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islam Ortak Paydasim1 Kaybetmis Miisliimanlarin
Ac¢mazi: $ii- Selefi Kutuplasmasi

Hasan ONAT"

Ozet

Miisliimanlar Islam ortak paydasmi kaybetmislerdir. Kur'anin 14 asir énceki uyarisina ragmen, her
grup kendi sahip oldugu ile $viinmekte; islam’t kendi goriisiinden ibaret zannetmekte, kendisi gibi
olmayanlardi kolayca otekilestirebilmektedir, Din, birlestirmek yerine aynstirmakta; ayriikg duruslar
dini kullanarak mesruiyet kazanmaya calismaktadir. Dinin insan hayatina anlam kazandiran boyutu
etkisiz hale gelmistir. Miisliimanlar, Allah’in insana bahsettigi akh etkin kullanmaktan kaginmakta,
gelenegi  kutsallagtirmakta, bilgiyi itibarsizlashrmakta, bilgi ve deger {lireterek oOzne olmay:
basaramaktadirlar. Biitiin diinyay: etkileyen, kiiresel boyut kazanan basta siddet-teror, kimlik krizi ve
anlam arayisi olmak iizere biitiin sorunlan en derin yasayanlar Misliimanlardir. Temel hak ve
ozgiirliiklerin en ok ihlal edildigi, yiiksek gliven kiiltiirliniin yaratilamadigi verlerde Miisliimanlar
yvasamaktadirlar. Hayatin kurali ¢ok basittir: Yaratia yetilerini etkin kullanmayi beceremeyenler,
yikarak, yakarak, yok ederek, dldiirerek yaratma stirecine katilmaya cahsirlar.

islam diinyasinda yasanan olumsuzluklan mesrulastirabilmenin, Miisliimanlar arasindaki gii¢ ve
iktidar miicadelesini, bunun sonucu olan ¢atisma ve 6liimleri akla uygun hale getirebilmenin en kolay
yolu, toplumsal bellekte diri olan anlam gergevelerini kullanmak ve diisman algisi yaratmaktir. iste esas:
iktidar ve gli¢ kavgasi olan catismalar, tarihteki adiyla $ii-Stinni, glintimiizdeki tezahiirleri ile $Sii-Selefi
kutuplasmast olarak karsinuzda durmaktadir. iran, diinyamn her yerindeki Siileri, kendi egemenligi igin
her zaman harekete gegirebilecegi bir gii olarak gérmekte; tarihten yararlanarak “diisman” algisim diri
tutmakta, biliyiik Sii kimligi insa etmeye calismaktadir. Genis Siinni kitleyi karsisina almak verine, daha
belirsiz, ancak iginin istenildigi sekilde doldurulmasi miimkiin ve kolay olan “Selefilik” {izerinden gii¢
ve egemenlik arayisiu stirdiirmektedir. Suudi Arabistan ise, cekiciligini kaybetmis Vehhabilik yerine,
“Selefilik” gibi, gegmise yonelik dzlemleri ¢agristiran bir kavramla hem Sii olmayanlarn sempatisini
kazanmaya, hem iktidarina yonelik elestirileri hafifletmeye, hem de en biiyiik tehdit olarak gordiigii
fran‘a karsi destek ve mesruiyet kazanmaya gahsmaktadir.

Selefilik, her ne kadar glinlimiizde mezhep gibi goriinse de, bir mezhep degil, bir zihniyettir.
Gegmiste selefiyye adiyla bir mezhep, tespit edebildigimiz kadariyla hig olmamustir. Selef ise her zaman
mevcuttur. Her nesil i¢in bir dnceki nesil seleftir. Selefi-5ii kutuplasmasi, iktidar kavgasimin ve giig
miicadelesinin din sayesinde mesrulastiritlmasi ile ilgili arayislarin bir tezahiirti olarak anlasilabilir.

Anahtar Kelimeler: Siinni, Selefilik, $ia, Mezhep

Dilemma of Muslims Who Lost Islam Common
Denominator: Shia-Sunni Polarization

Abstract

Muslims lost their common denominator. Despite of Kuran's 14th century old warnings, each group
pride oneself for their Islamic interpretation and otherize the various other traditions easily. Religion
separates rather than unites. The separationalist groups use religious discourse to gain legitimacy.
Religion’s dimensions that give meaning to human life have been omitted. Muslims avoid to use reason
effectively, and sanctify tradition and discredit knowledge. Muslims are the group which experience
terror, violence, identity crisis and most profoundly seeking meaning. Muslims live in the territories in
which basic rights and freedoms are violated the most and a culture of trust cannot be created. The rule

Prof. Dr., Ankara Universitesi flahivat Fakiiltesi Ogretim Uyesi, e-posta: onat@hasanonat.net



Islam Ortak Paydasini Kaybetmis Miisliimanlarin Agmazi 108

of life is simple: the ones who cannot use creative forces effectively resort to violence, killing and
destruction.

The easiest way to legitimise the power and authority clashes and the conflicts and deaths is creating
is creating an enemy and using the existing meaning frameworks in the collective memory. In this
framework, the Sii-Salafi conflict appears as a reflection of historical Sii-Sunni contradictions. Iran sees
the Sia population as a power which can be mobilised whenever needed. For this purpose, Iran keeps
the historical ‘enemy’ perception alive and try to build a Sia identity. Rather than battle with broad
Sunni mass, Iran seeks power and authority by a vague ‘salafism’ conceptualisation which loaded by
any meaning. On the other hand Saudi Arabia uses ‘Salafism’ instead of Wahhabism to attract
symphatiy of Sunni population because while Wahhabism lost its attraction, Salafism evoke past
nostalgia. With this policy, Saudi Arabia try to alienate criticts against it as well to gain legitimacy
against Iran.

Although Salafism appears to be a sect, it is not, it is a mentality. There has not been a separate sect
called Salafism in the past. However Salaf always exist. Each generation is Salaf for the previous
generation. The Salafi-Sia polarisation is a reflection of the legitimising power and authority struggle

with religion.

Keywords: Sunni, Salafism, Shia, Sect

Giris

Bu yazinin temel tezi, Misliimanlar arasindaki ¢atismalarin 6nlenebilmesinin,
akan kanin durdurulabilmesinin 6zgiirliik, birey bilinci ve islam ortak paydast ile
ilgili bilincin gelismesine; bilginin giictine sahip olunmasina ve evrensel Glgekte
deger tiretilmesine bagh oldugu kanaatidir. “Ozgiirliik ve Islam Ortak Paydasi”
bilincini kaybeden Miisltimanlar, aym zamanda yaratia yetilerini de yitirdikleri
icin, yakarak, yikarak, yok ederek, oldirerek, tiiketerek var kalmaya
calismaktadirlar. Evrensel boyutlu varolussal yaratma siirecine katilamayan ve
enerjisini salih amele dontstiiremeyenler, zorunlu olarak varolugsal bosluga,
anlam ve kimlik krizine digserler; yok etmeyi, oldtirmeyi anlamh kilan bir
yanilsama sarmalina mahkGm olurlar. Son iki asirda gittikge derinlesen, dinden
mesriiyet devsiren Misliimanlar arasi ¢atigmalarin temelinde, dinin insan
hayatina anlam kazandiran kodlarinin ¢oziilmesi, dinin gekle indirgenmesi ve
ayrilikgt duruglarin dinle temellendirilmesi yatmaktadir. Cikig yolu bilginin
yeniden itibar kazanmasi, akli etkin kullanmanin ibadet oldugunun hatirlanmasi,
yaraticl yetilerin etkin kilinarak enerjinin {iretime doniismesi ve Miisliimanlarin
tekrar 6zne olmay1 bagarmasidir.

Diger taraftan, Mislimanlar arasi ¢atismalar, gec¢misle tarihin, dolayisiyla
gecmisle dinin 6zdeglestirilmesinden; din alanindaki kurucu bilgilerin Kur’an’dan
degil, gelenekten alinmasindan ve Islam’in siyasi meseleleri insana biraktig
gerceginin dogru anlasilmamasindan beslenmektedir. Kalttirimiizdeki “insan”1
adeta gortinmez hale getiren hastalikh algiy besleyen damarlar, islam’m “insan”a
kazandirdig yiiksek insani degerleri etkisiz hale getirmistir. Son iki asirdir yaganan
act tecriibeler “insan”in bizatihi deger oldugu ger¢eginin anlasilmasini
engellemigtir. Misliimanlarin  yagadiklar1  bolgelerin = 6nemli  bir  kisminin
somiirgelestirilmesi, dinin siyasal ideolojiye indirgenmesini kolaylagtirmus; din dili,
siyasetin ayristirict dilinin etkisinde kalarak birlestirici olma vasfini yitirmistir. Bu
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sebepten din, hem her sorunun, hem de her tiirlii ¢6ziim arayisinin odaginda yer
almaktadir. Dinin sorun kaynag veya sorun olmaktan c¢ikartilmas: bir
zorunluluktur ve bu miimkiindiir. Bunun igin de, islam ile ilgili kurucu bilgilerin
Kur'an’dan alinmasi ve islam’in fitrata uygunlugunun 6ne ¢tkmasi gerekir. Ancak,
her sorunun ¢oziimiinii dinde aramak da dogru bir yaklasim degildir. islam dini,
siyasi meseleleri insana birakmistir. Imam Matiiridi'nin ifadesiyle “Diyanet ayri,
siyaset aynidir”. Misliimanlarin farkli siyaset teorileri {iretmis olmalari, Hz.
Peygamber’in vefatindan sonraki siyasi arayislar, islam’in siyasi meseleleri insana
biraktiginin bir kaniti olarak alinabilir.

Konunun daha saghkli anlasilabilmesi i¢in, makale hazirlanirken temel teskil
etmesi diistiniilen bazi ayetleri hatirlamak faydali olur diye distintiyoruz:

"Ey insanlar! Biz sizi bir erkekle bir kadindan (esit bireyler olarak) yarattik;
birbirinizle tanigmaniz, yardimlagmaniz igin milletlere ve kabilelere ayirdik. Fakat
sunu da unutmaymn: Allah katinda en degerliniz, O'na karg1 derin bir sorumluluk
bilincine sahip olanimizdir.” !

“Rabbimiz Allah’tir deyip dosdogru olanlar icin hicbir korku yoktur ve onlar
tiztilmeyeceklerdir. Iste cennetlikler bunlardir; yaptiklar giizel islere karsihik olarak
orada stirekli kalacaklardir.”?

“Rabbimiz Allah’tir deyip dosdogru olanlara gelince; onlara melekler gelir ve
soyle derler: “‘Korkmayin, tiziilmeyin; size vaad olunan cennetle sevinin.”?

“Allah kendisine ortak kogsmay1 elbette bagislamaz, bundan bagkasini diledigine
bagislar. Allah’a ortak kosan kimse, stiphesiz biiytik bir giinahla iftira etmis olur.”*

“Allah, kendisine ortak kosulmasmi elbette bagislamaz, bundan bagkasim
diledigine bagislar. Allah’a ortak kosan kimse derin bir sapikliga sapmisg olur.””

“Dinde ayrihga diismeyin...”® “Dinlerini paramparca eden (ferreku dinehum)
ve gesitli zlimrelere ayrilanlardan da olmayin ki, o ayrilifa diisen her ziimre kendi
inanci ve kendi goriisii ile oviiniip durmaktadir.””

Kur'an, islam’la ilgili belirleyici tek kaynaktir. Kur’an’t anlayan, yorumlayan ve
ondan yararlanarak hayati anlamlandiran, bilim ve deger tireten de insanin ta
kendisidir. Vahiy akla destek olsun diye gelmistir. Ahkaf sGresinin 13. ve 14.
ayetleri ve Fussilet stresinin 30. ayeti bize islam ortak paydasi bilincinin tizerine
oturacagi zemini sunmaktadir. Miislimanlar islam ortak paydas ile ilgili bilinci
kaybetmeye basladiklar i¢in din, mevcut kosullarda birlestirici-biitiinlestirici olma
vasfini yitirmeye baslamistir. Bu durum, birtakim ayrihk¢ duruslarin dinden
yararlanarak mesriaiyet kazanmalarina sebep olmaktadir. Sorun goriinenden daha
ciddidir. Selefi-Sii kutuplagmasimin yol agtifi ¢atisma, derinlerde olup biteni,
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gelecekteki muhtemel gelismeleri anlamayi kolaylastirmamakta, tam tersine
gliclestirmektedir. Islam ile, Miisliimanlarin gelecegi ile ilgilenenler, Islam ile ilgili
koklii bir anlam kaymasinin esiginde oldugumuzu gérmek durumundadirlar.

Yazimizin ikinci tezi, “Selefiyye” kavrammn, igerigi ve kullarisi ile ilgili
keyfilik sebebiyle, Miisliimanlarin karst karsiya kaldiklari agmazlarin fark
edilmesini giiclestirdigi, Misliimanlarin maziye mahkam olmalarim kolaylagtirdig:
hususudur. Gerek islam ortak paydast bilincinin, gerekse Miisliimanlarin farkli din
anlayiglar1 sebebiyle kargi karsiya kaldiklari gatigmalarin vahametinin ve bu
durumun beraberinde gelen hamakatin dogru anlasilabilmesi ve saglikhi ¢oziimler
tiretilebilmesinin ilk ve en mithim kosulu dogru bilgidir. Dogru bilgi olmadan
hicbir sorunun kaha olarak ¢bztime kavusturulmasi miimkiin degildir. Dinin
oncelikle bilgi isi oldugunu gérmezlikten gelerek ne catismalar: 6nleyebiliriz; ne de
iyi Misliman olabiliriz.  Bilginin bir deger olduguna dikkat c¢eken Kur'an,
Miisltimanlarin bilmedigi seyin ardindan gitmemesini®, her seyi 6grenip, dinleyip
en giizeline uyulmasini, bilgi ve belgeye dayali olarak distintilmesini ve hareket
edilmesini istemektedir. Gintimiiz Miisliimanlarinin en miithim sorunu, din
alanindaki bilgi boslugudur. Din ve gelenek i¢ ige girmistir; Kur'an'in “atalarin
dini” adi altinda gelistirmeye c¢alistifi elestirinin muhatabinin  Miisliimanlar
oldugunu soylemek pek yanhs olmasa gerektir. Gegmisin tarihle ve Islam’la
ozdeslestirilmesi, Miisliimanlari maziye mahktm ettigi gibi, islam’in hem dogru
anlasilmasini, hem de onun birlestirici, biitiinlestirici boyutunun 6ne ¢ikmasim
engellemektedir. Gegmisin kutsallagtirilmasi, “Selefiyye” kavramimnn igeriginin
istenildigi sekilde doldurulmasini kolaylastirmakta; [slam’la hic bagdasmayacak
algi ve davramglarin megralagtirilmasina imkan saglamaktadir. Olay ve olgulari
ancak dogru bilgi ile anlayabiliriz. Bu bakimdan 6ncelikle yontemden soz etmek
istiyorum. Daha sonra islam ortak paydasini ve Sii-Selefi kutuplasmasini anlatmaya
calisacagim.

Yontem Hakkinda

Burada bir yontem tartigmasina girmek istemiyorum. Ancak Selefiyye ile ilgili
tartismalarin saglikh bir sekilde ytritiilebilmesi igin gerekli olan bilimsel bilginin
nitelikleri ve nasil dretilebilecegi sorusu, ister istemez, en azindan konu ile
dogrudan ilgili baz1 hususlara dikkat ¢ekmeyi zorunlu kilmaktadir. Miisliimanlarin
tarih algilarindaki carpikhigr gérmeden islam Ortak Paydasi bilincini, toplumsal
degisme ve siirecle ilgili farkindalig gelistirmeden ¢atismanin ge¢misteki koklerini
anlamak pek miimkin degildir. Tarih konusunda saghkh bir biling olmadan ne
dinlesen gelenegi, ne de gelenek haline doniisen dinin temel islevini biiytik 6l¢iide
yitirdigini gorebiliriz. Bu bakimdan, konunun daha iyi anlasilabilmesi agisindan
yontemle ilgili {i¢ hususu dikkatlerinize arz etmek istiyoruz.

Birincisi; Misliimanlarin din anlayisinin zeminini olusturan tarih telakkileri,
tarihin insa edilmis bir soylem oldugu hususunu gormezlikten gelerek, tarihle

8 el-Isra 17/ 36.
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geemisi aynilestirir. Oysa ge¢mis, ilgi alanimiza giren zaman diliminde ger¢eklesen
olaylarin, yasananlarn, tiretilenlerin biitiintidiir. Geride kalan zaman diliminin ve o
zaman diliminde olusan her seyin ad1 ge¢mistir. Tarih, her ne kadar zaman zaman
ge¢misle es anlamh olarak kullanilsa da, ge¢misten intikal eden bilgi, belge ve
bulgulara gore bizim yaptigimiz begeri bir insadir, bir séylemdir. Ge¢mis ile tarih
arasindaki farkr anlayabilmek icin insan belleginin isleyis bi¢imini 6rnek alabiliriz.
Bellegimiz yasadigimiz stirecte bize ulasan her tirlii veriyi muhafaza eder.
Bellegimizde hem dis diinyada mevcut olan varliklarin izdiigtimleri, hem bizim
trettigimiz kelime ve kavramlar, hem de yasadiklarimizdan edindigimiz tecriibeler
vardir. Bellegimiz, her seyi, zihnimizde mevcut anlam cergevelerine uygun olarak,
yorumlayarak kaydeder. Tarih de aynen boyle olusur. Gegmisten gelen veriler, en
azindan bir ya da birkag stizgecten gecerek, yorumlanarak yeniden insa edilerek
bize ulasir. Biz de o verilere uygun olarak ge¢misin bir boliimiinii yeniden inga
etmeye calisinz. [ste tarih dedigimiz sey, bu insa edilmis olan stylemden ibarettir.
Tarihin biitiintiyle gegmisle ortiismesi miimkiin degildir. Bir baska ifadeyle tarih,
hakikatin biitiintnii asla temsil edemez. Bu durum, hakikatle hig ilgisi yoktur
anlamina gelmedigi gibi, biitiintiyle gerceklikten uzak bir tarih algist yaratilmasinin
miimkiin olabilecegini de gosterir. Bilimsel zihniyetle, bilimsel yontemle, adaleti
esas alarak yapilan inga faaliyetleri, gegmiste yasananlara biraz daha uygun olarak
gergeklesebilir.

insan akli nasil bellekteki verilerden bagimsiz is goremez ise, toplumlar da
bellek gibi olan tarihten bagimsiz hicbir is yapamaz. Bir baska ifadeyle gecmisle
ilgili bilgimiz ve algimiz, hem bugtiniimiiziin, hem de yarinimizin belirlenmesinde
bagat rol oynar. Simdi konumuzla ilgili bir kag¢ soru sorabiliriz: Misliimanlar
ge¢misle tarih arasindaki farkin ne kadar farkindadirlar? Acaba Mislimanlar
[slam’in erken donemi ile ilgili bugtine ulasan bilgi, belge ve bulgularm, insa
stirelerinden gegerek bugiine ulagtigini biliyorlar mi1? Miisliimanlarin islam’in
erken donemi ile ilgili algilari, ge¢gmisle, yani o dénemin gergekligi ile ne kadar
ortiismektedir? Tarihin tizerine insa edildigi temel bilgiler hakikatle btiytiik dl¢tide
ortiismedigi takdirde, ister istemez birbirinden farkli tarih ingalar1 ortaya ¢ikmaz
mi1? Evet, islam’in erken donemi ile ilgili en azindan ti¢ farkli tarih insainin mevcut
oldugunu hemen soyleyebiliriz. Bunlar Harici, Sii ve Stinni tarih algilaridir.
Hariciler Hz. Eba Bekir ve Omer donemleri idealize ederler. Hz. Osman’1 ilk alti
yildan sonra, Hz. Ali'yi de Tahkim’den sonra tekfir ederler. $Sia, hilafetin / imametin
Hz. Ali'nin hakki olduguna inandig igin, Hz. EbG Bekir, Omer ve Osman’1 Ali'nin
hakkini gasp edenler olarak goriir; Hz. Ali ve On iki Imam donemlerini kutsar. Ehl-
i Stinnet ise, Hz. Peygamber’in yasadigi zaman dilimi ile birlikte Hulefa-i Rasidin
ad1 altinda dort halife donemini, islam’in en ideal zaman dilimi olarak goriir;
hilafet siralamasini ayni zamanda fazilet siralamasi olarak kabul eder. islam'in
insanla bulustugu, islami degerlerin hayata tasindigi bir zaman dilimi ile ilgili
olarak birbirinden biiyiik ol¢tide farkli olan tarih algilart Misliimanlarin birlik-
beraberlik icinde olmalarin, Islam Ortak Paydasi bilincini gelistirmelerini miimkiin
kilabilir mi? Miusliimanlarin  farkli mezheplere ayrilmasmin da, mezhep
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catismalarmin da temelinde yatan unsurlardan birinin tarihin insa edilmis
oldugunu gorememek ve her grubun kendi insa ettigi tarihle birlikte Islam’1 kendi
tekeline almak oldugunu soylemek, herhalde yanhis degildir. Sii- Selefi
kutuplasmasimun da, muhtemel bir Sii- Sitinni mezhep c¢atismasinin  da
onlenebilmesi; Miislimanlarin kendi aralarinda barisi tesis ederek, yiiksek gliven
kiiltiirti yaratabilmesi, keyfi tarih insalarindan kurtularak, gerceklerle ortiisen bir
tarih insa etmekle miimkiin olabilir.

ikincisi; Miisliiman tarih telakkisinde sosyal degisme ve siire¢ algisi saglikli
degildir. Gegmis ile tarih arasindaki farkla ilgili farkindalik gelismeyince, gegmis
kutsallik zirhi ile ve oldugu gibi korunarak gelecege tasinmak istenir. Oysa gecmis
ad: tstiinde geride kalmustir; ancak bazi hususlar gelecege sizabilir; gecmisin
biitiintiyle anlagilmas1 da, gelecege tasinmasi da mimkiin degildir. insan]:gm
akisini bir nehir gibi diistintirsek; bir saniye 6nce akan su ile, bir saniye sonra akan
suyun aynmi su olmamasi gibi, toplumsal hayat da, hicbir zaman ayni sekilde
seyretmez; degiserek, dontiserek, farkhlasarak devam eder... Ashnda varolus,
stireklilik arz eder; daima gelecege dogru akar. Bu baglamda tipk: insan bellegi
gibi, tarih de siirekli yeniden insa edilir. Higbir mezhep, ilk tesekkiil ettigi haliyle
daha sonraki zamanlara ulasmaz. Hi¢bir mezhep, birden bire olusmaz. Mezheplerle
ilgili higbir algi bi¢imi de, degismeden, doniismeden daha sonraki nesillere
ulasmaz. Miisliimanlardaki yaygin erken donem algisi, sosyal degisme ve siireg
gergeginden bagimsiz olarak insa edildigi icin, gegmisle ilgili verilerle islam dini
arasindaki farklar goz ardi edilmektedir. Bir baska ifadeyle $ii, Stinni, Harici tarih
algilari, aym1 zamanda [slam algilaridir; her mezhep sadece kendi algisini Sahih
islam olarak gormekte, kendisinin “Firka-i Naciye” (kurtulusa eden firka)
olduguna inanmaktadir. Miisliimanlarin en miihim agmazlarindan birisinin, her
toplulugun, her cemaatin, her tarikatin, her mezhebin kendisini islam’la
ozdeglestirmesi oldugu soylenebilir. Miisltimanlarin tekfir mekanizmasim kolayca
isletebilmesinin de, kolayca ¢atismaya stiriiklenmesinin de bu algi bi¢imi ile irtibath
oldugu acik¢a goriilmektedir.

Sosyal degisme ve siireg algisi ile ilgili sorun, Hz. Peygamber’in vefatindan
sonra ortaya c¢ikan dini nitelikli olusumlarin beseri olusumlar oldugunun
goriilmesini de engellemektedir. Hz. Peygamberin saghginda herhangi bir
mezhep, cemaat, tarikat yoktur; Kur'an, Misliimanlar1 “Hepiniz birden Allah’in
ipine simsikt sarilin, ayrilmayin...” diyerek, birlik-beraberlige davet eder; ayrilikg
duruglari elestirir. Hz. Muhammed ile birlikte vahiy kapisi kapanmus ise, Kur’an'in
digindaki herhangi bir bilgiye vahiy muamelesi yapmak, Kur’an’a aykir olur. Hatta
Kur'an’a ragmen Hz. Muhammed'in beseri yoniiniin goz ardi edilmesinin, serapa
mdcize bir peygamber tasavvuru insa edilmesinin de bu ¢arpik algt bi¢ciminin bir
yan iirtinti oldugu soylenebilir. Hz. Peygamber’in soz ve fiillerinin vahiy {riind
oldugu anlayisi, daha sonraki insanlarin goriis ve diistincelerinin “Selef-i Salihin”
adi altinda yticeltilmesi, hattd din gibi algilanmasi bu anlayisla ilgili birtakim
tezahirler olarak degerlendirilebilir. Selefi zihniyetin Sahabe algis: da, [slam’in ilk
ti¢ asirdaki anlasilma ve yasanma bigimini [slam’la o6zdeslestirmesi de, Islam’in
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fitratla uyumunu zedeledigi gibi, onun evrenselliginin 6ne ¢ikmasimm
zorlastirmaktadir.

Ugtinciisti; Musliimanlarin gegmisle ve tarihle ilgili algilarinda, fikir-hadise,
zaman- mekan irtibatina ¢ok fazla 6zen gosterilmemektedir; anakronizm, zaman,
mekan, fikir ve kavram kaymasi had safhadadir. Her seyden once, her mezhep,
cemaat ve tarikat kendisinin Sahih Islam anlayisina sahip oldugunu gostermek icin,
kendisini Hz. Peygamber donemi ile irtibatlandirmaya caligir. Herhangi bir
mezhebi yermek isteyenlerin Hz. Peygamber’e hadis sdyletmeye caligmalar: da bu
dogrultuda anlagilabilir. Oysa higbir fikir boslukta dogmaz. Her mezhebin, hatta
her zihniyetin olustugu bir yer ve bir zaman dilimi vardir. Her olusumun, olusum
stirecine etki eden ve daha sonra diistince sisteminin omurgasini olusturan temel
kavramlari, ana diistinceleri mevcuttur. Herhangi bir zihniyetten ve mezhebi
olusumdan soz edebilmek i¢in, 0 olusumun fikirlerinin hangi zaman diliminde
toplumda yer tuttugunu, nasil bir siiregte tesekkiil ettifini, hangi kavramlarla
kendisini ortaya koydugunu tespit etmemiz gerekmektedir. Miisliimanlarin yaygin
tarih algisinda, onceki kavram ve fikirlerin, daha sonraki olaylarla ve olusumlarla
kolaylikla irtibatlandirildig: ile ilgili pek ¢ok 6rnek bulmak mimkiindiir. Bunun
tersi de gortilmektedir; daha sonra olusan fikir ve kavramlar, daha énceki birtakim
olaylarla hemen irtibatlandirilabilmektedir. Bu sodyledigimiz hususlarla ilgili en
carpiar ornek Selefilik’tir. Selefilikten s6z eden herkes, kendi amacina gore bir
perspektiften, kendine 6zgii bir tarih algisiyla hareket etmektedir. Burada gtz ardi
edilen gerceklik, her mezhep, her zihniyet tesekkiil ettikten, fikirleri toplumda yer
tutmaya basladiktan sonra, hem ge¢mise dogru kok salar, hem de gelecege dogru
filiz verir. Bir bagka ifadeyle, her mezhep, her zihniyet, kendisi ile birlikte kendi
tarihini ve gelecegini ingsa eder. Bu dogrultuda tarihin geriye dogru isletildigini,
tarihle birlikte gegmisle ilgili alginin da yeniden kurgulandigini unutmamakta
fayda vardir.

Bu konudaki anlatmaya ¢alistigimiz hususlarin daha iyi anlasilabilmesi igin, bir
palamut metaforundan yararlanabiliriz. Mese agacindan diisen bir palamut
toprakla bulustugunda, gerekli oranda nem ve sicaklik varsa, hemen kabugunu
catlatir; asagiya dogru kok, yukariya dogru filiz siirmeye baslar. Bu gergegi bilmez
isek, kocaman mese agacinin, baslangigta kiigliciik bir palamut oldugunu, daha
sonra dallamp budaklanarak binlerce palamut verdigini asla anlayamayiz. Iste
biitiin mezhepler ve zihniyetler boyledir; hem mazinin derinliklerine dogru kok
salarlar, hem de gelecege dogru degiserek, dontigerek yiiriir, dal, budak salarlar...
Bu dogrultuda hemen su soruyu sormak durumundayiz: Selefiyye bir mezhep
midir? Selefiyye dedigimiz olusum nerede, hangi zaman diliminde, hangi fikirler
etrafinda ortaya c¢ikti? Kendisini ge¢misle nasil irtibatlandirdi? Bugtine nasil
evrilerek, degiserek, dontiserek ulasti? Once islam Ortak Paydasi'nda stz edelim,
daha sonra da bu sorularin cevabini bulmaya calisalim.
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Islam Ortak Paydas:

[slam ortak paydasi, herhangi bir kimsenin kendisini Misliiman hissetmesini
saglayacak, Islam’in olmazsa olmazi olan gekirdek unsurlardir. En temelde hig
kuskusuz, biitiin peygamberlerin ¢agrismin 6ziinti olusturan Tevhid vardir. Bunun
iki destek unsuru ahiret ve niibiivvet inancaidir. Bunlar, Kur'an’'da agikga iman esasi
olarak zikredilmistir. Bir kimse, kim olursa olsun, hangi mezhebe, cemata, tarikata
mensup bulunursa bulunsun, eger bu temel esaslara inaniyorsa, Miisliimandir ve
Islam dairesi icindedir. Daha acik bir sekilde ifade edecek olursak, islam ortak
paydasi iman noktasinda Tevhid, davrams noktasinda da “dosdogru olmak”tir.
Nitekim daha 6nce dikkat gektigimiz din tanimimin temel unsurlarim belirleyen
Ahkaf stresinin 13. ayeti de bu gercegi dile getirmektedir. Bir 6rnek tizerinde
diistinmeye devam edersek, bu hususu daha kolay anlayabiliriz. Hz. Muhammed'i
oldiirmeye giden putperest Omer’i diisiinelim. Yolda onun bu &fkeli halini goren
bir kimse, ona, nereye gittigini sorunca, hi¢ ¢cekinmeden “Muhammed’i 6ldiirmeye”
cevabini verir. Olayin vahametini kavrayan o zat, muhtemelen Hz. Muhammed'i
haberdar edebilmek icin zaman kazanmak gayesiyle, ona, enistesinin ve kiz
kardesinin de Miisliitman oldugunu, 6nce onlarla ugragmas: gerektigini soyler.
Ofkeyle kiz kardesinin evine ytnelen Omer, orada Kur’an gercegiyle kargilagir ve
kendisini Muhammed’e gotiirmelerini séyler. Hz. Muhammed’in yanina putperest
olarak giren Omer, Miisliman olarak oradan ayrilir. Bu esnada Tevhid merkezli
imanin diginda herhangi bir seyin degistigini soylemek miimkiin midir? Acikca
gorilebilecegi gibi, olay ¢ok da karmagik degildir.

islam Ortak Paydast bilincini yeniden insa edebilmek igin gerekli olan bazi
kurucu ilkelerden bazilarim style maddelestirebiliriz:

Kur'an, Hz. Muhammed’e Allah katindan gelmistir; Allah kelamudur. islam
agisindan  belirleyici tek kaynak Kur'an'dir; Hz. Muhammed de Kur'an'la
mukayyeddir. Kur’an’in disinda higbir bilgiye vahiy muamelesi yapilamaz.

Hz. Muhammed vahiy alan bir beserdir ve “en giizel 6rnek”tir. Kendisine gelen
vahyi, geldigi sekliyle vahiy katiplerine yazdirmustir. Hz. Muhammed gaybi
bilmez. O’'ndan nakledilen biitiin hadisler begeri bilgi kategorisinde yer alir.

Allah’mn affetmeyecegi tek giinah Allah’a es koymaktir.

Hz. Muhammed'in vefatindan sonra ortaya ¢ikan dini nitelikli biitiin olusumlar
begeridir.

Miisltiman bilgiye acik olur, her sézii dinler, anlar ve en giizeline uyar.

islam’da akla aykir1 olan higbir sey yoktur; akil ve vahiy birbirini tamamlar.

islam’da iman, sorumluluk bireyseldir; cennete de hak eden gider.

Bu ilkelerin sayisim artirmak elbette miimkiindiir. Daha 6nce de ifade etmeye
calistigimuiz gibi Allah akla destek olsun diye vahiy gondermistir. [slam insanlarin
insanca yasayabilmeleri i¢in gerekli olan temel ilkeleri insanlara kazandirmuis,
anlamli bir hayatin yolunu, yordamini gostermistir. Ne var ki, gilintimiiz
Miisliimani, en basta islam Ortak Paydast ile ilgili bilincini kaybetmistir. Her grup,
sadece kendisini Miisliman saymakta, kurtulusa eren firka olarak cenneti
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garantiledigini diistiinmekte, daha da otesi, diger Mislimanlar girmesin diye,
kapry1 da iceriden kilitlemektedir.

Miisltimanlarin farkli gruplara, mezhep, cemaat ve tarikatlara mensup olmalari,
hatta bu tiir olusumlarin ortaya ¢ikmasi, esas itibariyle koti bir sey degildir;
dogrudan insanin sosyal bir varlik olmasiyla ve Islam’in diisiinceye / akla tanidig;
genis Ozglirlilk alaru ile ilgilidir. Sayet tekfir hastaligi ortaya ¢tkmasaydi, grup,
cemaat, mezhep taassubu islam Ortak Paydasi’'ni golgelemeseydi, bunlarin bir tir
zenginlik oldugunu soyleyebilirdik. Toplu halde yasayan insanlar, insanin fitrati
geregi orglitlenirler. Soz konusu yapilar, temelde beseri olusumlar olarak, iyilik
yolunda yarismanin, sinerji yaratmanin bir araci olabilir. Ne var ki, islam Ortak
Paydasi bilinci buharlaginca, 6nce beseri boyut unutulmakta, daha sonra da her
topluluk kendini dinin yerine ikame etmeye baslamakta, dini kendi tekeline
almaktadir.

Miisliimanlarin farkli gruplara ayrilmalari yeni bir olay degildir. ilk ortaya gikan
mezhep Siffin Savasi sonrasi HarGird’da toplananlarin olusturdugu Hariciliktir.
Birinci asrin sonlarmna dogru Miircie, Sia ve Mu'tezile’nin 6ncii fikirleri tesekkiil
etmeye baslar. Gegmiste, 73 degil, 773'ten de fazla firkanin ortaya ¢iktig: goriilebilir.
Zaman zaman iktidarlarla bu firkalar arasinda, bazen, firkalarin kendi aralarinda
catismalar olmustur. Biitiin olup bitenlere, act tecriibelere ragmen, ana Miisliiman
kitle hi¢bir zaman dzgirltigiinti kaybetmemis, hatta etkisi hala hissedilen 18. asrin
baglarina kadar varlig: bilinen muhtesem bir medeniyet yaratmay1 basarmiglardir.
Bugiin gelinen noktada, Musliimanlar dzgtirltiklerini, 6zgtirliikle ilgili bilinglerini
kaybetmigler; 6zne olma vasfin yitirmiglerdir. Boylesi olumsuz kosullarda, yaygin
din anlayisi1 da, maalesef, olumsuzluklar: derinlestirmekte, Miislimanlar1 maziye
mahkam etmektedir. Bu sebepten [slam Ortak Paydas bilinci, dzgiirliik tizerinden
yeniden insa edilebilirse, Miisliimanlar1 mazinin derinliklerine dogru c¢eken
acmazlardan, tekfir illetinden kurtulma imkani olabilir.

Islam Ortak Paydas: bilincinin kaybolmasina yol acan pek cok sebep vardir.
Bunlarin baginda, her mezhebin, her cemaatin kendisini “Firka-i Naciye” olarak
gormesi ve gelenegi dinlestirmesi gelmektedir. Herkesin bildigi, ya bildigini
zannettigi meshur “dort hak mezhep” meselesi lizerinden diislinmeye devam
edelim. Bu “hak” mezhepler Hanefilik, Malikilik, Hanbelilik ve Safiiliktir. Herhangi
bir mezhep, ya mezheplerle ilgili olarak kullanilan “hak” sifati, onlar1 dogal olarak
“batil” yani Islam dis1 addedilen mezheplerden ayirmis olmaktadir. Her seyden
once, herhangi bir mezhebin “hak” ya da “batil”, “sahih” ya da “sahih olmayan”
gibi nitelendirilmesi, Islam’in imanin ve sorumlulugun bireysel oldugu kurucu
ilkelerine aykiridir. Herhangi bir mezhebe mensup olmak, o mezhep “hak” ise,
bireyin imanin, distince ve davranglarinin da “hak” oldugunu ifade etmez.
Mezhebe aidiyet, daha ¢ok gelenek i¢inde, kendiliginden olusmaktadir. Bunun tersi
de dogrudur, “batil” denilen bir mezhebin iginden gelip de, “hak” inang, diisiince
ve davraniglara sahip olmanin miimkiin olmayacagini hi¢ kimse iddia edemez.

Diger taraftan, “dort hak mezhep” anlayisi, ister istemez Islam’m bu dort
mezhebe indirgenmesi gibi bir anlayis dogurmaktadir. EbG Hanife'nin 150/767'de
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vefat ettigini, en erken tesekkiil etmis mezhep olan Hanefiligin onun vefatindan ¢ok

"

sonra ortaya ¢iktigim diistinecek olursak, “dort hak mezhep” ifadesinin dini degil,
siyasi bir ifade oldugunu kolaylikla anlayabiliriz. Burada ¢okiis stirecine giren
iktidarlarm, muhalifleri otekilestirerek, kendisini destekleyenlerin = saflarin
siklastirma gibi bir siyaset giittiiklerini diistinmek pek yanlis olmasa gerektir.
Gegmiste de, bugiin de kendisini bu dort mezhebe mensup olarak gormeyen pek
cok kimse vardir; biz onlara Musliiman goziiyle bakamayacak miyi1z? Herhangi bir
mezhebin “hak” ya da “batil” oldugunu belirleme hakki kime ait? Bugiin
Miisltimanlarin yaklagik % 10-12sini teskil eden Siiler, Tevhid, ahiret ve niibiivvete
inanmalarina ragmen Miisltiman sayilmayacak mi?

Bir kimsenin Misliiman olmas: icin herhangi bir mezhebe, cemaate, tarikata
bagl olmasi gerekmez. Esas olan insanin kendi htr iradesi ile [slam’in temel iman
esaslarina inanmig olmasidir. islim agisindan iman bireyseldir; dileyen inanir,
dileyen inkar eder. “Dinde zorlama yoktur” hiikmii, hem insanlarin Miisliiman
olmasi igin zorlanamayacagina, hem de namaz, orug gibi ibadetler konusunda baski
alinda  birakilamayacagina  agiklik  kazandirmaktadir.  ibadetleri  yerine
getirmeyenlerle ilgili Kur'dn’da herhangi bir diinyevi miieyyide yoktur. islam
agisindan sorumluluk da bireyseldir; hi¢ kimse bir bagkasiin giinahini gekmez.
Islam agisindan cennete ancak hak eden gider; insan igin calistiginin, hak ettiginin
karsiligr vardir. Cennete toplu rezervasyon miimkiin degildir. Selefi zihniyet, hem
islam’in ideal tatbikatini maziye demirleyerek gelenegi dinlestirdigi igin, hem de
akli devre disi biraktigindan dolays, [slam’m evrensel dlcekte dogru anlasilmasimn
ve Islam ortak paydas: bilincinin gelismesini engellemektedir. Aslinda Selefiyye

meselesi, zannedildiginden ¢ok daha karmasik bir meseledir.

Selefiyye; Kokleri ve Dallan

Selefiyye ile ilgili olarak gerek kavram ve kavramun irtibatli oldugu zaman
dilimi, gerekse igerik konusunda ciddi bir belirsizlik ve karmasiklik oldugu kolayca
goriilebilmektedir. Bunun en bagta gelen sebeplerinden birisi, Selefiyye'nin
oncelikle bir zihniyet oldugunun ¢ogu zaman goz ardi edilmis olmasidir. Selefiyye
higbir zaman bir mezhep hiiviyeti kazanamamistir. Bu tespitimizin en agik kanit,
bugiin kendilerinin Selefi oldugunu soyleyen el-Kaide gibi orgutlerdir. Bu tiir
modern yapilanmalarda, “hilafet” ve “islam devleti” gibi ideolojik hedefler on
planda olmakta; siddet amaca ulagsmak icin bir ara¢ olarak kullanilmaktadir.
Selefiyye'nin ¢ekirdegini, tzellikle ¢okiis stirecine giren toplumlarda belirgin hale
gelen, gegmige yonelik 6zlem olugturur. Buna bir tiir yaghlik psikolojisi demek de
mumkiindiir; ¢linkii insanin yaratici yetileri dumura ugramaya baslayinca,
yaraticth@in yiiksek oldugu evreleri hatirlayarak hayata tutunmaya calisir. Selefi
zihniyetin benzerlerini hem islam toplumlarinin gegmisinde, hem de farkh dinlere
mensup toplumlarda gormek miimkiindiir. Her mezhebin kendine o6zgti bir
zihniyeti vardir; ancak her zihniyet mezhep degildir.

Herhangi bir toplumsal olusumun mezhep olabilmesi icin, 6zgiin fikirleri olmas:
ve bunlarin toplumda makes bulmasi gerekir. Bu sebepten biz mezhepleri, “din
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anlayisindaki farkhlasmalarin  kurumsallasmasi sonucu ortaya c¢ikan beseri
olusumlar) seklinde tanimlamaya calistik.” Her mezhep, kendine has bir zihniyet
insa eder. Bazen de herhangi bir mezhebe ait olmaksizin, sosyal hayatin akisi
icinde, kendiliginden olusan zihniyetler ortaya ¢ikar. Bu tiir zihniyet olusumuna,
daha ¢ok kontrol edilmesi pek miimkiin olmayan egilimler ve arayislar yol agar.
Zamanla, esas itibariyle mezhep cercevesine sahip olmayan zihniyetler, bazi
kimseler tarafindan mezhep gibi algilanabilmektedir. Ele avuca sigmayan,
tanimlanmast ¢ok kolay olmayan zihniyetler, olumlu ve olumsuz yonde
kullanilmaya miisait olurlar. Bu soylediklerimize en uygun Ornek mistik
egilimlerden beslenen Batini zihniyettir. Hemen her mezhebin i¢inde batini egilimli
kimselere rastlayabilecegimiz gibi, bu zihniyetin hi¢ tahmin edilemeyecek kiliklar
ve kavramlar icinde, umulmayacak yerlerde ortaya ¢gktigma da sahit olunabilir.
Bazi batini fikirler Karmatilik’te ortaya ¢ikinca sapkin addedilir, Stinni Tasavvuf
geleneginde mevcut ise, onun Islam’a uygun oldugu ile ilgili deliller bile
tiretilebilir. Bazi zihniyetler de, farkhh zamanlarda, farkli mekanlarda, farkl
kimliklerin iginde varhgmu sirdariirken, uygun temsilciler buldugu zaman,
toplumda makes bularak, tarihteki yerini alabilir. iste Selefilik boyle bir olusumdur;
19. asrin sonlarinda, farkli bolgelerde, farkl temsilcilerle yeni bir “Selef” ve “Selef-i
Salihin” vurgusu ortaya ¢ikmistir. Bu vurgu, 1slah arayislarinin olusturdugu bir
zeminde; bir yandan sémiirgecilere karsi durusu, diger yandan Osmanh karsithgim
ve Arap milliyetciligini, 6te yandan da ge¢mise sarilarak var kalabilme ¢abalarin
icinde barindiran farkli egilim ve arayislarin ifadesi olarak ortaya c¢ikiyordu. Bu
sebepten,  Selefiyye’'yi  tarihin  derinliklerine  tasimak da, Vehhabilik'le
ozdeglestirmek de, Muhammed Abduh’in ¢abalariyla irtibatlandirmak da ¢ok zor
olmamaktadir.

Selefiyye kavramimun kullanilmaya baslamasindan once, daha sonra bu
kavramla irtibatlandirilacak olan zihniyetin farkh tezahtirleri, en azindan Ahmed b.
Hanbel ve ibn Teymiyye’de, hem de “Selef-i Salihin” ifadesiyle birlikte mevcuttur.
Belki de bu yiizden Selefiyye'ye tarih insa ederken “Miitekaddimiin , Miiteahhirtn
Selefiyye” veya “icmal” ve “Tafsil” donemi gibi ayrimlar, pek sorgulanmamustir.!
Ahmed b. Hanbel Miitekaddimtin Selefiyye’den, ibn Teymiyye ise MiiteahhirGn
Selefiyye’den sayilmaktadir.!! (Bu dogrultuda, insa edilen tarihsel akisa uygun
diigtintildiigiinde, Vehhabilik’in baglangicindan itibaren Selefiyye ile birlikte, hatta
Selefiyye'nin ta kendisi olarak algilanmasi da kolaylagmis olmaktadir. Oysa
Vehhabiler kendilerini “Muvahhid” olarak isimlendirirler ve Vehhabi isminden hig
hoslanmazlar. Vehhabiligin Selefilik ile irtibatlandirilmasi, biraz da Resid Riza'nin
cabalari sonucu, 20. asrin baslarinda gercgeklesmis ve Vehhabiler kendilerini
Selefiyye’ye eklemlemekle kalmamiglar, onun temsilciligini de {stlenmek

?  Hasan Onat, “Mezhep Kavrami ve Mezheplerin Dogus Sebepleri”, Os thfym Fakiiltesi Dergisi, Os
2005.

0 Zeki f;'.czm, Selefilik, istanbul 2006, s. 31.
11 {zmirli, ismail Hakk, Yeni ilm-i Keldm, 1, 105.
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istemislerdir. Nitekim bugtin pek ¢ok kimse Vehhabilik ve Selefiligin ayni sey
oldugunu diistinmektedir. Selefiyye’yi, Cemaleddin Afgani ve Abduh ¢izgisindeki
tecdid ve 1slah arayislar: ile 6zdeslestirmenin de dogru olmadigini soyleyebiliriz.
Selefiyye konusunda, dogru bilgiye sahip olabilmek ve saglikli degerlendirmeler
yapabilmek icin sorulmas: gereken ilk soru sudur: Selefiyye, bir toplulugu ifade
etmek tizere, 1stilah olarak ne zaman, nerede, kimler tarafindan, kimler icin
kullanilmustir; kavramin gekirdek bilgileri nelerdir? Nasil bir istihale gegirerek
glintimiize ulagmistir?

Daha once de dikkat ¢ekmeye calistiimiz gibi Osmanli Devleti'nin igine
stirtiklendigi ¢okiis streci, islam diinyasmin ¢ok farkh yorelerinde, birbirinden
farkli olsa da, temelde kotii gidisi durdurmay:r amaclayan, “islahat arayislar”
diyebilecegimiz ¢esitli egilimlerin, ciddi arayislarin ortaya ¢tkmasina yol agcmstir.
David Dean Commins’e gore, Sam’da Selefilerin belirgin bir grup olarak ortaya
cikislarinin tarihi 1896’dir. “Miictehidler Hadisesi” olarak bilinen, Ahmed Cezayiri,
Cemaleddin Kasimi ve Abdirrezzak Bitarin basimi gektigi, toplanarak kendi
aralarinda dini tartismalar yapan grup (miictehidler grubu), devlete karsi komplo
kurmakla suglanarak yargilanir. Sonunda herkes berat eder. Commins bu olay:
Selefilerin ilk ortaya ¢ikisi olarak goriir.”? (David Dean Commins, Osmanh
Suriyesi'nde Islahat Hareketleri, ¢ev. S. Ayaz, Ist. 1993, 99 vd.) Cemaleddin Kasimi’'nin
bu olaydan sonra kaleme aldi§ ifade edilen bir siirinde, kendisinin “Selefi” oldugu
soyle ifade edilmektedir: “insanlara sorarsan / Benim yolum Cemalilik; / Giiya akil
darnisana / Boyle dermisim! / Yo, yo! Ger¢ek su ki / Selefiyim ben! / Mezhebim
Allah’in kitabidir vallahi, / Yiice Rabbimin Kitabi! / Bir de hadislerden mevzi
olmayanlar, / Yani uydurulmamis hadisler! / Ben insan soziine degil, / Hakikate
kulak asarim agik¢asi! / Ve bence taklit cehalettir, / Her yerde, her zaman /
Korliiktiir vesselam™13

Commins’e gore; “Osmanli Suriyesi'nde gordiigimiiz cagdas Islami 1slahat
hareketi, diger Arap diyarlarinda baghlar: olan ve “Selefiyye” adi verilen daha
genis bir hareketin bir kismi idi. Bu hareketin savunucular takva sahibi atalarin (el-
Selef-i salih, onceki Salihler) hal ve hareketlerine doniis istiyorlardi, o yiizden
hareket “Selefiyye”, taraftarlar1 da “Selefi” adini almislardir.”™ Commins’in bu
calismasi, 19. asrin Suriye’sindeki 1slahat arayislarini, konu ile ilgili birinci el
kaynaklara giderek ortaya koymustur. Ancak “Selefiyye” adimmn igerigi ve bu isimle
cagrilanlarin diger islahatgilardan farkli olduklari hususlar konusunda sarahat
oldugu pek soylenemez. Ozellikle “Selefiyye”nin tarih sahnesine cikist ile ilgili
somut verilere ihtiyag vardir.

Tespit edebildigimiz kadariyla “Selefilik”in, 1slahat arayislarindan farkh olarak,
hem zihniyet, hem de o zihniyete sahip kimselerin olusturdugu bir topluluk olarak
tarih sahnesinde yer bulmalam, 19. asrin sonlart ve 20. asrin baslaridir. Boyle

12 David Dean Commins, Osmanlt Suriyesi‘nde Islahat Hareketleri, gev. S. Ayaz, fstanbul 1993, s. 99 vd.
13 Commins, age., s. 109.

4 Commins, age., s. 11.
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diistinme imkani saglayan somut verilerden bazilarimi soyle siralayabiliriz: 1.
Commins’in dikkat ¢ektigi Sam’daki tezahiirleri farkli da olsa islahat arayislar
esnasinda “Selefiyye” adimin kullanilmig olmasi, o zaman diliminde bir zihniyet
olarak Selefiyye'nin ilk isaretleri olarak almabilir. 2. Kahire’de 1909 yilinda
“Mektebetii’s-Selefiyye” isimli bir kitabevi kurulmustur. Hasan el-Bennd'nin
gengliginde sik ugradigi yerlerden birisi olan (Hatiralar) bu kitabevi, Selefilik
agisindan sembolik bir deger tasir. 3. Resid Riza'min ¢kartmis oldugu Menar
dergisinin giarindan biri de “Selefiyye”dir. Vehhabiligin Selefilige eklemlenmesini
kolaylastiran kilit ismin de Regid Riza oldugu soylenebilir.!s

Selefilik, degiserek, dontiserek giintimtize ulagmistir. Bu konuda SETA igin bir
arastirma raporu hazirlayan Ramazan Yildirim su tespitleri yapmustir:

“Arap diinyasinda kendisini “selefi” olarak tanimlayan hareketlerin ortaya gikist
yaklagik olarak bir asir 6ncesine dayanmaktadir. Ortaya giktiklar1 bolgelere gore
kiiciik de olsa kendi iginde farklihklar barindiran bu hareketler daha ¢ok Misir'da
“cemaatlesme” imkani bulmuslardir. 25 Ocak 2011 yilinda Misir’da zirveye ulasan
halk hareketlerinin adina “Arap bahar” veya “Arap devrimleri” denilen yeni bir
stireci baglatmasiyla birlikte de Selefi hareketler daha ¢ok dikkat ¢ekmeye
baglamiglardir. Arap devrimleri sonrasinda basta Misir olmak tizere bircok Arap
tilkesinde giiglii siyasi bir aktdor olmaya baslayan bu hareketler Misir’da selefi
olarak tanimlanan bazi geleneksel dini yapilardan beslenmislerdir. Bu geleneksel
selefi-dini hareketlerin tarihgesi, kuruculari ve genel gortisleri hakkinda kisaca bilgi
vermek bugiinkii selefi kokenli siyasi partileri daha yakindan tanimamiz
saglayacaktir. Glintimtiz Selefiligi, Miisliman Kardegler hareketi gibi fikir ve eylem
bakimindan homojen bir yap1 arz etmediginden dolay: onlari kendi aralarinda
belirli kriterlere gore tasnif etmek zordur. Savunduklar inanc ilkeleri ve i¢inden
ciktiklart kiiltiirel atmosfer biiyiik olclide ayni olmakla beraber sosyal ve siyasal
alana bakiglari, siyaset ve toplum algilari agisindan onlari dort ana kategoride
degerlendirmek miimkiindiir. 1. ilim ve daveti esas alan geleneksel selefilik. Bu
ozelligiyle 6n plana ¢ikan selefiler, insanlart kendi ilkelerine davet ederek, onlara
dini egitim verir ve her tirli siyasal katilimi reddederler. Akaid tzerinde
yogunlasarak akaid esaslarini bidat ve hurafelerden arindirmaya c¢alisir Mu'tezile,
Haricilik ve Siilik gibi diger firkalar yoldan sapmus olarak kabul eder. Hatta Islam
toplumlarinda yaygin olan Eg’arilik ve Matiiridilige karsi mesafeli durarak 6zellikle
tasavvufi akimlari tamamen dislar. Selefiligin bu akimi daha ¢ok Suudi Arabistan
bolgesinde yaygin olup Abdtilaziz b. Baz ile Nasiruddin Elbani gibi sahsiyetlerin
goriis ve fikirlerini yaymay: kendisine misyon edinmistir. 2. Siyasete ve siyasi
partilere karg1 ortaya koydugu sert tutumuyla tebartiz eden Selefilik. ”Y&neticilere
itaat” prensibini kendileri i¢in ilke edinen bu selefiler, siyasi muhalefetin her
tirliisiine karsi gikar ve siyasi parti aracihgiyla iktidara talip olan diger islami

15 Bu konuda ilging bir makale bk. Henri Lauziere, “The Consruction of Salafiyya: Reconsidering
Salafism from the Perspective of Conceptual History”, International Journal of Middle East Studies, V/42,
August 2010, no.3, pp. 369-389.
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hareketlere karsi siyasi iktidarlarin yaminda yer alirlar. Basta Suud ve Korfez
tilkeleri olmak tizere bir¢ok Arap cografyasinda varlik gosteren bu guruplarin
toplum igindeki etkinlikleri Arap devrimleriyle baglayan stiregte azalmistir. 3. Daha
cok “cihada” diye adlandirilan Selefilik. Arap diinyasindaki rejimleri tekfir eden,
onlara karsi siddete basvuran ve Islam diinyasinda meydana gelen birgok
eylemden sorumlu tutulan gurup veya guruplardir. 4. Islahatq bir cizgiyi
benimseyen Selefilik. Bu grup sosyal ve siyasal konulara daha ilimh bir yaklasim
sergiler, hem selefi inang ve ilkeleri savunur hem de hayatin tiim alanlarinda aktif
olarak yer almay: dile getirir. Toplumsal ve siyasal degisimin tedrici ve barisq bir
sekilde yapilmasi geregini savunurlar. Bu gurup icinde yer alan selefiler, Arap
devrimlerinden once elverisli ortam elverisli ortam bulamadiklar i¢in aktif olarak
siyaset yapamadilar; ama devrimlerden sonra basta Misir olmak tizere Tunus,
Libya ve Yemen'de farkli siyasi partilerde siyasete katildilar.”1

Selefiyye adi altinda viicut bulan olugumun, tesekkiil stireciyle birlikte $iilik
karsiti bir durusu benimsedigini soylemek miimkiindiir. Bu dogrultuda fiilen
catisma diyebilecegimiz faaliyetler, daha ¢ok el-Kaide oOrgiitliniin de gekirdegini
olusturan “Cihadc1” denilen gruptan gelmektedir.'”

Selefilik-Vehhibilik

Vehhabilik, 18. asirda Muhammed b. Abdilvehhab’in (1703-1792) fikirleri
etrafinda sekillenen dini-siyasi harekete, hareketin disindaki kimseler tarafindan
verilen bir isimdir. Bu hareketin mensuplart kendilerini Ehli’t-Tevhid veya
Muvahhidin diye isimlendirirler. ibn Abdilvehhab’in Uyeyne kadisi olan babas
Hanbeli gelenekten gelen bir fakih idi. Muhammed b. Abdilvehhab ile Der’iye
Emiri olan ibn Sufid arasinda, 1744 yilinda yapilan, “silah giiciiyle bile olsa Allah
kelamini baki kilmak” tizere bir antlasma ile Ibn Abdilvehhab'in fikirleri, muhtemel
bir Vehhabi devletinin ¢ekirdegini olusturacak sekilde siyasi bir boyut kazanmis
oldu. Bu devlet, Osmanl Devleti'nin topraklar iizerinde, Tevhid merkezli olarak,
bid’atlerle miicadele ederek, Asr-1 Saddet'teki Islam’i yeniden tesis etmek gibi
amaglarla kurulacakti. Ne var ki, hareketin ¢ikisi klasik Stinni alg ile gelistigi gibi,
siddet kullamlmasi, tekfir mekanizmasimin kolaylikla isletilmesi, Vehhabilikle ilgili
olumlu kanaatlerin olusmasim engelliyordu. Ozellikle tasavvuf ve tarikatlarla ilgili
her seyin “sirk” addedilmesi, Vehhabilere kars: 6fke birikmesine yol agmustir.

ibn Abdilvehhab'in en gok etkilendigi isimler ibn Teymiyye ve ibn Kayyim el-
Cevziyye'dir. Ancak onun, Ibn Teymiyye'nin “Ulii'l-Emr”e itaat konusundaki
klasik Stinni gortisii pek dikkate almadigi dikkat gekmektedir. “O, kafir olduklan
gerekgesiyle disladigi Miisliimanlara karsi, ibn Teymiyye'nin dgretilerine aykiri
olarak, silahli gii¢ kullanarak isyan etti.”!® Bu iki isim, daha sonra Vehhabilik ile

1 Ramazan Yildinm, Cemaatten Partiye Déniigen Selefilik, SETA Analiz, Arahik 2013, say1 73.

7 bk. Richard Whelan, el Kaidecilik, [slim’a Tehdit Diinyaya Tehdit, gev. H. Baga, B. Sinkaya, P.Arkan,
Ankara 2006.

16 Fazlurrahman, [slam‘da fh_l,ra ve Reform, Ankara Okulu Yay., cev. Fehrullah Terkan, Ankara 2006 s.
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Selefilik arasinda kurulacak olan irtibat i¢in ortak zemin olusturmustur. Ctinki
Selefiyye’nin de en miihim referans kaynaklari arasinda ibn Teymiyye ve Ibn
Kayyim el-Cevziyye yer almaktadir.

Muhammed b. Abdilvehhab, tipki Hariciler gibi ameli imanin iginde miitalaa
etmis, ibadetlerdeki noksanhigmn veya giinalin insami kiifre gotlirecegini iddia
etmis'®; evliya kabirlerini ziyaret etmenin, onlardan sefaat dilemenin bid’at ve kiifiir
oldugunu belirtmistir.’

Vehhabiler’'in Sia’y1 da tekfir ettigi bilinmektedir. Bu dogrultudaki ilk ilging
olaylardan birisi 1802'de Gadir Hiim bayraminda Vehhabiler'in Kerbela gehrine
saldirarak Hz. Hiiseyin'in kabrini tahrip etmeleridir. Olaylar esnasinda ¢ok sayida
Sit hayatin1 kaybetmistir.

Vehhabilerle Selefilik arasindaki yakinlagsma, 1900'lerin basinda, Vehhabileri
Ehl-i Siinnet'in i¢inde degerlendiren Selefilerin goriis ve dtstinceleri ile birlikte
baglar. Bu stirecte Vehhabilerin mesraiyet arayist kadar, Selefilerin  destek
arayslarimin yamnda, basta ibn Teymiyye ve ibn Kayyim el-Cevziyye olmak tizere,
bid’atlerle miicadele, Selef-i Salihin’in yoluna vurgu gibi konulardaki benzer
yaklasimlarin da etkili oldugu soylenebilir. Bu dogrultuda Resid Riza'run belirleyici
bir rolii oldugu gortlmektedir. “Bazi Sil ve Stinni alimlerin aleyhinde bulunduklar:
Vehhébi mezhebi, Resid Riza'ya gore Stinni bir mezheptir, hak yoldadir, itikatta
selef anlayisimi, amelde ise Ahmed b. Hanbel’in mezhebini benimsemislerdir.
Bazilariin Vehhabileri sapiklik ve kiifiirle suglamalari, dinden veya ilimden degil,
siyasi menfaat catigmasindan kaynaklanmaktadir.”?!

Daha sonra Vehhabilerin bu ismi benimsediklerini ve Selefiyye ismiyle kitaplar
negrettiklerini  gormekteyiz. Bu hususun ilging o6rneklerinden birisi, Eba
Abdurrahman Amr Abdilmiinim Selim’in  $Seyh Muhammed Nasiruddin
Elbani’nin bir kitabina yaptig1 ve Ta'likitu’s-Seniyye Serhu Usiili’d-Da’veti’s-Selefiyye
adiyla negrettigi kitabidir. Bu kitap Ttrkge’ye Selefi Davet Usilii seklinde terclime
edilmistir. Internet ortaminda bulmak miimkiindiir.2

Vehhabiler’in kendilerini Selefiyye ile irtibatlandirdiklarina dair bir bagka kitap,
Ebii'l-Hasen el-Akdar'in yazdigi ve Abdiilkerim Cobanoglu tarafindan Tiirkce'ye
Selefiyye Hakkinda Yanilgilar adiyla terciime edilen eserdir.®

Sii-Selefi Kutuplasmas:1 veya Iran-Suiidi Arabistan Arasindaki Iktidar

Cekismesi

iran ile Sutidi Arabistan arasinda hem ciddi bir rekabet, hem de karsilikh tekfirle
beslenen, daha ¢ok dijital ortamda yiiriitiilen, modern soguk savas denilebilecek

¥ Muhammed b. Abdilvehhab, Kitabu't-Tevhid, 1988, s. 9-11.

2 Muhammed b. Abdilvehhab, age., 1988,s. 39 vd.

Hayrettin Karaman, Gergek fsldm’da Birlik, Istanbul 2003, 5.196.

2 http//dLislimhouse.com/data/tk/ih_books/single/tk Selef%C3%AE D%C3%A2vet Us%C3%BB1%
C3%BC.pdf)...El-Albani hakkinda ilging bir yazi icin bk. http://www livingislam.org/alb e.html.

2 www.islah.de/mehec/men00017.pdf
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nitelikte kiyasiya bir miicadele vardir. Suriye ve Bahreyn gibi tictincii tilkeler
tizerinden sicak ¢catismanin da yasandig séylenebilir.

fran ve Suudi Arabistan arasindaki rekabet, Orta Asya’da, Kafkaslar'da,
Balkanlar’da bir tiir niifGz miicadelesi olarak ortaya ¢ikmaktadir. iran,
Arnavutluk’taki Bektasilerle ciddi olarak ilgilenmekte, onlara ekonomik destek
saglayarak, Bektasilik ile Siilik arasinda bir bag tesis etmeye ¢alismaktadir. Ayni
sekilde, Suudi Arabistan’in da, ekonomik yardimlar kanaliyla yaklastigi Miisliiman
topluluklara Vehhabiligin birtakim goriiglerini kabul ettirebilmek igin her yolu
denemektedir.

Sii- Selefi kutuplasmasi gibi goriinen, esasi fran- Suudi Arabistan arasindaki
niifiz ve iktidar miicadelesi olan gerginlik, Suriye’deki gelismeler ve her iki
tilkenin Suriye konusundaki tavri merkeze alinarak okundugu taktirde, isin igytizii
daha kolay anlagilabilir. iran, Suriye’deki mevcut iktidari, yani kendisi de bir
Nusayri olan Besar Esad’i desteklemektedir. Oysa, Ca’feri (Isnaageri) uleméanin
Nusayrilere yakin zamanlara kadar pek sicak bakmadiklan bilinmektedir. Ancak
fran’in Suriye ile yakin iligkisi vardir. iran-Suriye iliskisi, Suriye’deki calkantilarla
birlikte yeni bir boyut kazanmustir. Iran, acikca Suriye’de Esed rejimini
desteklemekle kalmamuis, simdiye kadar Filistin konusunda c¢ok etkin olan
Liibnan’daki Hizbullah't da, Esed giiclerinin yaninda savasmaya yonlendirmistir.
Hizbullah, Libnan’daki $it Emel orglitiintn, [slam Devrimini miiteakip, fran’in
etkisiyle once Sii Emel- Islami Emel diye ikiye ayrilmasindan sonra, islami Emel'in
Hizbullah’a dontismesiyle olugsmus bir orgiittiir. iran'in ve Hizbullah’in Esed
rejiminin yaninda yer almasinin, Esed’in iginden geldigi Nusayriligin $ia’nin bir alt
kolu olmasi ile elbette ilgisi vardir. iran, Ortadogu’daki etkinligi ve cikarlari
agisindan Suriye’ye asla ilgisiz kalamaz. iran’in desteginin sadece Hizbullah't
yonlendirmekten ibaret oldugunu distinmek de dogru degildir. Suriye
Liibnan’daki Siiler agisindan da ¢ok onemlidir. Suriye’de rejimin diismesi, hem
iran’in Ortadogu’daki etkin roliinti, hem de o6zellikle Liibnan tizerindeki etkisini
yitirmesi anlamma gelecektir. iran-Suriyc iliskisinin Irak’la da dogrudan ilgisi
vardir. Bu son gelismeler, fran’in gittike Siiligi daha fazla 6n plana gkarttig
seklinde yorumlanabilir.

Suriye konusunda Suudi Arabistan Esed karsiti gliclere destek vermistir. Esed
karsiti giiclerin tek bir grup olmadigim belirtmekte fayda vardir. Bu gruplar
arasinda el-Kaide gibi Cihadi Selefi cizgideki olusumlar dikkat cekmektedir.
Suriye’de olan ashinda Miisliimanlara olmaktadir. Hem Esed giigleri, hem de biitiin
muhalif giicler, “Allahu Ekber” sadalariyla birbirlerini dldiirmektedirler.

Ortadogu’da yasananlar, fran’in, kendisini diinyanin her yerindeki Siilerin
hamisi gibi gordaglini, niiftz alanim genisletebilmek i¢in 6nce onlarla siki bir is
birligi yapmaya galistigini agikga ortaya koymaktadir. Isin en ilging yani, Suudi
Arabistan’da zengin petrol yataklarinin oldugu bolgede %10-15 §ii niifus
yasamaktadir. Suudi Arabistan’in ilgisiz kalamayacag Bahreyn, Kuveyt, Birlesik
Arap Emirlikleri gibi Korfez tilkelerinde de ciddi bir $ii niifus mevcuttur. Bize bir
fikir vermesi agisindan Siilerin hangi {ilkelerde yasadiklar1 ve muhtemel
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niifuslarinin ve niifus oranlarmnin ne kadar olduguna bakmakta fayda vardir.
Masliiman iilkelerdeki mevecut niifus durumu, oradaki farkli mezhep ve din
anlayislarina mensup kimselerin oranlari konusunda, maalesef elimizde saglikhi
veriler yoktur. Veli Nasr'in Foreign Affairs'in Temmuz/ Agustos 2006 sayisinda
yayinladigi “When the Shiites Rise” isimli makalede vermis oldugu tablo, bu
konuda bize bir fikir verebilir diye diistintiyoruz:

Ulke Sii niifusun orani Toplam niifus  Sii niifus
Iran 90% 68.7 milyon 61.8 milyon
Pakistan 20% 165.8 milyon 33.2 milyon
Irak 65% 26.8 milyon 17.4 milyon
Hindistan 1% 1,095.4 milyon 11.0 milyon
Azerbeycan 75% 8.0 milyon 6.0 milyon
Afganistan 19% 31.1 milyon 5.9 milyon
Suudi Arabistan 10% 27.0 milyon 2.7 milyon
Liibnan 45% 3.9 milyon 1.7 milyon
Kuveyt 30% 2.4 milyon 730,000
Bahreyn 75% 700,000 520,000
Suriye 1% 18.9 milyon 190,000
BAE 6% 2.6 milyon 160,000

Katar 16% 890,000 140,000
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Not: "Siiler" imamiyye Siasi’dir. Nusayri, Ismaili ve Zeydileri kapsamamaktadir. Oranlar
tahminidir.

2013 yilinda elbette iilkelerin niifusu artmgtir. Ancak tilkelerdeki S$ii niifusla
ilgili oranlarin cok fazla degismedigini soylemek mimkiindiir. Tablodaki Suriye ile
ilgili oranlarin, sadece oradaki imﬁmiyye’yi benimseyenleri verdigini hatirlatmakta
fayda vardir. Suriye’de Nusayriler'in oraminin %10-12 kadar oldugu tahmin
edilmektedir.

Bu tablo, Sii-Selefi kutuplagmasindan ¢ok, Miislitmanlar1 bekleyen ve domino
tesiri ile Islam diinyasiin her yerine yayilma ihtimali bulunan bir Sii — Siinni
catismasimin  vehametini  ortaya koymaktadir. fran, muhtemelen cepheyi
genisletmemek igin gerilimi ve miicadeleyi, Vehhabilik / Selefilik iizerinden
stirdiirmektedir. Vehhabiler ise, Iran’a karsi, Sii olmayan biitiin Miisliimanlar:
yanlarinda gormek istemekte, miicadeleyi Miisliimanlarin yasadigi her yere
tasimaktan ¢ekinmemektedir.

Suudi Arabistan’da, yukaridaki tabloda %10 oraninda Sii niifus gortinmektedir.
Siilerin daha g¢ok zengin petrol yataklarmin oldugu Kift ve Hasa gibi yerlerde
yasadiklarimi dtistinecek olursak, bu niifusun her iki tilke agisindan da stratejik bir
nitelik tasidigini diistinebiliriz.

internet ortaminda kiyasiya bir miicadelenin yiiriitildigini ifade etmistik. Bu
miicadelede kullanilan en agir silah tekfirdir. iran, cepheyi genisletmemek icin
Vehhébilik’e yiiklenmekte, hatta kendilerinin Bahaileri islam dis1 ilan ettikleri gibi,
Siinni  diinyanin  da  Vehhabilerin  Islam disi  oldugunu belirtmelerini
istemektedirler. Bu konuda ilging bir 6rnek, Tahran Cuma imami Huccetii’l islam
Ahmed Hatemi’nin su sozleridir: . “Ttm Sia alimleri Bahailigin Islam’la hicbir ilgisi
olmadigini agik sekilde duyurmaktadir. Biz ayni seyi Ehl-i Stinnet’ten bekliyoruz.
Bugtin Ehl-i Stinnet ulemas: agik bir sekilde Vehhabiligin Islam’la hicbir ilgisi
olmadigin duyurmalidirlar.”?

Vehhabiler de, EbG Bekir el-Cezairi’nin yazdigi, Tirkge’ye Mehmet Sahin
tarafindan Sia Mensubuna Nasihat olarak ¢evrilen eseri basta olmak tizere? internet
ortaminda Siiligin Islam dis1 oldugunu dile getiren kitap ve muhtelif yazilar pek
cok sitede yayinlamaktadir. Muhibbu’d-Din el-Hatib’in Hutitii'l-Ariza isimli eseri
de bunlardan bir digeridir.

Sonug

Miisliimanlar islam ortak paydasmni kaybetmislerdir. Kur’an’in 14 asir dnceki
uyarisia ragmen, her grup kendi sahip oldugu ile viinmekte; islam’t kendi
gorlisinden  ibaret  zannetmekte, kendisi gibi  olmayanlarn  kolayca
otekilestirebilmektedir. Din, birlestirmek yerine ayristirmakta; ayrilik¢i duruslar

% www.suriyegercekleri.com

www.islah.de/menhec/men00024.pdf
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dini kullanarak mesraiyet kazanmaya ¢alismaktadir. Dinin insan hayatina anlam
kazandiran boyutu etkisiz hale gelmistir. Mislimanlar, Allah’in insana bahsettigi
akli etkin kullanmaktan kaginmakta, gelenegi kutsallastirmakta, bilgiyi
itibarsizlastirmakta, bilgi ve deger iireterek 6zne olmay1 basaramamaktadir. Biitiin
diinyay: etkileyen, kiiresel boyut kazanan basta siddet-teror, kimlik krizi ve anlam
arayist olmak tizere biitiin sorunlari en derin yasayanlar Miisliimanlardir. Temel
hak ve 6zgurliiklerin en ¢ok ihlal edildigi, yliksek giiven kiiltiiriintin yaratilamadig:
yerlerde Miisliimanlar yasamaktadirlar. Hayatin kurali ¢ok basittir: Yaratici
yetilerini etkin kullanmayi beceremeyenler, yikarak, yakarak, yok ederek,
oldiirerek yaratma siirecine katilmaya calisirlar.

[slam diinyasinda yasanan olumsuzluklar mesralastirabilmenin, Miisliimanlar
arasindaki gii¢ ve iktidar miicadelesini, bunun sonucu olan ¢atisma ve dltimleri
akla uygun hale getirebilmenin en kolay yolu, toplumsal bellekte diri olan anlam
cercevelerini kullanmak ve diisman algisi yaratmaktir. iste esasi iktidar ve glig
kavgasi olan ¢atismalar, tarihteki adiyla $ii-Stinni, gliniimtizdeki tezahtirleri ile Sii-
Selefi kutuplagsmasi olarak karsimizda durmaktadir. iran, diinyanin her yerindeki
Siileri, kendi egemenligi icin her zaman harekete gecirebilecegi bir giic olarak
gormekte; tarihten yararlanarak “diigman” algisimi diri tutmakta, biiytik $ii kimligi
insa etmeye ¢alismaktadir. Genis Stinni kitleyi karsisina almak yerine, daha belirsiz,
ancak i¢inin istenildigi sekilde doldurulmasi miimkiin ve kolay olan “Selefilik”
tizerinden gii¢ ve egemenlik arayisim siirdiirmektedir. Suudi Arabistan ise,
cekiciligini kaybetmis Vehhabilik yerine, “Selefilik” gibi, gecmise yonelik 6zlemleri
cagristiran bir kavramla hem Si1 olmayanlarin sempatisini kazanmaya, hem
iktidarina yonelik elegtirileri hafifletmeye, hem de en biiyiik tehdit olarak gordiigi
Iran’a karsi destek ve mesrhiyet kazanmaya ¢alismaktadir. Selefi-Sit kutuplagmasi,
iktidar kavgasinin ve dinin golgesinde mesriiyet arayisinin bir tezahtirti olarak
anlagilabilir.

Selefiyye, herkesin, i¢ini durusuna, amaclarina, beklentilerine gore kolayca
doldurabildigi; isteyenin istedigi zaman dilimi ve istedigi zihniyeti ifade icin
kullanabildigi tabir yerinde ise “maymuncuk” gibi bir kavramdir. Selefilik, her ne
kadar giiniimtizde mezhep gibi gortinse de, dncelikle mezhep degil, bir zihniyettir.
Gegmiste Selefiyye adiyla bir mezhep, tespit edebildigimiz kadanyla hig
olmamustir. Selef ise her zaman mevcuttur. Her nesil icin bir dnceki nesil seleftir.
Kiltiiriimiizde 6zellikle ilk Miislitmanlarin ilk ti¢ asn ile ilgili olarak kullanilan
“Selef-i Salihin” ifadesi, muhayyel bir “Selefiyye”ye kok bulmayi kolaylagtirmistir.
“Selefiyye”nin sosyal hayatta karsilik bulmasi, yani kendisini “Selefiyye” denilen
bir topluluga ait hisseden insanlarin mevcudiyeti 19. asrin sonlar1 ve 20. asrin
baslaridir. Daha sonra Vehhabiler, “Vehhabi” adina yiiklenen olumsuz algidan
kurtulabilmek igin Selefi ve Selefiyye adini kullanmaya baglamislardir. Hem
gecmiste, hem de bugiin oziinde “Islam’in erken dénemine yonelik yiiceltme
arzusu” ve “koklere / bid’atlerden arindirilmis sahih dine donme talebi” olmak
tizere birbirinden ¢ok farkli Selefilere ve Selefiyye’ye rasttamak miimkiindtir. Tespit
edebildigimiz kadariyla Batt Medeniyeti'nin hayatin tiim alanlarindaki degistirici
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ve dontstiriicli glicti, bazi Misliimanlarn yiizlerini ge¢mise cevirmelerine ve
geemisi kutsallastirarak ayakta kalabilecekleri zehabina stirtiklemistir. Bu derinligi
olmayan arzu, sadece kendilerini “kurtulusa eden firka / Firka-i Naciye” olarak
goren, kendileri gibi diisiinmeyenleri kolayca islam dairesi disinda miitalaa eden
birbirinden farkli pek ¢ok Selefiyye'nin ortaya ¢ikmasina yol agmistir. Cihadi
Selefilik, Siyasi Selefilik ve Imi Selefilik, hemen akla gelen Selefi topluluklardir.

Selefilik bir yandan Vehhabilik'le birlikte anilirken, diger taraftan da,
Cemaleddin Afgani, Muhammed Abduh ve Resid Rizd'min isimleri kullamilarak
islahat arayislart ile de irtibatlandirilmaktadir. Resid Riza'yir Selefilik ile
irtibatlandirmak biraz miimkin gortinse de, Muhammed Abduh’tan Selefilerin
hoglanabilecegini soyleyebilmek biraz zordur. Misliimanlarin gelecegi acisindan
“Selefiyye” adi etrafinda olusan olumsuz algimnin, Abduh gibi, kendi kosullarinda
fevkalede ileri olan kimselerin goriis ve diislincelerini kirletmesine izin vermemek
gerektigi kanaatindeyiz. Acilen yapilmasi gereken is, bilginin daha fazla
itibarsizlastirilmasinin, aklin din adina etkisizlestirilmesinin 6niine ge¢gmek, insanin
bizatihi deger oldugunu Misliimanlara hatirlatmaktir.  Aksi  takdirde
Miisliimanlarin birbirlerini 6ldiirmelerini engellemek miimkiin olmayacag: gibi,
insanligin ihtiyaci olan yiiksek islami degerleri yeniden tiiretmenin, yeni bir
medeniyet yaratmanin diistinti kurmak bile biraz zor olacaktir.

Miisltimanlarin birbirlerini bu kadar kolayca katletmelerinin en temel sebebinin
islam’la ilgili algi carpikligi oldugunu belirtmek miimkiindiir. islam ortak paydast
bilinci kayboldugu igin, her grup sadece kendisi Miisliiman saymakta, cenneti
garantiledigini disiinmekte ve kendilerinin disinda herhangi bir kimsenin
girmemesi icin kapiy1 da igeriden kilitlemektedirler. Miisliimanlarin Islam algisi,
Mevlana’'nin dikkat ¢ektigi karanlikta el yordamuyla fili tanimaya calisan insanlarin
durumuna benzemektedir. Kur’an’a ragmen, Hz., Muhammed’e ragmen, her
topluluk sadece kendi anlayisini sahih islam olarak algilamakta, kendi goriis ve
diistinceleri ile oviintp /avunup durmaktadir. Bu durum tekfir mekanizmasimin
kolaylikla isletilmesine imkan saglamaktadir.

Miisliimanlarin on dort asr1 asan gegmislerinde de, sikintili anlar ¢ok olmustur.
Sorunlarin odaginda iktidar kavgasi hep var olagelmistir. $Simdi yasanan da,
oztinde iktidar kavgasidir. Sorunlarin sadece siyasetle, siyasi erki ele gecirmekle
¢oziilebileceginin ciddi bir yamlgi oldugunu hemen belirtmeliyiz. Bilimin giiciint
gormeyen, yaptigi her seyin sadece toplum tarafindan benimsenmesini bekleyen,
yapip ettiklerini din ile mesrGlastrmaya kalkisan siyaset, dogal olarak islam’i
sadece megralastinca bir arag olarak gormeye baglar. O zaman da, siyasetin
ayristinicr dili, insanlan otekilestirmek igin dini argtimanlart kullanmaktan hig
ka¢inmaz. Bu konular1 daha iyi anlayabilmek icin Emeviler Dénemi’'nden 6rnek
verebiliriz. Bir yandan Emevi iktidarimin, zulmi bile dinle irtibatlandiran, iktidar
igin her seyi miibah goren, [slam’in insan fitrati ile uyumunu zedeleyen politikalars,
diger yandan Hariciler’in her seyi sirk penceresinden goren, her seyi dinlestirerek
diinyay1 dar eden duruslar Miisliimanlar: yeni arayislara sevketmisti. iste Miircie
bu arayiglarin  Grtinii  olarak ortaya c¢kti ve Once amelin imanla
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ozdeglesgtirilemeyecegini, biitiin Miisliimanlarin imanda esit olduklarim ortaya
koydu. Miircie’nin insanlia armagan ettigi bu ve benzeri ilkelere ger¢ekten ¢ok
ihtiyacimiz var. Islam’t 6zgiirliik tizerinden okumadan, dini siyasilerin ve siyasi
erki ele gecirmek icin onu kullanmaktan cekinmeyenlerin elinde oyuncakliktan
kurtarmadan, birakin ozglirltigli, tretimi, var olabilmek bile pek miimkiin
goriinmemektedir. (jzgijr]iigﬂn olmadigi yerde [slam olmaz. Yiiksek gliven kiilttiri
yaratilmadan, yaratic yetiler harekete ge¢mez. Begeri yaraticili§in zirvesinde bilim,
sanat ve spor vardir. Enerjisini salih amele dontistiirerek bu alanlarda var
olamayan toplumlarin yasama imkani bulmalarn pek miimkiin degildir.

Soztimiizii daha once dikkat ¢ektigimiz Ahkaf saresinin 13. ve Fussilet
stresinin 30. ayetleri ile noktalamak istiyoruz:

“Rabbimiz Allah’tir deyip dosdogru olanlar igin hicbir korku yoktur ve onlar
tiztilmeyeceklerdir. iste cennetlikler bunlardir; yaptiklar giizel iglere kargihik olarak
orada stirekli kalacaklardir.”26

“Rabbimiz Allah’tir deyip dosdogru olanlara gelince; onlara melekler gelir ve
soyle derler: ‘Korkmayin, tiziilmeyin; size vadolunan cennetle sevinin”?”

Bu ayetler bize, islam Ortak Paydasi bilincinin iizerine oturacagi zemini
vermektedir. Kur’an’da belirtilen temel iman esaslarina (Tevhid, Ahiret, Niibtivvet)
inanan her insan Miisliimandir ve Islam dairesi i¢indedir. Miisliimanlarin bu denli
parcalanmalar: ve birbirlerini 6ldiirmelerinin ana sebebi de cehalet ve hamakattir.
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Muslims have lost their common denominator. Despite the Quran’s 14th century old
warnings, each group prides each-self on their Islamic interpretation and otherizes various
other traditions easily. Religion separates, rather than unites. The separatist groups use
religious discourse to gain legitimacy, however the dimensions of religion that give meaning
to human life have been omitted. Muslims avoid using reason effectively, they sanctify
tradition and discredit knowledge. Muslims are the group who experience terror, violence,
identity crisis and are most profoundly seeking meaning. Muslims live in the territories in
which basic rights and freedoms are violated the most and where a culture of trust cannot be
created. The rule of life is simple: the ones who cannot use creative forces effectively resort to
violence, death and destruction.

The easiest way to legitimize the power and authority clashes, and the conflicts and
deaths, is by the creation of an enemy and use of the existing meaning’s frameworks in the
collective memory. In this framework, the Shiite-Salafi conflict appears as a reflection of
historical Shiite-Sunni contradictions. Iran sees the Shia population as a power which can be
mobilized whenever needed. For this purpose, Iran keeps the historical ‘enemy’ perception
alive and tries to build a Shia identity. Rather than battle with broad Sunni mass, Iran seeks
power and authority by a vague ‘salafism’ conceptualization, which is loaded by any
meaning. On the other hand, Saudi Arabia uses ‘Salafism’ instead of Wahhabism to attract
the sympathy of the Sunni population because while Wahhabism lost its attraction, Salafism
evokes past nostalgia. With this policy, Saudi Arabia tries to alienate critics against it, as well
to gain legitimacy against Iran.

Although Salafism appears to be a sect, it is not, it is a mentality. There has not been a
separate sect called Salafism in the past. However Salafis have always existed. Each
generation is the Salaf for the previous generation. The Salafi-Shiite polarization is a
reflection of the legitimization of the power and authority struggle within religion.
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Dilemma of Muslims Who Lost Islam as a Common Denominator

Islam Ortak Paydasin1 Kaybetmis Miisliimanlarin
Ac¢maz: Sii- Selefi Kutuplagsmasi

Ozet

Miisliimanlar Islam ortak paydasini kaybetmislerdir. Kur’an’m 14 asir énceki uyarisina
ragmen, her grup kendi sahip oldugu ile &viinmekte; Islam’1 kendi goriisiinden ibaret
zannetmekte, kendisi gibi olmayanlar da kolayca otekilestirebilmektedir. Din, birlestirmek
yerine ayristirmakta; ayrilik¢i duruslar dini kullanarak mesruiyet kazanmaya ¢alismaktadir.
Dinin insan hayatina anlam kazandiran boyutu etkisiz hale gelmistir. Miisliimanlar, Allah’in
insana bahsettigi akli etkin kullanmaktan kaginmakta, gelenegi kutsallastirmakta, bilgiyi
itibarsizlastirmakta, bilgi ve deger {ireterek 6zne olmay1 basaramaktadirlar. Biitiin diinyay1
etkileyen, kiiresel boyut kazanan basta siddet-terdr, kimlik krizi ve anlam arayis: olmak
tizere biitiin sorunlari en derin yasayanlar Miisliimanlardir. Temel hak ve ozgiirliiklerin en
¢ok ihlal edildigi, yiiksek giliven kiiltiiriinlin yaratilamadigi yerlerde Miisliimanlar
yasamaktadirlar. Hayatin kurali ¢ok basittir: Yaratici yetilerini etkin kullanmay:
beceremeyenler, yikarak, yakarak, yok ederek, oldiirerek yaratma siirecine katilmaya
caligirlar.

[slam diinyasinda yasanan olumsuzluklari mesrulagtirabilmenin, Miisliimanlar
arasindaki gii¢ ve iktidar miicadelesini, bunun sonucu olan ¢atisma ve &liimleri akla uygun
hale getirebilmenin en kolay yolu, toplumsal bellekte diri olan anlam cergevelerini
kullanmak ve diigsman algisi yaratmaktir. Iste esas1 iktidar ve gii¢ kavgasi olan gatismalar,
tarihteki adiyla $ii-Stinni, gliniimiizdeki tezahiirleri ile Sii-Selefi kutuplagsmasi olarak
kargimizda durmaktadir. fran, diinyanin her yerindeki Siileri, kendi egemenligi igin her
zaman harekete gecirebilecegi bir gii¢ olarak goérmekte; tarihten yararlanarak “diigman”
algisii diri tutmakta, biiyiik Sii kimligi insa etmeye calismaktadir. Genis Siinni Kkitleyi
karsisina almak yerine, daha belirsiz, ancak icinin istenildigi sekilde doldurulmasi miimkiin
ve kolay olan “Selefilik” iizerinden gii¢ ve egemenlik arayisini siirdiirmektedir. Suudi
Arabistan ise, cekiciligini kaybetmis Vehhabilik yerine, “Selefilik” gibi, gecmise yonelik
ozlemleri cagristiran bir kavramla hem S$ii olmayanlari sempatisini kazanmaya, hem
iktidarma yonelik elestirileri hafifletmeye, hem de en biiyiik tehdit olarak gordiigii Iran’a
kars1 destek ve mesruiyet kazanmaya ¢alismaktadir.

Selefilik, her ne kadar giintimiizde mezhep gibi goriinse de, bir mezhep degil, bir
zihniyettir. Gegmiste selefiyye adiyla bir mezhep, tespit edebildigimiz kadariyla hig
olmamustir. Selef ise her zaman mevcuttur. Her nesil igin bir 6nceki nesil seleftir. Selefi-Sii
kutuplasmasi, iktidar kavgasinin ve giic miicadelesinin din sayesinde mesrulastirilmasi ile
ilgili arayislarin bir tezahiirii olarak anlasilabilir.

Anahtar Kelimeler: Siinni, Selefilik, $Sia, Mezhep

Introduction

The main argument of this paper is to present the opinion that the prevention of
conflicts among Muslim groups and the bloodshed is conditioned by the
development in consciousness of freedom and individualism, as well as an
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awareness of Islam as a common denominator, having the power of knowledge,
and creating universal values. As Muslims who have lost the consciousness of
“Freedom and Islam as a Common Denominator,” they have also lost their
creativity, resorting to burning, devastating, demolishing, and consuming for
survival. Those who cannot be involved in the universal process of existential
creation and those who cannot turn energy into good deeds, fall into emptiness
and into a crisis of meaning and identity, while being condemned to a vicious
circle of the illusion that makes devastation and killing meaningful. The reasons
behind the conflicts, that have intensified within the last two centuries by gaining
power from religious doctrines, are the disorientation in religious codes that make
human lives meaningful, the degradation of religion to formalism, and the
grounding of separatist ideologies onto the religion itself. The way out is to re-
establish the reputation of knowledge, remembering that being rational is a way of
worshipping, converting energy to production by enabling creative abilities, and
the success of Muslims of being the actors of their own lives again.

On the other hand, conflicts among Muslims feed upon equalization of the past
and history, and thus the past and the religion being dependent on traditions,
rather than the Qur’an itself, as a source of fundamental religious knowledge, and
the misperception regarding the fact that Islam leaves political issues to human
beings. The vessels in our culture that feed the improper perception that renders
“humans” as invisible, have trivialized the high value attached by Islam to “human
beings”. The unpleasant experiences encountered within the past two centuries
have prevented a proper understanding of the real value of “humans”.
Colonization of a significant part of the Muslim geography has eased the
degradation of the religion to ideology and the language of religion has lost its
associative manner under the influence of the discriminative political discourse. For
this reason, religion is placed at the center of both issues, and the solution seeking
efforts. The isolation of religion from being a source of problem or the problem
itself, is a necessity and a possible target. For this purpose, the fundamental
doctrines of Islam should be extracted from the Qur’an and it should be highlighted
that religion is something natural. However, it is not a proper approach to seek
solutions for every single problem inside religion. Islam leaves decisions on
political issues to humans. According to Imam al-Maturidi, “Religion is a thing,
politics is another”. The different political theories put forward by Muslims and the
political quest that emerged after the death of the Prophet can be perceived as
evidence of the fact that Islam leaves political issues to humans.

To have a better understanding of this topic, it might be helpful to remind of the
verses that are thought to be fundamental in this study:

“O mankind, indeed We have created you from male and female, and made you
people and tribes so that you may know one another. Indeed, the most noble of you
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in the sight of Allah is the most righteous of you. Indeed, Allah is Knowing and
Acquainted.” !

“Indeed, those who have said, ‘Our Lord is Allah,” and then remained on a right
course - there will be no fear concerning them, nor will they grieve. Those are the

companions of Paradise, abiding eternally therein as reward for what they used to
do.”?

“Indeed, those who have said, ‘Our Lord is Allah’ and then remained on a right
course - the angels will descend upon them, [saying], “Do not fear, and do not
grieve but receive good tidings of Paradise, which you were promised.”?

“Indeed, Allah does not forgive association with Him, but He forgives what is
less than that for whom He will. And he who associates others with Allah has
certainly fabricated a tremendous sin.”*

“Indeed, Allah does not forgive association with Him, but He forgives what is
less than that for whom He will. And he who associates others with Allah has
certainly gone far astray.”s

“establish the religion and not be divided therein...”¢ “[Adhere to it], turning in
repentance to Him, and fear Him and establish prayer and do not be of those who
associate others with Allah. [Or] of those who have divided their religion and
become sects, every faction rejoicing in what it has.””

The Quran is the only determinant source of Islam. It is human beings who can
understand and interpret the Qur’an, and use it to understand the meaning of life
and create scientific outputs and values. Revelations were sent so that they could
support the reasons for humans. The 13th and 14th verses of Surah al-Ahqaf, and
the 30th verse of Surah Fussilat provides us the ground to base the idea that Islam is
a common denominator. As Muslims lose the awareness of Islam as a common
denominator, the religion loses its associative aspect under current conditions. This
results in the legitimization of some separatist approaches benefiting from the
religion itself. The problem is more serious than meets the eye. The conflicts that
emerged as a result of the Shia-Salafi polarization do not help us understand
implicit situations or possible future developments, but indeed complicates it.
Those concerned about the future of Islam and Muslims must understand that
today we are on the verge of a radical shift of meaning in Islam.

! al-Hujurat 49/13.
al-Ahgaf 15/13, 14.
Fussilat 41/30
an-Nisa 4/48
an-Nisa 4/116
ash-Shuraa 26/13
ar-Rum 30/32
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The second argument of this paper is that the term “Salafism” complicates the
dilemmas Muslims that face, while easing the habits that make Muslims doomed to
history, because of its content and the arbitrariness of its use. Accurate information
is the most significant condition that should be met so as to understand both the
consciousness that Islam is the common denominator for Muslims, and the gravity
of the conflicts they face based on different understandings about the religion, as
well as the idiocy it brings, to find proper solutions for these problems. Without
accurate information, it is impossible to find durable solutions for problems. With
the persistent ignorance of the fact that religion is a matter of knowledge before
anything else, we can neither prevent conflicts nor become righteous Muslims. The
Qur’an states that knowledge is a value and Muslims should never pursue
unknowns?, but to learn and to listen to every detail and thus follow good. Muslims
should also think and act according to the evidence and written proof. The biggest
problem of modern Muslims is the gap of knowledge regarding to the religion.
Religion is intertwined with tradition. Thus, it would not be untrue to argue that
the Qur’an targets Muslims with its criticism based on the concept of “the religion
of ancestors”. The identification of the past with the history and Islam itself dooms
Muslims to the past, while hindering an accurate understanding of Islam as well as
prominence of its associative and holistic dimensions. Sacralization of the history
causes arbitrariness in definitions of the term “Salafism” and leads up to the
legitimization of perceptions and behaviors that have no common ground with
Islam. Only through accurate knowledge can we understand events and
phenomena. From this point of view, first of all I would like to describe the
methodology of this study. After that I will try to explain how Islam is the common
denominator for Muslims, as well as the details regarding the Shia-Salafi
polarization.

Methodology

Here, I will not ignite a discussion of methodology. However, the questions
about the characteristics of the necessary scientific knowledge and how it can be
produced in order to ensure proper discussions over Salafism unavoidably
necessitate attention to at least the matters that are directly related to the topic. It is
impossible to understand that Islam is the common denominator without seeing the
distortion in perceptions of Muslims and to understand the roots of current
conflicts without raising an awareness regarding social change and processes. We
cannot see the change and the resultant loss in fundamental functions of the
religion, which have transformed into traditions, without a proper consciousness of
history. In this regard, I would like to mention three important factors to help us
have better understanding of the topic.

8 al-Isra17/36.
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First; Muslims’ perception of history that forms the foundation for their
religious understanding ignores the fact that history is a built expression and
identifies the past with history. However, the past represents a whole of events,
experiences and products of interest to people seen in a given period of time. The
past is the name of everything that lived and has happened before today. Although
history, as a term, is sometimes used interchangeably with the past, the knowledge,
evidence and findings that have been inherited by the past is nothing but a human-
made artefact and discourse. We can give the way that human memory works as an
example to understand the difference between the past and the history. Our
memories store all the data we receive throughout our lives. In our memory, we
have both projections of creatures that exist in the outer world and the words and
concepts we produce, as well as the experiences we go through. Human memories
store everything in accordance with the semantic frameworks we have in mind
after a process of interpretation. This is exactly the way the history is created. The
data inherited from the past is rebuilt through an interpretation and inherited by us
after one or more process of filtering. Then, we try to rebuild a part of the past in
accordance with the data received. History is nothing but this man-made discourse.
History, as a whole, cannot align with the past. In other words, history can never
represent the whole truth. This doesn’t mean that it has nothing to do with the
truth, and also refers to the possibility of a perception of history which is far from
reality. Activities to build history with scientific methods, and based on justice and
scientific mindsets, can be more realistic than others.

As human reason cannot process without data in the mind, communities also
cannot function without history, which serves as a memory for them. In other
words, the knowledge and perception inherited from the past play significant roles
for both today and tomorrow. Now, we can ask some questions about our subject:
How far are Muslims aware of the difference between the past and history? Do
Muslims know that the extant information, evidence, and findings related to the
early period of Islam have reached the present day after passing through different
processes of rebuilding? To what extent does Muslims’ perception of the early
period of Islam align with the past that was the reality of that time? Does the fact
that the majority of knowledge that forms the foundation of history does not match
up with the past mean there could be different histories referring to same periods of
time? For sure, we can easily say that there are at least three different histories
referring to the early period of Islam. These are represented by the Kharijite, Shiite
and Sunni perceptions of history. The Kharijites idealize the periods of Abu Bakr
and ‘Umar. They declare Uthman ibn Affan after his sixth year and Ali ibn Abi
Talib after Tahkim as unbelievers. As they believe that the caliphate/imamate
belongs to Ali, Shiite Muslims think that Abu Bakr, ‘Umar, and Uthman were
unfair to Ali. Besides, they sanctify the periods of Ali and the Twelve Imams. On
the other hand, Ahl al-Sunnah regards the period of Rashidun Caliphs as the ideal
period of time, together with the time that the Prophet lived, and accepts the order
of caliphate as an indicator of merit. Is it possible that these significantly different
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perceptions about the history of a period when the Islamic values were brought to
life allow unity and solidarity among Muslims and the development of the
consciousness that is built upon the common denominator role of Islam? I think
that it would not be unjust to argue that failure to regard history as an artefact is
one of the most fundamental reasons behind the separation of Muslims into
different sects, and the sectarian conflicts of each group tries to take over Islam with
its own perception of history. Prevention of the Shiite-Salafi polarization and a
possible conflict between Shiite and Sunni Muslims, is only possible through a
process that may build peace and a culture of high-level trust among Muslims,
while eliminating arbitrary ones and establishing a realistic perception of history.

Secondly; the viewpoint of social change and process in the Islamic perception
of history is not reliable. A failure to build consciousness of the differences between
the past and history would result in efforts to protect the past, using sacredness as a
shield, and bring it to the future as it currently is. However, as the name implies,
past experiences have been left in the past and only certain factors can infiltrate into
the future. It is impossible to understand the past as a whole and bring it to the
future. If we consider the lifetime of mankind as a stream; as the water that flew a
second ago is not the same that followed a minute later, neither the social life
navigates the same way. It continuously changes, revolves, and varies. Indeed,
existence is continuous and it continuously flows toward the future. From this
point of view, just like the human memory, history can be rebuilt. There is no sect
that can reach future periods of time without changing its original characteristics.
No sect can emerge all of a sudden. Also, none of the perceptions about religious
sects can reach the next generations without any change or transformation. The
common perception among Muslims about the early period Islam does not consider
social change and processes, therefore they often ignore the differences between the
evidence inherited from the past, and Islam itself. In other words, the Shiite, Sunni
and Kharijite understandings of history also represent their perceptions of Islam.
Each religious sect regards its own perception as the true Islam, and its group as the
saved group (Firgah an-Najiyah). It is possible to argue that one of the most
significant dilemmas seen in Islamic world is that each community, congregation,
order, and sect identifies its perception with Islam itself. It is obvious that this
perception is a reason behind the ease in the mechanism of takfir (ostracism) used
by Muslims and their readily provoked conflict motive.

The problem about the perception of social change and process does not allow
others to see that all religious organizations that emerged after the death of the
Prophet are man-made. There was not sect, congregation, and denomination when
the Prophet was alive. The Qur’an invites Muslims to unity and criticizes separatist
views by saying, “And hold firmly to the rope of Allah all together and do not
become divided.” As the door for revelation was closed after the Prophet
Muhammad, treating other sources of information as revelation would be against
the Qur'an. Moreover, ignoring the human side of the Prophet Muhammad,
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although the Qur’an explicitly mentions it and creating a perception that regards
him as a miraculous prophet, can be described as a by-product of this distorted
ideology. The ideology that regards the words and acts of the Prophet as
apocalyptical, the perception that canonizes thoughts and opinions of the next
generations under the title of “Salaf al-Shalih”, and even the suggestion that
perceives them as the religion itself can be defined as different appearances of this
understanding. Salafi perception about the companions of the Prophet (Sahabi) and
identifying the Islamic understanding and viewpoint seen in its first three centuries
with Islam itself, tarnishes Islam’s nature to be a compatible formation and
complicates the efforts to highlight universality.

Thirdly; Muslims” perceptions about the past and the history does not pay the
necessary attention to the relation between idea and incident, as well as time and
place. Herein, anachronism, a shift in time, place, idea, and concepts, is seen at the
highest level. Above all, every sect, congregation, and denomination try to associate
its understanding with the one supported in the period of the Prophet in an attempt
to show that it upholds the true understanding of Islam. The efforts to manipulate
words of the Prophet for the purpose of criticizing a religious group can also be
mentioned within this regard. In fact, no idea can be born in emptiness. Every sect
and every ideology has a place and time of emergence. Every organization has
fundamental concepts and main ideas that have affected the period of formation
and shaped the back bone of a system of thought. To prove existence of an ideology
and a sectarian organization, we have to identify the time its suggestions took an
important place in the target community, the characteristics of the process in which
it emerged, and the concepts which its ideas or structure are presented. It is
possible to find many more examples in the common perception of history among
Muslims about how previous concepts and ideas have been readily associated with
subsequent incidents and organizations. However, the otherwise is also possible.
Subsequent ideas and concepts can be easily associated with some previous
incidents. The most stunning example of the latter is Salafism. Those who talk
about Salafism often behave in accordance with their purposeful perspective and
their own perception of history. The reality which is ignored at this point is that
every sect or ideology take steps to put forth fruits into the past and the future at
the same time, once it takes a proper shape and its suggestions are supported by
society. In other words, every sect or ideology builds its own history and past
during this process. Accordingly, it should be noted that histories are retroactive
and perceptions about the past are reconstructed together with histories.

In order to have a better understanding of the topic, we may take an acorn as a
metaphor. An acorn that falls from top of an oak tree meets the ground, and the
shell around it cracks if it finds the expected level of humidity and heat. After that,
it starts to put down roots and shoot above-ground. If we are not aware of this
phenomenon, we can never understand that the huge oak tree was once a small
acorn but branched out within time putting forth thousands of acorns. This is
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exactly how sects and ideologies emerge and develop. They sink into the depths of
the past, while growing towards the future and shooting out branches. Herein we
should as the following question: Is Salafism a theological sect? Where, when, and
based on which ideas did the organization we call Salafism today emerge? How did
it associate itself with the past? How did it revolve, change, and transform and take
its current shape? Let’s talk about how Islam is a common denominator for these
ideologies and then try to find answers for the aforementioned questions.

Islam as a Common Denominator

Being a common denominator is one of the most fundamental principles of
Islam that helps anyone feel themselves as a Muslim. There is no doubt that the
core principle is tawhid, which forms the essence of all prophetic calls. Believing in
the afterlife and the prophecy are two significant supporting principles to this
essence. These are also explicitly mentioned among the six pillars of faith by the
Qur’an. If a human, regardless of their personality, sect or congregation followed,
or the denomination belonged to, believes in these fundamental principles, they are
a Muslim who lives within the circle of Islam. To put it more explicitly, as a
common denominator, Islam is identified as tawhid in terms of faith and being on
“the straight path” in terms of behavior. Accordingly, this reality is also expressed
by the Verse 13 of Al-Ahqaf, which identifies the fundamental components of
Islam, as we mentioned above. We may understand this issue in a more efficient
way if we continue our discussion based on this example. Let’s think about the
pagan ‘Umar, who attempted to kill the Prophet Muhammad. Seeing his furious
state, when someone asked where he was going to, “to kill Muhammad” he
responded without hesitation. That person could understand the gravity of the
situation and told him that his sister and brother-in-law had already been Muslims
and it would be better if he dealt with them before anyone else, as an attempt to
create time to inform the Prophet. Heading toward his sister’s house in a rage,
‘Umar encountered the reality of the Qur'an and asked them to take him to
Muhammad. Appearing as a pagan before the Prophet Muhammad, ‘Umar left the
place as a Muslim. Is it possible to say that anything other than the faith based on
tawhid changed in the meantime? As is seen, this incident is not complicated to
understand.

We may list some of the founding principles required to rebuild Islam as a
common denominator as follows:

The Qur’an was revealed to the Prophet Muhammad by Allah and it is the word
of Allah. The Qur’an is the only determinant source of Islam. Muhammad is also
responsible before the Qur’an. No other source of information other than the
Qur’an can be treated as revelation.
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The Prophet Muhammad is a human who is inspired through revelation and he
is the “quintessential example” for us. His scribes were compiled into manuscripts
with the revelations He was inspired to write without any change. The Prophet
Muhammad cannot have knowledge of the invisible world. All hadiths narrated
from Him should be considered as products of human intelligence.

The only sin that Allah will never forgive is deification anyone besides Him
(shirk).

All religious organizations that emerged after the death of the Prophet
Muhammad are man-made.

A Muslim should be open to new information, listen to everyone, understand
them and follow the good.

Islam does not allow anything irrational. Reason and revelation complements
each other.

In Islam, faith and responsibility are individual. One should deserve it to ascend
to heaven.

For sure, it is possible to increase the number of these principles. As expressed
above, Allah sent the revelation to support reason. Islam has provided the
necessary fundamental principles for humans to live humanely and has showed the
path and roadmap to live a meaningful life. However, today’s Muslims has lost the
necessary consciousness, particularly the perception of Islam as a common
denominator. Each group idealizes its own understanding as the only belief in
Islam, regards its disciples as the saved group and even worse, close doors to
prevent entrance of other Muslims.

Being members of different groups, sects, congregations, and denominations
and even emergence of such organizations are essentially not matters of concern,
but of human being’s social entities and the broad realm of freedom Islam provided
for thought/reasoning. We could regard them as parts of wealth, if the disease to
takfir had never emerged and the bigotry of groups, congregations, and sects had
not overshadowed Islam’s being the common denominator. Humans live in
societies, and organization is a part of their nature. Basically, established by human
beings, these organizations can be used as the means to compete in performing
good deeds and create synergy. However, when Islam’s characteristic as the
common denominator disappears, the human side is forgotten and then each
community starts to build its own understanding by monopolizing the religion.

The emergence of different groups among Muslims is not a new phenomenon.
The first Islamic sect in history is the group of Kharijites who gathered in Harura
after the battle of Siffin. Only in late first century of Islam different other Islamic
ideologies, such as Murji'ah, Shia, and Mu'tazilah started to be formed. Looking
back at the history, we will see that not 73 but more than 773 sub-sects have
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emerged. These sub-sects have occasionally been involved in conflicts with the
political powers and between themselves. Despite all previous incidents and
unpleasant experiences, the main Muslim population has never lost freedom and
those whose impact is evident even in today’s world have managed to create a
great civilization which was known to have existed until the early 18th century.
However, Muslims have lost freedom and the consciousness of freedom, together
with the quality of being active actors. Under these negative circumstances, the
common religious understanding, unfortunately, deepens the problems and dooms
Muslims to the past. For that reason, if the understanding of Islam as a common
denominator is re-established through the realm of freedom, Muslims can be saved
from the dilemmas that drive them to the deep wells of the past and the disease of
takfir.

There are a number of different reasons behind the loss of the understanding
that Islam is a common denominator for Muslims. First of these reasons is that each
religious sect and congregation regards its own perception as the true Islam and its
group as the saved group (Firqah an-Najiyah). Lets further the discussion over the
well-known or supposedly well-known issue of “four major true sects of Islam”.
These “true” sects are represented by Hanafi, Maliki, Hanbali, and Shafi’i Muslims.
The term “true” used for a sect or a group of sect naturally differentiates that or
them from the other groups that are regarded as “invalid” or un-Islamic. Above all,
describing a religious sect as “true” or “invalid” or “sahih” or “not sahih” is against
a founding principle of Islam suggesting that faith and responsibility are individual
issues. Being member of a “true” sect does not mean that one is also “true” in their
faith, thought, and behaviors. Sectarian identities develop in traditions and
naturally instead. The otherwise is also possible. No one can argue that individuals
cannot have “true” beliefs, thoughts, and behaviors just because they are members
of a so-called “invalid” religious sect.

On the other hand, the understanding of the “four main true sects” necessarily
creates another understanding that reduces Islam to these four groups. Considering
that Abu Hani passed away in 150/767 but the earliest sect of Islam, which is
Hanafism, emerged a long time after his death, we can understand that the term
“four main true sects” is rather political than religious. Herein, it would not be
unjust to think that the collapsing political powers often carried out policies that
resort to otherization of their opponents and closing the ranks between them and
their supporters. A lot of people, either in the past or today, have not regarded
themselves as members of these four religious sects. So, shall we see them as non-
Muslims? Who has the right to describe religious sects as “true” or “invalid”? Shall
we not accept the Shiites, who form 10-12% of today’s Muslim population, as
Muslims, although they believe in tawhid, the afterlife, and prophecy?

A person does never need to be member of a sect, congregation or denomination
to be a Muslim. Essentially, it is sufficient to choose Islam with free will and to
believe in its fundamental theological principles. According to Islam, faith is
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something individual. One can either believe or disbelieve with free will. “There
shall be no compulsion in the religion” means that people cannot be forced to
believe or be exposed to pressure about worshipping, such as praying and fasting.
The Qur’an does not set any earthly sanction against those who do not perform the
worships. According to Islam, responsibility is also an individual matter. No one
can suffer for sins of others. In Islam, one should deserve it to ascend to the heaven.
Every human gets the rewards in return of their efforts. A group reservation in
heaven is something impossible. The Salafi understanding prevents a universal
understanding of Islam, and development of the ideology that perceives Islam as
the common denominator as it religionizes traditions by casting the anchor of
Islamic ideology in the past and excludes reasoning in religious affairs. Indeed, the
issue regarding Salafism is more complicated than it is perceived.

Salafism, Its Roots and Branches

It is clearly seen that there a significant uncertainty and complicacy regarding
the concepts related to Salafism and the period of time which they are associated
with. A major reason behind this is that we often ignore the fact that Salafism is
nothing but a man-made ideology. Salafism has never been qualified to be accepted
as a sect. The organizations that claim to be followers of Salafism, such as al-Qaeda,
form the most obvious evidence of this finding. Such modern organizations put
certain ideological targets such as “caliphate” and “Islamic state” first and resort to
violence as a means to achieve these targets. The core of Salafism is made up of the
longing for the past, which becomes evident particularly in societies that are on the
decline. It can also be defined as a kind of old age psychology. When the creative
skills of a human becomes atrophied, they try to hold on to life by recalling the
periods of high creativity. It is possible to see similar other ideologies to Salafism
both in the past of Islamic societies and among non-Muslim communities. Each
religious sect has a specific mindset. However, not every mindset can be defined as
a sect.

For a social organization to be regarded as a sect, it should have peculiar ideas
and these ideas should influence societies. For that reason, we defined religious
sects as “human organizations that emerge when differentiations in religious
understanding institutionalize”.? Each religious sect builds a peculiar mindset. In
some cases, mindsets emerge within the pace of life, without being influenced by a
specific sect, or group. The emergence of these mindsets is often stimulated by
trends and quests that cannot easily be controlled. These mindsets that cannot
essentially be considered as a sect, can be considered so by some groups over time.
Mindsets that cannot be handled, or easily identified, are open to be used for good
or bad purposes. The likeliest example to this situation it the Batini ideology that

9 Hasan Onat, “Concept of Sect and Causes of Birth of Sects”, Os fluhiyut Fakiiltesi Dergisi, Os 2005.
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feeds on mystical trends. In almost all religious sects we may encounter people
with batini mindset. However, this ideology may also emerge in unpredictable
shapes and concepts, and in unexpected places. Batini ideas that emerged in
Qarmatians are regarded as deviant, while those originating from the Sunni
tradition of Sufism can be supported with fabricated evidence. Some other mindsets
may exist in different times, places, and identities but gain a place within the
history when appropriate representatives are found, and the ideology is supported
by society. Salafism is an example of this definition. It emerged as an emphasis on
“Salaf” or “Salaf al-Shalih” in different regions and with different representatives in
the late 19th century. Based upon the ground that was formed by the reform
movements, this emphasis often showed up either as an expression of the stance
against colonialization or anti-Ottoman sentiments and Arabic nationalism. On the
other hand, it was seen as different trends and an expression of different quests
developed by the struggle to survive by holding onto the past. For that reason, it is
not hard to associate Salafism with the depths of history, the Wahabi ideology, and
endeavors of Muhammad Abdubh.

Before Salafism was used as a term, different appearances that this term can be
associated with, such as those of Ahmad ibn Hanbal and Ibn Taybiyyah, were
expressed with the term “Salaf al-Shalih”. Probably for that reason the different
terms used to build the history of Salafism, such as “Mutaqaddimun or
Mutaahhirun Salafism” or periods of “Ijmal” and “Tafsil”, were not questioned.?
Ahmad ibn Hanbal is considered as a member of Mutaqaddimun Salafism, while
Ibn Taymiyyah is seen as among Mutaahhirun Salafism.!! (In this regard,
considering the historical relevant historical flow, this understand allows us to
mention the Wahhabi ideology together with Salafism since its emergence, and
even identify with the Salafism itself. However, Wahhabis name themselves
“Muwahhid” and do not like being called as “Wahhabi”. Associating Wahhabism
with Salafism was partially caused by the efforts of Rasyid Ridha in the early 20th
century and the Wahhabis did not only regard themselves as Salafi, but also took
on the duty of representing this ideology. Accordingly, many people today
consider Wahhabism and Salafism as the same. We can also argue that it would be
unjust to identify Salafism with the quests of tajdid (renewal) and islah (reform) in
line with the ideologies of Jamal al-Din al-Afghani and Muhammad Abduh. In
order to have proper knowledge about Salafism and to perform healthy
assessments, the first question to answer is as follows: When, where, by who, and
for whom was Salafism first used as a term to define a group? What are the core
details about this concept? How has this term changed throughout the history
before reaching present time?

10 Zeki 1§can, Selefilik, Istanbul 2006, p- 31.
11 zmirli, ismail Hakk, Yeni [lm-i Keldm, 1, 105.
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As we attempted to remark before, the collapse period of the Ottoman Empire
led to emergence of different trends of “reform movements” or critical quests in
different geographies of the Islamic world. These trends essentially aimed to end
the retrogressive situation. According to David Dean Commins, Salafism could
emerge as a distinctive group only in 1896, in Damascus. A group (group of
mujtahids) led by Ahmad al-Jazairi, Jamal al-Din al-Qasimi and Abd al-Razzaq al-
Bitar, that regularly gathered to discuss on religious issues was judged and charged
with organizing a conspiracy against the state. At the end of the process, all
indictments were acquitted. Commins regards this incident as the first appearance
of Salafism.”? (David Dean Commins, Osmanli Suriyesi'nde Isldhat Hareketleri, trans.
S. Ayaz, Ist. 1993, 99 et al.) In a poem supposedly composed by Jamal al-Din al-
Qasimi after this incident, he identifies himself as “Salafi”: “Once you ask them /
They say my way is Jamalism, / For them when they ask me / I answer so! / No,
never! The truth is that /I am Salafi! / In truth, my way is the book of Allah, / Book
of the Almighty! / And the hadiths, which are not fabricated, / The hadiths that are
valid! / Honestly, I don’t lend my ear to human words / But to the truth! / And for
me imitation is ignorance, / Everywhere, every time / It’s blindness, that’s it!”13

According to Commins, “The modern Islamic reform movement we see in the
Ottoman Syria is a part of a large-scale movement, which is called Salafism, and has
ties with the other Arabic regions. Supporters of this movement asked for a return
to states and behaviors of their ancestors (Salaf as-Salih or the precedent Salihs),
who, according them, were pious Muslims. That’s the reason why the movement
was named as “Salafism” and its supporters were called “Salafi”.”!* This study of
Commins reveals the reform movements in Syria of the 19th century were based on
first-hand findings about the issue. However, it is possible to say that there is an
uncertainty in terms of the meaning of “Salafism” and the aspects that Salafis are
different from the other reformists. Solid knowledge is needed to explain in
particular the first appearance of “Salafism” in the history.

According to the findings we have obtained, unlike the reformist movements,
“Salafism” could find a space in history as a community formed by the ideology
and its followers in history by the end of 19th and the early 20th century. Certain
evidence that allowed us to reach this conclusion can be listed as follows: 1.
Although the appearance in Damascus, as remarked by Commins, is different, the
fact that “Salafism” was used as a term during the reformist movements can be
considered as the first sign indicating that Salafism existed as an ideology in that
way. 2. “Al-Maktaba al-Salafiyya” was a publishing house founded in Cairo in
1909. During his youth, Hasan al-Banna frequently visited this house (Memories).
The place is a symbol for Salafism. 3. “Salafism” was one of the core principles of

12 David Dean Commins, Osmanli Suriyesi’nde Islahat Hareketleri, trans. S. Ayaz, Istanbul 1993, p- 99 et
al.

13 Commins, ibid., p. 109.

14 Commins, ibid., p. 11.
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the Menar journal published by Rashid Reza. It can also be said that Rahsid Reza
was the key person that helped Wahhabism and Salafism be associated together.!5

Salafism has reached the present day passing through a process of change and
transformation. On this matter, Ramazan Yildirim prepared a research report for
SETA (Foundation for Political, Economic and Social Research). The findings he
mentions in this report are as follow:

“The emergence of movements called “Salafi movements” in the Arab world
dates back to a century ago. Though small compared to the regions where they
emerged, these movements with different characteristics had the chance to “become
communities” particularly in Egypt. Salafi movements have begun to draw more
attention since January 25, 2011 when grassroots movements reached a peak in
Egypt and launched a new process called the “Arab spring” or “Arab revolutions.”
These movements have become strong political actors in many Arab countries,
notably Egypt, in the wake of the Arab revolutions and they have been fed by some
traditional religious structures defined as Salafi in Egypt. Dwelling on the history,
founders and traditional opinions of these Salafi-religious movements will enable
us to be closely acquainted with today’s political parties of the Salafi origin. As
Salafism today does not have a homogenous structure in terms of opinions and
actions like the Muslim Brotherhood, it is difficult to categorize these groups
according to certain criteria. The principles of faith they defend and the cultural
atmosphere where they emerged are quite similar. However, it is possible to put
these movements under four categories in terms of their views on social and
political domain, and their perceptions of politics and society. 1. Traditional
Salafism based on learning and dawah (invitation to Islam). These Salafi groups
invite people to join their principles, provide religious education and refuse all
political participation. Focusing on Akaid (doctrines of religious faith), this Salafism
tries to clear principles of akaid from bid’ah (innovation in religious matters) and
hurafa (superstition). It considers other sects such as Mu'tazilah, Kharijism and
Shiism as deviating from proper teachings. It keeps its distance from Ash’arism and
Matudirism, casting out Sufi movements in particular. This Salafism is widespread
in Saudi Arabia in particular, with the mission for disseminating opinions and ideas
of figures such as Abdulaziz bin Baz and Muhammad Nasiruddin al-Albani. 2.
Salafism known for its harsh attitude towards politics and political parties. By
supporting “obedience to rulers”, these Salafis oppose all kinds of political
opposition and support political parties in power against other Islamist movements
that desire to come to power by means of political parties. These groups are
widespread in the Arab region notably in Saudi and Gulf countries. Their efficiency
in society has weakened in the wake of the Arab revolutions. 3. Salafism is
commonly called “jihadist.” These are the groups who declare that regimes in the

15For an interesting article on this issue, see: Henri Lauziere, “The Consruction of Salafiyya:
Reconsidering Salafism from the Perspective of Conceptual History”, International Journal of Middle East
Studies, V/42, August 2010, no.3, pp. 369-389.
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Arab world are unbelievers, resort to violence against these regimes, and are held
responsible for most of the attacks in the Islam world. 4. Salafism adopting a
reformist line. This group adopts a more moderate attitude towards social and
political issues. It not only defends Salafi beliefs and principles but also supports
active involvement in every domain in public life. This group argues that social and
political change should be gradual and peacefully made. Salafis in this group failed
to do active politics before the Arab revolutions due to lack of a favorable
environment; however, they joined politics by means of different political parties in
Egypt in particular and Tunisia, Libya and Yemen in the wake of the revolutions.” ¢

It is possible to argue that the organization that emerged under the name of
“Salafism” adopted a stance against Shia during its formation process. In this
regard, the activities that can actually be defined as a “conflict” originate from the
“Jihadist” groups, where al-Qaeda and similar other organizations have central
place.'”

Salafism-Wahhabism

Wahhabism is the name given to the political movement that emerged around
the ideas of Muhammed ibn Abd al-Wahhab (1703-1792) in the 18th century, by
those outside of the movement. Members of this movement name themselves as
Ahl al-Tawhid or Muwahidun. The father of Ibn Abd al-Wahhab, who was the kadi
of al-Uyaynah, was an Islamic jurist influenced by the Hanbali tradition. After the
agreement was signed between Muhammad ibn Abd al-Wahhab and the Emir of
Dariyya, Ibn Saud, in 1744, which was about the “Islam abides even with the power
of weapons”, ideas of Ibn Abd al-Wahhab and gained a political dimension that
could serve as the fundamentals of a possible Wahhabi state. This state was
planned to be founded in Ottoman Lands, based on the principle of tawhid, by
fighting against bid’ah and with the purpose of reestablishing the Islam enjoyed in
Asr Al-Saadah. However, the head of this movement contradicted the classical
Sunni understanding and the ease of abuse of the takfir mechanism prevented the
emergence of positive opinions about Wahhabism. Particularly the understanding
that regards everything associated with Sufism and denominations as “shirk”
resulted in a burst of anger against Wahhabism.

The figures that influenced Abd al-Wahhab most are Ibn Taymiyyah and Ibn
Qayyim al-Jawziyya. However, it should be noted that he did not pay significant
attention to the classical Sunni understanding of Ibn Taymiyyah about “obedience
to the leader (ulu al-amr)”. “In defiance of the doctrines set by Ibn Taymiyyah, he

16 Ramazan Yildirim, Cemaatten Partiye Diniisen Selefilik, SETA Analiz, December 2013, issue 73.
17 See: Richard Whelan, el Kaidecilik, Isldm’a Tehdit Diinyaya Tehdit, trans. H. Bagci, B. Sinkaya, P.Arikan,
Ankara 2006.
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rioted against the Muslims that he excluded for infidelity using armed forces”.1®
Later on, these two figures formed the ground that allows the future association
between Wahhabism and Salafism. Accordingly, Ibn Taymiyyah and Ibn Qayyim
al-Jawziyya are among the most significant references of Salafism.

Like Kharijites, Muhammad ibn Abd al-Wahhab considered practices within the
limits of faith and claimed that deficiency in worshipping or sins could drive
someone to disbelief' and stated that visits to shrines of saints and asking
intercessions from them are signs of bid’ah and disbelief.

It is known that Wahhabis also declared Shiites as disbelievers. One of the two
interesting incidents in this regard happened when Wahhabis attacked the city of
Karbala in 1802, during the Ghadir Khumm celebrations, and the grave of Husayn
ibn Ali. A number of Shiite Muslims lost their lives during the incident.

The convergence between Wahhabism and Salafism began in the early 1900s
when Salafi Muslims started to have opinions and thoughts that considered
Wahhabis as a part of Ahl al-Sunnah. It can also be argued that, besides the pursuit
of legitimacy for Wahhabism, the pursuit of support led by Salafis, to struggle
against bid’ah, executed particularly by Ibn Taymiyyah and Ibn Qayyim al-
Jawziyya, and similar other issues such as the emphasis placed on Salaf al-Shalih’s
way also influenced this process. Also, Rashid Reza has an determining role within
this regard. “While some Shiite and Sunni scholars stand against Wahhabism,
according to Rashid Reza it is a Sunni sect that is on the right path and adopts the
Salaf understanding in faith, and the way of Ahmad ibn Hanbal in practices.
Accusations of perversion and disbelief against Wahhabi Muslims do not root in
the religion or religious knowledge, but in the conflict of political interests”.>!

Over time, Wahhabi Muslims embraced this name and published books under
the name of Salafiyya. An interesting example of this development is the book
authored by Abu Abd al-Rahman Amr Abd al-Mun'im Salim and titled as “Al-
Ta’ligat al-Saniyya al-Sharah al-Dawat al-Salafiyya”, which consist of commentaries to
a book of Syaikh Muhammad Nashiruddin al-Albani. This book was translated into
Turkish as “Selefi Ddvet Usiilii”. Online access to the book is available.??

-

8  Fazlur Rahman, Isldm’da fhyu ve Reform, Ankara Okulu Yay., trans. Fehrullah Terkan, Ankara 2006
p- 208

19 Muhammad ibn Abd al-Wahhab, Kitabu't-Tevhid, 1988, p. 9-11.

20 Muhammad ibn Abd al-Wahhab, ibid., 1988, p. 39 et al.

2l Hayrettin Karaman, Gergek Islam’da Birlik, Istanbul 2003, p-196.

2 http://d1.Islamhouse.com/data/tk/ih books/single/tk Selef%C3%AE D%C3%A2vet Us%C3%BB1%
C3%BC.pdf)...For an interesting paper about Al-Albani, see. http://www.livingislam.org/alb e.html.


http://d1.islamhouse.com/data/tk/ih_books/single/tk_Selef%C3%AE_D%C3%A2vet_Us%C3%BBl%C3%BC.pdf)
http://d1.islamhouse.com/data/tk/ih_books/single/tk_Selef%C3%AE_D%C3%A2vet_Us%C3%BBl%C3%BC.pdf)
http://www.livingislam.org/alb
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Another book in which Wahhabi Muslims associate themselves with Salafism, is
authored by Abu al-Hasan al-Aqdar and translated into Turkish by Abdiilkerim
Cobanoglu with the title “Selefiyye Hakkinda Yanilgilar”.

Shiite-Salafi Polarization or the Power Struggle Between Iran and Saudi
Arabia

The conflict between Iran and Saudi Arabia appears in different forms, such as a
furious competition, or a rather digital and modern struggle that is fed by mutual
claims of “disbelief”, which may also be called as a cold war. Also, there are hot
conflicts over third countries such as Syria and Bahrain.

This competition between Iran and Saudi Arabia also appears as a struggle for
influence in Asia, Caucasia, and the Balkans. Iran is closely interested in the
Bektashi population in Albania and tries to establish a bond between the Bektashi
Order and Shia through economic incentives. Similarly, Saudi Arabia goes to all
lengths to impose the Wahhabi understanding onto the Muslim communities it
approaches through economic assistance.

The tension, which is seen as a Shiite-Salafi polarization, but essentially is a
struggle for influence and power between Iran and Saudi Arabia, will be better
understood if the developments in Syria and attitudes of these two countries on this
matter are centered. Iran supports Bashar Asad, who is the current power in Syria
and a Nusairi. On the other hand, it is a known fact that Jafari (Ithna Ashari)
scholars were ill-disposed to the Nusairi community until very recently. However,
Iran has a close relationship with Syria. And this relationship between Iran and
Syria gained a new dimension after the conflicts took place in the latter. Not only
did Iran explicitly support Asad’s regime in Syria, but also sent Hezbollah forces,
who have been actively involved in affairs regarding the Palestine crisis until the
present day, to fight on the side of Asad’s forces. Hezbollah is an organization
transformed from the Islamic Amal movement, which is one of the resultant
organizations which emerged after the Shiite Amal Movement of Lebanon was
divided into two different organizations, Shiite Amal and Islamic Amal, following
the Islamic Revolution in Iran. Of course, there are some connections between this
support of Iran and Hezbollah towards Asad’s regime and the Shiite characteristics
of Nusairism, where the understanding of Asad originates from. Considering its
activity and interests in the Middle East, Iran cannot disregard Syria. It would also
not be sufficient to think that Iran’s support is limited to the canalization of
Hezbollah. Syria is also quite important for the Shiite community in Lebanon. A
possible fall of the regime in Syria would mean a loss of power and influence on
Iran’s side in its active role in the Middle East and especially its impact on Lebanon.

2 www.islah.de/mehec/men00017.pdf
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Iran-Syria relations are also closely related to the affairs in Iraq. The recent
developments in the region can be interpreted as Iran increasingly putting more
emphasis on Shia.

In the Syrian crisis, Saudi Arabia supported the opposition forces against Asad.
It should be noted that anti-Asad forces are not a single group. Among them,
Jihadist Salafi organizations, such as Al-Qaeda, stand out. In fact, the sufferers of
the Syrian crisis are the whole Muslim community. Both Asad’s forces and the
opposition kill yelling “Allahu Akbar” to each other.

These incidents in the Middle east explicitly reveal that Iran regards itself as the
protector of the Shiite communities all around the world, and tries to establish close
relations with them in order to expand its influence. The most interesting part is
that the ratio of Shiite population in Saudi Arabia’s petrol-rich region is 10-15%.
There are also significant Shiite populations in some Gulf countries, such as
Bahrain, Kuwait, and the United Arab Emirates, which cannot be disregarded by
Saudi Arabia. To have an idea about the issue, we may have a look at the countries
where Shiite Muslims live, as well as their ratio to the general population of these
countries. However, we have only unreliable data at hand to evaluate Muslim
countries in terms of population, and rates of people from different sects and
religious ideologies. Herein, a table given in a article of Vali Nasr’s “When the
Shiites Rise”, which is an article published in Foreign Affairs issue July/August of
2006, can help us:

Percentage of Shiite Total
Country population population Shiite population
Iran 90% 68.7 million 61.8 million
Pakistan 20% 165.8 million 33.2 million
Iraq 65% 26.8 million 17.4 million
India 1% 1,095.4 million 11.0 million
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Azerbaijan  75% 8.0 million 6.0 million
Afghanistan 19% 31.1 million 5.9 million
iar‘;iia 10% 270 million 2.7 million
Lebanon 45% 3.9 million 1.7 million
Kuwait 30% 2.4 million 730,000
Bahrain 75% 700,000 520,000
Syria 1% 18.9 million 190,000
UAE 6% 2.6 million 160,000
Qatar 16% 890,000 140,000

Note: “Shiites” in this table refer to Imami Shia. It does not cover Nusayriyah,
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Islam’ilism, and Zaidiyah. The ratios are estimated.

For sure, populations of these countries increased in 2013. But we can also say
that the ratios of Shiite populations did not show any significant change. It should
be noted that the data about Syria given in this table only covers those adopting the
understanding of Imami Shia. In addition to this, the ratio of Nusairis in Syria is
estimated as 10-12%.

Rather than a Shiite-Salafi polarization, this table reveals a possible severe
Shiite-Sunni conflict that may spread to everywhere around the Islamic world with
a domino effect. Probably, Iran tries to sustain the tension and struggle through
Wahhabism/Salafism in order not to expand the frontiers of conflicts. On the other
hand, Wahhabis expect support of all non-Shiite Muslims against Iran’s policies
and do not hesitate to bring this bellicosity wherever they go.

In the table above, the Shiite population in Saudi Arabia is given as 10%. Given
that the Shiite population is rather dense in cities like al-Qatif and al-Hasa which
have rich oil reservoirs, this ratio has strategic importance for both countries.

We have mentioned that there is also a cut-throat competition on the Internet.
The heaviest weapon used in this competition is takfir. Iran weighs on Wahhabism
to prevent expansion of the fronts and even declares followers of the Baha'i faith as
disbelievers and invites Sunni Muslims to declare Wahhabis as non-Muslims. These
words of Hujjat al-Islam Ahmad Khatami, Tehran’s Friday prayer leader, are
notable: “All Shiite scholars explicitly announce that the Baha'i faith has nothing to
do with Islam. We expect the same from Ahl al-Sunnah. Today, scholars of Ahl al-
Sunnah should explicitly announce that Wahhabism also has nothing to do with
Islam”.2

On the other hand, disciples of Wahhabism spread books and articles over the
Internet which declare Shiah as a belief outside of Islam. A significant example? of
these is the one authored by Abu Bakr al-Jazairi, which was translated into Turkish
by Mehmet Sahin as Sia Mensubuna Nasihat. Another example is Muhibbudeen al-
Khateeb’s Al-Khutoot Al-’Areedah.

Conclusion

Muslims have lost the understanding that regards Islam as a common
denominator. Although the Qur’an warned us 14 centuries ago, each group prides
its followers on what they have, considers that Islam only fits to their ideas, and
readily marginalizes others. The religion does not unite, but discriminates.
Separatist ideologies misuse religion to gain legitimacy. The dimension of religion

2% www.suriyegergekleri.com
% www.islah.de/menhec/men00024.pdf
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that makes human life meaningful has been deactivated. Muslims abstain from
proper use of the reason gifted to them, hallow their traditions, disgrace
knowledge, and fail to be actors of their lives and to produce knowledge and value.
The most severe sufferers of all problems that took on this global dimension,
particularly terrorism, identity crises, and quests of meaning, are Muslims
themselves. Muslims live in regions where fundamental rights and freedoms are
violated the most, and people fail to create a culture of high-level trust. The ground
rule of life is quite simple: Those who cannot use their creative skills properly, often
resort to demolition, vandalism, destruction, and slaughter to be involved in the
process of creation.

The easiest way to legitimize the negativities experienced in the Islamic world
and to rationalize the struggle of power among Muslims and the resultant conflicts
and deaths, is to use the frameworks of meaning that are alive in the social memory
and to create a perception of hostility. These conflicts, essentially based on the fight
for power and influence historically called the Shiite-Sunni polarization, are served
to us today as the Shiite-Salafi conflicts. Iran regards Shiite Muslims all around the
world as a power that can be mobilized to ensure its hegemony, keeps the
perception of “hostility” alive using its history, and tries to build the identity of a
great Shia. Instead of taking the Sunni population on, they sustain a quest of power
and hegemony through “Salafism”, which is a rather uncertain but easily
maintainable ideology. Saudi Arabia, on the other hand, tries to gain the sympathy
of non-Shiite Muslims by using concepts like “Salafism”, instead of the obsolete
Wahhabism, that evokes the longing for the past, while mitigating criticism against
its power and gaining support and legitimacy against Iran, which is considered as
the biggest threat. The Salafi-Shiite polarization can be interpreted as an expression
of the struggle for power and the quest for legitimacy under the cover of religion.

Salafism is a concept that can be easily filled through different understandings,
purposes, and expectations in any period of time and by any ideology. As the
phrase goes, it can be considered as a “skeleton key”. Although it appears as
religious sect today, Salafism is indeed not a sect, but a mentality. There has never
been a sect named Salafiyya in the past. On the other hand, Salafi have always
existed. Every generation is a salaf for its successor. The term “Salaf al-Shalih”,
which is used to refer especially to the period of the first three centuries of Islam,
opened a way for finding the roots of an imaginary “Salafiyya”. “Salafiyya” was
embraced in social lives, in other words, the existence of people who felt a
belonging to a community called “Salafiyya” was first seen in the late 19th and the
early 20th centuries. Later on, Wahhabis began to use different names, such as
Salafi or Salafiyya, in order to be free from the negative perceptions attributed to
the name “Wahhabi”. Both in the past and today, it is possible to find a large
variety of fractions within Salafism and Salafiyya, which have “the wish to
canonize the early Islamic period” and “the demand to return back to the true
religion, which is free of bid’ah”. According to the findings which we have
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obtained, the influence and transformative power of Western Civilization in every
aspect of life drove some Muslims to turn towards the past and have the impression
that survival is only possible through canonization of the past. This shallow
purpose resulted in the emergence of a number of different Salafi groups, which
regard themselves as “the saved group/Firqa al-Najiyah” and consider others who
do not think the same way as beyond of the Islamic circle. Jihadi Salafism, Political
Salafism, and Scholarly Salafism are the first Salafi communities that come to mind.

On one hand, Salafism is mentioned together with Wahhabism, while on the
other hand, it is associated with the reform movements using certain figures, such
as Jamal al-Din al-Afghani, Muhammad Abduh, and Rashid Reza. Although it
seems possible to associate Rahsid Reza and Salafism, it is hard to say that Salafi
Muslims would like Muhammad Abduh. We are of the opinion that, the negative
perception around the name “Salafism” should not be allowed to tarnish ideas and
thoughts of exceptional scholars, such as Abduh, for the sake of the future of
Muslims. The action that should immediately be taken is to prevent further
disgrace of the knowledge and neutralization of the reason on behalf of religion,
while reminding Muslims of the fact that every human being has value. Otherwise,
it would be impossible to prevent Muslims from murdering each other and to even
imagine creating the high-level Islamic values that humanity needs and founding a
new Islamic civilization.

It is possible to argue that the main reason behind this ruthlessness among
Muslims is the perceptual disorder regarding Islam. As the perception that upholds
Islam as a common denominator has been lost, each group thinks that they are the
real Muslims and they have guaranteed heaven, while closing the doors to the
outside world to prevent any other persons from entering. A Muslims’ perception
of Islam is similar to Rumi’s description of a person who tries to know an elephant
by touching. In defiance of the Qur'an and the Prophet Muhammed, each group
perceives its own understanding as the only and true Islam, and keeps on being
proud of its own ideas and thoughts. This creates an ease in the use of takfir
mechanisms.

Muslims have problematic periods throughout their histories over fourteen
centuries. However, the struggle for power has always become the focus of these
problems. Today’s conflicts are also nothing but a power struggle in essence. First,
we should say that the perception that considers politics and seizing political power
as the solution of problems, is a serious mistake. A political power that does not
recognize the power of science, expects its every single act to be accepted only by
society, and tries to legitimize its efforts through religion, would naturally begin to
consider Islam as nothing but a means to gain legitimacy. Such political powers
would also not hesitate to use the discriminative discourse of politics and the
religious arguments to ostracize people. We may talk about the Umayyad rule to
have a better understanding of this topic. On one hand, the policies of the Umayyad
rule that associate persecution and religion even with each other, damage the
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harmony between Islam and the nature of human beings; on the other hand, the
Khariji understanding that sees everything as shirk and makes life unbearable by
religionizing every aspect of life, channeled Muslims to new quests. Murji'ah
emerged as a result of this understanding and before anything else, revealed that
practices cannot be identified with faith and that every Muslim is equal in this
regard. Today, we still thirst after this and similar other principles presented to
humanity by the Murji'ah. Aside from the freedom and production, it is even not
possible to survive without reading Islam through freedom and liberating religion
from politicians and those who do not hesitate to misuse it, to seize political power.
Islam cannot exist without freedom. Creative skills cannot be used before creating a
culture of high-level trust. And, on the top of human creativity there comes science,
arts, and sports. It is not possible for communities that do not transform their
energies into good practices to be actively involved in these discussions.

We would like to end these words reminding of the 13th verse of Surah al-Ahqaf
and the 30th verse of Surah Fussilat, which we mentioned before:

“Indeed, those who have said, ‘Our Lord is Allah,” and then remained on a right
course - there will be no fear concerning them, nor will they grieve. Those are the
companions of Paradise, abiding eternally therein as reward for what they used to
do.”2

“Indeed, those who have said, ‘Our Lord is Allah’ and then remained on a right
course - the angels will descend upon them, [saying], ‘Do not fear and do not grieve
but receive good tidings of Paradise, which you were promised.””?

These verses provide us the ground to base upon the idea that Islam is a
common denominator. Every human who believes in the fundamental essentials of
faith (Tawhid, Afterlife, Prophecy) as specified in the Qur’an is regarded as a
Muslim and is within the circle of Islam. Ignorance and idiocy are the main reasons
behind these divisions, and ruthlessness among Muslims.
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Islam Ortak Paydasin1 Kaybetmis Miisliimanlarin
Ac¢mazi: Sii- Selefi Kutuplagsmasi

Ozet

Miisliimanlar Islam ortak paydasmi kaybetmislerdir. Kur’an’in 14 asir énceki
uyarisina ragmen, her grup kendi sahip oldugu ile &viinmekte; Islam’1 kendi
goriisinden  ibaret  zannetmekte, kendisi gibi olmayanlardi kolayca
otekilestirebilmektedir. Din, birlestirmek yerine ayristirmakta; ayrilik¢i duruslar dini
kullanarak mesruiyet kazanmaya c¢alismaktadir. Dinin insan hayatina anlam
kazandiran boyutu etkisiz hale gelmistir. Miisliimanlar, Allah’in insana bahsettigi
akli etkin kullanmaktan kaginmakta, gelenegi kutsallastirmakta, bilgiyi
itibarsizlastirmakta, bilgi ve deger iireterek 6zne olmay1 basaramaktadirlar. Biitiin
diinyay1 etkileyen, kiiresel boyut kazanan basta siddet-terdr, kimlik krizi ve anlam
arayisi olmak tizere biitiin sorunlar: en derin yasayanlar Miisliimanlardir. Temel hak
ve Ozgiirliiklerin en ¢ok ihlal edildigi, yiiksek giiven kiiltiirliniin yaratilamadig
yerlerde Miisliimanlar yasamaktadirlar. Hayatin kurali ¢ok basittir: Yaratici
yetilerini etkin kullanmay1 beceremeyenler, yikarak, yakarak, yok ederek, oldiirerek
yaratma stirecine katilmaya c¢alisirlar .

Islam diinyasinda yasanan olumsuzluklar1 mesrulastirabilmenin, Miisliimanlar
arasindaki gii¢ ve iktidar miicadelesini, bunun sonucu olan ¢atisma ve oliimleri akla
uygun hale getirebilmenin en kolay yolu, toplumsal bellekte diri olan anlam
cercevelerini kullanmak ve diisman algis1 yaratmaktir. iste esas1 iktidar ve gli¢
kavgasi olan gatismalar, tarihteki adiyla Sii-Stinni, giiniimiizdeki tezahiirleri ile Sii-
Selefi kutuplagmasi olarak karsimizda durmaktadir. Iran, diinyanin her yerindeki
Siileri, kendi egemenligi icin her zaman harekete gecirebilecegi bir gii¢ olarak
gormekte; tarihten yararlanarak “diisman” algisinu diri tutmakta, biiytik Sii kimligi
inga etmeye calismaktadir. Genis Siinni kitleyi karsisina almak yerine, daha belirsiz,
ancak icinin istenildigi sekilde doldurulmasi miimkiin ve kolay olan “Selefilik”
tizerinden gii¢ ve egemenlik arayisini siirdiirmektedir. Suudi Arabistan ise,
cekiciligini kaybetmis Vehhabilik yerine, “Selefilik” gibi, ge¢mise yonelik 6zlemleri
cagristiran bir kavramla hem $ii olmayanlar: sempatisini kazanmaya, hem iktidarina
yonelik elestirileri hafifletmeye, hem de en biiyiik tehdit olarak gordiigii fran’a karst
destek ve mesruiyet kazanmaya ¢alismaktadir .

Selefilik, her ne kadar giintimiizde mezhep gibi goriinse de, bir mezhep degil, bir
zihniyettir. Ge¢miste selefiyye adiyla bir mezhep, tespit edebildigimiz kadariyla hig
olmamustir. Selef ise her zaman mevcuttur. Her nesil i¢in bir 6nceki nesil seleftir.
Selefi-Sii kutuplasmasi, iktidar kavgasinin ve gii¢c miicadelesinin din sayesinde
mesrulastirilmasi ile ilgili arayislarin bir tezahiirii olarak anlasilabilir .

Anahtar Kelimeler: Siinni, Selefilik, $ia, Mezhep
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Dilemma of Muslims Who Lost Islam Common

Denominator: Shia-Sunni Polarization
Abstract

Muslims lost their common denominator. Despite of Kuran’s 14th century old
warnings, each group pride oneself for their Islamic interpretation and otherize the
various other traditions easily. Religion separates rather than unites. The
separationalist groups use religious discourse to gain legitimacy. Religion’s
dimensions that give meaning to human life have been omitted. Muslims avoid to
use reason effectively, and sanctify tradition and discredit knowledge. Muslims are
the group which experience terror, violence, identity crisis and most profoundly
seeking meaning. Muslims live in the territories in which basic rights and freedoms
are violated the most and a culture of trust cannot be created. The rule of life is
simple: the ones who cannot use creative forces effectively resort to violence, killing
and destruction.

The easiest way to legitimise the power and authority clashes and the conflicts
and deaths is creating is creating an enemy and using the existing meaning
frameworks in the collective memory. In this framework, the Sii-Salafi conflict
appears as a reflection of historical Sii-Sunni contradictions. Iran sees the Sia
population as a power which can be mobilised whenever needed. For this purpose,
Iran keeps the historical ‘enemy’ perception alive and try to build a Sia identity.
Rather than battle with broad Sunni mass, Iran seeks power and authority by a vague
‘salafism’ conceptualisation which loaded by any meaning. On the other hand Saudi
Arabia uses ‘Salafism’ instead of Wahhabism to attract symphatiy of Sunni
population because while Wahhabism lost its attraction, Salafism evoke past
nostalgia. With this policy, Saudi Arabia try to alienate criticts against it as well to
gain legitimacy against Iran.

Although Salafism appears to be a sect, it is not, it is a mentality. There has not
been a separate sect called Salafism in the past. However Salaf always exist. Each
generation is Salaf for the previous generation. The Salafi-Sia polarisation is a
reflection of the legitimising power and authority struggle with religion.

Keywords: Sunni, Salafism, Shia, Sect
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