbelilik gergekte fikhi bir mezhep midir? tikad1 bir
mezhep midir? Sayet itikadi bir mezhep ise Hanbeliligin dort Siinni fikih mezhebi arasinda
yer almasmin sebebi nedir? Ya da mezhep, sonraki siirecte gecirdigi bazi evrilmelerin
sonucunda itikadl yoniinii kaybederek bir fikih mezhebine mi doéniigsmiistiir? Elinizdeki
calismada bu ve benzeri konular tizerinde durulmaktadir.
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Hanbalism Between Law and Theology

Introduction

Hanbalism is a sect that has been formed around the ideology of Ahmad ibn
Hanbal, who is regarded as its founding imam, and is often referred to him.
Although Hanbalism is a sect that completed its institutionalization process after
the death of Ahmad ibn Hanbal, its roots date back to Ahl al-Hadith of the period
even before the founding imam. Also, Hanbalism forms the foundation of the
Modern Salafi Movements. In this regard, both the movement as a sect and the
Islamic thought should be understood to expose the historical development of Ahl
al-Hadith and understand the Modern Salafi movements.

Hanbalism is a religious-political movement based on the ground of Ahl al-
Sunnah ideology and has become the representative of Ahl al-Hadith within time.
Having emerged as a reaction to Ahl al-Ra’y, which focuses on the new schools of
thought and personal opinions, Ahl al-Hadith/Ashab al-Hadith often passed
judgments based on hadith-centered narratives without resorting to ta’wil and
tafsir (interpretation) and accepted the religious principles as they are without any
commentary.! According to Ahl al-Hadith, religion can be known through
“evidence.” Therefore, the information brought by narratives is accepted without
discussion, ta’'wil and tafsir.2 Representatives of Ahl al-Hadith are seen even in the
first periods of the religion. Al-Shafi‘i (d. 204/820) is a prominent representative of
this ideology. According to the general opinion, Al-Shafi’i is a member of Ahl al-
Hadith and he holds their principles in high esteem.> Ahmad ibn ibn Hanbal (d.
241/855), says that Al-Shafi’i has the deepest understanding of the Book of Allah
and sunnah of the Prophet and Ashab al-Hadith could get free from the molestation
of Abu Hanifah only with the help of Al-Shafi’i.*

Abbasids and particularly the Caliph Al-Ma’mun (198-218/813-833) practiced the
Mihna policies. These policies were furthered by his successors and caused
reactions among Ashab al-Hadith. As a result, the developments allowed Ahmad
ibn Hanbal to rise to prominence among the other scholars. Ahmad ibn Hanbal
gained significant reputation due to his stand point against Mihna policies and
became accepted as the representative of Ahl al-Hadith.? In the later periods, Ahl al-

1 Mehmet Zeki igcan, Selefilik Islami Koktenciligin Tarihi Temelleri, Kitap Yayinevi, Istanbul 2006, p- 20,
22.

2 scan, Selefilik, p. 20.

3 Abu Nu'aym Ahmad ibn. Abdullah al-Isfahani, Hilyetii’l-Evliyd’ ve Tabakdtu'l-Asfiya’, Daru’l-
Kiit’iibi’l—ﬂmiyye, Beirut 1409/1988, IX, 112.

4 Abi Muhammad 'Abdul Rahman Ibn Abi Hatim Al-Razi, Adﬁbu’§—$uﬁ’f ve Menikibihi, inv.: Abd al-
Ghani Abd al-Khalig, Daru’l-Kutubi’l-{lmiyye, Beirut 1424/2003, p. 42.

5 George Makdisi, Orta Cag'da Yiiksek Ogretim Islam Diinyasi ve Hristiyan Bati, trans. A. Hakan
Cavusoglu, H. Tuncay Basoglu, Gelenek Yaymlari, Istanbul 2004, p. 44-45, 276-277; Muhammad
Qasim Zaman, “The Caliphs, The “Ulama’, and the Law: Defining The Role and Function of The
Early ‘Abbasid Period”, Islamic Law and Society, 4 (1), 1997, p. 30-31; Michael Cooperson, Classical
Arabic Biography The Heirs of the Prophets in The Age of al-Ma'miin, Cambridge University Press,
Cambridge, 2000, p. 111; Duncan B. Macdonald, Development of Muslim Theology, Jurisprudence and
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Hadith identified with him and he was even considered as the first imam of Ashab
al-Hadith.6

Together with the reputation gained through his attitude toward the Mihna,
Ahmad Hanbal became a model for Ahl al-Hadith. He was even compared with
and considered equivalent to the companions of the Prophet and their successors
due to his resistance against the Mihna.” Within the following periods, people were
judged based on their attitude toward the Mihna and opinions about Ahmad ibn
Hanbal.®

The Mihna incident caused “fractionism” within Ahl al-Hadith. This trend of
“fractionism” became the determinant among members of Ahl al-Hadith in terms
of attitudes toward the Abbasid rule and their policies. Those keeping silent against

a7

the rulers” “Qur’an is a creation” claim or some others who generally argued that
Qur'an was not a creation but unintentionally used the word “creation” in
definition of the wording and the Arabic words in Qur'an were excluded by
Ahmad ibn Hanbal and his followers regardless of their attachment to Ahl al-
Hadith. Ali ibn al-Madini (d. 234/848-9), Yahya ibn Ma’in (d. 233/847), Al-Husayn
ibn Ali al-Qarabisi (d. 245/859) and the well-known hadith scholar Muhammad ibn
Ismail al-Bukhari (d. 256-869) are only some of the scholars who were exposed to
the pressures of Ahmad ibn Hanbal and his followers, and were excluded from the
community due to their attitudes toward the Mihna or opinions about Khalg al-

Qur'an.®

Initiated by al-Ma’mun, the Mihna policies were ended by the following
Caliph, al-Mutawakkil (232-247/847-861), but its effects became persistent for a long
time. Although he was an important scholar within the period before the Mihna,
Ahmad bin Hanbal was not the first one coming to mind in hadith studies. He
gained his highest reputation thanks to his resistance against the policies imposed

Constitutional Theory, Darf Publishers Limited, London, 1985, p. 158; Ziaul Haque, “Ahmad Ibn
Hanbal: The Saint-Scholar of Baghdad”, Hamdard Islamicus, 8 (3), 1985, p. 67; Abdullah bin Abdul
Mohsen Al-Turki, “el-Mezhebu’l-Hanbeli Menhecuhu’l-Fikhi ve Esheru Ricalihi”, ed-Dirdsdtu’l-
fslamiyye, 23 (2), 1408/1988, p. 6; Sami Zubayda, Islém Diinyasinda Hukuk ve Iktidar, trans. Burcu
Kogoglu Birinci, Hasan Hacak, Istanbul Bilgi Universitesi Yayinlar, Istanbul, 2008, p- 130; Abd al-
Majid, 'Abd al-Majid Mahmud, el-Itticahdtii’l-Fikhiyye ‘Inde Ashdbi’l-Hadis fi'l-Karni's-Salis el-Hicri,
Mektebetii'l-Hanci, Cairo 1399/1979, p. 127-128.

¢ Abu al-Husayn ibn Muhammad ibn Abi Ya’la al-Farra, Tabakdtu’l-Handbile, inv. Abd al-Rahman ibn
Sulayman al-Useymin, Mektebetii'l-Ubeykan, Riyad 1425/2005, III, 391; i§can, Selefilik, p. 23-24.

7 See: Muhyettin Igde, “Mihne Siirecinde Ahmed b. Hanbel ve Taraftarlari”, M. Mahfuz Séylemez
(Ed.), Mihne Siireci ve Islami [limlere Etkisi, (p. 153-173), Ankara Okulu Yayinlari, Ankara 2012, p. 163-
165.

8 W. Montgomery Watt, Islam Diisiincesinin Tesekkiil Devri, trans. Ethem Ruhi Figlali, Sarkag Yayinlari,
Ankara 2010, p. 405; Patricia Crone, Ortacag Islam Diinyasinda Siyasi Diisiince, trans.: Hakan Koni,
Kapt yayinlari, Istanbul, 2007, p. 199-200; Mehmet Emin Ozafsar, Ideolojik Hadisgiligin Tarihi Arka
Plam Mihne Olay: ve Haseviyye Olgusu, Ankara Okulu, Ankara 1999, p. 66-67.

9 Igde, “Mihne Siirecinde Ahmed b. Hanbel ve Taraftarlar1”, p. 165-170.
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by the caliph and this reputation encouraged a significant number of students to
gather around him.

Based on the idea that the Qur’an was a created text, the Mihna practices have
been considered as politically motivated practices by a lot of researchers.'°The
theoretical discussions about Khalg al-Qur'an are seen as a camouflage for the
situation. The Mihna persecution has become a turning point for both the political
and the intellectual history and redirected the Islamic thought. Above all, the
victory of Ahl al-Hadith at the end of the Mihna period laid a foundation for them
to be the major repressive power and for Mu‘tazila, their opponents, to disappear
gradually. On the other hand, the Mihna period gave birth to Ahmad ibn Hanbal as
a hero,"! caused fractions among Ahl al-Hadith'? and the emergence of Hanbalism
as a religious denomination.’®

Various arguments have been put forward within the historical process
regarding Hanbalism, having emerged as a result of the Mihna incidents that were
predominantly socio-political, and Ahmad ibn Hanbal, who is regarded as its
founding imam. Is Ahmad ibn Hanbal a scholar of figh or a scholar of hadith?' Is
Hanbalism a sect of figh? Is it a theological sect? The following part of this study
aims to discuss the arguments about this issue.

The Theological Background Behind the Formation of Hanbalism

Modern studies on Hanbalism put forward different opinions regarding the
determinant factors of the sect’s formation process. These opinions can be divided
into four main categories, namely, law (figh), social background and political
structure, social activism and moral structure, and kalam discussions.!®

According to some scholars of legal history, such as Schacht and Spectorsky,
Hanbalism was formed by “firm hadith followers” that did not accept any human

10 Marshall G. S. Hodgson, Islém’in Seriiveni Bir Diinya Tarihinde Biling ve Tarih, Ed.: Metin Karabasoglu,
iz Yaymcilik, Istanbul 1995, 1, 458-459; Cooperson, Classical Arabic Biography, p. 115.

11 Makdisi, Orta Cag’da Yiiksek Ogretim, p. 44-45, 276-277; Zaman, “The Caliphs, The ‘Ulaméd’, and the
Law”, p. 30-31; Cooperson, Classical Arabic Biography, p. 111; Macdonald, Development of Muslim
Theology, Jurisprudence and Constitutional Theory, p. 158; Haque, “Ahmad Ibn Hanbal: The Saint-
Scholar of Baghdad”, p. 67; Al-Turki, “el-Mezhebu’'l-Hanbeli Menhecuhu’l-Fikhi ve Esheru Ricalihi”,
p- 6; Zubayda, Isldm Diinyasinda Hukuk ve iktidar, p. 130.

12 Sgnmez Kutlu, Islam Diisiincesinde Ik Gelenckgiler Hadis Taraftarlarimun Iman Anlayist Baglaminda Bir
Aragtirma, Kitabiyat, Ankara 2002, p. 56.

13 Cooperson, Classical Arabic Biography, p. 149.

14 For more information about this issue, see. Muhyettin igde, “Ahmed b. Hanbel'in Fakihligiyle Tlgili
Tartigmalar”, Atatiirk Universitesi iluhiyat Fakiiltesi Dergisi, 2014, p.42, p. 193-208.

15 Nimrod Hurvitz, “Schools of Law and Historical Context: Re-Examining the Formation of the
Hanbali Madhhab”, Islamic Law and Society, 2000, VII/1, 46-47.
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inference based on the grudge held against the Shafii legal system.!¢ According to
this argument, despite being based on the grounds of hadith and sunnah, the legal
system of Shafii scholars did not satisfy these “firm hadith followers.” It was
because of the fact that they tried to refer all possible doctrines to the Prophet and
never did accept human inference in this regard. According to Schacht, a section of
Ahl al-Hadith having the aforementioned opinion gathered around Ahmad ibn.
Hanbal and founded Hanbalism as a sect after his death.’”” Ahmad ibn might have
considered the inference method of al-Shafi’i as a deviation. For this reason, a
partial “separation” is seen possible within the Shafii community. Ibn ‘Abd al-
Barr’s suggestion that Ahmad ibn Hanbal was a follower of al-Shafi’i'® confirms this
hypothesis. In this regard, Schacht’s argument can be accurate. However, Ahmad
ibn Hanbal and the majority of his first students took the Shafi'i ideology as a
reference and adopted and practiced its leading legal principle, giyas (analogy).
However, this was not because they followed the way of al-Shafi’i, but only needed
his principles. Accordingly, in the researchers’ opinion, it would not be true to say
that all students of Ahmad ibn Hanbal gathered around him due to theological
concerns.

Hallaq suggests that Hanbalism did not emerge as a theological sect, instead, it
was a essentially a kalam community. According to Hallaq, figh studies were
initiated by the generation after Ahmad ibn Hanbal, but that generation could not
produce any legal product that could be considered as a doctrine.?

Another suggestion put forward regarding the formation of Hanbalism is that
Hanbalism emerged as a result of the separation of responsibilities between ulama
and umara. According to this suggestion, the Mihna period ended with the victory
of Ahmad ibn Hanbal and then the responsibilities of ulama and umara were
separated by giving the authority to speak and decide in religious issues from the
latter to the former.?! This suggestion is uttered by some orientalists and especially

16 Joseph Schacht, Islém Hukukuna Girig, trans. Mehmet Dag, Abdulkadir Sener, Ankara Universitesi
Héhiyat Fakiiltesi Yayinlari, Ankara, 1986, p. 72-73; Susan A. Spectorsky, “Ahmad Ibn Hanbal's
Figh”, Journal of the American Oriental Society, 102 (3), 1982, p. 462-463.

17 Schacht, Islim Hukukuna Girig, p. 72-73; a.mlf., “The Schools of Law and Later Developments of
Jurisprudence”, Majid Khadduri, Herbert J. Liebesny (Ed.), Law in the Middle East, (p. 57-85), The
Middle East Institue, Wasinghton D.C. 1995, p. 66-67.

18 {bn Abdilberr, el-Intikd’, p. 107.

1 Ahmad ibn For opinions suggesting that Hanbal used qiyas, see: Muhammad ibn al-Husayn ibn
Muhammad ibn Khalaf ibn Ahmad ibn al-Farra, el-Udde fi Usuli’l-Fikh, inv., Ahmed ibn Ali ibn Ali
Sayr al-Mubaraki, y.y., Riyad, 1410/1990, IV, 1280; Abu Muhammad Muwaffaq al-Din 'Abd Allah
ibn Ahmad ibn Qudamah al-Maqdisee, Ravdatii’n-Ndzir ve Cennetii’l-Miindzir fi Ustli’l-Fikh ald
Mezhebi'l-imém Ahmed b. Hanbel, inv.: Abd al-Aziz Abd al-Rahman as-Said, Cami’atu’l-imam
Muhammed b. Suud, Riyad 1399, p. 279 Henry Laoust, “Ahmad b. Hanbal”, EI? I, 276.

20 Wael B. Hallaq, The Origins and Evolution of Islamic Law, Cambridge University Press, Cambridge
2005, p. 159-160.

2l Jra M. Lapidus, “State and Religion in Islamic Societies”, The Past&Present, 151, 1996, p. 11-12; a.mlf.,
A History of Islamic Societies, Cambridge University Press, United Kingdom 2002, p. 136-137; Crone,
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by Lapidus postulating that the caliph and ulama were in a dramatical state of
conflict about the religious authority. The Ulama adopted an explicit attitude and
argued that the voice about religious affairs belonged to them and this authority
was equally binding for the caliph and his companions. The caliph lost this
competition after the Mihna period ended with the victory of Ahl al-Hadith, and
the caliph was disempowered in terms of the voice and the authority to make
decisions about religious affairs. The ulama’s victory in the Mihna period and
relations with the state prepared the necessary conditions for emergence of
Hanbalism.?

It is obvious that the Mihna period affected the formation process of Hanbalism.
However, a weakness of this opinion is its suggestion that it was a separation
between religious and state affairs. The opinion that there was a strict separation
between authorities of ulama and umara within the Mihna period and after that the
caliph was only engaged in state affairs, while religious issues were completely
handled by ulama does not corresponded with the historical facts.?> The ulama’s
intention was not a strict separation from the sultan, but to be theologically
legitimized by being consulted by the sultan about political and social activities.
Accordingly, it was not suggesting a sultan independent from the ulama, but a
caliph dependent on them. On the other hand, the right point of Lapidus’ opinion is
that the caliph could never achieve his actual power within the following process.
Accordingly, Crone suggests that the status of the caliph was not clear within the
post-Mihna period and this uncertainty caused much harm to establishment of a
centralized administration.?

The suggestion that the close interest given by the post-Mihna period of Abbasid
caliphs to Ahmad ibn Hanbal and his students was a determinant factor in the
formation of Hanbalism as a sect, cannot explain the situation alone. It is a fact that
Ahmad ibn Hanbal avoided political engagement and stood away from
government officials and recommended the same to his family and students.
Considering this political apathy of Ahmad ibn Hanbal and his followers and the
fact that they criticized those in closer relationship with politicians, it is hard to say

Ortagag Islam Diinyasinda Siyasi Diisiince, p. 199-200; Hodgson, Islém’in Seriiveni, 1, 451-452; Zubayda,
Isldm Diinyasinda Hukuk ve Iktidar, p. 125-126.

2 Lapidus, “State and Religion in Islamic Societies”, s. 11-12; Zubayda, Islém Diinyasinda Hukuk ve
Iktidar, p- 125-126; Zaman, “The Caliphs, The ‘Ulama’, and the Law”, p. 2; Hurvitz, “Schools of Law
and Historical Context: Re-Examining the Formation of the Hanbali Madhhab”, p. 48.

2 Zaman, “The Caliphs, The ‘Ulama’, and the Law”, p. 32-33, 36; Crone, Ortacag Islam Diinyasinda
Siyasi Diisiince, p. 199-200.

24 Patricia Crone, Slaves on Horses: The Evolution of The Islamic Polity, Cambridge University Press,
Cambridge 1980, p. 62.
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that politics had deep impacts in the formation of this denomination.? Accordingly,
as a Hanbali scholar, Ibn Aqil explains the limited propagation of Hanbalism with
the non-appearance of its students in governmental positions saying, “The most
harm caused to this sect was by its own students. Employment in government
could contribute to their education and scholarly activities. As for Ahmad’s
companions; only a few of them did not engage in scholarly activities, worshipping
or ascetism. In the circumstances, they even stopped being engaged in scholarly
activities.”?6 However, there might be some other motives behind non-involvement
of Ahmad ibn Hanbal and his companions in official duties. This attitude was
probably because of a being new organization that had just removed the Mihna
practices and the resultant cautious approach.

The third element considered important in the formation of Hanbalism is its
moral appearance and social activism. Based on the modest daily life, piety, and
other characteristics of his, Ahmad ibn Hanbal was presented as an ascetic, and
Hanbalism was introduced as an institution formed around his moral rules.
Particularly the biographic content about him shows that Ahmad ibn Hanbal did
not accept any gift from the caliph, preferred a modest life, ate simple food, wore
used clothes and thus he can be considered as an ascetic and sufi.?” Besides these
characteristics of Ahmad ibn Hanbal, Laoust mentions his sympathy toward Al-
Fudayl ibn 'Tyad (d. 187/803) and many other sufi scholars and his meetings with
them and suggests that, contrary to general belief, he was not against Sufism, but a
follower of the sufi philosophy.?® Hurvits states that this attitude of Ahmad ibn
Hanbal was also furthered by the following Hanbali scholars. For him, “mild
ascetism” was a distinctive moral attribute of Hanbali Muslims and there are a lot
of clues indicating this.?® In the researchers’ opinion, these attributes are not
sufficient to define someone as a sufi. Moreover, as mentioned by Melchert, Ahmad

25 Abu al-Fadl Salih ibn Ahmad ibn Hanbal, Siretii’l-Iimdm Ahmed b. Hanbel, inv. taliq: Fu'ad 'Abd al-
Mun'im Ahmad, Darii’s-Selef, Riyad 1415/1995, p. 42, 92-102; Abu Al-Faraj Abd Al-Rahman ibn Ali
ibn Muhammad ibn Al-Jawzi, Mendkibu’'l-imdm Ahmed b. Hanbel, inv. Abdullah ibn Abdul Mohsen
Al-Turki, Daru Hicr, Cize, 1409, p. 360-363; Hurvitz, “Schools of Law and Historical Context: Re-
Examining the Formation of the Hanbali Madhhab”, p. 48-49; Michael Cook, Commanding Right and
Forbidding Wrong in Islamic Thought, Cambridge University Press, Cambridge, 2000, p. 123-124; Bakr
ibn ‘Abdullah Abu Zayd, el-Medhalii’l-Mufassal ild Fikhi ‘I-imém Ahmed b. Hanbel ve Tahriciti’l-Ashib,
Darii'l-Asime, Riyad, 1417/1997, 1, 499-509; Saud Saleh AlSarhan, Early Muslim Traditionalism: A
Critical Study of the Works and Political Theology of Ahmad Ibn Hanbal, (Unpublished Thesis
Dissertation), University of Exeter, United Kingdom 2011, p. 201-207.

26 Ibn Rajab, ez-Zeyl ‘ald Tabakiti’l-Handbile, 1, 348.

2 H. Laoust, “Hanabila”, EI2, 1II, 158; Hurvitz, “Schools of Law and Historical Context: Re-Examining
the Formation of the Hanbali Madhhab”, p. 50-54; a.mlf., “Biographies and Mild Asceticism: A Study
of Islamic Moral Imagination”, Studia Islamica, 85, 1997, p. 41-65; Haque, “Ahmad Ibn Hanbal: The
Saint-Scholar of Baghdad”, p.70-72; Cooperson, Classical Arabic Biography, p. 112-115, 146-147.

2 Henry Laoust, “Le Hanbalisme Sous le Califat de Bagdad (241/855-656/1258)", Revue des Etudes
Islamiques, 27, 1959, p. 70-71.

2 Hurvitz, “Schools of Law and Historical Context: Re-Examining the Formation of the Hanbali
Madhhab”, p. 51-63.
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ibn Hanbal has never had rapport with a leading and prominent classical sufi,
instead, he opposed two of them, namely, Sari as-Sakati (d. 251/865) and Haris Al-
Muhasibi (d. 243/857).30 Ahmad ibn The aforementioned characteristics that
generally refer to concepts like gillat al-kalam, qillat at-ta’am, qillat al-manam, and
similar others have been perceived as part of the piety in Islam and not only for
followers of Sufism, but all other Muslims who try to live a religious life triy to
practice these principles. Therefore, it would be unacceptable and deficient to
define someone as a sufi based on these behaviors.?!

The last opinion put forward regarding the formation of Hanbalism suggests
that Hanbalism emerged as a result of theological-political conflicts in the 8th/9th
centuries. As a prominent advocate of this opinion, George Maksidi suggests that
“Hanbalism did not emerge as a result of the attitude of its imam toward the figh
field, instead, as an outcome of the traditionalist kalam-oriented attitude against
Mu‘tazila’s arguments about the creation of the Qur’an (Khalg al-Qur’an).”?> What is
important in this statement is the alleged relationship between the Mihna period
and the formation of Hanbalism.

When the aforementioned opinions about the formation of Hanbalism are taken
into consideration, it is seen that, although they do not explicitly indicate, all of
them are associated with the Mihna and thus, the formation of the sect was affected
by Khalg al-Qur’an, which is a kalam-related issue, or the Mihna understanding in
general.

The Development of Hanbalism During and After the Formation Process

Max Weber, who is a German sociologist, defines three types of authority within
societies, namely, traditional, legal-rational, and charismatic.®® By the charismatic
authority, Weber refers to organizations that gather around an individual who has
won the sympathy and affection of society.®* In reality, it is possible to regard
students or companions who form circles around prophets or leaders of sects as
“charismatic groups.”® In this regard, the community of students who gathered

30 Christopher Melchert, “The Hanabila and The Early Sufis”, Arabica, 48 (3), 2001, p. 353, 367.

31 Ahmad ibn Hanbal’s relations with Sufism and Sufis, see: Melchert, “The Hanabila and The Early
Sufis”, p. 352-360.

%  George Makdisi, Orta Cag'da Yiiksek Ogretim Islam Diinyast ve Hristiyan Bati, trans.. A. Hakan
Cavusoglu, H. Tuncay Bagoglu, Gelenek Yayinlari, Istanbul 2004, p. 46.

3 Max Weber, Sosyoloji Yazilari, trans. Taha Parla, Heti§im Yayinlari, Istanbul, 1996, p- 217-222; Hans
Freyer, Din Sosyolojisi, trans. Turgut Kalpsiiz, Prepared by: M. Rahmi Ayas, Dogu Bat1 Yayinlari,
Ankara 2013, p. 80.

3 Niyazi Akyiiz-Thsan Capcioglu (Ed.), Ana Basliklartyla Din Sosyolojisi, Giindiiz Egitim ve Yaymcilik,
Ankara, t.y., p. 267.

% Freyer, Din Sosyolojisi, p. 81; Mehmet Zeki i§can, “Ehl-i Siinet’te Dinl Bir Otorite Olarak ‘Selef’
Fikrinin Ortaya Cikis1”, EKEV Akademi Dergisi, 9 (25), Giiz 2005, p. 9.
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around Ahmad ibn Hanbal and then institutionalized Hanbalism can also be
defined as a “charismatic group.”

Ahmad ibn Hanbal never did be involved in an effort to found a sect in his
lifetime. After his death, his students initiated studies to compile the narratives
which would be the fundamental resources of Hanbalism, also called as Al-Masail
or As-Sunnah.’® These efforts laid the foundation of the sect and Hanbalism was
introduced as a collective institution/denomination because of these students’
activities.?”

Beyond Hanbalism’s being as a theological sect, the theologist identity of
Ahmad ibn Hanbal has been discussed since the first periods. Many scholars did
not mention Ahmad ibn Hanbal among theologists or did not consider Hanbalism
as a theological sect.® Moreover, a well-known historian, Abu Ja‘far Muhammad
ibn Jarir al-Tabari, faced some problems and got across Hanbali Muslims as he did
not accept Ahmad ibn Hanbal as a theologist.®

A lot of scholars agree on the opinion that Hanbalism is not a theological sect.
George Makdisi states thatHanbalism did not emerge as a result of the attitude of
its imam toward the figh field, instead, as an outcome of the traditionalist kalam-
oriented attitude against Mutazila’s arguments about the creation of the Qur’an
(Khalq al-Qur’an).* Similarly, Jabiri also states that it is a “political-theological” sect
as it emerged as a result of Ahmad ibn Hanbal’s conflict with Mu ‘tazila on the issue
of Khalq al-Qur’an.#t Vikor suggested that it is interesting to regard Hanbalism as a
completely theological sect when there is no book of theology authored by Ahmad
ibn Hanbal, who gained his reputation due to “his standpoint against the Mihna.”
This is because of the fact that Ahmad ibn Hanbal was, in general, an opponent to
theology and often based his opinions on the grounds of hadith.#

From this point of view, it is possible to say that Hanbalism emerged as an
outcome of the reaction against the Mihna, which is a theological problem, and thus
it can be defined as a “reactionary” sect.*

After the death of Ahmad ibn Hanbal in 241/855, his students got involved in
the efforts to lay the foundation for Hanbalism as a denomination by compiling the
narratives about him. The formation period of Hanbalism can be divided in two

3%  Macdonald, Development of Muslim Theology, Jurisprudence and Constitutional Theory, p. 110-111.

% Laoust, “Le Hanbalisme Sous le Califat de Bagdad”, p. 74

% gde, “Ahmed b. Hanbel'in Fakihligiyle flgili Tartismalar”, p. 193-208.

% Makdisi, Orta Cag’da Yiiksek Ogretim, p. 47, 222.

4 Makdisi, Orta Cag’da Yiiksek Ogretim, p. 46.

4 Muhammad Abid Al-Jabiri, el-Musakkafiin fi'l-Hadareti’l-Arabiyye Mihnetu [bn Hanbel ve Niikbetu Ibn
Riisd, Merkezu Dirasati’l-Vahdeti’l-Arabiyye, Beirut 2000, p. 99.

4 Knut Vikor, Between God and The Sultan: A History of Islamic Law, Hurst&Company, London, 2005, p.
101-102.

4 Laoust, “Le Hanbalisme Sous le Califat de Bagdad”, p. 74; Macdonald, Development of Muslim
Theology, Jurisprudence and Constitutional Theory, p. 111.
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phases. During the first phase, the ideas of Ahmad ibn Hanbal were brought
together and codified, and thus the doctrine of the ideology emerged as an
inevitable development. These efforts that had been made since the 8th/mid 9th
century were supported by the first students of Ahmad ibn Hanbal. These activities
conducted after Ahmad ibn Hanbal could only produce raw material. The efforts
that would result in the formation of the sect are seen in the period that started with
Abu Bakr al-Hallal (d. 311/923). This second phase includes processing of the
compiled raw materials, strengthening evidence, and theorization and
systematization of the sect. The formation process was almost completed after the
second phase.

In this period of Hanbalism, which can also be called as its codification period,
students were engaged with the compilation of narratives belonging to Ahmad ibn
Hanbal. Within this context, there were two outstanding works in the Hanbali
literature. The As-Sunnah or Kitab as-Sunnah covers issues of aqaid. On the other
hand, narratives gathered in Al-Masail, which is generally accepted as the source of
figh in Hanbalism, based all theological issues on the ground of hadith. Aqaid
issues, such as Khalg al-Qur’an and the dispraise of Jahmiyya, were widely covered
in Al-Masail, besides theological topics.

For instance; Al-Masail Salih (213-266/818-880), who was the eldest son of
Ahmad ibn Hanbal, is generally about figh, but also covers theological narratives.
Likewise, one of the first students of Ahmad ibn Hanbal, Ishaq ibn Ibrahim ibn
Hani’s (d. 275/889) Al-Masail includes certain theological topics, such as “Bab As-
Sunnah”, “Bab Al-Iman”, “Bab Al-Ra’y wal-ilm”, and “Bab Al-Tafdil.”# Abu-
Dawud Sulaiman ibn Ash’ath al-Azadi al-Sijistani (d. 275/889), who is an author of
Kutub al-Sittah, 275/889) covers “Babun fi'l Jahmiyyah”, “Babun fi'l Iman”, “Babun
fi'l Jahmiyyah”, “Babun fi'r Ra’y”, “Babun fi't Tafdil”, and some other theological
issues.¥

Even this limited number of instances mentioned here explicitly indicate that
Hanbali Muslims studied theological issues intensely within the first period.

4 Ali Hakan Cavugoglu, “Cristopher Melchert ve Mezheb: Gelenekgi Bir Oryantalistin Islam Hukuk
Tarihi ve Ehl-i Siinnet Yorumu”, Islam Hukuku Arastirmalar: Dergisi, 4, 2004, p. 309-310; Sa'di Abu
Jayb, Ahmed b. Hanbel: es-Sire ve’l-Mezheb, Daru ibn Kesir, Damascus, 1998/1418, p- 323-325; Al-Turki,
“el-Mezhebu’l-Hanbeli Menhecuhu'l-Fikhi ve Esheru Ricalihi”, p. 24.

4 For instances of Salih’s narratives regarding aqaid, see: Abu al-Fadl Salih ibn Ahmad ibn Hanbal,
Meséilu/l-fmam Ahmed b. Hanbel Rivdyetu [bnihi Ebi’l-Fadl Slih, published by Tark ‘Avdullah b.
Muhammed, Daru’l-Vatan li'n-Nesr, Riyad 1420/1999, p. 98-99, 115, 118, 121, 149, 164-165, 210, 240-
241, 316-317, 345-346 et al.
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Imém Ahmed b. Hanbel Rivdyetu Ishék b. Tbrahim ibn Héni’ en-Nisabfiri, inv.: Zuhayr Al-Shawish, el-
Mektebii’l-Islami, Beirut 1400.
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Accordingly, Hallaq states that Hanbali Muslims were intense in the 8th/9th
centuries and its adherents were more engaged in theological studies within this
period, but no significant initiative was made in the field of figh.#¥® Melchert
suggests that the conflicts between Ahl al-Hadith and Ahl al-Ra’y have increasingly
continued since the 9th/10th century, while there is no clue of discussion on figh®.
Moreover, Makdisi states that Hanbalism has a relatively modest position among
other sects but holds a significant place for Ahl al-Hadith as a theological power.5

The most significant characteristic of Ahmad ibn Hanbal’s first students was
their capability to hand down the imam’s opinions about theology, law, morality
and similar other topics to the next generations.>! Figh narratives of these students
were mainly composed of the responses given by Ahmad ibn Hanbal to questions
addressed to him. None of these students were engaged in efforts to produce a
system of law (usul al-figh) while maintaining the aforementioned activities.?
Moreover, a significant number of them did not have the necessary intellectual
depth.%

Al-Muhatasar, which is considered as the first book of figh authored by
Hanbali Muslims, belongs to Abu al-Qasim ‘Umar ibn Husayn ibn Abdullah al-
Hiraki (d. 334/946). The usul al-figh book of the sect was only authored in the fifth
Hijri century. Glirkan states in his “Hanbeli Fikih Usuliiniin Dogusu ve Gelisimi-1”
that it is impossible to regard Hanbali usul al-figh as an independent school of
thought.®

Based on the information provided until this point, it is understood that the
theological side of Hanbalism, which is accepted as a religious sect, is more
dominant. Therefore, this institution should be defined as a “political-theological”
sect. At this point, the following questions are important for understanding the
development of this denomination. Is Hanbalism a theological institution which
does not have a specific method of figh? If Hanbalism is a theological sect, what is
the reason for regarding it as one of the four major sects of Sunni Muslims? Or, has
it transformed into a sect of figh by losing its theological aspects as a result of a
transformation that happened within the following periods?

4 Hallaq, The Origins and Evolution of Islamic Law, p. 177.

4 Cristopher Melchert, “Traditionist-Jurisprudents and the Framing of Islamic Law”, Islamic Law and
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Knowledge of the responses of these questions is closely related with the
knowledge of the place of figh in Islam. Before anything else, Islam is a nomocracy.
In Islam, figh is a tool for both legitimization and moderation. Throughout history,
numerous movements have tried to merge with a sect of figh to ensure
legitimization.5¢ The same fact is also seen in systems of thought and theological
sects. Survival of a system of thought is dependent on its affiliation with a school of
law. Kalam systems had to be adopted by a system of law in order to be considered
legitimate, propagate their doctrines and ensure sustainability. In this respect,
Mu‘tazila subsisted within Hanafi ideology, while Ash’arism continued its
existence largely within the body of Shafi’i Islam.5

A similar situation was seen in Hanbalism. As a “political-theological”
institution, Hanbalism had to gain the figh dimension in order to survive.* Taking
both its structure and evolution within the historical period into consideration,
Makdisi explains the difference between Hanbalism and the other sects as follows:
“Hanbalism is unique for being a sect of both figh and kalam at the same time.”*. In
this statement, Makdisi defines Hanbali as a sect that has both a legal system and a
theological (itiqad-figh) side, and also adds that the sect reached to the present day
by preserving its original texture.®® Mughni bases the success of Hanbalism and its
dominance in the politics of Baghdad within the following years of the concurrent
development in both figh and aqaid systems.®® Some scholars explain that
Hanbalism has gained a different figh dimension after Ahl al-Hadith became closer
to Ahl al-Ra’y. According to these scholars, within the post-Mihna period, the
convergence was not only from Ahl al-Ra’y to Ahl al-Hadith, but was also bilateral
with a number of figh understandings, including Hanbalism, emerged as outcomes
of this rapprochement.®> However, looking at the course of historical development,
it would be better to say that the convergence was from Ahl al-Ra’y to Ahl al-
Hadith.

The reason behind Hanbalism’s independence from all other sects of figh, such
as Mu'tazila or Ash’arism is the perspective of Ahl al-Sunnah toward the field of

56 Makdisi, Orta Cag’da Yiiksek Ogretim, p. 44-46.

57 George Makdisi, “Hanbalite Islam”, Studies on Islam, Merlin L. Swartz (Ed., trans.), Oxford
University Press, Newyork, 1981, p. 239; amlf,, Islém’in Klasik Caginda Din Hukuk Egitim, trans.:
Hasan Tuncay Basoglu, Klasik, Istanbul 2007, p- 43.

5 Makdisi, Islim'm Klasik Caginda Din Hukuk Egitim, p. 43, 373-374; Christopher Melchert, The
Formation of The Sunni Schools of Law 9th-10th Centuries C.E., Brill, Leiden&New York&KoIn 1997, p.
31.

% Makdisi, “Hanbalite Islam”, p. 239.

0 Makdisi, Orta Cag’da Yiiksek Ogretim, p. 46.

o1 Syafiq A. Mughni, Hanbali Movements in Baghdad from Abfi Muhammad al-Barbahdri (d. 329/941) to Abil
Ja’far al-Hashimi (d. 470/1077), (Unpublished Doctoral Dissertation), University of California, Los
Angeles 1990, p. 150.

©2  Melchert, The Formation of The Sunni Schools of Law, p. 31; Cavusoglu, Cristopher Melchert ve
Mezheb”, p. 298-302; Makdisi, Isléam’in Klasik Caginda Din Hukuk Egitim, p. 14, 373-374; Hallaq, The
Origins and Evolution of Islamic Law, p. 127.
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figh, especially after the Mihna period. One of the most significant results of the
idea that the Qur’an is a creation, is the loss of dynamism in figh and its
equalization with hadith. The victory of Ahl al-Hadith in general, and Ahmad ibn
Hanbal in specific, at the end of the Mihna period resulted in equalization of the
hadith and figh. This equalization between hadith and figh after the Mihna period
made Ahmad ibn Hanbal, who previously had no obvious approach of figh, the
imam of both a sect of figh and the whole Ahl al-Hadith.¢®* Hadith narratives do not
support Ahmad ibn Hanbal’s opinions, they are actually his opinions.® As Ahl al-
Hadith, who do not accept any other source than the Qur'an and hadith in the
fields of law and theology, specialization in hadith is almost equal to specialization
in law or figh. When a legal/figh-related question addressed, they often preferred to
respond by narrating related hadith narratives (which include opinions of the
Companions and Tabi'un about figh).5> As a result of Ahl al-Hadith’s victory over
the Mihna, Ahl al-Ra’y lost its authority in figh, revision of its understanding of
figh, and finally the convergence to Ahl al-Hadith.®® Within the following process,
this understanding was based on the ground of hadith and al-asar and scholars of
Ahl al-Hadith were naturally considered as scholars of figh. The perception that
accepts Hanbalism as a sect of figh should be analyzed from this perspective.

Conclusion

Hanbalism is a religious sect that emerged as a result of the Mihna policies of
Abbasids and has a significant place and impact in the history of Islamic thought.
The termination of Mihna policies in a short time showed that if a political power
imposes a religious standard to people, it will eventually become incapable of this
effort and the endeavor will end with failure. Moreover, this policy caused a
counter-effect and the Mihna period facilitated the rise of Ahl al-Hadith and made
them more reputable. As a scholar of hadith, Ahmad ibn Hanbal became politicized
due to his political-theological standing and determined attitude against the
Abbasids who supported the Mu‘tazila ideology throughout the Mihna period.
Thus, he gained reputation, people started to follow him, and his opinions were
considered reliable. From this point of view, it is possible to define the movement
as a political-theological sect as it emerged as a result of the stance against the
Mihna policies.

Looking at its historical development, it is seen that Hanbalism has generally
played the role of political opposition. It is also seen that theological issues were at

6 Abd al-Majid, 'Abd al-Majid Mahmud, el-Itticahdtii'l-Fikhiyye ‘Inde Ashabi’l-Hadis fi'l-Karni’s-Salis el-
Hicri, p. 127-131.

% Melchert, “Traditionist-Jurisprudents and the Framing of Islamic Law”, p. 389.

% Cristopher Melchert, “Ibn Mujahid and the Establishment of Seven Qur’anic Readings”, Studia
Islamica, 91, 2000, p. 6.

% Cavusoglu, Cristopher Melchert ve Mezheb”, p. 298-299.
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the forefront in both works of his students and social activities of the adherents
who lived within the period after the death of Ahmad ibn Hanbal.

Hanbalism gained the identity of being a religious sect as a result of Abu Bakr
al-Hallal’s efforts to compile the narratives of Ahmad ibn Hanbal within the
9th/10th century and its dimension of figh started to be recognized with Hiraki’s
handbook of figh titled as Al-Muhtasar. Considering further studies conducted by
the adherents of this religious sect, it is seen that theological works have always
been undertaken in addition to the studies in the field of figh. Also, it is obviously
seen in its history that theological issues were more predominant in social life and
activities of adherents, rather than figh-related topics.

Activities of Hanbali Muslims in the 9th/10th century to ensure Amr bil Maroof
wa Nahi 'anil Munkar, under the guidance of Al-Barbahari and the opposition block
formed against the Shiite-Buwayhid rule and the local Shiite community, indicate
that this institution was the dominant group in theological-political dimension of
the Hanbali-Shiite conflicts emerged in this period. Ar-Risdlah al-Qadiriyyah,
jointly published in the period of Buwayhids by Hanbali Muslims and the Abbasid
Caliphate, also reveals that it was a political-theological organization.

In conclusion, it may be argued that Hanbalism is a political-theological sect in
terms of its emergence, and it gained a figh dimension within the historical period.
In light of this information, it would be accurate to define Hanbalism as a sect of
theology and law. Hanbalism has undertaken this structure up to the present day
and formed the foundation of the Modern Salafi movements. Awareness of these
structural characteristics of Hanbalism is highly significant to understand the
modern Salafi movements.
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FIKIH VE ITIKAD ARASINDA HANBELILIK:
SELEFILIGIN TEOLOJiK ARKA PLANI UZERINE BiR INCELEME

Ozet

Bu makale Ahmed b. Hanbel'in goriisleri etrafinda olusan Hanbeliligin nasil bir
mezhep oldugunu ortaya koymay:r amaclamaktadir. Ortaya ¢ikis siirecinden
giiniimiize kadar Hanbeli mezhebi ile ilgili gesitli tartigmalar giindeme gelmistir.
Dort Siinni fikih mezhebinden biri olarak kabul edilen Hanbelilik gercekte fikhi bir
mezhep midir? ftikadi bir mezhep midir? Sayet itikadi bir mezhep ise Hanbeliligin
dort Stinni fikih mezhebi arasinda yer almasmin sebebi nedir? Ya da mezhep,
sonraki siirecte gecirdigi bazi evrilmelerin sonucunda itikadi yoniinii kaybederek bir
fikih mezhebine mi donlismiistiir? Elinizdeki ¢alismada bu ve benzeri konular
tizerinde durulmaktadir.

Anahtar Kelimeler: Ahmed b. Hanbel, Hanbelilik, Mihne, Fikih, Itikad
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HANBALISM BETWEEN LAW AND THEOLOGY:
A RESEARCH ON THEOLOGICAL BACKGROUND OF SALAFISM

Abstract

In this article, aim is to understand Hanbalism, formed around ideas of Ahmad b.
Hanbal. From its emergence to nowadays, Hanbalism sect have been mentioned
around some debates. Although it has been accepted as one of the four of Sunni
schools of law (figh), is Hanbalism a real Sunni school of law (figh)? Is it a theological
(itigdd) sect? If it is a theological (itigdd) sect, why it has been accepted as one of the
four of Sunni schools of law (figh)? Or is this sect transformed through history to a
law (figh) sect by losing its theological (itigid) traits? This study put emphasis on such
topics.

Keywords: Ahmad b. Hanbal, Hanbalism, Mihna, Figh, Itigad
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