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Osmanli Toplumunda Selefi Diisiincenin Tipik Bir
Temsilcisi Olarak Kadizadeliler

Muhammet Rasit AKPINAR?

Ozet

XVI. ve XVIL yiizy1l Osmanh toplumunda, Stinni-Hanefi gizgideki ilim gelenegine aykiri
olarak ortaya ¢kan bazi fikirlerin, Selefi diislincenin karakteristik ozelliklerini tasidig
sOylenebilir. Bu fikirleri o dénemin siyasi ve ilmi sartlarina uyarlayarak sahiplenen kisiler,
tarihi kaynaklarda “Kadizadeliler/Fakilar (Fakihler)” ismiyle amlmis; ancak diisiince
tarzlarinda etkisini gosteren Selefi dinamikler gézden kagirildig igin sadece, siyasi idarenin
glidiimiinde hareket eden tasavvuf diisman bir ziimre olarak degerlendirilmistir. Oysa sozii
edilen ekoliin Selefi sdylemle benzesen ve ayrisan yonleri izerine odaklanilmasi daha tutarh
goriilmekte olup, bu makalenin de konusunu teskil etmektedir.

Anahtar Kelimeler: Selefilik, bid’at, emir bil-ma’rf nehiy an’il-miinker, Birgivi,
Kadizadeliler.

Kadizadelis as a Typical Example of Salafi Thinking in
Ottoman Society

Abstract

Some ideas raised in 16th and 17th centuries as opposed to Sunni-Hanefi theology tradition
of Ottoman society has certain characteristics of Salafi thinking. The people who defend such
ideas by adapting them to their time’s political and scientific conditions named as
Kadizadelis/Fakis but they overlooked as being considered an anti-Sufi group of people in the
pursuit of personal and political interest rather than presenting Salafi dynamics in their
thinking. This article aims to evaluate that group of people in terms of their similarity and
differences with Salafi thinking in the history of Islam.

Keywords: Salafism, innovations (bid’at), Al-amr bi’l-ma'ruf wal-nahy an al-Munkar,
Birgivi, Kadizadelis.

Giris: Osmanli’da Selefi Soylemin Ortaya Cikis:

Osmanli toplumunda Selefi ideolojiye duyulan sempatinin izlerine ilk olarak,
XVL. ytizyihin ortalarina dogru Birgivi Mehmed Efendi’de (6. 981/1573) rastlanir.!
Istanbul ve gevre illerinde miiderris ve vaizlikle mesgul olan Imam Birgivi, klasik
ilimlerin yaninda felsefi ilimlerin de tahsil edilmesi seklinde stiregelen Osmanh ilim
gelenegine karsi ¢itkmis ve bu gelenek iginde kendisine saygin bir yer edinmis olan

tasavvuf anlayisina tenkitler yoneltmistir.

*  Ars. Gor., Gaziantep Universitesi [lahiyat Fakiiltesi, e-posta: rasitakpinar@gmail.com.
! M. Rasit Akpmar, Kadizideliler ve Sivdsiler Avasindaki Fikhi Tartismalar (Yayimlanmanus Yiiksek Lisans
Tezi), Marmara Universitesi SBE, istanbul, 2009, s. 23-27.
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Bazi aragtirmacilar, ¢esitli sahalarda altmisa yakin eser vermis olan Birgivi'nin
ilmi seviyesini, kendisine model aldig1 Selefi diistincenin 6nemli isimlerinden ibn
Teymiyye'ye (6. 728/1328) kiyasla yiizeysel ve tutarsiz bulmustur.? Bununla birlikte
onun biitiin yasami boyunca sosyal ve siyasi sikintilarin ¢oziimi igin Isldm’in 6ziine
donme fikrini savunmasi, Ibn Teymiyye cizgisine yakin oldugu izlenimini
vermektedir. Birgivi'nin, dini ve ahlaki agidan biiyiik bir yozlasmaya martz
kaldigin1 diistindiigii toplumu rehabilite etme cabasi,  Selefi diistincenin islih
anlayisiyla bliyiik dlgtide benzesmektedir. Ayrica ondaki bu 1slah ve ihya arzusunun
canliligini, Selefilikte oldugu gibi bid'atlarla  miicidele konseptiyle muhafaza
edebildigine isaret edilmelidir. Nitekim bu motivasyonun bir sonucu olarak
eserlerinde, kabirler {izerine tiirbe yapilmasi, {icret karsihginda Kur’an okunmasi,
miizik aletlerinin kullanilmasi ve cemaatle nafile namaz kilinmas: gibi konular
hakkinda elestirilerine sik¢a rastlanir.

Buna ek olarak kendisinin, bazi donemlerde ‘bugiin‘den hosnut olmayan® bir rah
haline kapildigi eserlerinden hissedilmektedir. Daha ¢ok Selefi diisiinceye ozgu
olarak bilinen bu hosnutsuzluk hissi, Birgivi'yi dyle bir noktaya getirmistir ki; bir ara
toplumun, bid’atlar: terk etmesinden timidini iyice keserek inzivaya ¢ekilmis, ancak
bir zaman sonra hocasinin israr ve tesvikiyle medrese hayatina geri donmdisttir. Sarf
ettigi su sozler, onun bu karamsar réh haline 1sik tutacak mahiyettedir: “Oyle ki,
insanlarin o bid'atlart terk ederek benim sozlerimi kabul etmelerine ihtimal yoktur. Zira beni,
ol¢iisiiz konusanlardan hattd baskanlik sevdasinda olan riyakarlardan; yapageldikleri seylerin
ciiz ve siinnet olduguna dair fetvd verenleri de olgun dlimlerden sayiyorlar. Artik onlarin
benim sézlerimi kabul etmeleri nasil diisiiniiliir?"4

Bu doneme dair mevzilan miistakil olarak kaleme aldig1 eserinde analiz eden
Katib Celebi (6. 1067/1657), Birgivi'nin seriat ilimlerine vakif olmasma ragmen
mesrebine uymadig i¢in akli ilimlere karg: bir tutum sergiledigini belirtmis, ayrica
tarih okumadig igin de toplumun 6rf ve adetlerine yaklagimmnin menfi oldugu
tespitinde bulunmustur. Birgivi‘deki bu ‘orf tammazhgn’, Seyhiilislam Ebusutd
Efendi’nin toplumun ihtiyaglarim gozeterek cevaz verdigi ‘para vakiflar1’® fetvasina
reddiye yazmasinda onemli bir rol oynadigi distiniilmiistiir.6 Ayrica onun,
bid’atlara karsi savas verirken dini, toplum hayatindan soyutladig ve bunun sonucu

? Kenan Yakuboglu, Osmanli Medrese Egitimi ve Felsefesi, Gokkubbe Yay., fstanbul, 2006.

3 Mehmet Zeki Iscan, “Selefiligin Siilik Degerlendirmeleri Baglaminda Nefret ve Siddet Séylemi”, e-
makdlidt Mezhep Aragtirmalar Dergisi, 2013, V1/2, s. 161.

4 Ahmet Turan Arslan, fmim Birgivi Hayah, Eserleri ve Arapea Tedrisatindaki Yeri, Istanbul, Seha Nesriyat,
1992, s. 52. Benzer disiincelere zamanim kotiiliiklerle doldugunu ve insanlann giinah batakhginda
stirtiklendigini diistinen Kadizade de rastlamak muimkiindiir. Bk. Kadizade Mehmed, Mebhas-i timin,
Siileymaniye Ktp., Yazma Bagislar, nr. 5570, vr. 250.

w

Klasik donem Hanefi doktrininde, devamhilik 6zelliginden yoksun oldugu igin caiz goriilmeyen para
vakiflarina Ebussutid Efendi, Imam Ziifer’den gelen bir rivayete dayanarak cevaz vermis, Birgivi de
“es-Seyfii's sarim fi adem-i ceviz-il vakfi'l menkiil-1 ve'd derahim” (Tagmabilir Mallarm ve Para Vakiflarinin
Caiz Olmadigr Hususunda Keskin Kilig) isimli bir risale yazarak karsi gkmustir.

¢ Katib Celebi, Mizinii'l-hak fi ihtiyari'l-ehakk, fstanbu I, Marifet Yayimlar, 2001, s. 135; Semiramis
Cavusoglu, The Kadizadeli Movement: An Attempt Of Seriat-Minded Reform In The Ottoman Empire,
Princeton University, New Jersey, 1990, s. 58.
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olarak Islam timmetinin yiizlerce yillik kiiltiir birikimini bir kalemde silebilecegi
yanilgisina kapildig: dile getirilmistir.”

Bu baglamda onun, 6rf ve adetleri bir zenginlik olarak telakki etmeyisinin,
Osmanli’daki “ilk tasfiyeci karakter’ olarak amlmasinda pay1 oldugu soylenebilir.®
Dini inamgin, geleneksel yorum ve ilavelerden armmmasimi ongoren bu tasfiyeci
yaklagimn, Selefiligi cagristiran bir yonii olduguna isaret etmek yerinde olacaktir.

Kadizadeli Hareketinde Selefi izler

Selefi diigtincenin Osmanli toplumunda filizlenmesi mahiyetinde gortilebilecek
olan Birgivi'nin fikri alt yapisini insa ettigi bu distinceler, kendisinin ardindan
talebeleri tarafindan tevarts edilecek ve Birgivi mektebinin iki kusak sonraki
ogrencilerinden Kadizade Mehmed Efendi (6. 1045/1635) ile daha iddiali bir sekilde
gtindeme gelecektir.

Babasinin mesleginden otiirti Kadizade lakabiyla anilan Mehmed Efendi, bir
miiddet klasik metinleri okutmakla ugrasmug, daha sonra Osmanli’da vaizlik
mesleginin zirvesini tegkil eden Ayasofya Camii'ne vaiz olarak atanmstir. Etkili
vaazlar sayesinde ilk giinlerden itibaren kendine has bir dinleyici kitlesi olugturmus
ve kisa stirede nAmini biitiin Istanbul’a duyurmayi basarmistir. Ancak esas sohretini,
Birgivi ekoltintin ongordugu ihya hareketini genis bir tabana yaymak stretiyle,
kendi ismiyle anilacak bir harekete onciiliik ederek kazanacaktir. iste bu hareket,
Selefiligin Osmanli toplumuna tipik bir sekilde uyarlandig: izlenimini veren énemli
ipuglarimni ihtiva etmektedir.

Kadizade Mehmed Efendi, siyasi idaredeki yonetim zafiyetinden toplumun
ahlaki yapisindaki bozulmaya varincaya kadar pek ¢ok sahada kendisini hissettiren
yozlagmanin, dine muhalif tutumlar sergilemenin kagimilmaz bir neticesi oldugunu
ve bu muhalefet devam ettigi miiddetge meselenin ¢oziilemeyecegini vaizlik kariyeri
boyunca siirekli anlatmistir. Kendisine gore buradaki temel problem, toplumun
bir¢ok bid’at ve hurafeyi, onlara dini bir hiiviyyet atfederek sahiplenmesidir. Tam da
bu noktada onun, bid’at ve hurafelerin yayilmasindan biitiintiyle mutasavviflar
sorumlu tutmasi, tasavvuf karsithgiyla tebariiz etmis Selefiligin, Osmanh
toplumundaki bir izdlistimii olarak gortilebilir.

Mehmed Efendi'nin tasavvuf seyhlerine yonelttigi itham ve suclamalar,
mutasavviflar cendhinda muhalif bir blok olusturmus ve taraflar arasinda gerilimli
miindkasalara sebebiyet vermistir. Kadizdde ve onun karsisinda yer alan
Abdiilmecid Sivasi Efendi’ye (6. 1049/1639) nispetle ‘Kadizadeli-Sivasi Cekismesi’

Ahmet Yasar Ocak, “XVIL Yiizyilda Osmanli imparatorlugunda Dinde Tasfive (Piiriitanizm)
Tesebbiislerine Bir Bakis, “Kadizadeliler Hareketi”, Tiirk Kiiltiivii Arvastirmalar;, 1983, Ankara, XXI-
XX1/1-2, s. 212,

Ik tasfiyeci hareketin Ibn Teymiyye ile basladig1, daha sonra XVL. yiizyilda Osmanli’da Birgivi ile,
XVIL yiizyilda Kadizadeliler ile, XVIIL yiizyilda ise Vehhabiler ile temsil edildigi ifade edilmistir. Bk.
Ocak, “Kadizadeliler Hareketi”, s. 208, 213.
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olarak anilan bu tartismalar, birka¢c nesil boyunca devam etmis, devletin ve
toplumun yogun ilgisine mazhar olmustur.

Kadizade'nin fikirleri bir sonraki kusakta kendisi de bir vaiz olan Ustiivani
Mehmed Efendi (6. 1072/1668) tarafindan savunulmustur. Sam’dan istanbul’a gelen
ve daha 6nce Hanbeli mezhebine menstib olan Ustiivani’nin, eski 6gretisinden asina
oldugu bu fikirleri sahiplenmesinin sasirtici olmadig itiraf edilmelidir, Kendisinin
hitabet becerisi ve saray erkaniyla gelistirdigi iyi iligkiler, Kadizadeli felsefesinin
genis kitleler tarafindan benimsenerek niiftizlu bir harekete dontismesine zemin
hazirlamistir. Bir bagka ifadeyle Kadizade déneminde daha ziyade sozli atisma ve
reddiyelesme evresinde kalan, bu nedenle distinsel bir nitelik arz eden Selefi
egilimin, Ustiivani ile birlikte pratige dokiilme imkani buldugu soylenebilir. Nitekim
sarayin himayesini de arkasma alan Ustiivani ve beraberindeki véizlerin, vaaz
kiirstilerinden tarikat ehline yiiklenmeye baslamasi ve onlara, yapageldikleri safi
rittiellere son vermelerini dikta eden tehditkar mektuplar gondermesi bu doneme
tekabiil eder.?

Ustiivani Efendi, bir yandan hurafelere karsi amansiz bir ugras verirken diger
taraftan herkesi bu miicadeleye katki saglamaya davet etmistir. Onun bu anlamda,
inandigini soyleyen her mii'mini teblig vazifesiyle sorumlu tutmasi, daha once
Kadizade'nin de dile getirdigi, iman ve amelin birbirinden ayrilamayacag:
diislincesinin kaginilmaz bir sonucu olarak karsimiza gkmaktadir. (Kadizade de,
imanin sartlarini ve namazin farzlarini bilmeyen kimselere, stirgiin gibi tazir cezalar
ongormiistiir.’?) Nitekim bu anlayisin sonucunda, Ustiivani’nin dini emir ve
nehiylerin uygulanmasini temin etme maksadiyla, halkin bilfiil bazi tedbirlere
miirdcaat etmesini, emir bil-ma’riif - nehiy  an’il-miinker  prensibi  altinda
mesrilagtiracagini belirtmemiz yerinde olacaktir.

Bu acidan bakildiginda Kadizadelilerin, toplumun her bir ferdini miicadeleye
ortak etme cabasi, Selefi sdylemin “ameli tevhid’ seklinde formdile ettigi miiddhaleci
zihniyetin'! bir yansimasi gibi durmaktadir. Ustiivani zamaninda, ozellikle tasavvuf
ehline yonelik tecaviizkar saldirilarda, sozii edilen miidahaleci anlayisin biitin
boyutlariyla tezahtir ettigi gordliir. Kendisinin, sirk bulasan topraklarin ancak denize
dokiilerek  temizlenebilecegi  diisiincesiyle tekkelerin  yikimina iliskin  fermanlar
cikartilmasinda etkili oldugu, hatta bazen bizatihi yikim faaliyetine istirak ettigi ve
firsat buldukga tasavvuf erbabina fiili saldirida bulundugu rivayet edilmistir.!?
Miidahalecilik, Ustiivani’nin genlerine o denli iglemis olmalidir ki bir defasinda
cemaatini, elbiselerinin altinda sopa tasimalarnn hususunda 6glitlemis ve cenaze

9 fsmail Hakk Uzuncarsili, Osmanly Tarihi 111, 368; Naima, Tarth-i Naimd, ¢cev., Mehmet ip&ir]i, Ankara,
Tirk Tarih Kurumu Yay., 2007, V, 56-58.

0 Kadizade, Mebhas-i imdn, vr. 258a.

11 Ferhat Koca, fslim Hukuk Téarihinde Selefi Soylem, Ankara, 2000, s. 200-202; Iscan, “Selefiligin Siilik
Degerlendirmeleri Baglaminda Nefret ve Siddet Séylemi”, s. 165.

2 Naima, Tdrih, 1, 1709; Madeline Zilfi, “Kadizadeliler: Onyedinc Yiizyl istanbul’'unda Dinde ihy.i
Hareketleri”, cev. M. Hulusi Lekesiz, Tiirkiye Giinliigii, Ankara, Kasim-Arahk 1999, say1: 58, s. 71.
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defnedilirken aglamaya baslayan kadinlara -bid’at oldugu gerekgesiyle- vurmaya
tesvik etmistir.!3

Nihayetinde bu agirilik, onu, taraftarlariyla bulusup ‘bid’atlardan arindirmak
stiretiyle Peygamber’in Medine'sine benzetilecek bir Istanbul ozlemiyle’ ™ biiyiik bir
ayaklanma tertib etmeye kadar siirtiklemistir. Bu tertib ile amagladig: seyin; selatin
camiilerin bir tane haricindeki tiim minarelerini yikmak, tiirbe ve tekkelere baskinlar
diizenleyerek seyh ve dervigleri tecdid-i imana davet etmek, kabul etmeyenleri
oldiirmek, hasili sehri biittin bid’atlardan temizlemek oldugu iddia edilmistir.!s Bu
saikle onun liderliginde Fatih Camii’nde bir araya gelen kalabalik bir grup, Cuma
giinti makamla Kur'an okuyan miiezzinleri bidat isledikleri gerekgesiyle disan
atmak istemis ve kendilerine mukavemet gosteren camii cemaatini de emir bil-
ma’raf nehiy an’il-miinker vazifesine istirdk etmeye cagirmistir. Neticede bu
planlari, bir tagkinlifa firsat vermelerini 6nlemek maksadiyla devlet yetkililerinin,
Kadizadelileri, Stinnete uygunluk iddialarinin hatali olduguna hiikmeden bir
fetvaya dayanarak Kibris'a stirgiine gondermesiyle akamete ugrayacaktir.1¢

Bu érneklerden hareketle Ustiivani’nin temsil ettigi anlayisin, Selefiligin dislayic
din dilini benimseyen, her yeniligi bid’at telakki eden ve baskalarma karsi
miidahaleci bir tutum sergileyen'” bircok karakteristik 6zelligini tasidigini soylemek
mimkdnddir.

Kadizadeliler'in yukarida gergevesi cizilen bu kati bid’at nazariyesine, realitesini
yok saydig1 toplumun icinden baz itirazlarin yiikseldigi de vaki olmustur. Kadizade
selefiligine yakin duran Tiirk Ahmed isimli bir vaizin, hitabeti sirasinda bir kisi ile
girdigi su polemik, bu duruma garpici bir 6rnek teskil etmektedir: Ustiivani Efendi
ile aym donemde yasayan ve tiim bid’atlar1 ortadan kaldirmak isteyen Tiirk
Ahmed’e, dinleyenlerden birisi: “Peygamber zamaninda cakstr (salvar) ve don yoktu, su
halde sizlere gére bunlart giymek bid'attir, onlart da kaldwir nusunz? diye sormus, o da:
“Evet, men’ ederiz, izar ve pestamal kusansinlar”, diye cevap vermistir. Soru sahibi
tekrar: “Kastk kullanmak da bid'Gttir. Ani ne yaparstmiz?” diye sorunca Tiirk Ahmed:
“Tadmu elleriyle yesinler, ellerine bulasmakla ne lazim gelir?” seklinde kargilik vermistir.
Bunun tizerine sual sahibi dayanamayip: “Efendiler! Siz, halk-1 alemi soyup baldiri ¢iplak
¢6l Arab’t kiwyafetine biiriimek istersiniz.” diyerek mistehzi bir tarzda itirazin
yoneltmistir. O sirada sohbeti dinleyen diger bir kimse: “Kasiklar yasak olunca kastk¢
esnaft ne yapacak?” diye sorunca: “Misvak ve tesbih yapip aninla gecinsinler!” cevabiru
almustir.!8

Soz konusu bu vakia toplumun orfiinti, glinliik hayata yansiyacak sonuglari
agisindan fayda-zarar muhasebesine tabi tutmaksizin hedef alan yasak¢r anlayisin bir

13 Muhibbi, Emin b. Fazlullah ed-Dimaski, Huldsatii'l-eser fi a'ydani’l-karni'l-hidi ager, Daru’Sadir, Beyrut,
ts., 111, 387.

4 Zilfi, “Kadizadeliler”, s. 74.

15 Hiiseyin G. Yurdaydin, Isldm Térihi, s. 129: Ocak, “Kadizadeliler Hareketi”, s. 222.

16 Yurdaydin, Islam Tarihi, s. 129,

17 fscan, “Selefiligin Siilik Degerlendirmeleri Baglaminda Nefret ve Siddet Soylemi”, s. 161.

1 Ugzungarsih, Osmanh Tarihi, 111, 365.
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handikab olarak degerlendirilebilir. Céziim ararken yeni sorunlara sebebiyet veren
bu dar bakis acgisini, Selefi karakterli literal yorum yontemiyle iliskilendirmek
miimkiindtir. Bu anlamda kaynaklarin rivayet ettigi bir bagka polemik mevzisu
Kadizade'nin, nasslari zahiri bir perspektifle okuduguna dair bazi ipuglarini iginde
tasimaktadir: Rivayete gore padisah ve Seyhiilislam’in huzurunda gergeklesen
tartismada Kadizade, esydnin zikrini isitebilen/anlayabilen dervisler oldugunu séyleyen
Sivasi Efendi'yi “Hepsi O’na hamd ile tesbih eder, fakat siz onlarin tesbihini
anlayamazsiniz.” (el-isra 17/44) ayetine muhalefet ettigi gerekgesiyle tekfir etmistir.
Sivasi Efendi ise burada muhatabin kafirler oldugunu ve ayetin ‘selb-i kiilliyenin
nakizi, macib-i ctiziyyedir’ kurali geregi “ Tiimiiniiz anlamazsiniz, fakat bazimz anlayip
isitirsiniz” seklinde yorumlanabilecegini ifade ederek, Kadizade'nin mantik ve tefsir
ilimlerine nekadar yabanci oldugunu ispatlamaya calismistir.'?

Selefilikte bid’at anlayisi, kendi ideolojisini hakikatin yegane temsilcisi olarak
takdim etmenin bir geregi olarak siirekli giindemde tutulmus ve bu hakikati
reddedenler de ehl-i bid"at olarak kars tarafta konumlandirilmistir. Bu minvaldeki
diistincelerinden otiirti Kadizadeliler’in de hemen hemen btitiin vaaz ve risalelerinde
bid’at mefhtimunun diri tutuldugu gorilir. Kendi ismiyle amilan bir risalede
Mehmed Efendi, bid’atlarin Peygamber’e ve mezhep imamlarina iftira etmek
anlamma geldigini su sozleriyle agiklamaya ¢alismistir: “Bir kimse, iki yiiz yirmi dort
sahan yemek hazirlasa misafirlerine ikram etse, misafirler de onca yemek dururken baska
yemeklere yonelse ve ikramdan yiiz cevirse bu ne derece dogru olur? Iste bunun gibi,
Peygamber (sav) de, kendisinin buyurdugu ve isledigi ibadetlerden yiiz ceviren ve sonradan
uydurulan bu bid'atlara yonelenlerden act duyar. Su durumda cemaatle kilinmas: mesrii
olmayan namazlarin cemaatle kilinabilecegini soylemek Sari” Teald iizerine iftiradir. Cahil
miibtedi’lerin peyda ettikleri namazlar, basta Peygamber Efendimize olmak iizere tiim dlim
ve fakihlere iftird niteligi tasir.”20

Eserlerinde “Her muhdes (sonradan olan sey) bid’attir.”?' hadisine sikga atif yapan
Kadizade'ye gore, bid'at isleyen bir kimse icin bazi miieyyidelerin uygulanmasi
zaruri bir hal almistir. Onun, Mesdil-i Ehl-i siinnet isimli risalesinde kaydettigi su
fetva, dngordligii tecziyenin mahiyeti hakkinda fikir verir niteliktedir: “Bir kimse bir
bid’at islese ser’ ile ona iki yiiz elli degnek vurulur.”?

Bid’atlarla miicddele amaci guden benzer yaklasimlar, ekoliin diger
temsilcilerinde de goriiliir.  Ornegin, Ustiivani’ye gore Cuma ve bayram
namazlarmdan sonra musafaha yapmak bid’attir. Bir kisinin bir baska kisiye batil ve
bi’dat olan seyde uymasi ve uyarken “haktir, ibadettir” demesi de bid"attir, Gstelik o
kisiyi kiifre gottirtir.?

1 Cengiz Gundogdu, "XVIL Yiizyil Osmanhsinda Siyasi Otoritenin Ulema-5afi Yaklagimima Dair Bir
Ornek: IV. Murat-Kadizade-Sivasi”, Dini Arastirmalar, 1999, 11/ 5, s. 215-216.

2 Kadizade, Risdle-i Kadizade, vr. 76b-77a.

21 Miislim, “Cuma” 43; EbG Davad, “Siinnet” 6; Nesai, “Iydeyn” 21.

2 Kadizade, Mesdil-i Ehl-i siinne, vr. 152a.

2 Ustivani Mehmed b. Ahmed ed-Dimeski el-Hanefi, Fevdidii'l-kebir, Stileymaniye Ktp., Fatih, nr. 2770,
vr. 75b, 193b.
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Bu ¢ergevede hareketin tigtincti kusak temsilcisi Vani Efendi’'nin (6. 1096/1685),
mezhep imamlarina muhalefet edenleri de ehl-i bid’at kapsaminda degerlendirdigi
zikredilmelidir. Onun Tasavoufi Bid'atlardan Sakinmaya Dair Risdle ismini tasiyan
eserinde bu kimselerin tecziyesini gerekli géren anlayis soylece belirlenmistir: “Her
kim mezhebini taklit ettigini iddia eder ve ona bir hiikiimde muhilefet ederse bid'at islemis
olur, fiska diiser ve mezhebinden ¢ikar. Bu kisinin bu fiili yapmaktan men’ edilmesi ve te’dib
edilmesi gerekir.”>

Burada, insanlarin bid’atlar1 isleme hususundaki israrinin, Kadizadeliler'in sert
tislubu igin adeta bir gerekge tegkil ettigi ileri stirtilebilir. Zira onlar, topluma bakinca,
dine karsi lakayt bir tutum sergileyen, sozgelimi dini ilimleri tahsil etmeyi ikinci
plana atan ve alimlerle istihza eden bir ztimre gérmekteydiler. Muhtemeldir ki bu
saikle, ¢ogu eserin sonunda ‘elfaz-1 kifiir bahislerine” yer vermislerdir. Ancak ne
gerekge ile olursa olsun tekfir hareketini bu denli diri tutmalarinin, Selefiyyenin
dislayicr karakteristigini ¢agristirdig ifade edilmelidir.

Bu cagrisimu hakli ¢ikaracagy diistiniilen bazi fetvalarimi, 6rnek mahiyetinde
zikretmek mumkindtir: “Kiifiir olan sézler ve eylemler sekiz yiiz seksen sekizdir. Bunlar
dinden cikan gruplar ortaya atip Islam iilkelerinde yaynuslardir. Bu sézleri, insanlar ilk
zamanlarda soylemezlerdi ve soyleyeni de oldiiviivlerdi. Simdiki zamanda o sozleri séyleyen
ve o eylemleri yapan dinsizleri sosyete (ekibir tdifesi), diigiinlerde, diger toplantilarda ve siir
yerlerde getirtirler, soylettirirler, eglenirler ve giiliisiivler. Hem kendileri hem giilenler hepsi
kifir olurlar ve imanlarmi yenilemezlerse 6ldiiriilmeleri gerekir.”? Mesdyihe (mezhep
biiyiikleri) kiifreden veya baska kiifiir soz soyleyen halk sayet kiifriinden donmezse,
yeryiiziinde fitne cikmasint 6nlemek icin oldiiviiliir.® Bir kimse birisine “tirnaklarin kes,
siinnettir” dese ve o kisi “siinnet olsa bile kesmem” dese kafir olur. Bir kimse sarap icen bir
fasiga “miibdrek olsun” derse kifir olur. Bir kimse kiifitr soylese, yanindaki kisi de buna riza
gostererek giilse ikisi de kifir olur. Bir kimse okuldaki hocasini taklit etse, istihzd etmek icin
eline cubuk alip arkadaglarina hocasi gibi vursa kiifir olur.?” Bir kimse buyi1§ini kesen bir fakihe
“cok ¢irkin olmussun” dese kdfir olur. Bir kimse viizleri taklit edip giilse ve onu dinleyen
cemaat de giilmesine eslik etse ciimlesi kifir olur.?s Bir kimse bir kimseyi cemaatle namaz
kilmaya davet etse, karsisindaki de “Ben yalmz kilacagim, ciinkii Allah “inne’s-saldte tenha”
buyurur diyerek dyeti kerimeyle dalga gecse kifir olur.?® Elfaz-1 kiifrii bilmeyen kifir olur,
karist bos olur, cocuklart veled-i zind olur, dldiirdiigii murdar olur. Frenk kifirlerinden fark:
kalmaz. Kiiciikken evlatlara, kélelere, hizmetkdrlara itikad ve elfaz-1 kiifrii 6gretmek gerekir.
Ogrenmek istemeyenler te’dib edilmelidir veya satilarak kapilardan uzak tutulmalidir. Kole

% Vani Mehmed Efendi, Tasavoufi Bid'atlardan Sakimmaya Dair Risdle, Stileymaniye Ktp., Haa Besir Aga,
nr. 406, vr. 190b.

% Kadizade, Mebhds-i imdn, vr. 50,

% Kadizdde, Mebhas-i imdn, vr. 75a.

27 UsHivani, Fevdid, vr. 198a.

2 Ustiivani, Fevaid, vr. 199b.

2 UsHivani, Fevdid, vr. 201.
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ogrenmeyi reddediyorsa satilir. Yanasma égrenmeyi reddediyorsa kovulur, reddedilir.
Evlatlar reddediyorsa ve terbiyeleri mitmkiin olmuyorsa hikime basvurulur.?

Tekfir faaliyetinin, donemin diger tartismali konularinda da miiracaat edilen bir
enstriiman olarak fetvalara yansidigi gortliir. Mesela, yasadig donemde miictehid
kalmadigim diistinen Kadizade'ye gore alimler simdiye kadar, sigara ile ilgili bir
goriis beyan etmemislerdir. Sayet miictehidler hayatta olsaydi, kendi zamanlarinda
ziinnar (kusak) kusananlarin ve sapka giyenlerin kiifrtine hiikmettigi gibi sigara
icenlerin de kafir olduguna hiikmederdi.?! Aym sekilde, insanlar rahatsiz eden bir
kokusu bulunmadig halde, kahvenin dahi haram oldugunu ifade eden Ebussutd
Efendi ile diger alimlerin tamamu, sigaranin hurmetini evleviyetle kabul ederlerdi.”3?

Kadizadeliler'in, tekfir silahimi daha cok bid’at ve hurdfe menba’t olarak
gordiikleri tasavvuf dlemine yoneltmesi dikkat gekicidir. Zira onlar, seriatin rithuna
aykirilik tegkil eden bir orfiin, mutasavviflarin iddia ettigi gibi toplum tarafindan
hiisn-i kabtl gormesiyle megriiyet kazanamayacaginin altini ¢izmis; bu sebeple
zikir, sema ve devran gibi sGfi ritiellerini biitiniiyle bid’at kapsaminda
degerlendirmislerdir. ol'ncgin Vani Efendi, cehri zikre cevaz veren tasavvuf
erbabimin mezhep imamlarina muhalefet ettigi iddiasindadir. Higbir fikih kitabinin
cehri zikri mesra gormedigine dikkat ¢eken Vani Efendi, buna cevaz veren tasavvuf
biiyiikleri oldugu kendisine hatirlatilinca “Biz Imédm-1 A’zam mezhebindeniz, o seyhlerin
mezhebine bagh degiliz. Bizim soziimiiz Hanefi mezhebinden olanadir, onlarimn hili ve ameli
kendilerine siparis olsun.” diyerek onlari, mezhebin disinda gordiigiinii ima etmistir.?

Kadizadelilerin ifrat derecesindeki tasavvuf karsitligi, biraz da bu miiessesenin
bid'atlarin  megrhlagtirilmasina, kurumsal diizeyde bir katki sundugunu
diistinmelerinden kaynaklanmaktadir.® Onlarda boyle bir kanimin olusmasinda
etkili olan, mutasavviflarin bid’atlar karsisindaki ‘miisamahakar tavri’, Sivasi
cephesi miidafilerinden Abdiilehad Nuari'nin (6. 1061/1650) su ifadeleri
ornekleminde ozetlenebilir: “Ummetin arasmda bir bid'at hadis olursa, onu yapan
kimseler tahzir olunur. Artik halk onu hicbir siirette birakmiyor ise artik kiifiirle itham
edilmeyerek helalligine dair ¢esitli sebepler bulunmaya ¢calisilir. Dolayisiyla bid’at isledikleri
gerekgesiyle bu kadar milleti tekfir edip sapiklikla suclamaktansa istihsan kaidesi yardimi ile
veya zamanmn degismesiyle hiikiimlerin degisebilecegini ileri siirerek bu isin miibah oldugu

¥ Kadizdde, Mebhas-i imdn, vr. 247 b, 248a.

31 Kadizade, Mebhas-i imin, vr. 261a, 267b-268a; Ergin, Zahir-Batin Ayrom, s. 119-121.

32 Kadizade, Mebhas-i imdn, vr. 267b-268a.

¥ Vani, Tasavoeufi bid'atlar, vr. 187-189.

#  Kadizade'nin, padisah ve tasavvuf erkaninin da dinleyenler arasinda bulundugu bir vaaz esnasinda
anlathig su fikra, bu kanaati tasidiklarimi agikca ortaya koymaktadir: Fikraya gore, Nasreddin Hoca ¢ift
siirerken kiigiik okiiz huysuzluk ettiginde biiyiik okiize vururmus. Bunun nedenini soranlara da, “bityiik okiiz
isarel etmedikce, kiigiik okiiz hareket edemez” diye cevap verirmis. Kadizade nin biiytik okiiz gondermesi ile
mutasavviflar ve ulemayr hedef aldif bilgisi kaynaklarda yer alir. Bk. Naima, Tarih, 11, 758.

3 Nari, Riydzu'l-ezkar, vr. 11b.
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soylenebilir.3¢ Nitekim iicretle yapilan imametler, cemaatle kilinan nifile namazlar, kahve ve
afyon gibi meseleler hep bu kaideler yardimmyla ciiz olmustur.”>

Biitiin bu ifadeler, Kadizade ekoliintin, bid’atlarin 6rf kisvesi altinda
mesralastirildigi konusundaki endiselerine gtiglii bir mazeret tegkil etmistir. Bu
sebeple onlar, yanlislari kabullenen bu zihniyetle kendi yontemleriyle miicadele
etmekten bagka bir care gorememislerdir. Beri taraf ise toplumun bir sekilde
benimseyerek aligkanlik haline getirdigi bid’atlari, Kadizadelilerin yaptigi gibi emir
bil-ma'riif nehiy an’il-miinker ilkesine siginarak ortadan kaldirmaya galigmayi,
“aptallik” ve “cahillik” olarak degerlendirmeye devam etmistir.3

Bunlardan baska, toplumun ihyas: i¢in bir seyler yapma diistincesinin,
Kadizadelileri, Selefi 1slah¢iliga benzer bir sekilde yonetici ztimreyle cesitli iliskiler
kurmaya sevk ettigi de zikredilmelidir. Soyle ki, Kadizade, ibn-i Teymiyye'nin es-
Siydsetii’s-Ser'iyye adli Arapga risalesini terciime etmis ve bazi ilavelerde bulunarak
Tdcii'r-resail fi mendhici’l-vesail adiyla Sultan IV. Murad’a takdim etmistir. Yine
kendisinin, devlet yonetimi ve halkin idaresi ile ilgili yapilmasi gereken 1slahatlar
ele aldig1 Nushu'l-hukkim ve sebebii’n-nizdm isimli risalesini de padisaha sundugu
bilinmektedir. Ayni sekilde Ustiivani ve Vani Efendiler de, 6zellikle Has Oda vaizligi
yaparken padisaha yonetimle ilgili telkin ve tavsiyelerde bulunmuslardir.?

Bazi arastirmacilar, Ibn Teymiyye'ye ait es-Siydsetii’s-Ser'iyye isimli eserin
Kadizadde tarafindan terciime edilmis olmasinin, Selefiligin Osmanliya tesiri
baglaminda bir argiiman olarak kullanilamayacag gortistindedir. Bu goriise gerekge
olarak ise adi1 gegen kitabin daha once Asik Celebi tarafindan gesitli makamlara
gelmek igin terclime edilip padisaha sunuldugu, Kadizade'nin de bu terciimeyi
aynen alintiladig1 dolayistyla bu terciimelerin, ibn Teymiyye’den etkilenildiginin bir
kaniti olamayacag ifade edilmistir.# Bu ¢alisma ise, Hanefi mezhebi sistematiginde
Selefi soylemi temsil etmenin birtakim celigkiler barindirabilecegini kabul etmekle
birlikte Kadizadeliler hareketinin, gerek ibn Teymiyye'den etkilenmis olmasi
yoniiyle gerekse yukarida izah edilen diger yonleriyle Selefi ideolojiyle ilintisinin
kurulabilecegi iddiasindadir. Nitekim bir¢ok metinde, Kadizadeli ekolii igin Selefi

% Nari, Riyazu'l-ezkar, vr. 11a-11b.

3% Nun, Riydzu'l-ezkdr, vr. 11b.

¥ Bu ithamu yonelten ve bu hususta Sivasilerle ayru distinen Katib Celebi'nin sézlerinin devamu
soyledir: “Halk, iilfet ettigi ve ahiskanlik edindigi bir hususu ister siinnet isterse bid'at olsun, terk eylemez. Zor
kullambip kilicla tamanu éldiiriilse bile aliskanhklanndan vazgegmez. Amel sahasindaki bid'atlar hususunda da
her asirda miiteserri” ve muttaki hakimler, vaizler nice yillar kendilerini bu ise vakfettikleri halde halk: hicbir
bid'atten dondiirememislerdir. Imdi, halk ddetini terk eylemez. Her neyse (an’ane) Allah'm diledigi vakte kadar
siiriip gider. Ancak Miisliimanlarin nizamn himiye, Islim’m sartlaron ve erkdnm halk arasinda muhifaza
etmek hakimlere lazumdir. Viizler de wnmuni bir sekilde halk: siinnete tegvik edip bid atten sakindirma konusunda
yumugak bir dille vaaz ve nasihalle iktifa eftiler mi iizerlerine diisen vazifeyi ifa etmis olurlar. Tutmak halka
kalrr, zorla tutturmak olmaz. Bu konuda ince elemek, derine gitmek faydali degildir.” Bk. Katib Celebi, Mizan,
s. 100.

¥ Naima, Tarih, s.54.

@ Ahmed Hamdi Furat, “Selefiligin Osmanhya Etkisi Baglamimda Kullanulan Bir Argiiman: ibn
Teymiyye'nin es-Siyasetii's-seriyye Isimli Eserinin Osmanh Dinyasinda XVI. ve XVIL. Asirdaki
Terciimeleri”, Marife, Konya, 2009, say1: 3, s. 225.
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soylemi cagnistiran Ortodokscu, Selefiyyeci, tasfiyeci ve reformist gibi yakishirmalara
rastlamak mimktndir.#

Yine bu ¢alisma, Kadizade-Sivasi g¢ekismesi'nin tekke-medrese (stfi-ulema)
catismasinin bir pargasi;#? devletin, otoritesini tehdit eden gruplarn kontrol altinda
tutma politikasinin bir drtinti veya taraflar arasindaki ¢ikar miicadelesinin bir
yansimast*® oldugu seklindeki tespitlere kismen katilmakla birlikte, sadece bu
hususlara indirgenerek degerlendirilmesinin saglikli bir analiz olmayacag: fikrini
savunmaktadir. Ayrica yine bazi kaynaklarda kargilagildig: tizere taraflari cehdlet,
riigvetcilik, riyakarlik ve ahliksizlik* gibi agir ithamlarla suglamak yerine, savunduklari
fikirlerin nasil temellendirildigi sorusuna odaklanmanin daha isabetli olacag:
diistincesindedir.

Bu saikle, her ne kadar ilmi seviyeleri tenkide maruz kalsa da o donemin sartlar
ve temsil ettikleri statii goz ontinde bulunduruldugunda yadsinamayacak miktarda
telif ettikleri metinler incelenmis;* bunun sonucunda bir¢ok kaynagin, arka planda
sekillenmis felsefeyi goz ardi ederek tikel bir bakis agisiyla maddelerce siraladig
tartisma konularinin, esasinda su ti¢ kavramdan bagimsiz ele alinamayacagi tespit
edilmistir: Orf, bid’at ve emir bil-ma’rGf nehiy an’il-miinker. Gergekten de bu
kavramlar arasi iliski dogru kuruldugunda, Kadizadeli felsefesi kendiliginden
tebelltir edecek ve hareketin bir asir stiren popiilerligi anlasilir bir zemine oturtulmus
olacaktir. Aksi takdirde bilimsel bir temelden yoksun ve bir ideolojiden beslenmeyen
herhangi bir diistincenin, bu denli uzun bir siire canlihigim muhafaza etmesinin izahi
zor gorilmektedir.

Sekildeki  sacayaginda  ana hatlari
vurgulanan bu diistince, {i¢c merhalede
ozetlenebilir: 1. Toplumun ilk  dénem
alimlerinin uygulamalarina mubhalif olarak
benimsemis oldugu davraniglar1 61f olarak
kabul etmek mimkiin degildir. 2. Sonradan

Kadizadeli
ortaya ¢ikmig bu uygulamalar ne kadar Felsefesi
yerlesirse yerlegsin, miicadele edilmesi gereken
bid’at niteligini haizdirler. 3. Bu bid’atlarla

miicadele etmek, emir bil-ma’raf nehiy an’il-

Emir bil-
ma'rif
nehiy an'il-
miinker

Bid'at
Nazariyesi

41 Hayrettin Karaman, “Osmanl’da Selefi Damar”, Yeni Safak Gazetesi, 17.02.2013; Cavusoglu, The
Kadizadeli Movement, s. 42, 45, 47, 309; Necati Oztiirk, Islamic Orthodoxy Among the Ottomans in the
Seventeenth Century with Special Refrence to the Qadi-Zade Movement, University of Edinburgh, 1981, s.
416; Ahmet Yasar Ocak, “Kadizadeliler Hareketi”, s. 209; M.Sait Ozervarh, “Selefiyye”, DIA, XXXVI,
402.)

2 Gindogdu, "XVIL. Yiizyil Osmanlisinda Siyasi Otoritenin Ulema-5ifi Yaklagimima Dair Bir Ornek”, s.
203-222,

“ Naima, Téarih, 11, 356.

# - Zilfi, Dindarlik Siydseti Osmanli Ulemas:, Birlesik Yaymnlari, Ankara, 2006, s. 143.

4 Eserler hakkinda detayh bilgi icin bk. Akpinar, Kadizddeliler ve Sivasiler Arasidaki Fakhi Tartismalar, s.
40-44, 49-50, 55-58.
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miinker prensibi geregi, inandigini sdyleyen her miisliimanin ortak vazifesidir.

Burada Kadizadeli hareketinin Selefi diisiinceyle ayrisan bazi yonlerine de kisaca
isaret etmek yerinde olacaktir. Her ne kadar donemin siyasi konjonktiirti iginde
degerlendirilmesi gereken bir durum olsa da 6rfii yok sayan bir tutumun, ytiriirltikte
olan orfi hukuka karsi sergilenememesi ve tstelik tiitiin yasaginda oldugu gibi
padigsahin icraatin1 destekler mahiyette fetvalar verilmesi, Kadizadeli felsefesinin bu
cizgiden uzaklastigini diistindiirmektedir. Sunu da belirtmek gerekir ki, Selefi
diistincenin taklidi reddeden tutumuna karsin Kadizadeliler, taassub derecesinde bir
mezhepgiligi benimsemislerdir. Nitekim bu meyanda Hz. Peygamber diginda sahabe
ve mezhep imamlarina muhalif uygulamalari da bid’at olarak degerlendirmislerdir.
Nihayetinde onlarmn bir mezhebe, tistelik Selefilerin bid’atlar1 barindirmakla itham
ettigi Hanefi mezhebine baglilifi savunmasi, mezhep simirlarina hapsolmay:
reddeden Selefi ideolojiyle ters digtiikleri bir diger yotn olarak goriilmelidir.
Miicadelelerini, tarih boyunca Selefi ¢izginin tebelliir ettigi Hanbeli Ogretisi
dururken Hanefi sistematigi i¢inde stirdiirme cabalar: ise bagh bagina bir farklilik
olarak tavsif edilebilir.

Son olarak yiiksek riitbeli ulemanin, ilmiye smifinin en alt ztimresini teskil eden
vaizlerin biitiin bu miinakasalarina ilgisiz kaldigini ifade etmemiz yerinde olacaktir.
Bu durumun sebeplerine iliskin kaynaklarda, devletin, kontrolsiiz biiyiiyen baz
tasavvuf gruplarimi kendi otoritesi icin bir tehdit olarak algilamas: tizerine belli
donemlerde Kadizadelileri tervic ettigi ve siyasete bagh olarak da Kadizadelilerin
miiftii, kadi ve Seyhiilislamlar devlet giicliyle sindirdigi rivayetleri yer alir. Ayrica
ulemanin suskunlugunda, ayytka ¢ikan riigvet ve iltimas iddialari sebebiyle toplum
nezdinde niiftizunu kaybetmesinin de bir rolit oldugu diistintilebilir. Nitekim
degerlendirme yapilirken, ilim camiasindaki gesitli sorunlarin bu egitim kurumlarim
yeni meselelere ¢tziim tiretmeyecek kadar yorgun distirdiigti unutulmamalidir.
Buna ragmen baz: alimlerin zaman zaman Kadizadeliler ile mubhaliflerini
uzlastirmak icin devreye girdigi, bazen de onlarin birbirine yonelik saldirilarim
mesralastiran fetvalar verdigi gortilmektedir.*

Sonug

Selefi ideolojiye hakim oldugu diistintilen tasfiyeci, dislayici, inhisdrci ve miidahaleci
bir anlayisin pek ¢ok karakteristik 6zelliginin, Osmanh toplumunda Birgivi ve
Kadizadeliler'in fikriyatinda tezahtir ettigi soylenebilir. Hem Birgivi hem de ondan
ilham alan Kadizadeliler, fikirlerinden etkilendikleri sanilan Ibn Teymiyye'nin dini
ve siyasi yozlasmaya karsi ¢oziim olarak onerdigi Islim'in 6ziine doniis regetesini
kendi toplumlarina tatbik etmenin gayreti iginde olmuslardir. Uhdesinde bir takim
Selefi izler barmdiran bu ¢aba, Osmanli toplumunun giindeminde ytiizyil boyunca
onemli bir yer iggal etmigtir. Ne var ki bir takim yarar ve ¢éziimler amaglayan bu
hareketin, stire¢ icinde ongoriilemeyen bir tikanikhigi beraberinde getirdigi ve
mubhalif fikirlerle derin bir ¢catismaya sebebiyet verdigine sahit olunmustur. Neticede

i Zilfi, “Kadizadeliler”, s. 71.



Osmanli Toplumunda Selefi Diistincenin Tipik Bir Temsilcisi Olarak Kadizadeliler 314

toplumun 6teden beri benimsedigi uygulamalar: hedef aldig icin gliclti bir direngle
karsilasan bu akimin, Hanefi mezhebinin yaygin oldugu cografyada doku
uyusmazhgi sebebiyle uzun vadede kalicr olmadig ifade edilebilir. Ancak tarihi
tecriibeyi referans gostererek donem ve mekandan bagimsiz bir sekilde her
toplumun, sartlar: nispetinde bu tarz dustincelere meyledebilecegini ifade etmek,
daha sahici bir degerlendirme olacaktir.
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Kadizadelis as a Typical Example of Salafi Thinking in
Ottoman Society”

Muhammet Ragit AKPINAR™

Abstract

Some ideas raised in 16th and 17th centuries as opposed to Sunni-Hanefi theology
tradition of Ottoman society has certain characteristics of Salafi thinking. The people who
defend such ideas by adapting them to their time’s political and scientific conditions named
as Kadizadelis/Fakis but they overlooked as being considered an anti-Sufi group of people in
the pursuit of personal and political interest rather than presenting Salafi dynamics in their
thinking. This article aims to evaluate that group of people in terms of their similarity and
differences with Salafi thinking in the history of Islam.

Keywords: Salafism, innovations (bid’at), Al-amr bi'l-ma'ruf wal-nahy an al-Munkar,
Birgivi, Kadizadelis.

Osmanli Toplumunda Selefi Diisiincenin Tipik Bir
Temsilcisi Olarak Kadizadeliler

Ozet

XVI. ve XVIL yiizyil Osmanl toplumunda, Stinni-Hanefi ¢izgideki ilim gelenegine aykir1
olarak ortaya c¢ikan bazi fikirlerin, Selefi diisiincenin karakteristik ozelliklerini tasidig:
sOylenebilir. Bu fikirleri o donemin siyasi ve ilmi sartlarina uyarlayarak sahiplenen kisiler,
tarihi kaynaklarda “Kadizadeliler/Fakilar (Fakihler)” ismiyle anilmis; ancak diisiince
tarzlarinda etkisini gosteren Selefi dinamikler gézden kacirildig: igin sadece, siyasi idarenin
giidiimiinde hareket eden tasavvuf diismani bir ziimre olarak degerlendirilmistir. Oysa sozii
edilen ekoliin Selefi sdylemle benzesen ve ayrisan yonleri iizerine odaklanilmas: daha tutarl
goriilmekte olup, bu makalenin de konusunu tegkil etmektedir.

Anahtar Kelimeler: Selefilik, bid’at, emir bil-ma’rif nehiy an’il-miinker, Birgivi,
Kadizadeliler.
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Kadizadelis as a Typical Example of Salafi Thinking in Ottoman Society

Introduction: Emergence of Salafi Discourse in the Ottoman Era

The first traces of sympathy felt towards the Salafi ideology by the Ottoman
society are related to Birgiwi Mehmet Efendi (d. 981/1573).! Imam Birgiwi, who
worked as a professor and preacher in Istanbul and neighboring cities, objected to
the scientific Ottoman tradition that philosophical sciences should be learned
besides the classical sciences, and he directed criticisms towards the Sufism concept
which had gained a significant place in this tradition.

Certain researchers found the knowledge level of Birgiwi, who provided
approximately 60 works in various disciplines, as superficial and inconsistent
compared to Ibn Taymiyyah (d. 728/1328), who was a significant name for the
Salafi ideology taken as a model by Birgiwi.? In addition, he supported the idea of
adapting the basics of Islam to solve the social and political issues throughout his life,
which indicates that he was close to the ideology of Ibn Taymiyyah. Birgiwi’s
efforts to rehabilitate a society which, according to him, was exposed to great
religious and ethical corruption largely resembled the reformation concept of Salafi
ideology. Moreover, it should be noted that he kept his desires related to
reformation and improvement alive with the concept of the fight against innovations
seen in Salafism. As a result of this motivation, his religious works often criticize
certain issues such as constructing mausoleums on graves, reading the Quran for a
fee, using musical instruments, and performing nafilah prayer with the
congregation.

In addition, his works indicate that he had a mood reflecting that he is not
satisfied with his era® on certain days. This dissatisfied feeling that is rather specific to
Salafism ideology brought Birgiwi to such a point that he estranged himself from
social life after giving up his hopes that society will abandon innovations.
However, he returned back to the madrasah life upon his master’s persistence and
encouragement. This statement from him reflects his pessimistic mood: “Well, there
is no way that people will abandon innovations and accept my words. They consider me a
hypocrite who talks recklessly and only aims for the position of presidency, while regarding
those who state that their actions are lawful and sunnah as experienced scholars. How can
they come to accept my words?”’*

Katib Chalabi (d. 1067/1657), who separately analyzed the issues of a certain
period, stated that Birgiwi presented an attitude against the intelligence-related

1 M. Rasit Akpinar, Kadizddeliler ve Sivasiler Arasindaki Fikhi Tartismalar (Unpublished Master’s Thesis),
Marmara University ISS, Istanbul, 2009, p- 23-27.

2 Kenan Yakuboglu, Osmanl: Medrese Egitimi ve Felsefesi, Gokkubbe Yay., Istanbul, 2006.

3 Mehmet Zeki Iscan, “Selefiligin Siilik Degerlendirmeleri Baglaminda Nefret ve Siddet Soylemi”, e-
makadldt Mezhep Arastirmalar Dergisi, 2013 V1/2, p. 161.

4 Ahmet Turan Arslan, [mdm Birgivi Hayat, Eserleri ve Arapen Tedrisatindaki Yeri, Istanbul, Seha
Nesriyat, 1992, p. 52. Kadizade, who believed that malevolence spreads everywhere and people get
stuck in sins, has similar ideas. See Kadizade Mehmed, Mabhas al-iman, Siileymaniye library, Yazma
Baggslar, nr. 5570, vr. 250.
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sciences as these did not suit his characteristics, although he was knowledgeable
about the sharia discipline. In addition, he noted that Birgiwi had an adverse
approach toward social traditions as he did not study history. This anti-tradition
characteristics of Birgiwi are believed to have played a significant role for him to
write a rebuttal against the ‘monetary organizations’s fatwa given by Shayk al-Islam
Abusuud Efendi considering social needs.® Moreover, it was stated that he isolated
Islam from social life while fighting against innovations and believed that the
Islamic ummah could end the hundred-years-old cultural accumulation and
experiences.”

In this regard, he did not consider traditions as variety, which had a key role for
him to be called as the “first purist person’ in the Ottoman Empire.? It is appropriate
to note that this purist approach which suggests purifying the religious beliefs from
the traditionalist interpretations and comments has an aspect that evokes Salafism.

Traces of Salafism in Kadizadeli Movement

These ideas, which consider that Birgiwi’s ideological background had a key
role in the development of Salafism in the Ottoman society, were inherited by his
students and came to the agenda with more interest by Kadizade Mehmet Efendi
(d. 1045/1635), who was among the second-generation students of Birgiwi school.

Mehmet Efendi, who was called Kadizade due to his father’s profession, taught
classical texts for a certain period, and he was assigned as a preacher for the Hagia
Sofia Mosque that represented the top position for his occupation. He created a
particular audience because of his effective preaching and managed to be well-
known in Istanbul in a short period of time. However, his reputation was
essentially based on the movement, which was called as his name and led by him,
by expanding the improvement movement that was projected by Birgiwi and his
followers in a broader context. This evidence includes significant clues indicating
that Salafism was typically adapted to Ottoman society.

5 In the Hanafi doctrine, Abussuud Efendi granted permission to monetary foundations that were not
deemed permissible due to their inconsistent characteristics considering a narrative from Imam
Zufar. Birgiwi stated his opposing by ideas writing a booklet entitled “as-Sayfu as sarim fi adam al-
jawaz al wakfi al mankul al-va ad darahim” (The Sharp Sword (Definitive Judgment) Reflecting Movable
Goods and Monetary Organizations are not Permissible).

¢ Katib Chalabi, Mizan al-haq fi ihtiyar al-ahakk, Istanbul, Marifet Yayinlari, 2001, p. 135; Semiramis
Cavusoglu, The Kadizadeli Movement: An Attempt Of Seriat-Minded Reform In The Ottoman Empire,
Princeton University, New Jersey, 1990, p. 58.

7 Ahmet Yasar Ocak, , “XVIL Yiizyllda Osmanli imparatorlugunda Dinde Tasfiye (Piiriitanizm)
Tesebbuislerine Bir Bakis, “Kadizadeliler Hareketi”, Tiirk Kiiltiirii Aragtirmalari, 1983, Ankara, XXI-
XXI/1-2, p. 212.

8 Evidence indicates that the first purist movement started with Ibn Taymiyyah and continued with
Birgiwi into the 16th century, with Kadizadelis in the 17th century, and with Wahhabis in the 18th
century. See Ocak, “Movement of Kadizadelis, p. 208, 213.
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Kadizade Mehmet Efendi continually stated during his career that corruption,
that was felt in many fields ranging from administrative vulnerabilities in political
management to deterioration of the social structure, was an inevitable result of
presenting opposing attitudes towards Islam, and this issue could not be solved as
long as this opposition continued. According to him, the main problem in this way
is that society accepted many innovations and superstitions, considering that these
are appropriate for Islam. He considered Sufis as the people who were responsible
for the expansion of innovations and superstitions, which can be regarded as the
reflection of Salafism, that has been known with its anti-Sufism approach in the
Ottoman society.

Mehmed Efendi’s accusations towards the Sufi sheikhs formed an opposition
among Sufism followers and caused severe discussions between sides. These
discussions, which were named ‘Kadizadeli-Sivasi Conflict’ in regards to Kadizade
and Abd al-Majid Efendi (d. 1049/1639) who were against him, continued for a few
generations and saw a great interest from government and society.

Kadizade’s ideas were supported by Ustuwani Mehmed Efendi (d. 1072/1668)
who was also a preacher from the next generation. It should be stated that it is not
surprising for anyone to realize that Ustuwani, who came to Istanbul and was a
Hanbalism member before, adopted these ideas that he was familiar from his
earlier teachings. His rhetorical skills and good relationship with the people from
the palace paved the way for Kadizadeli philosophy to be adopted by many
sections and become an effective movement. In other words, the Salafism
movement, which was just a verbal argument and concept for rebuttals and
therefore had ideological characteristics, was put into practice with Ustuwani.
Moreover, Ustuwani and other preachers following him who were supported by
the government, started to put pressure on cult members rather than the those who
preach, and sent threatening letters indicating that they should stop their Sufi
rituals, all of which took place during this period.?

Ustuwani Efendi made great efforts to fight against superstitions and invited
everybody to contribute to this fight. He considered all believers to be responsible
for notification, which was an inevitable result of the idea mentioned by Kadizade
earlier in which faith and practice cannot be separated. (Kadizade gave
discretionary penalties such as exile to those who did not know the pillars of faith
or prayer.!%) As a result of this concept, it is fair to state that for practicing religious
orders, Ustuwani legalized certain precautions that can be taken by the public
under the principle of amir bil-ma’ruf nahiy an al-munkar.

9 Ismail Hakk: Uzungarsili, Osmanly Tarihi, 11, 368; Naima, Tarih a-Naima, trans., Mehmet ip§irli,
Ankara, Tiirk Tarih Kurumu Yay., 2007, V, 56-58.
10 Kadizade, Mabhas al-iman, vr. 258a.
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In this regard, the Kadizadelis effort to invite every member of the society to
take part in the fight appears as a reflection of the challenging ideology "formulated
as ‘practice-based tawhid’ by Salafism. This challenging ideology can be holistically
found in the aggressive assaults towards Sufism followers in the Ustuwani period.
Narratives indicate that he had key roles in issuing orders to remove lodges with
the belief that lands that were soiled with polytheism and can only be cleansed in the sea,
that he participated in destructive activities, and that he directed actual assaults on
Sufism followers whenever possible.’? Interventionism must have been integrated
into Ustuwani’s genes to such degree that he advised his followers to carry a stick
with their clothes and promoted them to beat women who cried during funeral
ceremonies, considering that it was an innovation.

This extremism drove him to meet with his followers and organize a revolt “with
the longing for Istanbul that looks like Prophet’s Madina’'* by purifying Islam from
innovations. It was claimed that his purpose was to demolish all minarets of the
sultanate mosques except one, carry out raids on lodges and invite the sheikhs and
dervishes to renew their faiths, kill those who do not accept this invitation, and
clear the city (Istanbul) from all innovations.'> Therefore, a crowded group that
gathered in Fatih Mosque under his leadership aimed to dismiss muezzins who
read the Quran with a particular reading style on Fridays, due to the belief that it
was innovation to do so, and they invited the congregation showing resistance to
them to perform the amir bil-ma’ruf nahiy an al-munkar duty. Consequently, their
plans resulted in exile to Cyprus, for the purpose of preventing any outbursts,
based on a fatwa and governmental claim that Kadizadelis did not act in
accordance to Sunnah.

Considering these examples, it is fair to state that Ustuwani’s ideology included
many characteristics that adopted the exclusionary language of Salafism,
considered all sorts of new actions as innovation and presented a challenging
attitude towards others?”.

It is clear that Kadizadelis’ severe innovation-based theories, which were
mentioned before, were opposed by certain people in society, the reality of which
was neglected by Kadizadelis. A preacher named Turk Ahmed, who was close to
Kadizade Salafism, had the following polemic with a person during his preaching,

11 Ferhat Koca, Isldm Hukuk Téarihinde Selefi Soylem,, Ankara, 2000, p. 200-202; 1§Can, “Selefiligin Siilik
Degerlendirmeleri Baglaminda Nefret ve Siddet Sdylemi”, p. 165.

12 Naima, Tdrih, 11, 1709; Madalinah Zilfi, “Kadizadeliler: Onyedinci Yiizyil Istanbul’unda Dinde ihyé
Hareketleri”, trans. M. Hulusi Lekesiz, Tiirkiye Giinliigii, Ankara, November-December 1999, issue
no: 58, p. 71.

13 Muhibbi, Amin ibn Fazlullah ad-Dimashqi, Hulasat al-asar fi a’yan al-karni al-hadi ashar, Daru’Sadir,
Beirut, trans., III, 387.

1 Zilfi, “Kadizadeliler”, p. 74.

15 Hiiseyin G. Yurdaydin, Islam Tarihi, p- 129; Ocak, “Movement of Kadizadelis”, p. 222.

16 Yurdaydin, [sldm Térihi, p. 129.

17 fscan, “Selefiligin Siilik Degerlendirmeleri Baglaminda Nefret ve Siddet Séylemi, p. 161.



Kadizadelis as a Typical Example of Salafi Thinking in Ottoman Society

which is a critical example in this regard: One of the audience members asked Turk
Ahmed, who lived during the same era with Ustuwani Efendi and aimed to remove
all innovations: “There were no baggy trousers and underwear during the Prophet’s era.
Now, according to you, it is innovation to wear these. Will you also remove these?, Turk
Ahmed: "Yes, we will. They should wear izar and loincloth.” The asker: “Using a spoon is
an innovation, too.” How about those who use spoons?” Turk Ahmed: “They should use
their hands to eat. What is wrong with using hands while eating?” The questioner
presented his opposition: “Gentlemen! You just aim to take peoples’ clothes off and make
them wear the clothes of naked desert Arabs.” One of the people from the audience:
“How about the people selling spoons when spoons will be prohibited?” Turk Ahmed:
“They should make miswak and rosary and sell those! "8

This case can be regarded as a handicap of a repressive mindset that targets
society’s traditions and their results reflecting on daily lives without reviewing
these in regards to their benefits and harms. This narrow mindset, which causes
new problems while seeking for solution, can be related to the Salafi literal
interpretation method. Therefore, sources indicate that another polemic issue has
clues suggesting that Kadizade read religious works with an obvious perspective.
According to the narrative, during the discussion taking place before the sultan and
Sheikh al-Islam, Kadizade declared Sivasi Efendi, who said “There are dervishes who
can hear/understand the dhikr of the objects”, a disbeliever stating that he objected to
the verse “And there is not a thing except that it exalts [ Allah ] by His praise, but you do
not understand their [way of] exalting.” (al-Isra 17/44) Sivasi Efendi aimed to prove
that Kadizade was not familiar with the disciplines of logic and tafsir by stating that
the addressee here are the disbelievers and the verse can be interpreted as “Not all
of you could understand, but some can hear and understand” based on the rule
“infraction of salb al-kulliyah is appropriate for the fascicles’.1?

The innovation concept of Salafism was always discussed as a requirement of
presenting Salafi ideology as the sole representative of truth, and those who
rejected this truth were regarded as Ahl al-Bid’at and thus, the opposing side. Due
to their ideas in this regard, Kadizadelis’ innovation concepts in all of their
preaching and booklets were always kept alive. Mehmed Efendi made the
following explanation to state that innovations mean accusing the Prophet and sect
imams in a booklet called in his name: “How correct would it be if somebody prepares
two hundred and twenty four meals and serve these plates to their guests, but their guests
prefer other meals despite this service and neglect the offerings? Like this case, the Prophet
(p.b.u.h.) is hurt by those who neglect his orders and actions and prefer innovations that are
made up later. Stating that prayers that cannot be performed with the congregation can
actually be done with them is an accusation towards the apparent Allah. The prayers

18 Uzungarsili, Osmanli Tirihi, 111, 365.
19 Cengiz Giindogdu, , "XVIL Yiizyill Osmanlisinda Siyasi Otoritenin Ulema-SGfi Yaklasimina Dair Bir
Ornek: IV. Murat-Kadizade-Sivasi", Dini Aragtirmalar,, 1999, 11/ 5, p. 215-216.
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performed by ignorant beginners are the accusations towards all scholars and canonists,
particularly the Prophet.”?0

According to Kadizade, who often referred to the hadith “Any actions or elements
that are formed later are innovation”?! in his works, certain precautionary actions must
be performed for people who preferred innovations. The following fatwa stated by
him in the booklet named Masail al-Ahl al-Sunnah provides the details of the
punishment he projected: “If somebody preferred/did an innovation, they are beaten two
hundred and fifty times with a stick as per the canon law.”?

Similar concepts of fighting against innovations can be found in other
representatives of the movement. @ For example, according to Ustuwani,
handshaking after Friday and eid prayers is an innovation. If somebody would tell
other people to follow superstitions and innovations stating that “These are facts
and prayers”, it would be a great innovation that would result in sacrilege.?

In this regard, it should be noted that Wani Efendi (d. 1096/1685), the third-
generation representative of the sect, evaluated those who opposed the imams of
the sect under the context of Ahl al-Bid’at. In his work named The Booklet of
Avoiding Sufi Innovations, the ideology approving the punishment for these people
are reflected as follows: “Whoever claims that they imitate their sects and oppose a
provision of their sects, it means they would prefer innovation, commit a sin and abandon
their sects. They should be prevented from doing so and corrected in this regard.”*

It is fair to state that people's insistence on using innovations was a justification
for Kadizadelis” harsh linguistic and practical styles because they regarded society
as a group that presented a casual attitude toward Islam, failed to pay the utmost
importance to learning religious sciences and ridiculed scholars. Therefore, they
possibly mentioned ‘alfaz al-qufur issues” at the end of many works. However, it
should be noted that their efforts to keep the takfir movement alive evoked the
exclusionary characteristics of Salafism regardless of the reasons.

Some of his fatwas that are believed to justify this approach include the
following: “The number of sacrilege-related words and actions is eight hundred and eighty
eight. These have been formed in Islamic countries by the disbelievers. These were not said
or done in the early periods because death would be the result. Any modern disbelievers who
would say these words or perform these actions (akabir taifah) would come to social
activities, wedding ceremonies, meetings and other activities, and they would sing songs,
have fun and smile there in the present time. Both these people and those who laugh with

20 Kadizade, Risala al-Kadizade, vr. 76b-77a.

21 Miislim, “Friday” 43; Abu Dawud, “Sunnah” 6; Nasai, “Iydain” 21.

22 Kadizade, Masail al-Ahl al-Sunnah, vr. 152a.

2 Vani Mehmed Efendi, Tasavoufi Bid'atlardan Sakinmaya Dair Risile, Silleymaniye library library, Fatih,
nr. 2770, vr. 75b, 193b.

2 Vani Mehmed Efendi, Tasavoufi Bid'atlardan Sakinmaya Dair Risdle, Stileymaniye library, Haci Besir
Aga, nr. 406, vr. 190b.
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them would be disbelievers and thus should be killed if they do not renew and confirm their
faith.”?5 People who say an immoral statement about mashayihah (great scholars of sects)
should be killed for preventing any instigations if they do not regret and withdraw their
statements.?6 If one tells the other to cut their nails because it is Sunnah, and if the recipient
says they would not cut even if it was Sunnah, that person would be disbeliever. If
somebody says ‘May it be mubarak’ to a sinner who is drinking wine, they would be
disbelievers. If somebody makes a sacrilegious statement and those around them would
laugh voluntarily, they all would be disbelievers. If somebody imitates their masters at
school and beats their friends with a stick just like their masters for the purpose of
ridiculing, they would be disbelievers.? If somebody says “you look ugly’ to a canonist who
shaved his moustache, they would be disbelievers. If somebody imitates and laughs at
preaching, and if the congregation around them accompanies, they all would be
disbelievers.?s If somebody invites a person to pray with the congregation and would be
responded as “I will pray alone as Allah ordered “inna as-salatah tanha”, that person would
have ridiculed the verse and thus become a disbeliever.?? Those who do not know alfaz al-
kufur would be disbeliever and be regarded to have no wives. His children would be the
results of an unlawful relationship. His hunts could not be eaten, and he would have no
difference than the French disbelievers. Little children, slaves and servants should be taught
the ethical Islamic aspects and alfaz al-kufur. Those who do not want to learn should be
corrected or sold to other people. If slaves do not want to learn, they would be sold. If
handmaids do not want to learn, they would be rejected. If children do not want to learn and
if they could not be taught, a judge would be consulted.3

Evidence indicates that takfir activities have been reflected on the fatwas as the
instruments that were used in the other controversial issues of the era. For example,
according to Kadizade who believed that there were no jurisprudence authorities
left in his era, scholars have not stated an opinion on smoking until his time. If
these authorities were present, they would state that smokers are disbelievers, just
like wearing belts and hats is sacrilege.®® Similarly, Abussuud Efendi stated that
even coffee is unlawful even if it does not have an odor, and other scholars would
accept the provisions of the earlier scholars on smoking.” 3

Kadizadelis associated takfir with Sufi scholars who are regarded as the source
of innovation and superstition, which is interesting. Noting that a tradition which is
against the essence of shariah cannot be legitimate by being welcomed by the
society, as Sufis claimed. Therefore, they considered Sufi rituals such as dhikr,

25 Kadizade, Mabhas al-iman, vr. 50.

26 Kadizade, Mabhas al-iman, vr. 75a.

27 Ustuwani, Fawaid, vr. 198a.

28 Ustuwani, Fawaid, vr. 199b.

29 Ustuwani, Fawaid, vr. 201.

30 Kadizade, Mabhas al-iman, vr. 247 b, 248a.

3 Kadizade, Mabhas al-iman, vr. 26la, 267b-268a; Ergin, The Differentiation of Apparent and Deep
Meanings, p. 119-121.

32 Kadizade, Mabhas al-iman, vr. 267b-268a.
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samah and dawran as an innovation. For example, Wani Efendi claimed that Sufi
people who read dhikr aloud opposed the sect imams. He noted that no figh books
regarded dhikr aloud as legitimate, and when he was told that there were great Sufi
people who allowed such dhikr, he stated “We are the members of the sect of Imam al-
Azam, not the sects of these sheiks. We address the people from Hanafi sect. We are not
interested in the states and practices of these Sufis” and he meant that they were
excluded from their sects.?

Kadizadelis extreme anti-Sufism ideologies partially result from the belief that
Sufism provides an institutional contribution to the legitimization of innovations.3
The following statements of Abd al-ahad Nuri (d. 1061/1650), among the defenders
of Sivasi side, can be used to summarize the ‘tolerant attitude’ of Sufis toward the
innovations, which had a role in the formation of such a belief: “If an innovation
becomes a hadith for the ummah, those who have a role in this are prevented. If the public
never abandons these innovations, these actions are not mentioned to be sacrilege, and
different evidence to justify or declare these actions as lawful are sought.?> Therefore, these
actions can be regarded as permissible based on the juristic preference principle or claim that
provisions may change as time changes, rather than declaring all these people disbelievers
and accusing them of sacrilege, as they preferred innovations.3¢ Moreover, religious works
performed for a price, nafilah prayers performed with the congregation, and the issues of
coffee and opium have all become lawful due to these juristic preferences.”%

These statements were effective justifications for Kadizadelis’ concerns that
innovations are legitimized under the context of tradition. Therefore, they had no
solution but to fight against this ideology who accepted wrong actions and
innovations with their own methods. The other side, on the other hand, continued
efforts to remove innovations which were adopted by society, under the principle
of amir bil-ma’ruf nahiy an al-munkar as Kadizadelis did as “stupidity” and
“ignorance” .3

3 Wani, Sufi innovations, vr. 187-189.

3  This joke told by Kadizade during preaching, which was also heard by the sultan and Sufism
followers, reflect that they had the beforementioned ideology: While plowing, Nasreddin Hodja would
beat the bigger ox when the smaller one shows bad temper. He answered the people asking for the reason as
“The smaller ox would not act without the indication of the bigger one.” The sources indicate that
Kadizade targeted the Sufis and ulama with the reference of bigger ox. See Naima, History, 11, 758.

% Nuri, Riyaz al-azkar, vr. 11b

3%  Nuri, Riyaz al-azkar, vr. 11a-11b.

% Nuri, Riyaz al-azkar, vr. 11b

38 The continuation of Katib Chalabi’s statements, who directed these accusations and had the same
ideology with Siwasis, is as follows: “The public does not abandon actions or elements, whether they are
Sunnah or innovation, that have become a habit for them. The would not abandon their habits even if they all
were killed by swords. Sharia authorities, other relevant authorities and preachers failed to make people leave
innovations although they were committed to do so for many years. The public does not abandon their habits.
Whatever is done will last as long as Allah orders. However, judges should protect the order of Muslims and
preserve the basic pillars and methods of Islam among the public. Preachers should kindly encourage people to
follow the Sunnah and avoid innovations, after which they will have completed their jobs. It is up to the public
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It should also be noted that the idea to do something for the improvement of the
society encouraged the Kadizadelis to form relationships with administrative
groups in a way that is similar to Salafi reformism. In other words, Kadizade
translated Ibn Taymiyyah's Arabic booklet named as-Siyasat as-Shar’iyya and
presented his work entitled Taju ar-rasail fi manahij al-vasail to Murad 1V, the sultan,
with certain additions. It is known that he presented his booklets named Nushu al-
hukkam wa sababu an-nizam, which reviewed the reforms that should be completed
for governmental administration and public management, to the sultan. Similarly,
Ustuwani and Wani Efendi presented their advice to the sultan when they served
as preachers of the privy chamber.®

Certain researchers believed that Kadizade’s translation of as-Siyasat ash-Shariyya
by Ibn Taymiyyah cannot be used as an argument of Salafi influences on the
Ottoman Empire. The reasons for their ideas are that this book was already
translated and presented to the sultan by Ashiq Chalabi. Aiming to have different
positions, Kadizade cited these translations that cannot serve as evidence as being
influenced by Ibn Taymiyyah.# This study accepts that representing the Salafi
discourse in the systematics of Hanafi sect may contain different contradictions,
and suggests the Kadizadeli movement can be related to Salafi ideology due to the
influence of Ibn Taymiyyah and other aspects mentioned earlier. In addition, many
texts indicated the Kadizadeli movement as Orthodoxian, Salafism-based, purist and
reformist, which evoked the Salafism discourse.*!

This study partially supports the evaluations that the Kadizade-Sivasi conflict
was a part of Sufism-Ulama conflict,?2 a result of the governmental policy of
controlling groups threatening their authority, or a reflection of the interest-based
conflicts between two sides®, but reducing the status of the issue to these will not
be appropriate for a healthy analysis. Moreover, as certain sources indicate,
focusing on how their ideas are based rather than accusing them of ignorance,
corruption, hypocrisy and immorality** would be more appropriate.

to follow this advice and preaching. Obligation is not the case here. Working meticulously or investigating
deep aspects are not beneficial.” See Katib Celebi, Mizan, p. 100.

% Naima, Tdrih, p. 54.

4 Ahmed Hamdi Furat, “Selefiliin Osmanliya Etkisi Baglaminda Kullarulan Bir Argiiman: Ibn
Teymiyye'nin es-Siyasetii’s-seriyye Isimli Eserinin Osmanh Diinyasinda XVI. ve XVIL Asirdaki
Terciimeleri”, Mirife, Konya, 2009, issue no: 3, p. 225.

4 Hayrettin Karaman, “Osmanli’da Selefi Damar”, Yeni Safak Gazetesi, 17.02.2013; Cavusoglu, The
Kadizadeli Movement, p. 42, 45, 47, 309; Necati Oztiirk, Islamic Orthodoxy Among the Ottomans in the
Seventeenth Century with Special Reference to the Qadi-Zade Movement, University of Edinburgh, 1981,
p- 416; Ahmet Yasar Ocak, Kadizadeliler Hareketi, p. 209, M. Sait Ozervarly, “Selefiyye”,, DIA,
XXXVI, 402.

2 Giindogdu, "An Example of the Approach of Governmental Authority Toward the Ulama-Sufi Issue in the
Ottoman Empire in the 17th Century”, p. 203-222.

4 Naima, Tdrih, II, 356.

4 Zilfi, Dindarlik Siydseti Osmanli Ulemdsi, Birlesik Yayinlari, Ankara, 2006, p. 143.
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Therefore, a certain amount of their religious works, which is remarkable
considering the conditions of the era, were examined despite the criticisms toward
their scientific status#, and it was found that the discussion items, which were
ordered with a particular approach while neglecting the philosophy formed in the
background, cannot be reviewed without these three concepts: Tradition,
innovation and emir bil-ma’ruf nahiy an al-munkar. When the relationship between
these concepts is clearly found, the Kadizadeli philosophy will be clear and the
popularity of the movement that lasted for a century wi' Ay “ased on an
understandable ground. Otherwise, it is hard for an ideology tT/if‘_““O” 2s not have a

titude
scientific basis and ideology to preserve its activity for such a long time.

This thought, the outlines of which have been implied in the trivet in the figure,
Kadizadelis
Philosophy
behaviors, that oppose the practices of the first scholars, as trac...u..o. 2. No matter
how deeply these practices formed later are adopi '“”O\efz:ion e public, the Er;“;fr?l'fl' till
innovations which should be fought. 3. As per the | Y of amir bil'm‘namnigfl_hiy

an al-munkar, fighting against these innovations is the common duty of all Muslims.

can be summarized under three stages: 1. It is not possible to opted social

Certain aspects of the Kadizadeli movement that differs from Salafism ideology
should be mentioned here. An attitude that neglects traditions, which should be
evaluated in the political conjuncture of the era, could not be presented against the
customary law in force, and fatwas supporting the sultan’s practices were given, as
seen in the case of tobacco ban, which suggests
that the Kadizadeli philosophy has moved
away from this ideology. However, it should
be noted that Kadizadelis adopted a zealotry-
based sect against the Salafi attitude of
rejecting imitation. In addition, the practices

J

Bid'at
Nazariyesi

Kadizadeli

that opposed sahabah members and sectarian Felsefesi

imams, other than the Prophet, were also
regarded as innovation. They supported
commitment to a sect, particularly the Hanafi
sect which was accused of including Salafism
innovations, should be regarded as another aspect contradicting with the Salafism
ideology that rejected being trapped in the sectarian borders. Their efforts to
maintain their activities within the Hanafi ideology rather than Hanbali teachings
within which the Salafi ideology, has been present throughout history and can be
defined as a difference.

Emir bil-
ma’rif
nehiy an’il-
miinker

It should be highlighted that the ulama, to the highest degree, was uninterested
in the preachers’ discussions representing the lowest degree of Islamic science. The
relevant sources have narratives indicating that the government regarded certain

4 For detailed information about the works, see Akpinar, Kadizddeliler ve Sivdsiler Arasindaki Fikhi
Tartismalar, p. 40-44, 49-50, 55-58.
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Sufi groups that grew in an uncontrolled manner as a threat toward its authority
and therefore validated the Kadizadelis in certain periods, and that Kadizadelis
intimidated muftis, qadis and Sheikh al-Islams with governmental power. In
addition, the influence over society was lost due to the claims of bribery and
favoritism which emerged during the silence of the ulama, which is believed to
have played a role. While evaluating, it should be considered that various issues in
Islamic science exhausted these educational organization to such a degree that they
cannot provide solutions to new issues. However, evidence indicates that certain
scholars acted to reconcile the Kadizadelis and their opposition from time to time,
and they gave fatwas legitimizing their assaults on one another.*

Conclusion

Many characteristics of a purist, exclusionary, monopoly-based interventionist
ideology that is believed to be dominant for Salafism appear in the ideological
approaches of Birgiwi and Kadizadelis in the Ottoman Empire. Both the Birgiwi
and the Kadizadelis who were inspired, made efforts to adapt Ibn Taymiyyah's
solution, who was believed to influence them, in the Adaptation of Islamic Basics
against religious and political corruption in their own societies. These efforts, which
contained certain Salafi traces, had a significant place in the agenda of the Ottoman
Empire. However, this movement, which had certain benefits and solutions,
brought an unpredictable blockage to the process and caused an extensive conflict
with opposing ideas. In conclusion, it is fair to state that this movement, which
faced a strong resistance as it targeted the practices adopted by society for a long
time, was not permanent in the long term due to the incompatibility of the
geography where Hanafism is dominant. However, expressing that every nation
can be inclined to have these ideas, in accordance with conditions, but regardless of
the period and time would be a more realistic evaluation considering the historical
experiences.
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Osmanli Toplumunda Selefi Diisiincenin Tipik Bir

Temsilcisi Olarak Kadizadeliler

Ozet

XVIL. ve XVIL yiizyl Osmanli toplumunda, Stinni-Hanefi c¢izgideki ilim
gelenegine aykiri olarak ortaya ¢ikan bazi fikirlerin, Selefi diisiincenin karakteristik
ozelliklerini tagidig1 sOylenebilir. Bu fikirleri o donemin siyasi ve ilmi sartlarina
uyarlayarak sahiplenen kisiler, tarihi kaynaklarda “Kadizadeliler/Fakilar (Fakihler)”
ismiyle amilmis; ancak diisiince tarzlarinda etkisini gosteren Selefi dinamikler
gozden kagirildig: icin sadece, siyasi idarenin giidiimiinde hareket eden tasavvuf
diismani bir ziimre olarak degerlendirilmistir. Oysa sozii edilen ekoliin Selefi
sOylemle benzesen ve ayrisan yonleri {izerine odaklanilmasi daha tutarli goriilmekte
olup, bu makalenin de konusunu tegkil etmektedir.

Anahtar Kelimeler: Selefilik, bid’at, emir bil-ma’r{if nehiy an’il-miinker, Birgivi,
Kadizadeliler.
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Kadizadelis as A Typical Example of Salafi Thinking in
Ottoman Society

Abstract

Some ideas raised in th16 and 17th centuries as opposed to Sunni-Hanefi theology
tradition of Ottoman society has certain characteristics of Salafi thinking. The people
who defend such ideas by adapting them to their time’s political and scientific
conditions named as Kadizadelis/Fakis but they overlooked as being considered an
anti-Sufi group of people in the pursuit of personal and political interest rather than
presenting Salafi dynamics in their thinking. This article aims to evaluate that group
of people in terms of their similarity and differences with Salafi thinking in the
history of Islam.

Keywords: Salafism, innovations (bid’at), Al amr bi'l-ma'ruf wal nahy an al-
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