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Selefilik kavraminin kaynag: hakkinda bilgi verir misiniz?

Bir kavram olarak Selefilik(es-Selefiyye) nispeten ge¢ donemlere ait bir kavram
olup, islamin ilk asirlarinda goriilen bir kavram degildir.(Buna mukabil Arap
dilinde Islam oncesinde de kullamimda olan selef kavraminin kok anlaminin
otesinde dini bir kavram olarak erken doénemlerden itibaren kullanilan bir
kavram oldugunu da burada belirtmek gerekir).Gilintimtizde Selefiyye
kavraminin yogun bir sekilde kullantmunin yirminci ytizyilin ikinci yarisindan
sonrasina rastladigini da soylemek miimkiindiir.

Dini bir kavram olarak Selefiyye islamin en dogru ve mitkemmel yorumunun
ilk asirlarlardaki Miusliiman nesillerin- 6zellikle de sahabe, tabiin ve tebeu’t-
tabiin nesillerinin - yorumu oldugunu savunan bir yaklasimdir. Ancak ilk
nesillere atifta bulunulurken, bu nesillerin tamamindan ziyade se¢meci
davranilarak belli kesimlere ve sahsiyetlere bagvurulur. Bu sebeple ilk nesillere
atifta bulunulurken, onlarin tamamina degil segilen belli kesimlere atifta
bulunuldugunu gostermek amaciyla da “es-selef es-salih” kavrami
gelistirilmistir. Kuskusuz bu kavramun i¢inin her grup veya kisi tarafindan farkl
bir sekilde dolduruldugu da bir vakiadir. Keza bir dénem i¢in “halef” olanlarin
ileriki donemlerde “selef” olarak kabul edildigi de bir baska vakiadir. Ozetle her
kesimin veya kisinin izini takip etmek istedigi “selef” birbirinden farkh
olabilmektedir.

Genellikle Selefiyye kavraminin Siinni dinyaya ait bir kavram oldugu
zannedilirse de diger mezheplerde de mevecut oldugunu, mesela Sia’da
giintimiizde bir Sii Selefilik’ten bahsedilebilecegini de bilmekte yarar vardir.

Selefiligin tarihi kokenleri nereye dayanir?

Giintimtiz Selefiligi tarihteki geleneksel Selefiligin bir devam olarak kabul
edilebilir. Geleneksel Selefilik ise aslinda Ehlii’l-Hadis/Ashabii’l-Hadis
geleneginin devamidir ve kavramsal olarak da Ehlii'l-Hadis/Ashabii’l-Hadis
kavramlarindan sonradir. Ancak zihniyet olarak sonrakilerin (el-halef)
oncekileri (es-selef) takip ve hatta “taklid” etmesi gerektigine inanan zihniyetin
kokenleri sahabe donemine kadar gitmektedir. Hanefi ulemasimin ravileri
degerlendirirken basvurdugu fikihla maraf olan sahabiler/ rivayetle maraf olan
sahabiler ayrimindan yararlanarak, rivayetle marGf olan sahabilerin ve 6zellikle
de kaynaklar tarafindan, Hz. Peygamber’i aynen taklid etmeye 6nem verdigi
belirtilen Abdullah b. Omer gibi sahébilerin selefi diistincenin kurucu atalari
oldugundan soylenebilir. Bu gibi “taklid”i esas alan sahabilerin yolundan giden

Prof. Dr., Ankara U. ilahiyat Fakiiltesi (")grctim U)’csi, e-posta: kirbasoglu@divinity.ankara.edu.tr



Sorusturma - II 326

tabitinun da selefi diistincenin sekillenmesinde biiyiik rolti oldugunu
unutmamak gerekir. Tabitindan sonra bu ¢izgi agirhiklhi olarak Ehli’l-
Hadis/Ashabii’l-Hadis tarafindan temsil edilmistir. Agirlikli olarak dememizin
sebebi, Ehlii'l-Hadis’in tamamen homojen bir yap1 arz etmemesi, aksine bu
taklid yaklagimimin disma ¢kan Ehlii'l-Hadis mensuplarinin da mevcut
olmasidir. Mamafih Ehlii'l-Hadis igerisinde egemen yaklasimm “taklid”
oldugunu soylemek de yanlig olmayacaktir.

Bu Ehlii’l-Hadis/Ashabii’l-Hadis ¢izgisi ilerleyen asirlarda Hanbeliler tarafindan
temsil edilmis ve giintimiize de kendisi de bir Hanbeli olan ibn Teymiyye'nin
fikirlerinden etkilenmis olan Muhammed b. Abdilvehhab gibi sahsiyetler
tarafindan tasinmus, canlandirilmis ve gelistirilmistir.

Ibn Teymiye ve Muhammed b. Abdilvehhab’in Selefi cizgideki konumu
nedir? Selefi cizgideki asil kirilmayi Ibn Teymiyye ile mi baglatmak gerekir,
yoksa Muhammed b. Abdilvehhab ile mi?

Kuskusuz Muhammed b. Abdilvehhéb ile! Zira Muhammed b. Abdilvehhab’la
Selefilik siyasi bir proje haline geldigi icin elbette boyle bir kirllmadan s6z etmek
miimkiindiir. Ayrica [bn Teymiyye ile Muhammed b. Abdilvehhab arasinda bir
mukayese yapildiginda entelektiiel olarak da Vehhabiligin bir ilerlemeyi degil
gerilemeyi temsil ettigini sdylemek gerekir. Zira ibn Teymiyye Selefiligin kose
taglarindan birisi olarak, kendi zamanina kadar gelen gesitli akimlarla ve
bilhassa felasife ve teosofi gelenekleriyle hesaplasabilecek kadar felsefe/mantik
ve tasavvuf felsefesi/felsefi tasavvuf/teosofi konusunda derin bir bilgiye sahipti.
Muhammed b. Abdilvehhab’in ise bu donanimdan mahrim oldugunu
belirtmek gerekir. Muhtemelen Vehhabiligin bugtin kars: karsiya kaldigi pek
¢ok problemin temelinde muhtemelen bu anti-entelektiielizm egilimleri
yatmaktadir.

Vehhabilik ile Selefiligi aym seyler olarak tamimlamak dogru mudur?

Aslina bakilirsa en homojen zannedilen mezhepler dahil hemen biitin
mezhepler ve ekoller biinyelerinde birtakim farkliliklar: barindira gelmislerdir.
Selefilik ile onun modern versiyonlarindan biri olan Vehhabilik arasindaki iligki
de bu tir bir iligkidir. Selefilik ile Vehhabilik arasinda zihniyet, metot ve
epistemoloji alanlarinda ¢ok biiytiik bir ortak payda vardir. Vehhabilik aslinda
selefi distincenin Necid bolgesi kiiltiir ve sartlarina uyarlamasi olarak
degerlendirilebilir. Ancak ¢agdas Selefiligin sadece Vehhabilikten ibaret
olmadigim da unutmamak gerekir. Ote yandan Vehhabiligin Sutd ailesi ve
onlarin siyasi-mali destegi sayesinde Sutid hanedanmin resmi mezhebi haline
geldigini, buna bagh olarak Vehhabiligin Sutd iktidari ile etkilesime girerek
diger sivil selefi ekollerden bazi noktalarda farkhilastigimi da unutmamak
gerekir.
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Selefiligin/SelefilerinEhl-i Siinnet ile iliskisi hakkinda bilgi verir misiniz?
Aslinda bu iki kavramin paralel ve i¢ ige bir gelisim siireci yagadiklar
soylenebilir. Ehl-i Siinnet’in Kurucu Atalari adiyla yaymlanan doktora tezimizde
bu iki kavramin ve Ehl-i Hadis/Ashabii’l-Hadis kavraminin tarihsel stirecte i¢
ice olduklarimi ve paralel bir gelisme gosterdiklerini kaynaklara dayanarak
gostermeye cahistik. Ehl-i Stinnet kavraminin el-Eg’ari ve el-Matiiridi tarafindan
kuruldugu seklindeki yaygin anlayisin yanhshgmin ortaya kondugu bu
calismamizda, Ehl-i Stinnet'in kurucu atalarimin Ehl-i Hadis/Ashabii’l-Hadis
oldugu sonucuna varilmistir. Iste bu kurulus doneminde Ehl-i Hadis/Ashabii’l-
Hadis ¢evrelerinin teolojileri i¢in kullanilan nitelemelerden birisi de “Akidetii’s-
Selef (ve) Ashabii’l-Hadis” seklindedir ki, bu da Selefilik ile Ehl-i Hadis ig
iceligini agik¢a gozler oniine sermektedir.

Ancak Ehl-i Siinnet tarihin higbir déneminde sadece Ehl-i Hadis ya da selefiyye
tarafindan temsil edilen bir akim olmamistir. Daha dogrusu Ehl-i Stinnet
muayyen bir mezhebin adi olmaktan ziyade biinyesinde bir¢ok alt grubu
barindiran bir “semsiye kavram” olarak goriilmelidir. Nitekim basta dort Stinni
fikih mezhebi, Es‘ari ve Matiiridi mezhepleri ve bu iki mezhep oncesi ibn
Kiillab, el-Kalanisi ve el-Kerabisi gibi Ehl-i Siinnet imamlari, Ehl-i Hadis,
tasavvuf cevreleri, Islam felsefecileri, zahirilik gibi bir¢ok alt grubun tamaminin
achidir, bu gruplarin hig¢ birisi tek basina Ehl-i Siinnet’i temsil etme yetki ve
kapasitesi yoktur, bu alt gruplarin bu iddiada bulunmalar ise sadece mticerred
birer iddiadan ibarettir. Benzer durum Sia icin de sz konusu olup, Sia aslinda
imémiyye, Zeydiyye, fsmﬁi]iyyc, Nusayriyye, Diirziyye gibi alt gruplarin
tamamini kusatan bir baska “semsiye kavram”dir.

Modern donemde Selefiler arasinda bir aynsmanin oldugunu biliyoruz. Bu
gruplar ve ayrigsma nedenleri hakkinda bilgi verir misiniz?

Sadece modern donemde degil klasik donemde de Selefilik birtakim farkliliklar
blinyesinde barindira gelmistir. En kaba bir sekilde Selefiligi, Entelektiiel
Selefilik ve Kaba/Avami Selefilik olarak ikiye ayirmak miimkiindiir. Ote yandan
selefilerin duistincelerini yayma konusunda da kendi aralarinda tebligden
siddete varincaya kadar genis bir yelpazede yer aldiklarini soyleyebiliriz. Keza
cografi farkhliklara ve bolgesel kiiltiirlere bagh olarak da selefi akimlar arasinda
niianslar ortaya cikabilmektedir. Keza siyasete bakis acilar1 da selefi gruplar
arasindaki ayrigsmalarin sebepleri arasinda sayilabilir.

Selefi gruplarin birbirlerine bakislar1 nasildir?

Bu konuda yapilmis kapsamli arastirmalar olmadig: icin kesin bir sey stylemek
zordur. Mamafih siyasi, ekonomik ve sosyal meselelere dair goriis ve
yaklagimlar: aralarindaki iligkilerde belirleyici olmaktadir. Bu konuda en
ogretici ornek, selefi bir damardan beslenen Thvan-1 Miislimin ile Misir’daki
diger selefi gruplarin Misir siyasetinde takip ettikleri stratejilerde gortilebilir.
ihvan, rejim muhalifi bir cizgide ilerlerken, diZer bazi selefi grup ve partilerin
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kolaylikla Misir rejimi ile isbirligi yapabildikleri goriilmektedir. Bu anlamda
selefi gruplar arasi iligkilerin farkhihiktan rekabete, rekabetten hustimete,
hustimetten ¢atismaya kadar ¢ok farkli zeminlerde gelistigini soylemek yanls
olmayacaktir.

Selefilik ile Siyasal Islam veya Selefilik ile Islimcilik arasinda bir iligki
kurmak miimkiin miidiir? Bu baglamda Selefilerin Siyasal Islamcilara bakis
nasildir?

Elbette boyle bir iliski kurulmasi miimkiindiir. Ozellikle de cagdas Islam
diinyasinin en yaygin islami hareketi olan Thvan-1 Miislimin’in cesitli islam
tilkelerindeki siyasi ya da yari siyasi faaliyetleri, keza bir bagka selefi akim olan
Ebii'l-A’ld el-Mevdadi'nin Pakistan’daki siyasi Islam hareketi, bu iligkinin
gercekligi  konusunda oOnemli bir gosterge teskil etmektedir. Mamafih
Tiirkiyede'ki siyasi Islam’in selefi, karakterli olmaktan ziyade popiiler/ avami
/stifi kokenli olmasi, biitiin siyasi [slam akimlar1 ile Selefilik arasinda zorunlu bir
iliski kurulamayacagin agikga gozler dniine sermektedir.

Selefilik-Isliam Modernizmi arasinda bir iliski var midir? Her iki akim
aynilestirmek dogrumudur?

Boyle bir iligski kesinlikle s6z konusudur. Yenilikgi islam Diistincesinin iki piri
olarak kabul edilen el-Afgani ve Muhammed ikbal’den ve bizde Mehmet
Akif'ten baglayarak neredeyse biitiin Yenilikgi islam diistintirlerinin Kur’an ve
Stinnet’e doniis, bid’at ve hurafelere kargi olma, Tevhid konusundaki hassasiyet
gibi konularda selefi ¢izgi ile paralel bir yol izledikleri stylenebilir. Ne var ki bu
yenilikgi diigtintirlerin entelektiiel Selefilik kavramina daha yakin, avami/kaba
Selefilikten ise fersah fersah uzak entelektiieller olduklarimi da vurgulamakta
yarar vardir. Bu bakimdan bu iki akimmn aralarindaki birtakim ortak
paydalarina ragmen 6zdeslestirilmeleri kesinlikle isabetli degildir.

Selefiligin Orta Asya ve Avrupa basta olmak iizere diinyanin bircok
iilkesinde faaliyet gosterdigini biliyoruz. Bu baglamda genel olarak nerelerde
hikimdirler? Son yillarda Selefiligin yayginlasmasinin sebebi nedir?

Selefiligin yayilmasinin, 6zellikle de avami/kaba Selefiligin yayginlagsmasinin
baslica sebepleri, basta Sutidi Arabistan olmak {izere korfez iilkelerinin Petro-
dolarlart sayesinde siyasi-dini bir hegemonya kurmak amaciyla Selefiligi
aragsallastirmalari, geleneksel Islami kiiltiiriin zaaf ve yetersizlikleri, bu
gelencksel kiiltiiriin gagin  meydan okumalarina cevap verememesi, [slami
temel kaynaklarin genis kitlelerin ulasimmna acilmasi, degerlerinden ciddi olarak
uzaklasmis ve savrulmus olan Islam diinyasinin bu durumdan kurtulabilmesi
icin ilk doneme — asr-1 saadete- donme diisiincesi ve 6zlemi, ilk asirlarin idealize
edilmesi —hayru’l-kuriini karni summellezine yelunehum...- mezheplerin, cemaat ve
tarikatlerin dini alanda arzettikleri dagimik karmasik ve celiskili tablo, ve
nihayet “Tevhid” , “cihad” ve “emr-i ma’rGf ve nehy-i miinker” kavramlarina
verilen merkezi rol, selefi diistincenin insanlara daha cazip goriinmesine yol
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acan faktorlerin en onemlileri arasindadir. Mamafih bu konuda ciddi alan
arastirmalarina biiyiik bir ihtiyag oldugu da ortadadir.
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Could you please give some information about the sources of Salafism as a
concept?

Salafism (as-Salafiyya) is a concept from late periods that was not present in the
early centuries of Islam. (It should be noted that the concept of Salafism, which
was used in Arabic in the pre-Islamic period, has been used as a religious term
since the early periods, reaching beyond its basic meaning). It is fair to state that
the intense use of Salafiyya concept in modern times dates back to the second
half of the twentieth century.

Salafiyyah as a religious concept suggests that the truest and most perfect
Islamic interpretation was made by the Muslim generations of the first century,
particularly the sahabah, tabi'un and taba at-tabi'un generations. However,
while referring to the first generations, a selective attitude is adopted, and only
the certain sections and people are cited rather than all of these generations. For
that purpose, the phrase “as-salaf as-salih” was developed. It is a fact that this
concept was interpreted differently by any group or person. Moreover, another
fact is that people who had been regarded as “halaf” for a period were
considered as “salaf” later. To summarize, the concepts of “salaf”,
comprehended and interpreted differently by different sections and people, may
differ.

Although it is believed that the concept of Salafiyyah is associated with Sunni
Muslims, it should be noted that this concept is also referred to in other sects.
For example, Shia Salafism is mentioned currently, in the present time.

What are the historical grounds that Salafism is based on?

Salafism currently can be accepted as the continuation of historical and
traditional Salafism. Traditional Salafism is essentially the continuation of Ahl
al-Hadith/Ashab al-Hadith traditions and conceptually the subsequent concepts
of Ahl al-Hadith/Ashab al-Hadith. However, the roots of this movement, which
dictates that ideologically the successors (al-halaf) should follow or even imitate
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the predecessors (as-salaf), date back to the sahabah period. It is fair to state that
sahabah members like Abdullah ibn Umar, who gave particular importance to
imitating the Prophet, were the founding ancestors of Salafism according to the
differentiation that was made by Hanafi ulama between the well-known
sahabah members interested in figh and in narratives. However, it should be
noted that tabi'un, who adopted “imitation” and followed the sahabah
members, had a great role in the formation of Salafism ideology. After the
tabi'un, this ideological movement was largely represented by Ahl al-
Hadith/Ashab al-Hadith. The reason we preferred the word largely is that Ahl
al-Hadith does not completely contain a homogenous structure. Instead, there
are members of the Ahl al-Hadith movement who have reached beyond the
method of imitation. However, it would not be wrong to state that the dominant
approach in Ahl al-Hadith is based on “imitation”.

This Ahl al-Hadith/Ashab al-Hadith ideology was represented by Hanbalism
followers later, and the relevant approach was conveyed to the present time,
revived and developed by people such as Muhammad ibn Abd al-Wahhab, who
was influenced by the ideas of Ibn Taymiyyah, a Hanbali himself.

What are the positions of Ibn Taymiyyah and Muhammad ibn Abd al-
Wahhab in Salafi ideology? Should the initial and essential separation in
Salafi ideology be associated with Ibn Taymiyyah or Muhammad ibn Abd al-
Wahhab?

Certainly with Muhammad ibn Abd al-Wahhab! As Salafism became a political
project with Muhammad ibn Abd al-Wahhab, such a separation can be
mentioned in this regard. Moreover, if a comparison is to be made between Ibn
Taymiyyah and Muhammad ibn Abd al-Wahhab, it is understood that
Wahhabism represents an intellectual regression rather than advancement. As
one of the cornerstones of Ibn Taymiyyah Salafism, he had philosophical/logical
and Sufism/philosophical Sufism/theosophy knowledge to such degree that he
could discuss various philosophical and theosophical traditions that reached his
time. It should be implied that Muhammad ibn Abd al-Wahhab did not have the
same knowledge. Many problems faced by Wahhabism today are probably
based on these anti-intellectualism tendencies.

Is it correct to define Wahhabism and Salafism as the same concepts?

All sects, including those regarded as the most homogenous and other various
movements, have included certain differences up until now. The relationship
between Salafism and Wahhabism, one of modern Salafism versions, has these
characteristics. There is a great common ground based on ideology,
methodology and the epistemology between Salafism and Wahhabism.
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Wahhabism can be considered as the adaptation of Salafi ideology to the culture
and conditions of the Najd region. However, it should be noted that modern day
Salafism does not only consist of Wahhabism. Moreover, Wahhabism has
become the formal sect of the Saudi dynasty with the political-financial support
of the Saudi family. Accordingly, Wahhabism has been interacting with the
Saudi administration and differed from other civil Salafism movements at
certain points.

Could you please give information about the relationship of Salafism/Salafis
with Ahl al-Sunnah?

It is fair to state that these two concepts have had a parallel and integrated
development stage. In our doctoral thesis entitled The Founding Fathers of Ahl al-
Sunnah, we aimed to indicate that these two concepts and Ahl al-Hadith/Ashab
al-Hadith have been integrated and parallel in the historical process while
referring to the relevant sources. This study indicated the common misbelief of
the concept that Ahl al-Sunnah was formed by Al-Ashari and Al-Maturidi, and
found that the founding fathers of Ahl al-Sunnah were Ahl al-Hadith/Ashab al-
Hadith. One of the phrases used to reflect the theologies of Ahl al-Hadith/Ashab
al-Hadith is “Akidat us-Salaf (and) Ashab al-Hadith”, which clearly reflects the
integration between Salafism and Ahl al-Hadith.

However, no movement has been represented by Ahl al-Hadith or Salafiyyah in
any period in Ahl al-Sunnah history. To be clearer, Ahl al-Sunnah should be
regarded as an “umbrella (comprehensive) concept” that contains many sub-
groups within its context rather than being the name of a particular sect.
Moreover, it is the name of many sub-groups, such as; four Sunni figh sects,
Ashari and Maturidi sects, Ahl al-Sunnah imams including Ibn Qullab, al-
Qalanasi and Al-Qarabisi, Ahl al-Hadith and Sufism scholars, Islamic
philosophers, and other apparent ideologies. None of these groups has the
authority or capacity to represent Ahl al-Sunnah, and the claims of these groups
in this regard are nothing but simple statements. A similar case is valid for Shia
which is the extensive concept covering all sub-groups such as Imamiyya,
Zaydiyya, Ismailiyya, Nusayriyya and Durziyya.

We know that there is a dissociation between Salafis in the modern era. Could
you elaborate on these groups and the reasons for this dissociation?

Salafism has certain differences not only in the present time but also during the
classical period. It can be roughly divided into two, as Intellectual Salafism and
Public Salafism. However, it is fair to state that Salafism followers have had
different approaches in a broad range, from notification to violence, in terms of
expanding their Salafi ideologies. Moreover, nuances based on geographical
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differences and regional cultures can be present among the Salafi trends. Their
approaches towards policy can be among the reasons for difference between
them.

How are the feelings of Salafi groups towards each other?

It is difficult to present a certain statement about this issue since the relevant
studies are not extensive. However, their ideas and approaches towards
political, economic, and social issues can be a determinant for the relationships
between them. The most distinctive example for this can be found in the
Egyptian policy strategies of Ikhwan al-Muslim, which supports a Salafi
ideology, and other Salafi groups in Egypt. Ikhwan follows a regime-opposing
path while some other Salafi groups and parties easily cooperate with the
Egyptian regime. In this regard, it would not be wrong to state that relationships
between the Salafi groups have been developed on many different grounds
ranging from difference to competition, competition to animosity, and animosity
to conflict.

Is it possible to form a relationship between Salafism and Political Islam or
Salafism and Islamism? How are the feelings of Salafism followers towards
Political Islamists in this regard?

It is certainly possible to establish such a relationship. Political or semi-political
activities of Ikhwan al-Muslim, which is the most common Islamic movement of
the modern Islamic world, and the political Islamic movement of Abu al A’la al-
Mawdudi, another Salafi movement, in Pakistan are among the significant
indicators regarding the reality of this relationship. However, the Salaf of the
political Islamic movement in Turkey is popular/public/Sufi rather than having
characteristics features, which clearly indicates that an obligatory relationship
between all Islamic movements cannot be established.

Is there a relationship between Salafism and Islamic Modernism? Is it correct
to consider them together?

Such a relationship is definitely present. It is fair to state that almost all
Innovative Islamic philosophers ranging from Al-Afghani and Muhammad
Ikhbal, who are regarded as two masters of Innovative Islamic Ideology, to
Turkish Mehmet Akif, followed a path that is parallel to Salafism on issues such
as adaptation of the basics of the Quran and Sunnah, opposition to innovations
and superstitions, and sensitivity of Tawhid. However, it should be noted that
these innovative philosophers are intellectuals who are closer to the intellectual
Salafism concept but far away from the concept of public Salafism. Thus,
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melting these two movements in the same pot despite some common
characteristics is definitely not appropriate.

We know that Salafism has been active in many countries, particularly those
in Middle Asia and Europe. Where are they more dominant in this regard?
What is the reason for the expansion of Salafism in recent times?

The main reasons of the expansion of public Salafism include the
instrumentalization of Salafism by Gulf countries, particularly Saudi Arabia,
using petrodollars for the purpose of establishing a political-religious
hegemony, the weakness and vulnerabilities of the traditional Islamic culture,
failure of this traditional culture to react to the challenges of modern times,
offering the Islamic basic works for large masses to access, the idea and longing
to adopt the first era — asr al-Saadah — of the Islamic society, which has moved
away from its basics and thus deviated from its path, for the purpose of
recovering from its current state, idealizing the first centuries — hayr al-quruni
garni summallazinah yalunahum...— as well as the problematic, complicated
and contradictory picture presented by the sects, congregations and cults in the
religious field, and finally the central role assigned to the concepts of “Tawhid”,
“jihad” and “amr al-ma’ruf and nahy al-munkar” are among the most
significant reasons for a more attractive appearance of Salafi ideology to the
people. However, it is obvious that field studies in this discipline are greatly
needed.
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