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“Din”darane Yabancilasma

Prof. Dr. Mustafa TEKIN*

Ozet

Bu makale, din ve yabancillasma arasindaki iliskiye bir boyutuyla
deginmektedir; dinin yabancilastirici islevi var midir? Burada din, iki farkh
kategoride ele almmmustir; teorik din ve sosyolojik din. Genel anlamda din
yabancilasmay1 asacak bir potansiyel olarak tamimlanmakla birlikte, giindelik
sosyal hayatta yasanan dinin bir takim yabancilastirici islevlerinden bahsetmek
miimkiindiir. Bu agidan biz, makalede, sosyolojik din ile yabancilasma arasinda
pozitif iliskiler oldugu tezini 6ne siirmekteyiz. Bu tez {i¢ baslik altinda denenmeye
calisilmistir. Bunlar; fikri ve zihinsel yabancilasma, Din kiiltiiriinde yabancilasma
ve giindelik ibadet ve pratiklerde yabancilasma. Makalede yabancilasma, daha ¢ok
insan ve hakikat arasindaki iliskiler igerisinde analiz edilmis ve nihayet belirli
oranda bir yabancilasma isaretlerinin varoldugu sonucuna ulagilmistir.

Anahtar Kelimeler: Din, Yabancilasma, Teorik Din, Sosyolojik Din, Kiiltiir

Religiously Alienation
Abstract

This article mentions the relations between religion and alienation with a facet;
Does religion alienate humanbeing? We handle religion into two categories;
theoretical and sociological religion. In general sense, religion is characterized as a
potensial power for going beyond alienation. But it is possible to mention positive
functions for religion in daily social life. We propose that there are positive
corelations between sociological religion and alienation in this article. This thesis is
tried in three categories; Intellectual and mental alienation, alienation in religious
culture and alienation in daily social life. Alienation was analyzed within the
relations between humanbeing and truth. At last, it is possible to mention
alienation.

Key Words: Religion, Alienation, Theoretical Religion, Sociological Religion,
Culture

Bu makalenin konusunu tegkil eden iki kavram olan din ve yabancilasma, iginde
yasadigimiz diinyada hem ayri ayri hem de birbirleriyle pozitif ya da negatif
iligkileri icinde siirekli tartistigimiz bir alandir. Postmodernizm, imajlar diinyasi,
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tilkketim toplumu gibi kavramlar esliginde bugiin yabancilasma, onemli bir
problematik haline gelmistir. Zira yabancilasma kavramini ¢oziimleme, giderek
onunla ilintili oldugu kadar, diger alanlarla iliskilerini de ele almay1 zorunlu
kilmaktadir. Diger yandan sehirlerin niifusunun artisi, sehirlesme, kiiltiir
endiistrisi, popiiler kiiltiir, hizli iletisim insanin ruhunu “kendi”sine bile
yetismesini zorlastirirken, siddetin yayginlasmasi, demoralizasyon, geleneksel iliski
aglarinin ¢0kmesi ve sizofreninin artis1 bize adres olarak yabancilasmayi
gostermektedir.

Makalemiz din ve yabancilasma iliskisini sosyolojik olarak incelemek iizere
kendisini simirlandirmistir. Hig siiphesiz bu iliskiyi incelemek, her iki kavramin
digeri {izerindeki sekillendirici ve form olusturucu etkisi kadar, karsilikli
etkilesimlerini de sosyal tezahiirleriyle ele almamizi gerektirmektedir. Biz boyle bir
genel cerceveyi tartismaktan burada imtina ederek analiz sinirlarimizi biraz daha
daraltacagiz. Bu baglamda sadece dinin yabancilastirici etkilerine dair bir sosyolojik
analiz yapmakla yetinecegiz.

Tartisma alanimizi netlestirmek adina su iki hususu da ekleme zarureti
duymaktayiz. Bilindigi gibi dinin yabancilasma karsisinda pozitif ve negatif
etkilerini belirten tezler bulunmaktadir. Bu konudaki ilahiyat makaleleri daha ¢ok
dini yabancilasmay1 asmay saglayacak bir unsur seklinde konumlandirma yaparak
tartismaya dahil olurlar. Biz burada dinin yabancilastirici boyutlarina deginerek
farkli bir tartisma yapmay1 planliyoruz. Bu tartismanin iginde bulundugumuz
konjonktiirde (miisliimanlarin sinifsal, kiiltiirel, sosyal, siyasal degisimler gecirdigi
bir donemde) anlamli ve aktiiel oldugunu diistinmekteyiz.

Peki dinin yabancilastirict boyutu derken, din kelimesiyle nasil bir igerik
kastetmekteyiz? Bu baglamda tartismayi daha islevsel kilabilmek agisindan dini
operasyonel olarak iki boyutta diigiinebiliriz. Ilki; dinin teorileridir; yani dinin
soyut sdylem halini kastediyoruz. Buna teorik din de diyebiliriz. Tkincisi de, teorik
dinin toplumla bulusarak bir pratige kavusmasidir ki, burada din bir toplum iginde
formellige kavusur ve pratik olarak cesitlenir. Buna biz “sosyolojik din” diyecegiz.
Bizim din ve yabancilasma iliskisine dair analizlerimizde biiyiik oranda sosyolojik
dinin igerimleri kullanilacaktir.

Makalemizin sinurliliklarina dair bu netlestirmeyi yaptiktan sonra, tezimizi de
ifade edebiliriz: Tiirkiye’de dindar muhafazakar cevrelerin 1980’lerden itibaren
yasadigl doniisiim, refah diizeyinin artisi, simifsal yiikselmeler ve cevreden
merkeze dogru yiiriimeye eglik eden Islam anlayigi ve pratikleri s6z konusudur.
Kimi zaman konformizme kayan bu dini anlayis ve pratikler muivacehesinde
miisliimanlarin dine dair iddialarinda bir gerceklestirim olarak irtifa kayb:
yasanmaktadir. Uretilen yeni “dini kiiltir” ve pratikler bir yabancilasmay1
beraberinde getirmektedir. Ote yandan daha biiyiik dlgekte kiiresel adaletsizlik ve
giivensizlik ortamimin bir sonucu olarak Islam’t bir ideal goren yapilarin
radikalleserek yabancilastiklarini 6ne siirebiliriz. Simdi Oncelikle kavramsal bir
cerceve cizmek adina yabancilasma ve din kavramlarini igerikleri ve birbirleriyle
iligkilerine kisaca bakabiliriz.
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A) Yabanclasma:

Yabancilasma kavrami modern zamanlarin aktiiel bir tartisma konusu olarak
One c¢ikmaktadir. Kavramin yiiklendigi olumsuz igerik, “insan “iizerine yeniden
diisiinmeye sebep olmaktadir. Zira insanin bagkalasmasi ve bunun sebeplerine dair
bir analizi igine almaktadir. Bu baglamda yabancilasmay1 her seyden 6nce “insanin
kendisi ile bulusmasinin 6niindeki her sey, ya da “kendi”si ile arasina giren mesafe
seklinde tamimlamak miimkiindiir. Buradaki “mesafe”, bir hacim ve
mekansalliktan ziyade, insana “kendi”sini gormesini engelleyen her tiirlii sosyal,
siyasal, kiiltiirel vb. siirecler olarak okunabilir. Dolayisiyla insanin bir “kendi”lik
olarak kalmasinin Oniindeki tiim engeller yabancilastiricidir. Insanin kendi
gercekligi ile bulusamamas: sonucu, bu gercekligin yerine ikame olmaya galisan
unsurlar sebebiyle insan, baskalasan bir varlik olarak ortaya ¢ikmaktadir.

Yabancilasma, s6z konusu oldugunda, iki ismi burada anmamiz gerekmektedir.
Birincisi Hegel’dir. Doga ve kiiltiir ayrimindan yola ¢ikan Hegel, dogay: kiiltiire
oncelemekte, dogal diinyaya bir karsitlik olarak insanin ikinci diinyay1 kurdugunu
belirtmektedir. Hegel acisindan genel bilince gore iki diinya vardir. Doga diinyasi
ve tinsel diinya. Tin diinyasi, insanin meydana getirdigi bir diinya olup, ne kadar
tanrisal olanla tasarlanirsa tasarlansin tinsel bir diinyadir. Insanda gergeklesir ve
onun tarafindan var kilinir.! Tinin Fenomenolojisinde Hegel yabancilasmayi, tinin
tikel bireyselligini kurmak ve Ozsel karakterini olusturmak icin gerekli fakat
asilmas1 gereken bir ugrak noktasi olarak degerlendirmektedir.? Anlasildig:
kadariyla Hegel’e gore, insan bu zorunlu ugrak noktasini asarak, dogal olan ile
tekrar iliski kurabildigi oranda bu yabancilasmay1 asabilecektir. Hegel, insanin
drettigi kilttiriin kendisi ile dogal diinya arasinda nasil bir engel olusturduguna
burada dikkat cekmektedir.

Ikinci 6nemli isim Karl Marx'tir. Marx, yabancilasmayr “emek” kavrami
iizerinden analiz etmektedir ki, temel problem bir yandan agiga ¢ikan kitlesel emek
giicli diger yandan onun metalasmasidir. Marx’a gore emegin iirettigi nesne,
emegin karsisina yabanci bir sey, emek ve {iretimden bagimsiz bir gii¢ olarak cikar.
Emegin {irtinii maddelesmis emek olup emegin nesnelesmesidir. Emegin bu sekilde
nesnelesmesi, isciler agisindan gergekligin yok olmasi, nesneye bir kolelik ve mal
sahipligi de yabancilagsma olarak ortaya ¢ikmaktadir.® Burada emek ve iiretilen
emtianin nesnelesmesi ve {iretenden bagimsiz bir giic olmasi Onemli bir
problemdir. Marx’a gore, “Nesneye sahip olmak Oylesine bir yabancilagsma
olmustur ki, is¢ci ne kadar fazla nesne iiretirse kendini o kadar azina sahip olabilir
ve kendi iiriiniiniin, sermayenin egemenligi altina o kadar girer. Biitiin bu sonuglar
su tanimlamanin kapsaminda vardir: Isci kendi emeginin {irliniine, yabanci
nesneyleymis gibi bir iliskidedir. Bu onciilden bakilinca agik¢a goriiliir ki isci
kendisini ne kadar harcarsa, karsisinda yarattif1 yabanci, nesnel diinya da o derece
giiclenir, kendisi —is diinyasi- ne kadar yoksullasirsa, kendine ait seyler de o kadar

1 G.W.F. Hegel, Tarihte Akil, Cev. Onay Sozer, 2. Basky, Ist., Kabalc Yay., 2003, s. 55.
2 Temel Demirer-Sibel Ozbudun, Yabancilagma, Ankara, Oteki Yay., 1999, s. 12.
3 Karl Marx, 1844 El Yazmalari, Cev. Murat Belge, 2. Baski, ist., Birikim Yay., 2003, s. 75.
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azalir. Tipki dindeki durum. Insan Tanri'ya ne kadar ¢ok sey verirse, kendine o
kadar az sey kalir... Yani is¢inin nesneye aktardig: hayat, yabanci ve diisman bir sey
olarak kendi karsisina ¢ikmaktadir.”* Tiim bunlarin dogal bir sonucu olarak
iiretenin etkinligi, kendisinin olmaktan ¢ikar ve kisi kendi benligini yitirir.5

Hegel ve Marx'in yabancilasmaya yaklasimlari, ister istemez insan dogas1 ya da
fitrat kavramini onplana ¢ikarmaktadir. Zira ister Hegel’in doga ve tinsel diinya
ayrismasinda, isterse Marx'in emek iizerinden analizinde olsun insanin
yabancilasmasi, dogasi ile arasina giren mesafede gerceklesmektedir. Burada doga,
en yalin insani hal seklinde tanim bulmaktadir. Bati'da “doga” kavramina dikkat
¢ekisin kanaatimizce iki bakimdan anlami vardir. Birincisi, modern zamanlara
girerken, Hiristiyanigin insanin gelisebilmesi (tabiri caizse insan-1 kamil
olabilmesi) i¢in insani tutkularin bastirilmasini 6ngoren yaklasimlarina bir itirazi
temsil etmektedir. Ikincisi de, hiimanistik bakis acisinin yeniden insasi ve tabiata
bakisi 6ne ¢ikarmasidir ki, vahyi dinin bakis agis1 karsisinda gozlem ve deneye
dayanmak baglaminda iyi bir baslangi¢ noktasidir. Fakat Bati'da “doga” (bilhassa
insan dogas1) kavraminin kullanilisi, “flicur” ve “takva”si® ayirtedilmeksizin
insanin bir¢ok kendiliginden taleplerini kapsar. Bu noktada “fitrat” kavraminin
doga ile farklilasmasindan bahsedilebilir.

Esas tartilmasi gereken, insanun {irettiklerinin (kiiltiir de dahil) onu kendisine
yabancilastirmasi yani kendisi ile arasmma giren unsur haline gelmesi soz
konusudur. Insanin temel ihtiyaglari, giindelik yasami icerisinde bir sekilde
karsilanmaya ¢alisilmaktadir. Bu anlamda esyalar insanin hayatini idame ettirmesi
ve kolaylastirmasi gerekli araglardir. Fakat bu araglarin bir miiddet sonra, insan
hayatinin amaglar1 haline doniismesi kisiyi insani imkan ve potansiyellerini
gelistirici bir hayat hedefinden yoksun birakmasi, yabancilastirici bir nitelik
tasimaktadir. Mesela; barinak temel bir insan ihtiyacidir. Ancak insanin barinak
ihtiyact i¢in hayatinin gelecek yillarni ipotek altina almasi, uzun siireli
bor¢lanmasi, kisinin eylem ve hayatin1 kendisine yabancilastirabilir. Ya da ev
igindeki esyalar insan hayatini kolaylastirmak igin ara¢ olmasi gerekirken, tiiketim
toplumunda siirekli yenilenen ve insanlarin daimi olarak kendileri i¢in ¢alismasi
gereken amaglara doniigebilir. Boylece insanin giindelik hayatta temel ihtiyaglarim
giderme bicimlerine dair trettigi kiiltiir, davrarus kaliplar1 ve hatta imajlar birer
yabancilastirict unsura dondiisiirler. Bu acidan Hegel ve Marx'in meseleyi 6nemli bir
yerden yakaladiklarini sdylemeliyiz.

B) Din ve Yabancilasma:

Insan diinyada kendi istegi ile bulunmamaktadir. Dogal olarak ilk farkindalikla
birlikte, “kendi”si ve icinde bulundugu diinyay1 tanimaya yonelik sorular
soracaktir. “Insanin “kendi” ve “diinya” ile karsilasmasi neticesinde sordugu
sorular anlam arayislarina dairdir. Bu, tipki bilmedigimiz bir mekana geldigimizde
mekan: tanimak ve bu mekanda bulunusumuzun sebebi ve ne olacagimizla ilgili

4 Karl Marx, a.g.e., s. 75-76.
5 Karl Marx, a.g.e., s. 78-79.
6 Sems: 91/8.
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yiikselttigimiz endiselere benzer. Diinyaya nasil ve ni¢in gelindigi, nicin yasandig:
ve oliim sonrasy, tiim insanlar igin merak konusu oldugu kadar kayg: konusudurlar
da. Insan teki bunlarin anlamlarint bilmek ister; ancak “kendi” ve “diinya” tizerine
diisiinmelerinin ortaya ¢ikardigi sonug; siirh bir varlik olarak kendisi ve diinyaya
dair ihatali bir bilgi sahibi olamayacagidir. Insan teki, bu bilme ¢abasindan tabii ki
vazgecmez, ancak her seferinde kendi “giic” ve “sinir’larina carparak durur. Ote
yandan “kendi”si ve “diinya”ya (buna esya da diyebiliriz) dair hakikati (gercekligi)
anlayabilmesi icin bilgi, tecriibe, igsel siireglerle gelistirilen yargilar hayatin
igerisinde yeniden test edilirler. Insan tekinin “kendi”sini tanimasinin yegane amacl
ise yabancilasmay1 asmaktir. Kendisini ve diinyayr kendi gercekligi ile
tantyamamasi ise yabancilasmanin tezahiirtidiir. Zira “hakikat”e dair bir ¢arpitma
yabancilasmay1 derinlestirir.”” Anlasilacag1 {izere, yabancilasma acisindan temel
problem, insanin geldigi yer, yasam sebebi ve 6ldiikten sonraki durum gibi kendisi
ve diinyasi ile ilgili hakikatle saglikli bir iliski kuramamasidir.

Insamin neligi ve diinyada bulunusu yani kendi hakikatine dair gok farkli
ideolojiler, felsefeler ve dinler goriisler ortaya koymuslardir. Bu goriisler igerisinde
ideoloji ve felsefeler, insan1 diinya sinirlari igerisinde tanimlarlarken, metafizik ve
Ote diinyaya dair goriisleri olmadigindan hakikat anlayislar1 da sekiiler ve
sinirlidir. Belki hakikat konusunda en ihatali 6neriyi insana dinler sunmuslardir.
Zira, dinler insana nereden geldikleri, nigin yasadiklar1 ve oOldiikten sonraki
gerceklige dair®, insanin zihnindeki anlam soru(n)larimni gidermeye calismislardir.
Iste tam da bu noktada insanin yabancilagsmay1 asmaya ¢alisma ¢abasinda dinler en
ciddi imkani olusturmaktadirlar. Toplumlara peygamber gonderilmesini de,
insanlar1 “kendi”likleriyle yiizyilize getirmek bakimindan anlamli oldugunu
sOyleyebiliriz.

Diinyada bulunus ve diinyadaki yasam, insami nihai amag¢ ve hedeflerinden
uzaklastiric1 islevler de goriir. Gergekte diinya, insan igin ebedi bir hayatin
imkanlarmni hazirlamasi agisindan bir firsattir. Fakat diinyanin temel hedef ve gaye
haline gelmesi, insanin yabancilasmasimin énemli bir boyutunu olusturmaktadir.
Nitekim tasavvufi yaklasimlar bu duruma yogunlukla dikkat ¢ekmislerdir. Bilhassa
Vahdet-i Viicud felsefesinde, diinyaya karsi olusturulan negatif tavir, neticede
insanin yabancilagmasi ile ilintili gériinmektedir. Buna gore, “biitiiniinden koparak
diinyaya gelen insan, diinyada hasret ¢ekmekte ve biitiiniine kavusmayi, O'nda
yok olmayi, Onunla olmay1 arzulamaktadir. Bu durum, yani ayrilik bastan basa
insana bir yabanciik duygusu vermektedir. Diger yandan diinyada bulunus,
“asli”’nda ayri bulunmak baglaminda zaten bir yabancilasma durumunu ifade
etmektedir. Bu, insana “ne”ligi {izerine tekrar odaklanmasini saglarken bir yola
gotiiriir: Diinyaya yabancilagsmak. Genelde tasavvufun 6zelde Mevlana'nin insanin
diinyaya gelisten itibaren yasadig1 yabancilasma duygusuna karsi onerdigi sey,

7 Mustafa Tekin, “Ateizm ile Teizm Arasinda Yabancilasma-Hangi ‘Ara’da Goriisecegiz?”, Birikim, S.
320, st., 2015, s. 94.

8 Jean Chevalier, “Din Fenomeni”, Din Fenomeni, Cev. Mehmet Aydin, Konya, Din Bilimleri Yay., 1993, s.
10-11.
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insana yabanci olan, onu yabancilastirmasi muhtemel diinyaya yabancilasmak.’
Burada tasavvufi diisiincenin diinya ile saglikhh iliski kurup kuramadig:
tartismasini bir kenara birakarak, “diinya”’nin insan ile hakikatin arasina giren
onemli bir perde olabilecegi gercegini gostermesi baglaminda tasavvufun
vurgularin hatirlatmaktayiz. Ayrica “diinyaya yabancilasmak”
kavramsallastirmasinin, yabancilasmaya olumlu bir anlam yiikledigini; boylece
insanin  “kendi”ligiyle tekrar bulusabilmesinin imkanlarini iiretebilecegini
belirtmeliyiz.

Diger yandan insanin diinyadaki iiretimlerinin (kiiltiir, teknoloji vb.) kendi
gercekliginden uzaklastirabilecegini ve bir yabancilasmaya sebep olacagini
belirtmistik. Dinler genel anlamda sade bir yasam tarzini 6giitlerken biiyiik oranda
gerceklestirmek istedikleri insanin kendi gercekligini kaybetmemesidir. Insan
tarafinda olusturulan ve Hegel'in tinsel dedigi bu {iretimler, tarihte devasa bir
birikim olusturmakta; insan ise bu birikimlerin agirligi altinda ezilip kendini
kaybedebilmektedir. Dinlerin tam da bu noktada hatirlatici islevleri oldugunu
sOyleyebiliriz.

Buraya kadar dinlerin ve ozelde Islam’in (teorik dinin) insanin
yabancilasmasinin 6niinde bir direng olabilecegini, “kendi”ligiyle karsilasmasinin
imkanlarmi iirettigini, insan1 bir biitiin olarak ihata ettigini ve “hakikat”e onu
akraba kildigini ifade etmeye calistik. Ancak tiim bunlar dinlerin ve 6zelde islam’in
hedef ve ideallerini bize gostermektedir. Fakat giindelik hayatta miisliimanlarin
yabancilagma ile iligkilerini incelemek meselenin bir bagka boyutudur. Biz bundan
sonra farkli agilardan miisliimanlarin islam anlayislarinin bir yabancilasma tiretip
iiretmedigini analiz etmeye calisacagiz.

C) Dinin Yabancilastirict Rolii:

Yukarida belirttigimiz gibi, ortaya konulan bazi islam anlayislar1 ve {iretilen
pratiklerin yabancilasmaya sebep oldugu tezini islemeye calisacagiz. Bunu da {ig
baslik altinda gergeklestirmek istiyoruz.

1- Zihni ve Fikirsel Yabancilasma:

Insan icin merkezi 6nem tasiyan bir kavram séylemek gerekirse, herhalde bunu
“hakikat” olarak ifade etmek lazimdir. Hakikat bir yandan Allah1 isaret eden
“Hak” ile yakin baglantilar tasirken, diger yandan asla, esasa, gercege uygunluk
gibi igerimleri de tasimaktadir. Siiphesiz Hak olarak Allah ile gercege uygunluk
(hakikat) arasinda vazgecilmez bir iliski bulunmaktadir. Her seyden 6nce esyanin
yani geylerin bir hakikati ve gergekligi vardir. Insan, kendisini ve bu esyay1 bir
sekilde algilar. Fakat her algi sonucu olusan bilginin gergeklige tekabiiliyeti
kugkuludur. Bu, hem insandaki zaafiyetten ve eksiklikten hem de esyanin konumu
ve perspektifinden kaynaklanan bir durumdur. Esyanin hakikati Allah’in
yanindadir; dolayisiyla hakikatin yatay diizlemde farkli tezhiirleri ve yansimalar1
iizerinde insan konusmakta ve aslinda esyanin ve kendisinin hakikatini

9 Mustafa Tekin, “Mevlana Celaleddin Rtimi’de Din ve Yabancilasma”, I fluhiyut Fakiiltesi Dergisi, S.1,
Malatya, 2010, I,111.
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yakalamaya gayret etmesi ile kendisi ile olan mesafesini de kisaltmaktadir. Burada
birinci derecede insandan beklenen sey; hakikate uygun olan1 aramasidir. Sosyal
diizlemde bunun yansimasi ise, giindelik hayat, Tanri-insan ve cevre ile iligkilerde
ve davranislarda, kendi diisiincesi, ideolojisi ve davraniglarini hakli ¢ikarmaya
calismak degil; tam tersine batil ve yanhsa pirim vermemek ve haksiz oldugu
durumlarda hakikati sahibine teslim etmektir.

Bu noktada goriinen birinci problem, kendi din algilarini en dogru kabul ederek
miisliimanlarin  yanlglarina bigane kalmalaridir. Elbetteki Islam, miiminleri
tarafindan bir hakikatin ifadelendirilmesi, Tanri-insan, insan-insan ve insan-gevre
iliskilerine dair gerceklige dikkat g¢ekistir. Fakat total olarak miisliimanlarin bir
“hakikat” arayisindan ziyade kaliplagmis, etiketlenmis, garantilenmis bir Islam
savunusu igine girmeleri ve neticede bu anlayislarini hakikatin oniine gegirmeleri,
en basta zihni ve fikirsel diizeyde islam anlayisinin bizzat kendisinin bir
yabancilastirict unsur olabilecegini, insan ile hakikat arasinda bir mesafe
aralayacagini/araladigini bize gostermektedir. Bu problemin birkag tiirlii yansimasi
iizerinde durmak belki konuyu daha iyi agimlamamizi saglayacaktir.

[lkin, Islam anlayiglarimin ve buna dair bilgilerin olusmasinda bir 6zne olarak
insan ve bir nesne olarak dini metinleri (Kur'an ve Siinnet) iki boyut olarak
goriirsek, hem bizzat metnin ifadeleri hem de insan 6znenin anlamasi ve algilayist
gibi iki 6nemli riskin saglikli bir anlamlandirma; dolayisiyla hakikati elde etmek
tizere cehd gosterme faaliyetinin oniinde durdugunu kabul etmeliyiz. Bunun
anlami; anlama ve algilamanin mutlak olmadig1; sonucu ise, insanin hakikati elde
etme cabasmin stirekli bir arayis ve kendini yenileyis oldugudur. Miisliiman
diinyanin donuklugu biraz da bu sabitlemeden kaynaklanmakta; dolayisiyla
“hakikat” konjonktiirel bir saptamaya indirgenmektedir. Dogrusu biz bunu
misliman toplumlarda soyut, donmus islam savunularinda gormekteyiz.
Oncelikle zihni bir zaafiyet olan bu durum, bir mekana, zamana kayitlanmis islam
anlayisin1 o mekan ve zamanin kiiltiir ve tarihini de yedegine alarak hakikat ile
insan arasinda biiyiik mesafe agilmakta; din agimlayici bir 6ge olmasi gerekirken
gettocu bir anlayisla hakikatten wuzaklasma sigmagmna doniismektedir.
Miisliimanlarin “hakikat”le karsilasmak, onu talep etmek gibi agik yiireklilikle
gerceklestirmeleri gereken talep ve tefekkiir, yerini her haliikarda kimi dar islam
algilayislarinin savunusuna birakabilmektedir. Gergekte miiminin stirekli arayis
esyanin hakikatine dair olmalidir. Bu agidan hakikate saygi ve talep bir zihni
durusu gerektirmektedir.

fslam diinyasiin bu konuda ciddi sorunlari bulunmaktadir. Giindelik hayattaki
aldatmalar, maddeye diiskiinliik, gaflet ve bilhassa Allah, insan ve cevrenin
hukukuna saygida gozlemleyebildigimiz bu zaafiyetler, kisi ile hakikat arasina
giren mesafeler seklinde ortaya g¢ikmaktadir. Daha da Onemlisi, hakikatle kisi
arasindaki bu mesafenin dinsel sOylemlerden mesruiyet {iretebilmesidir. Bu
cercevede adaletin yerine gelmemesi (yani esyanin yerli yerine oturtulmasi) de ayni
derecede hakikatten uzaklasma ile birinci dereceden ilintili gortinmektedir. Biz
bunun her seyden 6nce zihni ve fikirsel bir problem oldugunu diisiiniiyoruz.
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Zihni ve fikirsel yabancilagsmayala ilintili ikinci sorun, miisliimanlarin diinyevi
araglarla ve Ozelde iktidarla kurdugu iliskiler ve bunlarin meydana getirdigi
zihniyet doniisiimleridir. Tiim diger dinler dinler gibi Islam da mii'minlerinden
hayata ve olaylara karsi belirli tutumlar takinmasin ister ve bekler. Bu agidan
insani kusatan tiim kurum ve esyalarla belirli tarzda iliski kurmasin1 6giitler. Bu
anlayista her tiirlii iliski belirtilen cercevelerde kuruldugu zaman insani
olgunlastirir ve kendisi olmasini saglar. Burada iktidar derken sadece merkezi bir
iktidar1 kastetmedigimizi, Foucaoult¢u anlamda toplumda varolan her tiirlii iktidar
diizeylerine atifta bulundugumuzu belirtmeliyiz. Miisliimanin diinyada bulunusu,
ona bir sorumluluk yiiklemekte ve sahip oldugu gii¢ mekanizmalarim (para,
iktidar, makam vb.) bu sorumlulugun bir geregi olarak adaletin tesis edilmesine
yonlendirmek istemektedir. Gii¢ mekanizmalarinin ayn1 zamanda kendi dogasinda
bulunan doniistiiriicti vasiflar;, bir miiddet sonra “hakikat”in degil giiclin
merkezde oldugu bir haklilastirimi getirebilmektedir. Giiciin ayarticiligr her tiirlii
iktidar diizeylerinde bir yabancilastirici islev gorebilmektedir.

Tiirkiye dindar seklinde isimlendirilen ziimrenin 1980’lerden bu yana
periferiden merkeze ve alt sinifliktan orta ve iist sinuflara dogru yiikselisine sahitlik
etti. Bu durum, ekonomiden siyasete ¢ok farkli alanlarda ve sosyal kurumlarda
yansimalarini gosterdi. Ailede bireysellesme ve deger kayiplari, smiflar arasinda
artan mesafeler, tesettiiriin igeriginin bosalmasi, diinyevilesme siirecinin
hizlanmas1 gibi bir takim pratikler miisliimanlarin zihin diinyasimi da biiyiik
oranda doniistiirdii. Esas sorun ise, insan, diinya ve Allah ile bu doniisen zihinlerle
yeni bir iliski kurma bi¢imidir ki, yabancilasma da tam bu noktada baslamaktadir.
Isin ilging yani, zihnin ve durusun bu yabancilasmasi yine kendisine din iginden
mesruiyet bulabilmektedir. Boylece yorummlardan da destek alarak miisliimanin
haksikatten uzaklagmasini sonuglayabilmektedir. Burada kimi islam anlayist ya da
algilar1 Marx'in deyisiyle sdyleyecek olursak, gercekligin iizerini Orterek bizzat
yabancilagtiric1 bir islev gorebilmektedir. Doniistimiin kendi icindeki doéngiisii,
¢ogu zaman insan tekinin yasadigi durus ve zihniyet krizini farkedilmez
kilmaktadir.

Diger bir problem de farkli iktidar diizeylerinin, her tiirlii edimlerinin din adina
haklilagtirimi da, miisliiman zihnini hakikate yabancilastirmaktadir. Daha once
periferide bulunurken yasanan magduriyet, ekonomik, kiiltiirel, sosyal ve siyasal
merkeze ylirlimelerin sonucu olarak giictin haklilastirrmi gibi bir tavri giindeme
getirebilmektedir. Bilhassa dindar camiadaki farkl iktidar diizeylerini algilama ve
haklilagtirma yaklasimlarinda bu durum daha net izlenebilmektedir. Bu da giiciin
kendi doniistiiriicii dogas1 ve hakikati talepte yasanan zaafiyetleri gostermesi
baglaminda énemli goriilebilir.

2- “Din Kiiltiirii”nde Yabancilasma:

Her din kendi dogus sartlarinda toplumla bulustuktan sonra kurumsallasir ve
daha sonra yayilarak farkl kiiltiirlerle temasa gelerek etkilesimin bir pargasi olur.
islam da 6nce Arap toplumuna indikten sonra bu siireci yasamistir. Bugiin gelinen
noktada, diinyanin ¢ok farkli cografyalarinda miisliimanlar farkli kiiltiirel dgelerin
icinden islam’1 deneyimlemektedir. Diger yandan tarihsel siirecte dinin anlasilmasi
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tizerine ilmi arastirmalar yapilmis olup, bugiin ¢ok devasa bir ilmi birikime de
sahip bulunmaktayiz. Aradan gegen 1400 sene gibi ¢ok uzun bir zaman dilimi,
bugiiniin miisliimanlarinin iiretilen dini kiiltiire ugrayarak islam’i algilamalarin
birlikte getirmektedir. Hi¢ siiphesiz bunun toplum i¢in olumlu islevleri kadar
olumsuz sonuglari da bulunmaktadir. Bu olumsuzluklarin basinda da
yabancilasma gelmektedir.

Burada konuyla ilgili sorunun {ii¢ farkli boyutuna deginmek istiyoruz. Birincisi,
yukarida da bahsettigimiz gibi din, ona ait yorumlar ile kiiltiir ve gelenegin
konumudur. Insan igine dogdugu toplumun kiiltiiriinii sosyallesme siirecinde
igsellestirir. Aslinda dine ait bir¢ok unsuru da bu kiiltiirel kaliplar igerisinde
ogrenir. Diyebiliriz ki, ¢ok genis kitleler, kiiltiirle birlikte 6grendikleri kalip ve
bilgileri ¢ogunlukla sorgulamaksizin hayatlar1 boyunca kesin dogrular olarak
sahiplenirler. Boylece olusan gelenek, kiiltiir, insanin islam ve hakikate dair
anlayisinin oniinii tikayabilmektedir. Burada bunu bir metaforla anlatabiliriz.
Dagin tepesinde elimizle yaptigimiz bir kartopunu asagiya dogru biraktigimizda,
kiiciik kartopu yere indiginde devasa bir kiitleye dontiisecektir. Hakikat, 6z, kiigiik
ve sade iken, oratda duran bu devasa kiitle, ona tarih, kiiltiir ve gelenegin karismast
sebebiyle “hakikat” ile olan mesafesini artirmaktadir. Daha da 6nemlisi, bu kiiltiir
ve gelenek garip bir bicimde dinsellik kazanarak, hakikatin etrafinda bir kutsallik
haresi olusturarak adeta ona ulasmay: engelleyen bir duvara doniisebilmektedir.
Toplumlarda kiiltiir ve gelenegin sahip oldugu statii, neredeyse hakikatle
0zdeslesip tuhaf bir dinsellik de kazanmaktadir.

Diger bir nokta da, dine dair yorumlarin dinin Oniine geg¢mesi, boylece
yenilenme arayislarinda siirekliligin oniintin titkanmasi, yorumlarin sabitlenerek
“hakikat’in yerine ikame olan bir dogma haline gelmesidir. Hakikaten Islam
diisiincesi soz konusu oldugunda, ¢ok devasa bir birikimden s6z etmek
gerekmektedir. Islam’in Gazalici, Ibn Riisdcii, Fazlurrahmanci, Nasrci, Tkbalci, Ibn
Teymiyeci yorumlar1 ve anlasilma big¢iminden bahsedilebilir. Hi¢ siiphesiz bu
yorumlar, Islam’in anlagilmasi ve hakikate giden yolda katkilarda bulunmaktadir.
Ancak bunlardan herhangi biriyle Islam’t 6zdeslestirmek ya da bunlardan birisi
iginde takilip kalmak, dar ve sinurli olanla evrenseli anlatmaya ¢alismak demektir.
Evrenselin bu dar smirlar iginde tanimlanmaya c¢alisilmasy, kisi ile hakikat arasina
ciddi mesafeler koymaktadir. Ustelik daraltici bu tiir din yorumlarina itirazlarin
tekfir mekanizmastyla karsilasmasi, hakikati degil dogmaciligi merkeze almaktadir.

Anlattigimiz bu sorunlarla da baglantili ikinci boyut ise, tarihsel siireg igerisinde
bir donemde dine dair yorumlarin ya da bir ¢ok sorunun ¢dziimlerinin dinin
kendisiyle esitlenmesi, onun bir ¢6ziim olmaktan ¢ikmasi hatta ¢agdas sorunlar:
karsilayabilme kapasitesi sona erse de, bu 6zdeslestirmenin devam etmesidir. Biz
buna “indirgemeci 06zdeslestirmecilik” ismini vermekteyiz. Bu kavramla
kastettigimiz sudur: Dinin bir konudaki temel hedefini gerceklestirmek iizere bir
donemde olusturulan formel yapilarin, daha sonraki donemlerde ilk maksadin
unutularak bu formelligin temel amag haline gelmesidir. indirgemecidir; ciinkii
formellige indirger. Halbuki o formel yapilar iginde yasanilan dénemin sorunlar1
i¢in olusturulmus cevaptr. Ozdeslestirmecidir; ¢iinkii formu maksatla 6zdeglestirir.
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Bu, bir miiddet sonra gelecek donemlerde gelenegin ve din adina formlarin insan
sirtina yiik olmasimi sonuglamaktadir. Tabii ki formellestirme, toplumlarin
isleyisinde tarihsel siirecte kac¢imilmazdir. Ancak sorun, bu formlarin giderek
belirleyici olmas: ve hakikatin yerine ge¢gmesidir.

Bir diger sorun da, islam tarihi boyunca olusmus cemaat ve tarikat yapilar ile
onlarin rettigi kiiltiiriin meydana getirdigi yabancilasmadir. Bu konuyu da kendi
igerisinde iki boyutlu ele alabiliriz. {lkin, toplumda varolan cemaat ve tarikatlarin,
kendilerini “islam’a giden yol” olarak konumlandirmalari énemli bir problemdir.
Gergekte Islam’in bir yorumu ve bir katki olarak goriilmesi gerekirken,
sergiledikleri, inhisarci ve dislayic tavirlar sorunludur. Diger yandan bu gruplarin
icinde {iretilen kiiltiirtin kaliplasmis tavir ve tutumlari da ¢ogu zaman dinin
maksad1 ve hakikate dair ufuklarin kaybedilmesini sonucglamaktadir. Grup tiyeleri
ve miintesiplerine yiiklenen gorevler, icra edilen ayinler, bazan bir hedefini
sasirmislik hali yasatmaktadirlar. Diger taraftan lider kiiltiiniin kimi zaman, bir yol
gostericilikten ¢ikarak dinsel hegemonya tiretebilmesi, hakikati arayisin cemaat ve
lider simirlarinda kaybolusuna eslik etmektedir.

Ikinci boyut ise, ISID gibi neo-selefi hareketlerin yiikselisi ve islam adina
yaptiklar icraatlardir. Tktisadi, sosyal, siyasal bir takim faktorlerin de kuvvetli
etkisiyle olusan bu yapilarin, Islami salt bir siddet haline getirmeleri ashnda
yabancilasmanin boyutlarini gostermesi baglaminda onemlidir. Zira asil hedefi
“yagatmak” olan Islam’mn, insan 6giitiici bir mekanizmaya déniistiiriilmesi sdz
konusudur. Ustelik tekfir soylemi, iirettigi dinsel mesruiyet gercevesi ile
yabancilasmanin boyutlarin1 giderek derinlestirmektedir. Modernlesme seriiveni
igerisinde ezilmis ve sOmiiriilmiis miisliman halklara bir telafi sunuyormus gibi
goriinen bu yapilarin gelenek, kiiltiir, insan ve hatta Tanr1 ile; dolayisiyla hakikatle
sorunlar yasadig1 bir gercektir.

Bu baghk altinda, toplumun tirettigi kiiltiir ve Ozelde dini igerikli kiiltiiriin
yabancilastirict boyutlarina isaret ettik. Sunu belirtmeliyiz ki, kiiltiir tretimi
toplumlar i¢in kaginilmazdir. Buna Hegel de isaret etmektedir. Ancak sorun; bu
iiretilen kiiltiiriin, stirekli sorgulanmasi ve kritik edilmesi konusunda yasanan
zaafiyetlerdir. Bu durumda kiiltiir, insan ile hakikat arasinda asilmaz bir engele
doniismektedir. Bir de buna dinsel mesruiyet kazandirilmas: durumunda, dinin
ufuk agic1 olmasi gereken iglevi yabancilastirict bir pozisyona doniismektedir.

3-Giindelik Pratiklerde Yabancilasma:

Dinin insan hayatinda ¢ok boyutlu etkileri bulunmaktadir. Bu, dinin kapsayici
niteliginden kaynaklandig1 gibi, insanin anlam arayisi ile de ilintilidir. Din, inang
oldugu kadar ibadet ve giindelik hayat demektir ayn1 zamanda. Bu baslik altinda
giindelik hayat ve baz1 ibadet pratiklerinde yabancilasmanin nasil tezahiir ettigine
dair analizlerde bulunmak istiyoruz.

Bu konuda en tipik Ornek tiiketim ahlaki ve tiiketim iligkilerinde
gozlemlenmektedir. Bilindigi gibi tiiketim toplumu, kendi kiltiir ve ahlakini
dayatmaktadir. Her konuda bir istihlak kiiltiirtiniin ortaya ¢iksina dindar denilen
kesimlerin ekonomik, siyasal ve sosyal yiikselisinin eslik edisi ile kimlikler
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doniismekte ve dinin insan ve topluma dair hedefleri ve ufuklarinin kaybolmasini
sonuglamaktadir. Biz bu problemin ¢ok boyutlu yansimalarin izleyebilmekteyiz.
Soz gelimi; evler esyalarla dolu olup, neredeyse insana onun icinde yer
kalmamistir. Bu durum misafirlik, komsuluk, akrabalik iligkilerini ciddi olarak
doniistiirmekte ve kisiyi bireysellestirerek i¢ labirentlerinde kaybolmasina sebep
olmaktadir. Esyalarla kiiciilen evlere ebeveynlerin girmesi bile zorlagsmaktadir.
Tiiketimin kendi iliski ve ahlakini dayatmasi, dinsel sdylemler tekrar edilmeye
devam etse bile, onun igeriklerinin hayattaki karsiliklarini tiiketmektedir. Bu
durum netice itibariyla tiiketim ahlak: ve iliskilerinin dinsel sdylemlerle karisik bir
mesruiyet bulmasini da sonuglamaktadir.

Diger yandan tiiketim zihniyetinin, insanlararas: iligkileri de tiiketmesi, dinin
kurmaya calistig iliskilerde bir gelip gecicilik duygusu olusturmakta ve hafizay:
sifirlamaktadir. 1980’lerden itibaren degisen ekonomik ve toplumsal gelisme ve
dindar kesimlerin sinifsal yiikselisleri sonucu, doniisen pratikler s6z konusudur. Bu
pratikler formel olarak tiizerlerinde dini bir renk tasimakta; gergekte tiiketim
ahlakinin  igerigini belirledigi bu formlar boylece dinsel bir hiiviyet
kazanabilmektedir.

Ibadet hayatinda gozlemlenen kimi tezahiirler de bu yabancilasmamn izlerini
tizerlerinde tastyor gdriinmektedir. Ibadetler temelde amag olmay1p, Allah ile olan
iliskiyi canli tutma, siirekli bir teyakkuz ve arinma maksadiyla icra edilirler.
Mesela; namazin bes vakit kilinmasi, hem insanin arinmasi1 hem de giizergahtan
sapmama maksadiyla baglantilidir. Namazlarin hem zarf hem de mazruf olarak
icrasi, miiminlerde bu sonucu hasil etmeye yoneliktir. Kur’an-1 Kerim, Hz. Suayb
(AS) tizerinden bir gercegi dile getirmektedir. Hz. Suayb’in 6l¢ii ve tartida diiriist
olmalar1 gerektigi seklindeki 6giidii karsisinda kavmi, “bunu sana namazin mi1
emrediyor?” seklinde bir tepki gostermektedirler ki, ibadetlerin hedefi ve
giindelik hayatla baglantilar1 burada ifade edilmektedir. Giindelik hayatta dinilik
ve ahlakilik arasindaki kopus, ibadetleri kendi dar gercevesinde bir mekanizmaya
doniistiirebilmekte ve ibadetler bir ritiiel haline gelmektedir. Boylece total olarak
ibadetlerin kisiyi hakikat yolunda giizergaha sabitlemesi fonksiyonu —ki biz bu
glizergaha Sirat-1 Miistakim diyebiliriz- berhava olmaktadir.

Belki ibadet konusunda yabancilagmaya en giizel ornek hac ve umre
yolculuklarinda izlenebilir. Oncelikle hac ve umre son 10-15 yillik siiregte yiikselen
bir deger haline gelmistir. Fakat gercekte bir arinma olmas: gereken bu “kutsal
yolculuk”lar, aligveris ve tiiketime bogulmakta ve hatta daha ileri giderek arinma
mekanik bir siire¢ olabilmektedir. Kimi zaman umre ve hac yolculuklarinin “defteri
temizlemek” sOylemine matuf icrasi, yil boyunca biriken giinahlarin otomatik
temizlenmesi gibi bir zihniyetten beslenmesine isaret etmektedir. Hac ve umrenin
bir miimin olarak kisiye yiikledigi sorumluluk ve arinmanin ifade ettigi anlam,
burada igerik bosalmasina ugramaktadir. Boylece goriiniiste bir ibadet icra
edilmekte, ancak bunun “hakikat” giizergahina yaptig1 katki bulaniklagsmaktadir.
Diger yandan hac ve umrenin bir inan¢ turizmine doniigsmesi de s6z konusu

10 Had: 11/86-87.
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olmustur. Dolayisiyla hac ve umre, bir ibadet olmaktan ziyade turistik boyutlariyla
insan hayatinda Oncelenebilmektedir. Bilhassa son yillarda “inang turizmi”
ifadesinin yayginlasmasi ve hatta sekiiler icerikleriyle dinsel mesruiyet kazanmasi
bu baglamda okunabilir.

Yine teknoloji ve bilhassa iletisim araglarimin yaginlasmasiyla birlikte,
insanlararas: iligkilerin yiizylize olmaktan c¢ikarak sanala dogru doniismesi ile
bireysellesmenin derinlesen olumsuz etkileri de bir yabancilasmay1 dogurmaktadr.
Dinin cemaat, ziyaret ve ylizyiize iliskiler vurgusunun prtaiklerde zayiflamasi,
soguk mesaj ve goriintiilere doniismesi, dostluk, arkadaslik ve en 6nemlisi de
topluma karsi sorumluluk duygusunu zayiflatmaktadir. Ezan sesli cep telefonlari
ve alarmlar, dinsel icerikli mesajlar da bu zaafiyeti asmak yerine
derinlestirebilmektedir. Bu tiir bir yalnizlasma, kisiyi kendi igine kapatarak
yabancilagtirmaktadir.

Sonug Yerine:

Yabancilasma, i¢inde yasadigimiz c¢agin niteliklerinin de hizlandirdigi 6nemli
bir handikaptir. Teorik din —ki burada Islam’mn temel sdylemlerini kastetmekteyiz-
yabancilasmay1 asacak igeriklere sahiptir. Ancak bilhassa 0zelde Tiirkiyenin
yasadig1 degisim ve su anki yasam goz oniine alindiginda, ciddi oranda toplumda
yabancilasmanin yasandigindan bahsedebiliriz. Biz makalede, yabancilasmay1 daha
¢ok insan ile hakikat arasindaki iliskilerden yola ¢ikarak ele aldik. Bu gercevede
diisiindiigiimiizde, yabancilasmanin en basta miisliimanlarin zihinsel diizeydeki
duruslarinda belirdigini gozlemlemek miimkiindiir. Sosyal hayattaki diger
pratikler de aslinda bu zihinsel durumun yansimalarindan ibarettirler. Belki
goriintiste dindarlik gostergelerinin yiikselisine bakarak argiimanlarimiza itiraz
edilebilir. Fakat bu dindarlik gostergelerinin ytikselisi, sorunlar1 okumada yanultici
olabilir. Dinin 6nemli bir mesruiyet kaynagi olmasi, bazan dinsel bazi anlayislarin
eslik ettigi yabancilasmaya sebep olabilir. Fakat bu toplumda varolan her seyin
olumsuz algilanmasini da gerektirmez.
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Abstract

This article mentions the relations between religion and alienation with a facet;
Does religion alienate human-beings? We divide religion into two categories;
theoretical and sociological religion. In the general sense, religion is characterized
as a potential power for going beyond alienation. But it is possible to mention
positive functions for religion in daily social life. We propose that there are positive
correlations between sociological religion and alienation in this article. This thesis is
tried in three categories; Intellectual and mental alienation, alienation in religious
culture and alienation in daily social life. Alienation was analyzed within the
relations between human-beings and truth. At last, it is possible to mention
alienation.

Keywords: Religion, Alienation, Theoretical Religion, Sociological Religion,
Culture

“Din”darane Yabancilasma

Ozet

Bu makale, din ve yabanclasma arasindaki iliskiye bir boyutuyla
deginmektedir; dinin yabancilagtirici islevi var midir? Burada din, iki farkh
kategoride ele alinmustir; teorik din ve sosyolojik din. Genel anlamda din
yabancilasmay1 asacak bir potansiyel olarak tamimlanmakla birlikte, giindelik
sosyal hayatta yasanan dinin bir takim yabancilastiric1 islevlerinden bahsetmek
miimkiindiir. Bu agidan biz, makalede, sosyolojik din ile yabancilasma arasinda
pozitif iliskiler oldugu tezini one siirmekteyiz. Bu tez {i¢ baslik altinda denenmeye
calisilmistir. Bunlar; fikri ve zihinsel yabancilasma, Din kiiltiiriinde yabancilasma
ve giindelik ibadet ve pratiklerde yabancilasma. Makalede yabancilasma, daha ¢ok
insan ve hakikat arasindaki iliskiler igerisinde analiz edilmis ve nihayet belirli
oranda bir yabancilasma isaretlerinin varoldugu sonucuna ulagilmistir.

Anahtar Kelimeler: Din, Yabancilasma, Teorik Din, Sosyolojik Din, Kiiltiir

The concepts of religion and alienation, the topics reviewed in this study, are
included in an area where we discuss them separately or collectively considering

* This paper is the English translation of the study titled "“Din”darane Yabancilasma" published in the 3™ issue of
Tlahiyat Akademi. (Mustafa TEKIN, “ “Din”darane Yabancilasma”, flahiyat Akademi, say1: 3, 2016, s. 55-66.) The
paper in Turkish should be referred to for citations.

™ Prof. Dr. Mustafa Tekin, Istanbul University, Faculty of Divinity, Head of the Department of
Philosophy and Sciences of Religion, Istanbul, Turkey, mtekin7@hotmail.com.
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their positive or negative relationships with one another. Alienation has become a
significant problem along with the concepts such as post-modernism, world of
images and consumption society because analyzing the concept of alienation has
become more related to the concept itself, and this process obligates examining the
relationships of this concept with other disciplines on one hand. On the other hand,
increase in urban population, urbanization, culture industry, popular culture, and
rapid communication make it difficult for people to catch up with their own
“spirits”. Moreover, generalization of violence, demoralization, demolition of
traditional relational networks and increase in schizophrenia cases all indicate
alienation.

This study was limited with the sociological review of the relationship between
religion and alienation. Examining this relationship requires reviewing the formal
and shape-related effects of these concepts over one another and studying the
mutual interactions along with their social aspects. The scope of the analyses in this
study will be narrower while the study avoids from discussing the general
framework. A sociological analysis will be performed only in regard to the
alienation-related effects of religion.

The following two points should also be mentioned to clarify the discussion
topic: As known to all, there are theses reflecting the positive and negative effects of
religion on alienation. The theological articles in this topic can be included in the
discussion by positioning them as the elements that will enable people to overcome
religious alienation. This study aims to perform a different discussion while
mentioning the alienation-related aspects of religion. This discussion is believed to
be meaningful and actual in the conjuncture (a period when Muslims undergo
class-related, cultural, social and political changes) we are in.

What sort of content is meant by mentioning the alienation-related aspect of the
religion? The religion can be divided into two dimensions for making the
discussion more functional. The first reflects the religious theories, meaning the
religious abstract discourse. This can also be regarded as theoretical religion. The
second indicates the transformation of theoretical religion into practices through
society. Religion here achieves formality in a society and has variations as practices,
which will be called “sociological religion.” Sociological religious implications will
be used in the analyses regarding the relationship between religion and alienation.

After determining the limitations of the study, the thesis can be explained. The
transformation of religious people following the 1980s, increase in wealth, class-
related advancements, and centrist Islamic ideology and practices have appeared in
Turkey in time. Muslims’ claims regarding the religion have decreased in time in
line with these religious ideologies and practices which have been occasionally
based on conformism. On one hand, the new “religious culture” and practices bring
forth a movement of alienation. On the other hand, it is fair to state that the
structures regarding Islam an ideal have been radicalized and alienated as a result
of the global injustice and distrust environment on a larger scale. The following
section briefly reflects the relationships between the concepts of alienation and
religion to form a conceptual framework first.
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A) Alienation:

The concept of alienation is regarded as an actual discussion topic of the modern
times. The negative content of the concept causes one to think over the concept of
“human” once again. This concept also covers an analysis regarding the alienation
of humans and relevant reasons. Accordingly, alienation can be defined as anything
before the meeting of one with oneself or the distance between one and the oneself.
The distance here can be considered as any type of social, political or cultural
processes that prevent one from realizing oneself instead of being regarded as a
volume-related concept or spatiality. Therefore, all obstacles before staying as “self”
are alienated. As a result of one’s failure in realizing one’s own reality and because
of the elements serving for the purpose of replacing this reality, one becomes
alienated.

Two people should be mentioned when it comes to alienation. One of them is
Hegel who prioritizes nature over culture considering the differentiation between
nature and culture and states that humans established a second world against the
natural world. There are two worlds according to the common sense, namely,
natural and spiritual world according to Hegel. The spiritual world was founded by
the people, and it will remain as so no matter how much it was designed with
sacred concepts. This world is present with and by human elements.! Hegel regards
alienation as a necessary point to be overcome to establish the particular
individuality of the spirit and to form the essential characteristics in the
Phenomenology of Spirit.2 According to Hegel, one will be able to over the concept
of alienation as much as one reaches beyond this point and reestablishes
relationships with the natural elements. Hegel here stresses what sort of obstacles
emerge between the culture people have formed by themselves and the natural
world.

The second important name is Karl Marx. Marx assesses alienation through the
concept of “labor”. The main problem here is the mass labor force and its
commodification. According to Marx, the product of labor appears as a foreign and
independent factor before the labor and production. The product of labor is the
materialized labor indicating the objectification of labor. The objectification of labor
in this way emerges as the termination of reality and slavery to objects for the
workers while ownership appears as alienation.? The important problem here is the
objectification of labor and produced good and transformation of them into a force
that is independent from the producer. According to Marx, “Possessing an object
causes such an alienation that the more a worker produces, the less he/she can
have, and the worker submits to the domination of the capital. All these results can
be found within this definition: A worker is in a relationship with the product of
his/her labor that is similar to the relationship with a foreign object. From that
perspective, it is clear that the more a worker forces himself/herself, the more

1 G.W.F. Hegel, Tarihte Akil, Cev. Onay Sozer, Second Edition, Ist., Kabalc1 Yay., 2003, p. 55.
2 Temel Demirer-Sibel Ozbudun, Yabancilagma, Ankara, Oteki Yay., 1999, p. 12.
3 Karl Marx, 1844 El Yazmalari, Trans. Murat Belge, Second Edition, Ist., Birikim Yay., 2003, p. 75.
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his/her foreign and objective world becomes powerful. However, the number of
worker’s possessions decreases as the worker’s career becomes poorer, which is
also the case for religion. The more one presents to God, the less is left for one... In
other words, the life a worker reflects to the object emerges as a foreign and
opposing element for the worker.”* As a natural result of all these, the effectivity of
the producer becomes foreign for him/her, and that producer loses the self.>

The perceptions of Hegel and Marx toward alienation inevitably make the
concepts of human nature and personality more distinct. Alienation of humans
occurs on the distance between the nature and people both in Hegel's
differentiation between natural and spiritual world and Marx’s analysis on labor.
Nature here is defined as the purest form of humans. This study indicates that there
are two meanings behind the western emphasis on the concept of “nature”. One of
them reflects the modern objection to the Christian ideology that human desires
should be suppressed to be the perfect man (insan al-kamil in Islam), while the
other stresses the reestablishment of humanistic ideology prioritization of nature.
Revelations are some of the good beginning points for considering the observations
and experiments before the religious perceptions. However, the use of the concept
of “nature” (particularly the human nature) covers many self-related desires of
people without paying attention to their levels of moralss. The differentiation
between the concepts of “characteristics” and nature can be mentioned here.

What should be discussed is the alienation between people and what they
produce (including culture), or the transformation of one’s products into the objects
between the one and oneself. People make an effort to meet their basic human
needs in their daily lives in some way. Accordingly, objects are needed by people to
maintain and facilitate their daily lives. However, these objects turn into objectives
for people after some time and deprive people of a life goal that can improve their
states and potentials, which can be regarded in the context of alienation. For
instance, sheltering is a basic human need. However, people’s actions and lives may
become alienated for them when they mortgage their future and get into long-term
debts. Household goods should serve for the purpose of facilitating human life but
they may turn into the goals which are always renewed in the consumption society
and for which people always have to work. Therefore, the culture, behavioral
patterns or even the images people generate to meet their daily human needs all
turn into an element of alienation. It should be noted that Hegel and Marx
approached the subject from an important point.

B) Religion and Alienation:

People do not come to this world intentionally. They naturally ask questions
about themselves and the world they are in after they become aware for the first
time. The questions people ask as a result of the contact between the "self" and the

4 Karl Mary, ibid., p. 75-76.
5 Karl Mary, ibid., p. 78-79.
6 Shams: 91/8.
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“world” are related to seeking meaning, which is similar to our attitudes and
concerns arising when we come to a place we do not know the purpose of
recognizing the place, understanding the reason for being there and learning what
will happen next. The reasons why people come to this world and the life after
death are both an issue of curiosity and concern for them. Their selves aim to
understand this issue but the result of thinking over the “self” and “world” is that
they, as the creatures with limits, cannot have thorough information about
themselves and the world. They do not give up their purpose of learning but their
“abilities” and “limits” prevent them every time. Moreover, the judgments
developed with information, experience and internal processes to understand the
reality regarding the “self” and “world (this can also be called the objects)” are
retested in life. The main purpose for the self in defining itself is to overcome
alienation. The failure in recognizing itself and the world is an indicator of
alienation for the self because distorting the “reality” deepens the concept of
alienation.”” The main problem in terms of alienation is the failure of people in
establishing a proper relationship with the reality regarding the place they come,
the reason they live and the life after the death.

The quality and presence of people on the world, i.e. different ideologies
regarding their own realities, philosophies. and religions created different ideas.
Ideologies and philosophies among these ideas define people within the borders of
the world, but people’s realities are secular and limited as they do not have an idea
regarding metaphysics and the life after death. The most detailed recommendation
regarding life after death has been probably offered by religions which aim to
clarify the meaning-related issue(s) of where people come from, why they live and
what will happen after death?. It is precisely at this point that religions constitute
the most serious opportunity in an attempt to overcome alienation. It is fair to state
that sending prophets to societies is meaningful for making people face their
“selves”.

The presence and life in the world also serve to distract people from their final
purposes and targets. The world is actually an opportunity for people to get ready
for life after death. However, making the world the main goal constitutes a
significant dimension of one’s alienation. Sufism-related approaches have often
focused on this issue. The negative attitude toward the world seems to be related to
one’s alienation in the philosophy of unity of existence. Accordingly, “humans who
come to the world after getting released from the divine authority have longing in
the world and desire to return back to that authority and be extinct or present
before the God. This situation, i.e. the separation, gives people a complete feeling of
alienation. On the other hand, presence in the world already reflects a case of
alienation in regard to being separate. While this case enables people to refocus on
their characteristics, a path is opened for them: Being alienated from the world.

7 Mustafa Tekin, “Ateizm {le Teizm Arasinda Yabancilasma-Hangi ‘Ara’da Gériisecegiz?”, Birikim, p.
320, date: 2015, p. 94.

8 Jean Chevalier, “Din Fenomeni”, Din Fenomeni, Trans. Mehmet Aydin, Konya, Din Bilimleri Yay., 1993,
p. 10-11.
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What Sufism in general and Mawlana in particular recommends against the feeling
of alienation following birth is to become alienated from the world which is already
foreign for them and will possibly make them alienated.® We reflect the emphases
of Sufism to make sure they indicate the reality that the “world” can be an
important wall between the people and truth while putting the discussion of
whether Sufism ideology establishes a proper relationship with the world aside. In
addition, it should be noted that the conceptualization related to “becoming
alienated from the world” assigns a positive meaning to alienation and that people
can generate the opportunities to meet with their “selves” once again.

This study already reflected that people’s productions on the world (culture,
technology etc.) can divert them from their own reality and cause a sense of
alienation. While religions generally recommend a simple life style, what they aim
to ensure is that people do not lose their own realities. These productions called
spiritual by Hegel generate extensive historical accumulations and people are
overwhelmed and possibly lose themselves under these accumulations. It is fair to
state that religions remind relevant aspects in this regard.

This study mentioned that religions in general and Islam (theoretical aspects) in
particular may constitute a resistance before people’s alienation, generate the
opportunities for meeting with the “self”, reflect people collectively and make them
familiar with the “reality”. However, these points indicate the aims and ideals of
religions including Islam. Reviewing Muslims’ relationships with alienation in the
daily life is another dimension of the issue. The following sections will analyze
whether Muslims’ Islamic perceptions cause an alienation from different
perspectives.

C) Alienation-Related Role of Religion

As mentioned before, this study focuses on the hypothesis that certain Islamic
perceptions and relevant practices cause alienation under three subtitles.

1- Mental and Ideological Alienation

The concept that is critical for humans would be “reality”. While this concept
has close ties with “truth” reflecting Allah, it also contains terms such as fitness to
essence, truth and reality. There is certainly an irreplaceable relationship between
Allah and fitness to truth (or reality). First and foremost, all objects have a reality in
their essences. People somehow perceive themselves and objects. However, the
correspondence of information arising from each perception to reality raises
concerns, which arises from one’s weakness and deficiencies, and objects” positions
and perspectives. Allah thoroughly knows the reality of objects. However, people
talk over the different aspects and reflections of reality and shorten the distance

9 Mustafa Tekin, “Mevlana Celaleddin Rtimi’de Din ve Yabancilasma”, I fluhiyut Fakiiltesi Dergisi, 1.1,
Malatya, 2010, I,111.
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between themselves and objects by making an effort to grasp the reality in the
objects and their spirits. What is expected from people first is to seek whatever fits
the reality. The reflection of this over the social environment is disapproving the
myths and wrongs and giving credit to the right people instead of justifying
personal ideas, ideologies and behaviors in daily life and the relationships with
God and environment.

The first problem here is to be alienated from Muslims” wrongs while accepting
the personal religious perceptions as the truth. It is without a doubt that Islam
pointed the truth in Muslims’ expressions of a reality and the truth in the
relationships between God and humans, between different people, and between
humans and the environment. Muslims, however, have defended a stereotyped,
labeled, and guaranteed Islamic ideology and prioritized this approach over reality,
which indicates that the Islamic perception at a mental and ideological level is
actually an alienation-related approach and that this approach will/did create a
distance between the humans and reality. Analysis over a couple of different
reflections of this problem will probably help detail the issue.

If we regard humans as a subject and religious texts (Quran and Sunnah) as an
object in the formation of Islamic perceptions and relevant information, we should
realize that two important risks like textual statements and understanding and
perception of human subjects stays as an obstacle before making the subject
meaningful properly and making an effort to reach the reality. Accordingly, this
means that understanding and perceiving is not an absolute action. The result of
this process is that one’s pursuit of reality is a constant search and renewal of the
self. The unresponsive characteristics of the Muslim world partially arise from this
stabilization, and therefore, “reality” is reduced to a conjunctural determination.
This can be seen in the abstract, unresponsive ideologies of Muslim societies. First
of all, this situation, which is a mental weakness, takes the Islamic understanding
recorded in a place and time into the backup of the culture and history of that place
and time and opens a great distance between the truth and the human; religion
should be an exploratory element; The sincere demands and thoughts of Muslims
which include demanding or facing with “reality” may be replaced with certain
shallow Islamic perceptions in this regard. Believers’ constant search should be
related to the reality of objects. Accordingly, respect and demands regarding the
reality require a mental attitude.

Islam has severe issues in this regard. Deceptions in daily life, fondness for
objects, carelessness, Allah, and people’s weaknesses regarding respect toward one
another and environmental law emerge as the distances between the people and
reality. More importantly, this distance between reality and people can be justified
with the religious discourses. Failure to implement justice (or failure of objects) in
this regard seems to be related to falling away from truth at the same (primary)
level. First and foremost, we believe this is a mental and ideological problem.

The second issue related to mental and ideological alienation is the relationships
between Muslims and mortal objects in general and ties with the government in
particular, and the ideological transformations arising from these. Like all other
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religions, Islam asks and expects all believers to display certain attitudes against life
and situations. Accordingly, religions recommend people to establish certain
relationships with all institutions and objects. All sorts of relationships enable
people to be more mature and self-aware when established within certain rules. A
central authority is not meant solely by saying government. Instead, all Foucault-
related authority levels in society are mentioned in this regard. The presence of
Muslims in the world assigns a responsibility to them. These people aim to use
their authority-related mechanisms (money, government, offices) to establish justice
as a necessity of this responsibility. The transformational characteristics of the
authority mechanisms may create a process of justification where authority, instead
of “truth”, is at the center. The seductive aspects of authority may have an
alienation-related function for all sorts of government.

Turkey has witnessed the move of the class named religious people from the
periphery to center and seen their rise from the low to middle and upper classes
since the 1980s, which had reflections in many different areas and social institutions
from economy to politics. Certain practices such as individualization and value
loss, distances between the classes, loss of the meaning in wearing hijab, and faster
process of materialization significantly transformed the mental world of the
Muslims. The main problem, however, is the form of establishing a new
relationship between humans, the world and Allah with these transformed minds.
This is exactly where alienation begins. The interesting point here is that the
alienation of mind and stance can be justified by religions. Therefore, Muslims may
move away from the reality by receiving support from different comments. Various
Islamic approaches and perceptions covers the truth, as noted by Marx, and serves
for an alienation-related purpose. The process in the transformation itself often
makes the crisis regarding the stance and ideology of one imperceptible.

Another problem is that the justification of different authority levels and all
sorts of gains for religion makes the Muslims’ minds alienated from reality. The
issues experienced when the Islamic ideology was at the periphery may bring
forward an attitude such as the justification of authority as a result of getting
positioned in economic, cultural, social. and political center. Moreover, this is more
obvious in the approaches of perceiving and justifying different authority levels
among the religious people, which can be regarded as important for the specific
transformational nature and reality of authority to reflect the weaknesses seen in
demands.

2- Alienation in Religious Culture

Every religion becomes institutionalized after meeting with the societies under
the conditions of relevant periods, and they become a part of interaction after
spreading and contacting with different cultures. Islam experienced this process
after being revealed to the Arabic society. Muslims from different geographies of
the world can experience Islam through different cultural elements in the present
time. Religious studies on understanding the religion have been performed thus far,
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and we have a massive Islamic experience at the moment. A long period of time
since the revelation of Islam (1400 years) causes Muslims to consider the modern
religious culture in perceiving Islam, which has certainly both positive and negative
results for society. Alienation is the primary element among these negative results.

This study reflects three different dimensions of the relevant issue. The first is
that religion reflects the position of culture and tradition along with the religious
comments as noted above. People internalize the culture of their society through
the socialization process. They learn many religious aspects in these cultural
patterns. It is fair to state that masses adopt the patterns and information learnt
through culture as the absolute truth without even questioning them. Thus, the
tradition and culture in this regard may block one’s perceptions regarding the
reality. A metaphor can be used to make the issue clearer. If we release a small
snowball from the top of a hill, it will turn into a massive ball when it reaches the
bottom. Reality is essential, minor and simple. However, the distance with the mass
and reality increases as history, culture and traditions start to play a role. More
importantly, this culture and tradition may become religious in an interesting way,
create a sanctity around reality and turn into a wall blocking the access to this
sanctity. The social status of culture and tradition may be religious in a strange
manner after almost being combined with reality.

Another significant point is that religious comments may begin to overshadow
the religions. Thus, stability is blocked in the search for renewal and comments turn
into a dogma to replace the reality. A mass scientific accumulation should be
mentioned when Islamic ideology is studied. The Islamic interpretations and
perceptions related to the movements of Ghazali, Averroes, Fazlur Rahman, Nasr,
Ikbal and Ibn Taymiyyah can be mentioned here. These interpretations contribute
to the efforts to understand Islam and to follow the path to truth. However, relating
any of these with Islam or getting stuck with one of these means making an effort to
explain the universal concepts through limited resources. The efforts to define the
universal concepts through these limited resources generate serious distances
between the people and reality. In addition, the relationship between these
religious interpretations with limited resources and the concept of takfir focuses on
dogmatism rather than the reality.

The second dimension related to these issues is the equalization of religious
interpretations or solutions of many issues with the religions, transformation of
these solutions into unintended formats, and the continuation of this equalization
even if the capacity to meet the modern problems reaches the end. This is called
“reductionist equalization”, which means that formal structures developed in a
certain period to fulfill certain religious goals turn into the main target after the
initial purpose is forgotten in the following periods. This is reductionism because
the concept is reduced to the level of formality. However, these formal structures
are the answer to the issues of the relevant periods. They are related to equalization
because they equalize form with the purpose, which results in generating religious
traditions and forms to be a burden for the people in the following periods.
Formalization is certainly unavoidable for the societies in the historical process.
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However, the problem is that these forms are becoming more determinant and
replace the reality.

Another issue is the congregations and cults formed throughout Islamic history
and the alienation arising from their cultures. This issue can be examined under
two dimensions. The first is that the congregations and cults position themselves as
the “path to Islam” which is already a significant issue. Although they should be
regarded as an Islamic interpretation and contribution to diversity, their
monopolist and exclusionary attitudes are problematic. Moreover, the stereotyped
attitudes and behaviors of the culture in these groups often result in losing the
aspects regarding the purpose of religions and limits of the reality. The duties
assigned to group members and followers or even the religious ceremonies
sometimes deviate from their intended meanings. On the other hand, the leading
culture can produce a religious hegemony after losing the guiding characteristics,
which is accompanied by the loss of the search of reality within the borders of
congregation and leadership.

The second dimension reflects the rise of neo-Salafist movements such as ISIS
and their activities under the name of Islam. These structures formed due to the
strong effects of certain factors such as financial, social, and political aspects make
Islam a pure form of violence, which indicates the dimensions of alienation. Islam, a
religion which mainly aims to enable people to live in peace, is transformed into a
human grinder. The takfir discourse deepens the dimensions of alienation within its
religious legitimacy frame. It is a fact that these structures which appear to present
a compensation to the Muslim people who have been oppressed and exploited in
the adventure of modernization have problems with tradition, culture, other
people, and even God and therefore, reality.

This study reflected the culture of society and alienation-related dimensions of
religious culture under this section. It should be noted that culture generation is
inevitable for societies, which is also indicated by Hegel. However, the problem is
the weakness experienced in questioning this culture and criticizing it. In this case,
culture turns into an insoluble issue between humans and reality. Religions which
should illuminate people start to be associated with alienation when this issue is
justified religiously.

3- Alienation in Daily Practices

Religions have multi-dimensional effects in one’s life, which arises from the
inclusionary quality of religion and is related to the search for meaning. Religion
also covers both practices and daily lives. This study analyzes how alienation
affects the daily lives and certain religious practices under this title.

The most typical example in this regard can be seen in consumption ethics and
relationships. As known to all, consumption society insists on its own culture and
ethics. Identities are transformed as the emergence of consumption culture in every
area is accompanied by the economic, political, and social rise of the sections called
religious, which results in the loss of religious purposes and scopes regarding
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people and society. We can witness the multi-dimensional reflections of this
problem. In other words, houses are now full of household goods, so there is almost
no space left for people, which seriously affects the relationships with the guests,
neighbors, and relatives and causes people to get lost in personal labyrinths. It
becomes harder for people to get in the houses which have become narrower in
time. The fact that consumption dictates its own relationships and ethics consume
the real-life practices of religion even if the religious discourses are repeated, and
this results in the justification of consumption ethics and relationships with the
combination of religious discourses on one hand.

On the other hand, the consumption-based ideology also consumes the
interpersonal relationships, which creates a temporariness in the religious
relationships and resets people’s memories. Certain practices have been
transformed as a result of religious classes’ rise following the economic and social
developments after the 1980s. These practices formally have religious
characteristics and these forms, the content of which is determined by the
consumption ethics, may gain a religious identity.

Certain reflections of religious practices seem to bear the traces of this alienation.
Practices are not the essential religious goals. They are performed for the purpose of
keeping the relationship with Allah active and being cautious and purified. For
instance, performing prayer five times a day is related to purifying and making an
effort not to deviate from the divine path. Visible and invisible aspects of praying
serve such purposes for the believers. The Quran reflects a fact through Shuayb,
whose nation reacted to him saying “O Shu'ayb, does your prayer command you”
when he told them to be careful in measurements'?, which reflects the goals of
prayers and their relationships with the daily lives. The termination of the
relationships between religiousness and ethics transforms prayers into a
mechanism within its narrow scope, and prayers may turn into a ritual. Therefore,
prayers’ function of directing people to the path of reality, which can be called Sirat
al-Mustaqim, get distorted in this regard.

The most suitable example for alienation in terms of prayers can be seen in the
pilgrimage or umrah trips, both of which have become a trend in the last 10-15
years. However, these sacred trips which should purify people now include
shopping and consumption activities, or the purification process may be
mechanical in time. These trips are also occasionally related with the statement
“cleaning the records”, which reflects receiving support from an ideology of
automatically cleaning all sins throughout the year. The content of the
responsibility related to pilgrimage and umrah and the meaning of purification
becomes nullified in this context. On one hand, a prayer is seemingly performed
but its contribution to reality becomes unclear. On the other hand, pilgrimage and
umrah have turned into a belief tourism. Therefore, they are prioritized with their
touristic dimensions in one’s life. The generalization regarding the concept of belief

10 Hud: 11/86-87.
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tourism or religious justification of it with its secular content can be assessed
accordingly.

In addition to the spreading of technological and communicational means, the
extensive negative impacts of personalization create an alienation through the
transformation of interpersonal relationships from face-to-face concepts to virtual
facts. The weakening of religious emphases of visits and face-to-face relationships
in practices and transformation of them into insincere messages and images weaken
friendships and feelings of responsibility toward society. Mobile phones playing
adhan and alarms and other religious messages make this weakness deeper instead
of overcoming it. Such an isolation makes people makes people more isolated and
alienated.

Conclusion

Alienation is a significant handicap, the qualities of which are strengthened by
the present time. The theoretical religion, which indicates the basic discourses of
Islam, has the content that will help overcome alienation. However, particularly
considering the changes and current state in Turkey, we can mention severe social
alienation in our society. This study reviewed the concept of alienation considering
the relationships between people and truth. From this point of view, it is fair to
state that alienation first emerges in the mental stances of Muslims. Other practices
in social life are nothing but the reflections of this mental case. The arguments in
this study may be opposed considering the rise of religiousness indicators.
However, these indicators may be misleading in assessing the problems. The fact
that religion is a significant justification resource may cause alienation that is
occasionally accompanied by certain religious approaches. However, this does not
require perceiving anything social as negative.
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“Din” darane Yabancilasma
Ozet

Bu makale, din ve yabancilasma arasindaki iligkiye bir boyutuyla deginmektedir;
dinin yabancilastirici islevi var midir? Burada din, iki farkli kategoride ele alinmistir;
teorik din ve sosyolojik din. Genel anlamda din yabancilasmay: asacak bir potansiyel
olarak tanimlanmakla birlikte, giindelik sosyal hayatta yasanan dinin bir takim
yabancilastirict islevlerinden bahsetmek miimkiindiir. Bu agidan biz, makalede,
sosyolojik din ile yabancilasma arasinda pozitif iliskiler oldugu tezini ©ne
siirmekteyiz. Bu tez {i¢ bashk altinda denenmeye calisilmistir. Bunlar; fikri ve
zihinsel yabancilasma, Din kiiltiiriinde yabancilasma ve giindelik ibadet ve
pratiklerde yabancilasma. Makalede yabancilasma, daha ¢ok insan ve hakikat
arasindaki iligkiler igerisinde analiz edilmis ve nihayet belirli oranda bir

yabancilagma isaretlerinin varoldugu sonucuna ulasilmistir.

Anahtar Kelimeler: Din, Yabancilasma, Teorik Din, Sosyolojik Din, Kiiltiir
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Religiously Alienation
Abstract

This article mentions the relations between religion and alienation with a facet;
Does religion alienate humanbeing? We handle religion into two categories;
theoretical and sociological religion. In general sense, religion is characterized as a
potensial power for going beyond alienation. But it is possible to mention positive
functions for religion in daily social life. We propose that there are positive
corelations between sociological religion and alienation in this article. This thesis is
tried in three categories; Intellectual and mental alienation, alienation in religious
culture and alienation in daily social life. Alienation was analyzed within the
relations between humanbeing and truth. At last, it is possible to mention alienation.

Keywords: Religion, Alienation, Theoretical Religion, Sociological Religion,
Culture

e o1 Ly ol son ¢l 5 50 OS2y o0l IS sy ol e o0 JS
Al

T ealin o OISV 52 0l 3L e (35 pend) U3yl Lolalied Las Bl 2,101
JE OV S35 g s Bpor AISCE) ) 5l 2 I3zl e 5 5 gl dle s B s Lo
iy s il ) s AT cpals o bl 5 SB3e U515 o s s 0L ool 1B s
Ol O 3o 3] oy s diny Lod ¢ 5T ol oy YT e ans L) Lo o 01 S
youmwf?y@ﬂs\ LYl ol s s 5 el ol palall Bl Bl dsls s Odadls
Lalasll BN At ol dwt) DU Ll s il 5Lal OB bt A5 il 5 a5 )
DAV pa Ly o Ui W 5y et oLl ¥ 551

oda Ll O ad 2l Y L 31 6o N1y cpdl G B! i o) s an Gnlyoly ks Wl by
Fall Sl Sl ) el b jalaey ALl )b e i3l Lo (22 B3I
G 3 o ) Coat G gan L3 JUL a G LT . 591 e e sl e JS aSiliay g1 (5 50215
Sl a3 555 G gd a5 (LL 5 50l o OIS NI 58 sl s Ll Y1 s Jios
) ey ll ol Al s o o g g Jlowy T LI

Ol pshas o2 |3 Lty ol s 2 5 L] G 0 AT o ol BLSL 5,5 0 6 5
i3 a0 SYELG Ol Y el ol slney A1 Ll Vs bl ol S G 3 ol 5 b sl
51 3Vl Sl ol Slzsl I e Jadl S 3l s ) 5 Jledl s G oSS

SERRWA SR RRURT



olis o5l dnsl (assSYI SLAYD s

Lz ol gl sl YT U5 I e e 28 3 J gl s g LB oo LTy L IR
N gy O podedl by AN LAl I Gyl b 3 mes dad 535 315 s s sl o
ol 5 el B Al ol s

§ el Al LR STl e oo ki ol 218K s (U1 0 gl 1 €13)

oW s e Ul sTlles B o Bk (Bl e (3 LSy

ol s el L) Olad | Al Syt s . ppeldl 5 5 ¢ 5V L

La ) O] o ozl o sl ol Godadl) 5o (U] cpall 0l s d s 5 ¢ g1 L
Ot BN J sl U WS I3l o s Lkad 5 Lo ot Jols i 51 SISCE iy
0 Gl el V) a ) pale ol 5 S Gty s O EY 15 |

oAUl Uy 5 €Ll U oy iy el Lo LU Sl g il g g 5301 e 3 O g
S5 e VAL ol e Tylael Gl sl Bl 6tgd o il ) oSl bl
ﬁswggur\,é};wné;vuwﬁ@sw qwa*owsfsjcwj\j@u)\@u;g;j\j
Sl G el s 851l oyl S o0 0Lty amily Jol A Opeddl o) d Bl s 00
1Bl Sl s () B Ol . S B AL Gy b o 18 21 Sl s el o
o A DA 2 51 pmtl Lioy (5 5T a1V e Lo 5 Lpnn A Tt ezl
el g (oIS U35 VIS 31 (3 g 58 15 8 el 5T ISl I e Wl (1) L Lo o3
§ iy dny g 5 a0 AL O o3 JS 55 OV L) (3l Gl o 5Ll s Y15 A1l
<o s )] ey B ALl (g 5 ll s OV AN o s Upelias Lo

e FENI(

O gandall doy L 2d | ) oaall (G UL B o 55 A ole g b 1A p pgie shuany

oty &Y U35 0LSYN J g oy xSl 3306 L o 5l Lin Lo 03Les] o5 501 L)
I SN i s Sy Gl e (5 . lI3 Sl s 515 1y a3l 5T LY J 42 J 5 SUE
BLAI 0L 0515 g iy s N BLAD 5T el o QLY el 033 2 52 SS9 g 53 IS
DLV i ol ol sy B 5T Lol T Lol Tolows Lt 55 Lol 5 oy Lt ooy I
O o DL o8& 033y AN 331 5ad) BIS 0L a5 1S &bl 5 Lz oSy 38T I3 5 sl

A1 (6 A 0 ) Sl 0l Sy 55 s Sy (1)
SEARWA SAWAFICIRTEAY




(el g O 78NN sae (gl.gJJ‘) L59.):4\ <l AN

1 Jolsad) s 13 B o s LIV g0 QLAY SE ol B g 35 ol g o2 (6510 045
andte 3 13 ¢y peln 51 gt (1SS DL ey Ak oda 2 J 1A s Jos A1 olial
(ATl

5 IsVILTL el s G L S5 e by Y Olge Ol Lind ] ol Ol A8V e i e
Ol d s Ll Lo dalall oy 5¢b LAy dalall w5l (o a0 3 My (). Hegel Jaoa
Loy cpladl o sl o n O Bl Jion (6 U 55l S T LB Tl el 06 0LSYY
ar 55 He sa s QLY sl Ul Ll o s I WG L€ s D0 - 01 e s dalall e
O ald e g Sl el s OS82 (A darenas (e )

S s pond g M o &5 10 Al o L (5 ) pal b0 S (3 Ol Jan o
&S 3e g o) Al WS s e p b Lt (5555 ol Lgs b e oy

wSE sk DY) e sl ST 5l WSl Jaon 1) G5 0L 0 2l e gy
Lo Jladl iy Jrgh dmedall A o otk e BVl L] 5 &y 5l Al L oda 5518 3 i
gl 1l oy @l g DL B LS 1 2aal )

O o ¢ JondlD p sgio IS o O EYI oS ole Pt 3] S5l IS g8 g1 VI LT
A QU sE G Ao o e o Rl Bl Jonll 3555 o Bl YT SN
0 Waten 3385 5 Jol ol 2 38 54l (D (T ol iy (511 206 S5l 6T L 3
01 ) sf 53le Jf G VD) Bl J gty c63ke 4 Y st Mo iy Jounll e ezl
O - G REVT ) 5 G o sl oW1 el G b5 500 3 o o5 Jlendd il i
Ty o gl s A ISy el e Uie 35 ) Gl ekl s Jond I 2 e s 212 Lo
i1 e Jaladl 25 515 S ] ey Tt TLREN 5L 800l el S5 5 g s
Al ol s 4l Bk s 8 o o e 5355055 leSoy A1 LY 8
(gl Gl e 215w Jolad) B3e 0] 1Y il (yans J505 sl ods JS 0
d@wgu%\yc}auu\;\(\salﬁa‘m\my%\wsb.%,a;@z@csms
st LT ST sl alle s 5o el LS 5 cods B @il (gl o g2l o ) L1313 s

00 oYY ((AUIS ol e e el ¥ b e gLl a5 ) (8 Al ¢ Jan (Y)
Y o V488 S5l gin ¢ ,aT el GV 00 55 30551 s = 5o JE (1)
.VO..p&V"Y‘r_&ﬁob}i&wcdjg.hdla\'L&&l{b‘ﬁiaﬁ,}?a\/\iiQLB}B&JS)LAJ)S(Z)

SERRWA SR RRURT



Clee g5le Ll (assSYI SLAYD s

Sk O T 5T T RLAT A OLYI D LS 3] ol 3 U1 pa |5 Tale U035 | 301
oo bl bl 2 Al S0 dnl enS 5 O Gy o s 5 o35 gl 55 2L Jolol g I
OGS Ay g ARy e )l OB s e g (ani) w510 & 5

QU35 SN S Loy Jaon Ol Lz 65 gy s &y 2018 el o dadall o ggde O
I o o s S5l JE 3ol s onerb QL AU Jaeh oo (3 51 g 0L 1221 OY
D (AT e s Baall Gy 5 o lall 5 DLV (g oo A1 BLL (8 3oy (gD fanl
U Al ede A B Gkl o sgdan plea VI OB Laels vy L 25L)

Sl ) e S 0N L B e 4 d sl e Lol el 2 Y1 2L
Blad] — el 5r O] = 055 DLV sy LenS (o deomnnd) (52 T (0 3L3Y1 o ol
Suls

gl 55l & Y1 s BSLWL da sl ) g5 5SS Bale] r W1 AUl
OINL. sl o i gy A &y el BaLal) Lo slze V1 Bl 3 80kor 2y el A 3] Aol
Sl wlllae e dals 8505 oy 30 3 OLSY dned a3 VL ) dncdall o sgie pliseil
OSog il oda By A L el 55 5] (5 52D 5 (G g2eddD) Gp o 05 & 2l @15 e AWl OLLSY!
a5 G Ll o pghe y SV 5T U g pe Eyd

Glo = Ol ot gy Al ol d 2 pn el of aniy iy gl ool1 Y1 0)
13 s iy Joaty e ) W sE ST 6ald e a i Jale 4] - DL &l

sl s e sl 8L Gl pans b K8 0L dleY 1 Sl L=V 25 e Jandl (5,2
g5 Lodie = Lhg s DLW 8l &l ol Gl &5 5 16 Jilirs o 85k o A = L3N OB
Boshe sl A Gua e aseall sy QLY s Glial () Lels dow el e dke da
comla] L] i Sl g s iy %0 B sl i Lo e 3 21 Bl 5 b
s & SV A sb 55 5 ) e sl s 0 g M3l 5 o Al il oy LY Jts] oS0
G rir ol G ALY 0B S 5 .4l o Sl 5 Gaseddl fos o 15 Sl il 205
Slaal ) SV modl 3 J o OF (S LS5 OLas¥ Bl g Ao s 055 0T oY

VI=Vo o Gludl e L1 (o)
VA= VA2 Ll 2 LY
AN AR WA SN /L}L‘J‘JJ;.Jl




(el g O 78NN sae (gl.gJJ‘) L59.):4\ <l AN

oo Ol azey Lo O LiSCn 5 L Lelrl o Janll () L W1 835 oy Lelooks Cor g oo Ll
sl s 35 35 Jale ) g5 don o 8L 3 a1 Gl - 05 ol e o8 s BT e85
e Sl e WLAIYSLE 06 Sy Jaen 0158 0T Y

ol Ny el (O

el oy G gor I 5V a5 o JUH inlas 5 sl 31,1 il e (3 0Ly o
555 Ll 4 s ager o e DL Loy A A1 Ol ety b 5 (gl Lol 5 i
G oYt ki Lo g b Lol s I 5T 0wl oda s g5l s L1 e ol g
U5 oo I3 e GBI Lo s o3 g5 e (58 Lol 5 OISUT (Lo G5 ] & gloman T b m ¥ OIS
L g OF Sy AN Aol SN g 553015 G el

JU Il B8 suaae IS5 gl dmy Log Ll 465 as s Ll ) o 5l 245 fils O]
1Y) tleagss Leilan U] oo 53l oLl oin 88 pma 3 50 5,01 0T LS V5 s prgolesal 5t Lo o)
fsh JSO lanst G35 Sl ghas 0385 ) L ST (LD 5 €y J g o SST L] Joo g5 A1 el
Ll edn Bl apmans 4l e s ) OLINT OB el f s Tl 0550wk L J 5
Sl bl 0] 15T il s 53 50boedl 4555 5 sk Lolanas L8 33 G g 8,0 IS (3 T Y] cailis
b st ale] Sy U5 Ll B vgd ol oy Bl bkl 55 hall Sl STl ol
Ll s cade Cadly Ol 21 552 oa angd 5T 6100 5,401 & al o I Gl LT LAl J s Lgm 2 5
Olay Ll OY Gls s . IV jalan o sglan 54 gt il o s @13 fo O pmll oy S pke
DO Goms Lgie Ol YD ol Ciagad D

e eLas] e OLN) (ST e p Ol V) &b e Al ST OF o5 e gl s
al el 1 OIS Joo ¢l L) U 5T A Joladl s Ll ey Balacd 222 o ks domns
o gkl s Lo I sl g 5L | s

Jg 2l Bl Slear s +1L,Y1 o eSOl 0LsY1y wlawddly ol o) paV1 e b 4
iy o5 J o Sl y ol o V1T 5555 0513 A J o T ¢l oo 55 0LV dale
D oalie O (6 o VI BL 5 L 5lell J g TUSOT s T MR ¥ LY 5 Ll s s o OLSY)

Y'Y+ sae st S. 320 Birikim (..:igy (8 &l Oii =0l s Y e ol e YD (Mustafa Tekin (S jaaas (V)
AE oY Vo

SERRWA SR RRURT



olis o5l dnsl (assSYI SLAYD s

G Vst o] ST Sloes 55 lelis] DL s 1 Jad 5 L5l 5 b 83 5002 L L)
ol ot A il NI 0L Al Lo B Y1 U 0LsYI 0Y &35 . 0LsYI a 32 ¢ 4 4o
Sl 13U, Gol

Jss 18 ekl 5 agdl) VIS 5 1S5 @ Sl g Le B Lo g S5l o BLAI Lo 6
G Al NI Lo all s LY 0LV a5 Lol il odin 35 . Lol odn Ol o S35 alie
LYY Jl] Of b ol WGl 1Y e il el s 0Ll e Ul
v W s 4 Bl o Lo LY I Eb e Ga s J e o) L] lnaanll

e 5T asun e 0Ll dns Jolge Gl 81590 conls L 2l 5L 5 Ll (3 5 g 01 0)
s 1L J2 0TV BT ald sl o e DL g 2o 53 o2 w3101 G LG . sl
555 &b el Y5 ol Ukl ) LaT 0 5 Ol YT 22 Y Tge oy 080 Ll doms AL &1L
9o ULM..’N\ C)ﬂ:- c.p\j Jg...’l..r LSy S 95}’.‘)—“ RSP PN u,ab— Jg.bj AL oda 4
O Zaulall s (6 6 Lol ol danddll adin 3 Sl (Ul ) a8 S s ab Lyl 5 o 22N
il 350l G s cBpds 5 e Dl Ll G Jtom S e Staits Ll eda J] el 601 OLY]
LY il g o Ll i1 T pns Tolem] G2 (G (6T (I edny e sli 15 a8 sLill 5 oIS
oda o 55 s ol el Dl e I ey on B13 oo Bl 3 Ll 35 g 1 0B 5T il g
ahe slas Bl e A Ga b 00585 4613 <35 3 e canale Lo im0 528 AN OLLU UL
(o St s N ol I3 B o G gaa s cple [y O a0y 5l 40 00 0 (g0 5 21 015
Ll e ol ga Liadl eda 1) s sul5 e sltl ads cran gl GIEYT ol gt S 0L
O Ol N Dlow anas OF Jazoll o 15 OLY1 e iy A1

L e ke B el (3 sl S i e S o s 2230 Wil g La g
BLoYL s Aaad 5 OLsYI g s g ol Ll o2 B3] e J g O ol sy S5

i o A s by dx o) 28315 L)l ol sl J 52 LS5 Loed sl b (6 2 Bgr 05

DLV g 55 Lot . AV Dbl o Lo e 413 B (6 o Jilse ] il G OLSY!

Y=V o VAT ey sl psle il i (L B T el 5 el s pal) kit e (A)
ANV /N Yy nL_.la}\.Ac\JJ&LQL_.&Z“:\._.lsa.léc«u,aj)\cﬁﬂ|d}\>.ijﬁ‘gﬂg\j@ybwﬂwaﬁw(‘\)
AERRWA SIS AFCIRIEN




(el g O 78NN sae (gl.gJJ‘) L59.):4\ <l AN

13 B OLSYI OB e pa 84S Aty aiid 55 Lo 0B plo K2 Ll slially dote sy
o 33 (15 0,58 DLV U3 o A2 dm I Jaon Loy 1 ol g2l oda 0]
3 LS L5 0L O sl Sy s ¢ail3 Aty 5 ST e 38 wf Ol Y oo OF 5l s
0555 0F Koy Tagld e &y 1ol B W1 pny oDl ol a5 Ol Y1 05 cbponilly il o
Lo aibam s ¢ JSS 0LVl bl caits o itV Lo b o Ll 0L et plel Laia T
Bl 505 ol cppall Dol s DLaYT bt s Blaal by 5 5 5aV edn J5 0 V] daad )
sl 0 g Taelad O o il Aol 5T Ty s e 1 8L (3 D18V o a3

Az Ul e M35 Y el 1NN 5 Sl el alie SIS 13 h ol kol

roneld g Al 5l (o

Thonll Loyl eI coalin [y O] BN & 01 2l s Jplowd O s LT LT U 83 (S
et (sl BN e Ll s 55l M T K50 2 1 ) g A

(g Sy adll o Y-

we el oo g1 Sy D 0L Ay S 5o 2l s psgihe S5 L o1 s 13)
L oo el ol ol ) s A1 LGS (e £y 3 Glas B o A2 Jod o MAaaH"
.é\;\)wuv\)ym:@u@a:Juéfiww‘}&idﬁi

Lo Nem e b IS b o1 ) Ll B2l (5 b SL3 Y GonS il (g o B83Me i O]
Leislaos 2 S ) g S doei OT V) Lo S0 ela¥l edin s w13 ) gaaty OLuYI Ol s o L™ bl 5 5
Sl oos LY s bl Gaily Candll e Bl Dl ga eV iy STl o plall 2k
Y sl o OLSYI OB acle s (JUos bl o oL2Y1 2 LTy L gty Lo iy oL 2V
DN o s s i ) B by Joo VI (35 o) Rkl S LSVl jallll e ey
o Codl ga LoVl i 0L Ol e andl e 0585 g LYy 613 i D1y )
o ST LT QLY S sl ods el (s ol Lo 1 alSl el ol 3oLl s sl
Oﬁw&d&pbmwi@@bouwwg\@uung@,g\ag;@uuﬂ;ﬂmw)
.u?a}if.\p@,@g\J‘Fw\gu;;\wuw\j‘w\,yu\@@wwmws

Y (,.u,cﬂ\guﬁ.m w5 g slzel oa Al oda G 55 ) Y1 AL o)
B! )55 s U el o Bidi (yo en s U5 4 e o) £l e YU ekl el

SERRWA SR RRURT



olis o5l dnsl (assSYI SLAYD s

O]ty el el 51 il s OLY 15 LY s OLY 15 LY o YT BN J g 8 510
S5 WaED e ol a ST el 5 I e el gl o J gt ) o Vi) el -
S5 05 domy 03Vl e J 2 Ll W gl il Lo ool el 8 ) el 553
s Ol g ool sl sl o alSCass ¢ o 35 Jale ) (Sl oaddl (s 2l Lo ol
il S Ll - 25 e 5 3 Bl 15 AL 0 Sl e Lo i 31 0]
Lo 13 ety Y o Lghos g1 Ascll o sl s Sels s gy cOLasYI Uzl Lo 13 10531 Ll
L 0L 1 AN oo 1 s S8 el o505 215kl o3 onli 0355 Wls 3 ko LA s
STVTRVTN NVPINIT SR P CIE P DU (PRI BTV PR
PV 0T oy My B ] Jeo sl 25 ons (Jold) OLGY) QLIS Il el ol ile
G i) ) oo sl dnns I3 OLYI 0585 OF oo ol 5 clillas o bl 5 ol gl 5

] jatnn 5y 55 WL 5 Eomy Ul

b a5 822k Gals ol 6ol o Lo 55 dal S W15 53 215 5ok AL 0)
Slaezall 32z U1 pSdl sl (gl e Slablall o 1 (53 LT G5 cdims &3 5 Do,
ol

ity A5 0L 0 s B2 d Tond s V1 iyl il 0 UL oda 0]
2dm 0555 OF oy s 0L 15 OIS U3 5 )5 5 285 SIS 5 Lo 0o s Ol e S 0
A e sl a4 Geds o gl J g Lels U T e s B sLs Sals el

aorl ) oo ¢ oDt s Lilaaos Weiidd 5 e oLl el ey A1 Il o3I 0
Lol aalill e A e @Al el 855 0T J- & o Sy el (3 s 22 s
55 p e Y L2 i g T3l el el s 0556 0T ity 1501 35 222
e s s dioll p iz o sl Jae iS5
OSoy Al alaed g g sl e (3 D wMane 5 OISR o S LI Glay
dl2 G dols 5 cAlinlly asllly bty G2l IVl pladl Vb e Bl LA (3 Lela0 O
el p Jeads Dbl 5l e S e e il 0N Al G i Blel o5 ol
Ul i 5 ol Slasell ¢ DU el V1 1K) T Bl g U5 e st Y15 a5 L Bk 5
DB B ol Sl Lo sl VL dabl s jasetd) Gy Joads A BLLT b Lo 201 o

SERRWA SR PRV



(el g O 78NN sae (gl.gJJ‘) L59.):4\ <l AN

iy BRAL e 5l VU L a0l T o (LS G el ey D) 1l Gla] pae
st JS B 4 S35 haad Llie Az oY1 s Of

o Ol Leall A1 BN g8 (6 S5 ol Sl eV das U1 A AsCall L
Al SN pE e Sl o el Loy el o ol (St 5 gl Jolus 15 5!

ol a2 bl pa B e gl e s (6 Y1 0L YT BLS 0LaS a1l 0L 0]
Do Jaoiy B3e Ll oo 05 Vb n Daily - S oI5V gt STy g 6 5015 Y15 5Lk
U Gpald SN s B3 IS o5 Locind sl 148 U 55 0LV el oL Y15 BIS lid) o
13 058 O & yandsi 5 DL 2 L] e Jons el

Lo i3S U AesUht dlab) Jab o s a3 01 Alabodly 5 adl) OF L e 55 OF s
55 5 o Al A5 5 Ll grms 5 ezl 385 g b1 el Gl il L) Sl

Loy 1 el ol 51 & g0l LT 55 e by 5 ¢ 5 s ot LI 8LH (3 ol 55 0)
salad b il ads Sla ge (dlS DIl LBY b ne s ol LIS 5 Lokl s 5 palls
5801 058 2T 3 gl 50 e E OF g Lgmn (3 4l 23 01 385 g 5l 5 8,301 SV 2L o
Zab gy dalodl Sl gre il (35,801 5L 51 O il p o OF Sy ERAED cnd s S M G 2

A VA ol n Tolzel s 55 A8 &S A1 apasl) 2 ally oo 31550 30 1 a2 a1 gl )
Ly el el ) Bl Slicaadll e w5l e 55 L g 5B w85 e st 3] e )
oo Al 3T 085 Al Vs Al 15 Baliami V1 sl e STl 3 DU odd LSl @ gl
e idall g 58 53l 5 s Al U J gl ALl s (3 ol 013 e colidarll s ol
1 T8 N 52 st il sl 3 J ol 510 & sad) s g )lud s el O paas gl
O s BN el Lo DL plBL oy 3 AL bl Ll 5 ol (s (a0 Jaall
plead el 5 il U 015 ol il on (3 Ol V1 oty 31 &) el Al e ) (g5 Ll
OTISal LS plll J5215 (o5 didor (o0 4205 e Lo L s 15 adll 221 s LIS
Sl Lo BT 3]s - aglll Sl el o 61y 505 00l 58 ot 12341 oy Ll slas] U] (032
ey Bad| Lo Laxdd] O] 1 g8 oS sle oS padintos Lo Y1 oy gl T (oalil) Jamy po
oA G B155) e Ol o S (3 0L i J ol 5593 Ol o 35 3 15 o o 585 0
g gl A Ladll ]

SERRWA SR RRURT



olis o5l dnsl (assSYI SLAYD s

Laslebls Lelel ol Wblel Cilze Lo de 2l Lol Aol elas] 1 s Y1 oSl o
ot Oyl pa B e Al Jae 35 il o Ll oY1 sl ol 1 oo
Gl s 35 0 ] sl e ol el Vs G5 (oLaBVI Ghoagdll (pn Glags Tohglandn OIS
Siomg 2l Sl 501 3 s S oI e Sl Loy s 8580 Lo sy 201 sis) Joa a1 30
35801 5Leb] Bl (3 Y1 s £ 555 Loy ll) Slel ) sl Lol 5 Ll Baldl Ol se g 5
Ak Ll s bl s 4, ol Lgza o)

S Bl § ol AN -

g M3ty o5 B 3o dab ) sy 95Y 5 G5B el el s alf iy s JS 0]
G 455 day alanll sdn Ll S gl 055 LMelis yo o 5 e il BE pe L
Bkl o,V gl 23 3 Opebadl el padl ) Wl Ul 2l 3l s ol (s )l ol
SV e Al ol a8 (5 A g ey 2 e gme BB ol N e pSLLY!
Asla Frodke 355 p sl Stes Lol 5 ¢ 2O Bl (3 il g 0Ly Lokl Sl

Gl sl Cpolnald g ) U o s Brams 5T L ez T Ay g ey A o 0 3
Jol g pazmald Ly ey IS a1 i O b L3 Y Les Db 5,08 o 5 ot Lgmo
ol ada Lace 3 1Y Gl Ao s e (g g2 13 Al Sl a2

o Ll oW1 35518 Y1 g 5l dalacl) Aol 2k 5L 836 La It O oy 5
) B ol o) e A5 1 Y15 B i 55 )

oL w5 el B85 Bilas e 48 W g (sl ol B 25 Ol e i
5 s O] J A LiSoy s AU L1l edn (o ety Bl LT s 5o oy eSO Loy
il ) Llas ad o Lalais Lty A1) saall s LIl e shall (o5 ezl (3 sl 5
O 1istas .U dlie 5 4,58 dasle ol | Lede <8 5l 050 el I akad JSC2 L3lio La s
5 O Koy Bl ol DLV s el Usle IS5 05 L1 Ul G e Yl ada Ji
oo el el 80 ol 55 o Lokind 6l 350 Jame et Jlte IO (0 e Y L
3 daad ] GASS . 5 Y1 ) Jeas Lades Als A8 (1) J 5 O s el ¢ N g Ll il Lo
.gu;sbasu:s\j@u\g\;ys);;g@s*ﬁ\w\wouuub‘agujswj@,aﬁ@
L) a2l e s NIy a1y ARRE e Ty BL sl 5 L5 ST S s Ll
U 52 BSG] 3 ooy il J g Bl o Bl LS5 5 g 58 83y Sy £ Lo W) BRI o
VY'H JA eS|l /%;Li!!.u;.dl




(el g O 78NN sae (gl.gJJ‘) L59.):4\ <l AN

Lo (3L ozl s adUill s U e 28 1 dnd 6 Al U oo ) Gome 3815 5l )
el s Ol o5 B Ao niSS5 BB s

&5 oo el e oo B1SCe by il ol 5 2015 il SV Of (5 5T 2 oy
O dbs Bsle 5 Al ] J ol y emlid) S8 U] (535 Bkl Sl llly lkoal] Lele]
Db - e (ST e ool o b oSV S U] Bl 6 2 Lokt 31 35 (LD
sl e oDV J o 555 A1 eV el JISAT5 BIST o dydall e ool T ol
o8 il odin OF 2 Y L (JLSY15 (g po Wl gl o I Juab s dos cpls s 05 LI
SLIEY T LY eda e (5T sl OF V] epMal pgbs 2ol Jf jedl G b de Slolg)
AN e Lo ale ol v ke s oS5 G elidl s 4 Ghadll s Lgno d 5 gL slaxs NI ST S
Ao 5 01 Ll 5 gkl 0din s 51 s pladl M1 oY1 gy iy o5 Ul 0L o Ol 23502 5 G
gl s de Slol eVl il go OB Sl Lo 3505 ARE (s DLV (808 Blaes 39
S e B 5l sl oy aid | a5 S AL Bl il e i)

Sl i) e 3l sl g Lz L3ad A S ST oLl ol Jas s U1 i U
13 0l 3l oda e L) e dlad 5 Sl J bl T clime 12565 L2358 3 el g
Nl L5 An (e J S 5T el e sl ns o GBI 3150l 0k Sl fo ) o1
A N EBAD ez 5l dans oY1 s Lo Gl s 5 olall JSLall dgart go Lo Lz o) ez
G Bme B3 358 (3 0S8 A AIS SISl gl d 1 llasall Mg 5 saadll O
Al Olws s (iY 78 3 hrnll L b g3 50 5T Uls 0Ly ¢l Y1 DLW (5]
Gl on S el S5 O G 3 .J.(:J\lj Ll W J 522 Y )t Les .5
é;,es,.M\j@w\@w\yupwwufj.@M@;a}fgai,bg!yu\ww
&&a&;wmMww\’C,aj\jdm’mg\,’&\jguﬂ\dgggw\&wwm
e IO Slmanll 3l (e e Y ol 2AS LY pnall 0555 OF )y ¥ LOLSYI S
Gl Loy polie ) £505 JSC0 Gl s JKENT ol s 3 (eSS ASEL OT Y] a2,
gkl 2 Uyl

Eoll) e IS A slel bl 6l el 1Y) pa Ll o Y1 oSl
el s Gkl mds 01 15V tepday g skl e gl Loy s Lol ) BL15 oDl
(e ) 5 st 5 g ST i (eI U] (5331 G 1D ol Lpands mozel 383 32

SERRWA SR RRURT



olis o5l dnsl (assSYI SLAYD s

Aol LLasY 1 I s IS 03T L O Y] pddl el o s Lol e L] e
ol Jotls &Sl el 4yl Sl LTy il 0B s 2T dgr e . ULSIl sl Lgods
N Sl 015 AaE GUT sl 5 cayle 5 pll daaie pls U] Ol Y1 I 3 605 Sle yonll
O a3 G Lestls L ls o5 A1 slall s el L] Ol s (bl sliae] LSS oy
Gl V1 el e 8oLl e slanl Al 0B AT ol ny bl § ey Ol ksl Al

3Ly Aol 5 g 3 48R e Sl el ] (9355 A Bap 5 SIS Y el

el el n o5 Loy (hels) Jie ) Bdldl SIS A 5 a5 Gl L
e 5 ool Y15 Bl ol gl o Aoy (6 58 STy Al SULST edn 4y 435 1S
O Sl SRV sl 5leb] Gl 3 4T LoV Jot bl Cinall (o Al ) p3d 52 oy
LY Goend LT ] Gl YD ] laVL Gt g1 oY) s sa Slel el ol 4 p o5 Lo
) Al Lo 21 W] G IR slal il Geny (Sl Sl 0l U3 ] BLSYL;
Sl o G A Eabll ol 5 Gsbo ok 1S5 55 A UL oda Ol a5
3 QLY 5 Bl 5 Ul e JSLe on 3101 G G35 ol ol s alie JB (3 5Lelad Y 5
g Bad a1 da s BRH e 5 g sl

B ol St s ¢ azandl Lgzmzy AN DL By 3l slag¥1 L) O gl Vi o2 5T 3
05 Slrateal) el ae a0 Y a1 BN 5] O pas V1 W s OF s Lo Lol Jud
BU L] ¢ 55 50 3l ) Cinadll B (3 s Al T V] Ll o818 ) Jis L3
Y daad 5 0l op e ) B J ot DU ads By pated) G315 dul ] aSowald ozl
055501 gt ANl dab 5 0B chs ey 2 Lo coadl L I3 ell3 Lo s Mo s ojsld oy
cm S Jole I d s GLY i e de 22

i gl b\ I REY -

it g gl dalall e Al DUl oda 0T (S5 . 0LsY b Lo 58 slal il3 oIl -pald
s3be 5 ool e 5,k pall O adlly (653l o DLl oy dlas o IS Leld ¢ ppld & ol
T Ol s e s L 2N e Sl s U ol gl ads IS5 et 3 401 o gy 3L 5
sl Gam wolias s du L 3 de sl 8L (3 O RENT ) 5eb 84S s Jd sy o 3 |55

SB35 25NV B3I G sa gl Ma 3 Lo VI 51 2351 0)

Sl shl 3 J s o 2 I SN 8l 5 0 IVl ezt O p slae 52 (S5 AV
ARARWA SO IAFCRIEY




(el g O 78NN sae (gl.gJJ‘) L59.):4\ <l AN

o B sl e AN laall ol Vs sl (laB V15 prnall s Sleasill
Ol J s 8 5l BTy alaa ol Oluz 1) s ol (Jle JS 3 IVl BLE b
UL b8 5 Ll 15] 62l Il s T 34088 bl s AL e LSl ol LMl 5 ozl
adn G DS anid ag OF LY e Gty 500 Lo 1 a1 ST oL 2L e Ll
e A1 355 oAl o DM dp Blaall ol G b V2 ud Il oda 0] L2V
oda ] il J s o oo L5 AWl Sl B aslady conds (ol oo sl
OB Al Ll 1S5 jezal O Lelstls Al eld VL Ll boe a5 & o Al &l
$> 55 8L G Lewalas Llaks 1 bVl elbo V1 Sl 315 S63 ShgaVI 5 3
Sl o dlslte ie s 2 Lo ASgna Yl S5 ST g ) Ll zlly DL on

Lyl

bl 3L2] (8 s ¢ o) G BB L] Mg I il 0B 6 T g o
S k5 g Lol fomy AN BN ke s 55

IS N PP U PR [P N[ 4 PP 21 O L NV PR PR W U FET
Slldleda Jod s o 2l 081 Sl e Lilzel Zopll leloadd el s snally ol o
ooy LSl S5 ¥1 3T Lalias s 1 IS5 pmalledin 0B il s B3 LS
sl 1 fpnsll BLA G LtamSe Sy A1 el o i OF iy 5 cips Ty LT (B S5 L e
IR BT 6 2V a Jad 530l

SIS 5 i ) o Aoall ol el e L) el 315 el EpalT Blotal o sl 0]
oo DL gl ey o o ol 3 jo e o shoall LaB] Sltd . jon ) Laially Selasll Gt
Gy b5 anS 5 O S ol gluall LB (g i s el Bl e 6l il pde a5 e
w535 Ay eeddlade Cond ) e A 0 SUNOTAN Sy e gl s doml s o]
Tro gl oda e a0 5, 01 Sy o IO O o 015 SN G Gl 855 s b aomnas Lo
35 o Jos JINg AV -Av s a1 AR GA R R B ig¥) S e O depatl
ol O Ll B 3 et A1 JLati¥1 05 Lde sl 8L gy loladl Ca Oy Lyl
sl 3,2 Sslall oda el s (Gl Lyl (38 smast AT ) bl o2 6ls e Y1
Sl 3R G b Lo am (B o5lns e DL YT ot Ul olsldl 2 5 35 Al 5 . 2SS
el Bl s e Ui s e

SERRWA SR RRURT



olis o5l dnsl (assSYI SLAYD s

N5 el gk A, 383Lall ¢ 5 50 o sty DIV e 3 50l It il s )
OIVL sV i Vo =V v e suzell s 6o V1 8l (8 dnds o docd L8] U3 5 el bl OIS
Gyl s 388,18 ol 3 DL gl b5 0,585 01 (25,4l o A1 L) B Jl o
ol s gl elsl Ja; 0l ASSSee egls Lo () g sl U o2 Jll 8ln O] o5 Mgz
S ALEL ) aslzed 4] 5,050 48 0L o e o sl ) Ol b 0L Gy
o ket A 855l L2l oLl s daST AL Llad 5 o A0 IV gl Sl ikl J o
S s L yondn (g &) iekond Lin (6 a5 sl i oy (g1 (5315 ¢y ST QLY (Lo 8 a5
EEELD \ae (8o s i Y @101 G ST elaslal o sle LS5 allall G s aslall ads OB
il S acke 5 R 51 L3lo) Bl )5 el 2 U2 oo el euudt (S s+ T e
Sl i b Koy bl (] 58 o ST oLl Lslaul 0Ll sl (3 6 anlls e
s Loy e LelasS] s (YT d LD 6 Le SLasl damd 5ot V1 ool gl I Lol g
A i i) Bl L) BV ot IVl il s J2 G Aot 5 Lr o) S Ll
Gl 8l ingh Uy 5 e 5 o g0 i 5alll 3G gzl (s olid] g DBl szl 5
olay ity sl G ol Camaall 0Le ey 0L Ol e b5 6 2V o ]
oy d By taah) Slelalls Sl Jalas deldl e ¢l Lele sas 2l S B
Slas| Sl S o wa¥ly Blially doeall Glad] ald a @k D30 50 DU,
o ST OBV o Lo & ool gl s A ol il ) Sas s ol ol & 5 5l ol Y
i A5l e s O] o35 G L loos o oty Tl (el all ol Lo 1 3 ol Cinel
DN D Y Y1 o5 a5 e w8 52301 ] ase

R {ES

o2 52l Ols b ronds (@I panll bt 45,55 (o 2o T s ket 5 g Lo 1BV O]

a5 QAN 55 LSl nolian Sllnt — oSt Ll YT Lk L 4 dnas (15 — Lyl
G Lo s i ell] 5 LS 5 Lred A1 Dl iy el e ooty ool LSty (S5 - ade
B5ail ST Sy DUl e (3 o VI L35 A5 8 st 58 S iy ozl 3 i 5 g5 00
o 5l e Y1 UT e Se LlSals T iz Glandl a3 &5 0L Y1 O AaS Rl S e
& el Vsl 3 s AV Sl Ol - addh Jaal g gl o raledl il g (3 L5V

SERRWA SR PRV



(el g O 78NN sae (ngJJ‘) L59.):4\ <l AN

U T Lelaly Lo o 31 A0V o Ll Al UL ol LSl s 55Le el
Ol - JSLallasl 5 (3L 0 55 OF oy a2 5l s il O V] sk S &gl 2510
oAUl an o 31 ) e L 0585 01 (8 Bl 25 all ge Tobaas pll 08

o) G g o8 SV LT e 5T g or st ¥ Y18 O Y] 220

Z@-\Jl‘

SRR

NAAY ek s pllple ol i (55 0T e 1 5l e al" s e @

N8 ST oy 6 AT (o Y1053 3255 o =03 £ @
.\"'Y’c%;‘!.—l.{lsa\)},i;nu))?ﬂa.ulu:\éw‘M‘g)j).»ébjiiléf}:c@)u|gjdﬁaﬂcw o

Y oS Ol e o el A dad canly 31t 5 OVAEE Sl gk (S LS @

YN0 YT sde oS MO L =0l N s SN g DY (0SS ianae @

YV b ) sde (ol VITEIS At M pa s I ] IV BY e sl SN I (S5 ilanae @

SERRWA SR RRURT





