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Sii-Siinni iliskileri ve Selefilik

Cemil HAKYEMEZ'
Ozet

Modernlesme ve kiiresellesmenin diinya tizerinde gok biiyiik etkilerinin tarhsildign giintimiizde,
heniiz ¢ok fazla deZisimin yasanmadig alanlardan birsinin, Sii-Stinni temelli mezhepsel yaklasimlar
oldugu soylenebilir. Bunun en 6nemli nedenlerinin birisi, hizla modernlesen Tiirk toplumu karsisinda
komsusu Iran basta olmak tizere Miisliiman Ortadogu tilkelerinin hala daha kiiresel bagin igerisine
girmemis olmasidir.

Aslinda iran, Osmanh modernlesmesinden bir hayli etkilenmis ve bu dogrultuda iilkede mesrutiyet
ilan edilmisti. Ancak S$ii ulemanm toplum f{izerindeki niifuzu, sbz konusu girisimlerin sekteye
ugramasmna neden olmus ve fran Islam Devrimi'ne yol agan siireci baslatmistir. Devrimin ileri
gelenlerinin O giinden buyana izlemis olduklan sivasetle fran halkim kiiresel aktorlere karsi siirekli
teyakkuzda tutmalari, onlarn modernlesmenin disinda kalmalarina neden olmaktadir. Bu durum bir
taraftan iran Siilerinin geleneksel ortagag mezhep anlayislarim devam ettirmelerine yol agarken diger
taraftan ise Ortadogu’daki kadim catismalarin tekrar alevlenmesine neden olmaktadir. Ozellikle Irak'in
stiriiklendigi i¢ savasin en dnemli araglarindan birinin, hala daha kiiresellesmeye karsi durmay: stylem
haline getiren iran modeli bir devlet yapilanmasmin savundugu din anlayisindan kaynaklandig
rahathkla soylenebilir. Kiiresel gliglerin iran’a karst siirekli tacizde bulunmalar, stz konusu
politikalarim1  devam ettirmeleri yoniinde onlara diren¢ kazandirmaktadir. Kiiresellesen wve bu
dogrultuda geleneksel din anlayislarii revize etmeye cahsan Tiirk toplumu karsismda fran’in ne
zamana kadar boyle devam edecegi merak konusu. Ancak kiiresel isgalcilerin bu bilge tizerindeki
hesaplar devam ettigi siirece saglikh bir modernlesme ve kiiresellesme siirecinin tecriibe edilemeyecegi
rahathikla sdylenebilir. 56z konusu durumun, mezhep temelli geleneksel catisma politikalarimin uzun bir
stire daha Ortadogu tizerinde etkisini hissettirecegini gostermektedir.
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Shia-Sunni Relations and Salafism

Abstract

It can be claimed that the approaches from the Shia and Sunni traditions are one of the areas that not
much change experienced. One of the important reasons of this is that Iran and other Muslim Middle
Eastern countries which are on the opposite of fast modernizing Turkish society have not become a part
of global network.

In essence, Iran has affected from Ottoman modernisation and declared constitutional monarchy by
this influence. However, Shia ulema attempts interrupted this modernisation attempt which leads Iran’s
Islamic Revolution. Iran’s politics has a coution against global actors and modernisation. Politics held by
frontiers of the revolution maintains Iranian people in alert position against global actors and this alert
situation cause them to stay out of modernization. This approach leads to perpetuation of middle age
sect understanding as well as exacerbation of contflicts in the Middle East. One of the important reasons
of Iraq’s civil war is the religious understanding which is similar to Iran Islamic State’s. The ongoing
harresment of the global forces against Iran is giving motivation to Iran to perpetuate their politics. It is
an interesting question to ask to which point Iran will continue to follow this policy as long as the
policies of global intruders. However, it is confident to say that continuing a healthy modernisation and
globalisation will not be experienced sect-based. This analysis shows that the traditional conflicts would
be influential on Middle East for a long period of time.
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Giris

Modernlesme ve kiiresellesmenin diinya tizerinde ¢ok biiyiik etkilerinin
tartisildigi glintimiizde, hentiz ¢ok fazla degisimin yasanmadigi alanlardan
birsinin, $ii-Stinni temelli mezhepsel yaklasimlar oldugu soylenebilir. Bunun en
onemli nedenlerinin birisi, hizla modernlesen Tiirk toplumu karsisinda komsusu
iran basta olmak tizere Miisliiman Ortadogu tilkelerinin hala daha kiiresel bagin
igerisine girmemis olmasidir.

Tarihte Tiirk-iran iliskileri, komsu iki biiyiik devlet arasindaki rekabet ve
¢ekismenin mezhepsel sdylem tizerinden kendini ifade ettigi bir yap1 arz eder. Ad1
gecen iki devlet arasindaki bu iliskinin temeli, [ran’da Safevi Devleti’nin kurulmas:
ve Siiligi resmi mezhep olarak benimsemesiyle baglar.

Safevi Devleti'nin $iiligi resmi mezhep olarak se¢mesi, Osmanli Devleti'ni de
daha kat1 bir Stinni devlet olma siirecine sokmustur. Her iki devletin bagta siyasi ve
dini olmak tzere temel meselelerde mezhepsel agiriiga kagmasi, toplumlar
arasinda karsihikli bagnazlik ve hoggoriisiizliiglin artmasina yol agmigtir. On altinc
ylizyildan itibaren baslayip uzun siire devam eden bu siireg, on sekizinci asirdan
itibaren degismeye baglamigtir. Bu donemde Batili devletlerin hem Osmanli hem de
iran topraklari {izerindeki istila girisimleri, iki toplumu ister istemez
yakinlagtirmaya zorlamustir. Islam birligi politikalariyla siyasal boyut kazanan bazi
hareketler, beraberinde, basta Siilik-Stinnilik olmak tzere mezhepler arasinda
yakinlasma ve mezhepler iistii diisinme seklinde birtakim girisimleri de
getirmistir.

Karsilikh iligkiler daha yumusak bir zemin {izerinde devam ederken yirminci
ytizyilin baglarinda Tiirkiye ve iran ulus devletleri ile birtakim bolgesel monarsiler
kurulmus ve basta devletleraras: iliskiler olmak tizere mezhepsel soylemler geri
plana itilmistir. Ancak bu ylizyihn sonlarma dogru 6zellikle 1979 [ran Devrimi‘yle
birlikte Iran’in Siiligi yayma girisimleri, tekrar mezhepsel soylemlerin one
citkmasina neden olmustur.

Ashnda Iran, Osmanli modernlesmesinden bir hayli etkilenmis ve bu
dogrultuda tilkede mesrutiyet ilan edilmisti. Ancak $ii ulemanin toplum tizerindeki
niifuzu, s6z konusu girisimlerin sekteye ugramasina neden olmus ve [ran Islam
Devrimi'ne yol agan siireci baslatmistir. Devrimin ileri gelenlerinin O giinden
buyana izlemis olduklari siyasetle iran halkim kiiresel aktorlere karst siirekli
teyakkuzda tutmalari, onlarin modernlegsmenin disinda kalmalarina neden
olmaktadir. Bu durum bir taraftan iran Siilerinin geleneksel ortacag mezhep
anlayiglarini devam ettirmelerine yol agarken diger taraftan ise Ortadogu’daki
kadim catismalarin tekrar alevlenmesine neden olmaktadir. Ozellikle Irak’in
stirtiklendigi i¢ savasin en 6nemli araglarindan birinin, hala daha kiiresellesmeye
karst durmayi soylem haline getiren [ran modeli bir devlet yapilanmasinin
savundugu din anlayisindan kaynaklandig: rahatlikla sdylenebilir. Kiiresel giiglerin
fran'a karsi siirekli tacizde bulunmalari, so6z konusu politikalarimi devam
ettirmeleri yontinde onlara direng¢ kazandirmaktadir. Kiiresellesen ve bu
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dogrultuda geleneksel din anlayislarim revize etmeye calisan Tirk toplumu
karsisinda Iran’in ne zamana kadar boyle devam edecegi merak konusu. Ancak
kiiresel isgalcilerin bu bolge {izerindeki hesaplart devam ettigi stirece saghkl bir
modernlesme ve kiiresellesme siirecinin tecriibe edilemeyecegi rahathkla
soylenebilir. S6z konusu durumun, mezhep temelli geleneksel c¢atisma
politikalarinin uzun bir stire daha Ortadogu {lizerinde etkisini hissettirecegini
gostermektedir.

Siinni-Sii Iliskilerinin Tarihi Arkaplan

Stinni-Sii iligkilerinin tarihi, islam tarihinin ilk donemlerine, yani Sia'nin bir
mezhep olarak ilk ortaya ¢tkmaya bagladig: zamana kadar gider. Sekizinci yiizyilin
ilk ceyreginde giindeme gelen birtakim $ii iddialar, zaman igerisinde itikat
boyutunun 6ne ¢iktigi bir yapiya dogru evrilerek dokuzuncu yiizyihn baslarina
gelindiginde Hz. Ali ve Fatima soyundan bazi onemli kisileri “Allah ve
Peygamber’in nas ve tayiniyle, bir tnceki imamin da vasiyetiyle imam kabul eden”
bir inanca dontismuisttir.

Sia’nin Hz. Ali ve onun soyundan bazi kigileri imam kabul eden bir yap1 olarak
one ¢ikmasi, onun, Emeviler’den itibaren baglayip Abbaésiler ile devam eden tarihi
stireg igerisinde soz konusu yonetimlerle bir sekilde sorun yasayan muhalif
gruplart kendi etrafinda toplayarak biiylik bir mezhep yumagina dontigsmesine yol
acmustir. Yani Sia, tabiri caizse bir nevi Misliimanlarin ana muhalefet partisi
olmustur. Dokuzuncu ytizyihn ikinci yarisindan itibaren [slam diinyasinda
baslayan yogun telif faaliyetlerine paralel olarak Siller de kendi literatiirlerini
olusturmuslardir. Basta imamet temelli itikadi eserler olmak {izere Hadis, Fikih ve
Tefsir gibi alanlarda 6zgtin galismalar ortaya koymuslardir.

islam disiincesinin ozglin eserlerinin yazildig en 6nemli zaman dilimlerinden
birisi, Abbasi hikiimdari HarGn Resid’in iktidarindan itibaren baslayip Halife
Miitevekkil’in zamanina kadar devam eden siiregtir. Hartin Resid’in entelektiiel
vezirleri Bermekiler’in katkilari sayesinde son derece 6zgtir bir ortamda yapilan
bilimsel tartismalar, kisa bir fasiladan sonra Halife Me'min doneminde tekrar
biiyiik bir hizla devam etmis ve bu siire¢ Miitevekkil’in iktidarinda son bulmustur.
Soz konusu dénem igerisinde yapilan felsefi ¢eviriler ve beraberinde gelen kelami
tartismalar; Mu'tezili, Sii ve Siinni mezheplerin kelami temellerinin atilmasina yol
acmustir. Artik Islam diisiincesi bu sayede, rakipleri olan Hristiyanlik ve Mecsilik
gibi diger biiyiik dinlerle rekabet edebilecek giiglii bir teolojik yapiya kavugmusg
oldu.

Dokuzuncu ylizyilin ikinci yarisinda mezhep yapilarinin  oturdugu ve
farkliliklarin artik belirginlestigi bir donemde, donemin Abbasi yonetiminin
farkliliklara imkan taniyan siyaseti, hatta Halife Me'm{in'un baglattigi “Mihne”
politikasiyla bunu bir baski araci haline dontistiirmesi, mevalinin gayretleriyle
olusmaya baglayan kelami distinceyi basindan itibaren bir sapma ve bozulma
olarak goren bir kissim Arap tebaayr bir hayli rahatsiz etmistir. Onlarin bu
memnuniyetsizlikleri zamanla hilafetin siyasal seyrini etkilemis ve nihayetinde
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Halife Miitevekkil déneminde bu politikalara son verilmek zorunda kalinmustir.
Artik olusan yeni siyasetle birlikte Ashabii’l-Hadis'in her yoniiyle 6ne ¢ikartildig:
bir doneme girilmis oldu.

Ashabii'l-Hadis’'in  iktidara gelip yildizinin  parlamasi, gidisatin = seyrini
degistirerek, ciddi bir paradigma degisimine yol agmistir. O zamana kadar hem
bastirllmishgn, hem de rakipleri olarak gordiikleri kesimlerin giiclii teolojik
yapilarina cevap tiretememenin vermis oldugu psikolojik hal, onlarda saldirganhga
dontigmustiir. Zaten kelam, miinazara vb. bilimsel tartismalar da yasaklanmuistir.
Bilimsel etkinliklerin olmadigi yerde tartigmalar ister istemez sokaga kaymustir.
Gintiimtiz  siyasal tabiriyle  “militan muhafazakarlik” olarak  da
tanimlayabilecegimiz onlarin bu halet-i rihiyesi, basta Siiler olmak tizere diger
gruplarn da etkileyerek bagkent Bagdad gibi kozmopolit sehirleri, tagh sopal
kavgalarin yasandig mekanlara dontistirmiistiir.

itikadi islam Mezhepleri'nin kurumsal bir yapiya kavusmasiyla birlikte,
siyasetin, mezhep eksenli bir yapiya donitismesi kaginilmazdir. Nihayetinde
mezhepler, doénemin siyasi partileri olarak da dstndlebilir. Siiligin, Stinni
mezheplerden farkli bir yapida genis tabanli bir harekete déniismesi, onu, siyasal
iktidarlar tarafindan dikkate alinmasi gereken en 6nemli politik aktorlerden biri
haline getirmistir. Bu yiizden Misliiman devletlerin siyaseti, Abbasilerin ilk
hiiktimdarlarindan olan Hartn Resid’den itibaren bir sekilde Siilerle baglantili
olmustur. Halife Me’mun, Siilerin imam kabul ettigi Ali er-Rizay:r kendisinden
sonra veliaht tayin etmek zorunda kalmigtir. Miitevekkil ise, diger politikalarina
uygun bir gekilde bir taraftan Kelam’1 yasaklarken, diger taraftan da Siilere yonelik
siki tedbirler almistir. Abbasiler, aldiklar: tiim tedbirlere ragmen basta Ashabii’l-
Hadis’in en asirilari olan Hanbeliler olmak tizere onlarin Siilerle olan ¢atismalan bir
tirld durulamamastir.

Fatimilerin Kuzey Afrika’da bir Sii hilafet kurmalari, $ia agisindan bir rahatlama
sagladiysa da nihayetinde stz konusu devlet Ismaili Siilere ait bir idareydi.
imamiyye veya Isnaaseriyye Siileri ise, Abbasi hilafetinin merkezi Irak ile Horasan
gibi dogu bolgelerinde varliklarini gayri memnun unsurlar olarak devam
ettirmislerdir. Tim bunlarin da etkisi sonucunda Abbasilerin zayiflamaya
baglamasi ve Biiveyhilerin hilafetin fiili kontroliinti ellerine almalari, Siiler igin bir
rahatlama ve karsi saldirilara sebebiyet vermistir. Fakat gazlar1 alindiktan sonra
Biiveyhiler de mezhepler arasinda dengeli politikalar izlemeye ¢alismiglardir.

Fatimilerin Kahire’de Ezher medresesini kurarak orada yetistirdikleri daileri
doguya dogru gondermeleri ve oralarda Ismaililigi yaymaya calismalari, bu
faaliyetler neticesinde Hasan Sabbah’in Alamut'ta bir Sii Ismaili devlet kurmasi,
dengeleri yeniden sarsmigtir. Alamut [smailileri ortami ¢ok germis ve bu yiizden
Sel¢uklular, daha kati Stinni politikalar uygulamaya yonelmislerdir. Abbasilerin
hilafet bolgesinde fiili yonetimi elinde bulunduran Biiveyhiler’in yerine hakimiyet
kuran Selguklular, Stinni hilafetin korunmasimi kendi temel amaclar1 olarak
belirlemiglerdir. Tugrul Bey’den sonra sultan olan Alparslan, Nizamiilmiilk'd vezir
yaparak, onun araciliiyla Ezher’e karsilik Nizamiye medreselerini kurdurmustur.
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Stinni-Sit iliskileri Selguklular devrinde bu sekilde devam ederken sonraki bir
diger onemli asama, Mogol istilasiyla birlikte baglamistir. 13. Yiizyilin ortalarinda
Mogollarin Abbasi hilafet topraklarmi iggal etmesi neticesinde Selguklular da
dagilmis ve bu donemde Hiilagt'ya danismanlik yapan Allame Hilli ve Nasiruddin
et-Thsi gibi Sii alimler sayesinde Siilere avantajlar saglayan politikalar izlenmistir.
Fakat Mogol Hiiktimdar: EbG Said’in Siinniligi kabuliiyle birlikte tekrar eskiye
dontilmiistr.

Irak ve Horasan bolgeleri bir taraftan Mogol iggalinin sancilarini atlatmaya
calisirken diger taraftan da Anadolu’ya gogen kavimler sayesinde, ileride Stinniligi
miidafaa edecek yeni siyasi yapilanmalar meydana gelmistir. Bu stireg igerisinde
Siiligin iran bolgesinde her gecen giin gliglendigi soylenebilir. Bélgede yasanan
kaos ve bu bosluktan yararlanan sufi benzeri olusumlar, ileride Siilesecek bolgenin
habercileri olmuslardir. Neticede 14. Asrin ortalarinda Siinniler arasinda kurulan
Erdebil Tekkesi'nin zaman igerisinde birtakim Sii unsurlari benimsemesi ve hemen
oncesinde de Kiibreviyye'nin Siilegsmesi, Sit Safevi Devleti'nin kurulmasina kap:
aralamustir. Zaten 1501’de Safevi Devleti'nin kurulmasiyla birlikte Siilik resmi
devlet mezhebi haline gelmis ve artik giiniimiize kadar devam edecek Sii fran’1 bu
sekilde olusmaya baglamistir.

iran’da Siiligin resmi mezhep olarak kabul edilmesi ve iki devlet arasindaki
miicadele, temelde Siinni olan Osmanl Devletini, gevsek bir yapidan Rafizi (Si1)
karsithg {izerine bina edilmis daha kat1 Siinni bir yapiya dontistlirmistiir. Artik
Osmanlilar kendilerini Stinni hilafetin  yegane savunuculari olarak gormeye
baslamislardir.

Safevilerin kurulus asamasi, kendini ispatlama stireci oldugu i¢in mezhepcilik
adma karsilikh kiyimlara sahne olmustur. Fakat zamanla simirlar belirginlesmis,
ortalik da sakinlesmistir. Zaten Safevi Devleti de 1736'da yikilmigtir. Fakat Siilik
artik Iran cografyasiyla 6zdeslesmeye basladigi igin sonraki yonetimler de bu
dogrultuda hareket etmislerdir. Safevi Devleti'ne son verip kendi iktidari
olusturan Nadir $Sah, o zamana kadar denenmeyen bir siireci baglatmigtir; Stinniler
ile Siileri uzaklastirmistir. O, biiyiik halife olarak gordigti Osmanh Devleti'ne
Caferiligi besinci mezhep olarak kabul ettirip tartismalara ve iki mezhep arasindaki
catismaya gliya son verecekti.

Nadir Sah’in Caferiligi besinci Stinni mezhep olarak kabul ettirip Siiler ile
Stinnileri uzlastirma arayisi, iyi niyetlerle distintilmiis bir oneriydi. Bununla
birlikte tek bir tarafin siyasi bir karar olarak kaldig: ic¢in! somut bir basariya
ulagilamamustir. Ulemadan kiigiik bir kismu hari¢ tutulursa gerek iran’daki
hiyerarsik dini yapi, gerekse Osmanli biirokrasisi, heniiz geleneksel mezhep
kaliplarini asacak seviyede degildi. Onceden fikri temelleri atilmayan boyle bir
uygulama kalic1 sonuglar vermemistir. Osmanlh ulemasindan Koca Ragib Mehmed

Sehbenderzade Ahmed Hilmi, Istam Tarihi, (I-11), tahk. Mimin Celik, Dogan Giines Yaymnlan,
fstanbul 1971, s. 501.
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Pasa gibi olumlu yonde goriis bildiren istisnal kisilerin cabalari da yetersiz
kalmustir.2

Suinnilik ile Siiligi uzlagtirma girisimlerinin ilk olarak Nadir Sah tarafindan
denenmesi elbette tesadtif degildir. Bilindigi tizere 18. yilizyihin baslari, Miisltiman
devletlerin Rusya ve Bati iilkelerine karsi ilk toprak kayiplarinin yasandig yillar
olmustur. Miusliimanlarin artik etraflarinda ciddi bir rakipleri olmadan kendi
i¢lerinde sorumsuzca ve simarik¢a miicadele etmeleri imkansiz hale gelmistir. Koca
Ragib Mehmed Pasa’nin da ifade ettigi gibi; her iki tilke agisindan da benzer
tehditleri olusturan Rusya’ya karst Osmanli ile iran arasinda en azindan husumetin
ortadan kalkmasi o6nemliydi. Zira Rusya, 1768-1774'te Osmanli Devleti'ne
yaptiginin benzerini, 1804-1813 yillar1 arasinda Kagarlar [ran’ina yapmis ve pek ¢ok
acidan geri kalmis bu iki devlete biiytik zararlar vermistir.? Ruslarin tacizlerini
gittike daha fazla hisseden iran, kendisine benzer sikintilari yasayan Osmanli
Devleti'ne; Hiristiyan Ruslara karg1 ortak mticadele onerileri sunmaya baglamigtir.
Bundan dolay1 bélgenin stz konusu iki biiytik Musliiman devleti, 19. asirda
baglayan ittifak arayiglarini daha da siklagtirmiglardir. Miisliiman topraklarinin
isgaline tepki olarak da Miisliimanlar arasinda, ozellikle bu ytizyilin ortalarina
dogru “[ttihad-1 islam” diistincesi olugsmaya baglamistir.!

Modernlesme Hareketleri ve Siinni-Sii Iliskileri

19. yiizy1l, Islam diinyasindaki modernlesme hareketlerinin ¢ok yogun
yasandigi bir donemdir. Bu asrin son donemlerine damgasini vuran Osmanl
hiikiimdan Sultan II. Abdiilhamid, uygulamaya calistig Islam Birligi politikas:
cercevesinde hem kendi topraklari olan Irak’ta yasayan Siileri yaninda tutmak hem
de isgallerle miicadele ve degisim konularinda benzeri kaderi paylasan iran’la iyi
iligkiler kurmak istiyordu. Bunun igin 1892 yilinda Cemaleddin Afgani’ vyi
[stanbul’a davet etmis ve birlikte hizli bir sekilde faaliyetlere girismislerdir.

Cemaleddin Afgani, olusturulan ekiple birlikte Islam dinyasinin degisik
bolgelerindeki énde gelen kisilere mektuplar yazmislardir. Bu mektuplardan bir
kismui da Irak’taki Sii alimlere gonderilmistir. Kargihginda miispet cevaplar alinmig

Yapilan goriismeler ve karsihkh vazilan mektuplar, Koca Ragib Mehmed Pasa tarafindan
kaydedilmistir. bk, Koca Ragib Mehmed Pasa, Tahkik ve Tevfik, haz. Ahmet Zeki izgiircn, Kitabevi,
[stanbul 2003, vr. 197-a vd. Koca Ragib Mehmed Pasa, Sultan 1. Mahmud'un emri {izerine, sulh
gortismeleriyle ilgili 1149(1736)da kaleme aldigy tahmin edilen Tahkik ve Tevfik adli eserinde, Siilerle
Siinniler arasindaki ihtilaflarin ortadan kalkmasini, hatta daha da ileri giderek her iki toplumun tek
bir devlet olarak birlesmesine katki saglamasimi samimiyetle istemistir. bk. Koca Ragib Mehmed
Pasa, Tahkik ve Tevfik, vr. 175-b.

fran'in Rusya’va karsi kaybettigi savaslar ve bunlarin sonucunda imzalamak zorunda kaldigs
Giilistan ve Tiirkmencay antlasmalari, Iran tarihinin en aa ve alcalhici dénemlerinden biridir.
Ulkenin en verimli topraklari olan Giiney Kafkasya, Giircistan ve Ermenistan bolgeleri ile Hazar
Denizi ve burada ver alan ticari 6neme haiz limanlar, bu antlasmalarla birlikte Rusya’ya terk
edilmistir. bk. Yilmaz Karadeniz, fran'da Somiirgecilik Miicadelesi ve Kagar Hanedam (1795-1925),
[stanbul 2006, s. 118.

4 Genis bilgi igin bk. Cemil Hakyemez, Osmanh fran fliskileri ve Siinni-Sii ffh:fakt, Kitapyayimevi,

Istanbul 2014.
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ve cesitli duzeylerde muspet iliskiler yasanmistir. Fakat Osmanl Devleti, hem
Rusya ve [ran’in baskisi, hem de ingiliz]crlc ile irtibata ge¢melerinden dolayr 1904
yihndan itibaren Irak Siileriyle olan bagim kopartmus, hatta onlarin birtakim politik
faaliyetlerine yasaklama getirmistir. Zira Irak Siileri, bir taraftan Iran'in igislerine
daha fazla karisarak Rusya yanhsi bagbakani diistirmiis ve Orta Asya Siilerini de
kiskirtmaya baslamus, diger taraftan da [ran tizerinde niiftiz miicadelesinde Ruslar
ile catisan ingiliz]cre yakinlagmuslardir.>

Osmanli yonetimi iran’la ve Irak’taki Siilerle resmi anlamda bu tiir kargilikls
yakinlagsma arayislar igerisindeyken en ciddi etkilesimlerin, gayr-i resmi birtakim
faaliyetler sonucunda gergeklestigini gortiyoruz. Yani bu donemde Stnniler ile
Siiler arasindaki asil yakinlasmalar, sivil birtakim girisimler neticesinde ve 6zellikle
de mesratiyetgilerin karsilikli kiilttirel iliskileri sayesinde olmustur. Bir kisim fran’li
aydinin istanbul’a gelerek Namik Kemal, Sinasi vb. Yeni Osmanlilarla birlikte
goriismeleri ve Ahter gibi gazetelerin bu yonde yaptiklari yaynlar, iran’daki
mesrutiyet hareketlerine ivme kazandirmistir. Yine bu cercevede Tanin gibi Geng
Tiirklere ait gazeteler, Haziran 1908’den baslayip Temmuz 1909’a kadar devam
eden karsi devrim siirecinde iran anayasal devrimine destek vermiglerdir.®

Resmi ve gayri resmi yonde her iki kesim arasinda yakinlasma ve etkilesimler
bu sekilde devam ederken Irak’taki Siiler de bundan uzak kalmamus, iliskiler de
ister istemez farkh bir boyuta tasinmustir. 1908 yilinda Ikinci Mesriitiyet'in ilaniyla
birlikte 6zellikle Irak’in bazi bolgelerindeki Sii cocuklar devlet okullara gitmeye
zorlanmistir. Aslinda o zamana kadar Osmanli Devleti, Sia’y1 karsit bir grup olarak
gordiigii ve bu yiizden de Irak’ta kendi topraklarinda yasayan Siileri asli unsur
olarak kabul etmedigi i¢in onlar1 resmi gorevlerden uzak tutmaktaydi.”

Hem yabanci isgaller, hem bu cercevede gelisen ittihad-1 islam siyéseti, hem de
mesgratiyet hareketleri sayesinde olusan yakinlasma, Osmanli yonetimi ile Irak’taki
Siiler arasinda birtakim miispet sonuglara da yol agmistir. Bolgedeki $ii merciler,
her ne kadar Osmanli’y1 mesri Islam devleti olarak gormeseler de, olusan
yakinlasmanin da etkisiyle olsa gerektir, ehven-i ger kabilinden ingiliz]ere karsi
onlarin yaninda cihad igin ¢agrida bulunmuslardir®. Bolgedeki birtakim Sii gruplar,
1920'de Irak’ta ingiliz mandasina karsi da aymi tepkiyi gostererek Siinniler ile
birlikte hareket etmislerdir.? Bununla birlikte, yasanan tiim bu olumlu gelismelere
ragmen islerin tamamen yolunda gittigi de sdylenemez. Mesela, Mayis 1915-May1s
1916 arasinda Kerbela, Necef ve Hille’de meydana gelen birtakim olaylar, iliskileri

5 Gokhan Cetinsaya, “Osmanl Iraki'nda Sii-Stinni liskileri: 1. Abdiilhamid Dénemi (1890-1908)",
Osmanlt Devleti'nde Din ve Viedan Hiirriyeli, ed. Azmi Ozcan, Istanbul 2000, ss. 144-145,

6 Tanin, no. 4, Haziran 1908, Istanbul Atatiirk Kittiphanesi.

Ali el-Verdi, Lemahat ictimaiyye min tarihi’l-Iraki’l-hadis, (I-VI), Kufan 1991, cIll, 5.263; Ahmed el-

Katib, “Sia ve Modernizm, Direnisten Bilingli Acilima”, cev. Yasar Daskiran, [slamiyit, V11/4, 152.

8 Said es-Samerrai, et-Taifiyye fi'l-Irak: el-viki ve'l-hil, Miiessesetii’l-Fecr, Londra, 1993, s.53; Ziya Abbas,

Irak’ta Sii Merciligi'nin Siyasi Rolii, Onsisz Yayincilik, [stanbul 2013, s. 118.

Hamid in.ﬁyct, Cagdas Islami Styasi Diisiince, gev. Yusuf Ziya, Yonelis Yayinlan, Istanbul 1995, ss. 82-

83.
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tekrar sorunlu hale getirmistir. Zira Osmanlilar, Suaybe’de aldiklarr maglabiyetin
sorumlusu olarak Sit ulemay: gérmekteydi.!?

Aslinda Irak’ta yasayan $ii asiretler yekpare bir yapiya sahip olmadiklan igin
zaman zaman birbirlerinden bagimsiz hareket edebiliyorlardi. Ozellikle kirsal
kesimde yasayan Sii gruplar: bir arada tutan asil bag Siilik degil, agiret iliskileriydi.
Sii agiretlerin 6nemli bir boliimti, Necef’teki Sii ulemadan ziyade, birlikte olduklar
seyyidlere bagliydilar.! Gerek bu gruplar, gerekse Kerbela, Necef ve Kazimeyn gibi
sehirlerde mesk(in din adami aileleri arasinda da ciddi anlamda rekabet vardi.
Mugtehitlerin taraftarlar: arasinda sokak kavgalarina varacak derecede tartigmalar
yasanmaktaydi.!2

Tim bunlan da goz 6niinde bulundurdugumuzda, [slam Birligi siyasetinin,
1908 yilina gelene kadar, yani 30 yillik bir donemde istenen hedefine ulagamadig:’
ve Misltiman topluluklar arasinda ciddi anlamda bir kiltiirel alisveris imkam
olugturamadigi, bununla birlikte# her iki kesim arasinda oOzellikle mesratiyet
hareketi sayesinde bir yakinlasma ve etkilesime katki sagladigi rahatlikla ifade
edilebilir. Donemin stz konusu mesratiyetgilerin en 6nemli 6zelligi, Siilik ve
Stinnilik gibi mezhepsel kimliklerin 6ne ¢ikarilmasina karsi ¢ikip “Islam” st
kimligine vurgu yapmalariydi.

Neticede, Miisliimanlar arasinda 19. asrin ikinci yarisindan itibaren ¢ogalmaya
baglayan modernist egilimlerin, Siiler ile Siinniler arasindaki duvarlarin
yikilmasina yarayacak bazi olusumlara neden oldugu aciktir. ' Bu dogrultuda dini
baghliin yerine ulus-devlet anlayisinin ortaya ¢ikmasi, mezhepsel tartigmalarin
hafifleyip, ¢atismalarin etnik kimliklere dogru kaymasina yol agmustir.

I. Diinya Savas: Sonrasi Durum

Osmanli’da ve Iran’da ortaya ¢ikan modernlesme hareketleri, yukarida ifade
ettigim birtakim sebeplerden dolay1 farkli mezhep mensuplar1 arasinda ciddi
birtakim yakinlagmalara yol acarken, 1. Diinya Savasi'yla birlikte gidisatin seyir
degistirdigi gortilmektedir. Savas sonucunda Osmanli ve Kacar hanedanliklar
yikilmis, yerlerine Tiirkiye ve Iran ulus devletleri kurulmustur. Hilafetin
kaldirilmasiyla birlikte Tiirkiye'nin islam Birligi iddiasi kalmamus, iran’da ise
ulemanin saf disi edildigi bir stire¢ yasanmustir. ingiliz]erin kontroliine giren Irak
ise, Osmanl’’dan koptugu gibi bolgedeki Sil ulemanin Iran baglantis1 pek

10 Abdiilhalim er-Ruhaymi, Tarihu'l-hareketi’l-Islimiyye fi'l-Irak 1900-1924, Darii‘l-dlemiyye li't-Tibaa
ve'n-Nesr, Beyrut 1985, s. 174; Ziya Abbas, [rak’ta Sii Merciligi'nin Siyast Rolii, s. 123.

" Hana Batatu, “Iraq’s Shi’a: Their Political Role and the Process of Their Integration into Society”,
Islamic Impulse, ed. B.F. Stowasser, Washington 1986, s. 204; Faleh A. Cabbar, Irak’'ta Sii Harekeli ve
Direnis, Tlirkgesi: Hikmet Halis, istanbul 2004, s. 79-81.

2 Ali el-Verdi, Lemahat ictimd’iyye min tarihi’l-Iraka’l-hadis, (1-V1), Kufan 1991, 1, 21-22; Faleh A. Cabbar,
Irakta Sii Hareketi ve Dirvenis, s. 81.

13 Metin Hiilagii, (Ingiliz Gizli Belgelerine Gore Milli Miicadelede Isliamalik ve Turancilik) fslam Birligi
ve Mustafa Kemal, Timas Yayinlar, [stanbul 2008, s. 158.

14 lber Ortayh, Gelenekien Gelecege, Alkam Yaymevi, istanbul 2007, s. 21.

15 krs. Hamid inﬁyet, Cagdas Islami Siyast Diigiince, s. 80-81.
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kalmamistir. Savasta alinan yenilgi, Stinni ve $i1 tiim kesimlerin timmet ideallerini
yok etmistir. Irak, Osmanli ve [ran'm devreden cikarilmasindan sonra ingilizlcrin
serbestce hareket ettigi bir bolge haline gelmistir. Zaten 6ncesinde, Irak’taki bir
kistm Sii ulemayr maasa baglamak gibi bazi politikalar1 sayesinde altyapiyi
hazirlamislardi.

ingilizler, Fars asilli $i1 miigtehidlerin kendilerine ve monargiye kars
¢tkmalarina engel olmak igin 1924 yilindan itibaren Irak’ta modern yurttaslik fikrini
islemeye baglamiglardi.’® Onlarin kontroliinde Siiler ile Stinnilerin ortak eseri olarak
olusturulmaya c¢alisilan Irak milliyetgiliginin veya “Irak Ulusu” dirtistiniin
olusmasinda o6zellikle Necef'in Sit ulemasimin 6nemli destegi olmustur.!” Fakat
zaman igerisinde hem siyasi iktidarlarin hem de Siinni halkin, aslen oranin yerli
Araplarindan olan Irak Siilerini, oraya go¢ eden fran asilli yabancr kisiler olarak
diistinerek,'® onlara yonetimde yeterince katilim hakki vermedikleri gorilmiistir.
Bu durum, dislanan tarafin igerisinde yer alan ¢ogu Sii gencin, merkezi iktidarlar
karsisinda diinyada hizla yayginlasan sol hareketlere destek vermesine yol
acrmstir.

Irak’ta 1930 yihinda kurulan Komiinist Partisi, 1950li yillara gelinceye kadar
cogunlugu Sii genglerden olusan kesimlerin destegiyle biiytimistiir. Durumdan
endiselenen Si1 ulema, gengleri sosyal erozyondan korumak amaciyla harekete
gegerek, Ayetullah Muhsin el-Hakim ve Muhammed Bakir es-Sadr gibilerin
onciiliigiinde 1957'de Islami Dava Partisi'ni kurmusglardir. 1960 yilinda verdikleri
bir fetvayla da Komiinist Partisi'ne katilimi1 haram sayarak yasaklamiglardir. Bu
olay Siiler arasinda oldukga etkili olmus ve komiinizmin gengler arasindaki
popiilaritesi azalmistir."”

Islami Dava Partisi gibi son donem Irak Islami hareketlerinden en énemlisinin
kuruculugunu yapmus $ii lider Muhammed Bakir es-Sadr (6. 1980), faaliyetlerinde
mezhepgiligi one ¢ikartmamistir. Mesela onun, Siinni idarecilerin yerine Siileri
getirme seklinde herhangi bir amag pesinde kostugu goriilmemistir.20

Diinyada gelisen Komiinizm ideolojisinin Miisliiman gengler arasinda da ragbet
gormesi sadece Siiler igin degil, aym1 zamanda Stinni din adamlan icin de endise
kaynagi olmusgtur. Zaten paylasacak iktidarlar1 kalmayan birtakim Siinni ve $ii din
adamlari, belki de ortak diisman olarak gordiikleri sol karsithginin da etkisiyle
tekrar bir araya gelmek icin Misir’da bir girisim baglatmiglardir. Bu sekilde Stinni-
Sit yakinlasma c¢aligmalar;, Osmanh’nin son doénemlerindeki ittihad-1 Islam
faaliyetlerinin sona ermesinden yaklasik yarim asir sonra bu hareketle birlikte
tekrar baslamis oldu.

16 Faleh A. Cabbar, Irak’ta Sii Hareketi ve Direnis, s. 89.

17 Faleh A. Cabbar, Irak'ta Sii Hareketi ve Direnis, s. 375.

' Said es-Samerrai, et-Taiftyye fi'l-Irak: el-vaki ve'l-hal, Miiessesetii’l-Fecr, Londra 1993, s. 50; Ziya Abbas,
Irak ta Siit Merciligi'nin Siyasi Rolii, s. 178.

1 Muharrem Akoglu, “Irak’ta Sii Varhg”, Ortadogu ' nun Gelecegi Agismdan Sii-Siinni lliskileri, ed. Mesut
Okumus — Cemil Hakyemez, Corum Belediyesi Kiiltiir Yayinlari, Corum 2014, s. 263.

W Joyee N. Wiley, [rak Siilert, ¢ev. Ekin Yayinlari, fstanbul ts., s. 13.
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Ehl-i Stinnet ile Sia’y1 birbirine yakinlastirmak gayesiyle “Darti’t-Takrib” adiyla
kurulan bu miiessese, Misirda 1945 yilinda olusturulmustur. Irakl Sit alim Kasifti'l-
Gita, Sil-Siinni yakinlagsmasima katkida bulunmak amaciyla 1953 yilinda Misir'in
gegici bagkant Muhammed Necib’le yazismalara baslamistir. Zaten bu amagla daha
once Misir’a pek ¢ok kere ziyarette bulunmugtu.?! Fakat ad1 gegen “takrib hareketi”,
ozellikle Sit alimlerin, kendi mezhebi gortislerini yayma gayreti icerisinde olduklar:
gerekgesiyle dagilmaya baslamis ve yaklasik 30 yillik bir faaliyetten sonra
yikilmigtir.22 Bununla birlikte Darii’t-Takrib miessesesinin olusumu gergevesinde
Sia’ya yonelik gok onemli bir fetva, Subat 1959 yilinda Ezher Universitesi rektorii
Seyh Mahmud Seltat tarafindan verilmistir. Mahmud SeltGt, kurumun dergisinde
yer alan fetvasinda, imamiyye ya da Isnaageriyye mezhebinin hiikiimlerine gore
amel etmenin caiz oldugunu, mezhepsel taassuptan kacinilmas: gerektigini ifade
etmistir. Onun $il fikhimin 6gretilmesine yonelik boyle bir fetva vermesi, Sii-Stinni
diyaloguna yonelik 6nemli bir adimdi.? Siiligin yetkili bir Stinni alim tarafindan
hak mezhep olarak kabul edilmesi muhtemelen bir ilkti.

Yine Irak’ta ihvan-i Miislimin hareketinden etkilenerek Necef'te bir grup Sii'nin
kurdugu Sazman-1 Fedayan-1 islam (islam Fedaileri Teskilati), Siilerle Stinniler
arasinda birligin saglanmasimi ana hedefleri olarak gostermislerdir. Onlar, bu
dogrultuda Imam Gazzali ve Seyyid Kutub'un eserlerini Farsca'ya cevirmislerdir.
Ancak onlarm silahli miicadeleye varan bu tiir faaliyetleri, nemli $ii din adamlan
arasinda destek bulmamistir.*

fslam danyasinin bir kisminda bunlar yasanirken I. Diinya Savasi sonrasi
olusturulan yapay devletlerden birisi olan Liibnan’da 1975 yilinda patlak veren ig
savas, bolgedeki farkh gruplar ve mezhepler arasi birliktelikleri asgari diizeye
indirmis, canlarimi korumak isteyen insanlar mezhepsel veya cemaatsel aidiyetlere
siginmuglardir. Bu durum ister istemez mezhep ¢atismalariin artmasma yol
agmis®, dolayisiyla da, olusturulmaya calisilan yakinlasma gayretlerine tersi yonde
etki etmistir.

I. Diinya Savagi sonrast donemde Stinni-$ii iligkileri agisindan sayabilecegimiz
onemli bir etken de Vehhabilik ve Suud Devleti faktoridiir. Zaten Vehhabilik ve
Suud, 18. Asirdan beri bolgedeki mezhepsel denge agisindan sikinti olusturmaya
baslamistir. Abdiilaziz ibn Suud’un, Ocak 1927’de Thvan liderleri, Necid’deki kabile
reisleri ve onde gelen Vehhabi ulemayla bir toplanti yapmasi ve vardiklari sonug,
onlarin kendi topraklarindaki Siilere bakisini yansitmaktaydi. Burada Ahsa ve
Katif'te yasayan Siilerle ilgili aldiklar: kararlarin bir kismi soyledir:

2 Muhammed Hiiseyin Kasifii'l-Gita, el-Musiilii'l-Ulya _.f?’:’—fsfﬁm la fi Bahamdun, Beyrut 1980, s. 123;
Faleh A. Cabbar, Irak'ta Sii Hareketi ve Direnis, s. 160.

2 Genis bilgi icin bk. llyas Uziim, “Sitinni-Sii Yakinlasmas: Darii't-Takrib Tecriibesi”, [slim
Aragtirmalart Dergisi, 1998, sy. 2, 5. 171-185.

2 Hamid Indyet, Cagdas [slami Siyasi Diisiince, s. 92-93.

% Seyyid Muhammed Ali Hiiseyinzade, [slam-i Stiyasi Der Iran, intisﬁr&t—n Danisgah-1 Miifid, Kum 1386,
s. 175.; M. Serkan Tafhoglu, Humeyni (fran Islam Devrimi), Ankara 2010, s. 114-115.

% John L. Esposito, Islam Tehdidi Efsanesi, Utuk Kitaplari, [stanbul 2002, s. 255.
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a-Siilerin Vehhabi islam’1 kabul etmeleri igin egitimin tim imkanlari
kullanilacaktir.

b-Giilerin, Asura Merasimi benzeri bid’at uygulamalarina kesinlikle izin
verilmeyecektir.

c-Sillerin ziyaretgahlari yikilacak, Kerbela ve Necef'e seyahat edemeyeceklerdir.

d-Sitler, bes vakit namazi camilerde Stinnilerle birlikte kilacaklardir.

e-Irak’taki  gogebe  Si1  asiretler,  hayvanlarimi Necid  bolgesinde
otlatamayacaklardur.

f-Bu kararlari uygulamak istemeyen Siiler tilke digina siirtilecektir.?¢

Goriiniirde Siileri bir hayli zora sokacak bu yasaklara karsin Abdiilaziz ibn
Suud, Vehhabi ulemanin baskisiyla aldiklar: bu kararlar uygulamada pek istekli
davranmamugtir. Zaten Suud yonetimi, Hicaz'in kendi idarelerine girmesinden
itibaren bolgenin geleneksel Osmanli kurumsal yapisi ve Hac dolayisiyla olusan
heterojen kozmopolit niifus vb. etkenler sayesinde ister istemez degismistir.?” Bu
ylizden de Vehhabi ulemayla aralar1 agcilmaya baglamistir. Bunun en ciddi belirtisi
de Cuheyman el-Uteybi ve arkadaslarinin Kabe Baskini’nda ortaya ¢ikmustir.

1979 yilindaki Kabe Baskini'nin bas aktoriit Cuheyman el-Uteybi, Irak’taki Siilere
karsi cihad etmek isteyen [hvan birliklerini engelleyen ve onlarn Haricilikle itham
eden ibn Suud ile etrafindaki ulemay1 siddetle elestirmistir. Zira ona gore stz
konusu Siiler, Allah’in disinda Ali, Fatima, Hasan ve Hiiseyin’e de dua ettikleri i¢in
miisriktiler.?

Buraya kadar anlattiklarimizdan da anlasilacag: gibi; Stnni-Sii iliskileri,
modernlesme ve mesrGtiyet hareketleri sayesinde tarihin en iyi donemini
yasamaktaydi. Daha sonra da Ozellikle Miisliiman Kardesler Hareketi riizgariyla
olusan hava, bir taraftan modern egitim kurumlarinda yetisen Siiler tizerinde
etkisini gosterirken, diger taraftan da tekrar yakinlasma girisimlerinin
baglatilmasina yol agmistir. Bununla birlikte, Siinni diinyanin asi ¢ocuklar Suud’lu
Vehhabiler ise, zaten daha ortaya giktiklari ilk donemlerinde, 1802’de Kerbela’da
katliamla baglattiklar: agir1 Sii karsithigini, o kadar olmasa da zaman zaman devam
ettirmislerdir.

1979 iran Devrimi

fran Islam Devrimi, Siinni-Sii iliskileri agisindan ¢ok onemli bir asamaya
gecilmesine neden olmustur. # 1. Diinya Savasi'min ardindan hanedanliklarin
yikilmasi ve uluslagsma ¢abalar neticesinde uzunca bir stire devre disi kalan dini
iliskilerin resmi boyutu, devrimle birlikte tekrar islerlik kazanmaya baslamistir.

% Mehmet Ali Bliytikkara, Suiidi Arabistan ve Vehhabilik, Ragbet Yay., fstanbul 2013, s. 111.

7 Mehmet Ali Biiyilikkara, Suifidi Arabistan ve Vehhabilik, s. 250.

% Cuheyman b. Muhammed b. Seyf el-Uteybi, Resdilii Cuheymin el-Uteybi, haz. Ve tahk. Rif'at Seyyid
Ahmed, Kahire 1988, s. 89-90; Mehmet Ali Biiviikkara, Susidi Arabistan ve Vehhabilik, s. 204.

2 krs. Ismail Kara, “Tiirkive’de Islamalik Diisiincesi ve Hareketi Uzerine Birkag Not”, Tiirkiye'de
Islameilik Diisiincesi ve Hareketi, ed. ismail Kara, Asim Oz, Zeytinburnu Belediyesi Kiiltiir Yayinlan,

[stanbul 2013, s. 34.
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Kisa bir miiddet sonra da Sovyet blogunun dagilmasiyla birlikte komiinizmin
gozden diismesi, dini diistinceyle birlikte mezhepsel iligkileri ve dolayisiyla da
sonmeye ytiz tutan mezhep volkanlarini tekrar harekete gegirmistir.

1970'li yillardan itibaren Ayetullah Humeyni’nin iran Sahi aleyhine baglatmus
oldugu antiemperyalist ve Amerikan karsithgiyla bezenmis siyasi kampanya,
mubhaliflikleri dolayisiyla sol ideolojiye yanasmus Siilerin yoriingesini islameiliga
dogru cevirmede bir hayli etkili olmustu.* Humeyni ve Misa Sadr'dan ilham alan
Emel ve Hizbullah sayesinde Liibnan Siileri de kendi oOrgiitlerini kurmaya
baslamislardi. Ozellikle Emel’in kurucusu Musa Sadr sayesinde dirilise gegen bu
Siiler, 1980'lerde igerisinde milis giigleri barindiran genis tabanli bir tegkilat haline
gelmislerdir. Hazirda bekleyen solcu ve komiinist gruplar da, karizmatik bir lider
olan Misa Sadr sayesinde toplumsal protestolarda boy gosterecek bir Sii alternatife
sahip olmuslardir.?

Yine bu dogrultuda, 1987 de Hac’da iranlilarin 6ldiiriilmesi iizerine Suudilerden
intikam almak amaciyla Suudi Arabistan’da Hicaz Hizbullaht adiyla $ii bir grup
ortaya c¢ikmugstir. Hizbullah hareketiyle baglantili olarak olusturulan ve siddet
yanlisi birtakim bombalama eylemlerine adi karisan bu hareket, aym zamanda
fran'in velayet-i fakih teorisini desteklemekteydi. Ancak son donem Suudi Siileri,
fran baglantili oldugu diisiiniilen bu harekete, 1980'lerde oldugu gibi pek fazla
destek vermemektedirler.?

[slam diinyasinda dine yonelimin ve bu dogrultuda tekrar harekete gegen
mezhepsel diirtiilerin tek sebebi elbette 1979 iran devrimi degildi. Cok daha
onceleri olusmaya baslayan Thvan-1 Miislimin ve benzeri hareketler, bir taraftan
ran devrimine de katki saglarken, diger taraftan ise, geneli itibariyle
distintildtigiinde diinya Miisliimanlari arasinda bir islamalik fikrinin olusumuna
yol agmustir.

Yukarida da ifade edildigi gibi, Humeyni'nin gergeklestirdigi devrim, Islamcilik
diistincesi dogrultusunda gelisen bir hareketti. Bundan dolay1, Siilerin
gerceklestirdigi bir devrim olmasina ragmen, islamcilik vurgusundan dolay: ilk
donemlerinde hem kendisinden sonra gelisen pek ¢ok dini-siyasi harekete ilham
vermis, hem de mezhep yakinlasmalarina destek saglayict olusumlara katk:
saglamistir. Ornegin, devrimden sonra Siilerle Siinnilerin ortak olarak kabul
ettikleri hadisleri iceren yaklasik 20 ciltlik bir kitap yazilmistir. Hatta devrimin,
Islam diinyasindaki selefi akimlara bile yon verdigi soylenebilir. Onlar, Iran

3% Mehmet Ali Buyiikkara, Suiidi Arabistan ve Vehhabilik, s. 240.

- John L. Esposito, [slam Tehdidi Efsanesi, s. 252-253. Miisa Sadr'in Libya'da iken birden bire ortadan
kaybolmasi, taraftarlari arasinda sok etkisi yaratmistir. Oyle ki onun kaybolusu, 260/873 yilinda
gaybete gittigini iddia ettikleri On ikinci Imam'in durumuyla dzdeslestirilmistir. Fouad Ajami, The
Vanished Imam, Cornell University Pres, 1986, s. 189-190; John L. Esposito, Islam Tehdidi Efsanesi, s.
256.

32 Toby Matthiesen, “Hizbullah al-Hijaz: A History of The Most Radical Saudi Shi'a Opposition
Group”, The Middle East Journal, vol: 64, no: 2, Spring 2010, s. 179-197.
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Devrimi’'nden aldiklar: ruhla siyasi alana dogru kaymuslardir. Afgan Miicahitleri de
soz konusu bu yeni havanin pratige dokiilmdis ilk 6rnegi olarak diistiniilebilir.®

Humeyni'nin tiim Misliimanlara yonelik ve tmmet bilincini 6ne g¢ikaran
“Islam” vurgusu, her ne kadar sadece Sii degil, islam diinyasindaki diger bir kisim
dini hareketler tizerinde ¢ok ciddi etkisi olsa da, onun vefatinin ardindan yavas
yavag bigcim degistirerek, yerini “Siilik” vurgusuna terk etmeye baglamigtir. fran
islam Devrimi'nden dolayt Humeyni ve iran’a karst sempati duyan bazi kesimlerin
bu sevgisinin zamanla sessiz bir durusa savrulduguna, hatta ozellikle de son
donemlerde nefrete dontistiigiine sahit olmaktayiz.3 Bundan dolay1 bir yontiyle
bakildiginda, aslinda 1979 iran isldim Devrimi’nin, islamailiktan ziyade, igerisinde
ideolojik, politik ve sosyoekonomik pek ¢cok unsuru barindiran bir ulusal kurtulus
hareket oldugu soylenebilir. Ulemanin yonlendirdigi biiytik Islamai grup, devrimi
manipiile ederek digerlerini saf digi etmis ve kendi kontroliine aldigi bu harekete
“Islam Devrimi” adini vermistir.®

Humeyni, islamcilik vurgusu yaparak tim Miislimanlarin  sempatisini
kazandig1 fran islam Devrimi'nde, “velayet-i fakih” prensibini siyasal sistemin
merkezine koyarak imﬁmiyyc Silligi agisindan  da  6nemli  bir  degisimi
gerceklestirmistir. Onunla birlikte yiirtirltige giren Iran anayasasinin 5. maddesinde
“Velayetii'l-emr ve timmetin imamlig; adil ve zahid olan fakihlerin tizerindedir”
denilmektedir. Aslinda bu sekilde, 1736’da Safevilerin yikilmasindan itibaren
yonetimden uzak tutulan S$ii ulemanin, dini konularda oldugu gibi eskisinden ¢ok
daha giiclii bir sekilde siyasal yonetimin de merkezine oturdugu goriilmektedir.
Diger bir yontiyle bu durum, hem iran milliyetgiligine hem de mezhepgilige giden
stirecin yeni bir baslangici olarak da distndlebilir. Yiizyillarca Osmanl tebaasi
olarak kalmis bagimsiz Irak Sii ulemas: da, bundan dolay1 olsa gerektir,
Humeyni'nin velayet-i fakih diigtincesine pek sicak bakmamustir.

Yukarida da ifade edildigi gibi, donemin Irak $ii ulemasimin velayet-i fakih
fikrine uzak durmasimin bir sebebi de, devrimin zaman icerisinde Iran milliyetciligi
unsurlarini benimsemek zorunda kalmasiydi. Ayetullah Humeyni zamaninda da
gozlemlendigi gibi, islamct enternasyonalizme bagli olan Irak Sii ulemasina karsilik
Iran Siiligi, daha ziyade fran milliyetgiligine eklemlenmisti.?” Irak’la olan savasin
heyecaniyla 6ne ¢ikan milliyetgilik duygulari, islam’la birlestirilerek daha genis
tabanli ve halk nazarinda inandiricilligi giiclii bir senteze dontigmiistii. Ayrica

B Mehmet Ali Biiyiikkara, Suiidi Arabistan ve Vehhabilik, s. 253.

¥ Hasan Onat, “Iran Islam Devrimi ve Siilik”, Ortadogunun Gelecegi Agisindan Sii-Stinni [liskileri, ed.
Mesut Okumus - Cemil Hakyemez, Corum Belediyesi Kiiltiir Yayinlari, Corum 2014, s. 149.

% Hamid Dabasi, [ran: Ketlenmis Halk, ¢ev. Emine Ayhan, Metis Yayinlan, fstanbul 2008, s. 161.

% Madde.5: Hz. Mehdi'nin gaybeti doneminde 11C"de timmetin imamhg gorevi; adil, takvali, zamanmn
sorunlarim bilen, cestr, tedbirli, idareci bir fakihin uhdesindedir. Bu fakih, bu gorevi madde 107
geregince iistlenir.

37 Faleh A. Cabbar, Irak'ta $ii Hareketi ve Direnis, s. 337.
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devrimin hemen akabinde hayal kirikligma ugrayan kesimlerin eklendigi
muhalefet de, bu sayede diisman ordusuyla iliskilendirilerek saf dis1 edilmigti.®

Diger taraftan, Irak Siileri’nin onemli bir kismu her ne kadar devrime uzak dursa
da, iglerinde, baslangicta iran benzeri bir devrimi kendi iilkelerinde de
gerceklestirmek igin yogun bir gayret igerisine girenler de vardi. Fakat onlar, fran’a
gidip uygulamay1 gordiikten sonra fikir degistirmislerdir. Bunlardan birisi de
Ahmed el-Katib’dir.

Ahmed el-Katib’e gore iran’da uygulamaya konan velayet-i fakih diistincesi,
Irak Sil ulemasinin biiyiik boliimii tarafindan tasvip gormemistir. el-Katib, onlarn,
daha ziyade stra, yani demokrasiyi benimsediklerini sdyler. Hattd ona gore
guntimiiz Silleri velayet-i fakih anlayisim asip demokrasiyi benimsedikleri,
Stinnileri de bu siirece kattiklari takdirde ortak bir siyasi diistincenin olusmasi
kendiliginden saglanacaktir; imamiyye veya velayet-i fakih'ci siyasal diisiinceden
vazgegmek, Sii toplumu, straya dayah siyasal diigtinceyi benimseyen Siinnilere
yaklastiracaktir.®

Yukarida da ifade etmeye calistigimiz gibi, devrim sonrasi dénemde iran
Siiligi’'nin bir taraftan siyasallasmasi, diger taraftan da milliyet¢ilige dogru kaymasi,
[rak Sit ulemas: tarafindan pek tasvip gormemistir. Onlardan bir kism,
siyasallasmanin yol agtigi olumsuzluklarin farkina vararak velayet-i fakih sistemini
doguran $il imamet dusiincesini sorgulamaya baglamuslardir. Neticede gelmis
olduklari nokta, 6énceki modernist ulemanin mezhepler tsti, IslAm ortak paydasi
olmustur. Onlarin modernistlerden farki ise, dini onlardan biraz daha fazla 6ne
cikarmalaridir.

Devrim sonrasi uygulamalar ile fran‘in devrimi yaymak igin giristigi
uluslararas1 faaliyetler, hem bir taraftan Miislimanlar arasinda bu tiir
rahatsizliklarin baslamasina yol acarken, diger taraftan da tepkisel Sii karsiti
politikalarin uygulanmasma da sebebiyet vermistir. Safevilerin Siiligi resmi
mezhep olarak benimseyip giristikleri ~ Siilestirme faaliyetleri karsisinda
Osmanli'nin takindig: tutumun bir benzeri Saddam Hiiseyin doneminde Irak’ta
yasanmistir. Ahmed el-Katib’e gore,® Irak’t yoneten laik ve Baasgi Saddam rejimi,
Rafizilik (Siilik) aleyhinde kullanabilecekleri tiim klasik malzemeyi tedaviile
sokmuglardir. Bu sekilde Sia’y1 kafir ilan ederek ayni zamanda [ran-Irak Savasi’ni
mesrilastirmis olacaklard.

Irak diginda sikintinin yasandig: bir bagka tilke de Vehhabi Sutid yonetimindeki
Suudi Arabistan idi. Vehhabilerin, Hanbeli katiligina ilaveten tiim bid’at ve
yeniliklere karsi baslattiklart amansiz miicadele, Siilik igin tarihte hi¢ gortilmedigi
kadar koktenci bir tehdit olusturmustur.#Ulkenin kuzeydogusunda yasayan Siiler
arasinda Iran destekli Hicaz Hizbullah’inin kurulmasi onlari bir hayli rahatsiz

3 Hasan Onat, fran [slim Devrimi ve Siilik, s. 151,

Ahmed el-Katib, Nedenleri Tarihte Kalms Siyasi Ayriik, Siinnilik-Siilik, Isléam Birligi, gev. Muharrem
Tan, Istanbul 2009, s. 348-349,

0 Ahmed el-Katib, Nedenleri Tarihte Kalims Siyasi Ayrilik, s.345.

4 Hamid ine"lyet, Cagdas Istami Siyasi Diisiince, s. 79-80.
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etmistir. Gergi Sutid’lu Siiler, gerek birtakim ekonomik kazanimlari, gerekse bazi
sosyal icerikli taleplerinin Ibn SutGd tarafindan miispet karsilanmasi dolayisiyla
Humeyni wve diger birtakim Sii liderlerin radikal c¢agrilarina mesafeli
durmuslardir.®> Humeyni de, daha dnceleri, 1971 yilinda kaleme aldig: bir eserinde,
yazdirdiklar kitaplarla Siileri karalayan ve onlar1 bu sekilde timmetten kopartmaya
¢alisan Suud y6netiminin ashinda emperyalizme hizmet ettigini ileri stirmekteydi.#

Yukarida ifade edilen tiim olumsuzluklara ragmen, 1979 iran islam Devrimi’nin
hemen sonrasinda soz konusu kesimler arasinda islim ortak paydasinin one
gtkarilmasinda, islimciligin ve devrimin ilk donemki ruhunun etkisi yadsinamaz
bir gercektir. Hatta iran islam Devrimi‘nin ilk zamanlan dikkate alindiginda, tiim
Sit kesim igerisinde bir yumusamanin oldugu rahatlikla fark edilir. Hamid inﬁyet“,
devrimin hemen akabinde 1982 yilinda yazdig kitabinda, kendi dénemindeki
Siilerde ozellikle ilk tig halifeye kargi hakaretamiz tavirlardan kaginilmasina yonelik
bir egilim gordiagiinii ifade etmistir. Yine bu dénemde mezhepler arasinda bir
miktar ilmlagsma ve yakinlasma havalari estigi icin benzer yonelimler bir kisim
Siinni alimler tarafindan da dillendirilmistir. Ornegin Hiiseyin Atay,* iki grup
arasindaki nefret ve diismanlig1 ortadan kaldirmak i¢in 1983 yilinda Ehl-i Sitnnet ve
Sia isimli eserini yazdigini ifade eder. Benzer amaglarla 1993 yilinda istanbul’da
Stinni ve Sii alimlerin bir araya geldigi bir sempozyum diizenlenmistir. 4

Devrim’den hemen sonra Siinniler ile Siiler arasinda mezhepsel iliskiler bu
sekilde ilimli hava igerisinde devam ederken, zaman igerisinde devrimin reel
sonuglar1 ortaya ¢tkmaya baglayinca degerlendirmelerin de degismeye bagladigim
goriiyoruz. fran’li aydin digtintir Hamid Dabasi, durumu goyle ozetlemistir:
“Devrim, yaklasik iki asirlik bir birikimin sonucunda Iran’da olusan somiirgecilik
karsiti modernist akimi ve tilkedeki farkh inang¢ ve unsurlari bir arada tutan
kozmopolit kiiltiirti yok etmistir.” 47

Neticede devrimden bir siire sonra belli Sii amaglar elde etmek gayesiyle iran
yonetiminin de destek, tesvik veya yoOnlendirmeleriyle 1980lerden itibaren
Liibnan’da Emel, Irak’ta ed-Dava el-islamiyye, Pakistan’da Tahrik-i Caferiyye ve
Afganistan’da Hizb-i Vahdet gibi diger orgitlerin olusturulmasi ve onlarn
mezhepgi faaliyetlerinin zamanla daha fazla fark edilir olmasi, devrimin hemen
sonrasinda ilimh giden iligkileri ters yone dogru etkiledigi stylenebilir. Bununla

2 Mehmet Ali Biiylikkara, Suiidi Arabistan ve Vehhabilik, s. 251-252.

4 Joseph A. Kechichian, “The Impact of American Policies on Iranian-Arab relations”, lran and the Arab

Worl, ed. H. Amirahmadi, N. Entessar, London 1993, s. 133-134; Mehmet Ali Buyiikkara, Swuiidi

Arabistan ve Vehhabilik, s. 240.

Fakat ona gore, s6z konusu halifelerin Hz. Ali'min haklam gasp ederek miitecaviz konuma

diistiikleriyle ilgili goriislerinde herhangi bir degisiklik olmamistir, Hamid Indyet, Cagdas [slami

Siydsi Diigiince, s. 79-80.

%5 Hiiseyin Atay, Ehl-i Siinnet ve Sia, Ankara Universitesi ilahiyat Fakiiltesi yayinlari, Ankara 1983, s.
187.

4 Milletleraras: Tarihte ve Giiniimiizde Siilik Sempozyumu, Ensar Nesriyat, Istanbul 1994,

¥ Hamid Dabass, fran: Ketlenmis Halk, s. 152.
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birlikte durum yine de diizeltilebilir bir gortintii arz etmekteydi. Ta ki ABD isgaline
kadar.

Irak’in isgali Sonras1 Durum

ABD ve koalisyon giiclerinin Irak ve Afganistan gibi Miisliiman tlkeleri isgal
etmesi, Islam diinyasindaki tiim dini hareketlerin oldugu gibi Stinni-Sii iliskilerinin
seyri agisindan da ¢ok 6nemli bir déniim noktasidur.

Stinni ve $il mezhep mensuplart arasinda son yillarda yagananlara
baktigimizda, 6ncesine benzer birtakim yakinlasma arayiglarinin oldugu hemen
dikkatimizi cekmektedir. Ornegin Daru’l-Mustafa'nin rektor yardimcist olan
Hiiccetii’l-Islim Dr. Zemani ile iran’da 8 Haziran 2013 tarihinde yaptigimiz
goriigsmede, 30 yildan beri takrib konusunda caligtigini, bu gercevede 20 farkh
tilkede oturum diizenleyip calismalar yaptiklarini, Ezher Seyhi Tantavi ile birlikte
de faaliyetlerde bulunduklarini ifade etmistir.

Stinni cenaha bakildiginda, onlarin da takrible ilgili birtakim faaliyetler
icerisinde olduklarn gorilmektedir. Suudi Kral Abdullah, 14-15 Agustos 2012'de
Mekke’de diizenlenen islam isbirligi Teskilati toplantisinda, islim mezhepleri
arasinda ortak bir anlayis olugturmak igin, merkezi Riyad'da olacak bir Diyalog
Merkezi (merkez li'l-hivar) kurulmasim 6nermis ve onun bu Onerisi {iye {iilke
temsilcileri tarafindan kabul edilmistir.®® Yine, iran haber ajansimin bildirdigine
gore, Siinni Ezher Universitesi’inden ve 6nde gelen dini liderlerinden Ahmad et-
Tayyib; iran, Tirkiye ve Misir’dan olusan islami bir ticgenin, Stunniler ile Siiler
arasinda ayrim yapmayan politikalar izledigi takdirde Misliman dtnyanin
menfaatine olacagin dile getirmistir.* Bir bagka habere gore ise; Uluslararas: [slam
Fikih Akademisi sekreteri Dr. Ahmet Halid de, “islami Mezhepler Arasinda
Yakinlasma Danisma Kurulu”nun agihsinda, Islam diinyasinin acilen mezhepler
arasinda bir yakinlasma icin calismalara baglamasi gerektigini vurgulamigtir.s

Yukarnidaki 6rneklerde gortildiigii gibi glintimiiz Mdsltiimanlart  arasinda
mezhepler arasi iligkileri gelistirmeye yonelik birtakim girisimler devam
etmektedir. Ancak soz konusu faaliyetlerin 6nemli bir kisminin, karsilikhi olarak
mezhepgi soylemleriyle 6ne ¢ikan Iran ve Suudi Arabistan tarafindan gelmesi ise
bir tesadiif olmay1p onlarin; “acaba stz konusu devletler, mezhepcilik faaliyetlerini
ortmek igin algr yonetimi mi yapiyorlar?” seklindeki farkli niyetleri ister istemez
akla gelmektedir. Ayrica bunlarin samimiyetleri ve dolayisiyla Miisliimanlar

45 Merkez lil-Hivér beyne’l-Mezahibi'l-islamiyye. “el-Beyanii’l-Hitdmi”, s. 2, madde 2, http://www.oic-
oci.org/arabic/cont/is/ex-4/is_ex4_fc_ar_02.pdf, 04.10.2013.
Genis bilgi icin bk. Adem Ankan, “Siilerin Takribi ve Suudilerin Teklifi”, Ortadogu'nun Gelecegi
Agisindan Sii-Siinni Hliskileri, ed. Mesut Okumus — Cemil Hakyemez, Corum Beledivesi Kiiltiir
Yaymnlary, Corum 2014, s. 177 vd.

4 hitpy/firananders.de/nachrichtenynews/artide/rektor-der-al-azhar-schlaegt-partnerschaft-zwischen-iran-tuerkei-und-aegypten-vorhtml
{17.08.2011)

30 Toplantida, islami Mezhepler arasi Yakmlasma Damsma Kurulu baskanligma, Diinya Miisliiman
Alimler  Birligi  Genel  Sekreteri  Prof.  Dr. Ali Muhyiddin Al-Qura  Daghi  secildi.
httpyfinamefwp _an?p=1009225(15092011)
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tizerindeki etkileri de sorgulanmaktadir. Yani artik sozler ve vaatler, Miisliimanlar
nezdinde ¢ok kuru kalmakta ve inandirici olmamaktadir. Suud ve Iran gibi
devletlerin  Miisliimanlar1  etkilemeye yonelik uluslararasi birtakim yeralti
faaliyetleri, tablonun rengini belirleyen asil unsur olmaktadir.

Daha once de ifade ettiimiz gibi, iran Islam Devleti'nin, Miisliimanlar
tizerindeki Siilestirme arzusunu gizleyemeyip, agiktan birtakim faaliyetlere
girismesi, Devrim’in islam diinyasindaki etkisini asama asama sona erdirmisgtir.”!
Devrim sonrasi olusan ve muhafazakar ulemanin her alanda etkinligini hissettirdigi
bugiinkii dinsel yapi, Miisliimanlar bir yana Iran gengligine de herhangi bir ideal
sunamay1p, tam aksine onlar arasinda devrime karsi kin ve nefret duygularma yol
acmaktadir.” “Mezhepler aras1 yakinlasma” benzeri soylemler ise hem Stinniler
hem de Siiler agisindan artik giintimiizde slogandan 6teye ge¢meyen kuru ifadeler
olarak kalmaktadir. Bu giinlerde ise daha ziyade “mezhepler arasi catigma”
soylemlerinin dikkatimizi cektigi bir islam diinyasiyla kars karstyay1z.

[slam diinyasmna yeniden sekil verme iste§inde olan ABD ise, Irak isgali
sonrasinda olusturmaya calistigi yeni diinya diizeni cergevesinde Irak’ta kendine
yakin gordigu Sii gruplarla temasa gecerek, onlar, arzu ettigi sosyo-politik
degisimin motor gilicii olarak kullanma istegindedir. * Bolgede gecmisten
giiniimiize tasinmis ve Islami uyanis veya Islameilik olarak tamimlayabilecegimiz
farkli olgu ve olaylar, onlar tarafindan bilingli bir sekilde mezhepsel ve etnik
kimlikler  tizerinden izah edilmeye calisilmaktadir. Yasanan olaylan
degerlendirirlerken azinlik-cogunluk, Siilik-Selefilik kutuplasmasi gibi mezhep
eksenli soylemleri one ¢ikarttiklarimi gortiyoruz. Catigmalarin yogun olarak
yasandigi Irak’taki insanlar da, ABD giicleri tarafindan bilingli bir gekilde
mezheplerine gore tasnif edilmekte ve yerlesim birimlerinde i¢ ice yasayan Sii ve
Stinniler  yerlerinden edilip tekrar mezheplerine gore iskan edilmeye
calistimaktadir. Sii niifusun agirlikta oldugu Bagdad'in Kazimiyye bolgesindeki
Stinniler, oradan goge zorlanmuslardir. Ozellikle sehirli Siinni ve Sii elit kesimin
cocuklari arasinda son derece olagan kabul edilen evlilik iligkileri, ABD isgalinden
itibaren giintimtize gelinceye kadar neredeyse yok denecek seviyeye inmistir.
Ayrica tilkedeki tiim Stinniler Saddam’in destekgileri, Siiler ise onlarin baskisindan
kurtarihp 6zgtirlestirilmeye ¢alisilan gruplar olarak gosterilmek istenmistir.>

Irak’ta ABD ve miittefikleri tarafindan uygulanmaya baslayan soz konusu
politikalar ve bolgedeki Siilerin yeni aktorler olarak 6ne ¢ikartilmasi, ABD'li Sii
darisman Veli Nasr tarafindan “S$ii Uyamg” olarak adlandirilmistir. Veli Nasr’a

5t Ergiin Yildinm, “{slamizm, islflmiagsma ve ittihad- islam”, Tiirkiye'de [slameilik Diisiincesi ve Hareketi,
ed. Ismail Kara, Asim Oz, Zeytinburnu Belediyesi Kiilttir Yayinlari, fstanbul 2013, s. 125.

2 Farhad Khosrokhavar-Olivier Roy, Iran: Bir Devrimin T itkenist, gev. [smail Yerguz, Metis Yayinlari,
istanbul 2013, s.189; Hasan Onat, fran [slam Devrimi ve Siilik, s. 160-161.

53 Muharrem Akoglu, Irak’ta Sii Varlig, s. 283.

3 QGenis bilgi igin bk. Sonmez Kutlu, “Sii Uyams Tezi ve Gelecegi Tartismalan ile ilgili
Degerlendirmeler”, Ortadogu'nun Geleceqi Aqsmdan Sii-Siinni Hliskileri, ed. Mesut Okumus — Cemil
Hakyemez, Corum Beledivesi Kiiltiir Yayinlari, Corum 2014, s. 315-316, 331.
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gore artik giinimiiz Ortadogu’sunda belirleyici olan ne Arap milliyetciligi ne de
ulusal kimliklerdir. Asil belirleyici faktor Sit uyanisi ile Stnnilerin buna kars:
gosterecekleri reaksiyondur.>

Veli Nasr'in ortaya attign “Sii uyamig” tezi, islami Uyamg’a sebep olarak
gosterilen somiirgecilik, modernizm, ekonomik c¢okiintii ve sekiilerizm gibi
birtakim etkenlere bir tepki olarak ortaya ¢ikmaz. Aksine bunun, “Stinni zulmii” ve
“Gii iktidar” gibi tamamen sekter gerekgelerin 6ne gikartildigint gormekteyiz.5

ABD ve koalisyon giiglerinin Irak ve Afganistan isgalleri, Sit Uyams konusuna
paralel bir sekilde, [ran’in lehine de birtakim avantajlar saglamistir. Veli Nasr, Ocak
2014’te yazdigi bir makalesinde; ABD'nin Suudi Arabistan ve Urdiin gibi
geleneksel ittifak iliskilerinin  artitk  pek gecerliligi  kalmadigini, dolayisiyla
konjonktiir geregi iran’1 yanlarina almalari gerektigini soylemistir.” iran, olusmaya
baglayan $ii kusagi sayesinde Ozellikle etrafindaki Suud, Pakistan ve Taliban’li
Afganistan gemberini kirmaya baglamistir.

Veli Nasr’a gore bolgede mezhepgiligin 6ne ¢itkmasi, Saddam rejiminin ortadan
kalkmasiyla olusan Sil uyanisin bir sonucudur.® Bununla birlikte o, velayet-i fakih
sistemi {izerine bina edilmis resmi Iran Siiliginin Pan-Siizm’e yol acabilecegini,
bundan dolay1 da Sistani liderligindeki Necef merkezli Sii yapilanmanm® yeni Sii
uyanis igin iyi bir model olabilecegini 6ne stirer.

Veli Nasr'in “Si1 Uyamg” adli galismasi ve bu konuyla ilgili 6ne stirdigt
goriisler, alanin uzmanlar tarafindan ciddi anlamda elestirilmekle birlikte Sreeram
Chaulia, bu kitabin; Bati dlinyasinda var olan kokencilik, otoriteryanizm ve kadin
haklar1 konular: eksenli Miisliiman imajini, mezhep catismalart merkezli bir algiya
dontistiirdiglini ® soylemektedir. [rak’ta yasanan gelismelere baktigimizda,
olaylarin her gegen giin Veli Nasr'in onerileri dogrultusunda gelismesi, Sreeram
Chaulia’nin tespitinin dogrulugunu ortaya koymaktadir. ABD'nin, Irak’i isgal
etmeden Once, yani 1987 yilindan itibaren Sistani’ye 200 milyon dolar yardim
etmesinin® ortaya ¢itkmasi da, perde arkasi iligkiler yumagini ve siirecin bu yondeki
isletilme seklini daha net olarak gostermektedir.

% Vali Nasr, The Shia Revivavl: How Contflicts within Islam will Shape the Future, New York 2006, s.
179.

% Sonmez Kutlu, “Sii Uyams Tezi”, s. 317,

% Vali Nasr, “On the Conflict between Shiites and Sunnis: We Need Engagement with Iran”,
http://www.spiegel.de/international/spiegel/vali-nasr-on-the-conflict-between-shiites-and-sunnis-
we-need-engagement-with-iran-a-444709.html

% Vali Nasr, “The Shi Revival”, Military Review, 83/3(2007), s. 9.
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Goriiniiste Veli Nasr'in onerisinin altinda yatan asil niyetinin, hem siddeti
besleyen Iran modeline, hem cihadc Stinnilige hem de Selefi Vehhabilige kars:
farkli bir direnis modeli ortaya koymakt:.®? Fakat meselenin ¢ok daha genis bir
sekilde tasarlanmig olup, tiim Ortadogu cografyasinin yeniden dizayn edilmeye
calisildig intibar belirmektedir. Bu dogrultuda etkin aktorler olarak, biri birlerini
her an bogazlamaya hazir Siiler ile Selefilerin devreye sokulmas: ilk akla gelen
husustur.

Sonug olarak, Irak’in isgalinin bir taraftan Selefi hareketlerin daha da
giiclenmesine ve tiim Islam diinyasina yayilmasina yol agarken, diger taraftan da
“Sit Uyams” adiyla Silligin 6ne gikartildig: bir tabloyla karsi karsiya oldugumuz
soyleyebiliriz. Zaten tarihte Sii ve Selefi hareketlerin yiikselis ve diistisleri genelde
paralel bir seyir takip eder.

Degerlendirme ve Sonug

Pew Research Center’in 9 Agustos 2012"de yayinlandig1 “The World’s Muslims:
Unity and Diversity” adli arastirmada; Misir halkinin sadece %42, Fas'in %37,
Filistin'in de %38’lik bir kesimi Siileri Misliman olarak gormektedir. % Siiler
arasinda yapilacak bir ankette benzer soru Siinnilerle ilgili soruldugunda da gok
farkli sonuglarin alinacagimi zannetmiyorum. Halbuki hem Stinniler hem de Siiler
kendilerini Misliiman olarak tanmimlamaktadirlar. Giintimiiz Misliimanlarinin
mezhebi farklilhig kendi aralarinda bu kadar 6ne ¢ikarmalarinin gergekten dini bir
temeli var midir veya catismanin temelinde yatan esas unsur nedir?

Bu soruya farkli yonlerden cevap verilebilir. Fakat zannedersem esas mesele
zihniyet ve tarih algisinda yatmaktadir. Hasan Onat'in ifadeleriyle; “her mezhep,
her zihniyet, kendisi ile birlikte kendi tarihini ve gelecegini insa eder. Bu
dogrultuda tarihin geriye dogru isletildigini, tarihle birlikte gecmisle ilgili algimin
da vyeniden kurgulandigini  unutmamakta fayda vardw.” & “Sii-Selefi
kutuplasmasiin da muhtemel bir $ii-Stinni mezhep ¢atismasinin da énlenebilmesi;
Miisliimanlarin  kendi aralarinda barisi tesis ederek yiiksek giiven kiiltiiri
yaratabilmesi, keyfi tarih insalarindan kurtularak, gerceklerle rtiisen bir tarih insa
etmekle miimkiin olabilir.”®

Yani her seyden 6nce mezheplerin nasil olustugunu anlamak, inang meselesi
olarak algiladigimiz ve tizerinde kavga ettigimiz birtakim itikadi meselelerin,
aslinda erken donem siyaset tartismalarin bir sonucu oldugunu kavramak
gerekmektedir. Ayni sekilde giintimiizdeki mezhep catigmalarini tetikleyen
unsurlar da, ashnda devletlerarast giincel siyasi rekabetten veya kendi ig
politikalarindan kaynaklanmiyor mu?

62 i
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Siiligi yaymak gibi kutsal bir hedefin, iran halkinin goziinde deger kaybeden
siyasal yonetimin ve onlarn destekgisi Sit ulemanin iktidarma gilic kattig
bilinmektedir. Onlarin, Arap tilkelerinin monarsiye dayali iktidarlariyla karsilikli
atismalari, hem kendilerine hem de bolge halklariyla mesafeli Arap yoneticilerine
soluk aldirmaktadir. Ancak olan yine Miisliimanlara olmakta, Stinni halklar ile Sii
halklar arasindaki kin ve nefret duygulari cogalmaktadir.

Mevcut fran yonetimi, her ne kadar mezhep vurgusundan uzak durmaya galigsa
da uygulamada varliginin  mesriaiyetini  Sillik  ve S$iiligi yayma {zerine
oturtmaktadir. Onlarin  Sillige sarilmasimin  veya mezhepsel kimligi o6ne
cikartmasinin bir diger sebebi de, tlke niifusunun 6nemli bir kesimini Farsh
olmayan farkli etnik unsurlarin olusturmasidir. Siilik vurgusu yapilarak bu sekilde
soz konusu gruplann etnik talepleri arka plana itilmektedir. Benzer sekilde,
Amerika ve Israil karsithg siirekli canli tutularak giindem dis politikaya
kaydirilmakta ve bu yolla 6zellikle ekonomi ve yonetim alanindaki i¢ problemlerin
tstti ortiilmeye calisilmaktadir. Ambargo altinda can g¢ekisen giniimiiz Iran
ekonomisinin nereye kadar dayanacag: konusunda ciddi endigeler var.

Son yillarda yasanan gelismeler ve ortaya ¢ikan ittifak ve ihtilaflar, meselenin
siyasal boyutunu daha net olarak ortaya koymaktadir. Bu ¢ergevede ran’in Irak ve
ozellikle de Suriye konusundaki tutumundan sonra ge¢misteki baglanti ve
faaliyetleri daha fazla sorgulanmaya baslamistir. Ornegin Liibnan Hizbullah'inin
oradaki eylemleri gercekten Filistinliler i¢in miydi veya Filistin halkina bir sey
kazandirmis mudir? gibi sorular artik ¢ok agik bir sekilde sorulmaktadir. Aymi
sekilde Suud yonetiminin Selefi orgiitlerle baglantis;, Misir ve Yemen'deki dini
gruplarla iligkileri konusundaki ¢eligkili tavirlari da Miisliimanlarca sorgulanmaya
baslayan diger 6nemli hususlardir.

Batili devletler tarafindan olusturulmaya c¢alisilan Stinni ve Sii kutuplu islam
diinyasinin ana figiiranlarinin iran ve Suudi Arabistan oldugu, artik Yemen
konusunda yasananlardan daha iyi anlasilmaktadir. Yani bir nevi Sii-Selefi
catigmasi olarak da gorebilecegimiz bu oyunun garpik tarihi arka plani da hazr
oldugu igin meseleler daha rahat maniple edilebilmektedir. Selefilerin sahabilerden
kendilerine 6rnek olarak en fazla atif yaptiklar: sahis ile Sitlerin de en fazla nefret
ettikleri kisinin ayni sahis, yani Hz. Omer olmasi bir tesadiif degil, geriye dogru
olusturulmus caprasitk mezhep algisinin bir sonucudur. Yine glintimtizde hem
Siilerin hem de Selefilerin, [slam diinyasinin duraklama déneminin, yani X-XVIII
arasi ytizyillarin hakim ¢atismaci zihniyetinin dilini kullanmalar1 da ister istemez
dikkatimizi ¢ekmektedir. Miisliimanlarin s6z konusu ihtilaflarina disaridan yapilan
miidahaleler de eklenince mesele tamamen coziimsiizlesmektedir. Zaten Islam
diinyasinda yasanan olaganiistii sartlar ve Bati benzeri yabanci isgaller, Stinnilerle
Siiler arasindaki geleneksel dengeleri daha da bozmugtur. Mogol istilast déneminde
Nasiruddin Tasi (6. 1274) gibi biyiik Sii alimlerin, Hiilag gibi dénemin Mogol
hiikiimdarlarina yakin durmalari, ibn Teymiye (6. 1328) gibi Siinni alimleri epeyce
rahatsiz etmistir.



[lahiyat Akademi Dergisi 149

Basta din adamlan olmak tizere her iki mezhep mensuplarinin da aslinda
catismayi onleyecek teolojik soylemi 6ne ¢ikartmasi ve yanlislar sorgulayan yeni
bir tarih yazimma yonelmeleri, artik daha acil bir mesele olarak Ontimiizde
durmaktadir. Bununlar birlikte Hamid Indyet'in® de ifade ettigi gibi; Siilerden,
Stinniler kadar esnek davranis beklemek biraz zordur. Her seyden 6nce her iki
mezhebin temel teolojik yapilar farkhilik arzetmektedir. Stinni hilafet anlayisinin Sii
imamet kadar iddiali dini delillere sahip olmayisi, ona degisen sartlara gore
sekillenebilme esnekligi kazandirmigtir. Abbasi, Selguklu ya da Memlak
yonetimlerinde énemli gorevlerde bulunan Ebii'l-Hasan el-Maverdi (6. 450/1058),
EbG Hamid Muhammed Gazzali (6. 505/1111) ve Bedreddin Ibn Cemd’a (6.
732/1332) gibi Siinni hilafet teorisyenlerinin, siyasal iktidari megrtlastiricr birtakim
yeni fikirler ortaya atabilmeleri de onun bu 6zelliginden kaynaklanmaktadir. Oysa
Sit imamet anlayisi ve buna bagh olarak gelisen merci-i taklid ve velayet-i fakih
diistinceleri halen daha ¢ok canli bir sekilde Sii toplum tizerinde belirleyici olmaya
devam etmektedir. Glintimtz Siilerinin bu ¢emberi asmak gibi birtakim gayretleri
olsa da, bu yondeki ¢abalar, olusturulan gerilim ortamu ytiziinden bastirilmaktadir.

1979 iran devriminin akabinde benzer bir devrimi ve Sii imamete dayali velayet-
i fakih sistemini Irak’a da tagimak isteyen Ahmed el-Katib gibi entelektiiel Siilerin
varligini biliyoruz. Fakat onlar, devrimin isleyisini bizzat Iran’da kendi gozleriyle
miisahede ettikten sonra hayal kirikhigina ugramislar ve stz konusu niyetlerinden
vazgegerek, bunun yerine S$ii-Stinni ihtilaflar1 giderecek calismalarin yapilmas:
gerektigine  inanmaya  baslamuglardir.  Aynca Irak’taki  Sit  merci’lerin
cogunlugunun, Iran’daki velayet-i fakih diistincesinin, Siiligi asinn  derecede
siyasallagtiracagini diistindiikleri, bu ylizden de sz konusu sisteme kargi olduklar
da bilinmektedir. Ancak hem mevcut merci-i taklid sisteminin kusaticiligi, hem de
mevcut karmasa ve gatisma ortamin, séz konusu uzlastirma soylemlerinin ¢ok
soniik kalmasina neden olmaktadir.

Velayet-i fakih sistemini oturtma gayreti igerisindeki fran’a gelince; tilkede
ekonomik durumun iyilesmesiyle birlikte bunun sosyal hayata dair pek ¢ok etkisi
olacaktir. Modernlesme taleplerinin kendini daha ¢ok hissettirecegi yeni ortamda
sayet stireg olagan sekilde devam ederse ulemanin halk tizerindeki etkisi daha da
azalacak gibi goziikmektedir. Fakat Irak, Suriye, simdi de Yemen’de alevlenen
mezhep ¢atismalariin, bu siirecin dogal seyrinde islemesine ister istemez etki
edecegi anlagilmaktadir.

Yine burada da, disaridan yapilan miidahalelerin belirleyici olmaya devam
ettigini tekrar belirtmek istiyorum. Halbuki Bati'min kendisi modernlesmeyi
alabildigine yasarken Miisliiman tilkeleri ise geleneksel ortagag yonetim bigimlerini
stirdiirmeye zorlamaktadir. Bu baglamda Namik Kemal, Cemaleddin Afgani (6.
1897) ve Muhammed Abduh (6. 1905) gibi ilk Miisliiman modernistlerin Stinni-Sii
birlikteligiyle ilgili ge¢migte yaptiklari israrli gagrilarin ve gilintimiizde onlara
benzer soylemlerin dillendirilmesinin, mezhep catismalarini engelleyici faktorler

8 krs. Hamid inﬁyet, Cagdas Islami Siyast Diigiince, s. 29-30.
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olarak btiytik katk: saglayacagin diistintiyorum. Zira mezhepler arasi iliskilerin en
problemsiz oldugu zamanlarm, hararetli kelami tartismalarin yapildigr Mu'tezile
cagl ile yine benzer siirecin yasandigi ve 19. asir modernist Misliiman aydinin
damga vurdugu zaman dilimi olmasi énemlidir. Onlara karsi bir tepki olarak
ortaya ¢ikan Selefi yaklagimlar ile benzer $ii gruplarin, meseleleri fikri ortamdan
koparip sokaklara tasiyarak catisma ortamlanm bizzat kaynaklik ettiklerini
miisahede etmekteyiz. Daha 6nceki bir calismamda da ifade ettigim gibi; Stinniler
arasinda “Argiimanlarim1 Mu'tezile’den, ruhunu ise Hanbelilerden alan, 19. ve
20. asrin ideolojik catismact zihniyetinin etkisinde kalan ve 21. asirdaki
islamofobinin tahriklerinden palazlanan kesim, Ortadogu’daki mezhep
catismalarinin asil kaynagini olusturmaktadir.”” S6z konusu gruplarin catismaci
soylemlerini bahane ederek Sii fanatizmini mesrhlastirmaya ¢alisan karsit gruplar
ise onlarin ekmegine yag siirmektedir. Yani Selefilik yiikseldik¢e Siilik de
yiikselmektedir. Hedef aldiklan esas kitleye bakildiginda; aslinda her ikisinin de
asirihigi besleyen unsurlar olduklar: anlasilmaktadir.
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Shia-Sunni Relations and Salafism”

Cemil HAKYEMEZ™
Abstract

It can be claimed that the approaches from the Shia and Sunni traditions are one of the
areas that not much change experienced. One of the important reasons of this is that Iran and
other Muslim Middle Eastern countries which are on the opposite of fast modernizing
Turkish society have not become a part of global network.

In essence, Iran has affected from Ottoman modernisation and declared constitutional
monarchy by this influence. However, Shia ulema attempts interrupted this modernisation
attempt which leads Iran’s Islamic Revolution. Iran’s politics has a coution against global
actors and modernisation. Politics held by frontiers of the revolution maintains Iranian
people in alert position against global actors and this alert situation cause them to stay out of
modernization. This approach leads to perpetuation of middle age sect understanding as
well as exacerbation of conflicts in the Middle East. One of the important reasons of Iraq’s
civil war is the religious understanding which is similar to Iran Islamic State’s. The ongoing
harresment of the global forces against Iran is giving motivation to Iran to perpetuate their
politics. It is an interesting question to ask to which point Iran will continue to follow this
policy as long as the policies of global intruders. However, it is confident to say that
continuing a healthy modernisation and globalisation will not be experienced sect-based.
This analysis shows that the traditional conflicts would be influential on Middle East for a
long period of time.

Keywords: Sunni, Shia, Modernization, Globalization, Sunni-Shia Relations
Sii-Siinni Iliskileri ve Selefilik

Ozet

Modernlesme ve kiiresellesmenin diinya {izerinde ¢ok biiyiik etkilerinin tartisildig:
gliniimiizde, heniiz ¢ok fazla degisimin yasanmadig1 alanlardan birsinin, Sii-Siinni temelli
mezhepsel yaklasimlar oldugu sdylenebilir. Bunun en &nemli nedenlerinin birisi, hizla
modernlesen Tiirk toplumu Kkarsisinda komsusu fran basta olmak iizere Miisliiman
Ortadogu tilkelerinin hala daha kiiresel bagn igerisine girmemis olmasidir.

Aslinda fran, Osmanli modernlesmesinden bir hayli etkilenmis ve bu dogrultuda iilkede
megrutiyet ilan edilmisti. Ancak $ii ulemanin toplum {izerindeki niifuzu, s6z konusu

This paper is the English translation of the study titled "Sii-Siinni iligkileri ve Selefilik" published in
the 1-2th issue of ilahiyat Akademi. (Cemil HAKYEMEZ, “Sii-Siinni iliskileri ve Selefilik”, lahiyat
Akademi, say1: 1-2, Aralik 2015, s. 129-152.) The paper in Turkish should be referred to for citations.
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Shia-Sunni Relations and Salafism

girisimlerin sekteye ugramasina neden olmus ve Iran Islam Devrimi'ne yol agan siireci
baslatmistir. Devrimin ileri gelenlerinin O giinden buyana izlemis olduklari siyasetle fran
halkini kiiresel aktorlere karsi siirekli teyakkuzda tutmalari, onlarin modernlesmenin
disinda kalmalarina neden olmaktadir. Bu durum bir taraftan Iran Siilerinin geleneksel
ortacag mezhep anlayislarmi devam ettirmelerine yol agarken diger taraftan ise
Ortadogu’daki kadim catismalarin tekrar alevlenmesine neden olmaktadir. Ozellikle Irak’in
siiriiklendigi i¢ savasin en onemli araglarindan birinin, hala daha kiiresellesmeye karsi
durmay1 sdylem haline getiren Iran modeli bir devlet yapilanmasinin savundugu din
anlayisindan kaynaklandigi rahatlikla soylenebilir. Kiiresel giiglerin Iran’a karsi siirekli
tacizde bulunmalari, s6z konusu politikalarin1 devam ettirmeleri yoniinde onlara direng
kazandirmaktadir. Kiiresellesen ve bu dogrultuda geleneksel din anlayislarini revize etmeye
calisan Tiirk toplumu karsisinda Iran’in ne zamana kadar boyle devam edecegi merak
konusu. Ancak kiiresel isgalcilerin bu bolge {izerindeki hesaplar: devam ettigi siirece saglikli
bir modernlesme ve kiiresellesme siirecinin tecriibe edilemeyecegi rahatlikla sdylenebilir.
S6z konusu durumun, mezhep temelli geleneksel catisma politikalarmnin uzun bir siire daha
Ortadogu {izerinde etkisini hissettirecegini gostermektedir.

Anahtar Kelimeler: Stinni, Sii, Modernizm, Kiiresellesme, Siinni-Sii Hi§kileri

Introduction

Shia-Sunni based sectarian approaches can be given as an example of a
relatively stationary field of discussion in today’s world, where modernism and
globalism is discussed in terms of their great influences all around the world. One
of the most significant reasons behind this is that, unlike modern Turkish society,
the other Islamic Middle Eastern countries, particularly Iran, have not yet been
involved in global relations.

The history of Turkish-Iranian relations have a pattern that expresses
competition and conflict between these two major countries with a sectarian
discourse. The relations between these aforementioned states date back to the
foundation of the Safevid State and the adoption of Shia as its sect.

Safevid State’s adoption of Shia as its official sect drove the Ottoman Empire
into the process of transformation into a more rigid Sunni state. Rushing into
sectarian extremes in fundamental issues, particularly in politics and religious
affairs, these two states caused an increase in bigotry and intolerance within
society. Dominating for a long period of time starting from the sixteenth century,
this process could only be reversed in the eighteenth century. Attempts by Western
countries to invade both the Ottoman and Iranian territories in this period forced
these two societies to an inevitable reconciliation. Certain movements that gained
political dimensions through the policies of Islamic unity brought about the
reconciliation among religious sects, particularly between Shiite and Sunni
Muslims, and some other initiatives that can be considered as supra-sectarian
ideologies.
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While mutual relations were furthered on this fragile ground, the emergence of
new Turkish and Iranian nation states in the early twentieth century resulted in the
foundation of some regional monarchies. As a consequence, the sectarian discourse,
especially in interstate relations, was thrown out of focus. However, Iran’s
initiatives to spread the Shiite understanding towards the end of this century and
particularly after the 1979 Islamic Revolution brought the sectarian discourse into
the forefront again.

Indeed, Iran had been influenced by the Ottoman modernization to a great
extent and declared the state as a constitutional monarchy. However, the influence
of Shiite scholars upon society disrupted these initiatives and initiated the process
that ended up with Iran’s Islamic Revolution. Since then, the elites of this
revolution have been keeping the Iranian society on alert against the global actors,
which results in isolation from the endeavors of modernization. On one hand, this
situation drives Iranian Shiites to sustain their traditional medievalist sectarian
understanding, while on the other hand it fuels the ever-present conflicts in the
Middle East. It can easily be suggested that the Iranian model in religious
understanding, which adopts resistance against globalization as it principal
discourse, is one of the most significant tools used in the civil war that the Iranian
society has been drawn into. Continuous involvement of global powers in Iran’s
affairs brings more resolution to the state to further these aforementioned policies.
Compared to the Turkish society, which is globalizing and trying to revise its
traditional religious understanding, the lifetime of Iran’s persistence remains as an
issue of concern. On the other hand, it can easily be suggested that proper
modernization and globalization cannot be experienced as long as global invaders
sustain their plans on the region. This aforementioned situations indicate that the
traditional sectarian conflict policies will effect the Middle East for quite some time.

Historical Background of Sunni-Shia Relations

The history of Sunni-Shia relations dates back to the first periods of the Islam’s
history, which corresponds to the emergence of Shia as an independent sect. Some
claims of Shiite Muslims, which were put forward in the first quarter of the eighth
century, evolved into a structure that prioritizes the dimension of faith within time
and turned into a belief that accepts Ali and Fatimah “as the imams of religion with
the order and assignment from Allah and the Prophet, besides the testament of the
previous imam”.

Coming to the forefront as a structure that accepts Ali and some others
descending from him as the imams of religion, the Shia gathered the opposition
groups, which were in conflict with the governments throughout the historical
period for a reason, from the Umayyads to the Abbasids around itself and
eventually turned into huge sectarian flock. That’s to say that Shia became the main
opposition party of Muslims, as the phrase goes. In parallel with the intense trend
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of writing in the Islamic world that started in the second half of the ninth century,
Shia has created its own literature. Being economic studies, which were based on
the imamate ideology, in the first place, they have created original works in
different other fields, such as Hadith, Figh, and Tafsir (interpretation).

One of the most significant periods that witnessed important and original works
of Islamic thought is the one starting with the Caliph Harun al-Rashid and ending
with the Caliph Mutawakkil. By means of contributions by the Barmakids, Harun
al-Rashid’s intellectual viziers, the scientific discussions, which had been carried
out in quite a free environment, could be furthered within the period of the Caliph
Ma'mun after a short time of interruption with this period continuing until
Mutawakkil came to power. The translations of philosophical works in this period
and the concomitant kalam discussions lied behind the kalam understandings of
Mu'tazilah, Shia and Sunni sects. Therefore, the Islamic thought gained a strong
theological foundation that brought competitiveness against its rivals and the major
religions of that time, namely, Christianity and Zoroastrianism.

During the second half of the ninth century, a period when sectarian
organizations were shaped and differences became evident, the Abbasid policies
that allowed different understandings and even the “Mihna” understanding,
initiated by Caliph Ma’mun, abused this tolerance as a means of oppression hassled
some Arab communities who had considered the kalam understanding, which
emerged as a result of efforts by the Mevali community, as a relapse and corruption
from the beginning. Their dissatisfaction affected the political direction of the
caliphate within time and eventually, these policies were terminated within the
period of Caliph Mutawakkil. Together with this new political environment, this
now brings Ashab al-Hadith’s era forward with every aspect.

The new tone was set and a significant paradigm shift was witnessed after
Ashab al-Hadith came to power and shone as a star among others. The
psychological state caused by both the frustration and inability to give responses to
strong rival theological understandings turned into aggression. Accordingly, kalam
was prohibited in debates and other similar scientific discussions. Because of this
lack in scientific discussions, these topics started to be discussed by the commons.
This state of mind, which may be called “militant conservatism” based on today’s
political understanding, affected different other groups, particularly Shiite
Muslims, and turned cosmopolitan cities like Baghdad into areas of fights with
stones and sticks.

After the institutionalization of the Divinity Schools of Islam, it was inevitable
for politics not to transform into a sect-oriented structure. Accordingly, religious
sects can also be regarded as the political parties of that period. The transformation
of Shia into a broad-based movement, unlike Sunni sects, presented it as an
important political actor that had to be taken into consideration by political powers.
For that reason, the politics of Muslims states have been related to Shia since the
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period of Harun al-Rashid, who was one of the first rulers of Abbasids. Caliph
Ma'mun had to declare Ali al-Ridha, who was regarded as an imam by Shiite
Muslims, as his heir. Mutawakkil, on the other hand, acted in accordance with his
other policies by prohibiting kalam and taking stringent measures against Shiite
Muslims at the same time. Despite these stringent precautions, Abbasids failed to
end the conflicts between Shiite Muslims and others, particularly Hanbalis who
formed the most extreme group within Ashab al-Hadith.

Although the Shiite caliphate established by Fatimids in the North Africa
brought some relief to Shiite Muslims, this state was controlled by Isma’ili Shiites.
On the other hand, Imami or Ithna'ashari Shiites subsisted as dissatisfied groups in
the East, such as Iraq, which was the center of the Abbasid Caliphate, and
Khorasan. As a result of the impact caused by these developments mentioned
above, Abbasids started to weaken and Buwaihids seized the caliphate, causing
relief and counterattacks in Shia. However, Buwaihids also tried to pursue balanced
policies toward different sects after being resettled.

After Fatimids founded the Al-Azhar University in Cairo and assigned the da’is
they raised there to the East, with the purpose of spreading the Isma’ili
understanding, Hassan-iSabbah established a Shiite-Isma’ili state in Alamut and
upset the balances once again. Isma’ili Shiites in Alamut created a significant level
of disturbance and thus the Seljuks preferred more rigid Sunni policies. Achieving
dominance in the region of the Abbasid caliphate, which was actually seized by
Buwaihids, the Seljuks set about protecting the Sunni caliphate as an ultimate goal.
Alp Arslan, the successor of TughrilBey, assigned Nizam al-Mulk as his vizier and
asked him to found the Nizamiyyah madrasahs in retaliation for Al-Azhar.

The Sunni-Shia relations remained still throughout the period of Seljuks until
the Mongol invasion opened a new era. In the mid-thirteenth century, the Seljuks
were dissolved after the Mongol invasion in Abbasid territories. The policies of this
period were in favor of Shiite Muslims thanks to certain Shiite scholars, such as al-
Allamah al-Hilli and Nasir al-Din al-Tusi, advisors of Hulagu Khan. However, the
former understanding was brought back when the Mongol Emperor Abu Sa'id
embraced Sunnism.

While the Iraq and Khorasan regions were trying to heal the wounds left by the
Mongol invasion, the tribes who migrated to Anatolia founded a basis for new
political structures that would defend the Sunni Islam in the future. It can be
suggested that Shia grew stronger day by day in Iran during this period. The Sufi-
like organizations that took advantage of the chaos and the gap witnessed in the
region became indicators of the future Shiitization. Eventually, the School of
Ardabil, which had been founded by Sunni Muslims in the 14th century,
naturalized some Shiite principles and the prior Shiitization of Kubrawiya paved
the way for the foundation of the Shiite Safavid state. Accordingly, Shia was
adopted as the official sect of the state after the Safavid state was founded in 1501
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and Shiite Iran, which has subsisted to the present day, was shaped after this
development.

Acceptance of Shia as the official sect of Iran and the competition between the
two countries changed the Ottoman Empire, which was essentially as Sunni state,
from a tolerant state to a more rigid Sunni organization built upon the anti-Rafida
(Shia) ideology. From then on, the Ottomans regarded themselves as the only
defenders of the Sunni caliphate.

As it was a process to prove themselves, the foundation phase of the Safevid
state witnessed slaughters committed for the sake of sectarianism. However, states
had clear borders over time and the conflicts were mitigated. Meanwhile, the
Safevid state collapsed in 1736. However, as Shia started to be identified with Iran,
subsequent authorities acted in this direction. Ending the Safevid state and building
his own rule, Nader Shah initiated an unprecedented process that alienated Sunni
and Shiite Muslims. His plan was to make the Ottoman Empire, which he regarded
as the great caliphate, accept the Ja'fari school of thought as the fifth major sect of
Islam and put an end to the discussions and the conflicts between these two
denominations.

Nader Shah’s plan to help the Ja'fari ideology be accepted as the fifth Sunni sect
and compromise the Shiite and Sunni Muslims was a good-natured suggestion.
However, this plan could not be implemented as it could not be more than a
political decision of one of these two parties!. Except for a limited number of
scholars, neither the Iranian hierarchy nor the Ottoman bureaucracy was capable of
moving beyond the traditional sectarian stereotypes. This unfounded plan did not
yield permanent solutions. The affirmative arguments of exceptional Ottoman
scholars, such as Koca Mehmet Ragip Pasha, underwhelmed.?

It is not a coincidence that the first attempt to compromise Sunni and Shiite
Muslims was ordered by Nader Shah. As is known, the early 18th century was the
period when certain parts of Muslim territories were invaded by Russia and
Western countries. Therefore, it was no more possible for Muslims to irresponsibly
and pertly conflict with each other without the interruption of rivals around them.
As stated by Koca Mehmet Ragip Pasha, resolution of the hostility between
Ottoman and Iranian states was important, considering the Russian existence that
was equally threatening for both societies. Accordingly, Russia made similar moves
against the Ottoman and Kadjar Iranian states in 1768-1774 and 1804-1813,

1 ShahbandarZadeh Ahmad Hilmi, IslémTarihi, (I-1I), rev. Miimin Celik, Dogan Giines Yayinlari,
Istanbul 1971, p. 501.

2 Negotiations and correspondences were recorded by Koca Mehmet Ragip Pasha. See. Koca Mehmet
Ragip Pasha, TahkikveTevfik, ed. Ahmet Zekilzgoren, Kitabevi, Istanbul 2003, vr. 197-a et al. By order
of Sultan Mahmud I, Koca Mehmet Ragip Pasha asked to resolve the conflicts between Shiite and
Sunni Muslims and, going further, made contributions to both parties for the possible union of these
two communities in a single state in his TahkikveTevfik regarding the conciliation hearings that he
authored, presumably, in 1149(1736). Koca Mehmet Ragip Pasha, TahkikveTevfik, vr. 175-b.
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respectively. These two conflicts caused significant damage to both countries.?
Feeling the gradually increasing Russian impact, Iran started to offer collective
actions to the Ottoman Empire, which suffered from similar problems, against
Christian Russians. Therefore, these two biggest Muslim states of the region
intensified this pursuit of alliance which was initiated in the 19th century. As a
reaction against the invasion of Muslim territories, the ideology of “Islamic Unity”
started to take shape within Muslim communities towards the middle of this
century.*

Movements of Modernization and Sunni-Shia Relations

The 19th century witnessed an intense period that was dominated by
movements of modernization all around the Islamic world. Leaving his mark on the
late periods of this century, Sultan Abdul Hamid II planned to keep the Shiite
Muslims living in Ottoman territories and Iraq in line with the pan-Islamism
policies he attempted to carry out and to initiate good relations with the Iranian
state that suffered the same fate in terms of the struggle against invasions and
transformation. For that reason, the Sultan invited Jamal al-Din Afghani to Istanbul
in 1892 and commenced joint efforts immediately.

Together with a team organized to assist him, Jamal al-Din Afghani posted
letters to prominent figures of the Islamic world in different regions. Some of these
letters were sent to the Shiite scholars in Iraq. In return, he received positive
responses and maintained affirmative relations at various levels. However, in 1904,
the Ottoman Empire started to sever its ties with the Shiite Muslims in Iraq due to
the pressures of Russian and Iranian states, and relations with England’s
community. The Empire even prohibited certain political activities of this group.
Accordingly, Iraqi Shiites interfered more in Iran’s internal affairs by toppling the
pro-Russian prime minister and started to provoke the Shiites in Central Asia. On
the other hand, they developed intimacy with England, who were in a struggle
against the Russian state for influence in Iran.>

While the Ottoman rule was in a pursuit of official and mutual convergence
with Iran and Iraqi Shiites, it can be seen that the most significant interactions were
achieved after a pair of unofficial initiatives. In other words, the actual

3 The wars Iran lost against Russia and the resultant treaties of Gulistan and Turkmenchay they had to
sign represents one of the most unpleasant and humiliating periods of Iran’s history. As a result of
these treaties, the most fertile territories of the country, namely, the South Caucasia, Georgia, and
Armenia, as well as the Caspian Sea and its commercially significant ports were ceded to Russia. See.
Yilmaz Karadeniz, fran’da Somiirgecilik Miicadelesive KacarHanedani (1795-1925), Istanbul 2006, p- 118.

4 For more information, see: CemilHakyemez, Osmanli [ran IliskileriveSiinni-Siilttifaki, Kitapyaymevi,
Istanbul 2014.

5 GokhanCetinsaya, “Osmanh Iraki'nda Sii-Siinni Iligkileri: II. Abdiilhamid Dénemi (1890-1908)”,
Osmanli Devleti'nde Din veVicdan Hiirriyeti, ed. Azmi Ozcan, Istanbul 2000, p. 144-145.
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reconciliation between Sunni and Shiite Muslims were realized as a result of some
civil initiatives and especially the mutual cultural relations between
constitutionalist groups. Visits of a group of Iranian elites to Istanbul and some
members of the Young Ottomans, such as Namik Kemal and Sinasi, and supporting
publications of prominent newspapers like Ahter facilitated the constitutionalist
movements in Iran. Similarly, newspapers like Tanin, which were published by the
Young Turks, supported the constitutional revolution in Iran, which continued
throughout the period of counterrevolution that started in June 1908 and ended in
July 1909.6

This manner in which the official and unofficial convergence and interactions
between the two parties remained same, but the Shiite Muslims in Iraq did not keep
away from this trend and relations were necessarily carried to another dimension.
After the declaration of the Second Constitutional Era in 1908, Shiite children were
forced to enroll in state schools in certain regions of Iraq. In fact, the Ottoman
Empire had been keeping Shiite Muslims living in its territories in Iraq away from
official duties as the state regarded Shia as an opposing view and did not consider
them as an essential part of the community.”

Foreign invasions, the developing pan-Islamist policies, and the convergence
caused by the constitutional movements yielded some positive outcomes in the
relations between the Ottoman rule and Shiite Muslims of Iraq. Although they did
not regard the Ottoman Empire as a legitimate Islamic state, probably due to the
impact that emerged as a result of the convergence between two parties, Shiite
authorities of the region called the Muslims to join the jihad against the British,
considering the Empire as a lesser evil.# A number of Shiite groups in the region
showed a similar reaction against the British hegemony in Iraq in 1920 and took
joint actions with Sunni Muslims.® Despite all these positive developments, it is not
possible to say that everything went well during this period of time. For instance;
the incidents that happened in Karbala, Najar and Hillah between May 1915 and
May 1916 posed a problem in relations. Accordingly, the Ottomans blamed the
Shiite scholars for the defeat in Shaiba.!

In fact, the Shiite tribes living in Iraq were not in unity but often independent
from each other. What held the Shiite groups in rural areas together was not Shia
but tribalism. A considerable part of the Shiite tribes depended on the sayyids they

6 Tanin, no. 4, June 1908, Istanbul Atatiirk Kiitiiphanesi.

7 Ali al-Wardi, Lemahdt ictimd’iyye min tarihi’l-Iraki’l-hadis, (I-VI), Kufan 1991, v.III, p.263; Ahmad al-
Khatib, “SiaveModernizm, DirenistenBilincliA¢ilima”, trans. Yasar Dagkiran, islﬁmiyﬁt, VII/4, 152.

8 Sadi al-Samarrai, et-Taifiyyefi'l-Irak: el-vikive’l-hdl, Miiessesetii’l-Fecr, London, 1993, p.53; Ziya Abbas,
Irak'ta Sii Merciligi'ninS iyasi Rolii, Onsbz Yaynalik, istanbul 2013, p. 118.

9 Hamid Enayat, CagdasislimiSiyasiDiigiince, trans. Yusuf Ziya, YonelisYayinlari, Istanbul 1995, p. 82-
83.

10 Abd al-Halim al-Ruhaymi, Tarihu'l-hareketi’l-Islimiyye fi'l-Irak 1900-1924, Dariil-dlemiyyeli’t-
Tibaave'n-Nesr, Beirut 1985, p. 174; Ziya Abbas, Irak’taSiiMerciligi'ninSiyasiRolii, p. 123.
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lived together with, rather than the Shiite scholars in Najaf.!' Also, there was a
serious competition between these groups and families of clerics settled in certain
cities, such as Najaf and Kadhimiya. The discussions among the interpreters of
religion were at a high level that even triggered street fights among their
proponents.1?

Having all these in mind, one can easily say that the pan-Islamist policies did
not achieve its target within a period of 30 years until 1908' and could not create
opportunities for a cultural exchange between Muslim communities. Besides!#,
convergence and interactions were achieved between the two parties particularly
due to constitutional reforms. The most outstanding reaction of the
constitutionalists of that time was the opposition against foregrounding of sectarian
identities like Shia and Sunnism and the emphasis put on “Islam” as a
superordinate identity.

Eventually, it is obvious that the trends of modernism that started to increase
among Muslims in the second half of the 19th century brought some organizations
which contributed to the efforts of breaking down prejudices between Shiite and
Sunni Muslims.!> Accordingly, the emergence of “nation-state” as a notion led to a
mitigation of sectarian conflicts and a shift to ethnic identities as the new bones of
contention.

The Aftermath of World War I

Due to the reasons mentioned above, the movements of modernization that
emerged in Ottoman and Iranian societies resulted in a significant level of
convergence between members of different sects. However, this trend started to
change after the World War I. The Ottoman and Kadjar dynasties collapsed at the
end of the war and nation-states of Turkey and Iran were founded. Together with
the abolition of the caliphate, Turkey did not have further the pan-Islamist policies,
while Iran got involved in a process when the Islamic scholars were eliminated. On
the other side, Iraq was subjugated by the British rule and drifted apart from the
Ottomans. In addition, the Shiite scholars in the region also felt out of touch with
Iran. The defeat suffered at the end of the war ruined the ideal of ummah among all
Sunni and Shiite communities. Following the elimination of the Ottoman Empire

1 Hanna Batatu, “Iraq’s Shia: Their Political Role and the Process of Their Integration into Society”,
Islamic Impulse, ed. B.F. Stowasser, Washington 1986, p. 204; Faleh A. Jabar, Irak’ta Sii Hareketi ve
Direnig, In Turkish: HikmetHalis, Istanbul 2004, p- 79-81.

12 Ali el-Wardi, Lemahatictima’iyye min tarihi’l-Iraki’l-hadis, (I-VI), Kufan 1991, I, 21-22; Faleh A.
Jabar, Irak’ta Sii Hareketi ve Direnis, p. 81.

13 Metin Hiilagii, (Ingiliz Gizli Belgelerine Gore Milli Miicadelede Islamcilik ve Turancilik) Isldm Birligi
ve Mustafa Kemal, Timag Yayinlari, fstanbul 2008, p. 158.

14 lber Ortayli, Gelenekten Gelecege, Alkim Yaymevi, Istanbul 2007, p. 21.

15 Cmp. Hamid Enayat, Cagdas Islami Siyasi Diisiince, p. 80-81.
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and Iran, Iraq was turned into a free space for British rule. In fact, they had already
laid this foundation through certain policies, such as retaining some of the Shiite
scholars in Iraq.

To prevent any possible opposition from Shiite scholars with Persian origin
against their rule and the system of monarchy, the British started to impose the idea
of citizenship in Iraq starting as of 1924.1¢ In particular, the Shiite scholars in Najaf
made a significant contribution to the emergence of Iraqi nationalism or “the nation
of Iraq” as a notion under their control, both being planned as a joint initiative of
Shiite and Sunni Muslims'”. However, it was observed over time that both the
political power and the Sunni people in the region did not give the right to
participate in government to the Iraqi Shiites, who were actually the native Arabs
living in the country, mistaking them for the Iranian immigrants's. This resulted in
a trend among the isolated Shiite youth to support the increasingly popular global
leftist movements against central governments.

The Communist Party founded in Iraq in 1930 grew with the support of a group
majorly composed of young Shiites until 1950s. With concerns regarding this
situation, the Shiite scholars took action to protect the youth from the social
deterioration and established the Islamic Dawa Party in 1957 under the guidance of
some outstanding figures such as Ayatollah Muhsin al-Hakim and Muhammad
Bagir. The scholars declared participation of the Communist Party as unlawful with
a fatwa issued in 1960. This had repercussions in Shiite communities and the
popularity of communism among young people declined.?

As the founder of the Islamic Dawa Party, one of the most significant Islamic
movements in modern Iraq, the Shiite leader Muhammad Baqir al-Sadr (d. 1980)
did not focus on sectarianism in his efforts. For instance; he had never run after a
discriminatory purpose, such as replacing the Sunni executives with Shiites.?

The popularity of the globally developing ideology of communism among
young Muslims was a matter of concern for both Shiite and Sunni scholars. Some
Sunni and Shiite scholars who did not have power to share commenced an
initiative in Egypt in order to come together again, this time with the impact of the
hostility against leftist ideologies. Therefore, the Sunni-Shiite reconciliation was
reinitiated with this movement around a half century later than the end of the late
Ottoman period pan-Islamist policies.

16 Faleh A. Jabar, Irak’ta $ii Hareketi ve Direnis, p. 89.

17 Faleh A. Jabar, Irak’ta Sii Hareketi ve Direnis, p. 375.

18 Said al-Samarrai, et-Taifiyyefi’l-Irak: el-vikive’l-hil Miiessesetii’l-Fecr, London 1993, p. 50; Ziya Abbas,
Irak’taSiiMerciligi'ninSiyasiRolii, p. 178.

19 MuharremAkoglu, “Irak’ta Sii Varlig1”, Ortadogu nun Gelecegi Agisindan Sii-Siinni Iligkileri, ed. Mesut
Okumus — Cemil Hakyemez, Corum Belediyesi Kiiltiir Yayinlari, Corum 2014, p. 263.

20 Joyce N. Wiley, Irak Siileri, trans. Ekin Yayinlari, Istanbul trans., p. 13.
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With the purpose of ensuring convergence between Ahl al-Sunnah and Shia, the
parties founded an organization called “Dar al-Taqrib” (Institute for Reconciliation)
in 1945 in Egypt. Kashif al-Ghita’, a Shiite Iraqi scholar, initiated correspondence
with Egypt’s interim president Mohamed Naguib in 1953 with the intent of
contributing to the Shiite-Sunni reconciliation. Even before, he had already paid a
number of visits to Egypt for this purpose.?’ However, the aforementioned “taqrib
movement” started to dissolve based on the claim that the Shiite scholars in
particular were in an attempt to spread their own sectarian ideas and collapsed
after 30 years of activity.?? On the other hand, the rector of Al-Azhar University
issued a highly important fatwa for Shia in February 1959, regarding the
foundation of Dar al-Taqrib. In a fatwa published in the Institute’s journal,
Mahmud Shaltut stated that practices based on the judgments of Imami or
Ithna'ashari Shia are allowable and Muslims should abstain from sectarian
fanaticism. This fatwa of his that allows Muslims to learn the Shiite figh was a
significant step in terms of the Shiite-Sunni dialogue.? It was probably the first time
Shia was accepted as a true sect of Islam by a Sunni scholar.

Similarly, the Fedayeen (Devotees) of Islam was founded by a group of Shiite
Muslims in Najaf, as a result of the influence of the Muslim Brotherhood in Iraq.
This organization declared its ultimate goal as to ensure the unity of Shiite and
Sunni Muslims. For that purpose, they translated the works of Al-Ghazali and
SayyidQutb into Persian. However, their activities that sometimes appeared as
armed struggles were not supported by the prominent Shiite scholars.

Meanwhile, in 1975 a civil war broke out in Lebanon, which was an artificial
state established after the World War I, and the level of togetherness among
different groups and sects in the region declined to the minimum level whereby
people resorted to sectarian or congregational belonging to protect their lives. This
situation necessarily exacerbated the sectarian conflicts®® and thus caused adverse
effects in reconciliation efforts.

Another significant factor to mention regarding the Sunni-Shia relations within
the aftermath of the World War I is the existence of Wahhabism and the Saudi state.
Wahhabism and the Saudi organization have been a threat to the sectarian balance
in the region since the 18th century. The meeting held by Abdul Aziz ibn Saud in
January 1927 with the leaders of the Brotherhood, tribal chiefs in Najd, and
prominent Wahhabi scholars resulted in indicating their approach toward the Shiite

2t Muhammad Husayn Kashif al-Ghita, el-Musilii’l-Ulydfi’l-Islém 13 fi Bahamdun, Beyrut 1980, p. 123;
Faleh A. Jabar, Irak’ta Sii Hareketi ve Direnis, p. 160.

22 For more information, see: Hyas Uziim, “Stnni-Sii Yakinlagsmast: Darii’t-Takrib Tecriibesi”, Islém
Aragtirmalar: Dergisi, 1998, p. 2, p. 171-185.

2 Hamid Enayat, Cagdas Isldmi Siyasi Diigiince, p. 92-93.

2 Sayyid Muhammad Ali Huseynzadeh, Isldm-iSiyasi Der Iran, Intisarat-1 Danisgah-I Miifid, Qum 1386,
p- 175.; M. SerkanTaflioglu, Humeyni (iran IslsmDevrimi), Ankara 2010, p. 114-115.

%5 John L. Esposito, Isldm Tehdidi Efsanesi, Ufuk Kitaplari, Istanbul 2002, p. 255.
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Muslims in these territories. The important decisions made in this meeting
regarding the Shiite Muslims in Al-Ahsa and Al-Qatifinclude:

a-All education opportunities will be used to ensure that Shiite Muslims accept
Wahhabi Islam.

b-Ashura Celebrations and other innovations of Shiites will be strictly
forbidden.

c-Places that are visited by Shiites will be destroyed and they will not be allowed
to travel to Karbala and Najaf.

d-Shiites will pray five times together with Sunni Muslims in mosques.

e-The migrant Shiite tribes in Iraq will not be allowed to graze their cattle in
Najd.

f-All Shiites who do not obey these rules will be deported from the country.?

However, Abdul Aziz ibn Saud were not attentive to the enforcement of these
seemingly strict prohibitions imposed to Shiites due to the pressure put by
Wahhabi scholars. Accordingly, the Saudi administration has been exposed to an
inevitable change after taking the control in Hejaz due the established and
traditional Ottoman organizational structure in the region and different other
factors, such as the heterogenous and cosmopolitan population formed as a result
of pilgrimages.?” Therefore, they started to fall out with Wahhabi scholars. A
significant indicator of this rift was the Grand Mosque seizure organized by
Juhayman al-Otaybi and his fellows.

Juhayman al-Otaybi, the leading man of the 1979 Grand Mosque seizure,
fulminated Ibn Saud and the scholars around him, blaming them for stopping
Brotherhood forces that were planning to fight against the Shiites in Iraq and
declaring them as Kharijites. According to him, these Shiites were polytheist as they
were praying for Ali, Fatimah, Hasan, and Husayn besides Allah.?

As it could be understood from the abovementioned facts, the Sunni-Shia
relations were in a golden era due to the movements of modernization and
constitutionalism. Later on, the environment that was particularly influenced by the
Muslim Brotherhood started to take effect on Shiites who were raised by modern
education institutions and led to new initiatives of reconciliation between two
parties. In addition, known as the rebel boys of the Sunni world, the Saudi Wahhabi
Muslims continued the anti-Shia movement which they started with the incidents
of Karbala in 1802, which corresponds to the early periods of the group, though to a
lesser extent.

26 Mehmet Ali Biiyiikkara, Suiidi Arabistan ve Vehhabilik, Ragbet Yay., Istanbul 2013, p. 111.
2 Mehmet Ali Biiytikkara, Suildi Arabistan ve Vehhabilik, p. 250.

28 Juhayman ibn Muhammad ibn Sayf al-Otaybi, Resdilii Cuheymin el-Uteybi, ed. and rev. Rif’ atSeyyid
Ahmed, Kahire 1988, p. 89-90; Mehmet Ali Biiyiikkara, Suiidi Arabistan ve Vehhabilik, p. 204.
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Iran’s 1979 Islamic Revolution

The Islamic Revolution in Iran resulted in transition to a very important phase in
Sunni-Shia relations.? The official dimension of religious affairs, which was ignored
for a set while due to the collapse of dynasties and efforts of nation building that
emerged after the World War [, started to gain functionality together again with the
revolution. Soon after that, communism lost favor as a result of the dissolution of
the Soviet Union and thus religious ideologies and sectarian affairs, as well as the
sectarian movements that had fallen into oblivion, were remobilized.

Graced with an anti-imperialist and anti-American discourse, in the 1970s and
later, Ayatollah Khomeini maintained a political campaign against the Shah of Iran
and had a great influence on the Shiite groups, which had become closer to the
leftist ideology as they represented the opposition, to turn towards Islamism once
again.® Thanks to Amal and Hezbollah, which were inspired by Khomeini and
Musa al-Sadr, Lebanon Shiites started to establish their own organizations. These
Shiite group awakened particularly with the influence of Musa al-Sadr, the founder
of Amal, and turned into a broad-based organization with militia forces in 1980s.
Owing to Musa al-Sadr’s efforts as a charismatic leader, the stand taken by leftist
and communist groups had a Shiite alternative to show their flags in mass
demonstrations.’!

Accordingly, the Hezbollah Al-Hejaz was founded in Saudi Arabia as a Shiite
organization to take revenge at Saudi Arabians after the murder of Iranian pilgrims
in 1987. Emerging as an affiliate of Hezbollah and being involved in violence
through a number of bomb attacks, this movement was advocating Iran’s wilayat al-
fagih(authority of the jurist) theory. However, the late period Saudi Shiites did not
support this movement known in relation with Iran, just as it gave no support to
similar initiatives in 1980s.%2

For sure, 1979 Revolution of Iran was not the only reason behind the religion-
oriented trends in Islamic world and the resultant revitalization of sectarian drives.
Organizations like the Muslim Brotherhood, which had started to take shape long
time ago, contributed to the revolution in Iran and led to an ideology of Islamism in
general among Muslim communities all around the world.

2 Cmp. Ismail Kara, “Tiirkiye’de Islamcilik Diisiincesi ve Hareketi Uzerine Birkag Not”, Tiirkiye'de
Islameilik Diigiincesi ve Hareketi, ed. Ismail Kara, AsimQz, Zeytinburnu Belediyesi Kiiltiir Yayinlar,
Istanbul 2013, p. 34.

%  Mehmet Ali Biiyiikkara, Suildi Arabistan ve Vehhabilik, p. 240.

31 John L. Esposito, Isldm Tehdidi Efsanesi, p. 252-253. The sudden disappearance of Musa al-Sadr in
Libya stunned his followers. So that, his disappearance was identified with the Twelfth Imam, who
was believed to have been occulted by Allah from mankind in 260/873. Fouad Ajami, The Vanished
Imam, Cornell University Pres, 1986, p. 189-190; John L. Esposito, Islém Tehdidi Efsanesi, p. 256.

2 Toby Matthiesen, “Hizbullah al-Hijaz: A History of The Most Radical Saudi Shi’a Opposition
Group”, The Middle East Journal, vol: 64, no: 2, Spring 2010, p. 179-197.
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As mentioned above, the revolution led by Khomeini was an Islamist
movement. Therefore, although it was a Shiite revolution, this movement inspired
many other political movements with its emphasis on Islamism seen in its early
phases and contributed to different organizations that would support sectarian
reconciliation. For instance; approximately 20 volumes of hadith books were
authored after the revolution and accepted as common sources by both Shiite and
Sunni Muslims. It can even be claimed that this revolution shaped the Salafi
movements in Islamic world. With the spirit they gained from Iran’s revolution,
they shifted to a more political approach. Afghan Mujahids can be considered as
the first example of this trend in practice.

Although Khomeini’s emphasis on “Islam” for all Muslims and his
consciousness of being ummah had great influence not only on Shia but also some
other religious movements that emerged in the Islamic world, this understanding
gradually shifted to a different paradigm after his death and more emphasis was
put on “Shia” than “Islam”. Today we observe that the sympathy of some Muslim
communities toward Khomeini and Iran because of the Islamic revolution has
turned into a silence over time and even transformed into hatred within the past
few years.3* Therefore, in one sense the 1979 Islamic Revolution of Iran can be
defined as a national movement of liberation which includes a number of different
factors, such as ideological, political, and socio-economic ones, rather than pure
Islamism. A huge group of Islamists guided by scholars manipulated the revolution
to eliminate others from the system and called this movement, which they took in
full as the “Islamic Revolution”.3

Khomeini did not only gain sympathy from all Muslims with the emphasis he
put on Islamism in Iran’s Islamic Revolution, but also influenced a significant
change in Imami Shia by putting the principle of “wilayat al-fagih” at the center of
his political system. According to Article 5 of Iran’s constitution, which was entered
into force under his guidance, “the sovereignty of the command [of God] and
religious leadership of the community [of believers] in the Islamic Republic of Iran
is the responsibility of the faqih who is just, pious...”% From this point of view, one
can also say that the Shiite scholars, who had been isolated from the government
since the collapse of the Safevid state in 1736, gained a stronger central position in
political administration, a position similar to its role in religious affairs. In another
aspect, this situation can be considered as a new start for the process of heading

3 Mehmet Ali Biiytiikkara, Suildi Arabistan ve Vehhabilik, p. 253.

%  Hasan Onat, “Iran Islim Devrimi ve Siilik”, Ortadogu’nun Gelecegi Agisindan Sii-Siinnt lliskileri, ed.
Mesut Okumus — Cemil Hakyemez, Corum Belediyesi Kiiltiir Yaymlari, Corum 2014, p. 149.

3%  Hamid Dabashi, fran: Ketlenmis Halk, trans. Emine Ayhan, Metis Yaymlari, Istanbul 2008, p. 161.

%  Article 5: During the absence (ghayba) of his holiness, the Lord of the Age, May God all mighty
hasten his appearance, the sovereignty of the command of [of God] and religious leadership of the
community [of believers] in the Islamic Republic of Iran is the responsibility of the faqih who is just,
pious, knowledgeable about his era, courageous, and a capable and efficient administrator, as
indicated in Article 107.
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toward nationalism and sectarianism in Iran, concurrently. Shiite scholars of a
newly independent Iraq, which had been a community within the Ottoman society
for centuries, did not support the principle of Khomeini wilayat al-fagih of Khomeini
probably for this reason.

As also mentioned above, another reason behind the abstention of the Iraqi
Shiite scholars in this period from the idea of wilayat al-fagih was that the revolution
had to naturalize the nationalist ideologies in Iran in time. Similar to the period of
Ayatollah Khomeini, against the Iraqi Shiite scholars, who had ties with the Islamist
internationalism, Iranian Shiite understanding was rather associated with Iranian
nationalism.®” The nationalist feelings that shined outwards with the excitement
caused by the war against Irag, were combined with Islam and converted into a
strong syntheses with a wider base and higher persuasiveness in the eyes of the
public. Moreover, the opposition front, which was consolidated just after the
revolution with some disappointed groups, was correlated with the enemy army
and was eliminated in this way.3

On the other hand, although a significant part of Iraqi Shiites stood aloof from
the revolution, there were some activists among them, who scrambled to realize the
revolutions in their countries were similar to the one that occurred in Iran.
However, they changed their minds after observing the practices in Iran. Ahmad al-
Khatib was one of these activists.

According to Ahmad al-Khatib, the principle of wilayat al-fagih, as executed in
Iran, was not approved by majority of the Shiite scholars of Iraq. On the contrary,
Al-Khatib states that they were rather in favor of the consultative assembly, which
can also be called as democracy. Again according to Al-Khatib, a common political
thought would naturally emerge if the modern Shiites can go beyond the
understanding of wilayat al-fagihand embrace democracy, while ensuring the
participation of Sunni Muslims within this process. Moreover, dispensing with the
political ideology of Imamiyah or wilayat al-fagih would bring the Shiite
communities to Sunni Muslims who adopt a political ideology based on a
consultative parliamentary system.%

As attempted to be explained above, the shift to both politicization and
nationalism seen in the post-revolution Shia in Iran was not favored by Shiite
scholars of Iraq. Some of these scholars realized the negative sides of politicization
and started to question the Shiite thought of imamate, which gave birth to the
understanding of wilayat al-fagih. The eventual point reached by these scholars was
accepting Islam as a supra-sectarian notion and a common denominator, just as

3 Faleh A . Jabar, Irak’t aSii Hareketi ve Direnis, p. 337.

38 Hasan Onat, Iran Islam Devrimi ve Siilik, p. 151.

3  Ahmad al-Khatib, Nedenleri Tarihte Kalmis Siyasi Ayrlik, Stinnilik-Siilik, islam Birligi, trans.
Muharrem Tan, Istanbul 2009, p- 348-349.
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argued by previous modernist scholars. The difference between their ideology and
modernism was that they put stronger emphasis on religion than others.

The post-revolution practices and Iran’s transnational efforts to spread the
revolution created unrest among Muslims and stimulated the reactional anti-Shia
policies. A similar attitude to the one adopted by the Ottoman Empire against
Shiitization policies of the Safevid State that had accepted Shia as its official sect,
was seen in Iraq under Saddam Hussein’s rule. According to Ahmad al-Khatib%,
the secular and Ba’athist regime of Saddam Hussein mobilized all classical means
that could be held against Rafida (Shia). In this way, they were planning to declare
Shia as infidelity and legitimize the Iran-Iraq War.

Besides Iraq, Saudi Arabia also had troubles within this context under the
Wahhabi Saudi regime. In addition to the Hanbali sternness, the grim struggle
against all bid’ah and innovations initiated by Wahhabis posed a fundamentalist
threat against Shia to an unprecedented extent.*! The foundation of the Hejaz
Hezbollah by Shiite Muslims supported by Iran in the northeastern regions of the
country caused a considerable disturbance for them. However, due to the positive
attitude of Ibn Saud toward their economic achievements and certain social
requests, the Saudi Shiites remained aloof to radical calls and invitations of
Khomeini and some other Shiite leaders4?. On the other hand, Khomeini had
alleged in a work he authored in 1971 that the Saudi regime were indeed in the
service of imperialist powers by writing books to slander Shiite Muslims and trying
to break them away from the rest of ummah.*

Despite all problems mentioned above, Islam came to the front as a common
denominator for these different groups just after the 1979 Islamic Revolution of Iran
and the impact of the early period spirit of Islamism and revolutionism had an
undeniable importance in this regard. Even a detente could easily be identified
among Shiite Muslims when the first periods of Iran’s Islamic Revolution are taken
into consideration. Immediately after the Revolution, Hamid Enayat* authored a
book in 1982 and stated that there was a trend among Shiites of his period to
abstain from libelous attitudes toward, particularly, the first three caliphs. A trend
of moderation in relations and reconciliation between sects was also mentioned by
some Sunni scholars. For instance, HiiseyinAtay* states that he authored his Ehl-

4 Ahmad al-Khatib, Nedenleri Tarihte Kalmis Siyasi Ayrilik, p. 345.

4 Hamid Enayat, Cagdas Isldmi Siyasi Diigiince, p.79-80.

4 Mehmet Ali Biiytiikkara, Suildi Arabistan ve Vehhabilik, p. 251-252.

4 Joseph A. Kechichian, “The Impact of American Policies on Iranian-Arab relations”, Iran and the Arab
Worl, ed. H. Amirahmadi, N. Entessar, London 1993, p. 133-134; Mehmet Ali Biiyiikkara, Suildi
Arabistan ve Vehhabilik, p. 240.

4 According to him, the claims suggesting that other caliphs belligerent acts against Ali by exploiting
his rights have remained unchanged. Hamid inayet, CagdasislamiSiyasiDiisiince, p. 79-80.

45 Hiiseyin Atay, Ehl-iSiinnet ve Sia, Ankara Universitesi Tlahiyat Fakiiltesi Yaymlari, Ankara 1983, p.
187.
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iSiinnetveSia in 1983 with the purpose of ending the hatred and hostility between
these two groups. For similar purposes, in 1993 a symposium was held in Istanbul
to bring Sunni and Shiite scholars together.#

While the sectarian affairs between Sunni and Shiite Muslims were sustained in
this way in the post-revolution period, a change can be seen in consideration of the
real outcomes of the revolution that came to light. Iranian scholar Hamid Dabashi
summarizes this situation as follows: “As an expression of the two-century
accumulation, the revolution has destroyed the cosmopolitan culture of Iranian
society, which was holding together the anti-imperialist and modernist movement
and different beliefs and entities of the country”.+”

Eventually, in a certain while after the revolution, the emergence of Amal in
Lebanon, Ad-Da'wa al-Islamiya in Iraq, Tehrik-e-Jafaria in Pakistan, and
HezbeWahdat in Afghanistan and similar others since the 1980s, with support,
encouragement or guidance of the Iranian government which was pursuing goals
of Shiite communities, and their increasingly visible sectarian activities created
counter-effects in relations which had been moderate since the revolution.
However, the situation was still recoverable, until the US invasion of Iraq.

After the Invasion of Iraq

As it is for all religious movements in the Islamic world, the invasion of some
Muslims countries, such as Iraq and Afghanistan, by the United States and coalition
forces is also a turning point for Sunni-Shia relations.

When we look at the recent developments in relations between members of
Sunni and Shiite groups, a similar pursuit of reconciliation to the past efforts
catches attention. For instance; in an interview the authords had with Hujjat al-
Islam Dr. Zamani, the vice chancellor of Dar al-Mustafa, in June 8, 2013, in Iran, he
stated that he had been involved in studies about taqrib for the past 30 years,
organized meetings to discuss relevant issues in 20 different countries, and engaged
in joint activities with Muhammad SayyidTantawy of Al-Azhar.

Looking at the Sunni side, we see that they have been engaged in some activities
regarding the issue of taqrib. In a summit of the Organization of Islamic
Cooperation, which was held in August 14-15, 2012, in Mecca, Abdullah of Saudi
Arabia offered a Center of Dialogue (Markaz al-Hiwar) in Riyadh to create a
common understanding among different sects of Islam and this offer was accepted
by representatives of the other member countries.* Similarly, according to an

4 Milletlerarasi Tarihte ve Giiniimiizde Siilik Sempozyumu, Ensar Negriyat, istanbul 1994.

4 Hamid Dabashi, [ran: KetlenmigHalk, p. 152.

48 Merkezlil-Hivarbeyne’l-Mezahibi'l-Islamiyye. “el-Beyanii’l-Hitami”, p. 2, Article 2, http://www.oic-
oci.org/arabic/conf/is/ex-4/is_ex4_fc_ar_02.pdf, 04.10.2013. For more information, see: Adem Arikan,
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Iranian news agency, Ahmed el-Tayeb, one of the most outstanding scholars of the
Sunni Al-Azhar University stated that it would be for the benefit of all Muslims if
the Islamic triangle, formed by Iran, Turkey, and Egypt, pursues non-
discriminatory policies for both Sunni and Shiite Muslims.** According to another
news, Dr. Ahmad Khaled Babaker, the secretary general of the International Islamic
Figh Academy, emphasized among his opening remarks at the “Council for
Reconciliation and Consultation Among Islamic Sects” that the necessary activities
had to be immediately initiated to ensure convergence among sects.5

As seen in the examples given above, there are some activities in today’s Islamic
world that aim to improve sectarian relations among different groups of Muslims.
However, it not a coincidence that a majority of these activities are offered by Iran
and Saudi Arabia, both known for their sectarian discourses. This situation raises
questions in the mind regarding whether “these two countries are engaged in
campaigns of perception management to cover up their efforts of sectarianism”. In
addition, the sincerity of these countries and thus, their impacts on Muslims are
also questioned. In other words, promises and commitments are empty and
unconvincing for Muslims. Underground efforts of certain countries, such as Saudi
and Iranian states, to influence Muslim communities are the real factors that
determine the true colors of the picture.

As mentioned above, the explicit activities carried out by the Islamic Republic of
Iran and its policies that expose a desire to spread Shiitization of Muslim
communities have gradually warded off the influence of the Islamic Revolution in
the Islamic world. > Let alone the whole Muslim youth, today’s religious
organization, emerged after the revolution and dominated by conservative scholars
in all aspects, cannot even create an ideal for the young citizens of Iran and quite
the contrary, it excites their feelings of grudge and hatred against the revolution.
Today, expressions like “reconciliation among religious sects” cannot go beyond
being mottos and small talks for both Sunni and Shiite Muslims. On the contrary,
today we observe an Islamic world where expressions like “conflict among
religious sects” draw more attention.

In an attempt to re-shape the Islamic world and within the framework of the
new world order they have been pursuing since the invasion of Iraq, the authorities

“Siilerin Takribi ve Sutdilerin Teklifi”,Ortadogu nun Gelecegi Agisindan Sii-Siinni Iliskileri, ed. Mesut
Okumu§ Cemil Hakyemez, Corum Belediyesi Kiiltiir Yayinlari, Corum 2014, p. 177 et al.

49

(17.08.2011)

5  During this meeting, Prof. Dr. Ali Mohyi Al-Din Al-Qaradaghi, the Secretary General of the
International Union of Muslim Scholars, was elected as the President of the Council for
Reconciliation and Consultation Among Islamic Sects. hitp/iname/wp ar/2p=1009225(15092011)

51 Ergiin Yildirim, “Islamizm, islémla§ma ve Ittihad-islam”, Tiirkiye'de Islémelik Diisiincesi ve Hareketi,
ed. Ismail Kara, Asim Oz, Zeytinburnu Belediyesi Kiiltiir Yayinlari, Istanbul 2013, p- 125.

52 Farhad Khosrokhavar-Olivier Roy, Iran: Bir Devrimin Tiikenisi, trans. Ismail Yerguz, Metis Yaynlari,
Istanbul 2013, p-189; Hasan Onat, Iran Islém Devrimi ve Siilik, p. 160-161.
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of the United States are willing to stay in touch with some Shiite groups they
considered relatively friendly in Iraq and use them as the engine power of the
planned socio-political change.* Different phenomena and incidents that happened
in the region affect today’s relations and can be called as phases of an Islamic
awakening, or a movement of Islamism, and the US authorities consciously try to
explain them through sectarian and ethnic identities. It can be seen that they often
emphasize certain expressions during assessments of the past incidents, such as
minority-majority, or Shia-Salafism polarizations. As an engagement zone of
conflicts, people in Iraq are classified by the US forces by their sectarian identities
and the Shiite and Sunni Muslims, who live together in common settlements, are
displaced and resettled for their sectarian beliefs. Sunni Muslims living in the al-
Qazimiyya district of Baghdad, where Shiite Muslims constitute the majority, were
forced to immigrate. The fairly common marriages between the children of
particularly the Sunni and Shiite elites living in urban areas have declined to
minimum levels since the US invasion. Moreover, every Sunni Muslim in the
country was misrepresented as supporters of Saddam Hussein, while all Shiite
Muslims were introduced as freedom fighters who fight against oppression.>

These policies of the United States and its allies in Iraq and the presentation of
Shiite Muslims in the regions as the new actors were named as “the Shia Revival”
by Vali Nasr, an American Shiite advisor. According to Vali Nasr, neither Arab
nationalism nor national identities are determinant factors in today’s Middle East.
The real determinant factor in the region is the Shiite revival and the reaction of
Sunni Muslims against this movement.>

Unlike the Islamic awakening, Vali Nasr’s “Shia Revival” did not emerge as a
reaction to certain factors such as colonialism, economic rout, and secularism. On
the contrary, the authors see that completely sectarian realities, such as a “Sunni
persecution” or a “Shiite rule”, are brought forward in this regard.5

In parallel with the Shia Revival discussions, the US invasions of Iraq and
Afghanistan also raised advantages for the benefit of Iran. In an article of January
2014, Vali Nasr narrated that the traditional alliances, such as the one between the
US and Saudi Arabia or Jordan, had lost their legitimacy and therefore, the cyclical
situation required the States to approach Iran.” By means of the nascent Shiite

5 Muharrem Akoglu, Irak’ta Sit Varligi, p. 283.

5 For more information, see: Sonmez Kutlu, “Sii Uyanis Tezi ve Gelecegi Tartismalar ile Tlgili
Degerlendirmeler”, Ortadogu'nun Gelecegi Agisindan Sii-Siinni Iligkileri, ed. Mesut Okumus — Cemil
Hakyemez, Corum Belediyesi Kiiltiir Yayinlari, Corum 2014, p. 315-316, 331.

% Vali Nasr, The Shia Revivavl: How Conflicts within Islam will Shape the Future, New York 2006, p.
179.

% Sonmez Kutlu, “Sif Uyanis Tezi”, p. 317.

57 Vali Nasr, “On the Conflict between Shiites and Sunnis: We Need Engagement with Iran”,
http://www.spiegel.de/international/spiegel/vali-nasr-on-the-conflict-between-shiites-and-sunnis-
we-need-engagement-with-iran-a-444709.html
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generation, Iran was able to break the siege led by Saudi Arabia, Pakistan, and
Taliban’s Afghanistan.

According to Vali Nasr, the popularity of sectarianism in the region is a result of
the Shia Revival, which emerged after the end of Saddam’s regime.> In addition,
the official Shiite understanding of Iran, which has been built upon the system of
wilayat al-faqih, could lead to a pan-Shiite solidarity and thus, the Najaf-based Shiite
organization could be a model for the new Shia Revival under the guidance of Al-
Sistani.®

Vali Nasr’s “Shia Revival” and the ideas he puts forward within this context are
criticized by experts of the field. According to SreeramChaulia, this book presents
the image of Muslims in the eyes of the West, which is based on their
understandings of fundamentalism, orientalism, and women rights, as a perception
which is oriented around sectarian conflicts.®® Looking at the recent developments
in Iraq, the parallelism between them and Vali Nasr’s suggestions proves
SreeramChaulia’s opinions. The disclosure of the monetary assistance of 200 million
dollars the United States had given to Sistani before the invasion of Iraq,
throughout the period starting from 1987,6! lays bare the spiral of relations behind
the scenes and the way that the process is managed.

This underlying reason of Vali Nast’s suggestion was to create a different model
of resistance against the Iran model, which is known for feeding the violence, the
jihadist Sunni approach, and the Salafi Wahhabi understanding at the same time.
However, the current impression shows that there are larger plans behind this
situation and the aim of these plans is to redesign the whole Middle East. The first
move that come to mind as active determinants of this process is to encourage the
Shiite population, who are ready to strangle Salafi Muslims anytime, for action.

In conclusion, on one hand, the invasion of Iraq has resulted in more power and
propagation in Islamic geography for the Salafi movements, while on the other
hand, picture that puts a strong emphasis on Shia under the umbrella of the so-
called “Shia Revival” can be observed. Accordingly, history states that the rise and
falls in both Shiite and Salafi movements have oftentimes been in parallel with each
other.

% Vali Nasr, “The Shi Revival”, Military Review, 83/3(2007), p. 9.

% As a prominent marja al-taqlid (source to follow) living in Iraq, Sayyid Ali al-Sistani does not approve
the ideology of wilayat al-fagih. He takes one step further in terms of democratization and states that
not a totally republican system of government, rather wilayat al-fagih, would be more beneficial for
the country. In this manner, he puts support behind a democratic state in Iraq. Ahmad al-Khatib,
“Sia ve Modernizm, Direnisten Bilingli Agilima”, p. 157.

0 Sénmez Kutlu, “Sii Uyarnig Tezi ve Gelecegi”, p. 340.

61 http://www.timeturk.com/tr/2011/04/19/sistani-rumsfeld-den-rusvet-aldigini-itiraf-
etti.html#.VSdqldysWVM

2 Cmp. Sonmez Kutlu, “$ii Uyanus Tezi ve Gelecegi”, p. 323.
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Discussion and Conclusion

According to “The World’s Muslims: Unity and Diversity” report published by
the Pew Research Center on August 9, 2012, only 42% of Egyptians, 37% of
Moroccans, and 38% of Palestinians regarded Shiites as real Muslims.® It appears
that significantly different results will be obtained if a similar survey, this time
about Sunni Muslims, is carried out in Shiite populations. On the other hand, both
Sunni and Shiite populations identify themselves as Muslims. So, is there any
strong religious foundation of this emphasis on sectarian differences among today’s
Muslims? If not, what are the actual factors lying behind this conflict?

This question can be answered in two aspects. In the author’s opinion, the main
point should be searched in the mindsets and perceptions of history. With Hasan
Onat’s words, “every sect or ideology builds its own history and past during this
process. Accordingly, it should be noted that histories are retroactive and
perceptions about the past are reconstructed together with histories.”#* “Prevention
of the Shiite-Salafi polarization and a possible conflict between Shiite and Sunni
Muslims, is only possible through a process that may build peace and a culture of
high-level trust among Muslims, while eliminating arbitrary ones and establishing
a realistic perception of history.” ¢

In other words, the emergence process of sects before anything else has to be
known to comprehend the fact that some religious issues, perceived as matters of
faith and are discussed, are actually results of the early period political debates.
Similarly, do the factors that trigger modern sectarian conflicts stem from popular
interstate political competitions or internal policies of independent states?

A sacred cause like spreading Shia is known for contributing to the strength of
the state, which had depreciated in the eyes of Iranian population, and its supporter
Shiite scholars. Their mutual arguments with the monarchy-based rules of Arab
countries respite both themselves and the Arab authorities that keep distance from
the local communities. However, Muslims are again the worst-hit victims of this
situation and the feelings of grudge and hatred between Sunni and Shiite
communities are gradually increasing.

Although the current government of Iran tries to abstain from a sectarian
discourse, the authorities still depend their actual existence and legitimacy on the
cause of spreading Shia and Shiitization. Another reason behind their attachment
for Shia or emphasis on sectarian identities is that a significant part of the country’s
population is composed of non-Persian ethnic groups. By placing emphasis on Shia
as a common ground, ethnic demands of these groups can be thrown out of focus.

6 http://www.pewforum.org/2012/08/09/the-worlds-Muslims-unity-and-diversity-executive-summary/

¢ Hasan Onat, “Islam Ortak Paydasimi Kaybetmis Miisliimanlarin A¢gmaz:: $i'i-Selefi Kutuplasmasi”,
Tarihte ve Giiniimiizde Selefilik, ISAV, Istanbul 2014, p- 532.

65 Hasan Onat, “Islam Ortak Paydasini Kaybetmis Miisliimanlarin Ag¢mazi, p. 530.
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Similarly, anti-American and anti-Zionist ideologies are kept alive to shift the
agenda to foreign policies and to cover up internal problems, particularly in fields
of economy and governance, in this way. Today, there are serious concerns about
the mainstay of Iran’s economy, which is struggling to survive against the embargo.

Developments of the past few years and the emergent alliances and conflicts
explicitly reveal the political dimension of this issue. Within this scope, after Iran’s
attitudes toward Iraq and especially about the issue of Syria, its historical relations
and activities started to be questioned more. For instance; today, questions like
“Were the operations of Lebanon’s Hezbollah in the region actually for the people
of Palestine?”, or, “Did they bring any benefit to the Palestinian society?” are being
asked in an explicit way. Likewise, connections of the Saudi government with Salafi
organizations and its conflicting attitudes regarding relations with religious groups
in Egypt and Yemen are some other issues being questioned by Muslims.

Nowadays, Iran’s and Saudi Arabia’s leading roles in the polarized (Sunni-Shia)
Islamic world planned by the western states are understood better than the
developments regarding the issue of Yemen. In other words, as the distorted
historical background of this plot, which is staged as a conflict between Shia-
Salafism, is already planned so the issues can be easier to manipulate. It is not by
confidence that the companion of the Prophet who is referred mostly by both Salafi
and Shiite Muslims as a model and most hated figure, respectively, is the same
person, namely, ‘Umar ibn Al-Khattab. Moreover, it is a result of the distorted and
retrospectively established perception of sectarianism. Another interesting point in
this regard is that both Shiite and Salafi Muslims resort to the conflict-provoking
discourse of Islam’s period of stagnation, which corresponds to 10th-18th centuries.
Adding foreign interventions to Muslims’ internal conflicts, the situation becomes
completely insolvable. The extraordinary conditions observed in the Islamic world
and the foreign invasions similar to those of western states have further upset the
traditional balances between Sunni and Shiite Muslims. During the Mongol
invasions, Nasir al-Din al-Tusi (d. 1274) and similar other great Shiite scholars
caused significant unrest for Sunni scholars like Ibn Taymiyyah (d. 1328), as they
stayed by the Mongol emperors of the time.

Today, we urge members of these two sects, particularly the religious scholars,
to prioritize a theological discourse that will prevent conflicts and write a new
history that will question mistakes as more urgent steps to take for a solution. In
addition to these, as mentioned by Hamid Enayat®; unlike Sunni Muslims, it is
relatively unlikely to expect elastic behaviors from Shiites. Before anything else, the
theological foundations of the two sects differ from each other. The relatively less
assertive evidence of the Sunni understanding of the caliphate than the Shiite belief
of imamate brings more elasticity to the former under changing conditions. Some
prominent Sunni theoreticians of caliphate who had reputable position in

6 Cmp. Hamid Enayat, Cagdas Islimi Siyasi Diisiince, p. 29-30.
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governments of Abbasid, Seljuk or Mamluk rules, such as al-Mawardi (d. 450/1058),
Abu Hamid Muhammad al-Ghazali (d. 505/1111) and Badr al-Din Ibn Jamaah (d.
732/1332), were able to put forward new ideas to legitimize the political power
thanks to this characteristic of the relevant sect. However, the Shiite belief of
imamate and the correspondingly emerging ideas of marja al-taglid and wilayat al-
fagih continue to be more influentially determinant in Shiite communities. Although
the modern Shiite Muslims are engaged in certain efforts to break this siege, these
efforts are often restrained due to the environment of increasing tension.

The existence of some intellectual Shiite scholars are known, such as Ahmad al-
Khatib, who tried to realize a similar movement to Iran’s 1979 Islamic Revolution
and the idea of wilayat al-fagih, which is based on the Shiite belief of imamate, to
Iragq. However, these scholars were disappointed after witnessing the course of
affairs in Iran after the revolution, desisted from that idea and instead, came to
believe that the efforts should be focused on settlement of disputes between Shiite-
Sunni communities. It is also known that a majority of the Shiite maraji’ were
against the system as they were of the opinion that the idea of wilayat al-fagih, as
adopted in Iran, would make Shia extremely politicized. Nevertheless, the
encompassing nature of the current system of marja al-taglid and the current
environment of turmoil and conflict make the aforementioned -conciliatory
discourse pale besides others.

As for Iran’s government, which is in an effort to place the system of wilayat al-
fagih on solid ground; this initiative may have a lot of impacts in society as long as
the economic situation in the country improves. Apparently, if the process remains
within its ordinary course in the a environment, where demands for modernization
are expected to become more effective, the impact of scholars on society will
decrease. However, it is understood that the escalated sectarian conflicts in Iraq,
Syria, and now in Yemen will inevitably affect the natural course of this process.

At this point, it is worth repeating again that foreign interventions will continue
to be determinant factors of the process. Interestingly, the West imposes the
traditional and medieval governance models upon Muslim countries, while living
modernization to the utmost in its geography. Within this context, the author
believes that the persistence calls of the first Muslim modernists, such as Namik
Kemal, Jamal al-Din Afghani (d. 1897), and Muhammad Abduh (d. 1905), for the
Sunni-Shia unity and similar expressions that are put into words by today’s
intellectuals may significantly contribute to the process as impeding factors against
sectarian conflicts. Accordingly, it should be noted that the most seamless period of
interdenominational relations was similar to the period of Mu'tazila, which
corresponds to heated debates over kalam issues, and the 19th century is a period
of time that was marked by modernist Muslim intellectuals. It can be observed that
the Salafi understanding that emerged as a reaction to them and similar other Shiite
groups, are the real sources of conflicts, as they derail discussions off the
intellectual track to the streets. As mentioned in the author’s previous study,
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“Taking its arguments from Mu’'tazila and its sprit from Hanbalism, the section
which is under the thumb of the ideological, conflict-provoking mentality of the
19th and 20th centuries, and growing up on provocations of the 21th century’s
Islamophobia, is the real source of the sectarian conflicts witnessed in the
Middle East.”¢’On the other hand, the opposing groups, which are trying to
legitimize the Shiite fanaticism on the pretext of the conflict-provoking discourse of
these groups, indeed play into their hands. To be brief; Shia rises in parallel with
the growth of Salafism. Looking at their target groups, it is understood that both of
them are factors that nurture extremism.
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Ozet

Modernlesme ve kiiresellesmenin diinya iizerinde cok biiyiik etkilerinin tartisildig:
gliniimiizde, heniiz ¢ok fazla degisimin yasanmadig: alanlardan birsinin, Sii-Siinni temelli
mezhepsel yaklagimlar oldugu soylenebilir. Bunun en dnemli nedenlerinin birisi, hizla
modernlesen Tiirk toplumu karsisinda komsusu Iran basta olmak iizere Miisliiman Ortadogu
iilkelerinin hala daha kiiresel bagin icerisine girmemis olmasidir.

el Alsa (e S5 J3Y) 2220 8y U USH] - Stinnd Tligkileri ve Selefilik” ¢ sis l jall &y yal) Zas 5l & 038 5%
i o a5l e (VOY-IY A G e Vo) 2aaall (¥ 010 jaann daadlSYT CilaglY) cdibd) 5 Aantll - Laud) ClBe « Gadia Juan) Aaanal<Y)
S Al Al ) syl

(,vwo/\wr:;,\...n/dﬂ\,ue&




(A2l sas Ll g dapidl — 2 B

Aslinda Iran, Osmanli modernlesmesinden bir hayli etkilenmis ve bu dogrultuda iilkede
mesrutiyet ilan edilmisti. Ancak Sit ulemanin toplum iizerindeki niifuzu, soz konusu
girisimlerin sekteye ugramasina neden olmus ve Iran Islam Devrimi'ne yol acan siireci
baglatmigtir. Devrimin ileri gelenlerinin O giinden buyana izlemis olduklar: siyasetle Iran
halkini kiiresel aktorlere karsi siirekli teyakkuzda tutmalari, onlarin modernlesmenin disginda
kalmalarina neden olmaktadir. Bu durum bir taraftan Iran Siilerinin geleneksel ortacag
mezhep anlayislarin devam ettirmelerine yol acarken diger taraftan ise Ortadogu’daki kadim
catismalarin tekrar alevlenmesine neden olmaktadir. Ozellikle Irak’in stiriiklendigi i¢ savagin
en onemli araclarmdan bivinin, hala daha kiiresellesmeye kars: durmay: soylem haline getiren
[ran modeli bir devlet yapilanmasinin savundugu din anlayisindan kaynaklandig: rahatlikla
soylenebilir. Kiiresel giiclerin Iran’a karst siirekli tacizde bulunmalari, sz konusu
politikalarini devam ettirmeleri yoniinde onlara direng kazandirmaktadir. Kiiresellesen ve bu
dogrultuda geleneksel din anlayislarini revize etmeye calisan Tiirk toplumu karsisinda
[ran’in ne zamana kadar boyle devam edecegi merak konusu. Ancak kiiresel isgalcilerin bu
bolge iizerindeki hesaplar: devam ettigi siirece saglikli bir modernlesme ve kiiresellesme
siirecinin tecriibe edilemeyecegi rahatlikla séylenebilir. S6z konusu durumun, mezhep temelli
geleneksel ¢atisma politikalarimin  uzun bir siire daha Ortadogu iizerinde etkisini
hissettirecegini g0stermektedir.

Anahtar Kelimeler: Siinni, Sii, Modernizm, Kiiresellesme, Siinni-Sii Iliskileri

Shia-Sunni Relations and Salafism
Abstract

It can be claimed that the approaches from the Shia and Sunni traditions are one of the
areas that not much change experienced. One of the important reasons of this is that Iran and
other Muslim Middle Eastern countries which are on the opposite of fast modernizing Turkish
society have not become a part of global network.

In essence, Iran has affected from Ottoman modernisation and declared constitutional
monarchy by this influence. However, Shia ulema attempts interrupted this modernisation
attempt which leads Iran’s Islamic Revolution. Iran’s politics has a coution against global
actors and modernisation. Politics held by frontiers of the revolution maintains Iranian people
in alert position against global actors and this alert situation cause them to stay out of
modernization. This approach leads to perpetuation of middle age sect understanding as well
as exacerbation of conflicts in the Middle East. One of the important reasons of Iraq’s civil
war is the religious understanding which is similar to Iran Islamic State’s. The ongoing
harresment of the global forces against Iran is giving motivation to Iran to perpetuate their
politics. It is an interesting question to ask to which point Iran will continue to follow this
policy as long as the policies of global intruders. However, it is confident to say that
continuing a healthy modernisation and globalisation will not be experienced sect-based. This
analysis shows that the traditional conflicts would be influential on Middle East for a long
period of time.

Keywords: Sunni, Shia, Modernization, Globalization, Sunni-Shia Relations
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