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Tarihi Siirecte Selefilik-Tasavvuf Iliskileri

Siileyman ULUDAG'

Ozet

Selefilerin tasavvufa bictikleri deger, tasavvufun gelismesine ve gesitli dénemlerde aldig
degisik sekillere bagh olarak farkhilik gosterir. ilk donemlerde tasavvuf hareketi ve adi meveut
olmadigindan selefin tasavvufu benimsemesi veya ona karsi ¢ikmasi stz konusu degildir.
Tasavvuf hareketi II/VIIL. asrin ikinci yarisindan itibaren ortaya ¢ikmaya baslamis IH/IX.
asirda yayginlasmisti. Bundan sonra selef alimleri, sifileri elestirmeye baslanuslardir. Bu
nedenle bazi alimler “islam’da ziihd var ama tasavvuf yoktur”, demis, bunun sebebi olarak
ziihdiin kabul gordiigiinii ve elestirilmedigini, halbuki tasavvufun tartisma konusu oldugunu
ileri stirmiislerdir. Bu makalede Selefilikle tasavvufun tarihi stirecteki iliskileri ele alinacaktir.

Anahtar Kelimeler: Selefiyye, Tasavvuf, Sufi, Ziihd

History of Relationships Between Salafism and Sufism

Abstract

Value of Sufism for Salafies varies according to development of Sufism and types of it
in different periods. In the former periods due to there is not a institutionalized Sufism,
rejection of Sufism by Salafies is not possible. Sufism Movement had started in the second
half of the VIII. Century, and pervaded in the IX. Century. After that time Salafi scholars
become to criticize Sufies. For that reason, some scholars have claimed that ” Asceticism is
allowed but not Sufism in Islam”. Such scholars ground their claims on the perception of
asceticism is not criticized but accepted; although, Sufism has been a big controversy. In
that article, relationships of Sufism with Salafism will be debated.
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Giris

Ummetin 70 kiistr firkaya ayrilacagindan bahseden hadiste, bunlardan sadece
birinin kurtulusa erecegi, bunun da “Hz. Peygamber ve Sahabe'nin yolundan
yiirtiyenler” oldugu belirtilir.! Bu hadisin sthhati tartigmali olsa da, tarihi bir gelisimi
yansitmasindan baska, bir¢ok alimin hidayet-dalalet, helak-necat meselesine bakisin
etkilemis olmasi1 bakimindan énem tasir. Ayrica bu hadise dayanarak her firka ve
mezhep, kurtulusa eren firkanin (firka-i naciye) kendisi oldugunu, digerlerinin ise
mahv ve helak olduklarini iddia etmistir.

Selef mezhebinde olanlar her vesileyle Hz. Peygamber’in ve Sahabe’'nin, hatta
Tabiin ve Etbau’t-Tabiin’in yolunda olduklarimi vurguladiklarindan, bu yola “selef
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mezhebi” denilmistir. Bu yolu tutanlara “Eseriyye” denilmesinin sebebi de nakle ve
rivayetlere olan baghliklaridir. Bunlar bazen kendileriniEhl-i Hadis olarak da tarif
ederler.

Cehmiyye ve Mu'tezile Allah'in sifatlarini ve bazi ayetleri farkhi ve yeni bir
sekilde te’vil ettiklerinden, onlara “Niifit-Muattila” denilmistir. Bu tiir yeni
yorumlan reddedip nas ve lafizlarin zahiri manalarma bagl kaldiklarindan selef
yolunu tutanlara “Isbatiyye-Sifatiyye” adi da verilmistir. Biitiin bunlar, Selefiyye
dedigimiz ziimrenin Hz. Peygamber ve sahabe doneminde, daha kapsamli bir
ifadeyle en hayirh nesiller sayilan ilk tig nesil doneminde yaganmig olan dini-islami
hayata ne kadar siki bir sekilde bagh olduklarini, dinle ilgili yeni tefsir, izah ve
tahlillere cogu zaman bid’at veya dalalet, hattd bazen da tahrif ve kiiftir deyip karsi
ciktiklarini gostermesi bakimindan énemlidir. Bu mezhebin gelenekgi (traditionalist)
yonii dikkate alininca, bunlarin Islim’daki yeni gelismelere, yorumlara, fikri
akimlara, bu arada ziihd ve tasavvuf hareketine nasil bakacaklarim1 tahmin etmek
zor degildir.

imam Ebu’l-Hasan Ali b. ismail’e (6. 324/936) nisbet edilen Eg’ariyye ve
Muhammed b. Muhammed’e (6. 333/944) nisbet edilen Matiiridiyye mezhepleri
ortaya ¢ikip kelam mezhebi niteligine biiriinmeden evvel Islam gelenegine bagh
bulunan ve Ehl-i Siinnet ve’l-Cemaat denilen mezhebe mensup olan biitiin
Miisliitmanlar Selef mezhebi tizere idiler. Ashnda Imam Es’ari ve Imam Matiiridi de
Selef mezhebinden olduklarini ifade etmekteydiler. Bu bakimdan genel anlamda
Selef mezhebi deyimi Matiiridilik ve Eg’ariler de dahil olmak tizere biitiin Ehl-i
Siinnet’i, 6zel anlamda ise sozii edilen iki mezhep tesekkiil etmeden evvelki
gelenekgi Miisliimanlar ile daha sonra Selef veya Ehl-i Hadis ad1 alinda varhiklarim
bugiine kadar devam ettiren, hicbir zaman kendilerini Eg'ari veya Matiiridi
saymayan ziimreleri de kapsar. Tipk: Selef (cogulu Eslaf) gibi stinnet de adete ve
gelenege igsaret eder. Bu bakimdan Selefiler, kendilerini “Ehl-i Stinnet” olarak da

tanimlarlar.

Selef’e Gore Tasavvuf

Eger tasavvufla [slam’in amel, ibadet, taat, takva, ahlak ve edep boyutunun yarn
sira Allah Rasulii’'niin vahiy alirken yasadigi manevi haller, Rabb’ina ibadet veya
dua ederken veyahut sahabesine vaaz ve nasihat ederken yasadigi derin ve yogun
hisler ve vecd (cosku) halleri ve biitiin bunlarin cemaatine farkh sekillerde ve
derecede yansimalari kastediliyorsa soz konusu hususlarin islam’in 6ziinii ve
rihunu tegkil ettigi agiktir. Zira tasavvuf, miiminin Rabbi ile kurdugu riihi ve dertini
iliski (irtibat, ittisal) anlaminda Islam’daki manevi hayatin adidir. Bastan beri
islam’da adi konulmamus bir tasavvuf vardir. Tasavvuf, soz konusu manevi ve
rithani hayata sonradan verilen isimden ibarettir. Daha evvel bu husus ihsan, takva,
ztihd, ihlas, hus®’, Allah korkusu, Allah sevgisi gibi kelimelerle ifade ediliyordu.
Tasavvuf gibi diger islami ilimlere de tefsir, kirdat, hadis, fikih ve kelam gibi isimler
sonradan verilmisti. Kur'an ve stinnette i¢ ige ve bir arada bulunan gesitli mesele ve
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mevzulara ait bilgilerin zamanla farklilasmalari, ayrismalari ve bir ilim dali haline
gelmeleri tabil bir gelismenin kagimilmaz sonucudur.

Selef’e Gore Tasavvufun Degeri

Selef mezhebinde olanlarin tasavvufa bigtikleri deger, tasavvufun gelismesine ve
cesitli donemlerde aldigr degisik sekillere bagh olarak farkhihik gosterir. ik
donemlerde tasavvuf hareketi ve adi mevcut olmadigindan selefin tasavvufu
benimsemesi veya ona karsi ¢itkmasi s6z konusu degildir. [slam’in 6zii ve rithu diye
tarif ettigimiz Kur’an ve Peygamber’in hayatindaki tasavvuf, yani derin ve yogun
manevi hayat zaten biitiin miiminler tarafindan can-1 géniilden benimsendiginden
bu konuda herhangi bir tartisma stz konusu degildir. Ancak Abdullah b. Amr,
Ebii’d-Derda, Abdullah b. Omer ve Ebfi Zer el-Gifari gibi ibadet ve zithd hayatinda
asir1 giden bazi miiminlerin Hz. Peygamber tarafindan uyarildig: ve dinde aginhgin
tasvip edilmedigi bilinmektedir. Asir1 temaydiillere sahip bu nevi miiminler, sonraki
donemlerde de nisbeten daha sik¢a goriilmiistiir. Bununla beraber biitiin Islami
kesimlerde abidler, nasikler, kurra ve zahidler yani takva sahibi salih miiminler ve
dindarlar daima sayg1 gormuslerdir.

Selef ya da Ehl-i Stinnet adi verilen ilk dindar Miisliiman alimler ilk zamanlarda
Cehm b. Safvan’a (6. 128/745) nisbet edilen Cehmiyeve Mu tezile'nin bid’'at olarak
gordiikleri goriislerine reddiyeler yazmisglardir. Ibn Said el-Kiillab (6. 240/854), Haris
el-Muhasibi (6. 243/857), Ebii’l-Abbas el-Kalanisi (6. 355/965), Cehmiyye, Kaderiyye
ve Mu'tezile mezheplerine reddiyeler yazan, dolayisiyla Es'arilige ve Mattiridilige
zemin hazirlayan selef alimleridir.

Ali Sami en-Nessar ile Ammar et-Talibi tarafindan yayinlanan Ahmed b.
Hanbel’in (6.241/855-856) Kitabii r-Red ale’z-zenddika ve’l-Cehmiyye, Ebta Abdillah el-
Buhari’nin (6.256/870) Halku (jf’ﬁff'z‘—fbﬁd, ibn Kuteybe'nin (6.240/855) eI—fIzHlﬁ_fﬁ’I—.‘qu
ve'r-red ale’c-Cehmiyye ve'l-miisebbihe, Darimi’'nin (6.255/869) er-Redd ale’l-Cehmiyye er-
Red alel-Merisi isimli eserleri bahsedilen bid’at mezheplerini red icin kaleme
alinmisti.2 Bu donemde selef alimleri, zahid ve sdfileri hedef alan tenkitler
yapmamuiglar, reddiyeler yazmamuslardir. Ahmed b. Hanbel’in Haris el-Muhasibi’yi
elestirmesi zithd ve tasavvuf konusundaki goriislerinden dolayr degil, kelamla
mesgul olmasi sebebiyle idi. EblG Ziira (6. 281/894) ise onun tasavvufi fikirlerini
elestirmisti.? Salimiyye firkasinin 6nderi sayilan Ebi Abdullah el-Basri (6.369/979) ile
Muhammed b. Fadil el-Belhi (6. 319/931) ayni sebepten dolay: tenkit edilmislerdi,
stifi olduklari igin degil.

Tasavvuf hareketi II/VIIL asrin ikinci yarisindan itibaren ortaya ¢ikmaya baglamis
[TI/IX. asirda yayginlagmistir. Bundan sonra selef alimleri, 6zellikle fikihgilar, stfileri
elestirmeye basladilar. Nasiruddin et- Tasi (6. 672/1274), kafir ve zindik olmakla
su¢lanan stfiler hakkinda bilgi verir ve stifilere haksizlik yapildigim belirtir.® Zindik

bk. Ali Sami en-Negsar vd. Akdidii's-Selef, Iskenderiye 1970.
3 ez-Zehebi, EbtAbdillah b. Osman, Siyeriia'lami’n-niibela, XI111,311.
4 et-Tusi Ebu Nasr es-Serrac, el-Liim'a, Kahire 1960, s.492-515.
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ve miilhid oldugu gerekgesiyle Hiiseyn b. Mansir el-Hallac (6. 309/921) idam
edilmistir.’

Bu doénemde Selefilerden baska bir kissm fikih ve kelam alimleri de baz
mutasavviflari elestirmislerdir.

“Islam’da ziihd var ama tasavvuf yoktur”, diyenler bunun sebebi olarak zithdiin
kabul gordigiinii ve elestirilmedigini, halbuki tasavvufun tartisma konusu
oldugunu ileri stirerler. Bu goriiste dogruluk payir vardir. Zira Ehl-i Siinnet ve
Selefilerden baska Mu'tezile, Hariciler ve Sia’da ziihd kavramina sahip ¢ikmustir.
Fakat tipki tasavvufun asiri sekilleri gibi ziihdin asin sekilleri de daima
elestirilmistir. Nitekim mutasavviflart kiyasiya elestiren ibnii'l-Cevzi (6. 514/ 1120),
Telbisu Iblis'in (Kahire, 1368, s. 145-155) 9. boliimiinii zahid ve abidlerin elestirisine
ayirmigtir.® Dier yandan ayni zat, EbG Nuaym’in (6.228/843) Hilyetii’l-Evliyd’simu
Sifatii’s-Safve isimli eserinde kisaltmis ve daha faydali hale getirmistir. Cizgi
disi/marjinal (heretik, rafizi) mutasavviflar gibi ayn1 durumdaki zahidler ve ziihd de
daima elestirilmistir. Bununla beraber Selefiler ztihdii kabul ve zahidlere medh-u
sena ederken genellikle tasavvufa ve stfilere mesafeli durmayi tercih ederler. Ik iki
asirda ziihd, tasavvufun 6ziint iceriyordu. Sonradan bu 6z gelisti, ibadete ve ziihde
dayanan tevhid, kesf ve marifet agirlikli bir hareket haline gelince tasavvuf adini aldi.
Ve bu sefer de zithd tasavvufun baslangici ve pargasi haline geldi. “Tasavvuf
zithdden fazla bir seydir, zithd tasavvufun baglangicidir”, diyenler bunu
kasdederler. (ibniil’l-Cevzi, Telbisii Iblis, Kahire 1368, 155, 159). Bununla beraber
tasavvuftan bagimsiz olarak ziithde Selefiler, Mu'tezile, Hariciler, Siiler ve fakihler
tistiin bir dini diger olarak daima ragbet gostermislerdir.

14 asirlik bir tarihi bulunan Selefiyye mezhebi miitecanis ve yekpare bir mezhep
degildir, bircok kollar ve gekilleri mevcuttur.” Dolayisiyla zaman ve mekan itibariyle
cesitli cografyalarda ve toplumlarda selef mezhebinin cesitli sekilleri ortaya
cikmustir,

Tasavvufa bakig itibariyle selefiler iki kissmdir. Bir kismu tasavvufu ikiyi ayirir.
Mitedil olan kismini kabul eder, asirt (géli) kismuni reddederler. ibn Teymiye ve
sadik izleyicisi Ibn Kayyim bu kisma dahildirler. Hatta bunlarin kendilerine 6zgii bir
tasavvufu da mevcuttur. Ozel anlamda bunlara da siifi denilebilir. Diger kisnu
“Siilerin de mutasavviflarimn da miitedili olmaz, hepsi asirt ve ¢izgi disidir” derler ve

5 Suglanan ve cezalandinlan sifiler icin bk. Sa’rani, Ebii'l-Mevahib b. Ali, et-Tabakitii'I-Kiibrd, Kahire
1954, 1, 5-17.

6 {bnit'l-Cevzi, Telbisu iblis, Kahire 1368, 5.145-155,

GazzAli, llcimu'l-avam an ilmi'l-keldm, isimli eserinde selefin yedi esasindan bahseder. Takdis, iman-
tasdik, aczi itirdf, sukat, tasarruftan kacmmak, keff ve marifet ehline teslim. Bu esaslar selefi
tamumlamaya yeter ama bu esaslarin farkli yorumlanmasindan selef hareketinin birgok subeleri ortaya
gkmustir.  Selefilerin - Hanbelilerden, ibn  Teymiye ve izleyicilerinden, Muhammed b.
Abdiilvehhab’dan ibaret gormemek gerekir. Mehmed Birgivi ile izleyicileri Kadizadelileri de bu
grupta gormek lazimdir. es-Sebab, en-Nusra ve el-Kaide gibi militan gruplan esas alarak Selefiyye'yi

degerlendirmek yanhs ve sakincalidir. Kahire 1309, 1, 42.
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tasavvufu kokten reddederler. Thsan lahi Zahir, Tasavouf el-mense ve'l-masadn’da®,
Abdurrahman Vekil, el-Fikru's-siifi fi'd-dari’l-kitib ve siinnet’te’, Muhammed F. Safaka,
et-Tasavouf beyne'l-hak ve'l-halk’ta®, et-Tasavoufu'l-Islimi beyne’d-din ve'l-felsefe, Nadir
en-Nasti, et-Tasavoufu’l-Islimi", Takiyyuddin el-Hilali el-Hediyyetii'l-hidiyye ile't-
Tarikiti't-Ticiniyye isimli eserlerinde bu goriisii savunmuslardir. Miistesriklerin
onemli bir kismi da bu goriistedir. Bu bakimdan Selefilerin tasavvuf hakkindaki
elestirel yaklagimlar: farkhilik gostermektedir. Tasavvufun en 6nemli konularindan
olan kegf/ilham ile kerameti Selefilerin kabul ettiklerini 6zellikle belirtmek gerekir.

Abdiilkadir Mahmud el-Felsefetu's-siifiyye (Kahire, 1966) isimli eserinde tasavvuf
hareketini ti¢ ana kisma ayirir'2:

Birinci kisim: Selefi Tasavvuf

Mukatil b. Siileyman (6. 150/767) Kerramiyye (Muhammed b. Kerram (0.
255/868), Salimiyye (Eba Abdullah b. Salim (6. 297/909) ile baslar ve Imam Malik (6.
179/795) ve imam Ahmed b. Hanbel (6. 241/855) ile devam eder ve Abdullah Ensari
(6. 481/1088) ile son noktasina ulasir. ibn Teymiye (6. 728/1328) ve ibn Kayyim (6.
751/1330) de selef tasavvufunun 6nemli simalaridir. ibni’l-Akil (6. 513/1119) ve
Abdiilkadir-i Geylani (6.481/1089) de Hanbelidir, dolayisiyla Selefidir.

Daha evvel islam dininin “rihu ve cevheri” diye tarif ettigimiz tasavvufu
bunlarda gormek miimkiindiir. Bununla beraber Selefi Stfiler diger stfilerden epey
farklidirlar.13

ikinci kisim: Siinni Tasavvuf

Zeynel Abidin (6. 94/712), Ca’fer es-Sadik (6. 141/765), Siifyan es- Sevri
(6.161/778), ibrahim b. Edhem (6. 161/ 778), Cabir b. Hayyan (6. 200/815), Rabiatti’l-
Adeviyye (6. 185/801) ve Haris el- Muhasibi (6. 243/857) ile baglar, Ciineyd-i Bagdadi
(6. 297/ 909) ile devam eder, imam Gazzali (6. 505/1111) ile zirveye ulasir, Sazeliye
tarikatinda ve Muhammed ikbal’de (65.1938) varhigim stirdiirtr.

Uciincii kisim: Felsefi Tasavvuf

Zunntn el-Misri (6. 245/859) ve Bayezid-i Bestami (6. 261/874), Hallac (6.309/922),
Hakimet-Tirmizi (6.320/932), Sibli (6.957/ 1550) ve Feriduiddin Attar (0. 618/1221) ile
baglar, Stihreverdi (6. 587/ 1191), Halebi (6.578/1191), Sadruddin Sirazi (6. 1050
1641) ile devam eder, Muhyiddin ibnii'l-Arabi (6. 957/ 1550), ibni’I-Fariz (6. 632/
1295), Celaleddin-i Rami (6. 672/ 1273), ibn Seb’in (6.669/1270), es-Siisteri (6. 1019/

8 bk. Thsan [1ahi Zahir, 1 asavouf el-mense ve'l-masidir, Lahor 1986.

¢ bk.Abdurrahman Vekil, el-Fikru's-siifi fi'd-diri'l-kitdb ve siinnet, Kuveyt 1984.

10 bk.Muhammed F. Safaka, ef-Tasavouf beyne'l-hak ve'l-halk, Darii’s-Selefiyye, 1983; Muhammed F.
Safaka,
el-Tasavoufu'l-Islami beyne'd-din ve'l-felsefe, Kahire 1975.

1 bk.Nadir en-Nasri, r:f—Trz::awuﬁi‘f—fsfﬁm?, Beyrut 1960.

12 bk Abdiilkadir Mahmid, el-Felsefetii 's-siifivyve, Kahire 1966.

13 Bu konuda bk. Abdiilkadir Mahmd, age. 5.78-148, Ali Sami en-Nessar, el-Nes etii’I-fikri'|-felsefi'l-Islam,
Kahire 1977, 1, 285-313;111, 105-216; Massignon, L., Isldam Tasavvufu, cev. Osman Tiirer, istanbul 2006,
s.113-134.



Tarihi Siirecte Selefilik ve Tasavvuf Iliskileri 258

1610) ve Abdiilkerim el-Cili (6. 832/ 1428) ile son noktaya ulasir. Iran’da irfanilik ad
verilen tasavvuf, felsefi tasavvufun Iran versiyonudur.

Selefiler, felsefi tasavvufu genellikle islam disi kabul ederler, Siinni tasavvufa
bakiglar1 ise mutedil ve yumugak olmakla beraber bunu da elestirmekten geri
durmazlar. Bazilarni bunu da reddeder. Tabiidir ki, selef tasavvufunda tarikat ve
tekke yoktur, terbiye seyhi mevcut olmadigindan seyh-miirid ve tarikat ayinleri,
rittielleri de mevcut degildir. Esasen selefiler bu tiir seylere de kargidirlar.

Stihreverdi Halebi zindik oldugu gerekgesiyle idam edilmisti. Selefiler,
Gazzali'nin Miskatii’l-envdr, el-Madniin el-kebir, el-Madniin es-sagir'* ve Medricu'l-Kuds
gibi eserlerindeki bilgileri felsefi bilgiler olarak kabul eder ve reddederler. Onlara
gore Gazzall'yi Ibn Sina'min (6. 428/ 1037)es-Sifa isimli eseri hasta etmistir.’5Selefiler
ibnii’l-Arabi, ibn Berrecan (©6.536/1142), ibn Seb’in (6.669/1279), es-Siisteri, ibn
Dehhak (6. 661/1214),ibn Kasi (6. 546/1151), ibn Sudkin, Abdiilkerim Cili, ibn Fariz,
Sadreddin Konevi(o. 597/ 1200) gibi vahdet-i viicid ehli ve taraftari mutasavviflar
miilhid ve zindik saymuslardir. Ibnii’l-Cevzi (6. 597/1200) Telbisii [blis'te (Nakdii'l-ilm
ve'l-ulemd) ve diger eserlerinde VI/XII. asra kadar olan tasavvufu ve mutasavviflar
elestirmistir. Basta ibn Teymiyye ve talebesi ve izleyicisi ibn Kayyim olmak iizere
Alaeddin Buhari (6. 841/1437), Bikai (6. 885/1480) ve Ali el- Kari (6. 1014/1650) gibi
tasavvuf tenkitcileri elestirilerini vahdet-i viicGd ehli, ozellikle de Ibnii’l-Arabi
tizerinde yogunlastirmislardur.'e

Imadm Rabbani (6. 1034/1624) 6ncesi Naksibendiyye mesayihi de dahil olmak
tizere vahdet-i viicad fikrinin genis dl¢iide biitiin tarikat ehli arasinda yayilmasi ve
kabul gormesi sonraki selefilerin mutasavviflari ve tarikat mensuplarim islam disi
bir hareket olarak gormelerini kolaylastirmistir. Bu giin selef ile stfiler arasinda
gordiigiimtiz ihtilafin ve catisma noktalarinmn boyle bir tarihi mahiyeti mevcuttur.

Selefilere Gore Sifiligin ve Sifilerin Kusuru

Daha evvel de ifade ettigimiz gibi radikal selefiler sufiligi de sGfileri de bastan
sona hata ve kusur olarak goriir ve reddederler. Matedil ve makil olan selefiler ise
radikal selefiler gibi tasavvufun bir kismini reddeder, ancak onlardan farkli olmak
iizere diger bir kismini kabul ve miidafaa ederler. IbnTeymiyye ve ibnKayyim,
Hallac ve benzeri stfileri reddederken genellikle ilk stfileri kabul eder, ama ibnii’l-
Arabi, ibn Fanz, Ibn Seb’in, ibn Berracin ve ibn Dehkan gibi Vahdet-i Viicitd'u

4 Gazzali, Miskatii'l-envdr; el-Madniin el-kebir; el-Madniin es-sagir, Kahire 1309,

15 fbn Teymiyye, en-Niibiivvdt, 114-218.

16 bk. Alaeddin Buhari, Vahdetii‘l-viiciid, istanbul 1294: Ali el- Kari, Vahdel-i Viicitd, Istanbul 1294, s. 52-
116; Bikai, Tenbihu'l-gabi ald tekfiri {bn Arabi, Kahire 1980; a. mlf. Tahziru'l-ibid, Kahire 1980;
Abdurrahman Vekil, Mesraut-tasavouf adiyle yvayimlamus ve elestirilerinin dozunu artirmustir. ismail
Fenni (Ertugrul) biitiin bu elestirileri cevaplayarak Vahdet-i Viicid ve Muhyiddin ibnii’l-Arabi’yi

savunmustur.
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benimseyen mutasavviflan siddetle reddederler. Bir kisim kelam ve fikih alimleri de
bu hususta selefiler gibi diistintirler. Ibn HaldGn bunlardan biridir.””

Burada hata ve kusur dedigimiz husus, selefiler tarafindan genellikle ilhad, kiiftir,
zindiklik, bazen de dalalet ve bid’at seklinde algilamir. $imdi bu tir hata ve
kusurlardan bazilarina kisaca bakalim:

1. Kabir ziyareti ve oliilerin ruhlarindan istimdad. Unli stfi Ma'rtf Kerhi’den
bahsedilirken, onun kabri, tecriibe edilmis bir tiryak/devadir denilir.’® Duasi
makbldiir, kabri ile derdi olanlar deva ve sifa bulur, denilir.”? Ibret almak veya
kabirdeki oltiye dud etmek maksadiyla kabirlerin ziyaretini caiz goren Selefiler,
kabirlerde ve tilirbelerde bulunan ve evliyd/ermis olduguna inanmilan oldlerin
ruhlarindan istimdatta bulunmayi, onlardan meded ummayi ve Allah katinda onlan
vasita, vesile ve sefaatci kilmay1 asla caiz gbrmezler. Kimi bunu, putlar: aract kilma
gibi kiifiir ve sirk; kimi de biiytiik giinah olarak gortir.2

2. Oliilerin ruhlarindan meded/yardim istemeye karsi olan Selefiler, evliyanin
(ermislerin) ya da herhangi bir mislimanin kabri {izerine tiirbe ve bina insa
edilmesini veya kabirlerin mermer taglarla gérkemli hale getirilmesini, tiirbelerdeki
mermer ve ahsap sandukalarin kumaslarla stislenmesini hicbir sekilde caiz
gormezler, bunlarin mutlaka yikilmas: ve ortadan kaldirilmas: gerektigine
inanirlar.2Onlara gore Miisliimanlarin kabirleri Medine’deki Baki Kabristam gibi
olmalidir. Fikih alimleri de sade olmayan kabirleri mekrah gortrler.

3. Selefiler yatirlarin bulundugu yerlerde, tiirbe ve dergahlarda ibadeti, kurban
kesmeyi ve sadaka vermeyi de caiz gormezler. Ciinkii buralarin herhangi bir yerden
farklihgy ve fazileti yoktur. Muhammed b. Abdiilvehhab’in gortislerini benimseyen
Sutdiler de, Mekke ve Medine’deki ziyaret yerlerini yikmuglardir. Birgivi'nin ve
Kadizadelilerin gortisleri de boyledir. Bu sebeple bunlara “Hiiddamii’l-Medbid”, yani
“ibadethaneleri yikanlar” adi verilmistir.

Sufi, seyh ve dervis olmayan pek ¢cok miimin ziyaret yerlerine (mezar) gider, dua
eder, yatir1 vesile edinerek Allah’tan yardim ister. Ancak buna daha fazla 6nem
veren ve bunu savunan mutasavviflar, tarikat ehli ve ozellikle Siilerdir. Stfiler gibi
Siiler de “Atebat-1 mukaddese” ve “Atebat-1 aliye” dedikleri ziyaretgahlara kudsiyet
atfederler.22

4. Safilerin tamami, bir tir dini musiki anlamina gelen sema’a ve ilahilere,
ozellikle zikir meclislerinde onem verirler. Dindis1 (profan) musikiye nisbeten 1limh

ibn Halddn, Sifau’s-sdil i tehzibi'l-mesdil, Ankara 1958, s. 70; {bnHaldtin'un Fetvési, s. 110, Mukaddime,
Tunus 1984, s. 584-97,

18 es-Stilemi, Tabakdtii's-Siifiyye, s. 84.

19 Kuseyri, Risaletii'I-Kugeyri, s. 60.

2 ibn Teymiyvye, ef-Tevessiil ve'l-vesile, Kahire 1374, s. 17, 23.

2t bk. Tirmizi, es-Siinen, “Cendiz”, 56; Muslim, es-Sahih, “Cenaiz”,94

2 fbn Kayyim, [gisetu'l-lehfin, Kahire 1961, 1, 201-242.
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yaklasan selefiler,stfilerin semaina (deveran, raks) karsidirlar.2Seméanin bir ibadet
olmadigim soylerler.

5. Selefiler, siifilerin sathiyelerine sagma, hezeyan, zirva (tammat, tiirrehat) der ve
reddederler. Hallac'in “Ene’l-hak” demesini kiiftir sayarlar. “Ene’l-hak” soztintin
fenanin ve tevhidin en yiiksek seviyesi sayilmasim abes ve anlamsiz goriirler.
Bununla beraber Ebti'l-Vefa ibn Akil (6. 513/1119) ve Abdullah Ensari gibi bu konuda
daha ilimli goriislere sahip selefiler de vardir,

6. Riyazet, miicahede, halvet, erbain, gile. Selefiler, mutasavviflarin riyazet ve
miicahede, yani ¢ile/erbain, nefse hakim olmak icin cileli bir hayat yasama, bazi
tekkelerde ve zaviyelerden insa edilen kiiciik, daracik ve karanlik hiicrelerde
(cilehane) kirk giinti kendini ibadete verme ve bunun sonunda nefsi terbiye edip
manevi bir temizlige erme usullerini bid’at ve dalalet olarak goriir ve reddederler.
Onlara gore tasavvuftaki gileli hayat, seriata aykiri oldugu gibi akla ve fitrata da
muhaliftir.

7. Seyhe kayitsiz ve sartsiz teslim olmak ve onu korii kortine taklit etmek.
Selefiler, tasavvuf kitaplarinda gegen “tasavouf itirazi terk etmektir”, “seyhi olmayanin
seyhi seytandwr”; “seyhine nicin diyen miivid iflih bulmaz”; “miirid seyhini dma birini

* 0t b

ucurumun kenarinda yeden kisiyi izledigi gibi izlemeli”;"seyhin oniinde miirid, gassilin
oniindeki cenaze gibi olmalt”;“miirid seyhin hatasim kendi isabetli goriigiine tercih etmelidir”
gibi ifadeleri bahis konusu ederek mutasavviflara yiiklenirler. Bu ifadelerin seriata
da akla da aykiri oldugunu israrla soylerler.

8. Selefiler, mutasavviflarin Ricalu’l-gayb/gayb erenleri, tigler, yediler, kirklar,
kutub ve gavs konusundaki inanclarini batil ve hurafe sayip reddederler. (Hiikiimet-
i sofiye)

9. Cihad, emr bi'l-ma’rGf nehy ani’l-miinker. Teblig ve davet konusunda da
selefiler stfileri elestirirler. Onlara gore mutasavviflar cihaddan, daha ¢ok nefs
miicadelesini anlamuslar, en biiyiik diisman olarak nefsi gordiiklerinden® nefse karsi
savagmayt biiylik, cephede kafirlere karsi savagmayr kiiglik cihad olarak
gormiiglerdir. Selefilere gore mutasavviflar aghkla bedenlerini zayiflatarak,
evlenmeyerek de Miisliiman niiftisun azalmasmna sebep olarak savas imkan ve
kabiliyetlerini zayiflatmiglardir. Bazen miislim-gayr-i mislim farki gézetmemeleri
Misliiman toplumdaki cihad rithunu ve hevesini sondtirmdistir.

10. Selefiler, mutasavviflarin bazi menkibelerini ve kerametlerini, kehanet ve
falcilik derecesine varan gelecekle ilgili olarak verdikleri bir kissim haberleri akla ve

2 ibn Teymiyye, Mecmualii'r-resaili’l-kitbra, Beyrut 1972, 1, 293, Ibn Kayyim’a gére ibadethine haline
getirilen tirbelerin ve ziyaretgahlann yikilmalan icap eder. ibn Kayyim, fgésdn'l’—fdy‘ﬁn, Kahire 1961,
I, 242-285; a. mif. Medaricu's-salikin, Beyrut 1983, 1, 516-542.

bk, Aclani, age. I, 143. Selefiler soyle bir karsilastirma yaparlar. Haghlar Kudiis'ii isgal ettikten sonra

Gazzili 12 sene daha yasadig halde eserlerinde bu isgalden bahsetmedi. Buna karsi ibn Teymiyye

Sam civarinda Mogollar'a kars: verilen ve kazarilan savasa katildi. Abdiilkadir Cezairi ve Seyh/imam

Samil gibi stifi egilimli, bliyiik komutanlann XIX. Yiizyilda verdikleri miicadeleyi burada hatirlatmak

gerekir. Sentsiler de hem sufi, hem de Selefidir.
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seriata aykir1 gortir ve reddederler. Bununla beraber Selefiler kesfi de kerameti de
esas itibariyle kabul ederler.

11. Selefiler ilhdmi ve kerameti kabul eder, bunu savunur ve Islam’in bir esasi
olarak goriirler. Bu hususu bilhassa ibn Teymiyye’de ve ibn Kayyim’de agik olarak
gormek miimkiindiir.?> Fakat bir kerametin veya kesf ile hasil olan bilginin makbdl
olmasi i¢in bunun Kur’an ve sahih hadislere muhalif olmamas: gerekir. Stfilerin
menakib kitaplarindaki keramet ve kesiflerin énemli bir kismi bu dl¢liye uymaz,
onlar hayal tirtinti bir takim hurafelerden ibarettir.

12. Selefiler bazen mutasavviflart zalim ve zorba sultanlarin, devlet adamlarinin,
emperyalistler ve diktatorlerin igbirlikcileri olarak gormiisler, onlar tarafindan
kullanildiklarim  séylemislerdir. Mogol Istilasi’'nda, Hachi Seferleri sirasinda ve
Miisliiman {ilkelerin somiirgelestirilmeleri donemlerinde bunun o6rnekleri
goriilmiistiir.

XX. asrmn ikinci yarisinda petro-dolarlarla zenginlesen Arap Yarimadasi’'ndaki
Selefiler, pek ¢ok vakif ve dernek kurarak topladiklar: paralarla Afrika basta olmak
iizere cesitli iilkelerde islam’ teblig ve halki slam’a davet faaliyetlerinde
bulunmuslardir. Bunlarin en meshuru Rabitatu’l-alemi’l-Islimi idi. Medine’ deki Islam
Universitesi, Mekke’deki Ummii’l-Kura Universitesi ve Riyad’daki Muhammed b.
Abdiilvehhéab Universitesi de, Selefiligi yaymak igin pek cok Miisliiman diyarindan
gelen talebeleri almis, bunlarin maddi ihtiyaglarimt karsilamis, onlar: selef akidesi
lizerine yetistirip tlkelerine gondermisti. 1991 yilinda Sovyetler Birligi'nin (SSCB)
ortadan kalkmasindan sonra selef mezhebi Balkanlar'da, Kafkasya'da, Kazan’da ve
Orta Asya’da yayilmaya baglamigti. Bu bolgelerde Selefiler tarikat mensuplariyla
catismakla  kalmamuslar, Hanefi-Maturidiligin  gelenekleriyle de  ihtilafa
dismiislerdir. Zira Selefiler, en hoggortilii bakigla bile tarikat mensuplarini,
dervigleri ve mesayihi dalalet ve bid’at ehli olarak goriirler. Onlar1 mitisrik ve kafir
olarak gérmeleri de nadir goriilen hususlardan degildi.

2012'de baglayan Arap Bahari'nda ozellikle Misirdaki Selefiler miicadeleyi ve
cihadi bir yana birakarak ABD ve AB'nin etkisinde bulunan Korfez tlkelerinin
telkinleri istikametinde hareket etmiglerdir.

Her seye ragmen Ehl-i Siinnet ve’l-Cemaat cercevesinde goriilmeleri gereken
Selefilerin islam toplumlarina olan olumlu katkilarimin goz ardi edilmemesi,
bunlarin iginde mdtedil, makdl, hosgortilii, bilgili ve deneyimli sahsiyetlerin
bulundugunun da bilinmesi lazimdir.

Aslinda yegane ihtilaf, Selefilerle Selefi olmayanlar veya Selefilerle sufiler
arasinda yaganmamustir. Selefi olmayan Siinnilerle stfilerin kendi aralarinda da pek
cok fay hatlar1 ve ihtilaf noktalari mevcuttur. Selefiler de kendi iglerinde homojen
biryapi degildir. Onlar da gesitli gruplara boliinmiis olup, aralarindaki ihtilaflar da
az degildir.

Ibn Teymiyye, el-Furkin beyne evliydi’r-Rahmin ve's-seytin, Kahire 1378, 5.31-34, 73-88.
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Abstract

The value that Salafis have cultivated from Sufism varies depending on the development
of mysticism, and the different shapes it receives in various periods. As Sufism’s name is not
present within the initial periods of the Sufi movement, it is not in question whether Salafism
adopts or opposes Sufi mysticism. The Sufi movement began to emerge since the second half
of the II/VIII century, and had become widespread in the III/IX century and from then on, the
Salafi scholars began to criticize the Sufis. Therefore, some scholars say, "there is asceticism
but no mysticism in Islam", which is suggested as the reason why asceticism (zuhd) is
accepted and not criticized, whereas Sufism is discussed a subject of debate. In this article,
the historical relationship between mysticism with Salafism will be discussed.
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Ozet

Selefilerin tasavvufa bictikleri deger, tasavvufun gelismesine ve gesitli donemlerde aldig:
degisik sekillere bagh olarak farklilik gosterir. flk dénemlerde tasavvuf hareketi ve adi
mevcut olmadigindan selefin tasavvufu benimsemesi veya ona karsi ¢itkmasi séz konusu
degildir. Tasavvuf hareketi II/VIIL asrin ikinci yarisindan itibaren ortaya ¢ikmaya baglamis
III/IX. asirda yayginlasmisti. Bundan sonra selef alimleri, siifileri elestirmeye baslamislardir.
Bu nedenle baz1 Alimler “Islam’da ziihd var ama tasavvuf yoktur”, demis, bunun sebebi
olarak zithdiin kabul goérdiigiinii ve elestirilmedigini, halbuki tasavvufun tartisma konusu
oldugunu ileri sirmiislerdir. Bu makalede Selefilikle tasavvufun tarihi siiregteki iligkileri ele
alinacaktir.

Anahtar Kelimeler: Selefiyye, Tasavvuf, Sufi, Zithd

This paper is the English translation of the study titled "Tarihi Siiregte Selefilik-Tasavvuf Iligkileri"
published in the 1-2th issue of [lahiyat Akademi. (Silleyman ULUDAG, “Tarihi Siiregte Selefilik-
Tasavvuf fliskileri”, [lahiyat Akademi, say1: 1-2, Aralik 2015, s. 253-262.) The paper in Turkish should
be referred to for citations.

"™ Prof. Dr, Uludag University, Faculty of Divinity, Emeritus Faculty Member, e-mail:
suleymenuludag1940@gmail.com



History of Relationships Between Salafism and Sufism

Introduction

The hadith which mentions that the ummah will be divided into more than 70
sub-sects, also indicates that only one of them will reach salvation, the one which is
"walking the path of the Prophet and his companions".! Although the authenticity
of this hadith is controversial, it is important as it has influenced scholars on their
views on the issues of guidance-error and ruin-salvation, other than merely
reflecting its historical development. Furthermore, based on this hadith, each sect
and denomination have claimed to be the path that reaches salvation ( the sect of
salvation), and others were destroyed and ruined.

Followers of the Salafi sect said at every opportunity that they are on the path of
the Prophet and his companions, and even on the path of Tabi’ al-Tabi‘in (the first
three generations from the time of the Prophet). This path was referred to as the
“Salafi Sect.” Those who hold this path are called "followers of the Work" (Eseriyye)
because of their commitment to the conveyor and the narrations. They sometimes
identify themselves as the Ahl al-Hadith.

Due to their new and different interpretations of the names of Allah and some
verses of the Qur’an, Jahmiyya and Mu'tazila were referred to as the "Nufat-
Muattes". "Ithbatiyya-Sifatiyah" is another name given to those who hold the path
of the Salaf, because they reject such new interpretations and adhere to the
apparent meaning of the principles and the wording. All these which we call the
Salafiyyah, and how firmly they are connected to the period of the Prophet and his
companions, in a more comprehensive expression - the first three generations -
which is considered the most auspicious generations with a religious-Islamic
lifestyle, mostly views new interpretations, explanations and analysis as
innovations or heresy and, for that matter, it is important to note that they
sometimes opposed this as falsification or blasphemy. When the traditionalist
aspect of this sect is taken into consideration, it is not difficult to predict how they
view new developments, interpretations and intellectual currents in Islam,
including the movements of asceticism and mysticism.

Being attributed to Abu al Hasan Ali ibn Ismail (d. 324/936) and Muhammad
ibn Muhammad (d. 333/944), respectively, before the sects of Ash’arism and
Maturidiyya came to existence and assumed the duty of qalam, all Muslims who
accorded with the tradition of Islam and undertook the principle of Ahl al-Sunnah
wa al-Jama'ah were followers of the path of the Salaf. In fact, Imam Al-Ash'ari and
Imam Abu Mansur al-Maturidi also declared themselves as the followers of the
Salafi understanding. In this respect, the term Salafism includes Maturidites,
Ash'arites, and all Ahl al-Sunnah, and more specifically, the traditional Muslims
that lived before these two aforementioned groups and the subsequent groups who
lived among Salafi or Ahl al-Hadith communities but never identified themselves

1 Abu Dawud, es- Siinen, “Siinnet”,1; ;Tirmidhi, es-Siinen, “Iman”,18; ibnMace, es-Siinen, “Fiten”,17;
Al-'Ajluni, Kesfii’l-Hafa, 1, 309.
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as Ash'arites or Maturidites. Like the Salaf (plural As-Laf), the sunnah also refers to
traditions and customs. In this respect, Salafis define themselves also as “Ahl as-
Sunna”.

Mysticism According to Salafi Scholars

If the spiritual state, as well as the deeds, worshipping, submission, taqwa,
morals and decency, in addition to receiving the revelation of Allah, worship or
praying to the Lord, or preaching to his companions, and the profound and intense
sensations and ecstasy (enthusiasm) in different ways and the degree of reflection
of all of them in their communities are meant, it is clear that these points constitute
the essence and spirit of Islam. Sufism is the name of the spiritual life in Islam in the
sense of a relationship (contact, joining) that is established between the Lord the
believer. There has been an unnamed mysticism in Islam from the beginning.
Sufism is the name that is subsequently given to this spiritual and ethereal life in
question. In earlier periods, this ideology used to be defined using a certain
terminology, including the terms ihsan, taqwa, zuhd, ikhlas, hushu, fear of Allah,
and love of Allah. Just as Sufism, the names tafseer, gira'at, hadith, figh, and qalam
were attributed to the other Islamic sciences in later periods. The differentiation,
disintegration, and transformation into scientific branches of issues and questions
that are closely related with the Qur’an and sunnah seen in times, are inevitable
results of this natural process.

The Value of Sufism According to the Salaf

The value that the Salafis have cultivated from Sufism varies depending on its
development and different shapes it has taken in various periods. As Sufism’s
name is not present in the initial periods of the Sufi movement, it is not in question
whether Salafism adopts or opposes Sufi mysticism. There is no dispute regarding
the Qur’an, which we identify as the essence and soul of Islam, and mysticism, the
intensively deep and spiritual experience, seen in the life of the Prophet, as both are
embraced by all believers from the bottom of their hearts. However, it is known
that some believers such as Abdullah ibn Amr, Abu Darda, Abdullah ibn ‘Umar
and Abu Dhar al-Ghifari, who took worshipping and asceticism to extremes, were
warned by the Prophet and extremism is not allowed by the religion. More
believers with extremist tendencies were seen in the following periods. Besides,
abid, nasiq, qurra, and zahid Muslims, salih believers who lived with taqwa, and
faithful Muslims were always respected in Islamic communities.

In early periods, the first devotional Muslim scholars, who are called Salaf or
Ahl al-Sunnah, authored refutations against innovative ideas of Jahmiyah and
Mu'tazila, which are attributed to Jahm bin Safwan (d. 128/745). Ibn Said al-Qullab
(d. 240/854), Haris Al-Muhasibi (d. 243/857), and Abu al-Abbas al-Qalanisi (d.
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355/965), are among the scholars of the Salaf who authored refutations against
Jahmiyya, Qadariyya, and Mu'tazila and provided a basis for Ash'arism and
Maturidism.

Ahmad ibn Hanbal’s (d.241/855-856) Kitdbii'r-Red ale’z-zenddika ve’l-Cehmiyye,
which was published by Ali Sami Nashshar and Ammar at-Talibi, Abu 'Abd Allah al-
Bukhari’s (d.256/870) Halku ef 4li’l-Ibdd, Tbon Qutaybah’s (d.240/855) el-Intilaf fi'l-lafz
ve'r-red ale’c-Cehmiyye ve'l-miisebbihe, and Al-Darimi’s (d.255/869) er-Redd ale’l-
Cehmiyye er-Red ale’l-Merisi were authored as refutations of the aforementioned
sects of bid’ah.2 During this period, Salafi scholars did not criticize zahid and sufi
scholars and did not author any refutation against them. Ahmad ibn Hanbal's
criticism against Haris Al-Muhasibi was not based on his ideas about zuhd and
mysticism, but his engagement in qalam studies. Abu Zur'a (d. 281/894), on the
other hand, criticized his ideas of mysticism.> Abu Abdallah al-Basri (d.369/979),
who is regarded as the leader of Salimiyya sub-sect, and Muhammad ibn al-Fadhl
Al-Balkhi (d. 319/931) were criticized for the same reason, not because they were
followers of Sufism.

The Sufi movement began to emerge in the second half of the II/VIII century,
and became widespread in the III/IX century. After that, Salafi scholars, particularly
those engaged in figh studies, started to criticize Sufi Muslims. Nasir al-Din al-Tusi
(d. 672/1274) gives information about Sufi scholars, who were blamed for being
disbelievers and zindiq, while suggesting that Sufi Muslims were unjustly treated.*
Husayn ibn Mansur Al-Hallaj (d. 309/921) were executed for being zindiq and
mulhid.5

In this period, scholars of figh and qalam, other than Salafis, also criticized some
followers of Sufism.

Those supporting the idea that "there is asceticism but no mysticism in Islam"
suggest that as the reason that asceticism is accepted and not criticized, whereas
Sufism remains to be a subject of debate. This suggestion is partly true.
Accordingly, besides Ahl al-Sunnah and the Salafis, Mu'tazila, Kharijites, and Shiah
also claimed the concept of zuhd. However, just as the extreme ends of Sufism
(mysticism), the extreme ends of zuhd were often criticized. Accordingly, Ibn al-
Jawzi (d. 514/1120) dedicated the 9th chapter of his Telbisu Iblis (Cairo, 1368, p. 145-
155) to the criticism against zahid and abid Muslims.¢ In another work titled as
Sifatii’s-Safve, the same scholar summarized Abu Nuaym'’s (d.228/843) Hilyetii'l-
Evliyd and transformed it into a more referable resource. Just as the out of

2 See. ‘Ali Sami Nashshar et al. Akdidii’s-Selef, Alexandria 1970.

3 Al-Dhahabi, Abu "Abdullah ibn ‘Uthman, Siyeriia’ldmi’n-niibeld, XII1,311.

¢ al-Tusi Abu Nasr al-Sarraj, el-Liim‘a, Cairo 1960, p. 492-515.

5  For accused and punished Sufi scholars, see: Shaarani, Abu'l-Mawahib ibn Ali, et-Tabakitii’l-Kiibra,
Cairo 1954, 1, 5-17.

¢ Ibn al-Jawzi, Telbisu iblis, Cairo 1368, p.145-155.
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line/marginal (heretical, rafidhi) Sufi scholars were, zahid Muslims and zuhd as a
concept were also perpetually criticized. However, while embracing the concept of
zuhd and praising zahid Muslims, Salafi scholars in general chose to be aloof from
Sufism and Sufi scholars. In the first two periods, zuhd was inclusive of the essence
of Sufism (mysticism). In later periods, this essence grew into a tawhid, kashf, and
zuhd oriented movement based on worshipping and zuhd, then named Sufism.
This time, zuhd turned into the beginning and an essential part of Sufism. Those
suggesting that “Sufism (mysticism) is more than zuhd; zuhd is the starting point of
Sufism” indeed refers to this aforementioned opinion. (Ibn al-Jawzi, Telbisii Ivlis,
Cairo 1368, 155, 159). Moreover, independently of Sufism, followers of Salafism,
Mu'tazila, Kharijites, Shiah, and scholars of figh always praised the concept of zuhd
as a sentimental value of religion.

Salafism, as a 14-century-old religious sect, is not a homogeneous and
monolithic ideology, it has a number of branches and forms.” Therefore, different
forms of Salafism emerged in different times, places, geographies, and societies.

In terms of their understanding of mysticism (Sufism), Salafi Muslims can be
divided into two sections. The first section divides mysticism in two categories.
They accept its conservative side, but deny the extreme (ghali) ends. Ibn Taymiyyah
and his loyal follower Ibn Qayyim are considered in this section. Even they have
peculiar ways of mysticism. In specific, they can also be named as Sufi. The other
section claims that “Neither Shiites nor Sufis can be conservative. They are all
extreme and out-of-line”. They deny mysticism radically. Ehsan Elahi Zaheer in
Tasavvuf el-mense ve’l-masddir8, Abd al-Rahman al-Wakil in el-Fikru’s-siifi fi'd-dari’l-
kitdb ve siinnet’, Muhammad F. Shafaqa in et-Tasavouf beyne’l-hak ve’l-halk'® and et-
Tasavoufu’l-Islimi beyne’d-din ve'l-felsefe, and Nadir al-Nasri in et-Tasavoufu’l-Isldmi,
Takiyyuddin el-Hilall in el-Hediyyetii’l-hiadiyye ile’t-Tarikati’t-Ticiniyye defend this
opinion. A significant part of orientalists are also of this opinion. In this respect,
critical approaches of Salafi scholars against mysticism may differ. It should

7 Al-Ghazali, mentions seven fundamental principles of the Salaf in his Tledmu'l-avam an ilmi'l-kelém.
These are iman-tasdiq, ajz and i'tiraf, suqut, avoiding tasarruf, and leaving qeff and marifat to the
qualified. These principles suffice enough to define the Salaf, but the interpretation of them resulted
in emergence of many branches under them. Salafi Muslims should not be considered as inclusive of
only Ibn Taymiyyah and his followers, and Muhammad ibn Abd al-Wahhab. Muhammad Birgivi
and his followers Kadizadelis should also be considered as members of this group. It is unjust and
prejudicial to evaluate Salafism only based on militant groups, such as al-Shabaab, al-Nusra, and al-
Qaeda. Cairo 1309, I, 42.

8 See. Ehsan Elahi Zaheer, Tasavouf el-menge ve’l-masddir, Lahor 1986.

9 See. Abd al-Rahman al-Wakil, el-Fikru’s-siifi fi'd-diri’l-kitdb ve siinnet, Kuwait 1984.

10 See. Muhammad F. Shafaqa, et-Tasavouf beyne’l-hak ve'l-halk, al-Dar al-Salafiyya, 1983; Muhammad F.
Shafaqa,
et-Tasavoufu'l-Islami beyne’d-din ve'l-felsefe, Cairo 1975.

11 See. Nadir al-Nasri, et—Tasuvvufu’l—isldmi, Beirut 1960.
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especially be noted that Salafis admit the existence of inspired miracles, which is a
significant matter for Sufism.

In el-Felsefetu’s-siifiyye (Cairo, 1966), Abd Al-Qadir Mahmud divides the
movement of Sufism into three categories':

First category: Salafi Sufism

This branch of Sufism starts with Mugqatil ibn Sulayman (d. 150/767) Qarramiyya
(Muhammad ibn Qarram (d. 255/868), Salimiyya (Abu Abdullah ibn. Salim (d.
297/909), develops with Imam Malik (d. 179/795) and Imam Ahmad ibn Hanbal (d.
241/855), and ends with Abdullah Ansari (d. 481/1088). Ibn Taymiyyah (d. 728/1328)
and Ibn Qayyim (d. 751/1330) are also outstanding figures of Salafi Sufism. As they
are members of Hanbalism, Ibn al-Aqil (d. 513/1119) and Abdul Qadir Gilani
(d.481/1089) are also regarded as followers of Salafism.

It is possible to see indications of Sufism, which we previously defined as the
“soul and gem” of Islam, within this movement. However, followers of Salafi
Sufism are significantly different from the other Sufis.’

Second category: Sunni Sufism

This understanding begins with Zayn al-Abidin (d. 94/712), Ja'far al-Sadiq (d.
141/765), Sufyan ath-Thawri (d.161/778), Ibrahim ibn Adham (d. 161/ 778), Jabir ibn
Hayyan (d. 200/815), Rabi'a al-‘Adawiyya (d. 185/801) and Haris Al-Mubhasibi (d.
243/857), develops with Junayd al-Baghdadi (6. 297/ 909), reaches its peak with
Imam al-Ghazali (d. 505/1111), and subsists in the Shadhili Tariga and the ideology
of Muhammad Igbal (5.1938).

Third category: Philosophical Sufism

Begins with Dhul-Nun al-Misri (d. 245/859) and Bayazid Bastami (d. 261/874),
Al-Hallaj (d.309/922), Al-Hakim al-Tirmidhi (d.320/932), Shibli (d.957/ 1550) and
Farid ud-Din Attar (d. 618/1221), develops with Suhrawardi (d. 587/ 1191), Al-
Halabi (6.578/1191), Sadr al-Din al-Shirazi (d. 1050/1641), and takes its final shape
with Ibn Arabi (d. 957/ 1550), Ibn al-Farid (d. 632/ 1295), Jalal ad-Din Muhammad
Rumi (d. 672/ 1273), Ibn Sab'in (d.669/1270), Al-Sustari (d. 1019/ 1610) and Abd al-
Karim al-Jili (d. 832/ 1428). The branch of Sufism that lives in Iran is named
Irfaniyya and represents the Iranian version of Philosophical Sufism.

Most Salafi Muslims consider Philosophical Sufism as outside of Islam, while
they do not stay away from criticizing, despite relatively moderate and soft
approaches toward Sunni Sufism. Some even deny this philosophy. Naturally,

12 See. Abd Al-Qadir Mahmud, el-Felsefetii’s-siifiyye, Cairo 1966.

13 See. Abd Al-Qadir Mahmud, ibid. p. 78-148, ‘Ali Sami Nashshar, el-Nes etii’l-fikri'l-felsefi ‘I-islém, Cairo
1977, 1, 285-313;111, 105-216; Massignon, L., Islém Tasavoufu, trans. Osman Tiirer, Istanbul 2006, P
113-134.
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there is neither denomination or monastery in Salafi Sufism, nor religious rituals or
ceremonies between sheikhs and disciples, as they do not have spiritual masters.
Salafi Muslims essentially go against these kind of practices.

Suhrawardi Halabi was executed for being stigmatized as a zindiq. Salafi
Muslims consider the information provided in al-Ghazali’'s major works, such as
Miskdtii’l-envdr, el-Madniin el-kebir, el-Madniin es-sagir't, and Medricu’l-Kuds, as
philosophical and deny them. According to them, al-Ghazali was poisoned by Ibn
Sina’s (d. 428/ 1037) es-Sifa."Salafi Muslims also considered some Sufis, who
support and follow the idea of unity of existence, such as Ibn Arabi, Ibn Barrajan
(d.536/1142), Ibn Sab'in (d.669/1279), Al-Sustari, Ibn al-Dahhak (d. 661/1214), Ibn
Qasi (d. 546/1151), Ibn Sudkin, Abdul Karim Al-Jili, Ibn al-Farid, Sadr al-Din al-
Qunawi (d. 597/ 1200) as mulhid (heretic) and zindiq. Ibn al-Jawzi (d. 597/1200)
criticized Sufism and Sufi scholars who lived until the 9th/12th century in Telbisii
Iblis’'te (Nakdii’l-ilm ve'l-ulemd) and his other works. Ibn Taymiyyah and his disciple
and follower Ibn Qayyim being in the forefront, Ala'uddin al-Bukhari (d. 841/1437),
Al-Biga'i (d. 885/1480), Ali al-Qari (d. 1014/1650) and similar other critics of Sufism
intensified their criticism against followers of the unity of existence, particularly Ibn
Arabi.16

Including Sheikhs of Nagshbandiyah before Imam Rabbani (d. 1034/1624), the
ideology of the unity of existence spread and gained wide recognition among the
disciples of denominations and this development facilitated ideas that regard the
subsequent Salafi Sufis and disciples as members of a non-Islamic movement.
Today’s disputes and conflicts between Salafi and Sufi scholars are outcomes of the
aforementioned historical background.

Faults of Sufism and Sufis According to Salafis

As mentioned above, radical Salafis deny both Sufism and Sufi Muslims and
regard them as mistakes and faults in every aspect. Conservative and rational
Salafis, on the other hand, deny some aspects of Sufism, just as radical ones do, but
differently, as they accept and defend certain aspects. While denying some Sufi
scholar, such as al-Hallaj and similar others, Ibn Taymiyyah and Ibn Qayyim accept
legitimacy of the first Sufi scholars. However, they radically deny the defenders of
the Unity of Existence ideology, such as Ibn Arabi, Ibn al-Farid, Ibn Sab'in, Ibn

14 Al-Ghazali, Miskatii'l-envir; el-Madniin el-kebir; el-Madniin es-sagir, Cairo 1309.

15 Ibn Taymiyyah, en-Niibiivvdt, 114-218.

16 See. "Ala' al-Din al-Bukhari, Vahdetii’l-viiciid, Istanbul 1294; Ali al-Qari, Vahdet-i Viiciid, Istanbul 1294,
p- 52-116; al-Biqa’i, Tenbihu'l-gabi ald tekfiri Ibn Arabi, Cairo 1980; same aut. Tahziru’l-ibid, Cairo 1980;
Abd al-Rahman al-Wakil published his book titled Mesrau t-tasavouf and potentiated his judgmental
suggestions. Ismail Fenni (Ertugrul) answered all these criticisms and defended the ideology of the
Unity of Existence and Muhyiddin Ibn Arabi.
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Barrajan, and Ibn Dahqan. A part of qalam and figh scholars think like Salafis in
this regard. Ibn Haldun is one of these scholars.!”

Salafis perceive the mistakes and faults mentioned here as ilhad (heresy), qufr
(blasphemy), zandaqa, and sometimes dalalah and bid’ah. Now, the following will
provide a brief explanation about some of these mistakes and faults:

1. Appealing to cemeteries and souls of the dead. When they mention about the
well-known Sufi saint Maruf Karkhi, they regard his grave as a proven cure and a
remedy.'® They claim that his prayers are easily accepted and his grave remedies
and cures any suffering.® Visiting cemeteries for remembrance or praying for the
dead is allowable, however Salafi scholars regard appealing to souls of alleged
saints or holy people in cemeteries and shrines, asking for their help and seeing
them as a mediator, helper and intercessor between humans and Allah as
inappropriate. Some even consider this behavior as a sign of disbelief and the same
as polytheism that uses icons as mediators; while others think that it is a cardinal
sin.20

2. Being opposed to asking for help from souls of the dead, Salafi scholars did
never allow the building of shrines or buildings over the graves of Muslims or the
decorating of them with marble stones, and covering marble or wooden coffins
with fabric. They believe that these kind of graves should totally be destroyed.”
According to them, Muslim cemeteries should be like Jannat Al-Baqi' in Medina.
Even scholars of figh consider exaggerated graves as “disliked” in Islam.

3. Salafis do not allow worshipping, sacrificing, or almsgiving at tombs of saints,
shrines, and monasteries. Because, they are not different or more special than any
other place. Saudi Muslims, who defend the opinions of Muhammad ibn Abd al-
Wahhab, destroyed all idolized places that are visited by Muslims in Mecca and
Medina. Birgivi and Kadizadelis also think the same way. For that reason, these
people were called as “Hiidddmii’l-Medbid”, which means “temple destroyers”.?2

A lot of Muslims, other than Sufis, sheikhs, and darwishes, visit cemeteries, pray
there, and ask for help from Allah by means of the entombed saint. However, those
paying more attention to and defending these practices are often Sufis, disciples of
denominations, and especially Shiites. Just as Sufis do, Shiites also attribute
holiness to places they visit, under the name of “Al-'Atabat al-Muqgaddasa” or “Al-
'Atabat al-'Aliyat”.

17 Ibn Haldun, Sifdu’s-sdil li tehzibi'l-mesdil, Ankara 1958, p. 70; IbnHaldiin’un Fetvdsi, p- 110, Mukaddime,
Tunisia 1984, p. 584-97.

18 As-Sulami, Tabakitii’s-Siifiyye, p. 84.

19 Al-Qushayri, Risdletii’l-Kuseyri, p. 60.

20 Ibn Taymiyyabh, et-Tevessiil ve’l-vesile, Cairo 1374, p. 17, 23.

21 See. Tirmidhi, es-Siinen, “Cenaiz”, 56; Muslim, es-Sahih, “Cenaiz”, 94

2 ibn Kayyim, Igdsetu’l-lehfin, Cairo 1961, 1, 201-242.
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4. All Sufis value sama and hymns, which refer to religious music, and
especially gatherings for dhikr. Being relatively positive toward profane music,
Salafis object to the sama practices (devran, dance) of Sufis.?® They claim that sama
is not a way of worshipping.

5. Salafis deny shathiya practices of Sufis, claiming that they are nonsense,
delusions, and false (tammat, turrahat). They consider Al-Hallaj's saying “Ana'l-
Haqq” as a sign of disbelief. According to them, opinions that consider the saying
“Ana'l-Haqq” as the highest level of annihilation (fana) and tawhid are
unreasonable and senseless. Moreover, Abu al-Wafa Ali Ibn Aqil (d. 513/1119),
Abdullah Ansari and similar other Salafi scholars have more moderate views
regarding this issue.

6. Riyazah (abstinence), mujahadah (struggle), khalwat (solitude), arbain, and
passion (suffering). Salafis regard riyazah and mujahadah, also called passion
(suffering)/arbain practices of Sufis, the suffering they endure for non-indulgence,
self-devotion to worship in small, narrow and dark cells built in some monasteries
and hermitages for forty days and in this way reaching a moral asceticism as bid’ah
and dalalah. According to them, this suffering in Sufism is against both shariah
(Islamic law) and reason and the nature of humans.

7. Submitting to a sheikh without any condition and imitating them
imprudently. Salafis criticize Sufis scholars and mention certain phrases which can

oo,

be seen in books of Sufism, such as “asceticism is denial of objection”, “whoever does not
submit to a sheikh, submits to Satan”, “a disciple asking “why’ to their sheikh is hopeless”,
“a disciple should follow their sheikh just as observing someone holding the blind on the
verge of a cliff”, a disciple before a sheikh should be like a corpse in front of a bather”, “a
disciple should prefer a mistake of his sheikh to his right opinion” etc. They insistently

claim that these sayings are against both shariah and reason.

8. Salafis deny some beliefs of Sufis, such as those regarding Rijal al-ghayb
(invisible beings), threes, sevens, forties, qutb and ghaus, regarding them as
unreasoning thoughts and superstitions. (Al-Hukumat Al-Sufiyah)

9. Jihad, amr bil ma'ruf wa nahy an al-munkar. Salafis criticize Sufi scholars also
for their way of tabligh and dawah. According to them, Sufis perceive jihad rather
as struggling against desires, and desires as their biggest enemies?, they regard
fighting against desires as the major jihad, and battling against disbelievers as the

2 Ibn Taymiyyah, Mecmuatii'r-resaili’l-kiibrd, Beirut 1972, II, 293. According to Ibn Qayyim, all shrines
and places visited by Muslims that are converted into sanctuaries should be destroyed. Ibn Qayyim,
Igﬁsetu’l—lehfﬁn, Cairo 1961, I, 242-285; same aut. Meddricu’s-silikin, Beirut 1983, 1, 516-542.

2 See. Al-'Ajluni, Ibid. I, 143. According to the Salafi comparison; although al-Ghazali lived for 12 more
years after the invasion of Jerusalem by the Crusaders, he never mentioned this incident in his
books. Against this, Ibn Taymiyyah joined the battle fought and won against the Mongols in and
around Damascus. The efforts of important commanders with a tendency towards Sufism, such as
Abd al-Qadir al-Jazairi and Imam Shamil, in the 19th Century should also be noted. Sanusi Muslims
are also considered as both Sufi and Salafi.
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minor jihad. According to Salafis, Sufis weaken their bodies by hunger and they
weaken the strength and capability of Muslims to fight by abstaining from marriage
and decreasing the population. Sometimes, treating both Muslims and non-
Muslims in the same manner takes the heat of Muslims societies, together with the
spirit of jihad.

10. Salafis deny some stories and miracles of Sufis, and their fortune telling
practices that resemble augury and sortilege, and regard them as unreasonable and
unallowable shariah. However, Salafi scholars essentially accept the existence of
both inspiration and miracles.

11. Salafi scholars accept the existence of inspiration and miracles, defend these
phenomena and regard them essential parts of Islam. This approach is explicitly
seen in opinions of Ibn Taymiyyah’s and Ibn Qayyim.?> However, they suggest that
a miracle or an inspiration should not contradict with the Qur’an and the true
hadiths in order to be accepted. A significant part of the miracles and inspirations
in Sufi books of anecdotes do not meet the conditions and are full of superstitions.

12. In some occasions, Salafis also considered Sufi scholars as compradors of
cruel and tyrannical sultans, statesmen, imperialists, and dictators, and claimed that
they were abused by these figures. Instances were observed during the Mongol
Invasion, the Crusades and when Muslim countries were colonized.

In the second half of the 20th century, prospering with the petrodollar in the
Arabian Peninsula, Salafis got involved in tabligh and Islamic dawah campaigns in
different countries, including those in Africa, by establishing a number of
foundations and associations and collecting charity. Rabithah al-’Alam al-Islami is the
most renowned example among them. Islamic University of Medina, Umm Al-
Qura University in Mecca, and Muhammad ibn Abd al-Wahhab University in
Riyad received disciples from a large Muslim geography to spread Salafism,
provided all their necessary material needs, and raised them with the Salafi
ideology before sending them back to their countries. After the Dissolution of the
Soviet Union (SSRs) in 1991, Salafism was spread around the Balkans, Caucasia,
Kazan, and the Central Asia. Salafis conflicted wiith members of other
denominations in this region and contradicted the traditions of Hanafi-Maturidi
Muslims. Accordingly, in their most tolerant approach, Salafis regard members of
denominations, darwishes, and sheikhs as perpetrators of dalalah and bid’ah. It
was not rare even that they declared them as polytheist and faithless.

During the Arab Spring that broke out in 2012, the Salafi groups in Egypt
especially left the struggling and jihad aside and acted in line with the orders of the
Gulf countries, which were heavily influenced by the USA and European Union.

However, positive contributions of Salafi Muslims, who must be regarded
within the understanding of Ahl al-Sunnah wa al-Jama’ah, should not be ignored

% Ibn Taymiyyabh, el-Furkin beyne evliydi’r-Rahman ve’s-seytin, Cairo 1378, p. 31-34, 73-88.
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and the gentle, reasonable, tolerant, wise, and experienced figures among them
should be esteemed.

Indeed, the real conflict has been experienced between Salafis and non-Salafis,or
Salafis and Sufis. Also, there are a number of fault lines and issues between non-
Salafi Sunni Muslims and Sufi scholars. Salafism is even not a homogeneous
organization in itself. It is also fractioned in different groups and conflicts among
them are at a remarkable level.
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Tarihi Siirecte Selefilik-Tasavvuf Iliskileri
Ozet

Selefilerin tasavvufa bictikleri deger, tasavvufun gelismesine ve cesitli
donemlerde aldig1 degisik sekillere bagli olarak farklilik gosterir. Ilk donemlerde
tasavvuf hareketi ve ad1 mevcut olmadigindan selefin tasavvufu benimsemesi veya
ona karst ¢ikmasi s6z konusu degildir. Tasavvuf hareketi II/VIIL. asrin ikinci
yarisindan itibaren ortaya ¢ikmaya baslamis III/IX. asirda yayginlasmisti. Bundan
sonar selsf alimler, siifileri elestirmeye baslamislardir. Bu nedenle bazi alimler
“Islam’da ziihd var ama tasavvuf yoktur” demis, bunun sebebi olarak ziihdiin kabul
gordiigiinii ve elestirilmedigini, halbuki tasavvufun tartisma konusu oldugunu ileri
surmiiglerdir. Bu makalede Seleflikle tasavvufun tarihi siiregteki iligkileri ele
alinacaktir.

Anahtar Kelimeler: Selefiyye, Tasavvuf, Sufi, Ziithd

History of Relationships Between Salafism and Sufism

Abstract

Value of Sufism for Salafies varies according to development of Sufism and
types of it in different periods. In the former periods due to there is not a
institutionalized Sufism, rejection of Sufism by Salafies is not possible. Sufism
Movement had started in the second half of the VIII. Century, andpervaded in the
IX. Century. After that time Salafi scholars become to criticize Sufies. For that reason,
some scholars have claimed that “Asceticism is allowed but not Sufism in Islam”.
Such scholars ground their claims on the perception of asceticism is not criticized but
accepted; although, Sufism has been a big controversy. In that article, relationships
of Sufism with Salafism will be debated.

Keywords: Salafiyya, Mysticism, Sufi
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