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Din, Ulfet ve Yabancilasma
Bilal SAMBUR"

Glniimiiz diinyasinin en oOnemli tartisma konularindan biri din ve
yabancilasma arasindaki iliskidir. Insan, dine yabancilasmis midir? Cogulculuk,
kacinilmaz olarak yabancilasmay: gerektirmekte midir? Din, yabancilasma ve
¢ogulculuk arasinda nasil bir teolojik yaklasim gelistirilebilir? Dinin
yabancilasmaya karsi alternatif bir yaklasimi var midir? Din, yabancilasmanin
kaynagi midir? Bu sorularin tartisilmasi ve cevaplarinin {iiretilmesi insanligin
gelecegi acisindan biiyiik 6nem tasimaktadir.

Yabancilasma, sadece modern dénemde insanlik durumunu anlatan bir
kavram degildir. Yabancilasma, ekonomik veya sosyal bir kategorilendirme
olmanin 6tesinde, insanin bizzat kendisinde ortaya ¢ikan derin kirilma durumunu
ifade etmektedir. Yabancilasma, insanin dis diinyasindan ziyade i¢ diinyasindaki
derin kirilmay1 anlatmaktadir. Islam, yabancilasmay1 kendi teolojisi iginde sirk ve
cehalet kavramlariyla ifade etmistir. Sirk ve cehalet, insanun 6ziine yani fitratina
aykir1 her tiirlii yonelimi ifade etmektedir. Bagka bir ifade ile insarun insanligin
zayiflatan, tahrip eden ve yok eden her tiirlii yozlasma, yabancilasmadir.

Yabancilasma, insanin hem insani olandan, hem ilahi olandan
uzaklasmasidir. Insanin 6ziinde ilahi ve insani olan birlikte vardir. Allah’a kulluk
bilincini kaybetmek, Allah’a kars1 isyan etme veya insanin ilahlasma temaytilii igine
girmesi asli yabancilasmadir. Insamin, ilahi ve insani olani birlikte kesfetmesi,
aydinlanmadir. flahi ve insanin birbirine karigtirilmasi ve dejenerasyonu ise cehalet
ve yabancilagmadir.

Insan, bir iiretim makinasi veya {icret karsilig1 alinabilen bir nesne degildir.
Insan, hicbir nesneye indirgenemez. Insanin asli konumu, varliklarin en sereflisi
seklinde belirlenmistir. Insanin serefini diisiiren, zayiflatan ve ihlal eden her sey,
yabancilasmadir. Insan onuru, Islam’a gore hicbir sekilde ihlal edilemez.

Islam’in kirmiz1 cizgisi Tevhit ve insan onurudur. Cehalet icindeki insan,
bir kaos ve anomi halini yasamaktadir. Allah’in kim oldugunu ve insanin kim
oldugunun karistirilmas: asli anomidir. Allah-insan, insan-insan ve insan-kainat
iliskisinin dogru yoldan sapmasi buhran ve krizin kaynagidir.

fslam, insanin mala ve maddiyata sahip olmasini, ama onlara kole
olmamasini emretmektedir. Mala ve maddi olana kolelik, yabancilasmadir. Mala
ve maddiyata kole olmak yerine, onlar1 insani bir hayatin araglar1 haline getirmek
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lazimdir. Mal ve maddiyat, yabancilasmanin kaynaklar: olabilecekleri gibi, insani
hayat1 miimkiin kilan araglar da olabilirler.

Islam, insana glicsiiz olmadigini, anlamsiz olmadigini, basibos ve kuralsiz
olmadigini, yalitilmis ve terk edilmis olmadigimi, kendinden ve Allah’tan
uzaklagsmamas: gerektigini Ogretmektedir. Yabancilasma olarak cahiliye, insam
acizlige, anlamsizliga, kuralsizliga, basibosluga, izolasyona, insani ve ilahi olandan
uzaklagmaya itmektedir. Aslinda yabancilasma, insanin barbarlagmasidir. Islam,
insanin insanlasmasi anlaminda onu egitmekte, onun en diisiik seviyelere
diismesine engel olarak, onun en serefli varlik olmasini saglamaktadur.

Insan hayati, her agidan béliinmiistiir. K&y ve kent, birey ve toplum, din ve
bilim, maneviyat ve akil, sanat ve maneviyat, din ve felsefe, Allah ve insan, kisacas1
her sey birbirinden koparilmis ve birbirine karsit hale getirilmistir. Insana ait her
seyin boliinerek birbirine diismanlastirilmasi, yabancilasmadir.

Allah, insana giigsiiz bir varlik olarak bakmamaktadir. Insan,
giicsiizliiglinden dolay1 Allah’a yénelmemektedir. Insan, giiglii oldugu igin Allah’a
kulluk yapmaktadir. Allah’a kulluk, kolelik anlaminda bir 6zgiirliikten vazgecis
degildir. Insan, Allah karsisinda ozgiirliigiinden vazgegmemekte veya
sinirlanmamakta, bilakis ozglirligii tecriibe etmektedir. Allah, insanin
ozglirltigiinii miimkiin kilan temel hakikattir.

Islam, insar1 bu diinyaya hapsolan ve sonradan yok olan bir varlik olarak
diisiinmemektedir. Ahiret, diinyanin tarlasidir. Islam’da asil olan diinya-ahiret
bitiinligiidiir. Modernite, insan1 ahirete yabancilastirmakta, diinyaya ise bagimh
yapmaktadir. Ahiret ve diinyanin birlikte taninmasi, insanin insanlarla ve diinyayla
olan iliskisini saglikl1 ve olgun temellere oturtmaktadir.

Islam, bir biling korlesmesi degildir. Kitlelerin afyonu cahiliyedir. Cahiliye,
insam1 somdiiriiye razi eder ve ona Ogretilmis caresizligi emreder. Cahiliye, insanin
sapkin bir {iretimi olan bir vahset ideolojisidir. Islam, insanin bilincini diri ve sahih
tutan bir aydinlanmadir. Hayatta Islam, olmazsa olmazdir. Insan hayatinda
cahiliyenin higbir ¢esidine gerek ve yer yoktur.

Din, insanin insan olmasini saglamaktadir. Insanin siirekliligini, sosyal
iligkilerini, diger insanlarla biitiinlesmesini din saglayabilmektedir. Insan, din
sayesinde insanliga yabancilasmamaktadir. Din, ¢ogu zaman insani yozlasmalarin
megrulagtirma araci olarak kullanilmaktadir. Insan iiretimi olan seyler, din yoluyla
kutsallastirilabilmektedir. Cahiliyenin temel karakteri, dini aragsallastirmasidir.

Yabancilasma, aslinda zultimdiir. Zuliim, bir seyi ait oldugu yerden alip
baska bir yere gotiirmek oldugu gibi, kisinin kendisini insan yapan unsurlardan
armnarak nesnelestirmesi de zuliimdiir.  Insanin insanligini nesnelestirmesi
zuliimdiir. Yabancilasma, insana yapilan en biiyiik zultimdiir.

Modern insan, dinin kullandig1 dili ve kavramlari, inanglar1 ve degerleri
anlamamaktadir. Sekiiler ideolojiler, insani dine yabancilastirmislardir. Tanri,
kutsal kitap, ibadet, dua, peygamber, tevhit, ahiret, hiirriyet, kulluk, takva, tilfet,
taarriif ve vahiy gibi kavramlari anlayacak derin bir tahayyiile ve tasavvura
modern insan sahip degildir. Modern insan, din hakkinda konusma yetisini biiyiik
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Olciide kaybetmistir. Dindar insan Tanri'yla olan iliskisinden bahsettigi zaman,
sekiiler bir kisinin dindarlik tecrlibesini anlamlandiramamasi, ciddi bir
yabancilasmanin oldugunu gostermektedir.

Gliniimiizde insanlar, biitiin farkliliklariyla ortaya ¢ikmaktadirlar.
Cogulculuk, giiniimiiziin en énemli olgusudur. Insanlar, cogulculuklariyla ortaya
ciktikca, ayni zamanda birbirlerine daha fazla yabancilasmaktadirlar. Cogulculuk,
bugiin yabancilasmay1 besleyen en 6nemli faktor olarak bilinmektedir. Insani
¢ogulculuk, insani tamismayi ve bilismeyi sonug vermelidir. Insanin
farkliliklarindan dolay1 birbirine yabancilasmasi, ¢ok ciddi bir sorundur. Insani
¢ogulculuk ve insani tanismanin birlikte ele alinmasy, insanlar arasi yabancilasmaya
kars1 en 6nemli yaklasimdr.

Insanlarin, farkliliklartyla birlikte birbirlerine tanmis olmalar1 gerekirken,
devletin insani farkliliklar karsisinda taraf olmasi ¢ok ciddi sorundur. Insanlar,
birbirleriyle tanisirken, devlet, her tiirlii inanca, ideolojiye ve kimlige yabanci
olmalidir. Devletin, biitiin inanglar karsisinda tarafsiz olmasi gerekmektedir.

Hayatimiz ¢ogulculastikga, bireysel ve kamusal olan arasindaki modern
sinirlar buharlagsmaktadir. Bireysel hayatinda dindar olan kisi, kamusal hayatta da
dindarligimi tezahiir etmeyi arzulamaktadir. Bireysel olan toplumsallasirken,
toplumsal olan da bireysellesmistir. Insanlar, kamusal alanin bir tanisma ve bilisme
alani olmasmi istemektedir. Herkes, kendi kimligini tecriibe edecegi bir dili ve
pratigi ortaya koymay1 arzulamaktadir.

Insan dogasini, tek bir teoriye veya yaklagima hapsetmemek lazimdir.
Insan dogasina dair sayisiz yaklagim olabilir. Insan dogasini tek bir teoriyle
sinirlamak, ¢ok ciddi bir yabancilasma hali demektir. Insan tek bir teoriye
hapsedilemeyecegi gibi, tek bir tarihi déoneme de hapsedilemez. Belirli bir tarihi
donem, biitiin insanlarin ve gaglarin gelecegini belirleyen tek 0l¢ii olarak biitiin
tarihe, zamana ve mekana tesmil edilemez.

insan, canli, dinamik ve yaratict bir varliktir. Insanin canliligi, diger
objelerden bagimsiz olarak mevcuttur. Insanin canliliginin objelere bagimlilikla
tiiketilmesi, en biiyiik yabancilasmadir. Insanin, objelerden bagimsiz olarak canli ve
dinamik oldugu gergegi unutulmamalidir. Diger objeler, insanin canliligina ve
yaraticihgina bagli olarak vardirlar. Insan oldugunda, diger biitiin nesneler
yapilmaktadir.

Insan, genelde giic ve iktidar pesinde olan bir varlik olarak
tanimlanmaktadir. Insanin gorevi, doga tizerinde iktidar kurmak degildir. Iktidar
ve gii¢, insamin dogal bir 6zelligi degildir. insanin iktidar pesinde kosan bir hayvan
diizeyine diisiiriilmesi, insanin insanligini inkar etmesidir. Dogaya hakim olma
yerine, insamin doga ile fitri bir iliski kurmasi lazimdir. Insan, dogaya egemen
olmak yerine, dogay1 imar etme temelinde dogayla iliski kurmalidir Insanin gérevi,
dogaya egemen olmak degildir. Insanin gorevi, doganin iginde onu yikmadan
yasamaktir.
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Insan, diger canlilardan farkli bir varliktir. Insanin en ayirici 6zelliklerinden
birisi hayatin1 kendisinin insa etmesidir. Diger varliklar, tabiatta hazir bulduklar
kaynaklarla varliklarini devam ettirirler. Insan ise tabiattan elde ettigi iiriinleri
isleyerek yeme, i¢me ve barmnma gibi ihtiyaglarin1 karsilamaktadir. Fizyolojik
ihtiyaglarini karsiladigr gibi insanin, psikolojik, manevi ve ahlaki ihtiyaglarim1 da
karsilamak igin degisme, yenileme ve yaratma faaliyetinde bulunmas: lazimdir.
Hayatinu bir biitiin olarak siirekli olarak insa etmeyen insan, kendisinden vazgegen
insandir. Giiniimiizde bedensel ihtiyaglari ve hazlari yaratma konusunda aktif
iiretimde bulunan insan, manevi, psikolojik ve ahlaki ihtiyaclar1 igin caba
gostermekten vazgecmistir. Insamin yaratici giice, calismaya ve sevgiye ihtiyaci
vardir.

Insanin yeme, igme ve iireme ihtiyaclar1 diger varliklardan farklidir.
Yememiz, igmemiz ve cinselligimiz insani olmalidir. Biz insani bir ortamda hayvan
gibi yiyemeyiz, icemeyiz ve cinsel birliktelik yasayamayiz. Bugiin insani
ihtiyaclarin, hayvani tarzda tatmini seklinde bir gerilemenin oldugunu
gozlemlemekteyiz. Biz, yeniden insani sekilde ihtiyaglarimizi karsilamanin yollarin
kesfetmeliyiz. Yeme, igme ve cinsellik tek basina amac¢ degildirler. Bunlar felsefi,
manevi, ahlaki, estetik, bilimsel ve sosyal agilardan daha iyi ve olgun insanlar
olmamiz i¢gin aragtirlar.

Insam1 insan yapan olmazsa olmaz 6zellikler vardir. Toplumsallik, biling ve
ozgiirlitk insanin olmazsa olmazidir. Din, bugiin bireyin toplumsalligi ve
ozgiirliigiine engel olarak konumlanmaktadir. Insamin 6zgiirliigiine ve aklina kars
¢ikan bir din, insan1 olgunlastirmamaktadir. Akla ve 6zgiirliigii islevsiz ve degersiz
kilan bir din, insan1 yozlastirmak gibi bir sonu¢ dogurmaktadir.

Din, bireyin tek basina yaptig1 bir faaliyet degildir. Din, kisinin diger
insanlarla beraber yapmis oldugu bir tecriibedir. Din, kisinin hayata dair sahip
oldugu anlam cergevesi 1s1ginda biling, sosyallik ve ozglirliige gore karakterize
edilerek sekillenen bir tecriibedir. Bilinglilik, toplumsallasma ve Ozgiirlesmenin
dindarlik konteksinde birbirinden kopuk olarak gerceklesmesi miimkiin degildir.
Din ve ozgiirliigiin, din ve bilingliligin, din ve toplumsalligin birbirine karsit ve
kopuk olmasi yabancilagsmanin kendisidir.

Ozgiirliikten bahsettigimiz zaman, din dis1 bir tecriibeden s6z etmiyoruz.
Ozgiirliik, dini var eden durumdur. Ozgiirlik olmadiginda dindarligin
gerceklesmesi miimkiin degildir. Dindarlik, 6zgiirliigiin meyvesidir. Ozgiirligii
ortadan kaldiran bir din, dindarlik tecriibesi degil, karanlik bir kolelik bi¢imidir.
Ozgiirliik, kisinin diger insanlara miidahale etmeden ve disaridan bir miidahaleye
ugramadan kendisine uygun yasam tarzini se¢mesi ve yasamasidir. Dinin insan
hayatina miidahale etmenin araci olarak anlasilmasi, dinin Ozgiirliigii ortadan
kaldiran bir araca doniismesini saglamaktadir.

Din, 6zgiirliigiin insan i¢in vazgecilmez bir deger oldugunu kavramalidir.
Din, 6zgiirliigii dogru veya yanlis i¢cinde olma pozisyonlari baglaminda ele alamaz.
Dogruluk veya yanhislik adina zorlama ve yargillama olmadan, ozgiirligiin
anlasilmas1 gerekmektedir. Insanin dogru ve yanlisi se¢cme hakki vardir. Din,
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insanin yanlis yapma hakkini tamimal ve yanlisa zor kullanarak miidahale etmeyi
reddetmelidir. Manevi ve sosyal baski ve zorlama olmadan insanin hayatini insa
etmesi dogal bir insa faaliyetidir. Zorlama ve baski olmadan insanin kendini
gerceklestirmesi fitri olan bir durumdur.

Dinin, insan ve toplum arasinda kurdugu iliski 6nemlidir. Din, kendisini
Ozgiirliikle iligkilendirirken baski ve zorlamadan uzak tutmalidir. Din, insana
miidahale edilecek objeler olarak degil, sadece insan olarak bakmalidir.
[nsaninminsan olusunu tamimasi, ancak diger insanlara 6zne olarak bakmakla
miimkiindiir. Toplumsallik, bilinglilik ve 6zgiirliik, diger kisilere insani 6zneler
olarak bakmay1 gerektirmektedir. Kisinin sosyal iliskiler iginde dindarligini,
ahlakini, bilimini, ahlakini ve sanatini gerceklestirmesi, toplumun insanilestirilmesi
ile miimkiindiir. Dehiimanize olmus bir toplumda insanlasma miimkiin degildir.
Toplumun insanilesmesi ve Ozgiirlesmesi, toplumun diger insanlara sundugu
segeneklerle ve imkanlarla yakindan ilgilidir. Ozgiirliigiin, toplumsal sinirlarmn
otesinde ve hakikat kriterinin disinda kisinin kendisine uygunluk ilkesine gore ve
miidahalesizlik haline gore ozgilirligiin tanumlanmasi, kisinin siirekli olarak
kendisini degistirmesini ve gelistirmesini miimkiin kilmaktadur. C)Zgﬁrlﬁk anlayist
cercevesinde din, siirekli bir olus ve yaratilis durumunu ifade etmektedir. Insan,
ozgiir bir sekilde toplumsal diinyanin bir iiyesi oldugu zaman insandir. Toplumsal
diinya, din adina kisinin 6zgiirliigiine miidahale ettigi siirece, kisi ozgtirliigiiyle
beraber insanligini da yitirmektedir.

Insan, stirekli olarak kendini var eden ve olus halinde olan bir varliktir.
Insanin kendisini insa etmesi i¢in 6niinde sonsuz secenekler olmalidir. Din, kiginin
kendisini inga etmesi igin Oniinde duran segeneklerden herhangi biridir. Din,
kisinin oniindeki digr secenekleri ortadan kaldirdigi zaman bir yabancilasma ve
yozlasma aracina doniismektedir. Din, insan hakkinda kesin ve mutlak bir
tanimlamada bulunmak yerine, kisiye farkli tanima yollarini kesfetmesine imkan
tanimalidir. Yabancilasma, insanin ozgiirliigiinii yitirmesiyle yakindan ilgilidir.
Yabancilagsma, insam yapay hale getirmektedir. Insanin 6niindeki seceneklerinin
ortadan kaldirilmast anlaminda oOzgiirligiin ortadan kaldirilmasi, insanin
yapaylikla sinirlanmasi anlamina gelmektedir.

Yabancilasma, insani yaralayan bir durumdur. Yaralama, insanin digtan
kontrolii sonucu olugmaktadir. Dinin bir tahakkiim, kontrol, yonetme ve disiplin
aracina donistiiriilmesi, insanin hem fitratina hem potansiyeline yabancilasmasina
neden olmaktadir. Din, bir kontrol ve yonetme araci olarak en ciddi yabancilagma
aracidir. Din, eger ucu agik bir 6zgiirlesme siireci olarak tecriibe edilebilirse, saglikli
bir durum ortaya gikabilir. Insanin elinden hayati alinarak, disaridan bir hayatin
kendisine empoze edilmesi, kisiyi basit kontrol edilen bir objeye indirgemektedir.
Kontrol saplantisi, kisinin kendisiyle, toplumla ve hayatla 6zgiir iliskiler kurmasina
engel olmaktadir. Insanin insan {izerinde kontrol ve hegemonya kurma
obsesyonuna sahip olmasi, insani insana kole etmektedir. Teolojide buna kula
kulluk denmektedir. En biiyiik yozlasma ve yabancilagsma, insanin insana kul
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olmasidir. Yabancilagsmaya karsit en etkili yol, insanin insana kul olmas: degil,
sadece Allah’a kul olmasidir. Cahiliye, insan1 yikmaktadir. Cahiliye, insan1 din
kilifinda ytkmanin aracidir. Insanin bir tiiketim ve bitim aracina déniistiiriilmesi
cok ciddi bir sikintidir. Insanin nesneye doniistiiriilmesi, kisinin fiziksel ve zihinsel
olarak dehumaizasyonu demektir Kisinin sadece diisiinen ve hareket eden bir
nesneye doniistiiriilmesi tizerinde diisiiniilmesi gereken biiyiik bir sorundur.

Din, genelde kisiye sekil verme olarak anlasilmaktadir. Din, adina yeni bir
insan yaratma diisiincesi mesrulastirilmaktadir. Din adina kisinin yeniden
yaratilmasi, aslinda ikinci el bir insamin yaratilmasi demektir. Kisi, kendisine
baktig1 zaman, kendisini disaridan bir ustanin elinden ¢ikmus ikincil bir iiriin
olarak goriiyorsa, kisinin kendisinden kopuklugu ve yabancilasmas: gerceklesmis
demektir. Din, ikinci el bir insan yaratma araci degildir. Tkinci el bir insan, duygu,
diisiince, inang ve davranis agisindan kendisi degildir. O, bir bagkasidir. Ikinci el bir
kisi, insanligindan ¢ok sey yitiren biridir. Ikinci el bir kisilik, kendisini gligsiiz ve
iktidarsiz olarak hissetmektedir. Ikinci el bir kisilik, cevresinde olup bitene seyirci
kalmakla yetinmeyi basar1 sayabilmekte, duygularmmi kontrol edememekte,
kendisini ~ kaderin = oradan oraya savurdugu bir yaprak  olarak
degerlendirebilmektedir. ikinci el kisi, aslinda kendisinden kopmus, kendisini
digariya teslim etmis kisidir. Ikinci el kisi, kendisine, diinyaya, iligkilerine ve
hayatina bir anlam ve amag atfedememektedir. Ikinci el insan, dis diinya
tarafindan iiretilen insandir. Sahici insan, dis diinya tarafindan yaratilan degil,
icinde bulundugu diinyay1 yaratan kisidir.

Insan, kendisini ¢ogu zaman gligsiiz ve aciz hissetmektedir. Kisi, dis
diinyada olup bitenleri anlamadig1, disaridaki bir¢ok gizemli giiciin kendi hayatin
kontrol ettigi ve bunlara garesiz olarak teslim olmaktan baska bir yol olmadig:
diisiincesi icinde olabilmektedir. Kisinin hayati ve hayat felsefesi arasindaki
iliskinin kopmasi, bir yabancilasma ve yozlasma halidir. Kisi, varligin gizemine
yeterince niifuz edememesi hali ile yasadig1 gercek arasinda derin bir ugurum her
zaman olusabilmektedir. Kisi, boyle bir ugurum halinde gerceklikten
kopabilmektedirler. Insan hayati, her giin insani niteligini yitirerek
mekaniklesmektedir. Kisiler, gerceklikten kopmalar: halinde sosyal, siyasal ve
kiiltiirel hayat yeterince katilamamaktadirlar.

Din, ¢ogu zaman insani bastirma araci olarak kullanilmaktadir. Din adina
yapilan baski ve bastirma girisimlerinden, en ¢ok akil payin almaktadir. Dini
acidan makbul olan akil, sinurlandirilmis bir akil yiiriitmeye indirgenmekte,
Ozgilirce var olan ve isleyen bir akil inkar edilebilmektedir. Akil kadar reddedilen
veya bastirilan diger bir tecriibe de ahlak ve maneviyattir. Din, sylemsel diizeyde
ahlak ve maneviyat1 yliceltmesine ragmen, siyasi ve ekonomik ¢ikarlarin aracina
indirgenen din, ahlak ve maneviyat: bastirarark insami ilkesellikten uzaklastirip
oportunist bir nesneye doniistiirebilmektedir. Akil, ahlak ve maneviyat, hayatin
0zii olan tecriibelerdir. Akli, ahlaki ve maneviyati bastiran aragsal din, kisinin
gelisimini, yapiciligini, yaraticiligini, sevincini, coskusunu, 6zgiirliigiinii, amacini
ve davranisini bastirma araci islevi gorebilmektedir. Dinin insan tizerinde mutlak
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bir tahakkiim araci olarak kullanilmasi, insam1 kendisine ve hayata
yabancilagtirmaktadir.

Islam, kendisini insanin fitrat1 olarak nitelemektedir. islam, insanin 6z yeri,
yurdu, kékii ve evidir. Giiniimiizde insan ve Islam arasinda yabancilasma hali séz
konusudur. Insanlar, kisisel ve sosyal cikarlari, ve giic miicadeleleri icin Islam’1
aragsallagtirmislardir. Islam, insanin evidir, yurdudur ve yeridir. Eger kisi, Islam’in
evinde kendisini giivenlik, esenlik ve &zgiirliik iginde hissetmiyorsa, insan, Islam’a
radikal bir sekilde yabancilasmis demektir. insanhgm oniindeki en biiyitk meydan
okuma, Islam’1 kendisine fitrat, yurt ve ev olarak yeniden kesfetmesidir.

Insanin Islam’1 kendi orijinal evi olarak kesfedebilmesi icin, herseyden énce
kisinin sahici anlamda bir kisilige sahip olmas1 lazimdir. Sadece insanlara sunmak
ve satmak i¢in kurgulanan bir kisilik, hem insanin kendisine hem de Islam’a
yabanci kalacaktir. Maskeli ve yapay bir kisilik, hep kendisini insanliga, Allah’a ve
[slam’a yabanci olarak kurgulamigtir. Allah, kendisine satin alacagi kullar
aramamaktadir. Allah, salih ameller isleyen ve iman eden sahih ve sahici kullar
istemektedir.

Insanla Tanri, tabiat ve toplum arasindaki iligkileri gerceklikten koparan,
insanlar1 tarihin, toplumun, tabiatin paganizmine hapseden bir din, din degildir,
sadece bir sapkinliktir. Islam, insanin kendisiyle, Allah’la, diger insanlarla ve
tabiatla olan iliskisinin hep realiteyle biitiinleserek gerceklesmesni istemektedir.
Tevhid, namaz, hac, orug ve zekat, insanin kendisiyle, Allah’la, toplumla ve tabiatla
olan iliskisinin illiizyona ddniismemesini saglayan sahih bir ¢izgide yiiriimesi igin
emredilen sartlardir. Islam’mn sartlari, insamin biitiin iliskilerinin gerceklik
temelleridirler.

Allah, insanin kendisini tanimasinin kaynagidir. Allah bilinmeden insanin
kendisini bilmesi miimkiin degildir. Insan ve Tanr'y1 Kkarsit olarak
konumlandirarak yabancilasmanin kaynagi olarak Tanri'y1 gormek biiyiik bir
sapmadir. Insan, Tanri'ya yabancilastikca kendisinden, diger insanlardan ve
toplumdan sapmaktadir. Islam’a gére Allah, insana sah damarindan daha
yakindir. Allah, insana yabancilasmayan ve onu terk etmeyen mutlak hakikattir.
Allah ve insan birlikte oldugu zaman yabancilasma ortadan kalkmakta, onlarin
ayrilig1 ise biitiin yozlasmalarin kaynagini olusturmaktadir.

Insan iiriinti olan bir din, yabancilasma kaynagidir. Dini, iktidarm,
sohretin, giiclin, paranin, zorbaligin ve yalanin araci olarak kullanan bir pratik,
yabancilasmadir. Iktidar, maddiyat ve sahtekarligin araci haline getirilen bir din,
insan tarafindan kullanilan siradan bir aractan bagka bir sey degildir. Insanin
siradan amaglarin1  gergeklestirmesinin aracina indirgenen din, din degil,
densizliktir. Densizlik olarak din, en biiyiik yabancilasmadir.

Islam, insan, insanlik, Allah ve doga arasinda {ilfet tesis eden fitrat dinidir.
Bugiin Tanri, insan, toplum ve doga arasindaki fiziksel mesafe azalmis, ama
varolussal fitri uzaklik artmustir. insanlar, sahte benliklerle taslasmislardir. Taglasan
insanlar, birbirleriyle iilfete, yakinliga ve sahicilige dayali iligkiler
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kuramamaktadirlar. Islam, yabancilasmaya karsi iilfet tezini ortaya koymaktadir.
Ulfet, yalniz olma ve yabanci olma hali degildir. Ulfet, Tanri, insanlik ve doga ile
birlikte i¢ ice olma, beraber yasama ve kendini gercekleltirmedir. Ulfet, sekilsel
anlamda diger insanlarla beraber olma veya Tanri’ya kuru ritiieller yoluyla kul
olma degildir. Ulfet, kisinin gercekten insanligindan, yani fitratindan gelen duygu,
diisiince ve davraniglarla Tanri’ya kul olmasi ve insanliga ait olmasidir. Ulfet,
sahih anlamda iliskilenme ve ait olmaktir. Ulfet, giizel ahlakla insan olmayi
gerceklestirmektir.
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Religion, Familiarity and Alienation’
Bilal SAMBUR"

The relationship between religion and alienation is one of the most
important discussion topics of the modern times. Have people been alienated from
religion? Does pluralism inevitably require alienation? What sort of theological
approaches can be developed between religion, alienation, and pluralism? Does
religion have an alternative approach toward alienation? Is religion the source of
alienation? Discussing and answering these questions is highly important for the
future of humanity.

Alienation is not a concept that solely reflects the state of humanity in the
present time. Alienation reflects a deep disruption within the essence of one instead
of being an economic and social categorization. This concept indicates the internal
disruption within the self rather than the apparent external ones. Islam relates
alienation with concepts of polytheism and ignorance in its own theology. These
two concepts reflect all sorts of orientation which are against the essence of
humans. In other words, all kinds of corruptions weakening, damaging or
destroying the humanity of people reflect alienation, which

means deviating from both human and divine facts or actions. Humans
essentially have both traces of divinity and humanity. Losing the ideology of
serving Allah, protesting Allah or adopting an attitude of becoming a Allah is
essentially alienation. One’s discovery of divine and human elements at the same
time means illumination. Confusing and degenerating the divinity and humanity is
ignorance and alienation.

A human is not a production machine or an object that can be purchased. A
human cannot be reduced to any sort of objects. The essential position of humans is
reflected as the most honorable among creatures. Anything that reduces, weakens
or violates one’s honor is related to alienation. This honor cannot be violated
anyhow according to Islam.

The red line of Islam is tawhid and human honor. Ignorant people
experience chaos and anonymity. The essential anonymity, however, is the
confusion regarding the holy identity of Allah and identity of humans. The
deviation of the relationship between Allah-man, man-man and man-universe is
the source of the chaos and crisis.

* This paper is the English translation of the study titled "Din, Ulfet ve Yabancilagma" published in the
3thissue of flahiyat Akademi. (Bilal SAMBUR, “Din, Ulfet ve Yabancilasma”, iluhiyut Akademi, say1: 3, 2016,
s. 67-74.) The paper in Turkish should be referred to for citations.

* Prof. Dr., Yildirim Beyazit University, Head of the Department of Psychology, bsambur@ybu.edu.tr,
(0312) 466 75 33.
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Islam orders people to have goods and property but not to be a slave for
these. Slavery to materials is nothing but alienation. Instead of being a slave to
goods and materials, it is necessary to make them the means for a humane life.
Goods and materials can be the sources of alienation and means enabling a humane
life.

Islam teaches people that they are not weak, meaningless, adrift or
irregular, isolated or abandoned, and that they should not deviate from themselves
and Allah. Ignorance as alienation directs people to helplessness, meaninglessness,
irregularity, idleness, isolation and deviation from humanity and divinity.
Alienation is essentially the barbarization of humans. Islam teaches people in terms
of humanity and ensures that they live as the most honorable creatures by
preventing them from falling to the lowest degrees.

Human life is divided from all aspects. Everything including villages and
cities, people and society, religion and science, spirituality and rationality, art and
spirituality, religion and philosophy, and Allah and people are separated from one
another and made opposite. Alienation is the division of all human beings into
enemies.

Allah does not regard people as weak creatures. People do not pray to
Allah because they are weak. People serve Allah for they are strong. Serving or
slavery to Allah is not a renunciation of freedom. People do not abandon or limit
their freedom before Allah. Instead, they experience freedom. Allah is the truth
making people’s freedom possible.

Islam does not consider people as the creatures who are stuck in this world
and to be distinct in time. The life after death is like a farm for people. What is
essential in Islam is the unity between the world and eternal life. Modernity makes
people alienated from life after death and addicted to the world. Collective
recognition of the eternal life and world bases people’s relationship with one
another and world on proper and mature foundations.

Islam is not an atrophy of consciousness. The common and problematic
element among the people is ignorance which makes people accept exploitation
and orders them learned helplessness. Ignorance is an ideology of cruelty which is
a deviant output of humanity. However, Islam is an illumination that keeps one’s
consciousness alive and precise. Islam is irreplaceable for human life. One needs no
type of ignorance in one’s life.

Religion helps people be themselves. It can ensure people’s stability,
maintain their social relationships and enable them to adapt to other people. People
do not get alienated from humanity due to religions which are often used as a
means for justifying the human corruptions. The objects produced by humans can
be sanctified through religions. The main quality of ignorance is that it
instrumentalizes religions.

Alienation is essentially a sort of torment which something in taken from
where it belongs and is taken somewhere else as well as the objectification of the
person by purifying himself from the elements that make him human. One’s
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objectification toward humanity is a torment. Alienation is the greatest torment
toward humans.

Modern people do not understand the religious language, concepts, beliefs,
and values. Secular ideologies have alienated people from religions. Modern
people do not have the imagination and thoughts to grasp the meanings of certain
concepts such as God, the holy book, prayer, praying, prophet, tawhid, afterlife,
independence, slavery, taqwa, familiarity, taarroof, and revelation. Modern people
have largely lost their ability to talk about religion. Secular people cannot
understand the religiousness-related experienced when religious people mention
their relationships with God, which indicates a serious alienation.

People of the modern world seem to have differences. Pluralism is the most
important fact of the modern day. People become more alienated from one another
as they appear with their pluralist characteristics. Pluralism is known to be the most
important factor contributing to the concept of alienation. Humane pluralism
should result in humane meetings and recognition. People alienate from one
another due to differences, which is a serious issue. Examining humane pluralism
and meetings collectively is the most important approach toward interpersonal
alienation.

Although people need to recognize one another with their differences,
governments take sides against the human differences, which is another serious
issues. When people get to know each other, governments should disregard all
sorts of belief, ideology, and identity. Governments should take no sides against
beliefs.

As our lives become plural, modern borders between the personal and
public concepts disappear. People who are religious in their personal lives aim to
reflect their religiousness to public life. While personal concepts become public, the
public ones become personal. People want the public area to be a discussion and
recognition area. They also desire to present a language and practice where they
can experience their own identities.

Human nature should not be limited to a theory or approach. There may be
numerous approaches regarding human nature. Limiting this nature to a single
theory means a serious form of alienation. History of humanity cannot be limited to
a theory or period. A certain period cannot represent the whole history, time and
place as a single criterion determining the future of all people and periods.

Humans are active, dynamic, and creative creatures. Their activeness is
independent from the other objects. Consumption of one’s activeness through
addictions is the greatest form of alienation. It should be remembered that people
are active and dynamic with no relation to objects. Other objects are present
depending on the activeness and creativeness of humans. All objects can be created
when people are present.

Humans are defined as the creatures seeking power and authority. People’s
duty is not to establish authority over nature. Authority and power are not natural
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characteristics for people. Reducing people’s status to animals who only make
efforts for authority means denying humanity. People should establish an innate
relationship with nature instead of attempting to dominate it. Instead of
dominating nature, humans should be in a relationship with nature in such a way
that they improve it. People’s duty is to live without destroying nature.

Humans are different compared to other creatures. One of the most
prominent features of humans is that they build their own lives. Other creatures
maintain their existence through the resources they find in nature. However, people
meet their certain needs such as eating or taking shelter by processing natural
elements. While meeting their psychological needs, they also have to perform
change-related renewal and creation activities to meet their spiritual and ethical
needs. People who do not build their lives entirely are the ones who abandon
themselves. They actively work to meet their bodily needs and create pleasures in
this regard but they do not make an effort to meet their psychological and ethical
needs. Humans need creative power, work, and love.

Their needs related to nutrition and reproduction are different than those of
other creatures. Therefore, their such activities should be human. They cannot eat,
drink or reproduce like animals in a human environment. However, we observe
that there is a regression among people as they meet their human needs in an
animalistic way. We as humans should find ways to meet our needs in a humanistic
way once again. Eating or sexuality is not solely a purpose. They are just the means
of becoming better and more mature people from philosophical, spiritual, ethical,
aesthetical, scientific, and social perspectives.

There are certain indispensable characteristics for humans. Sense of
community, awareness, and freedom are indispensable for people. Religion today
appears as an element preventing one’s sense of community and freedom. A
religion objecting one’s freedom and mind does not mature one, or a religion that
makes the concepts of mind and freedom dysfunctional and invaluable corrupts
people.

Religion is not an activity one does by oneself. It is a collection of
experiences one shares with others. These religious experiences are characterized
according to awareness, sociality, and freedom and in line with the set of meanings
regarding life. Awareness, socialization, and liberation cannot emerge
independently from one another in the context of religiousness. The opposition and
irrelevance between religion and freedom, religion and awareness, and religion and
sociality is a form of alienation.

The context of freedom does not reflect a non-religious experience.
Freedom coexists with religion. Religiousness cannot be present without freedom. It
is the product of freedom. A religion terminating freedom is a malevolent form of
slavery instead of being an experience of religiousness. Freedom is the ability to
choose and live a lifestyle without interfering other people or being interfered by
them. Regarding religion as an instrument of interfering in human life causes
religion to be transformed into the means of terminating freedom.
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Religion should realize that freedom is an indispensable value for man.
Religion does not review freedom in the context of being in the positions of doing
right or wrong. Freedom should be understood without pressures or judgments
regarding truth or falsehood. People have the choice to select the rights and
wrongs. Religions should realize people’s rights to do wrong and deny forcefully
interfering in people’s wrongs. Without spiritual and social pressures, it is natural
for people to build their own lives. Another natural case for people is that they
realize themselves without forcing and pressures.

The relationship between religions, people, and society is significant. While
relating itself with freedom, religion should be free of pressures and obligations.
Religions should regard people as only humans instead of approaching them as
objects to be interfered. One can realize one’s humanity only by considering the
others as subjects. Sociality, awareness, and freedom require regarding the others as
human subjects. People can realize their religiousness, ethical characteristics,
scientific acts, morals, and artistic activities through social humanization in their
social relationships. However, humanization cannot occur in a dehumanized
society. Humanization and freedom of the society are closely related to the social
options and opportunities provided to other people. Defining freedom in no
relation to social borders and reality criteria but according to the personal
suitability criteria and interference-free state enables people to constantly change
and improve themselves. Religion reflects a continuous presence and creation
within the context of freedom. People are human when they become the members
of a social world freely. However, they may lose their humanity as long as the
social world interferes with the freedom of people in the name of religion.

Humans are creatures which constantly maintain their existence and
presence. However, they should have limitless options to build themselves.
Religion is one of these options. It turns into an instrument of alienation and
corruption when it terminates people’s other options. Religion should enable
people to discover different ways of recognition instead of making a certain
definition regarding humans. Alienation is closely related to losing freedom, and it
makes people artificial. Termination of freedom within the process of terminating
one’s options means limiting one’s acts with artificiality.

Alienation actually hurts people spiritually. It is formed through the
external control of people. Transformation of religion into a domination, control,
management, and discipline mechanism causes people to be alienated from their
natures and potential. Religion as a control and management instrument is the most
serious means of alienation. If religion can be experienced as an open-ended period
of freedom, a proper state can be achieved. Controlling one’s life and imposing
another life to one reduces ones’ status to a simple, controllable object. The
obsession of controlling prevents people from establishing free relationships with
self, society, and life. People’s obsession to control others and establish hegemony
over them makes them slaves to each other. This is theologically called serving
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someone slavishly, which is the greatest form of corruption and alienation. The
most effective way to be followed against alienation is the slavery to Allah rather
than to people. Ignorance demolishes people. It is the means of corrupting people
in the name of religion. Turning people into the means of consumption is a serious
issue. Objectification of people, on the other hand, means dehumanizing people
physically and spiritually. Transforming people into an object that just thinks and
acts is a great issue to be examined.

Religion is generally regarded as the means of shaping one. The idea of
creating a new person in the name of religion is justified. This process actually
means creating a second-hand person. If one considers oneself as a second-hand
product from the hands of another person, it means one has no relation and
becomes alienated from oneself. Religion is not an activity to create a second-hand
person. This person does not reflect the original personality from an emotional,
ideological, theological, and behavioral aspect, thus becoming someone else. A
second-hand person is somebody who loses many human aspects. A second-hand
personality means feeling the self as weak and incapable. This form of personality
considers staying indifferent to all the actions around as success, fails to control
emotions and regards the self as a leaf swaying from side to side due to destiny. A
second-hand person is actually someone who has no relation to themselves and
succumbs to the others. This person, who is created by the external world, cannot
offer a meaning and purpose to the self, world, relationships, and life. However, a
true personality reflects the one who creates one’s own world instead of being
created from the external world.

People often feel weak and incapable. People may not understand what is
happening in the world but they may think that many secret powers control their
lives and that there is no option but to desperately give in to these powers.
Termination of the relationship between one’s life and life philosophy is a form of
alienation and corruption. A great gap may emerge between people and the reality
they experience due to the failure in grasping the mystery of existence. Therefore,
people may lose their relation to reality. Human life is becoming less human but
more mechanic every passing day. People cannot participate in the social, political,
and cultural life adequately if they lose their relation to reality.

Religion is mostly used as the means of controlling people. The mind has
the highest share from such attempts and actions of religion. The mind that is
religiously appropriate is forced to have a limited scope, and a free and operative
mind can be denied in this context. Another factor that is denied or controlled as
much as the mind is morals and spirituality. Although religion that is reduced to
the level of a political and economic instrument, glorifies morals and spirituality on
a discursive level, it can be transformed into an opportunist object while controlling
the morals and spirituality and deviating people from principle sets. Reason,
morality and spirituality are experiences that are the essence of life. The
instrumental religion controlling reason, morals, and spirituality also functions to
control one’s development, constructiveness, creativity, joys, enthusiasm, freedom,
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goals, and behaviors. Using religion as the means of controlling other people makes
people alienated from the self and life.

Islam regards itself as natural for people. It is the essence, home, and roots
for humans. However, there is an alienation between people and Islam. People
instrumentalized Islam for their personal and social interests and power-related
efforts. As mentioned before, Islam is a home to people. If people cannot feel safe,
wel,l and free in the home of Islam, this means people are radically alienated from
Islam. The greatest challenge before humanity is the rediscovery of Islam as a
natural element, country, and home.

People should have a true personality first to discover Islam as their
original homes. A personality that is only designed to be offered and sold to people
will be alienated from the self and Islam. A masked and artificial personality
organizes itself as alienated from humanity, Allah, and Islam. Allah does not seek
slaves to be purchased. Instead, Allah wants proper and realist servants performing
proper religious practices and have a complete faith.

A religion that terminates the relationships between God, nature, and
society while deviating them from reality and that restrains people within the
paganism of history, society, and nature is not a religion but a deviance. Islam
wants people to associate the relationships with self, Allah, other people, and
nature to reality and experience these relationships accordingly. Tawhid, prayers,
pilgrimage, and fasting are the conditions ordered to people to follow a true path
that enables them to prevent their relationships with self, Allah, society, and nature
from turning into an illusion. Islam’s pillars are the reality-related grounds for
people’s all kind of relationships.

Allah is the source for the people to recognize themselves. It is not possible
for people to recognize themselves before recognizing Allah. However, regarding
God as the source of alienation by positioning people and God as opposite to one
another is a great form of deviation. People deviate from themselves, other people,
and society as they become more alienated from God. According to Islam, Allah is
closer to people than their jugular veins. Allah is the absolute reality that is not
alienated from people and does not abandon them. Alienation ends when Allah
and people come together but their separation constitutes the sources of all
corruptions.

A religion as a human product is a source of alienation. A practice using
religion as the means of authority, reputation, power, money, oppression, and lies
is a form of alienation. A religion that is transformed into the means of materiality
and fraud is nothing but an ordinary instrument used by people. A religion that is
reduced to the status of realizing ordinary goals is nothing but a disgrace. Religion
as a disgraceful act is the greatest form of alienation.

Islam is a natural religion establishing familiarity between people, society,
Allah, and nature. The physical distance between God, people, society, and nature
is smaller whereas the existential natural distance is higher today. People have
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become indifferent with false selves. These people cannot establish relationships
based on familiarity, closeness, and sincerity. Islam presents the familiarity thesis
against alienation. Familiarity is not the state of being alone and alienated. It is the
coexistence of God, humanity, and nature, and it is a form of self-realization.
However, it is not an act of formally being with other people or serving God
through insincere rituals. It means serving God and being a true human based on
the human and natural emotions, ideas, and behaviors. Familiarity means
establishing a true relationship and sense of belonging. It means being a human
with proper morals.
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