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Islamofobi Uzerine Soylesi

Mehmet Ali KIRMAN*
Erol ERKAN*

E. Erkan: Islamofobi kavrami, 1980'lerde ortaya ¢ikmis yeni bir kavram ve
haliyle farkl: sekillerde tanimlaniyor. Siz bu kavrami nasil tanimliyorsunuz ve
toplumbilimsel acidan nasil degerlendiriyorsunuz?

M. Kirman: Islamofobi iki ayr1 kavramdan olugmaktadir: Islam ve fobi. Islam
baris anlamina gelen “silm” kokiinden tiiretilmis bir kelime olmakla birlikte
kavram olarak 610 yilinda Hz. Muhammed’e gonderilmis dinin adidir. Aslinda Hz.
Adem’den Hz. Muhammed’e kadar biitiin peygamberlere gonderilmis dinlerin
ortak adi olarak da ifade edilebilir. Fobi (phobia) ise koken itibariyle Grekge bir
kelime olup, Yunan mitolojisinde “dehset tanrisi” olan Phobos'tan geldigi
bilinmektedir. Su halde Islamofobi kelime olarak “Islam korkusu” anlamina
gelmektedir. Ancak kavram olarak ise, en genel anlamda, Bat1 diinyasinda goriilen
[slam ve Miisliimanlara karsi duyulan “irrasyonel” bir korku ve fobi olarak
tanimlanabilir. Burada irrasyonel kelimesinin altini kalin bir cizgiyle c¢izmek
gerekir. Zira korku, normal sartlarda akil ve mantikla anlasilamayan oznellik
icermektedir. Hatta dyle ki bu korku, Islam’dan ve Miisliimanlardan korkma,
urkme, cekinme ve hoslanmama seklinde iken, zamanla evrilerek somutlasma
siirecine girmis; irrasyonel bir korkudan, fobiden kaynaklanan cgesitli soylem,
tutum ve tavirlar biitiiniinden olusan bir olguya déniismiistiir. Islamofobi, artik, bir
yazimda da ifade ettigim gibi, Islam korkusuna dayali Miisliiman kargithgmi,
ayrimciligini ve diismanligini ifade eden bir kavrama doniigsmiistiir. Su halde artik
Islamofobinin admin dogru konmasi gerekmektedir. Islamofobi olgusunu daha
dogru tanimlamak igin “Islam korkusu” yerine “anti-islamizm”, yani “Islam
karsithg” veya daha agign “Islam diismanhigi” demek gerekmektedir. Zira
Islamofobik tutum ve davramslar sergilenmesinin goriiniir sebebi olarak Islam
fundamentalizmi veya radikal Islamci akimlar gosterilse de, asil amacinin Islam’in
bizzat kendisi oldugu aciktirl. Bu son ifademizde yanlis anlamaya meydan
vermemek adina hemen belirtilmesi gereken bir husus, Islam’1 bir din olarak kabul
etmenin Otesinde siyasi bir ideoloji olarak anlayan s6z konusu radikal ve
fundamentalist hareketleri tecviz ettigimiz anlami ¢ikarilmamalidir.
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Meseleye sosyal bilimler agisindan bakildiginda sunlar sdylenebilir. Daha
ziyade psikolojik oldugu diisiiniilen Islam ve Miisliman korkusunun arka
planinda ¢ok daha koklii sosyolojik bir temelinin de oldugu bilinmektedir. Nitekim
bu konuda psikolojik ve sosyolojik arastirmalar yapilmistir ve halen de
yapilmaktadir. Ancak Islamofobi yeni ve kiiresel bir olguyu ve sorunu nitelemek
lizere diinya literatiiriine yakin zamanda, son otuz yilda sokulmus kavram olarak
bilinse de buna iki yonden itiraz edilebilir. Ilk itiraz, bu olgu veya sorun
kendiliginden mi ortaya cikti yoksa suni olarak mi {iretildi sorusu etrafinda
odaklanir. Ikincisi, bu olgu veya sorun yeni olmayip kokleri cok daha geriye dogru
gotiiriilebilir. Meselenin ¢ogu zaman ihmal edilen, gozden kagirilan bu yoniiniin de
sosyal bilimler agisindan 6zellikle ele alinip arastirilmasi gerekmektedir.

E. Erkan: Islamofobi gibi bir kavramin iiretilmesinde gerek Miisliimanlar
ve gerekse de Bat1 diinyas1 agisindan ne gibi faktor ve siireglerin etkili oldugunu
diisiiniiyorsunuz?

M. Kirman: Az once ikimizin de vurguladig: gibi, Islamofobi uretilmistir, bir
iiretimdir. Ancak her {iretim gibi bunun da bir takim sebeplerinden s6z edilebilir.
Bir diger ifadeyle, Otekine yonelik algilamalar, onyargilar, korkular, kaygilar,
endiseler ve takintilar birden ortaya ¢ikmadig: gibi kuskusuz sebepsiz de degildir.
Dolayisiyla Bat1 diinyasinda goriilen Islamofobi &znel bir durum gibi gériinmekle
birlikte sosyal, siyasal, kiiltiirel, tarihi ve dini vb. olmak iizere ¢ok ¢esitli koklerden
beslenmektedir.

Son derece tarafsiz bir bilimsel iislupla kaleme aldigim ve dolayisiyla ¢ok
genis kesimden referans gosterilen bir yazimda? da ifade ettigim gibi, Islamofobi
olgusuna yol agan faktorler ve siirecler {izerine diistiniildiigiinde bunlarin iki ana
cizgide toplanmasi miimkiindiir. Bunlardan ilki Batililardan kaynaklanan, Islam’mn
kendisinden degil de algilanmasindan kaynaklanan, yani Islam’dan ve
Miisliimanlardan bagimsiz gelisen ‘Batili, ‘dissal’ sebepler. Ikincisi ise
Miisliimanlarin  bizzat kendisinden kaynaklanan ‘Dogulu’, ‘i¢sel’ sebepler.
Batililardan kaynaklanan sebepler arasinda Islam-Hristiyanlik karsilagsmalari,
Batiimin kolektif hafizas1 veya bagaji, Bati’'da Islam imaji, 1rkeilik, yabanci
dilsmanligi, ayrimcilik, oryantalizm, medya ve siyaset, Batida Islam’in
goriintirliigii, Batili toplumlarin yasadigi kimlik sorunu vb. sayilabilir.
Miisliimanlardan kaynaklanan sebepler arasinda ise, Batililarin kendi disindaki
toplumlarin dil ve kiiltiirlerine olan ilgisine karsi Miisliimanlarin ilgisizligi ve
dolayisiyla iletisim ve/veya iletisimsizlik sorunu, uzun zaman Bat1 toplumlarinda
yasamalarina ragmen orgiitlenmek ve orgiitlii bir toplum olarak kendilerini temsil
konusunda gosterilen ilgisizlik ve isteksizlik sorunu zikredilebilir. Anlasilan
Islamofobi konusunda Miisliimanlar ¢cok da masum sayllmazlar.

2 M. Ali Kirman, “islamofobinin Kokenleri: Batili m1 Dogulu mu?”, islami Arastirmalar Dergisi, 2010, c.
21,s. 1.
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E. Erkan: Beseri bilimler acisindan degerlendirdiginizde, islamofobi
kavraminin kisitlar1 ve avantajlari nelerdir? Kavramin kisitlar1 ve avantajlar
diisiiniildiigiinde siz bu kavramin kullanilmasina taraftar misiniz veya yerine bir
kavram tavsiye eder misiniz?

M. Kirman: Daha once bahsettigimiz gibi bu kavram artik masumiyetini,
masum bir korku durumunu niteleme &zelligini yitirmistir. Islam korkusu degil
artik Islam karsithigina, hatta diismanhigina doniigmiistiir. Alti cizilerek belirtilmesi
gerekir ki, Islamofobi usturuplu bir bicimde iiretilmis bir projedir. Artik bilimsel bir
kavram veya gercekmis gibi diisiinmemek gerekir. Bilindigi gibi John Esposito
Islami terdr konusunda kitabma da isim olarak verdigi The Islamic Threat: Myth or
Reality, yani Islam tehdidi bir mit mi yoksa gercek mi? sorusunu sorar. Ayni mantiktan
hareketle, Islamofobi meselesinin de gergek olmadigini, bir mit, bir efsane veya suni
olarak {iretilmis sanal bir giindem oldugu ifade edilebilir. Burada alt1 ¢izilmesi
gereken husus, bu meseleyi tartisirken bile ¢ok dikkat edilmesi gerekmektedir. Zira
kavramlar dogru ve yerinde kullanilmalidir. S6z gelimi “Islam korkusu sanal bir
gercekliktir” demek bile meselenin gerceklik boyutu oldugu yoniinde yanhs
cagrisimlar yapabilir. Dolayisiyla usturuplu bir bicimde {iretilmis olan bu kavrami
Miisliitmanlar bile kullansa, Bati insaninda tarihi kokleri olan olumsuz islam algisi
bir anlamda somutlasmis olmaktadir. Bu konuda ne yapilabilir? sorusu etrafinda
sOylenebilecek bir hususu yeri geldigi i¢in burada da belirtmek yararli olacaktir.
Islam ve Miisliimanlar1 siddet, teror, korku, nefret, 6teki gibi kavramlarla birlikte
ele alan calismalardan ¢ok daha fazlasim1 {iretmek, yazmak, yaymnlamak
gerekmektedir. S6z gelimi “Islamofilia”, Islam sevgisi veya “Islam ve Biyofilia”
yani Islam ve canli sevgisi baglikli veya konulu galismalar yapilabilir.

E. Erkan: islam ile fobi kavraminin yan yana getirilmesiyle bir sekilde
Islam'in 6teki ile cogulcu bir anlayis ¢ercevesinde baris ve huzur icinde yasamay1
ongoren bir din olduguna itiraz ediliyor. Diger agidan 1,5 milyardan fazla
inanani olan bir dinin, giinliik hayattaki farkliliklar1 gérmezden gelinerek ve
fslam tek bir yorum bigimine indirgenerek 6zcii bir tanimi yapiliyor. Tiim
bunlar bir sosyolog olarak siz nasil degerlendiriyorsunuz?

M. Kirman: Boyle degerlendirmeler yapiliyor. Dogrudur. Bu tiir
degerlendirmelerin Islam’t ve Miisliimanlari homojen, yani tiirdes ele almasina
itiraz ediliyor. Dolayisiyla “Miisliimanlar arasinda korku ve nefret uyandiran tipler
olabilir ama bunlar geneli temsil etmez, ¢iinkii ¢ogunluk Oyle degil” denmek
isteniyor. Ancak aymi mantikla iskalanmamasi gereken bir husus da Batinin
homojen olmadigidir. Bugiin Bat1 neresi, kita Avrupast m1 yoksa Kuzey Amerika
mi1 veya Batili denilince kimler kastediliyor vb. sorular cevap beklemektedir. Sunu
demek istiyorum: Bir Ozelestiri yapmaliyiz. Elestirdigimiz mantik ve {iislubu
kullanmaktan sakinmaliy1z.

Islamofobi iizerine oldukca genis bir literatiiriin olustuguna isaret edilmisti.
Bu literatiiriin 6nemli bir kismi1 Batililar diger bir kismi ise Miisliimanlar tarafindan



islamofobi Uzerine Soylesi 200

ortaya konmustur. Batililarin zihninde Islamofobinin yiizyillara dayanan bir
gecmisi oldugu, bir bilingalt1 sorunu oldugu, yaptiklar1 ¢alismalarda da acik veya
kapali bunun bir sekilde yansidigi bilinmektedir. Buna mukabil Miisliimanlar
tarafindan yapilmis olan ¢alismalarin da savunmaci bir yaklasimla kaleme alindig:
goriilmektedir. Daha ziyade Batimin ¢ok kiiltiirlii bir gecmisi olmadig1, Islam’a karg
onyargili oldugu, aslinda ¢ok koklii bir ge¢misi olan bu korkunun 11 Eyliil sonrasi
1sitilarak suni bir giindem seklinde tiim diinyaya servis yapildigi, medyanin da bu
baglamda ¢ok 6nemli bir rol oynadig: belirtilen bu calismalarda Bati diinyasinda
gozlenen Islamofobinin mahiyeti ve ortaya cikisi ile ilgili son derece aydinlatict
bilgilere ve yorumlara yer verilmekle birlikte boyle bir korkunun olusumundaki
sebeplerin tek yanl ele alindig1 ve Miisliimanlarin sorumluluk diizeylerinin ¢ok
fazla sorgulanmadigi goriilmektedir. Oysa Islamofobi gibi koklii bir gecmise
dayanan ve son derece karmasik bir olgunun tek tarafli agiklanmasi oldukca
giictiir. Her toplumsal olay ve olgu gibi, Islamofobinin de ¢ok gesitli sebepleri
olabilecegi gercegi goz Oniine alindiginda tek sebebe bagli agiklamalarin
indirgemecilik (reductionism) ile nitelenmesi kacinilmaz olacaktir. Dolayisiyla s6z
konusu olgunun anlasilmas: agisindan hem Batililarin hem de Miisliimanlarin
tutum ve davraniglarn bir arada degerlendirilmelidir.

E. Erkan: Medya aracglarinin popiiler kiiltiirii yeniden iiretmesi baglaminda
islamofobi kavramini nasil degerlendiriyorsunuz. Ozellikle kiiltiir endiistrisi
kavrami cercevesinde degerlendirirsek, medya aracglarinin bireylerin kiiltiirel
degerlerini sekillendirmedeki rolii hakkinda ne diisiiniiyorsunuz?

M. Kirman: Islamofobi kavrami, yeni olmakla birlikte kisa zamanda Bati
aydinlar1 ve medyasinin adeta tutkusu olmus ve Hristiyan Bati diinyasinda
oldukga genis bir popiilarite kazanmistir. Bu noktada Avrupa ile Amerika arasinda
Islamofobi konusunda sadece bir cografi farklilik s6z konusudur. Bir diger ifadeyle,
son yillarda sadece kita Avrupasi ve Kuzey Amerika iilkelerinde degil, tiim
diinyada yayginlasarak kiiresel bir olgu haline gelen teror ve siddet olaylarini Islam
ve Misliimanlar ile esitleyen ve her tiir hakaret ve tahrik iceren tutum ve
davraruslar biiyiik bir kriz dalgasi olusturmus goziikmektedir. Medya veya kitle
iletisim araglar1 her toplumsal meselede oldugu gibi bu meselede de ¢ok 6nemli rol
oynamaktadir. Bilindigi gibi kiiresellesmenin, daha dogrusu kiiresellestirmenin en
Oonemli enstriimanlarindan biri kitle iletisim araglaridir. Gazete, radyo, sinema,
tiyatro gibi kitle iletisim araglari, gliniimiizde ise 6zellikle internet ve sosyal medya
kiiltiir endiistrisinin en 6nemli ve hatta vazgecilmez araglaridir.

E. Erkan: Bati diinyasinda yapilan arastirmalarda islamofobi algisinda
artis yasandig1 goriilmektedir. Sorun, algi meselesinin dtesinde zaman zaman
siddet eylemlerine de doniisebilmektedir. islamofobi uluslararasi iliski ve
siyaseti nasil etkilemekte ve gelecek acisindan ne gibi sonuclar1 olabilecegini
diisiinmektesiniz?
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M. Kirman: Bat1 diinyasinda bir kimlik krizi yasanmaktadir. Islamofobi de
yasanan bu kimlik krizi karsisinda politika {ireticilerin ve karar alma
mekanizmasinda yer alanlarin bir projesi olarak degerlendirilebilir. Hristiyanligin
ciddi bir bicimde erime ve yok olma siirecine girdigi, ateizmin taraftarlarinin ve
sesinin her gecen giin yiikseldigi Bat1 diinyasinda Islamofobi bir projedir. Neyin
projesidir? Bati1 toplumlarinda insanlarin Hristiyanliktan uzaklasmasinin, ateizme
yonelmesinin durdurulabilmesi igin Islamofobi yegane c¢oziim yolu olarak
goriilmektedir. Bir diger ifadeyle, bu proje vasitasiyla Bati insanina, bir anlamda,
“Rahat ve konforlu bir hayat yasiyorsunuz ama sizi siz yapan dininizden, kiiltiiriiniizden,
kimliginizden uzaklasiyorsunuz, niifusunuz da hizla azalwyor ve kagimilmaz bir sona dogru
gidiyorsunuz. Oysa Miisliimanlar 6yle degil, yakin gelecekte onlarin egemenligi kacinmilmaz.
Aklimizi bagimiza alin.” seklinde mesaj verilmek isteniyor. Bu yonde bir algi
operasyonu yapiliyor. Atalarimizin “bir adama kirk giin deli dersen deli olur”
soziinii Onemine binaen hatirlamamiz gerekmektedir. Kitle iletisim araglarinda
Islam ile korku ve siddeti, Miisliimanlar ile silah1 ve terdristi kirk kere bile degil,
birkag kez yan yana gostermek, teshir etmek yeterli olmaktadir. Boyle bir alg:
olusturduktan sonra sosyal, kiiltiirel ve ekonomik alani, i¢ siyaseti, uluslararasi
iliskileri bu alg1 cercevesinde dizayn etmeye yonelik talep canlandirilmaktadir.

E. Erkan: Oteki ile saglikli bir iliski kurulmasi acisindan gerek bireysel,
toplumsal ve gerekse de kurumsal diizeyde, iliskinin her iki tarafina diisen
sorumluluklarimizin neler oldugunu diisiiniiyorsunuz?

M. Kirman: Islam'in ve Miislimanlarin basta Avrupa olmak iizere tiim
diinyadaki varlig1 yadsinamaz bir gergektir. Avrupa’da yasayan ve &nemli bir
kism1 Avrupa Birligi vatandashigl alan Miisliiman kokenli vatandaslarin toplam
niifusu birgok Avrupa iilkesinden daha fazladir. Islam artik Avrupa’dadir ve
Avrupalidir. Cok kiiltiirlii bir gegmisi, bir tecriibesi olmayan Avrupa bu gerceklerle
yasamayl Ogrenmek durumundadir. Bir diger ifadeyle, kiiltiir, din, kimlik,
yurttaglik gibi konularda daha empatik bir yaklasim igerisinde olma noktasinda
Batilllara 6nemli goérev ve sorumluluklar diismektedir. Bununla birlikte
Miisliimanlara da Onemli gorev ve sorumluluklar diismektedir. Zira iginde
bulundugu toplumla iletisim kuramayan, sessiz ve edilgen bir konumda kalan
siyasal ve demokratik haklarim1 kullanarak mesru kanallarla yOnetim
mekanizmalarina katilamayan topluluklarin kaginilmaz olarak dini veya etnik
kimliklerine yaslanarak siddet igeren bir dil kullanacag: agiktir. Bugiin
Islamofobiden en ¢ok rahatsizlik duyan Avrupali Miisliimanlarin bu gergegin
farkinda olmalar1 ve geregini yapmalari gerekmektedir. Aksi takdirde
marjinallesecekleri ve Batili muhataplarinda Islamofobik tutumlarin olugmasina
veya giiclenmesine istemeyerek de olsa katki yapacaklari sodylenebilir. Bu
kapsamda Miisliimanlarin bir “imaj restorasyonu”na gitmeleri kaginilmazdir.

Islamofobinin yeni icat edilmis bir kavram oldugunu ifade etmistik. Ozellikle
11 Eyliil 2001 sonrast dénemde Islam’in siddet ve teror dini oldugu, Miisliimanlarin
da eli silahli birer terorist oldugu seklinde bir alg1 yaratilmisti ve Miisliimanlar
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otekilestirilmisti. Aslinda Bati diinyasinda Islam’a ve Miisliimanlara yonelik algi
hi¢bir zaman saglikli bir sekilde olusturulmamistir. Fakat hemen belirtilmesi
gereken bir husus vardir ki, o da sudur: 11 Eyliil sonras: fslam’1 ve Miisliimanlart
topyekiin ve 0l¢iisiiz bigimde 6tekilestirirken kisa bir siire sonra bir hususun altinin
cizilmesi ve dolayisiyla daha saglikli bir bakis agist olusturulmas: siirecine
girilmisti. Bu siirecin ana cizgisi; Islam’mn tek bir yorumu olmadig1, Miisliimanlarin
zannedildigi gibi homojen olmadig1, bu gercevede 6zellikle Tiirk Miisliimanliginin
gercek anlamda bir istisna olusturdugu seklinde ifade edilebilir. Bu konuda bir
yazimda?® da belirttigim gibi, “Tiirk Miisliimanligini” 6ne cikarmak gerekir. Nedir bu
Miisliimanlik, nasil bir din anlayisidir? “Tiirk Miisliimanhi§” Islam’1 bir din olarak
sade, basit, agik ve duru bir sekilde algilayan ve onu gosterigsiz yasamaktir. Bu,
ayaklari Anadolu Tiirk-Islam medeniyetinde, akli evrensellikte olup biitiin
insanlar1 kucaklayan bir Islam anlayigidir. Otekine hosgériilii, cami ile havranin ve
kilisenin bir arada bulunmasindan rahatsiz olmayan, gocunmayan, kendinden
emin, hoggoriilii bir din anlayisidir. Bu, Islam’1 bagkalarina kargi kin ve diigmanlik
arac1 yapmayan, “daha az siyasi, daha gok barisgil” bir din anlayigidir. Bu, Islam
immetinin yikildig1 yerden kalkmasim saglayacak dinamizmi biinyesinde
barindiran bir din anlayisidir. Islami terminoloji ile ifade etmek gerekirse, Maturidi
ve Hanefi gelenektir. Bu gelenekte Miisliiman tipi, Islam’1 din, kiiltiir ve gelenegin
bir bilesimi olarak algilayan; ibadet, ayin, toren, kutsal giin ve gecelere biiyiik 6nem
veren; farkli din mensuplarinin degerlerine ve inanglaria saygili ve sekiiler bir
hayat tarzin1 model alan; akla ve bilime biiyiik 6nem veren; Islam’in savasla, cihatla
degil, bariscil bir sekilde anlasilmasi ve yayilmasinin ve nedeni ne olursa olsun
siddet ve savasi onlemeye yonelik gosterilen her tiir ¢cabay1 cihat olarak goren; bu
yilizden Kur’an ve Siinnet'e gére Islami bir devlet kurma taraftari olan radikal ve
fundamentalist gruplara fazla itibar etmeyen kimseler olarak tanimlanir.
Giintimiizde aslinda Islam’a karsi korku ve diismanhik bir anlamda “Tiirk
Miisliimanligi"na kars1 yiiriitiilen bir proje olarak degerlendirilebilir. lging olan
sudur ki, gliniimiizde bu din anlayisinin temellerini sarsacak bazi tehditlerin ve
mekanizmalarin devreye sokulmus oldugu ve bu yonde belli bir asama
kaydedildigi yoniinde bazi 6nemli gelismeler de gozlenmektedir.

E. Erkan: Roportaj teklifimizi kabul ettiiniz ve zaman ayirarak degerli
goriislerinizi bizimle paylastiginiz igin tesekkiir ederim.

3 M. Ali Kirman, “Kiiresel Bir Model Olarak Tiirkiye ve Tiirk Miisliimanliginin imkani”, KSU ilahiyat
Fakiiltesi Dergisi, 1(2), 2003, s. 53-68.
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A Conversation of Islamophobia’
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E. Erkan: Islamophobia is a new concept that emerged in the 1980s. It is
defined in various forms. How do you define and assess this concept from a
sociological perspective?

M. Kirman: Islamophobia consists of two different concepts: Islam and
phobia. Islam is derived from the base of “silm” meaning peace, and it is
conceptually the name of the religion revealed to Prophet Muhammad in 610. In
fact, it can be regarded as the common name for all religions covering the period
between the births of Adam and Muhammad. Phobia is originally a Greek term that
is derived from Phobos, the God of Terror in Greek mythology. Accordingly,
Islamophobia means the fear felt toward Islam. However, in its general sense, it can
be defined as the irrational fear felt toward Islam and Muslims and a phobia. The
term irrational should be underlined here because fears contain a sense of
subjectivity that cannot be grasped through rationality. Moreover, this fear was
once in the form of fearing, avoiding or disliking Islam and Muslims, but it has
become concrete in time and turned from an irrational element to a concept arising
from the entirety of various discourses, attitudes and behaviors. As I noted in an
article of mine, Islamophobia now reflects the opposition, differentiation and
hostility against Islam. In this case, Islamophobia should be reflected properly.
Anti-Islamism, i.e. anti-Islam or hostility against Islam, should be used to define the
concept of Islamophobia better. Although Islamic fundamentalism and radical
Islamist trends are reflected as the visible reasons of displaying Islamophobic
attitudes and behaviors, the main target is Islam itself!. To prevent any
misunderstandings here, I should note that we do not approve of the radical and
fundamentalist movements regarding Islam as a political ideology rather than as a
religion.

* This paper is the English translation of the study titled "Islamofobi Uzerine Séylesi" published in the 6t
issue of ilahiyat Akademi. (Mehmet Ali KIRMAN, “Islamofobi Uzerine Soylesi”, llahiyat Akademi, sayt: 6,
2017, s. 197-202.) The paper in Turkish should be referred to for citations.

* Prof. Dr., Cukurova University, Faculty of Divinity, Academic Member.

* Asst. Assoc. Prof. Dr., Gaziantep University, Faculty of Divinity, Academic Member.

1 See: M. Ali Kirman, “Islamofobinin Korkudan Diismanliga”, in: Giiniimiiz Islam Toplumlar: ve
Problemleri, Akademi Titiz Yaynlari, Istanbul 2015, p. 91-112.
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From a sociological point of view, it can be said that the concept of
Islamophobia that is believed to be a psychological issue is based on a rooted
sociological issue. Thus, psychological and sociological studies were and are
conducted in this regard. Although Islamophobia is known as a concept that has
been included in the global literature to reflect a new and global case in the last 30
years, there may be two objections in this regard. The first objection is based on the
question of whether this concept or issue arose by itself or was generated
artificially. The second objection is that this case or issue may not be new, and the
roots may be dated to an earlier period. This neglected or missed aspect of the case
should be reviewed regarding social sciences.

E. Erkan: What sort of factors and processes are effective in generating
such a concept for Muslims and Western countries?

M. Kirman: As we both noted, Islamophobia arises from a production.
However, a couple of reasons can be mentioned for this production, that is also the
case for other productions. Perceptions, prejudices, fears, concerns and obsessions
toward the others do not emerge suddenly or emerge for a reason. Thus,
Islamophobia of the West is regarded as a subjective issue that is supported by
various reasons including social, political, cultural, historical and religious aspects.

As I noted in an article, I wrote with an objective and scientific attitude,
which was cited by many? factors and processes causing the emergence of
Islamophobia to focus on two main points: Western or external reasons arising from
the perceptions of Islam, rather than the religion itself, i.e. developing without any
relation to Islam and Muslims; and eastern or internal reasons arising from the
Muslims. The external reasons include the conflicts between Islam and Christianity,
collective memory and stance of Westerners, Islamic image in Western countries,
racism, xenophobia, discrimination, orientalism, media-policy, visibility of Islam in
the West, and the identity issue suffered by Western societies. However, the
internal reasons include Muslims’ indifference to Westerners who show interest to
the languages and cultures of other societies and therefore a relevant
communicational issue, organizations against the Western societies despite living in
their countries for years, and once again, being indifferent to their representation as
an organized public by Western societies. In other words, Muslims are not that
innocent in this issue.

2 M. Ali Kirman, “Islamofobinin Kokenleri: Batili mu Dogulu mu?”, Islami Arastirmalar Dergisi, 2010, v.
21,i. 1.
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E. Erkan: What are the pros and cons of Islamophobia from the perspective
of anthropological sciences? Do you support the use of this concept of
recommending any other term considering the pros and cons from your
perspective?

M. Kirman: As we mentioned before, this concept lost its innocence or
quality of representing an innocent concept. It turned into a movement opposing
Islam or hostility toward it. It should be stressed that Islamophobia is a properly
planned project. It should not be regarded as a scientific or real concept. As known
to all, John Esposito asks in The Islamic Threat: Myth or Reality, whether Islamic
threat is real or a false concept. From the same perspective, it is fair to state that
Islamophobia is just a myth or a fake topic of agenda created to catch attention. The
point to be reflected here is that attention should be paid even while discussing this
issue because concepts should be used properly in the right points. Even saying
“Islamophobia is a virtual reality” may indicate that the topic has reality even if it is
virtual. Therefore, if Muslims use this properly planned concept, the negative
perception toward Islam is made concrete. A point to be mentioned regarding the
question “what can be done in this issue?” should be indicated here. Muslims should
write and publish studies more than those reflecting Islam along with the concepts
of violence, terror, fear, hatred and others. In other words, studies that may be
entitled Islamophilia, Islamic Love or Islam and Biophilia i.e. Islam and love for
creatures.

E. Erkan: People object to the belief Islam reflects living in peace along
with others with a pluralist approach by using the concepts of Islam and phobia.
Moreover, an essentialist definition is made by neglecting the daily differences
of a religion followed by more than 1,5 billion people and reducing the level of
Islam to a single comment. How do you assess these as a sociologist?

M. Kirman: That is true. People make such assessments. The objection in this
regard is shown regarding Islam and Muslims homogeneously. Thus, the aim here
is to say, “There may be certain Muslim people who may evoke fear and hatred, but
they do not represent all Muslims as the majority do not do so.” However, the point
that should not be missed with the same logic is that the Westerners are not
homogeneous. The questions “What is meant by West? Europe or Northern
America?” and “Who are Westerners?” await to be answered. I would like to stress
that we should criticize ourselves. We should avoid using the logic and style we
criticize.

It was noted that a broad literature was formed regarding Islamophobia. A
significant part of this literature was produced by Westerners, while the other part
was formed by Muslims. Westerners believe and show that Islamophobia dates
back to early periods and that it is a subconsciousness issue clearly or secretly
through their studies. Accordingly, studies by Muslims have a defensive approach.
These studies indicate that Western countries do not have a multicultural past, that
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they are prejudiced against Islam, that this fear with a rooted ground was just made
a topic of agenda once again after 9/11, and that the media has an important role in
this regard. The above-mentioned studies also have enlightening details and
comments about the characteristics and emergence of Islamophobia, but it is clear
that the reasons in this regard were reviewed from a single perspective and that
Muslims’ responsibilities were not questioned that much. However, it is difficult to
explain Islamophobia that has a rooted past and that is a complicated concept from
a single perspective. Just like every social incident and concept, considering the fact
that Islamophobia has various reasons, it is inevitable to explain certain
explanations based on a single reason through reductionism. Therefore, the
attitudes and behaviors of both Westerners and Muslims should be assessed
collectively to understand this issue.

E. Erkan: How do you assess Islamophobia in regard to the reproduction of
popular culture by media instruments? What do you think about the role of
media instruments in shaping the cultural values of people if we review
Islamophobia in relation to the concept of the culture industry?

M. Kirman: The concept of Islamophobia has become the passion and point
of interest for the Westerners despite being a new concept, and it has become
popular in the Christian Western countries. There is a geographical difference
between Europe and America regarding Islamophobia. In other words, all kinds of
insulting and provocative attitudes and behaviors that equate terrorism and
violence with Islam and Muslims, which have become a global phenomenon not
only in continental Europe and North American countries in recent years but all
over the world, have caused a great wave of crisis. Media or mass communication
instruments play a key role in this issue, that is also the case for all social topics. As
known to all, one of the most important instruments of globalization is mass
communication instruments. Newspapers, radio, cinema, theatre, and particularly
internet and social media are the most important and irreplaceable concepts of
culture industry.

E. Erkan: The perception of Islamophobia seems to have increased
according to the Western studies. The issue occasionally turns into violent acts.
How does Islamophobia affect international relationships and policies, and how
will it result in the future?

M. Kirman: There is an identity crisis in the Western world. In this regard,
Islamophobia may be regarded as a project of those who take part in the decision-
making mechanism of policymakers against this crisis. Islamophobia is a project in
the Western world where Christianity has been seriously losing its influence and
atheism supporters have been raising and increasing their ideas every passing day.
What is this project related to? Islamophobia is regarded as the sole solution for
preventing Western people from deviating from Christianity and focusing on
atheism. In other words, the message “You have a comfortable life, but you deviate from
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the religion, culture or identity that makes you whoever you are. Your population is
decreasing, and you are going for an inevitable end. However, Muslims are not like this.
They will inevitably dominate in the near future. Pull yourselves together.” is given to
them. There is perception management in this regard. The importance of the phrase
“One becomes crazy if you say so for 40 days” should be reflected here. Indicating
Islam, along with fears and violence and showing Muslims together with weapons
and terrorism just for a couple of times, is enough for the supporters of
Islamophobia. After forming such a perception, the demand for designing social,
cultural and financial fields, internal policies and international relationships along
with this perception, is revived.

E. Erkan: What are the personal, social and institutional responsibilities of
both sides to establish a proper relationship with one another?

M. Kirman: The presence of Islam and Muslims in the whole globe,
particularly in Europe, is an undeniable fact. The total population of Muslim people
who live in Europe and are the citizens of the European Union states is higher than
that of many European countries. Islam is now in Europe and European. Europe,
with no multicultural past or experience, must learn to live with these facts. In other
words, Westerners have important duties and responsibilities in terms of showing a
more emphatic approach to the concepts of culture, religion, identity or citizenship.
However, Muslims have important responsibilities, too. It is clear that social groups
that cannot communicate with the society, that are silent and passive, and that do
not participate in administration mechanisms through legitimate channels by using
the political and democratic rights will inevitably isolate themselves to their
religious or ethnical identities and use a violent language. European Muslims who
are concerned with Islamophobia should be aware of this fact and do what is
necessary. Otherwise, it can be said that they will be marginal and deliberately or
accidentally contribute to the process of forming or strengthening Islamophobic
attitudes. Accordingly, it is inevitable for the Muslims to go for an image
restoration process.

As I noted earlier, Islamophobia is a newly generated term. The belief that
Islam is a religion of violence and terror, and Muslims are terrorists with weapons,
was generated particularly after 9/11, and Muslims were marginalized. In fact, the
perception toward Islam and Muslims has not been properly generated in the
Western world. However, the point to be reflected here is that after 9/11, people
totally and abnormally marginalized Islam and Muslims, but then they made
certain emphases and aimed to form a more proper perspective in this regard. The
main aspect of this process is that Islam does not consist of a single comment, that
Muslims are not homogeneous contrary to beliefs, and that Turkish Muslims reflect
an exemption in this regard. As I noted in a relevant article of mine®, “Turkish Islam”

3 M. Ali Kirman, “Kiiresel Bir Model Olarak Tiirkiye ve Tiirk Miislimanliginin imkam”, KSU flahiyat
Fakiiltesi Dergisi, 1(2), 2003, p. 53-68.
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should be emphasized. What is this Turkish Islam? It is living Islam as a simple,
clear and pure religion, away from flamboyance. This is an Islamic conception
reflecting physical presence in Turkish-Islamic states and ideological presence in
the entire globe. It is a concept of people who are tolerant to the others, who have
no problems with the coexistence of mosques, synagogues and churches, and who
are self-confident. This concept reflects a religious approach that does not use Islam
as the instrument of greed and hostility toward others, indicating the mentality of
“fewer politics, more peace”. This ideology contains the dynamism that enables
Islamic nations to get up once again. In Islamic terms, these are the Maturidi and
Hanafi traditions. In this tradition, Muslims are defined as the people who perceive
Islam as a combination of religion, culture and traditions, who value prayers,
rituals, sacred days and nights, who respect the values and beliefs of the followers
of other religions and take the secular lifestyle as a model, who value ideology and
science, who regard the efforts that are made to ensure that Islam is understood and
spread from a peaceful perspective and that violence and conflicts are prevented as
a jihadist activity, who support founding an Islamic government based on Quran
and Sunnah, and who disapprove radical and fundamentalist groups. The fear and
hostility against Islam can be regarded as a project conducted against “Turkish
Islam”. The interesting point here is that there are certain incidents reflecting that
certain threats and mechanisms which will shake the roots of this religious concept
have been enabled and that certain progress has been made in this regard.

E. Erkan: Thank you for accepting our interview request, indicating your
valuable ideas and sparing your time for us.
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