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Selefilik kavraminin kaynag: hakkinda bilgi verir misiniz?

Selefiyye kavrami koken olarak Tiirk¢e”de “ge¢mis nesiller” anlamina gelen selef
kelimesine dayaniyor. Bu nesiller [slam tarihinin ilk nesilleridir. Selefiyye'ye
gore, Efendimiz’in (s.a.s) bir hadis-i gerifinde s6z konusu nesillerin kimler
olduklar belirtilir. Buhari'nin de kaydettigi bu rivayette Hz. Peygamber soyle
demistir: “Insanlarin en hayirlist benim zamarimda yagayanlar (sahdbe), sonra
ondan sonrakiler (tbiin), sonra da ondan sonrakilerdir (tebeii’t- tabiin)...”. islam
dininin dogru sekilde anlagiimasi ve yasanmasi i¢in, Hz. Peygamber’in dilinde
selef-i salihin (salih ge¢misler) kimligiyle dviilmiis olan bu ilk nesillerin 6greti ve
pratiklerinin izlenmesi gerekmektedir. Zira Islam’in ilk iki yiizyilini tutan bu
nesiller, Selefiyye’ye gore, temel kaynaklara (Kur'an ve siinnete) en yakin
kaynaklardir.

Selef neslinin mukabili halef denilen “daha sonraki” nesillerdir ki, Selefiyye'ye
gore bu nesiller, Kur'an ve stinnetten uzaklagsarak “aklilesen” dini metotlar,
dogrudan naslara basvurmak yerine bir takim itikadi ve fikhi ekollerin
kurucularinin fikir ve fetvalari etrafinda “mezheplesen” zihniyet kodlar,
hadislere dayali ziithd ve takva hayatin1 yasamak yerine “tarikat” ogretileriyle
biitiinlesen dini hayatlari sebebiyle is]ﬁm?yet’in saf, duru ve dogru cizgisinden
saparak “bid’at ve dalalet” olarak kabul edilen bir din anlayisina
tutunmuslardir. Dolayisiyla gittikleri yol yanlistir. islfimiyet'i yanlis anlamakta,
yanhs yasamakta ve yanhs temsil etmektedirler.

Selefiligin tarihi kokenleri nereye dayanir?

Selefiligin tarihi kokeni Ehl-i Hadis yahut Ashab-1 Hadis adi verilen Siinni ekole
dayanir. Bu ekol Ehl-i Re’y yahut Ashab-1 Re'y denilen diger Siinni ekoliin
mukabilidir. Igtihat faaliyetinin esasi olan Re’y, mantiksal diistinme yollar:
izlenerek yapilan akli bir faaliyetti. Re’yi de dinin kaynaklari arasina dahil eden
ve ¢ogunlugunu Irakh alimlerin olusturdugu gruba ve takipgilerine Ehl-i Re’y
denmisti. Bu dlimlerin en meshiru olan Eb( Hanife ve 6grencileri, ayet ve
hadislerin illet ve maksatlarini gz Oniine alarak, bu ayet ve hadislerin
dogrudan cevap veremedigi meselelerde, illetler ve maksatlar tizerinden yeni
hiiktimler tireterek, yani kiyasa giderek, toplumun problemlerini dine uygun bir
sekilde ¢oziime kavusturuyorlardi.

Diger taraftan ise kendilerini Ehl-i Stinnet’in yegane temsilcisi olarak géren Ehl-i
Hadis alimleri, ister itikad ister fikih alaninda olsun Re’y faaliyetleri neticesinde

ortaya g¢ikan hiikiim ve fetvalari dini olmaktan uzaklasmig ¢oziimler olarak
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gormekteydiler. Ehl-i Hadis’e gore, imaAm Berbehari’nin dedigi gibi “Islam dini
Stinnetten ibarettir”. Hadislere tabi olarak dini yasadiklari icin bu ekole ehlii’l-
eser veehlii'l-ittiba sifatlan da yakistirlmigtir. Stinniligin yegéane temsilcisi olarak
kendilerini gordiikleri igin el-firkatii'n-niciye (kurtulusa eren topluluk), ehlii’l-
istikimet (dogru yolun mensuplar1) veya et-tdifetii’l-mansiira (ilahi yardim
haketmis grup) isimlerini de kendilerini ifade i¢in kullanmislardir. Ahmed b.
Hanbel’i, Ehl-i Hadis-Selefiyye ekoliintin erken dénemindeki en 6nemli sima
olarak kaydedebiliriz. Imdm Ahmed ve onunla ayni metodu takip eden alimler,
mesailerinin biiytik boltimtnt Hadisleri dinleyip rivayet etmeye ve onlan
yaziya gegirip mevzularina gore tasnif etmeye hasretmislerdi. Imam Buhari ve
fmam Mislim gibi biiyiik muhaddisler bu tir faaliyetleriyle meshtr olmus
kisilerdi.

Ehl-i Hadis-Selefiyye hatti, [slam diisiincesi icerisinde muhafazakar bir kanadi
temsil etti. Akil karsiti metinci literalizmi, dar kaliplar i¢inde kalan fikri yapist
ve dislayici tavri nedeniyle Ehl-i Re’y’e kiyasla zaman iginde fazla bir ilerleme
kaydetmedi, genis kitlelere hitap edemedi. Ama marjinal 6l¢tilerle de olsa belli
bir seckin ziimrenin mezhebi olarak kalmay: basard:. icinden ibn Kuteybe,
Halldl, Berbehari, ibn Batta, Kadi Ebé Ya'la, Ibn AKkil, ibnii'l-Cevzi ve ibn
Kudame gibi meshar isimler ¢ikardi.

ibn Teymiyye ve Muhammed b. Abdilvehhib’in Selefi cizgideki konumu
nedir? Selefi cizgideki asil kirilmay: ibn Teymiyye ile mi baslatmak gerekir,
yoksa Muhammed b. Abdilvehhab ile mi?

Selefiyye'yi [slam dusiincesinde yeniden parlatan isim, kuskusuz 728 (1328)
yilinda vefat eden Takiyyiiddin ibn Teymiyye'dir. O kelamailar, felsefeciler,
Siiler ve bir kisim stfiler ile kitabi bir miicadeleye girerek donuklagmig olan bu
ekolii canlandirmus, girmis oldugu polemikler ile Selefiyye'yi alimlerin ve halkin
giindemine yeniden sokmus, popiiler hale getirmistir. Ibn Teymiyye Mogol
isgali nedeniyle islam diinyasinin ¢ok sikintili oldugu bir donemde yasadi. O bu
isgale direnenler arasindaydi ve isgalcilere karsi silahiyla fiili olarak bizzat
savasti. Sert Gslubu, ince tahkik mahsili ve didaktik nitelikli genis hacimli
eserleri, bazen Ehl-i Hadjis cizgisine de aykir1 diigen fetva ve hiikiimleriyle ibn
Teymiyye, kendi yasadigi caga ve sonraki donemlere damgasini vuran gok
onemli bir mii¢tehid alim oldu.

Sonraki Selefi alimlerin mutlaka kendisine referans verdikleri bir kavsak
noktasi haline geldi.

ibn Teymiyye tiim bu ozellikleriyle tabir yerindeyse geleneksel Selefi hattin bir
miiceddidi konumundaydi. Bu nedenle onu bir kirnilma noktasi olarak
degerlendirmek isabetli olmaz. Onun daha ge¢ donemdeki takipgilerinden olan
Muhammed b. Abdiilvehhab’1 ise sorunuzdaki kirilmamin asil 6znesi olarak
gorebiliriz. “Kirilma” yahut “ug¢lanma” olarak degerlendirdigimiz Selefilikteki
bu degisim, Selefiligin siyasallasmasi ve Sutid hanedani nezdinde bir devlet
mezhebine dontismesidir. Tezdhtrleri ise, tekfirciligin asiri kullanimi ve bu
yolla dislanmig Miisliiman kesimlere cihad adi altinda yoneltilen siddettir.
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Vehhibilik ile Selefiligi ayn1 seyler olarak tamimlamak dogru mudur?
Selefilikteki stz konusu kirilma nedeniyledir ki Vehhabilik ismi sanki yeni bir
mezhepmis gibi tedaviile girmistir. Fakat sunu soyleyebiliriz: Vehhabiligi ayr
ve bagimsiz bir mezhep olarak takdim etmek yerine, Selefiyye'nin bir takim
asirthiklar esliginde Sutdilerin siyasal himayesi altinda yeniden sunumu olarak
anlamak bilimsel acidan daha gercek¢i ve dogru bir degerlendirme olacaktir.
Zaten Vehhabilik adi tamamiyla muhalifleri tarafindan kullanilan bir isim
olagelmistir. Tarihte ve glinimiizde bu akimin mensuplari kendilerini her
zaman ve zeminde Selefiyye yahut Ehl-i Hadis olarak adlandirmistir.

Selefiligin/Selefilerin Ehl-i Stinnet ile iliskisi hakkinda bilgi verir misiniz?
Soylesinin basinda da ifade edildigi tizere Selefiligin uzandig ekol olan Ehl-i
Hadjis, Stinniligin erken tarihinin iki farklh gortintiistinden biridir. Ancak su iki
hususun altini ¢izmeliyiz:

Bunlardan ilki, Selefiyye'nin tipik inhisarciligidir ki onlar Stinniligi stirekli kendi
tekellerinde gormuslerdir. Ehl-i Re’y’in ana damarim tegkil eden Hanefiler,
fikihtaki Safiilik, Malikilik gibi, itikada Matiiridiyye ve E¢’ariyye gibi mezhepler,
kendilerini Ehl-i Stinnet’in bir parcasi goren safi tarikatler ve cemaatler, tarihi
stiregte ve giinimiizde Selefiyye tarafindan “bid’at ve dalalet ehli” olarak
gortilmektedir. Onlar bu pesin yargilarim her firsatta soz ve yaziyla ifade
etmekten kaginmamaktadirlar. Bu husus sadece Siinnilik igerisinde degil
timmetin genelindeki uyum ve barisi bozan ciddi bir durumdur.

Ikinci husus ise, Ehl-i Siinnet icinde neredeyse yiizde 90’k bir cogunlugu
olusturan diger kesimin, cesitli sebeplerden dolay:r Selefiyye'yi gercek
Stinnilikten sapmis bir topluluk olarak gormesidir. Bu durumu etki-tepki
baglaminda agiklayabiliriz. Yani “dislayanlarin dislanmasi1” olarak gorebiliriz.
Bu sebeple Selefiyye yer yer Haricilik'le 6zdeslestirilerek Stinniligin disina
itilmistir. Selefiyye'deki ameli imanin bir parcas1 goren anlayisin sonucu olarak
tezahiir eden “amelsizliin imansizlik oldugu” yoniindeki kanaat, Selefilik ile
Haricilik’in aymi kulvarda degerlendirilmesine yol agmigtir. Yine Allah’in fiili
sifatlariyla ilgili miitesabih ayetleri tevilden kaginmalar: sonucu, mesela Allah’'in
gokte olusy, istivasi, O'nun eli ve yiizii hakkindaki yanlis anlagilmalara meydan
verecek spekiilatif yorumlari nedeniyle 6zellikle Ehl-i Stinnet kelamcilari Selefi
ulemayr Miisebbihe ve Miicessime firkalarina nispet etmislerdir. Karsilikli
su¢lamalar gliniimiizde de stirmektedir.

Modern donemde Selefiler arasinda bir ayrismanin oldugunu biliyoruz. Bu
gruplar ve ayrisma nedenleri hakkinda bilgi verir misiniz?

SulGdi Arabistan devletinin kurulusunda etkin gii¢ olan Vehhabilik, 1930
sonrasinda militer Ozelligini hizla yitirerek kurumsallagt. Bu durum,
Vehhabiligin devlet karsiti bir pozisyona ge¢mesini onlemek i¢in SutGdi
yoneticilerin  tedricen uyguladiklar1 bir politikanin  Grintiydii.  Vehhabi
ulemanin temsil kabiliyeti tiimiiyle resmi dini kurumlar bilinyesine alindi.
Ozellikle ticaret, is ve kamu yonetimi alanlarindaki sekiiler kanunlagtirma
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faaliyetleri, petroliin ¢itkmasindan sonra ABD ve diger Batili devletlerle her
sahada gelistirilen iliskiler, egitimde modernlesme hamleleri, yer yer din
kaynakli tepkilerin odagi oldularsa da “resmi Vehhabi ulemanin” onayiyla
mesralastirildilar.

1970°1i yillarda ise Sutidi Arabistan, ¢agdas islamar diisiince ve pratiklerle
yakindan tanisma firsatt buldu. Bu tamismanin arka planinda esas aktorler
olarak Misir, Suriye gibi {ilkelerin baskici yonetimlerinden kacarak Sutdi
{ilkesine siginan bircogu Ihvan-1 Miislimin orijinli Islimei akademisyenler ve
aktivistler ile bu {lilkeye okumaya gelen veya disariya giden &grenciler
bulunmaktayd:.

1980'li yillarda her ne kadar mezhebi olarak kabul etmeseler de iran islam
Devrimi bircok Islami akim gibi Selefileri de siyasete dogru motive etti. Afgan
Cihadi ise kazanilan Siyasi sutirun pratige dokiilmesi icin belli kesimlere fiili ve
lojistik imkanlar hazirladi. Afganistan’a giden ¢ogu Selefi-mesrep gontillii Arap
miicahid, cihad ortaminda radikallesti. Bu stiregte belirmis olan yeni dini
soylemde geleneksel Selefiligin agirligi azalacak, cagdas Islamci tonlar ise
fazlalasacaktir.

Bu yeni stylemin taraftarlari, bilhassa Birinci Korfez Savasi sonrasinda izledigi
Bati yanlisi politikalar nedeniyle Sutidi hiikiimetinin megraiyetini sorgulamaya
bagladilar. Bu durum, Suldi rejimi nezdinde “resmi” bir kimlik kazanmis
Vehhabiyye-Selefiyye igerisinde ciddi bir kirilmaydi. Sadece emperyalist ve
siyonist odaklara degil bunlarla ittifak halindeki yerli isbirlik¢ilere kars: gerek
siyasal gerekse militer usdller ile miicadeleyi savunan bu yeni soylem
cogunlukla “Cihadi Selefiyye” olarak anilmaktadir. Cihadi Selefiligi, Vehhabilik
ile cagdas siyasal Islamciligin bir sentezi olarak gorebiliriz. Sutdi rejimine
itaatini stirdtiren eski kesim ise “Sutidi Selefiyye” olarak adlandirilabilir.

Cihadi Selefilik igerisinde “kiiresel cihad” adi alinda terdr yontemlerini de
benimseyen el-Kaide benzeri silahli olugsumlar oldugu gibi, “sahve (uyanis)
gevresi” diye adlandirilan militer 6zellikleri bulunmayan sivil radikal siyasal
islamcr unsurlar da yer almaktadir. Sufidi Selefiyye biinyesinde de farkh
egilimlere rastliyoruz. Ornegin Abdiilaziz ibn Béz, ibni’l-Useymin ya da Seyh
Fevzan gibi SulGdi Arabistanli alimlerin anladigi Selefilik ile Arnavut asilli
Suriye muhaciri Seyh Elbani ile Yemen muhaciri Seyh Mukbil'in Selefiliginin
tam olarak birbirleriyle 6rttismedigini biliyoruz. Elbani ve Mukbil gibi seyhlerin
ibn Abdiilvehhab’dan miras kalan ve Vehhabi alimlerce nesilden nesile
gelistirilerek aktarilan Selefi/Vehhabi birikime yahut Hanbeli miiktesebatina
saygl gostermeyi gereksiz bulduklarini, daha genis perspektifte ana Selefi
ustltin ulemaya agmis oldugu alan gergevesinde ifta ve ahkamda daha serbest
ve bagimsiz davrandiklarini goriiyoruz. Yine Rebi b. Hadi el-Medhali'ye
nispetle Medhaliyye diye adlandirilan diger bir Sutdi egilimli grubun, kendi
Selefilikleriyle uyusmayan tiim Selefi ve gayr-i Selefi Musliiman gruplar
bid’atcilikla itham ettikleri, hattd Onemsiz bazi noktalari abartarak onlarin
kiifriine hitkmettikleri biliniyor.
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Sutdi ve Cihadi akimlara ilaveten, 6zellikle 2011 sonrasit Arap Bahar stirecinde
one ¢ikan Siyasi Selefiyye’yi de bu baglamda zikretmek gerekir. Bu gelisme 6zt
itibariyla siyasal olan Cihadi akimlar stz konusu oldugunda belki stirpriz
olmadi ama ozellikle Sutidi Selefiligindeki tavir degisikligi dogrusu sasirticiydi.
Zira bu cevre, hep monarsik ve oligarsik egilimlere yakin, sivil demokratik
inisiyatiflere uzak durmus temsili demokrasi ve sivil katihmalik gibi modern
siyasi kavramlar bid’at olarak degerlendirmistir. Fakat ayni c¢evre, Sutdi
Arabistan digindaki tilkelerde Arap devrimleri siirecine pasif veya aktif tarzda
istirak etmistir. Sonra da bu katilimi1 mesela Misir’da siyasal partilesmeye kadar
gotiirmiis ve serbest secimlerde onemli bir oy destegine ulasmistir. Sutdi
rejiminin bu Selefi hareketlenmeye destegini ise, her zaman gekindigi Thvan-1
Miislimin agirhgim dengelemeye matif bir adim olarak anlamak gerekir. Kendi
tilkesindeki siyasal Selefi yapilanmalara izin vermeyen Sutdi rejiminin Misir’da
ve Tunus'taki Selefi partilere verdigi biiyiik destegin arkasinda, islamci thvan'in
ontinti kesmek ve bu tilkelerdeki siyaseti Sutidi ¢ikarlar1 dogrultusunda dizayn
etmek gibi bir gayenin oldugu apagiktir.

Ayrica mesela 1831’de vefat eden Sah Ismail Sehid’in fikir ve faaliyetleriyle 19.
ylizyillda Hindistan’da yegermeye baglayan Ehl-i Hadis ekoliiniin, Arap
alemindeki gelismelerden tamamen bagimsiz olmasa da genellikle kendi
yolunda ilerledigini ve Hint iilkelerine 6zgii bir bigim gelistirdigini de burada
belirtelim.

Selefi gruplarin birbirlerine bakislar1 nasildir?

Goraldugii gibi tek bir Selefilikten ziyade birbirinden farkli tonlarda sergilenen
bir “Selefiyyeler” gergeiyle karsi karsiyayiz. Bu ¢ok pargalilik, inhisarc bir
karakteri olan Selefiyye ic¢inde beklenildigi gibi dislama, karsilikli suglama ve
boltinmeleri beraberinde getirmektedir. Nitekim SuGdi ve Cihadi kesimler
arasindaki ayrilhik gittikge derinlesmektedir. Islam dilkelerindeki Selefi
yapilanmalarin yaru sira Avrupa ve Amerika’daki tegkilatlar dahi ayrigmak
zorunda kalmiglardir. Sutidi Selefiyyesi, klasik Hadis ilminin cerh ve ta'dil
ustllerini andinir sekilde Selefi sahsiyetlerin durumlan ile alakah risaleler
kaleme alarak, adil ve merdtd olanlari belirleyip saflar1 netlestirmek pesindedir.
Yine Suldi Selefiyyesi, klasik mezhepler tarihi kitaplarindaki bid’ata firka
isimlerine benzer sekilde drettikleri Mevdadiyye, Kutbiyye, ihvéniyyc ve
benzeri isimler altinda, Cihadi Selefiyye'yi simuflayarak Ehl-i Stinnet’ten
dislamak istemektedir.

Diger taraftan Cihadi Selefiyye icinde dzellikle 2013 sonrasinda Irak Sam Islam
Devleti'nin (ISiD;’Df\iﬁ) Irak ve Suriye’de bir hiikiimet giicii olarak ortaya
¢ikmasiyla birlikte, kiiresel cihadg el-Kaide'nin otoritesinde ciddi bir
sarsilmanin oldugu goriilmektedir. el-Kaide'nin kurucusu Usame b. Ladin’in
mirasinin gercekte kimler tarafindan temsil edildigi meselesi, teror yontemlerini
benimsemis Selefi organizasyonlar arasinda 2014 yili ve sonrasinda hararetle
tartisitilmaktadir. Haricilik ithamlar1 egliginde yapilan ve tekfir silahinin
kullanildigr bu tartismalar, Selefi ideolojide ¢ok derin izler birakmakta,
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boliinmeleri ¢ogaltmakta ve tefrikayr azdirmaktadir. Particiler ile partili
miicadeleye karst olan Selefi camialarda da benzer tutumlarin sergilendigi
agikca goriilmektedir.

Selefilik ile Siyasal Islam veya Selefilik ile Islimcilik arasinda bir iliski
kurmak miimkiin miidiir? Bu baglamda Selefilerin Siyasal Islamcilara bakis:
nasildir?

Selefi menhec {izere olmayan Islameci hareketler pek tabii ki daha isin basindan
itibaren “akidevi bozukluklarindan otiirti” Sutdi ve Cihadi Selefi ¢evrelerde
muteber bir yer bulamamaktadir. Asil konu, Selefi olmakla beraber islama
yontemleri kullanan kisi ve yapilarla bu gelenekgi cevrelerin iligkisidir. Bir
parcast oldugu rejimin niteligine bagl olarak Sutdi Selefiliginin bu konuda
daha sert ve dislamacit oldugu soylenebilir. Zira cagdas Islamalik, Suddi
yonetimi gibi otokratik rejimlere kars: elestirel ve muhalif durus sergileyen bir
akimdir. Bu nedenle Suudi Selefiyye’ye mensup ulemanin, ozellikle 1990
sonrasinda bilhassa Thvan-1 Miislimin baglantih kisi ve kuruluslara meshtr 73
firka hadisindeki bid’atg firka isimlerine benzer sekilde isimler takarak onlar
cerh ettikleri goriilmektedir. Mesela fhvan mensuplarina ve siyasette onlar gibi
disiinen Selefilere atfen Thvaniyye; Urdiin ve Kuveyt gibi tilkelerdeki siyasal
parti faaliyetlerine referansla Hizbiyye; “Islami hareket” kavramina referansla
Harekiyye; tekfirci gortiglere referansla Tekfiriyye; Hariciler'e benzer isyanct ve
tekfirci Islamear yapilar icin Hariciyye Asriyye (Cagdas Hariciyye) ve Seyyid
Kutub’a atfen Kutbiyye, en ¢ok karsilagilan isimlendirmelerdir. Seyyid Kutub,
Suudi adlimlerce hem siyasala fitnenin hem de cihadi asirihigin bas sorumlusu
olarak degerlendirilmektedir. Onlara gore Kutub, her seyden once islamiyet'i
bilmemektedir; zira hi¢ bir dini tahsili bulunmamaktadir. Kitaplarinda, 6zellikle
de Fi Zilali'l Kur'dn adh tefsirinde hadislere basvurmamis, kendi re'yiyle
Kur’an't tefsir etmistir. Bu nedenle Seyh Mukbil, onun bir miifessir degil siradan
bir yazar oldugunu soylemekte, Fi Zilil de dahil onun kitaplarinin
okunmamasini tavsiye etmektedir.

Cihadi Selefilik’te ise Islamailik elestirisi daha mitedil bir bigimde ortaya gikar.
Zaten sahve cevrelerinde Islama kisi ve kuruluslarla yakin temasin oldugu,
Selefi olmayan islamcilarla dahi isbirligi firsatlarinin degerlendirildigi gortliir.
Kiiresel cihad fikrinde olan ve terér yontemlerini uygulayan Cihadi yapilara
gelince; kiifri emperyalist odaklara karsi gticlii bir saf olusturabilmek adina
Selefi olmasalar dahi tiim miicadeleci Islami kesimlerle “zorunlu olarak”
isbirligine cevaz verildigi anlasilmaktadir. El-Kaide-Taliban ittifaki bu tutumun
en bariz kanitidir. Ancak devreye “kiifiir” olarak niteledikleri demokratik
faaliyetler girdiginde, bu durumda fhvan-1 Mislimin ve Hamas gibi yapilari
siddetle tenkit ettiklerini, onlari “Allah’in megr kilmadig bir yolla iktidara
ulasmak” ¢abasinda olmakla, farz olan cihdd vazifesini terk ederek uzlasmaci ve
tavizkar bir yontemi izlemekle itham ettikleri goriilmektedir. Bu siyasal tutum,
bazen bid’at ve dalalet, bazen de kiifiir ve sirk ile esitlenmekte, bu yapilardan
Selefi yontemin geregi olarak teberri edilmektedir. Arap Bahar sonrasinda
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yiikselise gegen Siyasi Selefilik akiminin da aym giicliikle yiiz yiize kaldigim
burada belirtmek gerekir.

Selefilik-isliam Modernizmi arasinda bir iliski var mudir? Her iki akimu
aynilestirmek dogru mudur?

19. yiizyilin son yarnisinda Cemaleddin Efgani ve Muhammed Abduh gibi
sahsiyetler ile baslayan Pan-islamist diisiince ve aksiyon hareketi, taklitcilik ve
hurafecilikten arinarak “ilk nesillerin” yasadig: saf dini anlayisi immet iginde
hakim kilmak gibi 1slahatgi bir amagla ortaya giktifindan dolay1 “Selefiyye” ismi
ile anilmisti. Bunu Geleneksel Selefiyye’den ayirt etmek igin de Yeni Selefiyye
veya Islahat¢i Selefiyye seklinde agiklamalar getirilmisti. Bu akimin en 6ndeki
simalarindan biri olan Resid Rizad'daki belirgin Vehhabilik egilimi de bu
adlandirma bicimini desteklemisti.

Ancak s6z konusu akim, giiglii entelektiiel, rasyonel, bilimci, gelisimci, aktivist
ve eklektik karakteri nedeniyle bilindik Selefi/Vehhabi zihniyete hig bir bigimde
yakin durmamaktadir, Onlarin “ilk kaynaklar” kavramindan anladiklari, Kur’an
ayetleridir. Sahih siinnetin de kaynak oldugu sdylenilmesine ragmen, stinneti
olusturan rivayetlerin klasik Ehl- Hadis Stnniligindeki hadis ustli
prensiplerinin disinda daha ¢ok metin tenkidi odakl olarak ve akli referanslarla
degerlendirildigi ve Ehl-i Siinnet’in muteber saydig: bircok hadis kaynaginin bu
yolla devre dis1 birakildig goriliir. I1k nesillerin yani selef-i salihinin anladig ve
yasadigt dine ulasmak igin basvurduklar: stinnetin, ashnda “yenilemek”
istedikleri dinde olusmus problemlerin en 6énemli sebeplerinden biri oldugunu,
dinden ayiklamak istedikleri yanlis inan¢ ve pratiklerin gelip dayandig:
kaynaklarin bazi hadisler oldugunu fark ettiler. Bu nedenle bu modernist egilim,
Kur’ana bir karakterde temaytiz etti ve bugiin de dyle devam ediyor. Bu ise,
hadis merkezli bir dini anlayisa sahip olan, fs]ﬁmiyct’in stinnetten ibaret
oldugunu soyleyen malim Ehli Hadis-Selefiyye-Vehhabiyye c¢izgisine
biitlintiyle ters bir durugtur. Mezhepler {istii tutum, tarikat karsithg: ve klasik
fikhin elestirisi gibi konularda birbirlerine benzeseler de, gittikleri kulvarin
biittintiyle farkli oldugu goraliir.

Selefiligin Orta Asya ve Avrupa basta olmak iizere diinyamin bir¢ok
iilkesinde faaliyet gisterdigini biliyoruz. Bu baglamda genel olarak nerelerde
hikimdirler? Son yillarda Selefiligin bu kadar yayginlasmasinin sebebi
nedir?

Selefiligin, basta Vehhabiligin de ¢ikis yeri olan Sulidi Arabistan’da ve Korfez
tilkelerinde ¢ok yaygin oldugunu soyleyebiliriz. Arap olmayan iilkelerin
halklarindaki tarihi ve geleneksel mezhepgi hassasiyetler Arap {ilkelerinde
bulunmadigr icin, Arap aleminde Selefiligin dogal wve kendiliginden
olusan/gelisen bir taraftar kitlesi oldugunu sdylemek miimkiindiir.

Fakat 1960 sonrasinda petrol sermayesinin saglamis oldugu ekonomik imkanlari
kullanarak, ézellikle Sutidi Arabistan devletinin islam aleminin her tarafinda ve
Miisliimanlarin bulundugu Bati iilkelerinde bir ince siyasal gii¢ olarak Selefi
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diistincenin  yayginlasmasi i¢in  o6zel ¢aba sarf ettigi biliniyor. Sutdi
Arabistan’daki dini egitim kurumlarina c¢ok iyi burs imkanlariyla getirilen
ogrenciler ve yine yurt digina gonderilen Selefi hocalar ve davetgiler, oralarda
insa edilen camiler, vakiflar, medreseler, geleneksel olarak Selefilikten uzak olan
[slam tilkelerinde son 20-30 yildir Selefiligin orgiitlii sekilde gelisiminin oniinii
actilar. Geleneksel olarak Hanefi olan Tiirk-Hint Islam diinyas: ve Balkanlar,
Safii olan Malay, Kiirt ve Kafkas halklari, Maliki olan Kuzey ve Bati Afrika
Miisltimanlar1 bu akimdan fazlasiyla etkilendiler.

Komiinizmden kurtulmus Arnavutluk, Makedonya, Kosova, Cegenistan,
Ozbekistan gibi Orta Asya, Kafkas ve Balkan iilkelerinden bilhassa iSID/DAIS
gibi Harici karakterli asiri Selefi orgiitlere gonulli katilimlar, tzerinde
durulmas: gereken diger 6nemli bir konudur. Bu yonelimi uzun bir fetret
doéneminden sonra tekrar dinleriyle bulusan bu Miisliiman topluluklarin Islam
olarak onlerinde ne buldularsa ona sarilmalarinin sorunlu bir neticesi olarak
gorebiliriz.

Bu orgiitlere Avrupa ve ABD’den genglerin yogun katilimi da dikkate degerdir.
Musliiman gog¢menlerin tiglinci ve dordinct kusagindan gelen bu ilgi ve
sempatiyi, bulunduklarn toplumda horlanan, is ve egitim imkanlarindan
mahrim kalan ve ciddi bir kimlik krizi yasayan bir kesimin tehlikeli arayislar:
olarak anlayabiliriz. Yanlis ve yetersiz kaynaklardan oOgrenilen din, derin
intikam duygulan esliginde kimlik bunalimu ile etkilesime girdiginde, insanlarin
cok tehlikeli kulvarlara tasindig1 ortamlari hazirlayabilmektedir. Gorgti sahitleri,
Bati iilkelerinden gelen ISID/DAIS mensuplarinin yerli orgiitciilere nazaran ¢ok
daha barbarca tutum ve hareketler sergilediklerini ifade etmektedirler. Bu
taniklik, bahsettigimiz patolojik durumla yakindan ilgilidir. Heyecan, slogan,
sevgisizlik ve dlglistiz isyan, bu patolojinin en belirgin semptomlaridir.

Son olarak Selefiyye'nin yayilisinda sanal alemdeki propagandanin etkisine
isaret etmek gerekir. Genglerin cami ortamlarindan ve mahalli dini
cemaatlerden uzak kaldiklart bu modern zamanlarda, cami ve cemaat merkezli
geleneksel bulugsma, dayamisma ve faaliyet bigimleri, yerini bir nevi “internet
cemaatciligi”ne birakmis durumdadir. Yalmzliklarini internet {izerinden gideren
geng kugaklar, “sanal bir timmet” igerisinde kendilerine rastgele kimlik bulmaya
calismaktadir. Kontrolden uzak bu alan, interneti ¢ok etkin kullanan ve bu yolla
reklammmi ¢ok iyi yapan el-Kaide, IﬁiD;’DAiS gibi Selefi olusumlar igin
sempatizan devsirmenin esi bulunmaz sahasi haline gelmistir.
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Could you please give some information about the sources of Salafism as a
concept?

What are the historical grounds that Salafism is based on?

What are the positions of Ibn Taymiyyah and Muhammad ibn Abd al-Wahhab
in Salafi ideology? Should the initial and essential separation in Salafi ideology
be associated with Ibn Taymiyyah or Muhammad ibn Abd al-Wahhab?

Is it correct to define Wahhabism and Salafism as the same concept?

Could you please give information about the relationship of Salafism/Salafis
with Ahl al-Sunnah?

We know that there is a dissociation between Salafis in the modern era. Could
you elaborate on these groups and the reasons for dissociation?

How do Salafi groups feel towards one another?

Is it possible to form a relationship between Salafism and Political Islam, or
Salafism and Islamism? How do followers of Salafism feel towards Political
Islamists in this regard?

Is there a relationship between Salafism and Islamic Modernism? Is it correct
to consider them together?

We know that Salafism has been active in many countries, particularly those in
Middle Asia and Europe. Where are they more dominant in this regard?

What is the reason for the expansion of Salafism in recent times?
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Inquiry - I’
Mehmet Ali BUYUKKARA*

Could you please give some information about the sources of Salafism as a
concept?

As a concept, Salafism has its origins in the term salaf, which means “previous
generations” in Turkish. They are the first generations of Islam’s history.
According to Salafism, the Prophet (p.b.u.h.) mentions these generations in a
hadith. As narrated by al-Bukhari, in this hadith the Prophet said: “The best of
you (people) are my generation, and the second best will be those who will follow
them, and then those who will follow the second generation." To understand and
practice Islam in a proper way, one should follow the doctrines and practices of
this generation, who were praised as al-salaf al-salih (righteous antecedents).
According to Salafism, these generations dominated the first two centuries of
Islam and are the closest references to the fundamental sources (the Qur’an and
sunnah).

The opposite of Salaf is called khalaf (subsequent generations). According to
Salafism, these generations became distant to the Qur’an and sunnah and held
on to a religious understanding that is considered “bid’ah and dalalah” by
deviating from Islam’s pure, lucid, and right path as a result of preferring
“rationalized” religious methods to others, referring to “sectarianized” codes of
mind that emerged around the thoughts and judgments of some schools’
founders of theology and figh, instead of the fundamental principles, and living
lives based on doctrines of “denominations” instead of zuhd and takwa as
recommended in hadith. So, they follow the wrong path. They misunderstand,
misact and misrepresent Islam.

What are the historical grounds that Salafism is based on?

The historical grounds of Salafism are based on the Sunni school of thought,
which is called Ahl al-Hadith or Ashab al-Hadith. This school is the opposite of
another Sunni school, which is Ahl al-Ra’y or Ashab al-Ra’y. Being the essence
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of ijtihad (reasoning), Ra’y is a mental activity that is exercised by following the
ways of logical thinking. Most of them being Iraqi scholars, the group that
included Ra'y in religious resources and their followers are called as Ahl al-Ra’y.
The most well-known figure among these scholars are Abu Hanifah and his
disciples. They are known for finding religious solutions for society’s challenges
by deriving law regarding issues that are not directly addressed by the Qur’an
and hadiths, based on the reason and purpose of relevant verses and hadiths.

On the other hand, the scholars of Ahl al-Hadith, who define themselves as the
only representatives of Ahl al-Sunnah, regarded every judgment and law arising
from the activities of Ra’y, in either theology or figh, as non-religious solutions.
According to Ahl al-Hadith; as Imam al-Barbahari says, “Islam is the Sunnah".
As they practiced religion based on hadiths, this school of thought was named
ahl al-athar wa ahl al-ittiba. As they identified themselves as the only
representatives of Sunni Muslims, they also used different other names, such as
firga al-najiyah (the saved group), ahl al-istigamah (the people of the right path), or
al-ta’ifa al-mansurah (the group that deserves divine relief) for self-representation.
We may also mention Ahmad ibn Hanbal, as the most important figure of the
early period school of Ahl al-Hadith-Salafism. Imam Ahmad and the scholars
who followed the same path devoted most of their efforts to listening to and
narrating hadiths, and classifying them by topics through writing out. The great
scholars of hadiths, such as Imam al-Bukhari and Imam Muslim, are known for
such efforts.

The Ahl al-Hadith-Salafism line represented a conservative wing in Islamic
thought. Unlike Ahl al-Ra’y, this movement could neither take significant steps,
nor reach large masses due to its anti-rationalist, bookish literalism, parochial
mindset, and exclusivist attitude. However, it succeeded in remaining as the sect
of a prominent group, though in marginal measures. Ibn Qutayba, Hallal, al-
Barbahari, Ibn Battah, al-Qadi Abu Ya'la, Ibn Aqil, Ibn al-Jawzi, and Ibn
Kudamah are among the scholars raised by this school.

What are the positions of Ibn Taymiyyah and Muhammad ibn Abd al-Wahhab
in Salafi ideology? Should the initial and essential separation in Salafi ideology
be associated with Ibn Taymiyyah or Muhammad ibn Abd al-Wahhab?

The one who shined Salafism throughout Islamic thought again is, undoubtedly,
Taqgi ad-Din Ibn Taymiyyah, who died in 728 (1328). He revived this dulled
ideology through a scholarly competition against scholars of qalam, philosophy,
Shiah and some Sufi circles. He brought up and popularized Salafism once again
on the agenda of scholars and the public through discussions. Ibn Taymiyyah
lived in a seriously challenging period of Islam due to the Mongol invasion. He
was among those who resisted this invasion and actually fought against the
invaders with his own weapons. With his strong language, detailed
investigation works, didactical approach, and laws and judgements that
occasionally contradict the line of Ahl al-Hadith, Ibn Taymiyyah became an
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important scholar and interpreter of Islamic law who left his mark on his own
time period and the following eras.

He turned into a central point that is frequently referred to by the subsequent
scholars of Salafism.

With all these characteristics, Ibn Taymiyyah was, as the phrase goes, in the
position of renovating the traditional Salafi line. For that reason, it would be
pointless to regard him as a breakpoint. However, one of his relatively late
period followers, Muhammad ibn Abd al-Wahhab, can be considered as the real
subject of the separation mentioned in the question. This change in Salafism that
we consider as “separation” or “fraction” is actually a politicization and its
transformation into a sect in the eyes of the Saudi dynasty. However, it emerges
as the violence committed against Muslim communities that have been
marginalized due to the overuse of excommunication.

Is it correct to define Wahhabism and Salafism as the same concepts?

Due to the separation in Salafism mentioned, Wahhabism was put into
circulation as a new sect of Islam. However, we can suggest that: Rather than
introducing Wahhabism as a separate and independent sect, it would be
scientifically a more realistic and correct suggestion to understand the
movement as a reintroduction of Salafism, which was on the verge of fraction,
under the political auspices of Saudis. On the other hand, the term Wahhabism
has always been used by their opposition until today. Members of this
movement, either in history or today, have in every time and everywhere
defined themselves as Salafiyyah or Ahl al-Hadith.

Could you please give information about the relationship of Salafism/Salafis
with Ahl al-Sunnah?

As we mentioned in the first part of this conversation, the ground that Salafism
is based on, namely, Ahl Al-Hadith, is one of two early period appearances of
Sunnism. However, we should emphasize the following two issues:

The first issue is the typical monopolistic approach of the Salafiyyah. They have
always felt themselves as the monopoly over Sunnism. Today, Hanafi Muslims,
who constitute the majority of Ahl al-Ra’y, and the sects of figh, such as Shafi‘i,
Maliki schools of thought, Maturidi and Ash‘ari theologies, and denominations
and congregations that define themselves as parts of Ahl al-Sunnah are
considered as followers of “the way of bid’ah and dalalah” by Salafi scholars.
Moreover, they do not hesitate to express this prejudice either in verbal or
written communication. This situation does not only pose a problem for Sunni
groups, but also causes serious conditions that damages harmony and peace.
The second issue is that the majority of Ahl al-Sunnah, that forms almost 90
percent of the community, regards Salafism as a society that has deviated from
the way of Sunni Muslims for various reasons. We can explain this situation
with an action-reaction relationship. In other words, we can consider the
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situation as an “exclusion of exclusionary groups”. For this reason, Salafism has
occasionally been identified with the Kharijites and were alienated from the
Sunni understanding. The opinion that “faith depends on practices”, which
emerged as a result of the understanding in Salafism that regards practices as a
significant part of faith, resulted in the views that consider Salafism and
Kharijites in the same league. Similarly, as they often avoided interpreting
allegorical verses about the attributes of Allah, due to speculative
interpretations, such as His existence in skies, the establishment of the Throne
(istiwa), and comments about His hand or face that may cause
misunderstandings, qalam scholars of Ahl al-Sunnah referred to the sub-sects of
Mushabbiha and Mujassima when they mentioned Salafi scholars. These mutual
allegations continue even today.

We know that there is a dissociation between Salafis in the modern era. Could
you elaborate on these groups and the reasons for this dissociation?

As a significant actor in the process of founding the Saudi Arabian state,
Wahhabism lost its military characteristics and has been gradually
institutionalized since 1930. This change was a result of the gradually
implemented policies by the Saudi authorities in order to prevent Wahhabism
taking a position against the state. The authorities of Wahhabi scholars have
completely been integrated into public religious institutions. In particular, the
secular legalization efforts in the fields of commerce, labor, and public
administration, relations with the US and the other Western countries after oil
drillings, and modernization in education caused religious unrest in some cases
but led to legitimization of the “official Wahhabi scholarship”.

In the 1970s, Saudi Arabia had an opportunity to be closely acquainted with
modern Islamic thought and practices. The real actors behind this acquaintance
were the Muslim academicians and activities, most of them having origins in the
Muslim Brotherhood who took refuge in Saudi Arabia fleeing from the
oppressive regimes in Egypt or Syria, and the students who came to the country
or go abroad for academic reasons.

In the 1980s, although they were not accepted as a sect, just as many other
Islamic groups, Salafis were motivated to take part in politics via Iran’s Islamic
Revolution. On the other hand, the Afghan Jihad created actual and logistical
opportunities to put the political consciousness obtained into practice. The
volunteer Arabic mujahids, most of who were in favor of Salafism, went to
Afghanistan and became radicalized in this jihad environment. Therefore, the
weight of Salafism weakened in the new religious discourse that emerged
within this process, while modern Islamist tones gained strength.

Proponents of this new discourse started to question the legitimacy of the Saudi
state due to its western-oriented policies, especially after the First Gulf War. This
was a serious separation in Wahhabism-Salafism, which gained an official
“identity” under the Saudi authority. This new discourse, which defends political
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and military methods against both imperialist and zionist groups but also their
local compradors, is named “Jihadi Salafism”. We may see Jihadi Salafism as a
synthesis of Wahhabism and modern political Islamism. The old generation that
furthers obedience to the Saudi regime can be called “Saudi Salafism”.

Besides the armed groups that adopt terrorist methods under the name of
“global jihad”, such as al-Qaeda, Jihadi Salafism also involves non-militarist,
civil radical Islamists groups, which are collectively named “Sahwa (awakening)
circles”. On the other hand, we see different trends within the Saudi Salafism.
For instance; the Salafism perceived by Saudi Arabian scholars, such as Abd al-
Aziz ibn Baz, Ibn al-Uthaymeen, and Sheikh al-Fawzan, and the Salafism as
interpreted by the Albanian origin, Syrian immigrant Sheikh Albani and Yemeni
immigrant Sheikh Mugbil do not align with each other. We see that sheiks like
Albani and Mugbil regard the Salafi/Wahhabi accumulation, inherited from Ibn
Abd al-Wahhab and passed down by Wahhabi scholars as unnecessary, and act
more freely and independently, in terms of legal issues and arbitration, within
the area created by the Salafi understanding with a broad perspective. Similarly,
it is known that another pro-Saudi group, called as al-Madkhaliyya with
reference to Rabee' Ibn Haadee al-Madkhalee, declared all Salafi and non-Salafi
Muslim groups that do not adopt their way of Salafism, and even declared them
as disbelievers by exaggerating certain trivial aspects.

In addition to Saudi and Jihadist movements, we should mention the Political
Salafism in this regard, which gained popularity during the Arab Spring,
especially after 2011. In essence, this movement was not a surprise when we
consider Jihadist movements, which are essentially political as well. However,
the change in the attitude of Saudi Salafism in particular was surprising. These
circles stood close to all monarchic and oligarchic trends but were aloof from
civil and democratic initiatives. Moreover, they regarded certain modern
political concepts, such as representational democracy and civil participation, as
bid’ah. However, these circles passively or actively became involved in the
revolution process in Arab countries other than Saudi Arabia. In time, they
transformed this participation into a political party in Egypt and gained a
significant level of support in free elections. The support provided by the Saudi
regime to this Salafi movement should be interpreted as a step directed to
balance the weight of the Muslim Brotherhood which they had always been
weary of. It is obvious that there is a purpose of confronting the Islamist Muslim
Brotherhood and designing the politics in these countries through manipulation
behind this huge support of the Saudi regime given to the Salafi parties in Egypt
and Tunisia, despite prohibiting Salafi organizations at home.

Moreover, we should also note that the ideology of Ahl al-Hadith that made
advances in 19th-century India with the thoughts and efforts of Shah Ismail
Shaheed who died in 1831, was not totally independent from the developments
in the Arab world, but in general made its own way and developed a style that
is peculiar to Indian countries.
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How are the feelings of Salafi groups towards each other?

As is seen, we observe different fractions of “Salafism” that are introduced with
different tones, rather than a single Salafi understanding. As expected, this
disunity brings together the attitudes of discrimination, mutual accusation, and
separations within Salafism, which already has a monopolist approach.
Accordingly, the gap between Saudi and Jihadi groups are getting deeper.
Besides the Salafi groups in Islamic countries, those in Europe and America had
also seperated. Saudi Salafism seeks to clear blocks through identifying the just
and the denied groups via written works about Salafi figures, which resembles
the classical ways of refutation and biographical evaluation in the science of
Hadith. Saudi Salafism also tries to exclude Jihadi Salafism from Ahl al-Sunnah
through sub-sects they have created under the titles resembling the names of
groups mentioned as followers of the way of bid’ah, such as Mawdudiyya,
Qutbiyya, or ]hwaniyya.

On the other side, a significant dissolution is seen in the authority of the jihadist
al-Qaeda, especially with the emergence of the Islamic State of Iraq and Syria
(ISIS/DAESH) as a movement of Jihadi Salafism and an authoritative force in Iraq
and Syria in 2013. The Salafi organizations that adopt terrorists methods have
been in a heated debate since 2014 about the real representative of the heritage
passed down by the founder of al-Qaeda, namely, Osama bin Laden. This debate,
in company with references to the Kharijites and the weapon of takfir (declaring
as disbeliever), leaves deep scars in Salafi ideology, triggers fractions, and
exacerbates separation. Similar attitudes are also seen between partizan groups
and the Salafis who are in competition under the roof of political parties.

Is it possible to form a relationship between Salafism and Political Islam or
Salafism and Islamism? How are the feelings of Salafism followers towards
Political Islamists in this regard?

As known, non-Salafi Islamist movements have so far had a notable position in
the eyes of Saudi and Jihadi Salafi circles due to their “dogmatic corruption”.
The main issue is the relationship between these traditionalist circles and people
and organization who enjoy Islamist methods besides the Salafi understanding.
Based on the regime it a part of, we can suggest that Saudi Salafism is more
strict and exclusivist in this regard. Accordingly, modern Islamism is a
movement that takes a critical and contrarian stand against autocratic regimes
like the Saudi government. Therefore, it is seen throughout history that Saudi
Salafi scholars have been refusing individuals and organizations, especially
those having relations with the Muslim Brotherhood after 1990, by labeling them
with similar names to those mentioned in the hadith about the well-known 73
sub-sects of bid’ah. For instance; they call members of the Brotherhood and the
Salafis who have the same political ideas, Ihwaniyya; the political parties in
countries like Jordan and Kuwait, Hizbiyya; the concept of “Islamic movement”,
Harakiyya; the takfiri thought, Takfiriyya; rebellious and takfiri Islamic
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organizations that resemble Kharijites, Kharijites al-Asriyya (Modern Kharijites);
and the ideology of Sayyid Qutb, Qutbiyya. Saudi scholars regard Sayyid Qutb
as the instigator of both the political dissension and the jihadist extremism.
According to them; before anything else, Qutb does not know Islam and he has
no educational background in religion. He does not refer to hadiths in his book,
especially in Fi Zildli’l Kur’dn, which is a work of interpretation of the Qur’an,
and interprets entirely with his own opinions. Accordingly, Sheikh Mugbil does
not identify him as a scholar of interpretation but as an ordinary author and
recommends others not to read his books, including Fi Zildl.

On the other hand, Jihadi Salafism criticizes Islamism in a more moderate way.
It is also seen that the Sahwa (awakening) circles have close relationships with
Islamist individuals and organizations and tries every opportunity to cooperate,
including non-Salafis. When it comes to the Jihadi organizations that adopt the
idea of a global jihad and enjoy terrorist methods; it is understood that
cooperation with militarist Islamic groups, even non-Salafi ones, is allowed “by
necessity” to form a strong frontier against the infidel imperialist forces. The
alliance of al-Qaeda and Taliban is the most obvious proof of this. However; as
for the democratic activities they consider as “infidelity”, it is seen that they
reprehend movements like the Muslim Brotherhood and Hamas and accuse
them of “efforts to achieve power in a way that is not allowed by Allah” and
following a reconciliatory and concessive methodology by leaving the
obligatory duty of jihad aside. This political attitude is identified with
sometimes bid’ah and dalalah, and sometimes with infidelity and polytheism
and as required by the Salafi methodology, distance between these groups are
always kept far away. It should also be noted that Political Salafism, which
started to rise after the Arab Spring, also faced the same challenge.

Is there a relationship between Salafism and Islamic Modernism? Is it correct
to consider them together?

The Pan-Islamist movement of thought and action, which began with scholars
like Jamal al-Din Al-Afghani and Muhammad Abduh in the second half of the
19th-century, was called “Salafiyya”, because they emerged with the purpose of
making a pure religious understanding as lived by “the first generations”,
without artificial or superstitious thoughts within the ummah. To distinguish
this movement from Traditional Salafism, it was also called the New Salafiyya
or the Reformist Salafiyya. The tendency of Rashid Riza, an outstanding figure
of this movement, towards Wahhabism supported to this naming pattern.
However, the movement had never been close enough to the well-known
Salafi/Wahhabi ideology, due to its strong intellectual, rational, scientific,
developmental, activist, and eclectic character. The “first references” they refer
to are the verses of the Qur'an. Although the true (sahih) sunnah is also
mentioned as a reference, they often analyze the narratives that constitute the
sunnah through textual criticism and rational references, rather than the
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classical hadith methodology of Sunni Ahl al-Hadith. Therefore, we see that
they ignores a lot of hadith references regarded as referable by Ahl al-Sunnah.
They realized that the sunnah, which they refer to for understanding the religion
as interpreted and lived by the first generations, also called as Salaf al-Salih, had
been a significant problem for the religion which they planned to “renew” and
the ground of the wrong beliefs and practices they were to winnow out the
religion was some hadiths. Therefore, this modernist movement came to the
forefront with its Qur’anist character, and even today furthers this
understanding. This is a completely opposite standpoint against the well-known
Ahl al-Hadith and Salafi understandings that have a hadith-oriented religious
understanding and declare Islam as a religion of hadith. Although these supra-
sectarian attitudes looks similar in terms of the opposition to denominations and
the classical figh criticism, the paths they follow are obviously different.

We know that Salafism has been active in many countries, particularly those
in Middle Asia and Europe. Where are they more dominant in this regard?
What is the reason for the expansion of Salafism in recent years?

We can say that Salafism is quite widespread especially in Saudi Arabia, where
Wahhabism came to existence, and the Gulf countries. As Arab countries do not
have the historical and traditional sectarian feelings of the people in non-Arab
countries, it is possible to declare Salafism in the Arabic world has a natural and
spontaneous follower group.

However, it is a known fact that the Saudi Arabian state made efforts to spread
the Salafi understanding through the whole Islamic world and in Western
countries with Muslim populations as a subtle political power, with the financial
help of the petrodollar obtained especially after 1960. The students attracted to
the religious educational institutions in Saudi Arabia with inviting scholarships
and Salafi scholars and missionaries sent abroad, as well as the mosques,
foundations, and universities built in those countries paved the way for
Salafism’s organized development for the last 20-30 years in Islamic countries
which are traditionally far from Salafism. The traditionally Hanafi Turkish-
Indian Islamic world and Balkans, Shafii Malay, Kurdish, and Caucasian
populations, and Maliki North and West African Muslims were strongly
affected by this movement.

The issue of voluntary militants joining the extremist Salafi organizations with
Kharijite characteristics, from countries such as Albania, Macedonia, Kosovo,
Chechenia, Uzbekistan, and similar other Central Asian nations, as well as
Caucasian and Balkan populations, should also be taken into consideration. We
can interpret this trend as a reaction of the Muslim communities that accept
every ideology presented to them as they embrace their religion once again after
a long interregnum.

The active participation of these organizations from young generations of
Europe and the USA, is also noteworthy. We can understand this interest and
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sympathy of the third and fourth generations of the Muslims immigrants as
their dangerous quest which is triggered by being isolated in their own societies,
deprived of employment and educational opportunities, and having a serious
identity crisis. When learned from incorrect and insufficient resources, religion
can interact with an identity crisis in company with the feeling of vengeance to
create environments that may bring people to dangerous paths. The eye
witnesses state that the members of ISIS/DAESH who come from Western
countries behave and act in a more barbarous way than the local militants. This
observation is closely related to the pathological situation as mentioned before.
Sensation, slogans, deprivation of love and disproportionate rebellions are the
most obvious symptoms of this pathology.

Eventually, we should refer to online propaganda in this growth of Salafism. In
this modern time, where young people are far from mosques and local religious
groups, the mosque and community centered, traditional gatherings, solidarity,
and activities have been replaced by a kind of “online congregations”.
Alleviating the feeling of loneliness through online platforms, youth are in
search of a random identity within a so-called “online ummah”. Being far from
control, this space has turned into a unique field for Salafi organizations like al-
Qaeda or ISIS/DAESH, which are specialized in the use of the Internet and
online propaganda, to gain sympathizers.
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