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Nijerya’da Selefiler
Adem ARIKAN'

Ozet

Nijerya, niifusunun ¢ogunlugu Miisliimanlardan olusan 6nemli bir Afrika tlkesidir.
Nijerya Miisliimanlarmin tarihinde Selefilik 6nemli bir yere sahiptir. Nijerya halkinin
Miisliiman olmasinda biiyiik katkisi olan Osman b. Fadji, bid"atler ile miicadele etmis, stinneti
ihya etmeye gayret gostermistir. Bid’atler ile miicadele eden bir diger hareket izaletii’l-bid’a
cematidir. “Boko Haram” diye meshur Selefi Cihadi grup da sikhikla basinda kendinden stz
etirmektedir. Bu calismayla bu hareketlerin tarihleri, goriisleri ve birbirleri ve Selefilik ile olan
ilgilerinin ortaya konulmasi hedeflenmistir.

Anahtar Kelimeler: Nijerya, Selefiler, Osman b. Fadj, izale, Boko Haram.

Salafies in Nigeria

Abstract

Nigeria is an important country where population is mainly composed of by Muslims.
Salafism has an important place in the Nigerian Muslim'’s history. Osman B. Fudi, who has an
important rollin spread of Islam in Nigeria, struggled against bid'ah, and who struggled to
perform Sunnah. Another movement which struggled against bid’ah is Izala al-bida
Community. Also Boko Haram is a popular Salafi Cihadist group which is widely mentioned
in the media. In this study, the history, views and the connections of those groups with each
other and with Salafism would be analysed.

Keywords: Nigeria, Salafi, Uthman b. Fadi, [zala, Boko Haram.

I. Giris

Giintimtizde kendilerini “Selefi” diye adlandiran gruplar cesitli alt dallara
ayrilmaktadir. Bir tasnife gore Selefiler Sutidi/Vehhabi, Cihadi ve Siyasi olmak tizere
ti¢ grup olarak tamtilmaktadir.! Bu {glii tasnif igerisinde de alt kollar1 olan yeni
tasnifler yapilabilir. Uclii tasnif icerisinde yer alan Vehhabiligin tesirleri bircok
arastirmaya konu olmustur. “Arabistan digindaki miisliimanlar tizerinde Vehhabi
tesirinin XIX. yiizyilda ortaya ¢ikmis bazi halk direnis hareketlerinde goriildigi
iddias1 yaygin bir tez olmasina ragmen giiglii kanitlara dayanmamaktadir.” Bu
hareketlerden biri Bati Afrika’da ortaya ¢ikmig olan Osman b. Fadi'nin hareketidir.
“Vehhabiligin Arabistan disindaki etkileri asil XX. yiizyilda belirginlesmistir.”
Gelisen ulagim ve iletisim imkanlar: farkl tilkelerdeki degisik cemaat ve kuruluslarin
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Necidli ulema ile irtibatimi kolaylastirmistir. Bu gruplar icerisinde Nijerya’'da
Izéletii’l-Bid'a ve Ikdmetii’s-Siinne Cemdati de bulunmaktadir.2

Osman b. Fadi’'nin baslattig: islahat hareketi Nijerya'nin kuzeyi ve bugiin baska
devletlerin sinirlari iginde kalan genis bir cografyay ilgilendirmektedir. [2dle cemaati
Nijerya’da 1978 yilinda kurumsallasmisg Selefi bir gruptur. Cihadi Selefi sayilan Boko
Haram da bu cografyada ortaya ¢ikmustir.? Bu {i¢ grup hakkinda daha ¢ok tarihleri
ile ilgili cok genis literatiir vardir.* Biz bu ti¢ grubun Selefilik ile ilgilerini esas alarak
tanitict mahiyette bilgiler verecegiz.

II - Osman b. Fadi Hareketi

Afrika XIX. ytizy1l ile XX. ytizyilin baslarinda islam’t yaymak ve Avrupa
tilkelerinin somiirgeci genislemesine karsi koymak amaci tagiyan bazi hareketlere
sahne mustur. Bati Afrika’da somiirgecilik 6ncesinde en 6nemli [slami cihad
hareketi, Fiilani kabilesine mensup Osman b. Fadi (Osman dan Fodyo, dan Fodio)
tarafindan baslatilmistir.> Osman b. Fadi'nin liderligindeki hareket Bati Afrika’da
islam’in yayilmasi ve giiclenmesinde en biiyiik etkiye sahip dini harekettir.®

Osman b. Fadi 1168/1754 yilinda Hausaland'in kuzeyinde Galmi gehri
yakinlarindaki Maratta’da dogmustur. Babasi Muhammed’e verilen ve Falani
dilinde “fakih” manasina gelen “Fadi” unvanina’ nispetle Osman b. Fadi seklinde
anilmaktadir. Babasindan ve ¢ogu akrabasi olan alimlerden dersler almigtir. Teblig
faaliyetine girmis ve ders vermeye baslamistir. Vaazlarinda stinnetin ihya edilmesi
ve bid’atlerin ortadan kaldirilmasi konusunu ele aliyordu. Osman’in irsadlariyla cok
sayida insan Misliiman olmustur. Davetinin gittikce gliclenmesi balgenin
yonetimini aleyhine dondiirmiistiir. Donemin Gobir krali Nafata (1794-1801) Osman
b. Fadi'ye kars: sert bir tavir takinmustir. Sultan 1798 yilinda ¢ikardig bir fermanla
sonradan miusliiman olanlarin eski dinlerine donmesini emretmis, misliimanlara
tesettiirti ve sarik sarmayi yasaklamigtir® 1803'te tahta Nafata'nin oglu Yunfa®

(5]

Mehmet Ali Biiyiikkara, “Vehhabilik”, DA, XLII, 611-615.

* Tijani el-Miskin, “The Salaf, Jihadi Salatism and the Insurgency in Nigeria”, Tarihte ve Giiniimiizde
Selefilik, ed. Ahmet Kavas, Istanbul, Fnsar Nesriyat, 2014, s. 157-171; Freedom Onuoha, “Boko Haram
and the evolving Salafi Jihadist threat in Nigeria”, Boko Haram: Islamism, politics, security and theslate in
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191), 5.160.

# Omegin John Azumah'in calismasi, bu {i¢ grubun tarihini kronolonik sirayla ele almaktadir. John
Azumah, “Boko Haram in Retrospect”, Islam and Christian-Muslim Relations, 26 (1), 2015, s.33-52.

5 Riza Kurtulus, “Afrika, Afrika’da Bashca islami Cihad ve Direnis Hareketleri”, DIA, 1, 426-428.

& Abdurrahman Zeki, “Bati Afrika’da Dini Islah Hareketleri”, Bai: Goziiyle Tecdid: Islam Diinyasinda
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1870, 7.bs., ed. . E. Flint, Cambridge, 2004, V, (ss. 125-169), s. 135.
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ctkinca, kendisine taht miicadelesinde yardimer olan Osman’a ve cemaatine iyi
davranmustir. Fakat kisa stire sonra Osman’ni 6ldiirmeye tesebbtis etmistir. Osman
1218/1804 y1linda cemaatiyle hicret karar alarak, Gudu’ya gitmistir.!" Gudu’dan Kral
Yunfa'ya bir el¢i gondermis, tekliflerinin reddedilmesi tizerine emirii’l-mii’'minin ve
halife unvaniyla biat almistir.’’ Osman, Yunfa’ya karsi cihad ilan etmistir. Uzun stiren
savaslar  1223/1808 yilinda Osman’in galibiyeti ve Yunfa'min 6limiyle
sonug¢lanmustir.’? Civardaki baska yonetimlere kars: seferlerin ardindan 1812 yilinda
Sokoto Halifeligi kurulmustur.!?

Savaglarin zorluklarinin da etkisiyle Osman b. Fadi'nin siyasi rakiplerini miirted
goriip oldurilmelerine hitkmettigi kaydedilmektedir. Bu stiregte 6rnek aldig:
sahsiyet, Nijer bolgesinde siyasi miicadelelere karismus, yazdig eserler ile bolgeyi
etkilemis Maliki alimlerden Muhammed b Abdilkerim el-Megili (6.908/1504) oldugu
ileri stirtilmektedir.’* Savaslar bittikten sonra Osman tekrar giinah sahiplerinin
(mtirtekib-i kebira) de Miisliiman sayilmasi gerektigine vurgu yaptigi gortistinii'®
savunmaya bagladig anlagilmaktadir.’® Bornu’ya yonelik savaslar siirecindeki
yazismalar bu konuda 6nemli bilgiler icermektedir. Bolgenin 6ne ¢ikan dlimlerinden
Muhammed el-Emin el-Kanimi'7 (1775-1837) Bornu’yu savunmaya ge¢mistir. el-
Kéanimi Sokoto yoneticilerine yazdigi mektuplarda toplum igerisinde yaygin baz
giinahlardan dolay1 kendilerinin kiiftir ile su¢lanamayacagim savunmustur.'s

Devletin kurulmasi tamamlaninca Osman b. Fadi tilkenin dogusunun yonetimini
oglu Muhammed Bello'ya (6.1253/1837), batisini kardesi Abdullah’a (6. 1245/1829)
birakmugtir. Osman b. Fadi 20 Nisan 1817 (3 Cemaziyelahir 1232) tarihinde vefat
etmistir. Kabri héalen Nijerya, Nijer ve Cad miisliimanlart igin 6nemli bir
ziyaretgahtir.?

10 Bello, fi{fﬁkn I-Meysiir, s. 143; Kadir Ozkisse, Sufi ve Iktidar (Fiilani Islahat Hareketi, 2. bs., Konya, Ensar
Yavinchk, 2008, s. 101-103.

11 Bello, f:{fﬁkra'-’—Mc:l;s!?r, s. 147,

12 Osman b. Fudi'nin oglu Muhammed Bello, fufiku'l-Meysiir adli eserinde bu savaslara genis ver
vermektedir (s.247 vd.). Aynca bkz. Ozkose, Sufi ve Iktidar, 5. 112-137.

13 Ozkise, Sufi ve iktidar, s. 170.

14 Ozkdse, Sufi ve Iktidar, s. 251. Avrica bakiniz: Ahmed Muhammed Kani, Nijerya'da Islami Cihad, cev.
Omer Giindiiz, istanbul, Safak Yaymlar, 1991, s. 82; Hasan isa Abduzzahir, “Beyne’d-Daveti'is-
Selefiyye ve'd-Daveti’l-Falaniyye”, Havliyye Kiilliyetu's-Seria  ve'l-Kaniin v{"d“!_}irﬁsrﬁff'f—f::fﬁmi_:;yf
(Journal of Faculty of Sharia, Law & Islamic Studies), say11, Katar, 1401/1980, (ss. 135-162), s. 144,

15 Osman b. Fidi'nin NesdihuI-Ummeti’l-Muhammediyye adl eserinden konuyla ilgili aktarilan metinler
icin bakimz: M. Hiskett, “An Islamic Tradition of Reform in the Western Sudan from the Sixteenth to
the Eighteenth”, Bulletin of the School of Oriental and African Studies, University of London, XXV, No.
1/3, 1962, (ss. 577-596), s. 558.

16 Ozkise, Sufi ve Iktidar, 5. 249-256.

17 Hakkinda bakimz: Ahmet Kavas, “Kanimi”, DIiA, XXIV, 311-312.

18 Kadir Ozkése, “Fiilani Hareketi Onderleri ile Bornu Ulemasindan el-Kanimi Arasinda Gerceklesen,
Savas Bans, Tekfir Uhuvvet Tarhsmalarimm Yer Aldig Mektuplasmalar”, Tasavouf, 2004, V-13, s.189-
230. Ayrica bakiruz Bello, Infaku’l-Meysiir, s.232; H. A. S. Johnston, Sokoto Halifeligi Dénemi Nijerya'da
Etnik ve Dini Catisma, gev. Kadir Ozkise, Konya, Ensar Yaymalik, 2008, s.156.

19 Ahmet Kavas, “Osman b. Fudi”, DIiA, XXXIII, 466-467.
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Osman b. Fadi'nin kurdugu devlet bir asir kadar bolgeyi yonetmeye devam
etmistir. Bolgeyi somiirgelestiren ingiltcre ile girilen savasta, Sokoto halifeliginin son
yoneticisi Tahir'in (Addahiru, Attahiru) oldiriilmesiyle siyasi hakimiyet sona
ermistir (1903). ingiliz somiirge yonetimi Osman b. Fadi ailesini tamamen ortadan
kaldirmamustir. Aile, siyasi yetkilerini kaybedip tilkedeki miisliimanlarin dini lideri
haline gelmistir. Bu uygulama giiniimiizde de siirmektedir. Sokoto'nun on
dokuzuncu sultani Ibrahim Muhammed Macid’in (Maccido) 29 Ekim 2006 tarihinde
bir ugak kazasinda 6lmesi {izerine yerine gecen Muhammed Sa‘da b. Ebh Bekir,
Nijerya Islami Isler Yiiksek Konseyi'nin (NSCIA)® genel sekreterligini
yiriitmektedir. Aymi aileden Kuzey Nijerya eyalet meclisi baskanligina segilen
Ahmedu Bello, islam’i yaymak icin Cemaatii nasri’l-Islim adl bir teskilat kurmustur.
Ahmedu Bello darbe stirectinde 15 Ocak 1966 tarihinde suikast ile dlddrtilmiisttir.2!

Osman b. Fdi'nin hareketi ile Muhammed b. Abdilvehhab’in daveti arasinda
iligki kuranlar olmus, bu hareketin tizerinde Vehhabilik etkisi birgok arastirmaci
tarafindan ele almistir. Osman b. Fadi'nin devletinin Vehhabi davet iizerine
kuruldugu iddia edilmistir.22

Muhammed b. Abdilvehhab’in davetinden sonra ortaya ¢ikmis bircok hareketin
Vehhabilikten etkilenmis oldugu iddia edilmistir. Bu hareketlerin lideri hac igin
Mekke'ye gelmigse Vehhabilerden Necd ulemas: ile bulusup bu davetten ettilenip
Vehhabi gortisleri kendi memleketine naklettigi faraziyeleri ortaya atilmustir.
Arastirmaci “hiikiimlerini sadece faraziyeler yoluyla ortaya koymak degil, kesin
delil ile desteklemelidir.”??

Osman b. Fadi'nin hareketi tizerinde Vehhabi tesiri oldugunu iddia edenler de
genellikle hacc tizerinde durmaktadir. Osman’in hacca gittigini veya hacca gitmis
olan hocast Cibril b. Omer'in vasitasiyla Vehhabi davetinden etkilendigi kabul
edilmektedir.2

Etkilenme meselesiyle ilgili net ifadeler kullanan bazi arastirmacilar tarih de
vermektedir. Osman 1220/1806 yilinda hac igin Mekke'ye gitmis ve bizzat
Muhammed b. Abdilvehhab’in yazdig: kitaplar1 gormiis, bazilarini istinsah etmistir.
Bu yeni fikirler memleketindeki bid’atler ile savasmasi icin kendinde istek

A www.nscia.com.ng

21 Ahmet Kavas, “Sokoto”, DIA, XXXVII, 351-352.

2 Vehbe Zuhayli, “Teessiiru’d-Da’'vati'l-Islahiyyeti'l-islamiyye bi-Da’veti's-Seyh Muhammed b,
Abdilvehhab”, Buliisu Usbiii's-Seyh Muhammed b. Andilvehhab, Riyad, Camiatii’l-Imam Muhammed b.
Suiid el—islﬁmi_\_'_ve, 1403/1983, (s. 293-341), 5. 329.

#  Muhammed b. Ali es-Sekakir, Da‘vetii s-Seyh Muhammed b. Abdilvehhib ve Da'velii's-Seyh Osman b. Fiidi;
Dirvdsetun Tarihiyyetun Mukdrane, Camiati’'l-imam Muhammed b. Sutid ul—islﬁlmiyy{.‘, 1421,/2000, s. 293.

2 Mustafa Mis'ad, “Eseru Da’veti’s-Sevh Muhammed b. Abdilvehhab fi Haraketi Osman b. Fadi el-
Islahiyyei fi Garbi Afrikiyya”, Buhiisu Usbiii's-Seyh Muhammed b. Andilvehhab, Riyad, Camiatii’l-imam
Muhammed b. Sutid ei-isl&mi_\:ye, 1403/1983, (s5.423-444), 5432, 441-442; ; Muhammed Abbas, “ed-
Daiyetu’l-Mucahid Osman dan Fodyu”, Mecelleti'l-Vayu I-islémi, cil 21, say1 243, 1405/1984, (ss. 52-56),
s. 54; Thomas Walker Arnold, fslam Teblig Tarihi, gev. Bekir Yildinm, Cenker ilhan Polat, istanbul,
Ink lap, 2007, s. 418; Johnston, Sekote Halifeligi Dinemi Nijerya'da Einik ve Dini Catigma, s. 154,
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uyanmasima sebep olmustur.®® Tarih vererek hac seyahatinden ve bu seyahatte
goriilen kitaplarin istinsahindan s6z eden bu bilgilerin nereden alindigini tespit
imkani yoktur. Clinkii bu detaylarla birlikte hac seyahati anlatanlar herhangi bir
kaynaga atif yapmamustir. Kaynaklar bu bilgileri yalanlamaktadir. Osman’in kardesi
Abdullah b. FGdi 1227/1812 yilinda? yazdig, yani Osman’in hacca gittigi iddia edilen
tarihten (1220/1806) sonra kaleme aldig eserinde Osman’in hacca gitmek istedigini,
ancak babasinin kendisine izin vermedigini yazmaktadir.?? Ayrica Osman’in bazi
siirlerinden hacca gidemedigi anlagilmaktadir.?

Osman b. Fadi hakkinda ¢alismalari olan bazi arastirmacilar sozti Vehhabilige
getirip farkl tespitler yapmigtir. Mervyn Hiskett, “Hausa 1slahatgilar1 asla Vehhabi
degildi” tespitinde bulunmaktadir. Sehy (Osman) “temel prensiplerde Vehhabi
asirihgindan oldukga uzak bulunmaktadir.” Hocasi Cibril b. Omer de “Vehhabilerin
fikirlerini tamamen benimseyen bir sahsiyet degildir.”? B.G. Martin ise Osman b.
Fadi'nin Vehhabiligi reddettigini kaydetmektedir.* Sii egilimli olduklar anlasilan
arastirmacilarin da Osman b. FGdi'nin cihadinin biitiin merhalelerinde Vehhabi
hareketin herhangi bir tesirinden tamamen uzak olduklarim savunduklarn
goriilmektedir.?

Osman b. Fadi Kadiri tarikatt mensubu bir sufidir. Kadir Ozkose Osman b.
Fidi'nin tasavvuf anlayisini genis¢e ele almistir.? Osman’in yazma halindeki
eserlerinden yapilan alintilar, onun Kadiri tarikati mensubu oldugunu ortaya
koymaktadir.®® Osman b. Fidi'nin hareketininin “sGfi anlayisa ve hayat tarzina
dayali olmadigi” tespiti* dogru degildir. Osman’in hareketini Vehhabilik ile
iligkilendirenlerin onun tasavvufi yoniine genellikle deginmedikleri goriilmektedir.

%5 Abdiilfettah el-Guneymi, “Fserii Da’veti Muhammed b. Abdilvehhdb fi Garbi ifrikiyya”, Buhiisu
Usbiii’s-Seyh Muhammed b. Andilvehhab, Riyad, Camiatii’l-imam Muhammed b. Sufid ul—isfﬁmiyyc,
1403/1983, (s. 343-368), 5. 353; Abdulkadir Muhammed es-Sibai, “min Alami‘s-Selefiyye fi Afrikiya; es-
Seyh Osman Ibn Fadi”, Mecelletu't-Tevhid, Kahire, Cemaatu Ensari’s-Sunneti’l-Muhammediyye, sene
21, say1 5, 1413/1992, (ss. 44-47), s. 45.

2% Abdullah b. Fadi, Idau'n-Nusiih, s. 550.

27 Abdullah b. FGdi, Idéu'n-Nusiih, s. 555.

Muhammed Livauddin Ahmed, Osman’in hacca giden hocasi Cibril b. Omer baglantis: tizerinde

durmaktadir. Bunun yarinda Osman’in tasavvafi yoniine vurgu yapip Vehhabi etkiyi kabul etmeyen

gorligleri de derlemistir. el-Islam fi Nicerya ve Devru's-Seyh Osman b. Fiidi fi Tersihihi, Beyrut, Daru’l-

Kiitl’.‘lbi’l—ilmi_\_'ye, 2009, s. 88, 90-95, 143.

2 Mervyn Hiskett, Hakikat Yolu, cev. Kadir Ozkése, Konya, Ensar Yayincaihik, 2008, s. 185.

¥ Bradford G. Martin, Somiirgecilige Karsi Afrika’da Sufi Direnis, ¢ev. Fatih Tathhoglu, istanbul, insan
Yayinlar, 1988, s. 27, 39.

3 Yazarlar Osman’in Mehdi ile ilgili goriisleriyle 6zellikle igilenmektedir. Tahir Yusuf el-Vaili ve ilham
Mahmud el-Cadir, “el-imbiraturiyyetu’l-Flianiyyetu'l-Islamiyye ve Tesaddiha el-Biritani fi Garbi
Afrikiyya”, Mecelletu 'F—Kin’l’fych".I'—f::fﬁmiyye, cilt 3, say1 10, 1430/2009, (ss. 21-40), s. 25.

2 Ozkése, Sufive Iktidar, s. 175. Aynca bakimz: Kani, Nijerya'da Islami Cihad, s. 85; Hasan Isa Abduzzahir,
ed-Davetw'I-Islamiyye fi Garbi Afrikiya ve Kiyamu'd-Devleti’l-Fiilani, Riyad, 1401/1981, s. 315.

¥ Muhammed S.Umar, “Nijerya’da Tasavvuf Hareketleri ve Mubhalifleri”, gev. Siilleyman Derin,
Tasavouf, 1V-10, 2003, (ss. 377-398), s. 381; Abdullah Abdurrezzak ibrahim, Afrika'da Tasavouf ve
Tavikatlar, cev. Kadir Ozkose, Konya, Ensar Yayinclik, 2008, s. 39-46.

H  Abdurrahman Zeki, “Bat Afrika’da Dini Islah Hareketleri”, s. 275.
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Osman b. Fadi 150 civarinda kitap ve risale kaleme almis®, bunlardan 115 tanesi
tespit edilmistir.’ Basilanlar ve yazma halinde giiniimiize ulasanlar ile birlikte bir
kismint da yapilan atiflar ile Osman’a nisbet edilmektedir.’” Oglu Muhammed
Bello’'nun da 100 kadar eseri tespit edilmistir.® Osman’in [hyiu’s-Siinne ve Thmadii’l-
Bid'a isimli kitab1 basilmustir. ismiyle dikkat ¢eken bu kitabin igerigi dikkatli
incelendiginde yazanyla ilgili 6nemli ayrintilari barindirmaktadir. Osman b. Fadi
kitabinda konumuz agisindan oldukca 6nemli bir ifadeyi, her konunun sonunda,
defalarca tekrarlamaktadir. Osman: “Allah’im! Bizleri peygamberin Muhammed’in
(s.a.v.) stinnetine uymaya, onun yiizii suyu hiirmetine, muvaffak kil” diye dua
etmektedir. Bid'at konusunu da bu ifadeyle bitirmektedir.? “Muhammed’in ytizi
suyu hiirmetine” diyen Osman b. Fudi'nin ifadeleri Vehhabi goriisler agisindan bu
meseleyi degerlendirenlere gore bid’attir. Ornek olarak el-Gamidi’ye gore bu ifade
bid’at bir tevessiil seklidir.** Misbahuddin Ciineyd’e gore “Muhammed’in ytlizii suyu
hiirmetine” ifadesi ve bu sekildeki tevessiil “Osman b. Fadi'nin akidesi ile Ibn
Teymiyye'den etkilenip mezhebini yayan Muhammed b. Abdilvehhab’in akidesi
arasindaki farkin en bariz gostergesidir.”*!

Osman’in kerdesi Abdullah b. Fidi'nin kitaplarinda ibn Teymiyye’nin 6grencisi
ibnii'l-Kayyim el-Cevziyye'ye ti¢ atif tespit edilmistir. Bu durum Osman’in
hareketinin Vehhabilerin beslendigi kaynaklardan etkilendigine dair kugkulara
sebep olmustur. Osman’in Vehhabilerden etkilendigini, hareketinin Vehhabiligin bir
parcas: oldugunu sdylemek miimkiin degildir.# Muhammed el-Behiy, Osman’in
Thyau’s-Siinne adli eserine yazdigi mukaddimede ibn Teymiyye'den etkilenmeyle
ilgili bir baghik agcmistir. el-Behiy’e gre Osman, ibn Teymiyye'nin kitaplarina 6grenci
olmustur.® Bu iddia Osman’in yaptig1 gibi “Peygamber ile tevessiil, ibn Teymiyye
ve Muhammed b. Abdilvehhab tarafindan sirk sayildig1” gerekgesiyle kabul
edilmemistir.*

Konumuz agisindan onemli olan mezhep farkliligini tespit imkaru vardir.
Muhammed b. Abdilvehhab (es-Sekakir'e gore) Ehl-i Siinnet, firka-i niciye itikadina
inanmaktadir. Osman b. Fadi eserlerinde kendi mezhebini “Es’ari” lafziyla ifade

3 Qsman b, Fadi'nin eserlerinin bazilarinin dijital metinlerine ve Ingilizce gevirilerine su adresten
ulasilabilmektedir: http://siiasi.org/digital-archive/shaykh-uthman-ibn-fuduye/, 24.05.2015.

*  Ahmet Kavas, “Osman b. Fudi”, DiA, ¢33, 5. 466-467.

¥ Bu eserlerin kiinye bilgileri ve bunlara yapilan atiflar ve icin bakimz: Ozkése, Sufi ve iktidar, s. 75.

*  Behice es-5azeli, 101 eserine yapilan atiflar ve bulunduklan kiitiiphane kayitlanyla listelemektedir.
Muhammed Bello, Infiki'l-Meysiir, (“Tercemetu’l-Muellif ve asaruh”), s. 17.

¥ Osmanb. Fadi, fh_uﬁn ‘s-Siinne ve [lmddii’l-Bid'a, 2.bs., tahk. Ahmed Abdullah Bactir, Kahire, 1406/1985,
s. 56, 68,

0 Said b. Nasir el-Gamidi, Hakikatii'I-Bid'ati ve Ahkamihd, 1-11, 3.bs., Rivad, Mektebetii'r-Riisd, 1419/1999,
cl, 5.191-193.

4 Misbahuddin Ciineyd, es-Seyh Osman b. Fidi el-Fulini ve Akidetuhii ald Dav'i el-Kitdb ve's-Siinne,
(Mekke), Camiatu Ummi'l-Kura, 1402/1982, s. 203.

2 Johnston, Sokoto Halifeli¢i Donemi Nijerya'da Etnik ve Dini Catisma,, s. 153.

4 Osman b. Fadi, I'h‘lfﬁu’s—.‘\'fi nne, (“Takdim™), s. 14.

# Fethi Hasan Masri, “Introduction”, Osman b. Fadi (Uthman Ibn Foduye), Beyinu Vuciibi'l-Hicra ala’l-
ibad ( Bayan wujub al-hijra ala'l-ibad), Sokota, Khartoum University, 1397/1977, s. 18.
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etmektedir.®® Usilii’l-Vildye ve Suriituhd adli eseri “neseben Fulani, mezheben Maliki,
itikdden Es’ari olan Osman b. Muhammed b. Osman demistir ki” diye baslamaktadir.
Gortigleri de Eg’ari metoda uygundur.#

Osman'in Vehhabi davetten etkilenmedigini savunan aragtirmacilar 6zetle su
tespitleri siralamaktadir: (1) Osman, Es’ari akideli, Maliki mezhepli, tarikat mensubu
bir sufidir. Muhammed b. Abdilvehhab’in akidesi (es-Sekakir’e gore) Ehl-i Siinnet
akidesi, mezhebi Ahmed b. Hanbel'in mezhebidir. O, stfi degildir, aksine stfilerin
agirthiklariyla savagmistir. (2) Muhammed b. Abdilvehhab, ibn Teymiyye ve
ogrencisi Ibn Kayyim ekoliindendir. Osman ise tasavvuf, tarikat seyhlerine intisap
etmistir. (3) Osman’in telif ettigi eserlerinde, kaynaklarimi zikretmesine ragmen,
Muhammed b. Abdilvehhab’in ya da Ibn Teymiyye ve Ibn Kayyim'in isimlerine yer
vermemistir. (4) Eger etkilenme olsaydi Osman da Muhammed b. Abdilvehhab gibi
Hevsa (Hausa) memleketlerinde ibn Teymiyye medresesi tesis eder ve bunu
duyururdu. (5) Hacca gitmis olan Cibril b. Omer yoluyla Vehhébi tesiri iddia
edilmektedir. Seyh Cibril, ikinci haccini 1200/1785 civarinda yapmustir. Eger cihad
Seyh Cibril'in tesvikiyle olmus olsayds, otuz yi1l énce baglamaliydi. Osman cihadin
sebebini, oniinde sadece bu yol kalmasi olarak agiklamaktadir. Osman kendini ve
cemaatini miidafaa edebilmek igin cihad ilan etmistir. Muhammed b. Abdilvehhab’in
icinden ¢iktig1 cevrede Hanbeli mezhebi yaygindi, Necd’de Eg’arilik yoktu. Bundan
dolay1 o da Hanbeli mezhebine mensuptu. Osman’in icinden ¢ktigi cevre ise
farkliydi. Tasavvuf yaygindi. Tasavvuf mensubu seyhler Eg’arilik ve ayni zamanda
Malikilik miintesibiydi. Bundan dolay1 Osman’in daveti de icinde yasadig: toplumu
olusturan bu unsurlara meyilliydi.*

Nijeryali el-1lari de Osman’in tasavvufta Kadiri, akidede Es’ari, fikihta Maliki bir
miictehid oldugunu kaydetmektedir. Osman b. Fadi ile Muhammed b.
Abdilvehhab’in daveti arasinda alaka yoktur. Osman’in hacca gittigi ve orada
Vehhabilikten etkilendigi, memleketine dondiigiinde islaha bagladig: seklindeki
faraziye, zan ve tahminden ibarettir. Osman hacc veya umre yapmanmus, hatta
herhangi bir Arap beldesine de gitmemistir. Osman b. Fadi Maliki mezhepli, akidede
Es’ari ve Kadiri tarikatindandir. Muhammed b. Abdilvehhab ise Hanbeli ve Selefidir.
Osman, eserlerinde gorislerini verdigi alimlerin isimlerini kaydetmektedir, higbir
eserinde Muhammed b. Abdilvehhab’in ismini zikretmemistir. Osman b. Fadj,
peygambere ve veliye tevessiilti kabul etmektedir.*

4% Ornek olarak bakimz: Osman b. Fadi, Tariku'l-Cenne, s. 6, http://siiasi.org/wp-
content/uploads/2014/12/tarigl-janna-arabic.pdf, 24.05.2015.

i es-Sekakir, s. 178-179, 285-286; Abduzzahir, “Beyne’d-Daveti’is-Selefiyye ve'd-Daveti’l-Falaniyye”, s.

144: Abduzzahir, cd—Dnveru’!’—f:-‘him:'ll,r_ue, s. 330; Fethi Hasan Masri, “Takdim”, Osman b. Fadi, Beydnu

Vueiibi'l-Hicra, s. 2.

es-Sekakir, s. 294; Abduzzahir, “Beyne’d-Daveti'is-Selefiyye ve'd-Daveti’l-Filaniyye”, s. 152;

Abdlizzahir, ed-Davetu '.’—I'sl'ﬁm:'yyc, s. 325,

@ el-ilar, el-Islam fi Niceryd ve's-Seyh Osman b. Fidi el-Fulini, Kahire, Mektchctl'i'I—iskcnduriy}re,
1435/2014, s. 135, 136, 138, 140, 141-145. Krs. Endevi et-Ticani, “Osman dan Fudyu; Eba Haraketi'l-
Islah fi Garb1 Afrikiyya”, Mecelletu'l-Unnme, cilt 4, say1 38, Katar, 1404/1983, (ss. 77-79), 5. 78.
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Osman b. Fadi'nin eserlerindeki ifadeleri de zihniyetini ortaya koymaktadir.
Kelam ilmine bakis1 bunu gosteren delillerden biridir. Osman b. Fadi kelam ilminin
farz-1 kifaye oldugunu savunmaktadir.® Imanin gegerliligi icin kelam bilmeyi sart
kosmak gibi cedel ve tefrikaya sebep olan asar1 goriisleri ise tenkit etmektedir.®
Osman b. Fadi'nin sifatlar ile ilgili goriisleri Es’ari mezhebine uygundur.
Misbdhuddin Ciineyd, Osman’in miiteahhirGn Eg’arilerden oldugunu tespit
etmektedir. Orncgin ru’yetullah meselesinde cihetin nefyedilmis olmasi, Selef’in
goriigline uymadigt igin tenkid edilmektedir. Osman imam igin ikrar1 yeterli
gormektedir. imana ameli dahil etmemesi Selef’in gortsti ile karsilastirlarak tenkid
edilmektedir. Osman, kelam ilmini zemmetmemis, kelam ile ugrasilmasina engel
olmamusg, kelam kitaplarina atiflar yapmisg, bazi kelam alimleriyle ilgili 6vgi icerikli
ifadeler kullanmistir. Osman b. Fudi “Muhammed’in ytizii suyu hiirmetine” diyerek
Vehhabi goriisler agisindan bid’at bir tevessiilde bulunmaktadir.5!

Osman b. FQdi [hyiu’s-Siinne’de iman bashginda kisa anlatimlarla konulari
bitirdikten sonra Izziiddin b. Abdisselam’in (6. 660/1262) Kavaidii'l-Ahkim mdan
ifadeleriyle halkin kelammn detaylarimi bilmesine gerek olmadi§ina dair goriistinii
aktarmaktadir. Osman, basiret sahiplerinin ise itikadi esaslar tizerine i'mal-i fikr
etmesi gerektigini dile getirmektedir. Osman b. Fadi'nin kelam konularinda bir diger
kaynag, Abdiisselam b. [brahim el-Lekani'nin (6. 1078/1668) Serhu Cevhereti’t-Tevhid
adli eseridir. Ondan “dilinyada iman igin sadece ikrar yeterlidir” goriistini
aktarmaktadir. EbG Abdillah Muhammed b. Ylsuf es-SenGsi'nin (6. 895/1490)
kitaplarindan bunu teyid eden ifadelere yer vermektedir. Osman b. Fd1 ilm-i kelami
ovenler ve yerenlerin gerekgelerini kaydettikten sonra “kelami 6venler bir
bakimdan, kotiileyenler ise bagka bir bakimdan bunu yapmaktadir. Detayli
aciklamasi yapilmadan 6vmek de yermek de hatalidir” demektedir.5

Osman kelam igerikli ifadeleri kitaplarinda yazmakla yetinmemis, ders de
okutmustur. Osman’in kardesi Abdullah on ti¢ yasindan itibaren agabeyinden ders
almaya basladigini kaydetmekte ve ondan okudugu dersler ve metinleri
anlatmaktadir. Abdullah, Osman’dan ilm-i tevhid dedigi alanda es-Sensi'nin
kitaplar: ve serhlerini okudugunu yazmaktadir.>

Osman b. Fadi Es’ari ve Maliki mezhebinden Kadiri tarikatt mensubu bir safidir.
Bid’at karsiti ve stinnetin ihyasini savunan bir islahatcidir. Stinneti ihya ve bid’atlan
yok etme gayretleri Vehhabi diye tamitilmasina sebep olmustur. Yasadigi donemde
bagka bir¢ok hareketin lideri gibi Osman da Kur’an ve Stinnet’e vurgu yapnustir.

¥ Osman b. Fadi, Fethu'l-Besair li-Tajkiki Vaz"t Ultimi’l-Bevitin ve'z-Zevahir, tahk. Seyni Moumouni et
Salou El-Hassan, Lyon: ENS Editions, 2012, s. 35-36.

% PHasan isa Abduzzahir, ed-I )nvcru'l’-f:&f&mi};};cﬁ Garbi Afrikiyd ve Kiyamu'd-Devleti’l-Fillini, Riyad,
1401/1981, s. 218: Ozkése, Sufi ve iktidar, s. 276.

3 Misbahuddin Clineyd, es-Seyh Osman b. Fiidi el-Fulani ve Akidetuhit ‘ala Dav't'l-Kitdab ve’s-Siinne,
(Mekke), Camiatii Ummi’l-Kurd, 1402/1982, s. 101, 108-109, 167-171, 175-178, 231-233, 236-237.

52 fx'iyﬁu’ﬁ—f{ihrne, 5. 73-77.

53 Abdullah b. Fadi, Idau n-Nusiih, s. 555.
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Bundan dolay1 Selefi bir yontu oldugu kabul edilmektedir.* Ancak Osman’in
gorebildigimiz eserlerindeki goriisleri dikkate alindiginda, onu, bir mezhep olarak
Vehhabilik ile iliskilendirmek miimiin gozitkmemektedir.

III - izaletii’l-Bid’a ve Ikametii’s-Siinne Cemaati

Nijerya’daki Misliimanlar giintimiizde de Osman b. Fadi'yi en tinlii alim ve
idareci olarak sevmektedir.>® Farkliliklariyla birlikte Nijerya’da cemaatler kendilerini
Osman b. Fudi hareketine nispet ederek 6viinmektedir. Glintimiizde bolgedeki Selefi
davetciler de, onun metodunu benimsediklerini stylemektedir.’ Gortisleriyle
[zdletii’l-Bid’a ve Ikametii’s-Siinne cemaatinin kurulmasinda etkili olan Eba Bekir
Gumi¥ (Ctimi) de Osman b. Fid1'den takdirle bahsetmektedir. Gumi, Eyliil 1987'de
verdigi bir roportajda: “Osman b. Fadi'nin basarilari olmasaydi, bizim tecdid
cabalarimiz ise yaramazdi” demistir.® Gumi, ozellikle bidatlerden bahsederken
Osman b. Fadi'nin goriislerine atiflar yapmaktadir.>

Nijerya’da ingiliz somiirgesi doneminde (1903-1960) agilan bazi okullar hakkinda
yapilan tespitler konumuz agisindan 6nemlidir. Ornegin, 1934 yilinda Ingilizler
tarafindan hakim yetistirmek amaciyla kurulan Kano Hukuk Okulu bunlardan
biridir. Bu okul, 1947 yilinda 6gretmen yetistirmek {izere degisiklige ugramis ve
School of Arabic Studies (SAS) ismini almistir. SAS, Nijerya’daki yeni nesil ulemanin
yetisme merkezi haline gelmistir. Mezunlarinmin neredeyse tamami tasavvuf aleyhtari
olmustur. Ebti Bekir Gumi de bu okuldan mezun olmustur.®

Nijerya 1960 yilinda bagimsizhigim kazanmistir. Federasyon ile yonetilen
Nijerya'nin Kuzey baélgesinde Osman b. Fadi'nin ailesinden Ahmedu Bello 1954-
1966 yillart araliginda yonetici olmustur. Ahmedu Bello ile Ebu Bekir Gumi de
c¢aligmistir. Gumi hac igin gittigi Mekke’de Ahmedu Bello'nun terciimanhigim
yapmustir. Ahmedu Bello, 1957 yilinda Gumi’yi Nijerya Hac Dairesi'nin basina
atamistir. Gumi Bello'nun Arap devletlerini ziyaretlerinde ona eslik ediyordu. Gumi,
1960 yilinda Kuzey Nijerya’min biiyiik kadisinin yardimaisi, 1962 yilinda ise kadist
olarak tayin edilmistir. Bello, 1961 yilinda Cemiatu Nasri'l-Islam (Jama’atu Nasril Islam,

3 Abdiizzahir, cd—Dﬂvcru'f—fm’ﬁmr'y_m‘, s, 323,

55 Kani, Nijerya'da Islami Cihad, s. 21.

*  Yasir Bedevi Abdiilmecil Mustafa, Muhammed Bava en-Niceyri, “ed-Da’vetii’s-Selefiyye ve Eseruha
ale’l-Miictemei'n-Niceyri es-Simali; Dirdse Meydaniyye ala Cema’ati [zaleti'l-Bid"ati ve [kameti's-
Siinne”, Mecelletii 1-Uliim v::'I-HNhr?si'l‘-fs!'rﬁr:riygﬁ.’, Camiatii’s-Sudan li'l-Ultm ve't-Teknuliciya, 15 (2),
2014, (ss.1-11), s. 4.

7 Gumi'nin hayatim kitabinda kendi anlatimindan okuma imkam vardir. Bizim gérme imkam
bulamadagimiz bu kitabin kiinyesi soyledir: Abubakar Gumi, with Ismaila Tsiga, Where | Stand,
Ibadan: Spectrum Books, 1992.

% Roman Loimeier, “Islamic Reform and Political Change: The Example of Abubakar Gumi and the
Yan Izala Movement in Northern Nigeria”, African Islam and Islam in Africa. Encounters between Sufis
and Islamists, edit. Evers Rosanderve David Westerlund, London, Hurstand Company, 1997, (ss.286-
307), s. 286.

*  Abubakar Mahmud Gumi, el-Akidetii’s-Sahihabi-Muuvifakati’s-Seria (The right belief is based on the
shari’ah), Ankara, Hilal Yaymlar, 1392/1972, s. 38, 41, 42, 56.

#  Umar, “Nijerya’da Tasavvuf Hareketleri ve Muhalifleri”, s. 389.
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JNI) ismiyle kurdugu teskilat ile ¢ok sayida insanin Misliiman olmasina vesile
olmustur. Osminiyye ad1 altinda Ticani ve Kadiri tarikatlarindan Misliitmanlar: bir
araya getirmeye calismustir. Bazi arastirmalar, Jama’atu Nasril Islam (JNI) teskilatinin
Gumi tarafindan kuruldugunu yazmaktadir.® Gumi JNI'nin basinda oldugu stirecte
Suudi Arabistan ve Kuveyt'ten finans destegi almistir.®? Giintimiizde JNI cemaatinin
basinda Osman b. Fadi'nin neslinden gelen Muhammad Sa’ad Abubakar
bulunmaktadir.®

Ahmedu Bello 1966 yilindaki darbe sirasinda suikast ile dldiirtlmiistiir. Gumi,
Bello'nun oldiiriilmesiyle siyasi destekten yoksun kalmis, ancak daha bagimsiz
hareket etmeye baslamistir. 1967 yilinda Kaduna radyosunda konusmalar yapmaya,
1970 yilinda gazetede yazmaya baslamustir. Gumi 1972 yilinda el-Akidetii’s-Sahtha bi-
Muuvifakati’s-Seria adli kitabin1  yazinca Tijaniyye ve Kadiriyye tarikatlariyla
miicadele baslamistir. Kitap Arapga oldugundan ilk basta miicadele alimler arasinda
sinirli kalmigtir. Ancak Hausa dilinde yazdigi kitabi 1981 yilinda Zaria’da
basildiginda Gumi ve tasavvuf mensuplari arasindaki anlasmazlik, Kuzey Nijerya
koy ve kasaba camilerinde ¢atismaya dontismistiir.®

Gumi'nin el-Akidetii’s-Sahiha adli kitab1®® sistematik bir akide veya kelam metni
degildir. (-jrncf;in kitapta sifatlara yer verilmez. Ticaniyye tarikatinin klasik metinleri
tizerinden tasavvuf tenkitleri dikkat ¢ekmektedir. Kelam ile ilgili yazdiklarinin
kaynaklarini  tespit imkami vardir. Gumi, imani tasdik ve ikrar olarak
tamimlamaktadir. Buradaki ifadeleri Tahavi'nin (6. 321/933) akide metninden aldig:
anlasilmaktadir. “imanda esitlik” ile ilgili ifadeleri de Tahavi metninin sarihi ibn
Ebi'l-iz’den (6. 792/1390) almis olmalidir. Abdiilaziz b. Baz'in (6. 1999) metne ve
serhine itiraz ve tenkidleri vardir.¥” Vehhabi gortisleri temsil eden Ibn Baz’'in bu
tenkidleri dolayh olarak Guminmin alintilayip yazdiklarma itiraz ve tenkit
mahiyetindedir. Abdtilaziz b. Baz bagka bir konuda bizzat Gumi'yi muhatap
almaktadir. Hz. Isd’nin vefat ettigini savunan Gumi, Hallu'n-Nizd’ fi Mes'eleti Nuziili
Isid ibn Meryem adli bir kitap yazmis ve ahir zamanda [sa’nin niizalindn
olmayacagi savunmustur. Abdiilaziz b. Baz, Gumi’den bu goriisiinden dénmesini
istemistir.®® Bu detaylarla birlikte Gumi, 1392/1972 yilinda tamamladigi Reddii'l-

¢ Ramzi Ben Amara,”Shaykh Ismaila Idris (1937-2000), the Founder of the Izala Movement in
Nigeria”, Annual Review of Islam in Africa, 11, 2012 , (ss. 74-78), s. 74.

% Ramzi Ben Amara, The Izala Movement in Nigeria: Its Split, Relationship to Sufis and Perception of Sharia
Re-lmplementation, Ph.D. Thesis, Bayreuth University, 2011, s. 110.

B www.jni.com.ng

5 Loimeier, “Islamic Reform and...”, s. 288-291.

% Gumi'nin bu kitab1 hakkinda bizim gorme imkam bulamadigimiz su makalede degerlendirmeler
vapilmistir: Alex Thurston, “Abubakar Gumi's al-Agida al-Sahiha bi-Muwafaqat al-Sharia: Global
Salafism and Locally Oriented Polemics in a Northern Nigerian Text”, Islamic Africa, Vol. 2, No. 2,
(Wnter 2011), s. 9-21.

& fbn Ebi'l-izz, Serhu'l-Akideti‘t-T ‘ahdviyye, tahk. et-Ttirki, el-Arnaut, Beyrut, Miiessesetii'r-Risale,
1411/1990, s. 459, 464.

&  ibn Baz, et-Talikiti'l-Baziyye ald Serhi‘t-Tahdviyye, Riyad, Daru ibn Kesir, 1429/2008, s. 747.

& http://www.binbaz.org.sa/node/8601, 28.05.2015.
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Ezhan isimli tefsirinde esmé ve sifat konusunda Selefiyye akidesini takip ettigini,
Muhammed b. Abdilvehhab’in kitaplari ve Abdiilaziz b. Baz'in irsadlarindan
yararlandigini yazmaktadir.®

Gumi'ye 1407/1987 yilinda “Kral Faysal Islam’a Hizmet Odiilii” verilmistir.
Odiiltin verilme sebepleri arasinda sahih islami akideyi agiklamak igin kalemiyle
yaptig1 cihadi ve bid’at ve hurafelere karsi durusu da sayilmaktadir. Kur’an’t Hevsa
(Hausa) diline terciime etmesi, el-Akidetii’s-Sahiha bi-Muvifekati’s-Seria adh kitabin
ve Reddii’l-Ezhan isimli tefsirini telif etmesi bu alanda yaptiklari olarak
siralanmaktadir.”

Suudi Arabistan krali Faysal b. Abdiilaziz (1964-1975) bir Vehhabi imam olarak
degil islamct diinya gortistine sahip bir Miisltiman lider olarak nitelenmektedir. 1962
yilinda hac sirasinda dtizenlenen konferansta alman kararla Mekke'de kurulan
Rabita (Rébitatii’l-alemi’l-islami, Muslim World League, Diinya islam Birligi)
Faysal’in bir projesi sayilmaktadir.”t Gumi de Rabita kuruculari arasinda yer almigtir.

Gumi'nin el-Akidetii’s-Sahitha adl kitabi tasavvuf aleyhindeki en biiyiik eseridir.
Gumi de eski bir tarikat mensubudur. Ancak Gumi 1950'lerde Kadiri tarikatindan
ayrilmistir. Tasavvuf ile ilgili tenkitleri daha c¢ok, Ticaniyye tarikatini hedef
almaktadir.”

Ticaniyye tarikatinda adab ve erkanin temelini Ahmed et-Ticani'nin (6. 1230/
1815) Hz. Peygamber’den aldig1 kabul edilen “Salatii’l-fatih” ve “Cevheretii’l-kemal”
adli iki kisa salavat olugturur. Hz. Peygamber’in ogrettigi Salatii’l-fatih ve
Cevheretii’l-kemal’in diger tarikatlarin mensuplarinca okunan virdlerden daha
faziletli sayildigima ve Ticani olmayanlarin  bunlan  okusalar  dahi
faydalanamayacaklarina  inamilir.” Gumi'nin tenkitleri bu salavatlann da
icermektedir.

Gumi’ye gore “Salatii’l-fatih” kendi memleketinde uygulanmakta olan kot
bid’atlardendir. Hz. Peygamber’e nisbet ettikleri bu ve benzeri uygulamalar ile amel
etmek caiz degildir. Gumi, Ticaniyye'nin klasik kaynaklarindan olan Ali Harazim’in
Cevihirii’'l-Me’dani adli kitabindaki Hz. Peygamber’in o6liimiinden sonra hayati

#  Gumi'nin kaynaklan arasinda Celaleyn tefsiri, bu tefsir iizerine yazilmus olan Siileyman b. Omer’in
elfutihétu -llahiyye bi-Tavzihi Tefsiri'l-Celdleyn 1i'd-Dakaik’l-Hafiyye isimli eseri, Seyyid Kutub'un Fi
Zilali'-Kur’an’1 ve Ismail ibn Kesir'in tefsiri de vardir. Ebli Bekr Mahmid CGimi (Gumi), RedduI-Ezhin
ila Me'ani'l-Kur'an, Kaduna (Nijerya), Muiessesetu Gumbi li'l-Ticara, 1408/1987, s. 828.

70 http://kfip.org/ar/shaikh-abu-bakr-mahmoud-gumi/

Mehmet Ali Biiytikkara, Thvan'dan Citheyman'a Suudi Arabistan wve Vehhabilik, [stanbul, Ragbet

Yaymnlar, 2004, s. 183, 184, 188.

72 Muhammed S.Umar, “Nijerya’da Tasavvuf Hareketleri ve Muhalifleri”, s. 389-390.

7 Kadir Ozkése, “Ticani, Ahmed b. Muhammed”, DA, XLI, 130-133. Detaylar igin bkz: Jamil M. Abun-
Nasr, Son Dinem Tasavouf Alamlarindan Ticaniyye ve Tekrur Hareketi, cev. Kadir Ozkose, Ankara,

Tiirkiye Diyanet Vakfi, 2000, s. 59.
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konusundaki gorislerini’™* tenkid etmektedir. Gumi, bu kitapta yazilanlarin ser’i
stnirlart astigini savunmaktadir.”

Gumi, tasavvufta bazi kisiler icin gavs ve kutub gibi dini mertebeler tayin
edildigini, bu mevkilerdeki kisilerin her tirlt tasarruflariin kabul edildigini
belirtmektedir. Bu kisilerin ser’il kurallara uymamalari durumunda da onlara
mubhalefet edilmemesi istenmektedir. Bu kisilerin ilm-i batin bildigine, dilediginin
imanim ortadan kaldirdigina, sevdiginin imanini sabit kildigina ve gaybi bildigine
inanilmaktadir. Ancak Gumi’ye gtre bunlarin hepsi batil ve yalandir. Bu kisilerin
sayilan hususlari yapabilecegine inanan kafirdir.7

Gumi'ye gore evliyanin makamlarindan, Kadiriyye'nin evradindan bahseden
kitaplardan, Ticaniyye tarikatina ait Cevihiru’l-Me’ani gibi kitaplardan, ayrica dini ve
Arapga ilimlerden uzaklagtiran biitiin kitaplardan, seyhlerden birinin hizmetine
girmeye cagiran kitaplardan uzak durulmalidir. Gumi, bu tiir kitaplara “kiitiibii’d-
desise” adini vermektedir.”

Doénemin 6ne ¢ikan Ticani seyhi ibrahim Niyas? (Ibrahim Niasse, 6. 1975)
hakkinda Gumi “Nijerya’ya nifak, kiifiir ve ilhad ile geldi” demektedir. Kendisiyle
27 Haziran 1978 tarihinde yapilan gortismede her gelen alim ile adeti geregi istifade
amacli iliskiye gectigini soyleyen Gumi, [brahim Niyas’in kiifriintin agiga ¢tkmasiyla
ondan teberri ettigini, uzaklagtigini anlatmistir.”

Gumi'ye gore her mii'min velidir. Kelime-i sehadeti soyleyen ve kendisinde onu
ortadan kaldiracak bir sey meydana gelmeyen kimse miislamandir ve Miisliiman
olarak muamele goriir. Hz. Peygamberin getirmis oldugu her seyi kalbinde kabul
eden miimindir. Bunu bizim bilmemizin bir yolu yoktur. Bu kul ile Rabbi arasinda
bir sirdir. Sahibinin tasdiki ve ameli 6l¢iistinde farkli olur. Her kimin tasdiki arzu ve
gazabini agar ve her hareketi Allah igin olursa, Allah’tan korkar ve Allah’tan umit
ederse o kisi ayette belirtilen® velidir® Gumi'nin bu gortsleri Protestan [slam
tartismalarina da konu olmustur.?

Gumi’ye gore [slam diismanlar1 Miisliimanlarin ¢ocuklarinin  dinlerini ve
Arapgay1 dgrenmelerini engellemeye calismuislardir. Kesf ve velayet adina Siinneti

“ Al Harazim, Cevahirii'l-meini, nsr. Abdullatift Abdurrahman, Beyrut, |)Eiru'l—Kflh'.ibi'l—ilmiyye,
1417/1997, s. 103.

5 Gumi, el-Akidetii's-Sahiha, s. 19-20, 23, 35.

& Gumi, el-Akidetii's-Sahiha, s. 44.

7 Gumi, el-Akidetii 's-Sahiha, s. 79-80.

7 Jamil M. Abun-Nasr, Son Dinem Tasavouf Akunlarindan Ticaniyye ve Tekrur Harekeli,s. 182.

7  Muhammed es-Sani Omer Musa, “Ardu’s-Seyh ibrahim inyas es-Senegali fi'l-Mizan”, Kirddtun
Iﬁ'iki'],{l;e. sayi5, 1431/2010, (ss.4-21), s.8. Gumi ile ibrahim Nivas arasinda yasanan kirizin baz
detaylanyla ilgili ayrica bakimz: Riidiger Seesemann, The Divine Flood: Ibrahim Niasse and the Roofs of a
Twentieth-century Sufi Revival. Oxford University Press, 2011, s. 227-229.

' Yunus, 62, 63: Dikkat edin ki Allahin evliyas: ne tizerlerine korku vardir ne de onlar mahzun olurlar.
Onlar ki Allah'a iman edip, takva ile kotiiltiklerden korunur dururlar.

81 Gumi, el-Akidetii's-Sahiha, . 9, 17.

8 Roman Loimeier, “Is There Something like Protestant Islam?”, Die Welt des Islams, New Series, Vol. 45,

Issue 2, 2005, s. 216-254
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tahrip eden kitaplarin yazilmasiyla destek almislardir. Yikiar bati kiilttirtiniin
egitimini veren okullar agmiglardir. Babalar1 uryan dolasan putperestlerin ¢ocuklar
buralarda egitim gormiis ve devlette gorev almistir. Hurafeler icinde hayallere
dalmis Musliimanlar1 bunlar yonetmeye baslamistir.®

Gumi'nin tasavvuf elestirileriyle birlikte, daha 6nce bazi konular tizerinden
tartismakta olan Ticaniler ile Kadiriler is birligi yapmus, birlikte savunmaya
gecmeislerdir. Tasavvuf muhaliflerinin ingilizlerin agtigi okullardan mezun
olduklarini vurgulamislardir. Bu mezunlar, Kur’an’t yanhs yorumlayip evliyaya
hakaret etmektedirler. Bu grup, Gumi'nin Vehhabi taraftarlarni ve ingiliz isgal
gliclerinin okullarinin tirtinti olarak tasvir edilmistir.*

Gumi’'nin gorisleri ile uyum iginde olan [zdletii'l-Bid’a ve Ikéimetii’s-Siinne’
teskilat1 8 Subat 1978 tarihinde [smail idris (1937-2000) tarafindan kurulmustur.s
izale'nin kurulmasiyla stfiler ile muhalifleri arasindaki miicadele siddetlenmisgtir.
[zile grubunun okullarinda Muhammed b. Abdilvehhab'in Kitibii't-Tevhid adl kitab:
okutulmaya baglannus, Suudi Arabistan’dan ibn Teymiyye'nin kitaplar1 getirilip
dagitilmigtir.”

Nijerya'nin yakin tarihinde tartisilan konulardan biri de tilkede ser’t hukukun
uygulanmasi meselesidir. Nijerya’da farkh bolgelerde kismen seriat uygulamalarn
vardi. Zamfara bolgesi yoneticisi Ahmed Sani Yerima, 2001 yilinda yonettigi bolgede
seriati uygulamaya koyarak Kuzey bolgelerindeki diger yonetimlere de bu yonde
cagrida bulunmustur. Halkin da bu yonde talepleri olmustur.®® Nijerya’da ahval-i
sahsiyye konularinda slam seriati daha once tanimiyordu. Zamfara eyaleti seriati
biitiintiyle uygulamaya koydugunu duyurunca Hiristiyanlarin kargi ¢ikmalariyla
catismalar ¢tkmistir. 2003 yilina gelindiginde seriati uygulayan eyalet sayis1 on bire
cikmistir,?

Gumi’ye gore imkani oldugu halde Allah’in indirdigi ile hitkmetmeyen kadi, bu
yaptigimin haram olduguna inamyorsa fasiktir. Bu yaptigimin helal olduguna
inantyorsa kafirdir. Allah'in indirdikleriyle hitkmetmeyenler kafirlerdir / zalimlerdir
/ fasiklardir (el-Maide 44, 45, 47). Mahkeme konusunu Musliiman olmayan bir
kadiya bilerek tagiyan da bir Miisltimana gotiirmeye imkéani varsa, fasiktir, eger
bunun helal oldugunu kabul ediyorsa kafirdir.*

8 Gumi, el-Akidetii's-Sahiha, s. 78.

8 Umar, s. 388, 390, 396.

B www.jibwisnigeria.org

¥ Ramzi Ben Amara, “Shaykh Ismaila Idris (1937-2000), the Founder of the 1zala movement in Nigeria”,
s. 74-78.

5 Umar, “Nijerya’da Tasavvuf Hareketleri ve Muhalifleri”,s. 393.

#  Ahmed Murtaza, “Cema’atii Boko Haram: Nes'etiiha ve Mebadiuha ve A’'maluha fi Nicerya”, Kirddtun
Ifrikiyye, say1:12, 1433/2012, s. 14.

% Bu eyaletler Niger, Sokoto, Kano, Katsina, Kebbi, Jigawa, Bauchi, Borno, Youbi, Kaduna ve Gombe
olarak verilmektedir. Muhammed Livauddin Ahmed, el-fslim fi Niceryd, s. 219-223. Lapidus “2001
yilina gelindiginde 20 Kuzey {ilkesi Islami hukuku benimsemistir” demektedir. Ira M. Lapidus, [slim
Toplumlar: Tarihi, gev.: Yasin Aktay, M.A.Aktay, Istanbul; Iletisim, 2013, 11, s. 465.

% Gumi, el-Akidetii's-Sahiha, s. 76.
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Nijerya’da ser’i kurallarin uygulanmasini isteyen bir diger grup da Cihadi Selefi
Boko Haram cemaatidir. Asagida gorecegimiz gibi gurubun lideri Abubakar Shekau
beseri hukuk (el-kavanibu’l-vaz’iyye) ile hiikiim verenlerin kafir oldugunu
soylemektedir.

IV - Boko Haram

“Boko Haram” diye meshur olan grup kendisini “Cemadatii Ehli’s-Siinne li’d-da’ve
ve'l-cihdd” olarak isimlendirmektedir. Boke Haram, Hevsa (Hausa) dilinde “Bati
egitim sistemi haramdir” anlamma gelmektedir. ingilizce “book” kelimesiyle de
iliskilendirilmektedir.?’ Boko Haram ismi, Agustos 2009 tarihinde ¢atismalardan
sonra daha ¢ok meghur hale gelmistir. Kurucu sayilan Muhammed Yasuf'un (1970-
2009) adina nisbetle bu gruba “Yustifiyye” veya “YustfiyyGn” da denilmistir.*?

Boko Haram’in kurucusu Muhammed Yasuf un Ebt Bekir Gumi’nin 6grencisi®
veya [zile mensubu Ja’far Adam’in (6. 2007) takipgisi oldugu kaydedilmektedir.% Bir
arastirmaya gore, Ja'far Adam Bati tarz1 egitime karsi ¢itkmanin Miisliimanlar igin
doguracagi mahriimiyetler konusunda Muhammed Yasuf'u elestirmekteydi.?> Seyh
Ja’'far Adam 13 Nisan 2007 tarihinde Kano’daki Dorayi Juma’at Camii'nde sabah
namazi sirasinda kimligi belirsiz kisilerce dldtirtlmiistiir.”

Boko Haram’in kokenini Nijerya'da ortaya ¢ikmig Maitatsine hareketine
dayandiranlar da vardir.”” Maitatsine Hareketi'nin lideri Muhammed Merva
(Mohammed Marwa, 6. 1980) Nijerya'nin kuzeyinde Kano’daki faaliyetleri ile 6ne
ctkmistir. Muhammed Merva'ya peygamberlik iddiasi, kibleyi reddetme gibi baz
asir1 gortisler isnad edilmektedir. Cemaati de bati ve teknoloji karsiti olarak
tamitilmaktadir. Muhammed Merva'nin taraftarlarmin  kansti@i c¢atismalarda
binlerce kisi 6lmiustiir.®® Boko Haram’in kurcusu Muhammed Yusuf'un kars1 ¢iktigi
Bati egitiminin kiiltiirel tarafina oldugu, teknolojiye karsi olmadigini soyledigi
kaydedilmistir.%

“I Paul Newman, “The Etymology of Hausa boko”, http://www.megatchad.net/publications/Newman-
2013-Etymology-of-Hausa-boko.pdf, 09.06.2015.

2 Ahmed Murtaza, “Cema’atti Boko Haram...”, s. 13-24.

# Ahmet Goksel Uluer, Nijerya'da silahl: oreiitler: Boko Haram ve Mend, (Yayimlanmamus Yiiksek Lisans
Tezi), Ankara Universitesi Sosyal Bilimler Enstittisii Uluslararas: i|i§ki|ur Anabilim Dal, Afrika
Calismalar Bilim Daly, 2014, s. 54.

#  Gérard Chouin, Manuel Reinerté&Elodie Apard, “Body countandreligion in the Boko Haram crisis”,
Boko Haram: Islamism. .., (ss. 2013-236), s. 214.

% Freedom Onuoha, “Boko Haram and the evolving Salafi Jihadist threat in Nigeria”, s.168.

% http://www.nmfuk.org/fjaatar.htm, 10.08.2015.

¥ Abdurrahim Siradag, “Sahra Alt Afrikasi'mda Terorist Gruplarn Yiikselisi: Boko Haram ve Es-
Sebab”, SETA Analiz, Mayis 2015, s. 11.

% Uluer, Nijerya'da Silahl (")rgﬁrhrr: Boke Haram ve Mend, s. 50-53. Aynica bakiruz: Elizabeth Allolsichei,
“The Maitatsine risings in Nigeria 1980-85: a revolt of the disinherited”, Journal of religion in Africa,
XVII/3, 1987, $5.194-208; Mervyn Hiskett, “The Maitatsine Riots in Kano, 1980: An Assessment”,
Journal of Religion in Africa, Vol. 17, no. 3, 1987, pp. 209-223.

#*  Tijani el-Miskin, “The Salaf, Jihadi Salafism and the Insurgency in Nigeria”, s. 161.



[lahiyat Akademi Dergisi 297

Ahmed Murtaza’'ya gore Muhammed Yasuf, Miisliiman Kardeslerin (Thvan)
Nijerya'daki grubu igerisinde yer almistir. Thvan icerisinde yer alan [brahim
Zekzeki'®  liderliginde Siilige meyil baslayinca, bagka bir grup Selefilik’e
yaklagmustir.! O donemde Muhammed Yasuf, [zdletii’l-Bid'a ve Ikimetii’s-Siinne
cemaatine yakinlasmis Yobe ve Borno bolgelerinin yoneticisi (sadr) olmustur.
Zamanla Muhammed YGsuf'un taraftarlan ile [zdle arasmda anlasmazliklar bas
gostermistir. [zdle'den ayrilmayla neticelenen anlagmazliklar, 2002 yilinda Cemadatii
Enhli’s-Siinne li'd-da've ve'l-cihidd adiyla ayn bir grubun kurulmasina sebep olmugtur.
Bir y1l sonra 2003’te grup ile gtivenlik giicleri arasinda bazi ¢atismalar yasanmaya
baglamistir. 2009 yilinda giivenlik giicleri Muhammed Ydésuf'un kullandigi ibn
Teymiyye Merkezi/Mescidi’inde onu sag olarak ele gecirmistir. Muhammed
Yasuf'un uzuvlarn parcalanmis cesedi sokaga birakilmistir. 2 Muhammed Yasuf'un
nicin mahkemeye c¢karilmadigr sorgulanmaktadir.!® Liderlerinin 6ldtriilmesi
sonrasinda Boko Haram saldirilarint daha da artirmistir.104

Muhammed Yasuf'a Hdzihi  Akidetiind ve Menheciingd isimli  bir metin
nisbetedilmektedir.!®> Boko Haram’in simdiki lideri Abubakar Shekau da bir videoda
din kardeglerine cemaatini anlatmak igin yazdig risalesini okumaktadir.
Akidelerinin Ehl-i Stinnetve’l-Cemaat akidesi, davetlerinin Kur’an ve sahih hadislere
oldugunu stylemektedir. Risalede ele alinan meseleler arasinda tevhidin iki veya tige
taksimi, biiyiik gtinah isleyenin tekfir edilmeyecegi, sirkin biiytik ve kiiglik (ekber ve
asgar) seklinde taksimi gibi konular vardir. Shekau Allah’in kitabi, Peygamber’in
stinneti ve Selef ulemasimin sozlerinde ne gordiilerse onu kabul ettiklerini
soylemektedir. Hi¢ kimseyi, helal saymadig takdirde, gtinahlarindan dolay tekfir
etmediklerini belirtip ibn Teymiyye'nin ifadelerini nakletmektedir. Sirk konusunda
Muhammed b. Abdilvehhab ve onun kayitlarimi yorumlayan Abdurrahman b.
Abdihamid’in el-Cevibu'l-Miifid adli eserine atif yapmaktadir. ibn Abdilvehhab’in
torunu Abdurrahman b. Hasanin sirk-i ekber'den uzak olmadikca kisinin
Miisliiman olamayacagina dair icma edildigini ifade eden sozlerini Abdurrahman b.
Muhammed el-Asimi’nin ed-Duraru’s-Seniyye fi'l-Ecvibeti'n-Necdiyye isimli eserinden
aktarmaktadir. Shekau kendileri hakkinda tekfirci ithamina kars: ¢ckmasina ragmen,
bazi gruplar hakkinda tekfire varan ifadeler kullanmaktadir. Demokrasiye tabi
olanlar, beseri hukuk (el-kavanibu’l-vaz’iyye) ile hiikiim verenler ve yabanci, Bati
egitimi veren okullara gidenler kafir olarak sayilanlardir.!%

100 Jbrahim Zekzeki liderligindeki hareket igin su sitelere bakilabilir: www .alharakah.net,
www.islamicmovement.org

0 Ahmed Murtaza, “Cema’atiiBoko Haram...”, s. 13-24.

102 http://www.aljazeera.com/news/africa/2010/02/2010298114949112 . html,
https://www.voutube.com/watch?v=A0Yj5EnP-xU, 10.06.2014.

103 Ahmed Murtaza, “Cema’atii Boko Haram”, s.14.

104 Siradag, “Sahra Alti Afrikasi'nda Terorist Gruplann Yiikselisi: Boko Haram ve Es-Sebab”, s. 13.

105 Bu metne internet tizerinden ulasilabilmektedir:
http://www.leechworld.com/files/download/1874/3.rar, 10.06.2015.

106 Bizim ulastigmz video 26 Ocak 2015 tarihinde yaymlanmustir.

https://www.youtube.com/watch?v=1xbUBZ7uk1Q, 09.06.2015.
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Ahmed Murtaza, Boko Haram mensuplarinin okudugu kitaplar listelemistir.
Bunlar arasinda ibn Teymiyye, Muhammed b. Abdilvehhab ve Suud fetva
kurumunun kitaplar: yer almaktadir.10

Kaynak kisi ve kitaplar1 ayni olmasina ragmen Suudi Arabistan miiftiistiniin
Boko Haram hakkinda yaptig1 agtklama kayda degerdir. Nijerya'nin kuzeyindeki
Borno eyaletinde Chibok’ta Nisan 2014’te bir okuldan kiz 6grenciler kagirilmigt:. 08
Diinya ¢apinda ses getiren bu olay igin birgok tinlii: “Kizlarimiz1 geri getirin (Bring
Back Our Girls)” basligiyla ¢agrida bulundu.® Suudi Arabistan miiftiisti, daha 6nce
benzer Selefi gruplardan kendilerini ayristiklart gibi, 0 bu olay tizerine de bir
aciklama yapmustir. Aymi kaynak kisi ve kitaplardan beslenmelerine ragmen Miiftii
Abdiilaziz Al-i es-Seyh, Boko Haram’t Harici mezhebinden olarak nitelemis, sapmus
(dalle) bir grup olarak degerlendirmistir. Ona gore Boko Haram, Islam’in koti
gosterilmesine sebep olmaktadir.!!!

Suud miiftiisiiniin agiklamasindan birkag giin sonra Iziletu’l-Bid’a grubunun
bagkani Seyh Muhammad Sani Yahya Jingir de Boko Haram ile ilgili benzer bir
aciklama yapmis “Islam dininin lekelenmesinden” bahsetmistir.!’2 Jos kentinde
Ramazan aymda (6 Temmuz 2015 tarihinde) Seyh Muhammad Sani Yahya Jingir'in
de icerisinde bulundugu camiye yapilan saldirida ¢ok sayida kisi 6lmiis, seyh sag
kalmustir. Seyh’in Boko Halal isimli bir kitabi oldugu kaydedilmektedir.!? {zale grubu
ve Boko Haram arasinda, tenkit, tehdit ve stipheli bazi olaylarla ilgili suglayicr birgok
haber kayda girmigtir.!!*

Nijerya'da Selefi hareketler igerisinde ilmi ¢alismalarla megsgul olan bir alim
olarak nitelenen!® Seyh Mohamed Awwal Adam Albani de 1 Subat 2014 tarihinde
suikat ile oldiirtlmiistiir. Konuyu habelestiren kimi internet sayfalar olayr Boko
Haram ile iligkilendirip seyhin gruba kars: elestiri oldugunu kaydederken, ¢ bir

107 Ahmed Murtaza, “Cema’atii Boko Haram...”, s. 22,

105 http://www.aa.com.tr/tr/dunya/314297--nijeryada-yaklasik-200-kiz-ogrenci-kacirildi, 11.06.2015.

109 http://www.aa.com.tr/tr/rss/324995--kacirilan-kiz-ogrencilere-destek-artiyor, 11.06.2015.

10 Mehmet Ali Bliytikkara, “11 Eyliil'le Derinlesen Ayrnilik: Suudi Selefiyye ve Cihadi Selefiyye”, Dini
Aragtirmalar, 2004, cilt: VII, say: 20, s. 205-234.

"L http://alhayat.com/Articles/2235083/, 11.06.2015.

2 http://www.punchng.com/news/boko-haram-was-sponsored-to-smear-islam-jingir/, 09.08.2015.

13 http://www.bbc.com/news/world-africa-33406537, 09.08.2015.

14 Bu haberlerin bir derlemesi icin bakimz: Omar 5. Mahmood, “Is Boko Haram Targeting Izala?”,

http://africaconflictblog.com/2015/01/15/is-boko-haram-targeting-izala/, 11.08.2015.

Nijerya Maiduguri {iniversitesi &retim tiyesi Tijani EI-Miskin’e gore Nijerya’da pek cok Islami

hareket vardir. islami hareketlerin yiizde doksamndan fazlasi: banscl yontemlerle davet calismasi

yapmaktadir. Selefi hareketler ti¢ grupta toplanabilir. Birincisi Elbani'nin yaptig gibi ilmi

¢ahismalarla mesgul olmaktadir. Diger bir grup davet, vaaz ve egitim ¢ahsmalarina

=]

15

odaklanmaktadir. Ugiincii grup selefi hareket, Boko Haram gibi, silahli miicadele igerisindedir.
http://www.aa.com.tr/tr/dunya/251332--nijeryada-islami-hareketler-bariscil, 09.08.2015.
16 http://www.worldbulletin.net/muslim-world/128112/nigerias-leading-salafist-scholar-shot-dead,

09.08.2015.
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kismi da habere, seyhin hiikiimetin muarizi oldugu ve defalarca tutuklandig:
bilgisini eklemektedir.!”

Boko Haram basinda da sik¢a haber olmaktadir. Osman b. Fadi’'nin neslinden
olan Sokoto Sultan1 Muhammed Sa’ad Ebt Bekir'in, Nijeryalilara, Boko Haram
orgitiinii yenmek!'® i¢in birlik olmalart ¢agrisinda bulunmas: bu haberlerden
birdir'?

V - Sonug

Nijerya’daki Miisltimanlanin tarihinde iz birakmus tig hareket Selefi yonleriyle ele
alinmaktadir. Bolgede Islam’in yayilmasinda biiyiik katkisi olan Osmén b. Fdi
Maliki mezhebi ve Kadirl tarikati mensubu bir liderdir. Eserlerinden hareket
edildiginde, Osman’in Es’ari mezhebi mensubu oldugu tespit edilebilmektedir.
Bid’atlere karsi verilen miicadele ve stinnetin ihyas: i¢in gosterilen gayretler, bu
hareketin Selefi goriilmesinde etkili olmustur. Bu hareketi Vehhabilik ile de
iliskilendirenler olmustur. Ancak bu iddia sahipleri bu iliskiyi delillendirememis,
one strdiikleri faraziyeler gegerli goriilmemis, Hareket tizerindeki Vehhabi tesiri
iddias1 karsi ¢ikanlarin ortaya koydugu delillerle reddedilmistir.

Nijerya’da yaygin olan tarikatlarin, 6zellikle Ticaniyye tarikatinin mensuplarina
karsi agir tenkitleriyle taninan Eba Bekir Gumi ve onun goriislerinden etkilenmis
kisiler tarafindan kurulan [zéletii’l-bid’a ve Ikdmetii’s-Siinne teskilit;, Vehhabiler ile
daha yakin goriisler paylagsmaktadir. Gumi, tefsirinde esma ve sifat konusunda
Selefiyye akidesini takip ettigini, Muhammed b. Abdilvehhab’in kitaplarindan ve
Abdiilaziz b. Baz'in agiklamalarinda yararlandigim kaydetmektedir. Gumi’ye Suudi
Arabistan yonetimi tarafindan “Islam’a Hizmet Oduili” verilmistir.

Bir donem izéle icerisinde de bulunan Muhammed Yasuf tarafindan kurulan
Cemd’atii Ehli’s-Siinne li’d-da’ve ve’l-cihiid veya meshur adiyla Boko Haram, Cihadi Selefi
bir cemaattir. Sufid miiftiisii ve [zale grubunun lideri Seyh Jingir Boko Haram'1 tenkit
etmektedir. Osman b. Fudi ailesinin temsil edildigi Sokoto Sultan1 Muhammed Sa’ad
Eb( Bekir'in, Boko Haram ile mticadelede edilmesini istedigi basina yansimaktadir.

Nijerya’da Selefi diye nitelenen ti¢ hareketin, birbirlerinden farkhliklari oldugu
anlagilmaktadir. Herbiri hakkinda miistakil galigmalara ihtiyag vardir. Bu gruplar ile
ilgili farkh dillerde oldukga genis literatiir olmasina ragmen, Tiirk¢e calismalar
hentiz yeterli diizeyde degildir.

17 http://www.alukah.net/world_muslims/0/66091/, 09.08.2015.

15 [nternette Boko Haram ile miicadele adi altinda yapilanlar iceren bazi video goriintiileri yer
almaktachr. Ornek olarak “Nigeria's Hidden War” isimli belgeseldeki goriintiiler eger dogruysa,
insanlarin caresizliklerini gozler 6niine sermektedir.

Bakiniz: http://www.channel4.com/programmes/dispatches/on-demand/58946-001,
https://www.voutube.com/watch?v=eOf8_ecDk3c, 11.06.2015.
Whttp://www.trthaber.com/haber/turkiye/boko-harama-kinama-128957 . html, 27.05.2015.
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Salafies in Nigeria
Adem ARIKAN™

Abstract

Nigeria is an important country where population is mainly composed of by Muslims.
Salafism has an important place in the Nigerian Muslim’s history. Osman B. Fudi, who has
an important rollin spread of Islam in Nigeria, struggled against bid’ah, and who struggled
to perform Sunnah. Another movement which struggled against bid’ah is Izala al-bida
Community. Also Boko Haram is a popular Salafi Cihadist group which is widely mentioned
in the media. In this study, the history, views and the connections of those groups with each
other and with Salafism would be analysed.

Keywords: Nigeria, Salafi, Uthman b. Fodio, I1zala, Boko Haram.

Nijerya’da Selefiler

Ozet

Nijerya, niifusunun ¢ogunlugu Miisliimanlardan olusan 6nemli bir Afrika iilkesidir.
Nijerya Miisliimanlarinin tarihinde Selefilik 6nemli bir yere sahiptir. Nijerya halkinin
Miisliman olmasinda biiyiik katkist olan Osman b. Ftdi, bid’atler ile miicadele etmis,
siinneti ihya etmeye gayret gostermistir. Bid’atler ile miicadele eden bir diger hareket
[zaletii’l-bid’a cematidir. “Boko Haram” diye meshur Selefi Cihadi grup da siklikla basinda
kendinden soz etirmektedir. Bu ¢alismayla bu hareketlerin tarihleri, goriisleri ve birbirleri ve
Selefilik ile olan ilgilerinin ortaya konulmasi hedeflenmistir.

Anahtar Kelimeler: Nijerya, Selefiler, Osman b. Fdi, izale, Boko Haram.

I. Introduction

The groups who refer to themselves as “Salafis” are divided into several sub-
branches. According to a classification, there are three groups within Salafis:
Saudis/Wahhabists, Jihadists, and Politicians.! This classification can also be
divided into further new sub-branches. Among the other groups, Wahhabism and

This paper is the English translation of the study titled "Nijerya’da Selefiler" published in the 1-2t
issue of Ilahiyat Akademi. (Adem ARIKAN, “Nijerya’da Selefiler”, ilahiyat Akademi, say1: 1-2, Aralik
2015, s. 283-302.) The paper in Turkish should be referred to for citations.

Assoc. Prof. Dr., Lecturer at Istanbul Uni. Faculty of Theology, e-mail: ademarikan@yahoo.com

1 Mehmet Ali Biiyiikkara, “Giinlimiizde Selefilik ve islami Hareketlere Olan Etkisi”, Tarihte ve
Giiniimiizde Selefilik, ed. Ahmet Kavas, istanbul, Ensar Negriyat, 2014, p.485-524.
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its impacts have been the subject of much research. “Although it is a common thesis
that the first impact of Wahhabism on Muslims was seen on some public resistance
movements which emerged in the 19th century, it is not a thesis based on strong
evidence.” One of these movements is the one started by Uthman ibn Fodio, which
emerged in West Africa. “The impacts of Wahhabism became clear mainly in the
20th century.” The developments in transportation and communication made it
easy for different congregations and organizations in different countries to get in
contact with the scholars in Najd. These groups include Jama’atu Izala al-Bid'a wa
Iqamat al-Sunna in Nigeria.?

The reform movement, started by Uthman ibn Fodio, concerns northern Nigeria
and a vast area which is now within the borders of different states. Izala is a Salafi
group institutionalized in 1978 in Nigeria, where Boko Haram, which is regarded as
a Jihadist Salafi group, emerged in the same region.? The literature on these three
groups focuses mainly on their history.* The aim of this article is to give
introductory information based on their relationship with Salafism.

II - Uthman ibn Fodio Movement

In the 19th and early 20th centuries, Africa had witnessed some movements
aiming to spread Islam and to counter colonialism of European countries. The most
significant pre-colonial Islamic Jihadist movement in West Africa was started by the
Fulani descendant Uthman ibn Fodio (Uthman Dan Fodio, dan Fodio).> The reform
movement, started by Uthman ibn, has the greatest effect in spreading and
strengthening Islam in West Africa.6

Uthman ibn Fodio was born in Maratta, a village near the city of Galmi in
northern Hausaland, in 1168/1754. He is referred to as Uthman ibn Fodio due to his
father’s title “Fodio””, which means “figh scholar” in the Fulani language. He was
taught by his father and various scholars, many of whom were his relatives. He

2 Mehmet Ali Biiyiikkara, “Vehhabilik”, DIA, XLII, 611-615.

3 Tijani el-Miskin, “The Salaf, Jihadi Salafism and the Insurgency in Nigeria”, Tarihte ve Giiniimiizde
Selefilik, ed. Ahmet Kavas, Istanbul, Ensar Nesriyat, 2014, p. 157-171; Freedom Onuoha, “Boko
Haram and the evolving Salafi Jihadist threat in Nigeria”, Boko Haram: Islamism, politics, security and
the state in Nigeria, ed. Marc-Antoine Pérouse de Montclos, Ibadan, African Studies Centre (ASC),
2014, (p.158-191), p.160.

¢ For example, John Azumah’s study reveals the history of these three groups in a chronological order.
John Azumah, “Boko Haram in Retrospect”, Islam and Christian-Muslim Relations, 26 (1), 2015, p.33-
52.

5 Riza Kurtulus, “Afrika, Afrika’da Baglica Islami Cihad ve Direnis Hareketleri”, DIA, 1, 426-428.

¢ Abdurrahman Zeki, “Bat1 Afrika’da Dini Islah Hareketleri”, Bat: Goziiyle Tecdid: Islém Diinyasinda
Tecdid Hareketleri 1700-1850, ed. Nail Okuyucu, Istanbul, Klasik, 2014, (p. 261-275), p. 267.

7 Abdullah ibn Fodio, Ida’ Al-Nusukh Man Akha’ztu Min Al-Shuyukh, p.552 (M. Hiskett, “Material
Relating to the State of Learning among the Fulani before Their Jihad”, Bulletin of the School of
Oriental and African Studies, University of London, XIX/3(1957), p. 550-578, with the text in Arabic
and the translation into English).
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started to communicate religious messages and give scholarly lessons. The focus of
his preachings were on reviving the sunnah and eliminating bid’ah (innovation). A
great number of people became Muslims through his guidance, which became
disadvantageous to the local government. Nafata, the then ruler of Gobir (1794-
1801) assumed a tough attitude against him. In 1798, he issued an edict ordering the
converts to revert back to the traditions of their fathers, and banned the wearing of
turbans and veils.8 When Nafata’s son Yunfa® came to the throne in 1803, he
behaved well to Uthman and his congregation, who helped Yunfa in his struggle
for the throne. However, he attempted to assassinate Uthman soon afterwards. In
1218/1804, Uthman decided to immigrate to Gudu together with his congregation.!°
He sent an ambassador to Yunfa from Gudu. Upon Yunfa’s declining his offer, he
declared his leadership, receiving the titles amir al-mu 'minin and caliph." Then, he
called for jihad against Yunfa. The long-lasting wars resulted in the victory of
Uthman and death of Yunfa in 1223/1808.1> Following the wars with other
neighboring administrations, a state called Sokoto Caliphate was founded in 1812.13

It is noted that Uthman ibn Fodio saw his political dissidents as apostates, and
ruled that they must be killed. Muhammad ibn Abd al-Karim al-Maghili
(d.908/1504), who was involved in the political struggle in the Nigeria region and
affected the region through his works, is claimed to be the person he took as his
model.* It is understood that he started to defend his opinion that those
committing major sins (murtakib al-kabira) should also be regarded as Muslims'>
again after the wars ended', information on which can be found in the
correspondence exchanged during the wars against Bornu. One of the prominent
scholars in the region, Muhammad al-Amin al-Kanemi'” (1775-1837) started to
defend Bornu. He said in the letters he wrote to the rulers of Sokoto that some sins

8 Muhammad Bello, Infaq al-Maysur fi Tarikh Bilad al-Takrur, inv. Bahija Chadli, Rabat, Jam‘at
Mohammed al-Khamis, 1996, p.142.

9 M. Hiskett, “The nineteenth-century jihads in West Africa”, The Cambridge History of Africa, 1790-
1870, 7.bs., ed. J. E. Flint, Cambridge, 2004, V, (p. 125-169), p. 135.

10 Bello, Infaq al-Maysur, p. 143; Kadir Ozkose, Sufi ve Iktidar (Fiilani Islahat Hareketi, 2nd edition,
Konya, Ensar Negriyat, 2008, p. 101-103.

11 Bello, Infaq al-Maysur, p. 147.

12 Muhammed Bello, the son of Uthman ibn Fodio, gives a wide coverage to these wars in his work,
Infaq al-Maysur (p. 247 f£.). See also: Ozkdse, Sufi ve Iktidar, p. 112-137.

13 Ozkose, Sufi ve Iktidar, p. 170.

14 Ozkose, Sufi ve Iktidar, p- 251. See also: Ahmad Mohammad Kani, Nijerya'da Islami Cihad, trans. Omer
Giindiiz, Istanbul, Safak Yaymnlari, 1991, p. 82; Hasan ‘Isa ‘Abd al-Zahir, “Beyne’d-Davetiis-
Selefiyye ve’d-Daveti’l-Fiilaniyye”, Havliyye Kiilliyetu's-Seria ve'l-Kanfin ve'd-Dirdsiti'l-Islamiyye
(Journal of Faculty of Sharia, Law & Islamic Studies), issue 1, Qatar, 1401/1980, (p. 135-162), p. 144.

15 For the texts on the topic in Uthman ibn Fodio’s Nasa'il al-Ummat al-Muhammadiyya, see: M. Hiskett,
“An Islamic Tradition of Reform in Western Sudan from the Sixteenth to the Eighteenth”, Bulletin of
the School of Oriental and African Studies, University of London, XXV, No. 1/3, 1962, (p. 577-596), p.
558.

16 Ozkdse, Sufi ve Iktidar, p. 249-256.

17 See: Ahmet Kavas, “Kanimi”, DIA, XXIV, 311-312.
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committed commonly within society could not be a reason for charging them with
blasphemy.1®

After the state was founded, Uthman ibn Fodio left the administration in the
east of the country to his son Muhammad Bello (d. 1253/1837) and in the west to his
brother Abdullah (d. 1245/1829). Uthman ibn Fodio died on 20th April 1817 (3
Jumada al-Akhirah 1232). His grave is still an important place for Muslims in
Nigeria, Niger, and Chad to visit."?

The state, founded by Uthman ibn Fodio continued to administer the region for
almost a century. After Attahiru, the last ruler of the Sokoto caliphate, was killed
during the war against Britain, which colonized the region, and the political
sovereignty ended (1903). The British colonial rule did not completely eliminate the
family of Uthman ibn Fodio. Losing their political authority, the family has been the
religious leader of the Muslims in the country since then. Muhammadu Sa'ad
Abubakar, succeeding Ibrahim Muhammadu Maccido, the nineteenth sultan of
Sokoto, after his death in a airplane crash on 29th October 2006, is the secretary
general of the Nigerian Supreme Council for Islamic Affairs (NSCIA)%. Another
member of the same family, Ahmadu Bello, who had been chosen as the spokesman
of the Northern House of Assembly, founded an organization called “The Society
for the Jamaat Nasr al-Islam” to promulgate Islam. He was assassinated during a
coup on 15th January 1966.%

There were people relating Uthman ibn Fodio’s movement with Muhammad ibn
Abd al-Wahhab’s invitation and many researchers have conducted a number of
studies on Wahhabism'’s impact on this movement. It was claimed that Uthman ibn
Fodio’s state was founded upon the Wahhabist invitation.??

Wahhabism has been claimed to have influenced many movements that
emerged after Muhammad ibn Abd al-Wahhab’s invitation. According to these
claims, when the leaders of these movements came to Mecca for their pilgrimage
duty, they met the Wahhabist scholars of Najd, and were influenced by their
invitation and conveyed those Wahhabist views to their homeland. Researchers

18 Kadir Ozkose, “Fiilani Hareketi Onderleri ile Bornu Ulemasindan el-Kanimi Arasinda Gergeklesen,
Savas Baris, Tekfir Uhuvvet Tartismalarimin Yer Aldigi Mektuplasmalar”, Tasavouf, 2004, V-13,
p-189-230. See also: Bello, Infaq al-Maysur, p.232; H. A. S. Johnston, Sokoto Halifeligi Donemi Nijerya'da
Etnik ve Dini Catisma, trans. Kadir Ozkose, Konya, Ensar Nesriyat, 2008, p.156.

19 Ahmet Kavas, “Uthman ibn Fodio”, DIA, XXXIII, 466-467.

20 www.nscia.com.ng

21 Ahmet Kavas, “Sokoto”, DIA, XXXVII, 351-352.

2 Wahbah al-Zuhayli, “Teessiiru’d-Da’vati’l-Islahiyyeti’l-islimiyye bi-Da’veti’s-Seyh Muhammed b.
Abdilvehhab”, Buhiisu Usbili’s-Seyh Muhammed b. Andilvehhdb, Riyad, CAmiatii’l-imdm Muhammed
b. Sutid el-Islamiyye, 1403/1983, (p. 293-341), p. 329.
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“should not base their judgements only on assumptions but should support them
with hard evidence.”?

The people claiming Uthman ibn Fodio’s movement was influenced by
Wahhabism focus mainly on pilgrimage. Uthman is considered to have
pilgrimaged or been influenced by the Wahhabist invitation through his teacher
Jibril ibn 'Umar, who had pilgrimaged.?*

The historians make clear statements about the influence which mentions the
date, as well. Uthman went to Mecca for his pilgrimage duty in 1220/1806 and
copied some of the books written by Muhammad ibn Abd al-Wahhab there. These
new ideas aroused a desire to combat the bid’ahs in his own country.?® It is
impossible to determine where this information, which is about his pilgrimage
including its date, and the copying of the books he saw during his travel, is
obtained from. Because those who talk about the pilgrimage with these details did
not cite any sources. The sources refute this information. In his book that he penned
in 1227/1812%, which is after the date (1220/1806) Uthman allegedly went on a
pilgrimage, Abdullah ibn Fodio, Uthman'’s brother, writes that Uthman wanted to
go pilgrimaging but his father didn’t allow him.?” In addition, it is understood from
some of Uthman’s poems that he couldn’t go pilgrimaging.?

Some researchers who studied Fodio, led it to Wahhabism and made different
findings. Mervyn Hiskett determined that “Hausa reformists were never
Wahhabists”. Sheikh (Uthman) is “far from Wahhabist extremism on fundamental
principles.” His teacher, Jibril ibn Umar also “was not a person who adopted
Wahhabists” ideas completely.”? B.G. Martin notes that Uthman ibn Fodio refused

2 Muhammad ibn Ali ibn Muhammad Sakakir, Dawat al-Shaykh Muhammad ibn Abd al-Wahhab wa-Dawat al-
Shaykh Uthman ibn Fudi; Dirasah Tarikhiyah Mugqaranah, and Jamiat al-Imam Muhammad ibn Saud al-
Islamiyah, 1421/2000, p. 293.

2 Mustafa Mis'ad, “Eseru Da’veti’s-Seyh Muhammed b. Abdilvehhab fi Haraketi Osman b. Fadi el-
Islahiyyei fi Garbi Afrikiyya”, Buhiisu Usbili’s-Seyh Muhammed b. Andilvehhib, Riyad, Camiatii'l-
ImAm Muhammed b. Saud al-Islamiyah, 1403/1983, (p.423-444), p.432, 441-442; ; Muhammed Abbas,
“ed-Daiyetu’]l-Mucahid Osman dan Fodyu”, Mecelletu ’l—Vuyu’l—fslﬁmi, volume 21, issue 243,
1405/1984, (p. 52-56), p. 54; Thomas Walker Arnold, Islam’m Teblig Tarihi, trans. Bekir Yildirim,
Cenker {lhan Polat, Istanbul, Inkilap, 2007, p. 418; Johnston, Sokoto Halifeligi Dénemi Nijerya'da Etnik
ve Dini Catisma, p. 154.

% Abd el-Fattah el-Guneymi, “Eserii Da’veti Muhammed b. Abd el-Wahhab fi Garbi Ifrikiyah”,
Buhtisu Usbiii’s-Seyh Muhammed b. Andilvehhdb, Riyad, Camiatii’l-imAm Muhammed b. Sudd el-
1slémiyye, 1403/1983, (p. 343-368), p. 353; Abd al-Qadr Muhammad al-Sibai, “min Alami’s-Selefiyye
fi Afrikiya; es-Seyh Osman ibn Fadi”, Mecelletu’t-Tevhid, Cairo, CemAatu Ensari’s-Sunneti’l-
Muhammediyye, 21st Year, issue 5, 1413/1992, (p. 44-47), p. 45.

2 Abdullah b. Fadi, [ddu'n-Nusih, p- 550.

27 Abdullah b. Fad3, [ddu’n-Nusih, p- 555.

% el-Islim fi Niceryd ve Devru’s-Seyh Osman b. Fidi fi Tersthili, Beirut, Daru’l-Kiitiibi’l-ilmiyye, 2009, p.
88, 90-95, 143.

2 Mervyn Hiskett, Hakikat Yolu, trans. Kadir Ozkése, Konya, Ensar Nesriyat, 2008, p. 185.
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Wahhabism.® It is also seen that researchers who seem to lean towards Shiites
argue that Uthman ibn Fodio was completely detached from any influence of
Wahhabist movements in every stage of his jihad. 3!

Uthman ibn Fodio is a Sufi who is a member of the Qadiriyya order. Kadir
Ozkose extensively discussed the Sufi understanding of Fodio.®? Citations from the
manuscripts of Uthman shows that he was a member of the Qadiriyya order.® The
argument Fodio’s movement “was not based on the Sufi understanding and life
style”®* is not true. It is seen that those who link Uthman’'s movement to
Wahhabism usually do not mention his Sufi aspect.

Uthman ibn Fodio wrote around 150 books and risalahs®, of which 115 were
identified.’¢ In addition to the printed books and manuscripts that have reached
today, some of these are credited to Uthman through citations.”” His son,
Muhammed Bello's 100 works were also identified.® Uthman's book named Ihydu’s-
Siinne ve Ihmddii’l-Bid’a was printed. The content of this book, which draws
attention with its name, contains important details about its author when examined
carefully. Uthman ibn Fodio repeats a very important expression in terms of this
subject many times at the end of each topic. Uthman prays: “O Allah! Make us
succeed in obeying the sunnah of the prophet, Muhammad (p.b.u.h.), for the sake
of him.” He also ends the topic of bid’ah with this statement.*® Fodio’s phrase “for
the sake of Muhammad” is bid’ah according to the Wahhabist views on this subject.
For example, according to al-Ghamidi, this statement is a type of resorting that is
bid’ah.# According to Misbah ed-Din Junaid, the phrase “for the sake of
Muhammad” and this type of resorting is “the most obvious indicator of the

% Bradford G. Martin, Somiirgecilige Karst Afrika’da Sufi Direnis, trans. Fatih Tatlilioglu, Istanbul, Insan
Yayinlari, 1988, p. 27, 39.

31 Writers are especially interested in Uthman'’s opinions on Mahdi. Taheer Yusuf al-Waili and Ilham
Mahmud al-Jadr, ”el—imbirat‘uriyyetu’l—Fﬁéniyyetu’l—islémiyye ve Tesaddiha el-Biritani fi Garbi
Afrikiyya”, Mecelletu'l—Kulliyeti’l—fsldmiyye, volume 3, issue 10, 1430/2009, (p. 21-40), p. 25.

2 Ozkose, Sufi ve Iktidar, p- 175. See also: Kani, Nijerya'da Islami Cihad, p. 85; Hasan Isa Abd al-Zahr, ed-
Davetu’l-Islémiyye fi Garbi Afrikiyd ve Kiydmu’d-Devleti’l-Fillani, Riyad, 1401/1981, p. 315.

3 Muhammed S.Umar, “Movements and Opposers of Sufism in Nigeria”, p.”, trans. Siileyman Derin,
Tasavouf, 1V-10, 2003, (p. 377-398), p. 381; Abdullah Abdiirrezzak Ibrahim, Afrika’da Tasavouf ve
Tarikatlar, trans. Kadir Ozkése, Konya, Ensar Yayincilik, 2008, p. 39-46.

3 Abdurrahman Zeki, “Bat1 Afrika’da Dini Islah Hareketleri”, p. 275.

% The works of Fodio's digital texts and their English translations can be found at:
http://siiasi.org/digital-archive/shaykh-uthman-ibn-fuduye/, 24.05.2015.

3%  Ahmet Kavas, “Uthman ibn Fodio”, DIA, v.33, p- 466-467.

3 For further information and references to these works, see: Ozkose, Sufi ve Iktidar, p-75.

3  Bahija al-Shazeli lists 101 references to his books and their library records. Muhammad Bello,
Infaku’l-Meysiir, (“Tajamatu al-Muellef wa asaruh”), p. 17.

39 Uthman ibn Fodio, fhydu’s—Siinne ve Ihmddii’l-Bid’a, 2nd ed., inv. Ahmad Abdullah Bajur, Cairo,
1406/1985, p. 56, 68.

40 Said ibn Nasir al-Ghamidi, Haktkatii’l-Bid’ati ve Ahkdmihd, 1-1I, 3rd ed., Riyad, Maktabat al-Rushd,
1419/1999, vol.l, p.191-193.
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difference between the faith of Fodio and Muhammad ibn Abd al-Wahhab who
was influenced by ibn Taymiyyah and spread his sect.”*!

In the books of Abdallah ibn Fodio, Uthman’s brother, there were three citations
of Ibn al-Qayyim al-Jawziya who is a student of Ibn Taymiyya. This situation
caused suspicions that the Uthman’s movement was influenced by Wahhabist
sources. It is impossible to say that Uthman was influenced by Wahhabists or his
movement was a part of Wahhabism.> Muhammad al-Bahiy, opened a title on the
influence of Ibn Taymiyyah in the introduction written by Uthman to his work
titled lhya al-Sunnah. According to al-Bahiy, Uthman was a student of Ibn
Taymiyyah's books.# This claim is rejected as Uthman said on the grounds that
“resorting to the Prophet is considered as shirk by Ibn Taymiyyah and Abd al-
Wahhab.”4

It is possible to determine sectarian differences which are important for this
article’s subject. Wahhabism has been claimed to have influenced Muhammad ibn
Abd al-Wahhab who believes in Ahl al-Sunnah, firqa-i najiyyah. Uthman ibn Fodio
expresses his own denomination in his works with the words “Ash’ari”.*> His work
titled “Usilii’l-Vildye ve Suriituhd” begins with the words “Uthman ibn Muhammad
ibn Uthman, who is Fulani in birth, Maliki in sect, Ash’ari in faith says”. His
opinions are also suitable for the Ash’ari method .46

The researchers who claim that Uthman was not affected by the Wahhabist
invitation makes these points in particular: (1) Uthman is a Sufi member of an order
with Ash’ari faith and Maliki sect. According to the faith of Muhammad ibn Abd al-
Wahhab which is the faith of Ahl al-Sunnah and his sect is the sect of Ahmad in
Hanbal. He is not a Sufi, on the contrary, he fought against the extremism of Sulfis.
(2) Muhammad ibn Abd al-Wahhab is from the school of Ibn Taymiyyah and his
student Ibn Qayyim. But Uthman adhered to the sheikhs of Sufism and the order.
(3) Although Uthman cites his sources in his works, there were no references to
Muhammad ibn Abd al-Wahhab or Ibn Taymiyyah and Ibn Qayyim. (4) If there
had been an influence, Uthman would have also established an Ibn Taymiyyah
madrasah in the Hausa states and announced it like Muhammad ibn Abd al-
Wahhab. (5) A Wahhabist influence is claimed through Jibril ibn Umar, who had
pilgrimaged. Sheikh Jibril went on his second pilgrimage around 1200/1785. If the

4 Misbah ed-Din Junaid, es-Seyh Osman b. Fodio al-Fulani and Akidatuhu ala Daw’i al-Qitab wa al-Sunnah,
(Mecca), Camiatu Ummi’'l-Kurd, 1402/1982, p. 203.

4 Johnston, Sokoto Halifeligi Donemi Nijerya’da Etnik ve Dini Catisma, p. 153.

4 Uthman ibn Fodio, fhydu’s—Siinne, (“Introduction”), p. 14.

4 Fathi Hasan al-Masri, “Introduction”, Uthman ibn Fodio (Uthman Ibn Foduye), Beyinu Vuciibi'l-
Hicra ala’l-Ibad (Bayan wujub al-hijra ala'l-ibad), Sokota, Khartoum University, 1397/1977, p. 18.

4% For example, see: Uthman ibn Fodio, Tartku'l-Cenne, p. 6, http://siiasi.org/wp-
content/uploads/2014/12/tariql-janna-arabic.pdf, 24.05.2015.

4 al-Sakakir, p. 178-179, 285-286; Abd al-Zahr, “Beyne’d-Daveti’is-Selefiyye ve’d-Daveti’l-Flilaniyye”,
p- 144; Abd al-Zahr, ed—Duvetu’l—fslﬁmiyye, p- 330; Fathi Hasan al-Masri, “Introduction”, Uthman ibn
Fodio, Beyinu Vuciibi’l-Hicra, p. 2.
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jihad had occurred with the encouragement of the Sheikh Jibril, it should have
started thirty years ago. Uthman explains the reason for the jihad as that it was the
only way left. Osman declared jihad in order to defend himself and his
congregation. Hanbali sect was widespread within the community of Muhammad
ibn Abd al-Wahhab and th Ash’ari faith wasn’t present in Najd. Therefore, he was a
member of the Hanbali sect. However, the environment which Uthman came from
was different. Sufism was widespread there. Sufi sheikhs were followers of
Ash’arism and the Maliki sect, as well. Therefore, Uthman’s invitation was inclined
to these factors forming the community he lived in.#

Nigerian al-Iluri also notes that Uthman was a mujtahid who is Qadiri in
Sufism, Ash’ari in faith, Maliki in figh. Uthman ibn Fodio’s and Muhammad ibn
Abd al-Wahhab's invitations are not connected. The assumption that Uthman went
on pilgrimage, was influenced by Wahhabism there, and started the reform when
he returned to his country is a presumption and prediction. Uthman did not go on
pilgrimage or umrah, or even to any Arab area. Uthman ibn Fodio was in the
Maliki sect, Ash’ari in faith and Qadiri in order. Whereas Muhammed Abd al-
Wahhab is Hanbali and Salafi. Uthman cites the scholars he referenced in his works
and he never referred to Muhammad ibn Abd al-Wahhab. Uthman ibn Fodio
accepts resorting to the prophet and the saints.*

Uthman ibn Fodio’s statements in his works also reflect his mentality. His view
on the discipline of Kalam is one evidence that shows this. Uthman ibn Fodio
argues that Kalam is fard al-kifayah.# He also criticizes the extremist opinions
arguing that knowing Kalam is obligatory for belief validity which causes disputes
and misconception.’® Uthman ibn Fodio’s views on the adjectives are in line with
the Ash’ari sect. Misbah ed-Din Junaid determines that Uthman was one of the
following Ash’aris. For example, on the subject of ru’yatullah, the exile of the
direction is criticized for not following the opinion of the Salaf. Uthman considers
acknowledgement sufficient enough for faith. His exclusion of deeds in faith is
criticized via a comparison with Salaf’s opinion. Uthman did not decry the
discipline of Kalam or prevent engagement in Kalam; his references the books of
Kalam and he praised some of the scholars of Kalam. Uthman ibn Fodio commits

47 al-Sakakir, p. 294; Abd al-Zahr, “Beyne’d-Daveti’is-Selefiyye ve’d-Daveti’'l-Fllaniyye”, p. 152; Abd
al-Zahr, ed-Davetu'l-Islimiyye, p. 325.

48 al-Tluri, al-Islam fi Njarya and al-Sheikh Uthman ibn Fodio al-Fulani, Cairo, Mektebetii’l-Iskenderiyye,
1435/2014, p. 135, 136, 138, 140, 141-145. Cf. Andawi al-Tijani, “Osman dan Fudyu; Ebti Haraketi'l-
Islah fi Garb1 Afrikiyya”, Majalat al-Ummah, volume 4, issue 38, Qatar, 1404/1983, (p. 77-79), p. 78.

4 Uthman ibn Fodio, Fath al-Basair li-Tajkiki Waz"1 Ulumi el-Bewatin wa al-Zevdhir, inv. Seyni Moumouni
et Salou El-Hassan, Lyon: ENS Editions, 2012, p. 35-36.

50 Hasan Isa Abd al-Zahr, al-Dawatu’l-Islamiyyah fi Garbi Afrikiyah wa Qiyamu’d-Dawlati’l-Fulani, Riyad,
1401/1981, p. 218; Ozkose, Sufi ve Iktidar, p- 276.
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by resorting to bid’ah in terms of Wahhabist views by saying “for the sake of
Muhammad.”5!

After finishing the topics with short explanations in the Ihya al-Sunnah chapter,
with the statements from Kavdidii’l-Ahkiam of Abd al-Salam (d. 660/1262) he explains
his opinion that the public doesn’t need to know the details of Kalam. Uthman says
that the heedful ones should produce ideas in regards to theological principles.
Uthman ibn Fodio in Kalam is the Serhu Cevhereti’t-Tevhid of Abd al-Salam ibn
Ibrahim al-Lakani (d. 1078/1668). He conveys his view that “only acknowledgement
is enough for faith in the world.” 2 Abu Abdillah Muhammad ibn Yusuf al-Senusi
(d. 895/1490) has statements confirming this view in his book. Uthman ibn Fodio
says “Those who praise the discipline of Kalam does it from one aspect and those
who decry it does it from another. Both praising and decrying without a detailed
explanation is wrong.”5

Uthman did not only write statements about Kalam in his book, but also taught
them. Abdullah, Uthman’s brother, notes that he had been receiving lectures from
his older brother since the age of 13 and explains the lessons and texts that he
received from him. Abdullah writes that he received books and commentaries of al-
Sunusi from Uthman on the discipline of Tawhid.>*

Uthman ibn Fodio is a Sufi from the order of Qadiri from the Ash’ari and Maliki
sect. He is a reformist against bid’ah and defended the recovery of sunnah. His
efforts to recover sunnah and eliminate the bid’ahs caused him to be introduced as
a Wahhabist. Like many movement leaders of his period, Uthman emphasized the
Quran and the sunnah. Therefore, he is considered to have a Salafi aspect.
However, by taking his views which we see in his works into consideration, linking
him to Wahhabism as a sect does not seem possible.

III - Izalatu’l-Bid'ah and Iqamatu’s-Sunna Congregation

Today, Muslims in Nigeria love Uthman ibn Fodio as the most famous scholar
and administrator. In addition to the differences, the congregations in Nigeria
boast by relating themselves to the Fodio movement. Today, Salafi summoners in

51 Misbah ed-Din Junaid, es-Seyh Osman b. Fodio al-Fulani wa Akidatuhu ala Daw’i’l-Qitab wa’s-Sunnah,
(Mecca), Camiatii Ummi’l-Kura, 1402/1982, p. 101, 108-109, 167-171, 175-178, 231-233, 236-237.

52 [hydu’s-Siinne, p. 73-77.

53 Abdullah b. Fad3, [ddu'n-Nusih, p- 555.

4 Abd al-Zahr, ed-Davetu'l-Islimiyye, p. 323.

55 Kani, The Islamic Jihad in Nigeria, p. 21.

%  Yasir Badawi Abd al-Majl Mustafa, Muhammad Bawa al-Nijayri, “ed-Da’vetii’s-Selefiyye ve Eseruha
ale’l-Miictemei'n-Niceyri es-Simali; Dirdse Meydéniyye ala Cem&’ati {zaleti’l-Bid’ati ve Tkameti’s-
Stinne”, Mecelletii’l-Uliim ve’l-Buhiisi ’l—fsldmiyye, Camiatii’s-Sudan 1i'l-Ultiim ve’t-Teknuliciya, 15 (2),
2014, (p.1-11), p. 4.
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the region also say that they have adopted his method.” Abubakar Gumi® (Jumi),
who influenced the establishment of the Izalatu’l-Bid'ah and Igamatu’s-Sunna
congregation, speaks of Uthman ibn Fodio with appreciation. In the interview he
gave in September, 1987, he says: “Our efforts for novation would have been in
vain if not for the achievements of Uthman ibn Fodio.* Gumi refers to the views of
Fodio especially when talking about the bid’ah.®

The findings regarding some schools which opened in Nigeria during the British
colonial period (1903-1960) are important for this topic. For example, the Kano Law
School, which was established in 1934 by the British to enable judgeships, is one of
these. This school was changed in 1947 to train teachers and was renamed School of
Arabic Studies (SAS). SAS became a center of development for the new generation
of ulama in Nigeria. Almost all of its graduates were anti-Sufism. Abubakar Gumi
also graduated from this school.®!

Nigeria gained independence in 1960. In the northern part of Nigeria, which was
managed by the Federation, Ahmadu Bello, one of Uthman's family members,
became the ruler between the years of 1954 and 1966. Abubakar Gumi also worked
with Ahmadu Bello. In Mecca, where he pilgrimaged, Gumi was the interpreter of
Ahmadu Bello. Ahmadu Bello appointed Gumi as the head of Nigeria Pilgrimage
Office in 1957. Gumi accompanied Bello during his travels to the Arab states. In
1960, Gumi was appointed as the deputy grand kadi of Northern Nigeria, and in
1962 as the kadi. Bello, in 1961, led many people to become Muslims with the
Jama’atu Nasril Islam, JNI organization. Under the name of Osmaniyyah, he tried
to bring Muslims from the orders of Tijani and Qadiri together. Some research
stated that the Jama’atu Nasril Islam (JNI) organization was founded by Gumi.®
Gumi received financial support from Saudi Arabia and Kuwait when he was the
head of JNL6 Today, the head of the JNI congregation is Muhammad Sa’ad
Abubakar, who is one of the descendants of Uthman ibn Fodio.®

57 Gumi’s life can be read by his narration in his book. The copyright page of this book, which cannot
be seen, is as follows: Abubakar Gumi, with Ismaila Tsiga, Where I Stand, Ibadan: Spectrum Books,
1992.

5% Roman Loimeier, “Islamic Reform and Political Change: The Example of Abubakar Gumi and the
Yan Izala Movement in Northern Nigeria”, African Islam and Islam in Africa. Encounters between Sufis
and Islamists, edit. Evers Rosanderve David Westerlund, London, Hurstand Company, 1997, (p.286-
307), p. 286.

% Abubakar Mahmud Gumi, el-Akidetii’s-Sahihabi-Muvafakati’s-Seria (The right belief is based on the
shari’ah), Ankara, Hilal Yayinlari, 1392/1972, p. 38, 41, 42, 56.

¢ Umar, “Nijerya’da Tasavvuf Hareketleri ve Muhalifleri”, p. 389.

61 Ramzi Ben Amara,”Shaykh Ismaila Idris (1937-2000), the Founder of the Izala Movement in
Nigeria”, Annual Review of Islam in Africa, 11,2012, (p. 74-78), p. 74.

©2 Ramzi Ben Amara, The Izala Movement in Nigeria: Its Split, Relationship to Sufis and Perception of Sharia
Re-Implementation, Ph.D. Thesis, Bayreuth University, 2011, p. 110.

6 www.jni.com.ng

¢ Loimeier, “Islamic Reform and...”, p. 288-291.
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Ahmadu Bello was assassinated during the 1966 coup. Gumi was deprived of
political support with the assassination of Bello, but he began to act more
independently. In 1967, he started making speeches on Kaduna radio. In 1970, he
started writing in the newspaper. When Gumi wrote the book el-Akidetii’s-Sahtha bi-
Muwvifakati’s-Seria in 1972, the dispute between Tijaniyyah and Qadiriyya orders
began. Since the book was in Arabic, the dispute was limited between the
struggling scholars. However, when his book that he wrote in Hausa language, was
published in Zaria in 1981, the disagreement between Gumi and members of
Sufism turned into a conflict in the village and town mosques of northern Nigeria.

Gumi’s book, el-Akidetii’s-Sahtha, is not a systematic text of faith or Kalam. For
example, the book does not include adjectives. Criticism of Sufism draws attention
through the classical texts of the order of Tijaniyyah. It is possible to determine the
sources of his statements on Kalam. Gumi defines faith as confirmation and
acknowledgement. It is understood that he took the statement here from Tahawi’s
(d. 321/933) text of faith. He must have taken the statement about “equality in faith”
Ibn Ebi al-Iz (d. 792/1390), who is the commentator of the Tahawi text.6 Abd al-
Aziz ibn Baz (d. 1999) receives objections and criticisms about the texts and his
commentary.®” These critics of Ibn Baz, who represent Wahhabi opinions, indirectly
object to Gumi's citation and criticism. Abd al-Aziz ibn addresses Gumi himself
about another subject. Gumi, who wrote a book about the death of Isa, wrote a book
named Hallu'n-Niza fi Mas’alati Nuzuli Isa ibn Maryam and argued that Isa will
not descend on the day of judgment. Abd al-Aziz ibn Baz asked Gumi to change
this opinion of his.® In addition, in his tafsir titled Raddal-Adhan that was completed
in 1392/1972, Gumi writes that he followed the faith of Salafism in regards to names
and adjectives and that he benefited from the books of Abd al-Wahhab and the
guidance of Abd al-Aziz ibn Baz.®

In 1407/1987, Gumi was given the “King Faisal Service to Islam Award.” The
reasons for the award included his penned jihad to explain the true Islamic faith
and his stance against bid’ahs and superstitions. His efforts in this field included
his translation of the Quran into the Hausa language and compiling his book titled
el-Akidetii’s-Sahtha bi-Muvifekati’s-Seria and his tafsir titled Reddii’'l-Ezhan.”

65 Yet to be seen in this article, these are written about Gumi's book: Alex Thurston, “Abubakar Gumi's
al-‘Aqida al-Sahiha bi-Muwafaqat al-Shari‘a: Global Salafism and Locally Oriented Polemics in a
Northern Nigerian Text”, Islamic Africa, Vol. 2, no: 2, (Winter 2011), p. 9-21.

6 Tbn Ebi’l-izz, Serhu'l-Akideti’'t-Tahaviyye, ed. et-Tiirki, el-Arnaut, Beirut, Miiessesetii'r-Risale,
1411/1990, p. 459, 464.

7 Ibn Baz, et-Talikati’l-Baziyye ala Serhi’t-Tahaviyye, Riyad, Daru ibn Kesir, 1429/2008, p. 747.

6 http://www.binbaz.org.sa/node/8601, 28.05.2015.

6  Gumi’s sources include the Jalalayn tafsir, Suleiman ibn Umar’s book titled elfutihdtu’l-lldhiyye bi-
Tavzihi Tefsiri’l-Celaleyn li’d-Dakdik’l-Hafiyye on this tafsir, Sayyid Kutub’s F7 Zildli’l-Kur’an and Ismail
ibn Kasir’s tafsir as well. Abubakar Mahmud Jumi (Gumi), Reddu’l-Ezhin ild Me’ani’l-Kur’dn, Kaduna
(Nigeria), Milessesetu Gumbi li'l-Ticara, 1408/1987, p. 828.

70 http://kfip.org/ar/shaikh-abu-bakr-mahmoud-gumi/
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Faisal ibn Abd al-Aziz, the king of Saudi Arabia (1964-1975), is not known as a
Wahhabist imam but as a Muslim leader with an Islamic view of the world. Rabita
(Rabitatu’l-Alami’l-Islami, Muslim World League), founded in Mecca with the
conference held during the pilgrimage in 1962 is considered to be a project of
Faisal.”? Gumi is among the founders of Rabita.

Gumi’s book titled el-Akidetii’s-Sahiha is his greatest work against Sufism. Gumi
is also a former order member. However, he left the Qadiri order in the 1950’s. His
criticism on Sufism mostly targets the Tijanniyyah order.”?

Two short salawats named “Salatii’l-fatih” and “Cevheretii’l-kemal” which they
consider that Ahmet al-Tijani (d. 1230/1815) received from the Prophet form basis of
moral and method in the Tijanniyyah order. Gumi, believed that Salatii'l-fatih and
Cevheretii’l-kemal are more virtuous than the invocations recited by the members
of other orders, and the non-Tijanis can not benefit from them even if they recite
them.” Gumi’s criticism includes these salawats, as well.

According to Gumi, “Salatii’l-fatih” is one of the malign bid’ahs practiced in his
country. It not appropriate to use practices like this that are related to the Prophet.
Gumi, criticizes the views on the life of the Prophet after his death in Ali Harazim’s
book titled Cewvihirii’l-Me’dni, which is one of the classical sources of Tijanniyyah.”
Gumi argues that the content of this book exceeds the limits of the religion.”

Gumi states that in Sufism, for some people, religious rankings such as gaws
and kutub are designated, and that all kinds of deeds of the people in these
positions are accepted. It is requested that if these people do not follow the rules of
the religion, they should not be disregarded. It is believed that these people know
what parapsychology is, eliminate the faith of whom they wish, strengthen the faith
of their beloved ones and know the unseen. But according to Gumi, these are all
superstitions and false. Those who believe that these people are capable of doing
these things are disbelievers.”®

According to Gumi, one should avoid books on the rankings of saints and
Qadiriyyah prayers, books like Cevahiru’l-Me’ani that belong to the Tijaniyyah
order, as well as all the books that take away from the religious and Arabic

7l Mehmet Ali Biiyiikkara, Thvan’dan Ciiheyman’a Suudi Arabistan ve Vehhabilik, Istanbul, Ragbet
Yayinlari, 2004, p. 183, 184, 188.

72 Muhammad S.Umar, “Nijerya’da Tasavvuf Hareketleri ve Muhalifleri”, p. 389-390.

73 Kadir Ozkése, “TicAni, Ahmad b. Muhammed”, DIA, XLI, 130-133. For details, see: Jamil M. Abun-
Nasr, Son Dionem Tasavouf Akimlarmdan Ticaniyye ve Tekrur Hareketi, trans. Kadir Ozkoése, Ankara,
Tiirkiye Diyanet Foundation, 2000, p. 59.

7 Ali Harazim, Cevihirii’l-medni, edit. Abd al-Latif Abdurrahman, Beirut, Déru’l-Kﬁtﬁbi’l-Hmiyye,
1417/1997, p. 103.

75 Gumi, el-Akidetii’s-Sahtha, p. 19-20, 23, 35.

76 Gumi, al-Akidatu’s-Sahiha, p. 44.
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sciences, and the books calling people to enter into the service of one of the sheikhs.
Gumi calls these books “kutubu’d-dasisa”.””

Regarding the prominent Tijaniyyah sheikh of the period, Ibrahim Niass’
(Ibrahim Niasse, d. 1975), Gumi says “Hypocrisy came to Nigeria through sacrilege
and impiety.” In an interview on 27 June 1978, Gumi, who stated that he contacts
every scholar in order to benefit from customs, told that after the sacrilege of
Ibrahim Niass was exposed, he broke off his relationship and became distant.”

Every believer is a saint according to Gumi. One who says the confession of faith
and does not have anything to eliminate it in themselves is a Muslim and is to be
treated as a Muslim. The one who accepts everything brought by the Prophet in
their heart is a believer. There is no way for us to know this. It is a secret between
Allah and his servant. It will be different depending on the owner's confirmation
and the extent of his practice. Anyone, whose confirmation transcends their desire
and wrath, and whose every act is for Allah, who fears Allah and has hope in Allah,
they are the saint® mentioned in the verse.®! These views of Gumi were also the
subject of Protestant Islam debates.5

According to Gumi, the enemies of Islam tried to prevent Muslim children from
learning their religion and Arabic. They received support with the writing of the
books that destroyed Sunnah in the name of discovery and power. They opened
schools that teach the devastation of western culture. The children of the pagans
whose fathers went around naked, were educated there and served in the state.
They began to direct Muslims to daydream within the superstitions.®

Together with the criticism of Gumi's Sufism, the Tijannis and Qadiris who had
been discussing some issues earlier, cooperated and started to defend each other.
They emphasized that those against Sufism had graduated from the schools opened
by the British. These graduates misinterpret the Quran and insult the saints. This
group was portrayed as the product of Gumi's Wahhabist supporters and of the
British occupation’s schools.5

77 Gumi, el-Akidetii’s-Sahiha, p. 79-80.

78 Jamil M. Abun-Nasr, Son Donem Tasavouf Akimlarindan Ticaniyye ve Tekrur Hareketi, p. 182.

7%  Muhammad al-Sani Umar Musa, “Arau’s-Seyh Ibrahim inyas es-Senegili fi'l-Mizan”, Kirddtun
ffrikiyye, issue: 5, 1431/2010, (p.4-21), p.8. For more details on the crisis between Gumi and Ibrahim
Niass, see also: Riidiger Seesemann, The Divine Flood: Ibrahim Niasse and the Roots of a Twentieth-
century Sufi Revival. Oxford University Press, 2011, p. 227-229.

80 Jonah, 62, 63: Unquestionably, for the allies of Allah there will be no fear concerning them, nor will
they grieve. Those who believed were fearing Allah.

81 Gumi, el-Akidetii’s-Sahiha, p. 9, 17.

82 Roman Loimeier, “Is There Something like Protestant Islam?”, Die Welt des Islams, New Series, Vol.
45, Issue 2, 2005, p. 216-254.

8 Gumi, el-Akidetii’s-Sahiha, p. 78.

8¢ Umar, p. 388, 390, 396.
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The organization of Izalatu’l-Bid’ah wa lkamatu’s-Sunnah?’, which conformed
with Gumi's views, was founded on 8 February 1978 by Ismail Idris (1937-2000).5¢
The struggle between Sufis and its allies was intensified by the establishment of the
Izala. In the schools of the Izala groups, Kitabii't-Tevhid of Muhammad Abd al-
Wahhab was taught and the books of Ibn Taymiyyah were brought from Saudi
Arabia and distributed.¥

One of the issues discussed in Nigeria's recent history is the implementation of
religious law in the country. In Nigeria, there were partial sharia practices in
different regions. In 2001, Ahmad Sani Yerima, the administrator of the Zamfara
region, implemented Shari'ah in the region he directed and called for other
administrations in the northern regions. The public also demanded this.8 Islamic
sharia was previously recognized in Nigeria on issues of people. Conflicts arose
with confrontations of the Christians when the state of Zamfara declared that they
were putting Shari'ah in full force. In 2003, the number of states that implemented
sharia was increased to eleven. &

According to Gumi, the kadi who does not judge by Allah when he can, is fasiq
if he believes that what he is doing is haram. If he believes that this is halal, he is a
disbeliever. And whoever does not judge by what Allah has revealed - then it is
those who are the disbelievers / wrongdoers / defiantly disobedient (al-Maidah 44,
45, 47). One, who takes a subject of the court of to a non-Muslim kadi when there is
the possibility of taking it to a Muslim one, is fasiq; if she/he accepts that this is
lawful, she/he is a disbeliever.%

Jihadi Salafi Boko Haram congregation is another group in Nigeria that wants to
implement religious rules. As can be seen below, the leader of the group, Abubakar
Shekau, states that those who judge with the civil law (al-kawanibu’l-waz’iyya) are
disbelievers.

IV - Boko Haram

The group known as “Boko Haram” calls itself “Jama’at Ahl al-Sunnah li’d-Da"wah
wa’'l-Jihad.” Boko Haram means “The Western education system is haram” in Hausa

%  www jibwisnigeria.org

86 Ramzi Ben Amara, “Shaykh Ismaila Idris (1937-2000), the Founder of the Izala movement in
Nigeria”, p. 74-78.

8 Umar, “Nijerya’da Tasavvuf Hareketleri ve Muhalifleri”,p. 393.

8  Ahmad Murtada, “Cema’atii Boko Haram: Nes'etitha ve Mebadiuha ve A’maluha fi Nicerya”,
Kirdatun ffrikiyye, issue: 12, 1433/2012, p. 14.

8 These are Niger, Sokoto, Kano, Katsina, Kebbi, Jigawa, Bauchi, Borno, Youbi, Kaduna and Gombe.
Muhammed Livauddin Ahmed, el-islam fi Nicerya, p. 219-223 Lapidus says “In 2001, 20 Northern
countries adopted Islamic law.” Ira M. Lapidus, Islam Toplumlar Tarihi, trans. Yasin Aktay, M. A.
Aktay, Istanbul; Heti§im, 2013, 11, p. 465.

0 Gumi, el-Akidetii’s-Sahiha, p. 76.
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language. It is also associated with the English word “book.”*' The name of Boko
Haram became more well-known after the conflicts in August 2009. This group was
named as “Yusufiyyah” in the name of Muhammad Yusuf (1970-2009) who is
considered to be the founder.”

It is noted that the founder of Boko Haram, Muhammad Yusuf, was a student of
Abu Bakar Gumi's % or a follower of Ja'far Adam (d.2007) who is a member of the
Izala.** According to a study, Ja'far Adam criticized Muhammad Yusuf about the
deprivation of Muslims for opposing Western-style education.?s On 13 April 2007,
Sheikh Ja'far Adam was killed by unidentified persons during his morning prayers
at Dorayi Juma’at Mosque in Kano.”%

There are also those who base the origin of Boko Haram on the Maitatsine
movement in Nigeria.”” The leader of the Maitatsine Movement, Muhammad
Marwa, (d. 1980) is distinguished by his activities in Kano in northern Nigeria.
Some extreme views such as the claim of being the prophet and rejection of Qiblah
are being linked to Muhammad Marwa. His congregation is also introduced as
being anti-western and anti-technology. Thousands have died in the conflicts
involving the supporters of Muhammad Marwa.”® It was recorded that Boko
Haram's founder Mohammed Yusuf said what he was opposing was the cultural
side of Western education, and that he was not against technology.®

According to Ahmad Murtada, Muhammed Yusuf was a member of the Muslim
Brothers” (Ikhwan) group in Nigeria. When an inclination towards Shia began,
under the leadership of Ibrahim Zakzaky'® in Ikhwan, another group approached
Salafism.10! At that time, Muhammad Yusuf got closer to the Izalat al-Bid'a wa
Ikamat al-Sunnah congregation and became the ruler (sadr) of the Yobe and Borno

91 Paul Newman, “The Etymology of Hausa boko”, http://www.megatchad.net/publications/Newman-
2013-Etymology-of-Hausa-boko.pdf, 09.06.2015.

92 Ahmed Murtaza, “Cema’atii Boko Haram...”, p. 13-24.

% Ahmet Goksel Uluer, Nijerya'da silahli érgiitler: Boko Haram ve Mend, (Unpublished Master's Thesis),
Ankara University Institute of Social Sciences Department of International Relations, Department of
African Studies, 2014, p. 54.

9  Gérard Chouin, Manuel Reinert&Elodie Apard, “Body count and religion in the Boko Haram crisis”,
Boko Haram: Islamism...,(p. 2013-236), p. 214.

%  Freedom Onuoha, “Boko Haram and the evolving Salafi Jihadist threat in Nigeria”, p.168.

%  http://www.nmfuk.org/jaafar.htm, 10.08.2015.

97 Abdurrahim Siradag, “The Rise of Terrorist Groups in the Sub-Saharan Africa: Boko Haram and Al-
Shabaab, SETA Analiz, May 2015, p. 11.

9% Uluer, Armed Organizations in Nigeria: Boko Haram and Mend, p. 50-53. See also: Elizabeth Allolsichei,
“The Maitatsine risings in Nigeria 1980-85: a revolt of the disinherited”, Journal of religion in Africa,
XVII/3, 1987, p.194-208; Mervyn Hiskett, “The Maitatsine Riots in Kano, 1980: An Assessment”,
Journal of Religion in Africa, Vol. 17, no. 3, 1987, p. 209-223.

9 Tijani el-Miskin, “The Salaf, Jihadi Salafism and the Insurgency in Nigeria”, p. 161.

10 For the movement under the leadership of Ibrahim Zakzaky, see: www.alharakah.net,
www.islamicmovement.org

101 Ahmad Murtada, “Jamaat Boko Haram...”, p. 13-24.
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regions. However, the supporters of Mohammed Yusuf started to disagree with
Izalat over time, which caused them to leave Izalat and found a new group called
Jama’at Ahl al-Sunnah 1i’d-Da’wah wa’l-Jihad in 2002. After a year, in 2003, some
conflicts started to arise between the group and the security forces. The security
forces caught Mohammed Yusuf alive in Ibn Taymiyyah Center/Mosque, which
Muhammad Yusuf used, in 2009. Muhammad Yusuf’s limbs were torn off and his
corpse was left on the street.!? It has been questioned why he was not taken to

court.10 Boko Haram increased their number of attacks after their leader had been
killed.104

The text Hdzihi Akidetiind ve Menheciind is considered to belong to Mohemmed
Yusuf.’% And the present leader of Boko Haram, Abu Bakar Shekau reads an epistle
which he wrote to introduce his congregation to his religious fellows in a video,
saying that his doctrines belong to Ahl al-Sunnah wa'l-Jamaah and that he aims to
invite people to the Qur'an and true hadiths. There are some subjects such as
dividing tawhid into two or three fractions, considering someone committing a
major sin not to be an apostate, and making a distinction between the major and
minor (akbar and asghar) sins among the subjects covered in the epistle. Shekau
says that they accept what they see in Allah's book, the Sunnah of the Prophet and
the Salaf ulama. He conveys the statements of Ibn Taymiyyah stating that if he does
not declare anyone a disbeliever because of his/her sins unless he considers it halal.
He refers to al-Jawabu’l-Mufid of Abdurrahman ibn Abd al-Hamid who interprets
Muhammad ibn Abd al-Wahhab and his records in terms of polytheism. He
conveys his statement, which belongs to Abdurrahman ibn Hasan, who is the
grandson of Ibn Abd al-Wahhab and refers to a consensus on the idea that one can
not be a Muslim unless one is away from grand shirk, is from Muhammad al-
Asimi’s ed-Duraru’s-Seniyye fi'l-Ecvibeti'n-Necdiyye. Although Shekau opposes
opinions accusing them of declaring people disbelievers, he uses statements
declaring people disbelievers about certain groups. Those who are subject to
democracy, those who judge by civil law (al-kawanibu'l-waz'iyyah) and those who
go to foreign and Western schools are considered to be disbelievers.0

Ahmad Murtaza listed the books that Boko Haram members read. These include
the books of Ibn Taymiyyah, Muhammad ibn Abd al-Wahhab and Saudi fatwa
institution.107

102 http://www.aljazeera.com/news/africa/2010/02/2010298114949112.html,
https://www.youtube.com/watch?v=A0Yj5EnP-xU, 10.06.2014.

103 - Ahmad Murtada, “Jamaatu Boko Haram”, p.14.

104 Siradag, “Sahra Alti Afrikasi’'nda Ter6rist Gruplarin Yiikselisi: Boko Haram ve Es-Sebab (The Rise of
Terrorist Groups in the Sub-Saharan Africa: Boko Haram and Al-Shabaab”, p. 13.

105 This text is available online: http://www.leechworld.com/files/download/1874/3.rar, 10.06.2015.

106 The video found was published on 26 January 2015.
https://www.youtube.com/watch?v=1xbUBZ7uk1Q, 09.06.2015.

107 Ahmad Murtada, “Cema’atii Boko Haram...”, p. 22.
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Although their source person and books are the same, the explanation of the
Saudi mufti about Boko Haram is noteworthy. In April 2014, female students were
kidnapped from a school in Chibok in the Borno state in northern Nigeria.'® During
this incident that had worldwide repercussions, many celebrities called for
attention with the statement “Bring Back Our Girls.”® The mufti of Saudi Arabia
made a statement on this incident, as they had dissociated themselves from similar
Salafi groups in the past.'0 Although they take the same person and books as their
base, mufti Abdulaziz Al ash-Sheikh considered Boko Haram from the Kharijite
sect and called it a deviated (dallah) group. According to him, Boko Haram causes
Islam to look bad.!!

A few days after the Saudi mulfti's statement, Sheikh Muhammad Sani Yahya
Jingir, the head of the group Izalatu’l-Bid’ah, made a similar statement about Boko
Haram and talked about “dishonoring Islam.”"2 In the city of Jos in Ramadan (on 6
July 2015), many people died in the attack on the mosque, where Sheikh
Muhammad Sani Yahya Jingir was in, the sheikh remained alive. It is noted that the
sheikh has a book called Boko Halal.''* A number of accusations have been reported
between the Izala group and Boko Haram regarding criticism, threats and
suspicious events.!14

On 1 February 2014, Sheikh Mohamed Awwal Adam Albani, who was
described as a scholar and was engaged in scientific studies of Salafi movements in
Nigeria, was assassinated.’’> While some of the reporting websites related to the
incident to Boko Haram and noted that the sheikh criticized the group,''¢ some of
them added the information on the fact that the sheikh was against the government
and was arrested many times.!"’

108 http://www.aa.com.tr/tr/dunya/314297--nijeryada-yaklasik-200-kiz-ogrenci-kacirildi, 11.06.2015.
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110 Mehmet Ali Biiyiikkara, “Separation That Became Deeper with 9/11: Suudi Selefiyye ve Cihadi

Selefiyye”, Dini Aragtirmalar, 2004, volume: VII, issue: 20, p. 205-234.

11 http://alhayat.com/Articles/2235083/, 11.06.2015.
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113 http://www.bbc.com/news/world-africa-33406537, 09.08.2015.

114 For a compilation of these news, see: Omar S. Mahmood, “Is Boko Haram Targeting Izala?”,
http://africaconflictblog.com/2015/01/15/is-boko-haram-targeting-izala/, 11.08.2015.

115 According to Nigerian Maiduguri university professor Tijani Al-Miskin, there are many Islamic
movements in Nigeria. More than ninety percent of Islamic movements are inviting peacefully.
Salafi movements can be categorized into three groups. The first one is engaging in scientific studies
like Albani. Another group is focusing on summoning, preaching and education. The third group of
Salafi movements  is  engaged in  armed struggle  like = Boko  Haram.
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Boko Haram is also frequently reported in the press. The Sultan of Sokoto,
Muhammad Sa’ad Abu Bakar, who is one of the descendants of Fodio, called for
Nigerians to unite to defeat!'s the Boko Haram organization.!?

V - Conclusion

The three movements that left their mark on the history of Muslims in Nigeria
are addressed in their Salafi aspects. Uthman ibn Fodio, who contributed greatly to
the spread of Islam in the region, amd is a leader whose sect is the Maliki sect and
who is a member of the Qadiri order. Taking his works into consideration, it can be
concluded that Uthman is a member of the Ash’ari order. The fight against bid’ahs
and the efforts to recover the sunnah made this movement look Salafi. There were
also people associating this movement with Wahhabism. However, these claimants
could not prove this relationship, and the assumptions put forward were not valid,
and they were rejected by the evidence of those who opposed the claim of the
Wahhabist influence on the movement.

Abu Bakar Gumi, who is known for his harsh criticism against the common
orders in Nigeria, particularly the Tijaniyyah order and the Izalatu’l-bid’a wa
Ikamatu’s-Sunnah organization share closer opinions with the Wahhabists. Gumi
notes that he followed the Salafi faith in regards to the names and adjectives and he
he benefited from the books of Muhammad ibn Abd al-Wahhab and explanations
of Abd al-Aziz ibn Baz. Gumi was given the “Service to Islam Award” by Saudi
Arabia.

Jama’at Ahl al-Sunnah 1i’d-Da’wah wa’l-Jihad or famously known as Boko Haram
which is a Jihadist Salafi is a congregation founded by Muhammad Yusuf who was
in the Izalat for a while. The Saudi mufti and Sheikh Jingir, the leader of the Izala
group, criticize Boko Haram. There are media reports stating the Sultan of Sokoto,
Muhammad Sa’ad Abu Bakar, who represents the Uthman ibn Fodio family, wants
the public to fight against Boko Haram.

It is understood that the three movements, which are called Salafi in Nigeria, are
different from each other. Individual studies are needed on each one. Although
there are a wide range of literature in different languages related to these groups,
Turkish studies are not yet at a sufficient level.

118 There are some video footage on the internet that features efforts to fight against Boko Haram. For
example, images, if they are true, in the documentary “Nigeria's Hidden War” show people's
despair.

See: http://www.channel4.com/programmes/dispatches/on-demand/58946-001,
https://www.youtube.com/watch?v=eOf8_ecDk3c, 11.06.2015.
119 http://www.trthaber.com/haber/turkiye/boko-harama-kinama-128957 html, 27.05.2015.
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Nijerya'da Selefiler
Ozet

Nijerya, niifusunun g¢ogunlugu Miisliimanlardan olusan Onemli bir Afrika
tilkesidir. Nijerya Miisliimanlarinin tarihinde Selefilik 6nemli bir yere sahiptir.
Nijerya halkiin Miisliiman olmasinda biiyiik katkis1 olan Osman b. Fidi, bid’atler
ile miicadele etmis, siinneti ihya etmeye gayret gostermistir. Bid’atler ile miicadele
eden bir diger hareket Izaletii'l-bid’acematidir. “Boko Haram” diye meshur
SelefiCihadi grup da siklikla basinda kendinden sz etirmektedir. Bu ¢alismayla bu
hareketlerin tarihleri, goriisleri ve birbirleri ve Selefilik ile olan ilgilerinin ortaya
konulmas1 hedeflenmistir.

Anahtar Kelimeler: Nijerya, Selefiler, Osman b. Fadji, izale, Boko Haram.

Salafies in Nigeria
Abstract

Nigeria is an important country where population is mainly composed of by
Muslims. Salafism has an important place in the Nigerian Muslim’s history. Osman
B. Fudi, who has an important rollin spread of Islam in Nigeria, struggled against
bid’ah, and who struggled to perform Sunnah. Another movement which struggled
against bid’ah is Izala al-bida Community. Also Boko Haram is a popular Salafi
Cihadist group which is widely mentioned in the media. In this study, the history,
views and the connections of those groups with each other and with Salafism would
be analysed.

Keywords: Nigeria, Salafi, Uthman b. F{idi, Izala, Boko Haram.
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