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Degersizlesme ve Yabancilasma Baglaminda
Tiiketim Ahlaki ve Insan

Nejdet DURAK"
Muhammet IRGAT*

Ozet

Ahlak, sosyo-kiiltiirel bir varlik olan insana ait bir degerlendirme alanidir. Insana 6zgii
bu nitelik, onun biitiin diisiince ve davraniglarinin ahlaki degerlendirmeye tabi tutulmasin
zorunlu kilmaktadir. Kiiresellesme siireci ile birlikte bu varolussal niteligine yabancilasan
insan, yiizyilardan beri sahip oldugu geleneksel degerlerden uzaklasarak tiiketim
olgusunun belirleyici oldugu tiiketim ahlakinin degerler diinyasinda var olma ¢abasindadir.
Geleneksel toplumdan modern ve postmodern topluma gegisle birlikte ortaya ¢ikan kimlik
bunalimi, yabancilasma, degersizlesme ve rakamsal degerlenme tiiriinden olgular, insani
eylem-deger iliskisinin bu agidan incelenmesini zorunlu kilmaktadir. Bu calisma tiiketim
ahlakina ait 6z nitelikleri ortaya koyup, degersizlesme siirecinden gegen insanin, geleneksel
degerlerinden kopusunu ve tiiketim ahlakinin deger diinyasi olarak adlandirdigimiz

“rakamsal degerlenme” igindeki ahlaki konumunu elestirel olarak incelemektedir.
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The Moral of Consumption and Human In the Context
of Depreciation and Alienation

Abstract

Moral is a field of evaluation which is special to human being who has a socio-culturel
existence. This characteristic makes all human thoughts and behaviors to be evaluated
morally. Human who has become alienated from his ontological characteristic along with
globalization, drawing away from traditional values, he has for centuries, struggled to exist
in a world where consumption morals are arbiter. The phenomena like identity depression,
alienation, losing of values and numerical appreciation that came along with the transfering
from the traditional community to the modern and postmodern community requires the
examination of human being’s act-value from this point of view. The aim of this study is to
point out the numerical human being’s socio-psychotic despair related to the philosophical

outcomes.
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Giris

Ahlaki degerler, genel bir ifadeyle insan davraniglarini iyi veya kotii olarak
tanimlamamizi saglayan degerlerdir. Deger, eylemlerin ve kisilerin bir ozelligi
olarak, insanin varliga kattig1 bir biling boyutudur.! Ahlaki degerler, insanin niyet-
eylem Orgiisiinii, sosyal iliski bi¢cimini ve diinya goriisiinii belirleyen varlik
unsurlaridir. Insan, diger canlilardan farkli olarak bir degerler diinyas: icine
dogmakta ve hem deger {ireten bir varlik oldugu icin hem de varligin 6z niteligi
olan degisim? olgusuna bagh olarak yasadig: icin bu deger diinyasini siirekli olarak
gilincellemektedir. Bu degisime boyun egmeyen ve kaliciligimi koruyan inang,
kiiltiir, tarih temelli basat manevi degerler oldugu gibi; degisimin, izlerini tamamen
yok ettigi toplumsal yapi, yasam bicimi ve yasanilan zamana bagli degerler de
vardir. Bu yoniiyle degerin onemli bir vasfi da onun insam1 manevi olarak
yiikseltici, yetkinlestirici, mertebelendirici olan karakteridir.?

Varliga ait bu degisimin sosyal alandaki tezahiirii, geleneksel toplum yapisinin
degiserek sirasiyla modern ve postmodern toplum yapisina doniismiis olmasidir.*
Hig stiphesiz bu doniistim, geleneksel degerlerin, yerini yeni degerlere birakmasi
sonucunu dogurmustur. Dolayisiyla eski ile yeni arasinda degerler ve tutumlar
tizerinden farkedilebilen bir zihniyet degisimi ortaya ¢ikmustir.

Modern zamanlarda ortaya ¢ikan kiiresellesme, kiiltiir endiistrisi ve titketim
odakli yasam bicimi olgulari, varligin, geleneksel degerlerden kopmasina ve s6z
konusu degerlerin i¢inin bosaltilmasina neden olmustur. Bu siireg, kalic1 ve koklii
degerlerin eylemsel islevlerini yitirmesine; insan davranislarini ve insani iligkileri,
glniibirlik, bireysel ve koksiiz degerlerin belirlemesine yol agmustir. Degerler,
insani iligkilerin bigimini ve amacin belirleyen sosyal yap1 unsurlari olduklarindan,
degerlere ait Ozellikler, toplumu olusturan bireylerin ya “dayanisma” ya da
“rekabet” kosullarinda sosyal iliskilere katilmasini saglamaktadir.>

Bu baglamda manevi niteligi olan koklii degerlerin hiikiim stirdiigii geleneksel
toplumlarda insani iligkiler dayanisma® esasmna gore belirlenirken; modern
toplumlarda sosyal iligkilerin odaginda rekabet yer almaktadir.” Geleneksel
degerler; toplumsal birlikteligi, tesaniidii, milll ve manevi hazz1 hedeflerken;
modern zamanlara ait degerler, bireyselligi, bencilligi ve rekabete dayali1 miinferit

1 Kuguradi, {oanna Etik, Tiirkiye Felsefe Kurumu Yayinlari, Ankara 2006, s. 181.

2 Hughes, H. Stuart, Toplum ve Biling, Cev., Giizin Ozkan, Metis Yayinlari, Istanbul, 1995, s. 9.

3 Ulken, Hilmi Ziya Ahlik, Ulken Yayinlar1 Istanbul 2001, s. 153.

¢ Saylan, Gencay, Postmodernizm, 1mge Yayinlari, Istanbul, 2009, s. 24.

5 Kaya, Yasar, Toplumsal Yapi, Turan Yaymcilik, Istanbul, 2003, s. 20; Rokeach, Milton, The Nature of
Human Values, The Free Press, New York, 1973, s. 13.

¢ Armagan, Mustafa, Gelenek, Agac Yayinlari, Istanbul, 1992, s. 63.

7 Ester, P.- Halman, L.- Moor, R., The Individualizing Society, Netherland, 1993, p. 100.
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hazlar1 hedeflemektedir.? Yine geleneksel toplumlarda ahlaki eylemi belirleyen ve
ortak ahlak kriterlerinin kokenini olusturan en temel mekanizma dinin
sekillendirdigi vicdan® iken; sekiilerlesmeyle birlikte dinin belirleyici ve diizenleyici
gii¢ olma 0Ozelligini 6nemli Ol¢iide kaybettigi modern toplumlarda bu fonksiyonu,
bireysel tercihler ve finansal (rakamsal) degerler icra etmektedir. Nitekim
Descartes’in “ben”1,'® modernizmin, bireycilik (individualizm) eksenli bir toplumsal
yap1 olusturmasina imkan hazirlamus; bireyciligin esas oldugu toplum yapisi olarak
modernizm de bireyin kendi rasyonel degerlerini yaratmasina imkan sunmustur.
Bu durum, degerlerin birden ¢ok, rolatif, bireysel ve koksiiz olmasini beraberinde
getirdiginden modern toplumlarda “degersizlesme” ve “yabancilasma” gibi deger
bunalimlar1 yasanmistir.

Insamin bu diinyadaki var olusuna yonelik anlamlandirma cabalari, aymi
zamanda onun sosyal ve kiiltiirel davranislarini etkilemekte, belirlemektedir. Max
Weber'e gore, toplumsal davranisi sadece yorumlayarak anlayabilir ve sebeplerini
izah edebiliriz. Insam ve sosyo-ekonomik hayatini anlamak icin metafizik ya da
dini kavramlardan hareketle degerler sistematiginin i¢ mantigini acgiga ¢ikarmak
gerekir. Farkli toplumsal yapilarda insanlarin sosyal ve ekonomik davraruslarin
anlamlandirmak ancak boylesi bir ¢abayla miimkiin olabilecektir.!!

Geleneksel toplumdan modern ve postmodern topluma gegisle birlikte ortaya
¢ikan kimlik bunalimi, yabancilasma ve degersizlesme tiiriinden olgular, insani
eylem-deger iliskisinin bu agidan incelenmesini zorunlu kilmaktadir.

Bu makalenin amaci, degersizlesme ve yabancilasma gibi deger bunalimlari
baglaminda modern zamanlarin toplumsal ve kiiltiirel bir fenomeni olan tiiketim
olgusuna ait degerler diinyasini irdelemek suretiyle tiiketim toplumu insaninin,
adina “rakamsal degerlenme” diyebilecegimiz yeni bir deger bunalimi igerisindeki
ahlaki konumunu elestirel olarak ele almaktir. Bunun i¢in oncelikle degersizlesme
ve yabancilasmadan ne kast edildigini ana hatlariyla ortaya koymaya calisacagiz.
Ardindan ortaya c¢ikan baglamdan hareketle tiiketim ahlakinin deger diinyasinda
yerini alan ve adina “finanasal ya da rakamsal degerlenme” dedigimiz yeni deger
bunalimini ve insanin bu deger(siz)lenme igindeki mevcut konumunu
inceleyecegiz.

§ Ersoy, Ersan, “Bagsiz Bireyin Modern Bunalimlar: Degisen Diinyada Sosyal Iligkiler”, Tiirk Yurdu,
2011, S. 292, s. 4.

° Ersoy, “a.gm.”, s. 4.

10 Descartes, Rene, Felsefenin Tikeleri, Cev., Mesut Akin, Say Yaynlari, Istanbul, 1995, s. 90.

11" Aron, Raymond, Sosyolojik Diisiincenin Evreleri, Cev., Korkmaz Alemdar, Tiirkiye i@ Bankasi Kiiltiir
Yayinlari, Ankara, 1986, s. 509.
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1- Degersizlesme Kavrami

Deger, Tiirkgede “bir seyin 6nemini belirlemeye yarayan soyut 6l¢ii, bir seyin
degdigi karsilik, kiymet”1? seklinde tanimlanmaktadir. Felsefi literatiirde ise deger,
“belli bir davranis tarzi veya varolusun temel amaci hakkinda uzun siireli kisisel
bir inanig”,"® “bir seyin arzu edilir veya edilemez oldugu hakkindaki inan¢”,* “arzu
edilen, arzu edilebilen sey, olaylarla ilgili insan tavri, olgular ve nesneler hakkinda
ihtiyag ve ideallere gore verilen yarg1”'5 gibi tanimlamalarla ifade edilmektedir.

Deger, insan ve insana baglh olarak var olan diizen itibariyle ortaya c¢ikan bir
kavramdir.'s Nitekim deger kavrami, insanl nitelikteki olgu ve olaylar
anlamlandiran ve onlarin insan agisindan mesruiyet normlarini ortaya koyan ortak
bir kabulii belirlemektedir.’” Bu baglamda deger, insan yasaminin fiziki ve manevi
ihtiyaglarinin, mesru zeminde ve diizenli teminini kalic1 hale getiren ve her insan
tarafindan dogru kabul edilen dokunulmaz kurallarin her biri anlamina
gelmektedir.’® Oyleyse degerler diinyasi, insan dogasindan kaynaklanan gercek
ihtiyaclarin miisterek bir zeminde giderildigi giivenli bir diizen ortami olarak
tanimlanabilir.’

Bu perspektiften yola ckildiginda “degersizlesme” kavrami ise, insan
dogasindan kaynaklanan ve toplumsal ortaklikla mesrulasan olgusal kodlar
niteligindeki sabit degerlerin yitirilmesi, yozlasmasi ya da gecici, modern degerlerle
yer degistirmesi anlamina gelmektedir. Degersizlesmenin birey ve toplum
tizerindeki psiko-sosyal yansimalarinin neler oldugu hakkinda su somut 6rnekler
verilebilir: a) Kendilik bilincinin kaybolmasi; modern insan, birey olma iddiasiyla
toplumun degerlerini sahsiyetinde toplayan, yiiceltilen 6rnek kisilikleri yasamak
yerine kendi istedigini yasamakta ve kendi hislerini ytiiceltmektedir.?0 Modern
insan, “kendi olma”y1 reddeden bunun yerine popiiler modelle 6zdeslesmeye
¢abalayan insandir. Modern insanin i¢inde bulundugu bu durumu, simiilasyon ve
gerceklik {izerinden tahlil eden Baudrillard, imaj veya simiilasyon ile gerceklik
arasindaki smirin  kayboldugunu ve bununla birlikte gercegin yerine
hipergercekliklerin gectigini belirtmektedir.?’ Ona gore hipergercek, gercegin yerine

12 Tark Dil Kurumu, Tiirkge Sozliik, TDK Yayinlari, Ankara, 1998, I, 538.

13 Rokeach, M., The nature of human values, Free Press, New York, 1973, p. 5.

14 Giingor, Erol, Degerler Psikolojisi Uzerinde Aragtirmalar, Otiiken Nesriyat, Istanbul, 2010, s. 27.

15 Bolay, Stileyman Hayri, Felsefi Doktrinler ve Terimler Sozliigii, Ak¢ag Yayinlari, Ankara, 1997, s. 93.

16 Durak, Nejdet-irgat, Muhammet, “Bir Cevre Problemi Olarak Deger Erozyonu: Yabancilasma ve
Degersizlesme Baglaminda Insan-Cevre iliskisi”, 2. Uluslararas: Cevre ve Ahlak Sempozyumu Bildiriler
Kitabi, Adiyaman Universitesi Yayinlari, Adiyaman, 2014, I, ss. 1155-1162, s. 1156.

17 Erdem, Hiisamettin, Ahldk Felsefesi, Hii-Er Yayinlari, Konya, 2003, s. 35-37.

18 Aristoteles, Nikomakhos’a Etik, Cev. Saffet Babiir, Bilgesu Yayinlari, Ankara, 2009, 1103a.

19 Durak—Irgat, “a.g.m.”, s. 1156.

20 Toku, Neset; “Degerlerin Dilemmasi; Subjektiflik ve Objektiflik”, Bilgi ve Deger, Ed. Sehabettin Yalgin,
Vadi Yayinlari, Ankara 2002, s. 102.

21 Baudrillard, Jean, Simiilakrlar ve Simiilasyon, Cev., Oguz Adanir, Dogu-Bat1 Yayinlari, Ankara, 2003, s.
15.
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medyada idealize edilerek sunulan bedenlerin, esyalarin, tutum ve davranislarin
gectigi durumdur. Baudrillard, klasik mantigin, simiilasyona karst tiim
kategorileriyle miicadele etmeye ¢alistigini ancak simiilasyonun bu mantig1 ¢oktan
as1p gecerek hakikat ilkesinin yerini aldigini belirtmektedir.?

b) Koksiizliikk; modern zamanlarda birey, tarihinden ve tiim tarihsel
degerlerinden koparak basta ahlaki alanda olmak {izere her alanda kendine 6zgii,
menfaatlerine uygun, dolayisiyla anlamsiz ve koksiiz degerler uydurmaktadir. Bu
da bireylerin koklerinden kopmasina, parcalanmasina ve neticede yalnizlasmasina
neden olmaktadir. Bencillik ve menfaatcilik; yalnizlasan ve 6ziine yabancilasan
insan, modern diinyanin insan ic¢in sundugu en belirgin var olma kosulu olan
“tiiketim”? diinyasindaki rekabet, menfaatcilik, ihtiras ve bagkasmnin kaybini
kendisi icin kazang sayan basari fikri ile bencillesmistir. Bencillesen tiiketim insani,
Baudrillard’in deyimiyle tiiketimin ona sundugu bolluk ve refaha sadece kendisi
sahip oldugunda zevk; baskalariyla boliistiigiinde ise ac1 duyar.?* Benim igin iyi
olan iyidir diisiincesiyle menfaati dogrultusunda her seyi mubahlastiran tiiketim
insanimin tek hedefi, daha ¢ok seye baskalarindan daha fazla ve daha dnce sahip
olmaktir. Bu da etrafindaki herkesi bir diisman ve yenilmesi gereken bir rakip
olarak gérmesine neden olur ki bu bakis, onu sonu gelmeyen bir huzursuzluk icine
atar. Onun biitlin hayati, kendinden c¢ok seye sahip olanlar1 kiskanmak ve
kendinden az seye sahip olanlardan da korkmakla gecer.?> Bencillik ve menfaatgilik,
bireyin, aile, akrabalik, komsuluk, cemaat ve gelenekle baglarini koparmasina ve
neticede degersizlesme yasamasina neden olmustur.2

Degersizlesmenin  birey ve toplum {iizerinden okunabilen somut
yansimalarindan birisi de amagsizliktir. Nitekim modern zamanlarda insan, artik
uzun vadeli yiiksek gaye ve degerlerden uzaklasmis; gecici, basit gaye ve degerleri
hedeflemistir. Yine degersizlesme siirecini ve kiiltiirel yozlasmay1 tetikleyen bir
olgu olarak kiiltiir endiistrisi, topluma tiiketim kiiltiiriinii benimsetme ve boylece
amagsizlig1 dayatmaktadir. Oyle ki tiiketim kiiltiiriinde {iretilen her yeni deger, bir
oncekini degersiz kilacak bigimde sistematize edilmistir. Dolayisiyla kaliciligin
olmadigy; tiiketimin, var olmanin ve ayakta kalabilmenin yegane sebebi olarak
belirlendigi bir ortamda, insanla nesne ve deger arasindaki duygusal bag
koparilmis, béylece insanin degerlerini korudugu hafizasi ve onlar1 sembolize eden
hatiralar1 anlamsizlagmistir.

Sonug olarak degersizlesme siirecine ait tiim bu yagantilar, bireyin ve toplumun
deger diinyasinda giiven yerine korku ve giivensizlik; sevgi, hosgorii ve dayanisma

2 Baudrillard, a.g.e., s. 18.

2 Poole, Ross, Ahlak ve Modernlik, Cev. Mehmet Kii¢lik, Ayrint1 Yaynlari, Istanbul, 1993, s. 101.

24 Baudrillard, Tiiketim Toplumu, Cev. Hazal Delicegayli ve Ferda Keskin, Ayrinti Yayinlari, Istanbul,
2004, s. 22.

%5 Fromm, Erich, Sahip Olmak Ya da Olmak, Cev. Aydin Aritan, Istanbul, 1997, s. 30.

% Ersoy, “a.g.m.”, s. 5.
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yerine catisma ve ayrisma; ortak, kalici {ilkii birligi yerine bireysel ve anlik
hedeflerin yerlesmesine neden olmustur.

2. Yabancilasma Kavrami

Yabancilasma, en genel ifadeyle bir varlif1 basta kendi 6zii olmak {izere ait
oldugu varlik diinyasindan uzaklagtiran ve yabanci kilan eylem ya da gelismelerin
biitiiniine verilen addir.?”

Yabancilasma kavraminin etimolojik kokenine baktigimizda Latince “alieno”
kelimesinden tiiredigini, Ingilizce ve Fransizcaya “alienation” olarak gectigini

AN

gormekteyiz. Tiirkgeye ise Farsca bos, 1ssiz yer anlamindaki “yaban” sozciigiinden
gecmis olan yabancilasma; el, yabani, yabanci, gayr-i medeni gibi anlamlara

gelmektedir.?s

Yabancilasma olgusunu bir felsefi problem olarak inceleyen ilk diisiiniir,
felsefesini “Mutlak Ruh”un yabancilagsmasi iizerine kuran Hegel'dir. Hegel,
Phaenomenologie des Geistes (Tinin Fenomonolojisi ‘Goriingiibilimi’) adl1 eserinde insan
fenomenolojik ve tarihsel bir varlik olarak ele alip varligi, diyalektik olus stireci
icerisinde tanimlar. Bu siirecin temelinde diisiinme ve varligin tiirdesligini ifade
eden ‘akil’, ‘t6z’ veya ‘ide’ yer almaktadir. Tinin amaci, kendi biling ve 6zgiirliigiine
ulasmaktir. Bu baglamda ilk gerceklesmesini dogada bulan tin, boylece kendi
Oziine yabancilasarak baska bir seye doniisiir.? Hegel, tinin, dogada baslayan bu
yabancilagma siirecinin, sirasiyla tarihsel varlik alani olan topluma, kiiltiir alanina
ve sanata dogru ilerleyerek devam ettigini belirtir.?0 Hegel bu siireci ‘stibjektif
tin’den baglayarak basamak basamak ‘objektif tin’ ve oradan ‘mutlak tin’ olan ve
sanat, din ve felsefede ifadesini bulan, tinin gelisme basamaklari seklinde agiklar.3!

Buna gore tinin yabancilasmasimin, toplumsal varlik olan insan iizerindeki
yansimasi, insanin smirsiz ihtiyaglarni karsilayabilmek icin stiirekli faaliyeti
sirasinda kendisini, tasarimlarini yani oOziinii fiziksel nesnelerde, toplumsal
kurumlarda, kiltiirel {iriinlerde dissallastirmasi seklinde izlenebilir. Bu izlenim,
insanin fiziki anlamda var olusu ile manevi anlamdaki var olusu arasindaki
mesafenin agildigini ve dolayisiyla 6ziine yabancilagtigini gostermektedir.3?

Yabancilagsma siirecinin insan tarafindan asilmasinin, insanin, kendi digsindaki
diinyadan baska bir sey oldugunun bilincine vararak 6z bilincine ulasmas: ile

27 Durak—Irgat, “a.g.m.”, s. 1157.

28 Byiiboglu, Ismet Zeki, Tiirk Dilinin Etimolojik Sozliigii, Sosyal Yayinlari, Istanbul, 1995, s.714.

2 Gokberk, Macit, Felsefe Tarihi, Remzi Kitapevi, Istanbul 1990, s. 438; Ozlem, Dogan, Tarih Felsefesi, Say
Yayinlari, Istanbul, 2010, s. 121-122.

3 Hegel, Georg Wilhelm Friedrich, Tinin Gériingiibilimi, Cev., Aziz Yardimli, idea Yayinlari, Istanbul,
1986, s. 23.

31 Ozlem, a.g.e., ss. 122-123.

32 Tolan, Barlas, Cagdas Toplumun Bunalimi: Anomi ve Yabancilasma, Toplum Bilimleri Arastirma Enstitiisii
Yayinlari, Ankara, 1980, s. 145.
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miimkiin olacagmi sodyleyen Bumin, bunun da ancak zamansal-mekansal bir
gerceklik olarak kavranilmasi, 6z bilingle diinya iliskisinin Descartes ve Kant'da
gordiigiimiizden farkh bir bicimde kurulmasini gerektirdiginden s6z eder.?

Bumin, Hegel felsefesinde yer alan efendi-kole diyalektiginin, 6z bilincin
Ozerkligine kavusma siireci oldugundan bahsetmekte ve insan-insan, insan-doga
iliskisinin tarihini, kole ve efendi diyalektiginin karsilikli olarak birbirlerini
etkilemesinin diyalektigi olarak gormektedir.3* Dolayisiyla efendi-kole diyalektigi,
insanin, insan olma, kendi bilincine ulasarak Ozgiirlesme siirecinin bir ifadesi
olmaktadir. Insan, hayvanlardan farkli olarak kendi biyolojik varolusunu kendini
ozerk bir varlik olarak kabul ettirme dogrultusunda miicadele ederek asar. Buna
gore kole, savasta kendi dogasini asamadig) icin efendinin ve doganin kélesi olarak
calisacaktir.®

Hegel’den etkilenen Marx ise yabancilasma sorununu toplumsal bir fenomen
olarak ele almistir. Kendisine ulasan birikimi bir elestiri siirecinden gecirerek
yabancilasma bigimlerini degerlendiren Marx, yabancilasma kavramina idealist
acidan bir tamim getirme yerine yasanan tarihsel, somut gerceklik iceresinde
devleti, insanin yabancilasmasinin bir bigimi olarak tanimlamistir.? Yabancilasma,
bu yaklasim dogrultusunda insanligin gelisiminin dogal bir sonucu olarak zorunlu
yasanan, kaynagini insanin {iretici eyleminde bulan bir olgu olmaktadir.?” Marx'in
tarih anlayisina gore tarihi belirleyen sey, tinsel bir t6z olmayip, maddi iliskiler
baglaminda sekillenen sosyo-ekonomik yapilardir. Bu dogrultuda siire¢ modern
toplum olarak tanimlanan kapitalist toplumu belirginlestirerek, insanin oncelikle
kendi emegine, toplumsal iliskilerine, 6ziine yabancilasmasimi ortaya ¢ikararak,
insanin diger insana diisman olmasma sebep olmaktadir.®® Bu siirecin dogal
sonuglarindan biri kisinin dogaya yabancilagmasidir.

Marx, Kapital’de insanin kendi 6ziinden uzaklasmasinin, yabancilasmasinin
ulastig1 en son boyutu ifade etmek icin “meta fetisizm” kavramina yer vermektedir.
Meta fetisizm, emekten bagimsiz olarak {iriinlerin, kendi iclerinde ve kendilerinin
deger sahibi olmasidir. Bunun sonucunda insan eliyle insan ihtiyaglarim
kargilamak {izere var olan metalarin kendileri, bir amaca doniismiis olur.®

Bottomore’e gore Marx'in amaci:”.. kapitalist toplumun ‘yabancilasma’larindan
kurtulmus insanin, iginde, hem dogay1r hem toplumsal iliskilerini anlayarak ve
kontrol ederek, kendi kaderine hiikkmeder halde yasadig: bir toplumdu ve ona gore

3 Bumin, Tiilin, Hegel Biling Problemi, Kole-Efendi Diyalektigi Praksis Felsefesi, Alan Yaymcilik, Istanbul,
1987, s. 23.

3 Bumin, a.g.e., s. 33.

% Bumin, a.g.e., s. 34.

3 Bottomore, T.B.-Rubel Maximilien, Marx"in Sosyolojisi, Chiviyazilari, Istanbul, 2006, s. 25.

% Bottomore-Maximilien, a.g.e., s. 26.

3 Bottomore-Maximilien, a.g.e., s. 54.

3 Cohen, Gerald A., Karl Marx"in Tarih Teorisi, Toplumsal Doniisiim Yayinlari, Istanbul, 1998, s. 145-146.
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bu, sosyalist hareketin de amaciydi. Bu, Marx’a 6zgii bir ideal degil, 19. ylizyilin
ilerlemeci kuramlarinin 6nde gelen bir egilimiydi.”+

19. ylizyilin kapitalist anlayis1 dogrultusunda one ¢ikan “biriktirme”, “sahip
olma”, “tiiketimden kaginma”, gibi yaklasimlar, 20. yiizyilin kapitalist anlayis: ile
birlikte yerini son derece sakincali bir anlayis olan “tiiketme erdemine” terk etmis
gozitkmektedir. Marx’a gore sosyo-ekonomik tiretim bi¢iminin nesnel kosullarinin

olusturdugu bu siire¢ sonucunda insanlar kendi 6ziine yabancilasmaktadir.4

Durkheim ise Marx’a benzer bir sekilde yabancilasma kavramini sosyo-
ekonomik baglamda ele almistir. O, yabancilagsmayi, kuralsizlik (anomi) anlaminda
kullanmustir. Ona gore, geleneksel toplum yapisimin &zelligi olan “mekanik
dayanisma”dan modern toplum yapisinin 6zelligi olan “organik dayanisma”ya
gecisle birlikte is boliimii olgusunda insan merkezli olumsuzluklar ortaya ¢ikmistir.
Bayhan, Durkheim’in, bu olumsuzluklarin sebebini, organik dayamismada
calisanlarin, yaptiklart1 isin amacimi  ve anlamimi  kavrama imkanindan
uzaklastirilmalar1  olarak belirttigini aktarmaktadir.#? Bayhan, Durkheim’in
kuralsizlik (anomi) anlamindaki yabancilasma olgusunun, s6z konusu nedene bagl
olarak sosyo-ekonomik temelde basladigini ve 6zellikle ekonomik krizlerin artmasi,
iflaslarin ¢ogalmasi, isveren-iicretli iligkilerinin bozulmas: gibi ortamlarda zirveye
ulastigini belirtmektedir.+

Yabancilasma olgusu modern hayat igerisinde insani; sosyolojik, psikolojik,
ekonomik, metafizik gibi pek ¢ok boyutu ile incelemeyi gerektiren bir kavramdir.
Yabancilasma, insanin kendisini belirleyen degerlerden uzaklasmasmin adidir.
Insam kusatan kiiltiirel, toplumsal degerlerin yitirilmesinin, kaybolmasinin,
psikolojik bir kopusun ortaya ¢ikmasidir. Akyildiz’a gore: “Bireysel 6ziin igeriginin
ne oldugunun somut sekilde ortaya konamamis olmasi yabancilasma olgusunun
nedenlerini ve icerigini belirsiz konuma sokmaktadir. S6z konusu belirsizlikler
yabancilasma olgusunu ele alan gesitli diisiiniirlere, kendilerinin sahip olduklar:
ideolojik ve felsefi yaklasimlarina uygun cesitli yorum ve fikir tiretme imkam
vermektedir.”# Bu baglamda yabancilasma olgusunun biyolojik ve psikolojik
olmak tizere iki boyutu s6z konusudur. Postmodern insani, biyolojik olarak
olmemek; psikolojik olarak ise mesgul olmak i¢in yasayan ve bunun farkinda olan
varlik biciminde tanimlarsak* oncelikle biyolojik anlamda var olabilmek -hayatta

40 Bottomore, T.B.-Rubel Maximilien, a.g.e., s. 55.

41 Akyildiz, Hiiseyin, “Bireysel ve Toplumsal Boyutlariyla Yabancilasma”, Siileyman Demirel Universitesi
[IBFD., Yil: 1998, S. 3, Giiz, ss. 163-176, s. 165.

4 Bayhan, Vehbi, Universite Gencliginde Anomi ve Yabancilasma, Kiiltiir Bakanlig1 Yayinlari, Ankara, 1997,
s. 11.

4 Bayhan, a.g.e., s. 11.

4 Akyildiz, Hiiseyin, “a.g.m”., s. 175.

45 Ozdemir, Muhammet, “Kur’an ve Sosyal Bilimlerin insan Yaklagimlar1”, EskiYeni Anadolu flahiyat
Akademisi Arastirma Dergisi, S. 26, Bahar 2013, Ankara, s. 9.
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kalmak- icin; ikinci olarak, oliim temasma yodnelik bilingten dogan psikolojik
mesguliyet ihtiyaci i¢in miicadele eden bir varliktan s6z etmis oluruz.

Postmodern insanin kendini ikame edebilecegi degerler diinyas: (ideoloji, din,
kiiltiir, millet) modern diinyada anlamsizlastigindan ve sahip oldugu ahlaki
degerlerin giderek ici bosaldigindan insan, gerek bu boslugu doldurmak igin ve
gerekse var olmak igin farkli argiimanlara yonelmektedir. Bunun yani sira gelisen
teknoloji ve iletisim araglari, diinyay1 kiiresellestirirken, insan sanal bir diinyada
yalnizlagmakta ve ontolojik olarak geleneksel doga ile iligkisini belirleyen ahlaki
degerlerden uzaklasmakta, onlara yabancilasmakta, sanal bir gercekligin icerisine
siiritklenmektedir.

Gerek Hegel'in felsefi tahlili ve gerekse Marx ve Durkheim’in sosyo-ekonomik
tahlili ile ele aldig1 yabancilasma kavraminin, 6zelde bireyin ve genelde toplumun
0z degerlerinden uzaklasmasi ve kimlik yitimi yasamasi anlamina geldigi son
derece acgiktir.

3. Tiiketim Ahlaki’nin Degerler Diinyasi: Rakamsal Degerlenme ve insan

Baudrillard, en belirgin 6zelligi, siirekli farklilasan iiriin ve hizmetler sunarak ve
medya aracilifiyla o iiriin ve hizmetlere yiiklenen imaj ve degerleri bireysel
tiiketimi tesvik amaciyla kullanan, tiiketim kiiltiiriiniin hakim oldugu toplumu
“tiiketim toplumu” olarak tanimlamaktadir.*

Tiiketim toplumunda marka ve imaj esasina dayali “lifestyle” diye adlandirilan
kaliplasmis hayat tarzlar1 mevcuttur. Bu toplumun iiyesi olan insanlarin en belirgin
Ozelligi ise stirekli tiiketmektir. Tiiketim toplumunda insanlar, yasamak igin
tiikketmek yerine, tiiketmek icin yasamaktadirlar.¥’ Bu anlayisa gore tiiketim,
postmodern insanin biyo-psisik yasamini devam ettirme yolunda bir amag haline
doniigsmiistiir. Bu dogrultuda sekillenen bir sistemde var olabilmenin yolu, ancak
bu sistemin {iretmis olduklarimi tiiketmekten ge¢mektedir. Mezkhr tutum,
bireylerin {iiriin ve hizmet secimleri yani tiiketimleri, kendilerine yeni yasam
bigimleri olusturmalarinda farkliliklar igeren, siradan olmayan, ayricalikli ve seckin
bir tarza sahip olabilme duygusunu hayata gecirmeyi ongdrmektedir. Tiiketim
toplumu insanlari, satin alarak ¢ok seye sahip olma ve bunlar siirekli tiiketerek var
olma cabasindaki kisilerdir.#

Tiiketim toplumunda medya araciligiyla iirtinler nesnel varliklar olarak degil
daha ¢ok 6znel “semboller” olarak tamimlanmaktadirlar. Uriiniin ne oldugundan
¢ok neyi temsil ettigi onemlidir. Gergek olan degil, tiriiniin tasidig1 ve yarattigi

46 Baudrillard, a.g.e., s. 38.

47 Featherstone, Mike, Postmodernizm ve Tiiketim Kiiltiirii, Cev.,, Mehmet Kiiciik, Ayrint1 Yayinlar,
Istanbul, 2005, s. 67.

4 Lindstrom, Martin, Buyology, Optimist Yayinlari, Istanbul, 2009, s. 56.
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imaj, odak noktasidir. Tiiketici i¢in “medyatik hedonizm”,* hayatin her anini ve
her alanini hazzin kendisi olarak algilatma cabasi icerisinde belirginlesmektedir.
Sunulan yeni yasam bigimleri de bu siiregte ister sanal, ister gercek ortamda olsun
hazzi ve beraberinde tiiketimi yasamin merkezine tagimaktadir. Yeni hayat
bigimleri adi ile biiyiik sermayelerin kontroliinde gerceklesen, tiiketime yonelik
siirecte litks ve onu ¢agristiran kavramlar ile statii, ancak nesnelerle elde edilebilir
konuma gelmistir.® Tiiketimin ise, ihtiyaglarin giderilmesi ile simrli olan yapisi,
tikketim toplumu iginde yerini arzu ve isteklerin giderilmesine birakmistir. Bu
anlamda, “arzular ve sosyal formlariyla tiiketim, “bir yasam tarzi i¢cinde hedonist,
gosteris ve bir gruba ya da kiiltiire ait olma gibi amagclar i¢in prestiji yiiksek
markalari, estetiklesmis tiriinleri ve hizmetleri satin alma, sahiplenme ve kullanma”
seklinde tanimlamaktadir.”5!

Biyolojik olarak 6lmemek, psikolojik olarak ise mesgul olmak igin yasayan ve
bunun farkinda olan insanin tiiketime adapte olmasi sirasinda kaotik ve egoist bir
yasam tarzi ortaya cikmaktadir. Soziinii ettigimiz hayat tarziyla kastedilen, bireyin
samimiyet, gliven, dayanisma, empati, gibi ahlaki degerlerinin var olma hirs: ve
yarist nedeniyle erozyona ugramasi ve bunun sonucunda kendi varligim
bagkalarini 6teleyerek bencilce saglamasidir.

Modern insan, ahlaki agidan bir agmazla kars: karsiyadir. Ciinkii kendi hayatini
kusatan zihniyet, kisiyi bir yoniiyle ahlaki tutarsizliga dogru siiriiklemektedir. Bu
ac¢idan kisinin benimsedigi ahlaki degerler, onun karsi karsiya kaldig ikilemleri
asmasinda, yasadig1 cagin tasidigi problemleri ¢dziime kavusturmasinda biiyiik
Oneme sahiptir. Bu yoniiyle ahlaklilik bir insan basarisidir. Olmasi gerekenle olan
arasindaki karsitlik, catigkilar, ahlaki gerilimin yasandigi, insanin ahlaki
sorumlulugunun, katiliminin belirginlestigi bir zemini ortaya ¢ikarmaktadir.

Sonug¢

Yabancilasma ve degersizlesme, insandaki biyolojik giiven ihtiyacmni,
giivensizlige; birlikte yasama ihtiyacini, samimiyetsizlige; var olma ve ¢énde olma
ihtiyacini ise bencillige siiriikleyerek onda deger kaymas: yasatmaktadir.

Tiiketim toplumunda, Islam ahlakinin temel degerleri olan kanaatkarlik, tevazu
ve sayginlik gibi degerler, tahrip olmus ve bigim degistirmistir. Bunun yerine
“rakamsal degerler’den olusan yeni bir deger diinyasi, tiiketim insanim
kusatmistir. “Rakamsal degerlenme” biciminde kavramsallagtiracagimiz tiiketim
toplumunun deger diinyasinda insan, her seye en 6nce sahip olma ve bu sayede
toplumda sayginlik kazanma yarisina girismis, sahip oldugu para, mal, unvan,

4 Belk, Russell W., Collecting in a Consumer Society, Routledge, London and New York, 1995, p. 98.

50 Corrigan, Peter, The Sociology of Consumption, Sage Publications, London-Thousand Oaks- New Delhi,
1997, p. 113-115.

51 Zorlu, Abdulkadir, Tiiketim Sosyolojisi, Global Yayinlari, Ankara, 2006, s. 60.
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kredi notu vb. finansal degerlerle tanimlanan ve olgiilen finansal bir varlik haline
doniigsmiistiir. Finansal degerlerin varlik kategorisine doniistiigii bu siiregte insan,
kalic1 ahlaki erdemlerini maddi erdemlere birakmaktadir.

Rakamsal deger diinyasi, insanin i¢ diinyasini dikkate almayan, onu kendi 6z
benligine yabancilastiran bir diinyadir. Nitekim insanin manevi diinyasinda higbir
kavramin rakamsal karsilign yoktur. Tiiketim toplumunda sosyal yasam,
rakamlarin toparlanarak bir anlam ifade ettigi istatistik bilimi ile ifade edilmekte,
insanin manevi diinyasina yabanci bu kavramlar insana, insani bir yaklasimi ve bu
yolla olusacak bir felsefi bakis agisin1 engellemektedir.

Tiiketim toplumunda, insana rakamlar araciligiyla deger bigilmektedir. Bu
durum, oOzellikle finansal degerlerin 6n plana ¢ktigi bankacilik ve pazarlama
sektoriinde daha da belirgindir. Bu sektorlerde ¢alisan insanlara verilen hedefler
degerlendirme esaslarinin temelini olusturuyor.

Tiiketim ahlakinin deger diinyasinda, insan da kendi degerini rakamlarla ifade
ederek “rakamsal degerlenme” yasamaktadir. Oyle ki, insanin sahip oldugu
rakamsal degerler, onun toplum icindeki konumunu, statiisiinii belirlemekte; bu
deger diinyasinda insanlar, banka hesabindaki tutarlar kadar deger kazanmaktadr.
S0z konusu deger diinyasinda insanin manevi yonii ihmal edilmekte hatta
gormezden gelinmektedir. Oyle ki bu ahlaki igsellestiren insan, finansal (rakamsal)
degeri yiikseldikce bu degerden yoksun olan bagkalarini bir meta olarak
algilamakta, onlar1 satin almaya, zevk ya da stres atma araci olarak kullanmaya
hatta en temel insani hakki olan yasam hakkimi ¢ok kolayca elinden almaya
kalkisabilmektedirler.

Tiiketim ahlakinin degerler diinyasinda kisisel gelisim adi altindaki birtakim
sihirli formiiller yoluyla insan, iyi bir insan olmaya degil, rakamlarla ifade edilen
degerlerde daha yiiksek seviyeye sahip olmaya Ozendirilmektedir. Rakamlarin
diinyas1 ile cevrelenmis insan, bu diinyada basarili olabilmek i¢in manevi
degerlerinden uzaklasmakta, rakamsal degerlere ulasabilmek igin, rakamlarin
deger ifade etmedigi i¢ diinyasini, vicdanimi ve duygularini gerektiginde goz ards
etmektedir.

Tiiketim toplumundaki ahlaki sorunlarin cogu, tiiketim ahlakinin degerler
diinyasi ile geleneksel degerler diinyas: arasindaki karsithiktan kaynaklanmaktadar.
Rakamlarin insani, manevi boyutta yiicelmeye calisan geleneksel insam
kiiclimsemekte ve onun deger diinyasin goz ardi etmektedir.

Rakamsal deger diinyasi, hicbir dini, kiiltiirel, milll ya da geleneksel degeri
tanimamakta hatta biitiin bu degerleri, birer ayak bagi olarak gormektedir.
Rakamlarin diinyasinda, mutluluk rakamla ifade edilen degerlere sahip olmaktan
gectigi icin insanlar sevdiklerini rakamsal deger ifade eden nesnelerle mutlu
etmeye calismaktadir. Aymi sekilde sevmediklerini de rakamsal degerlerle
cezalandirmaktadirlar.
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Sonug olarak, tiiketim ahlakinin deger diinyasi rakamlardan ibaret olan kati,
maddi ve soguk bir nitelik arzetmekte iken; bu deger diinyasinda var olmaya
calisan insan ise esnek, manevi ve duygusal bir nitelik tasimaktadir. Hal boyle
olunca insan, bu deger diinyasinda siirekli bir catisma, arada kalma, intihar,
glivensizlik ve yalnizlasma gibi toplumsal anomali haline itilmektedir.
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Abstract

Morality is a field of evaluation which is special to human beings who have a socio-
cultural existence. This characteristic makes all human thoughts and behaviors evaluated
morally. Humans who have become alienated from his ontological characteristic along with
globalization, drawing away from traditional values, has for centuries, struggled to exist in a
world where consumption morals are arbiter. The phenomena like identity depression,
alienation, losing of values, and numerical appreciation that came along with the transferring
from the traditional community to the modern and postmodern community requires the
examination of human being’s act-value from this point of view. The aim of this study is to
point out the numerical human being’s socio-psychotic despair related to the philosophical

outcomes.
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Ozet

Ahlak, sosyo-kiiltiirel bir varlik olan insana ait bir degerlendirme alamdir. Insana 6zgii
bu nitelik, onun biitiin diisiince ve davranislarinin ahlaki degerlendirmeye tabi tutulmasini
zorunlu kilmaktadir. Kiiresellesme siireci ile birlikte bu varolussal niteligine yabancilasan
insan, yflizyillardan beri sahip oldugu geleneksel degerlerden uzaklasarak tiiketim
olgusunun belirleyici oldugu tiiketim ahlakinin degerler diinyasinda var olma ¢abasindadir.
Geleneksel toplumdan modern ve postmodern topluma gegisle birlikte ortaya ¢ikan kimlik
bunalimi, yabancilasma, degersizlesme ve rakamsal degerlenme tiiriinden olgular, insani

eylem-deger iliskisinin bu agidan incelenmesini zorunlu kilmaktadir. Bu calisma tiiketim
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The Ethics of Consumption and People in Regard to Depreciation and Alienation

ahlakina ait 6z nitelikleri ortaya koyup, degersizlesme siirecinden gegen insanin, geleneksel
degerlerinden kopusunu ve tiiketim ahlakinin deger diinyasi olarak adlandirdigimiz

“rakamsal degerlenme” igindeki ahlaki konumunu elestirel olarak incelemektedir.

Anahtar Kelimeler: Ahlak, Tiiketim Ahlaki, Yabancilagsma, Degersizlesme, Ahlaki Deger

Introduction

Moral values are briefly the elements that enable us to define human behaviors
as benevolent or malevolent. Value is a dimension of awareness one adds to one’s
existence as an actual and personal characteristic." Moral values are the existential
elements determining one’s pattern of intention and action, social relationship type,
and philosophy. Humans are born into a world of values, and they constantly
update these values as they are the creatures generating values and living in
relation to the concept of change? the essential quality of existence, which is
different compared to the other creatures. There are certain dominant spiritual
values which are based on beliefs, cultures, and history, which do not succumb to
changes, and which maintain permanence. However, there are also other values
which are based on the social structure, lifestyle, and current time. The traces of
these values are terminated by changes. Another important aspect of values is their
quality that spiritually enhances, develops and raises one.3

The social reflection of this existential change is that the traditional social
structure is transformed into modern and postmodern structures of society.* It is
beyond a doubt that this change has resulted in the replacement of traditional
values with the new ones. Thus, a mindset change that can be recognized through
the old and new values and attitudes has emerged.

The modern concepts of globalization, culture industry, and consumption-based
lifestyle caused people to deviate from traditional values and these values to lose
their meanings and significance. This process also caused permanent and radical
values to lose their functions and human behaviors and relationships to be
determined by daily, personal, and rootless values. As values are the social
structure elements determining the form and purpose of human relationships,
value-related concepts enable people forming the society to participate in social
relationships under either “solidarity” or “competitive” conditions.5

Human relationships are determined based on the principle of solidarity in the
traditional societies where spiritual and radical values are dominant, but the social

1 Kuguradi, {oanna Etik, Tiirkiye Felsefe Kurumu Yaymlari, Ankara 2006, p. 181.

2 Hughes, H. Stuart, Toplum ve Biling, Trs., Giizin Ozkan, Metis Yaynlary, Istanbul, 1995, p. 9.

3 Ulken, Hilmi Ziya Ahldk, Ulken Yayinlari Istanbul 2001, p. 153.

4 Saylan, Gencay, Postmodernizm, imge Yayinlari, Istanbul 2009, p. 24.

5 Kaya, Yasar, Toplumsal Yap:, Turan Yaymcilik, Istanbul, 2003, p- 20; Rokeach, Milton, The Nature of
Human Values, The Free Press, New York, 1973, p. 13.

¢ Armagan, Mustafa, Gelenek, Aga¢ Yayinlari, Istanbul 1992, p. 63.
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relationships in modern societies focus on competition.” Traditional values aim
social association, solidarity, and national and spiritual pleasures but the values of
modern times focus upon personal pleasures based on personality, selfishness, and
competition.® Moreover, the simplest mechanism determining the ethical action in
traditional societies and constituting the root of common ethical criteria is the
concept of awareness shaped by religions®, but this function is fulfilled by the
personal preferences and financial (digital) values in modern societies where
religions significantly lost their organizing and regulatory characteristics.
Descartes’ concept of “self”’® enabled people to form a social structure based on
modernism and individualism, and modernism as a personal social structure
helped people create their own rational values. As this process causes values to be
multiple, relative, personal, and rootless, value crises containing certain concepts
such as “depreciation” and “alienation” occurred in modern societies.

The efforts to make the existence of people in this world more meaningful affect
and determine their social and cultural behaviors. According to Max Weber, we can
understand social behaviors and explain the relevant reasons only through
interpretation. Internal logics of value-related systematics should be revealed
considering the metaphysical or religious concepts to understand people and socio-
economic life. Making people’s social and economic attitudes meaningful in
different social structures is possible only through such efforts.!!

The concepts of identity crisis, alienation, and depreciation, all of which
emerged upon the transition from traditional society to modern and postmodern
society, obligate the examination of human actions-values from that perspective.

This study aims to critically review the ethical position of consumption society
in a new value crisis which can be called as “digital evaluation” by analyzing the
world of values belonging to the concept of consumption, a social and cultural
phenomenon of the modern times in regard to value crises such as depreciation and
alienation. For that purpose, this study briefly demonstrates the intentions behind
the concepts of depreciation and alienation. In addition, considering the new
context, it examines the new value crisis that is positioned in the world of values
within the ethics of consumption and that is called “financial or digital
appreciation”, and it analyzes the current position of people in this appreciation or
depreciation process.

7 Ester, P.- Halman, L.- Moor, R., The Individualizing Society, Netherland 1993, p. 100.

8 Ersoy, Ersan, “Bagsiz Bireyin Modern Bunalimlar: Degisen Diinyada Sosyal iliskiler”, Tiirk Yurdu,
2011, p. 292, 1. 4.

9 Ersoy, “ibid.”, p. 4.

10 Descartes, Rene, Felsefenin likeleri, Cev., Mesut Akin, Say Yayinlari, Istanbul 1995, p. 90.

11 Aron, Raymond, Sosyolojik Diisiincenin Evreleri, Trs., Korkmaz Alemdar, Tiirkiye i§ Bankas: Kiiltiir
Yayinlari, Ankara 1986, p. 509.
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1- The Concept of Depreciation

Value is defined as “the abstract criterion used to determine the value of
something” or the “worth of something”'2. This term is defined in the philosophical
literature as “a long-term belief regarding a certain style of behavior or main
purpose of existence”,’® “a belief regarding whether something is desirable or
not”,* or “desired or desirable facts of actions, and judgments made based on the
needs and ideals regarding the human attitudes, cases and objects related to these
desired or desirable facts or actions”15.

Value is a concept that exists based on people and that emerges in line with the
social organization.!s In addition, the concept of value determines a process of
common acceptance making the human concepts and events meaningful and
presenting the justification norms regarding people.'” Accordingly, the concept of
value means all untouchable rules which make the process of meeting physical and
spiritual needs of human life on a legal ground permanent and which are accepted
as correct by everybody.® Therefore, the world of values can be defined as a safe
environment of rules where real needs arising from human nature are met on a
common ground.??

From that perspective, the concept of “depreciation” means losing the constant
values which arise from human nature, become justified through the social
partnership and are regarded as factual codes, replacement of these values with
modern values or corruptions regarding this process. The following are the
concrete examples regarding the psycho-social reflections of depreciation over
people and society: a) Losing the self-related awareness; modern people relate the
social values with their personalities with the claim of becoming a person, live what
they prefer instead of following the glorified models, and glorify their own
feelings.?0 Modern people are those who reject being themselves and make effort to
adopt the popular model. Analyzing the current state of modern people over the
concepts of simulation and reality, Baudrillard states that the borders between the
concepts of image and simulation has been lost and that hyperreality has replaced

12 Tiirk Dil Kurumu, Tiirkge Sozliik, TDK Yayinlari, Ankara 1998, I, 538.

13 Rokeach, M., The nature of human values, Free Press, New York 1973, p. 5.

14 Giingor, Erol, Degerler Psikolojisi Uzerinde Arastirmalar, Otiiken Negriyat, Istanbul 2010, p. 27.

15 Bolay, Siileyman Hayri, Felsefi Doktrinler ve Terimler Sozliigii, Ak¢ag Yaymnlari, Ankara, 1997, p. 93.

16 Durak, Nejdet-frgat, Muhammet, “Bir Cevre Problemi Olarak Deger Erozyonu: Yabancilagma ve
Degersizlesme Baglaminda Insan-Cevre Iliskisi”, 2. Uluslararas: Cevre ve Ahlak Sempozyumu Bildiriler
Kitabi, Adiyaman Universitesi Yayinlari, Adiyaman, 2014, II, p. 1155-1162, p. 1156.

17 Erdem, Hiisamettin, Ahlik Felsefesi, Hii-Er Yayinlari, Konya 2003, p. 35-37.

18 Aristoteles, Nikomakhos’a Etik, Trs. Saffet Babiir, Bilgesu Yayinlari, Ankara 2009, 1103a.

19 Durak-irgat, “ibid.”, p. 1156.

20 Toku, Neset; “Degerlerin Dilemmasi; Subjektiflik ve Objektiflik”, Bilgi ve Deger, Ed. Sehabettin Yalgin,
Vadi Yayinlari, Ankara 2002, p. 102.
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the reality.?? Accordingly, hyperreality reflects the bodies, objects, attitudes, and
behaviors idealized in the media, all of which replace the reality. Baudrillard also
mentions that the concept of classic logic makes efforts to fight against simulation
in all categories and that simulation has already eluded the logic and replaced the
reality principle.??

b) Rootlessness; people of the modern times lose their relation to their history
and all historical values and generate false, meaningless values suiting their
purposes and interests in all fields, particularly ethics, which causes people to lose
their roots or have distorted roots and become alone as a result. c) Selfishness and
utilitarianism; people who become alone and alienated from their essence become
selfish with the idea of success that regards the competition, utilitarianism,
ambition, and lose of others as achievement in the world of “consumption” that is
the most prominent condition of existing offered by the modern world®. As
Baudrillard notes, the people of consumption culture who have become selfish feel
satisfied when they are the only ones achieving the abundance and wealth offered
by consumption but they feel pain when they share these with others.?* The only
goal of these people who justify anything with the idea that what is good for me, is
actually good is to have more stuff earlier than the others, which causes them to
regard everybody around them as a rival to be beaten and thus feel an endless
uneasiness. They live their lives by being jealous of those possessing more than
them and by fearing those who have less than them.? Selfishness and utilitarianism
have caused people to lose their ties with their families, relatives, neighbors,
congregations, and traditions and to experience depreciation.?

One of the concrete reflections of depreciation that can be read through people
and society is purposelessness. Moreover, people have deviated from long-term
purposes and values in modern times and focused on temporary and simple
purposes and values. Moreover, culture industry as a concept triggering the
depreciation process and cultural corruption makes the society adopt the
consumption culture and imposes purposelessness to people in such a way that
every new value in the consumption culture is systematized in a manner to nullify
the previous ones. Therefore, in an environment where permanency is absent and
where consumption is regarded as the main reason for existing and surviving, the
emotional ties between people, objects, and values have been distorted, and

2 Baudrillard, Jean, Simiilakrlar ve Simiilasyon, Trs., Oguz Adanir, Dogu-Bat1 Yayinlari, Ankara 2003, p.
15.

2 Baudrillard, ibid., p. 18.

2 Poole, Ross, Ahlak ve Modernlik, Cev. Mehmet Kiiciik, Ayrint1 Yaymlari, Istanbul 1993, p. 101.

24 Baudrillard, Tiiketim Toplumu, Trs. Hazal Delicecayl1 ve Ferda Keskin, Ayrint1 Yayinlari, Istanbul 2004,
p- 22.

%5 Fromm, Erich, Sahip Olmak Ya da Olmak, Trs. Aydin Artan, Istanbul 1997, p. 30.

2 Ersoy, “ibid.”, p. 5.



The Ethics of Consumption and People in Regard to Depreciation and Alienation

people’s memory protecting people’s values and experiences symbolizing them
have been made meaning]less.

These processes related to the depreciation have caused people and society to
have fears and distrust instead of trust, conflicts, and disagreements instead of love,
tolerance and cooperation, and personal and momentary targets instead of common
and permanent goals.

2. The Concept of Alienation

Alienation is briefly the name of process or actions which make one deviate
from one’s environment and especially one’s essence.?”

This term has been derived from the Latin term “alieno” and it is also used as
“alienation” in French. This term is reflected with “yabancilasma” in Turkish. This
Turkish version has been derived from the Farsi term “yaban” meaning empty or
desolate and it also means foreign people, wild, foreigners, and non-modern.?

The first philosopher examining the concept of alienation as a philosophical
problem is Hegel who established his ideas through the alienation of “Absolute
Spirit”. In his work entitled Phaenomenologie des Geistes (The Phenomenology of Spirit),
he reviews humans as a phenomenological and historical creature and defines
existence in the process of dialectical presence. This process is based on the
concepts of ‘mind’, ‘essence’ or ‘idea’ which reflect thinking and homogeneity of
existence. The spiritual purpose is to achieve the awareness and freedom of the self.
Accordingly, the spirit which emerges in the nature first turns into something
different by becoming alienated from the self.? Hegel states that this alienation
process of the spirit spreads toward the society, cultural field and art, respectively,
which are the historical fields of existence.®® Hegel explains this process as the
developmental steps of the spirit starting from the ‘subjective spirit’, gradually
reaching ‘objective spirit’ and ‘absolute spirit’ and becoming meaningful in art,
religion and philosophy.3!

Accordingly, the reflection of spiritual alienation over people, who are social
creatures, can be observed as externalizing the self, personality or essence in the
physical objects, social institutions and cultural products in order to meet people’s
unlimited needs during their continuous activities. This indicates that the distance

7 Durak-Irgat, “ibid.”, p. 1157.

28 Eyiiboglu, Ismet Zeki, Tiirk Dilinin Etimolojik Szliigii, Sosyal Yayinlar, Istanbul 1995, p. 714.

2 Gokberk, Macit, Felsefe Tarihi, Remzi Kitapevi, Istanbul 1990, p. 438; Ozlem, Dogan, Tarih Felsefesi, Say
Yayinlari, Istanbul 2010, p. 121-122.

% Hegel, Georg Wilhelm Friedrich, Tinin Goriingiibilimi, Cev., Aziz Yardiml, Idea Yayinlari, Istanbul
1986, p. 23.

3t Ozlem, ibid., p. 122-123.
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between people’s physical and spiritual existence has increased and thus people
have alienated from their essences.

Bumin who states that overcoming the process of alienation is possible by
achieving the self-awareness while understanding that the outer world is a different
creation than the self also notes that this is only possible by understanding the
process as a timewise-spatial reality and establishing the relationship between the
self-awareness and world in a way different than those of Descartes and Kant.3

Bumin mentions that the master-slave dialectics in Hegel’s philosophy is the
process where self-awareness achieves autonomy, and she regards the background
of human-human and human-nature relationship as the dialectics arising from the
mutual influence between the concepts of slave and master.>* Thus, the master-
slave dialectics becomes a reflection of the period when people become free by
achieving the awareness of becoming a human. Humans overcome the issues
related to their own biological existence by making an effort to make sure they are
accepted as autonomous creatures, which is different compared to animals.
Accordingly, slaves will work as the servants of masters and nature as they cannot
overcome their nature in circumstances.

Marx who was influenced by Hegel reviewed the issue of alienation as a social
phenomenon. He evaluated the forms of alienation by analyzing the experiences he
had through a critical process and defined government as a form of alienation in
the historical reality instead of bringing an idealist definition to the concept of
alienation.’* Accordingly, the concept of alienation turns into a fact that is
obligatorily experienced and that arises from the productive actions of people
which is a natural result of humanity’s development.?” According to Marx’s
historical ideology, what determines history is not a spiritual essence but the socio-
economic structures formed in relation to the materialistic relationships. This
process makes the capitalist society called the modern society prominent, reveals
people’s alienation from their efforts, social relationships and essence, and causes
people to be oppose to one another.? One of the natural results of this process is the
alienation of people from nature.

In the work Capital, Marx uses the concept of “meta fascism” to reflect the
highest degree one’s deviation from and alienation from the self reaches. This

3 Tolan, Barlas, Cagdas Toplumun Bunalimi: Anomi ve Yabancilasma, Toplum Bilimleri Arastirma Enstitiisii
Yayinlari, Ankara 1980, p. 145.

3 Bumin, Tiilin, Hegel Biling Problemi, Kole-Efendi Diyalektigi Praksis Felsefesi, Alan Yayincilik, Istanbul
1987, p. 23.

3 Bumin, ibid., p. 33.

3% Bumin, ibid., p. 34.

3 Bottomore, T.B.-Rubel Maximilien, Marx'tn Sosyolojisi, Chiviyazilari, Istanbul 2006, p. 25.

37 Bottomore-Maximilien, ibid., p. 26.

3 Bottomore-Maximilien, ibid., p. 54.
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concept indicates the internal and respective values of products with no relation to
the efforts. As a result of this, the commodities themselves, to meet human needs by
human hands, become a purpose.?

According to Bottomore, Marx’s goal was to reflect a society where people who
got rid of “alienation” forms of the capitalist society live by understanding and
controlling both nature and social relationships and managing their own destiny,
and according to him, this was also the purpose of socialist movement. However,
this was not an ideal specific to Marx. Instead, it was one of the leading orientations
regarding the progressive theories of the 19t century.”4

Approaches such as “collection”, “possession”, and “avoidance from
consumption”, which have become prominent through the capitalist perceptions of
the 19 century, have been replaced with the undesirable concept of “consumption
merit” along with the capitalist understanding of the 20t century. According to
Marx, people become alienated from their essences at the end of this process where
the objective conditions of socio-economic production are developed.#!

Similarly, Durkheim reviewed the concept of alienation in a socio-economic
context. He used this concept to reflect anomy. According to him, negative
anthropocentric incidents regarding the concept of cooperation emerged with the
transition from “mechanic solidarity”, a quality of traditional social structure, to
“organic solidarity”, a quality of the modern social structure. Bayhan states that
Durkheim reflected the reason for these negative incidents as making the people
involved in organic solidarity deprived of the ability to understand the purpose
and meaning of what they do.2 He also mentions that Durkheim’s alienation theory
meaning anomy was first based on the socio-economic grounds and reached its
highest status in cases such as the increase of economic crises, bankruptcies, and
distortion of the relationships between the employers and employees.*

The concept of alienation is a concept requiring to review people from many
perspectives, such as sociology, psychology, economy, and metaphysics, in the
modern life. Alienation also reflects becoming unfamiliar with the values
determining the selves of people. It is also the loss of cultural and social values
surrounding people and also the emergence of a psychological indifference.
According to Akyildiz: “The fact that the content of personal essence was not
revealed concretely makes the reasons and content of the concept of alienation
more unclear. These unclarities provide the ability to generate various

3 Cohen, Gerald A., Karl Marxin Tarih Teorisi, Toplumsal Doniisiim Yayinlari, Istanbul 1998, p. 145-146.
40 Bottomore, T.B.-Rubel Maximilien, ibid., p. 55.

41 Akyildiz, Hiiseyin, “Bireysel ve Toplumsal Boyutlariyla Yabancilasma”, Siileyman Demirel Universitesi
[IBFD., Year: 1998, 1. 3, Giiz, p. 163-176, p. 165.

4 Bayhan, Vehbi, Universite Gengliginde Anomi ve Yabancilagma, Kiiltiir Bakanlig1 Yayinlari, Ankara 1997,
p- 11.

4 Bayhan, ibid., p. 11.
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interpretations and ideas to certain philosophers examining the concept of
alienation in line with their ideological and philosophical approaches.”*
Accordingly, this concept has two dimensions, namely, biological and
psychological. If we define postmodern people as the creatures who live to survive
biologically and to be busy psychologically and who are already aware of this*, we
mention a creature aiming to survive first and making efforts for the psychological
busyness-related needs arising from the awareness regarding the death theme later.

As the world of values (ideology, religion, culture, nation) which postmodern
people can use to replace themselves become meaningless in the modern world and
the ethical values have less content, people focus on different arguments to fill this
gap and to survive. In addition, while the developing technological and
communicational tools globalize the world, people become alone in a virtual world,
deviate from the ethical values determining their ontological relationship with the
traditional nature, become alienated from these values and get dragged into a
virtual reality.

It is obvious that the concept of alienation, which was reviewed in Hegel's
philosophical analysis and examined in the socio-economic analyses of Marx and
Durkheim, means one’s deviation from essential values in particular, social
deviation from the same values in general, and loss of identity.

3. The World of Values in the Ethics of Consumption: Digital Appreciation
and People

Baudrillard defines society, the most prominent quality of which is to use the
images and values assigned to different products and services to promote the idea
of personal consumption through the media, “consumption society” where the
culture of consumption is dominant.46

There are stereotypes lifestyles which are based on brands and images in the
consumption society. The most dominant characteristic of the people who are the
members of this society is the continuous consumption. People of the consumption
society live to consume instead of consuming to live.#” According to this perception,
consumption has turned into a purpose to maintain people’s bio-psychic life. The
condition of existing in a system shaped accordingly is closely and solely related to
the consumption activities generated by this system. The aforementioned attitude,
in other words, people’s selection or consumption of products and services has the

# Akyildiz, Hiiseyin, “ibid”., p. 175.

45 Ozdemir, Muhammet, “Kur'an ve Sosyal Bilimlerin Insan Yaklagimlar1”, EskiYeni Anadolu flahiyut
Akademisi Aragtirma Dergisi, 1. 26, Bahar 2013, Ankara, p. 9.

46 Baudrillard, ibid., p. 38.

47 Featherstone, Mike, Postmodernizm ve Tiiketim Kiiltiirii, Trs., Mehmet Kiiciik, Ayrint1 Yayinlari, Istanbul
2005, p. 67.
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goal of realizing the emotion related to having an extraordinary, privileged and
outstanding lifestyle which contains differences in selecting new living experiences.
People of the consumption society always aim to buy and have many objects and to
exist by consuming these continuously.*

Products of the consumption society are rather defined as “symbols”, instead of
objective objects, through the media. What is important is what products represent
instead of what they are. The point of focus here is the image carried and created by
the product instead of its real essence. “Mediatic hedonism”# becomes clear with
the efforts to make sure each field and moment of life is regarded as the pleasure
itself. New lifestyles bring pleasure and consumption to the center of life regardless
of whether in virtual or actual environment. The relevant status has reached a state
where it can only be achieved through the objects with the concept of luxury and
relevant terms in the consumption process which is managed by the major capitals
under the name of new lifestyles.®* Consumption culture’s structure that is limited
to meeting needs was replaced with the action of fulfilling desires and requests in
the consumption culture. Accordingly, consumption with certain desires and social
forms can be defined as purchasing, possessing, and using prestigious brands and
aestheticized products and services for certain purposes such as belonging to a
hedonist or ostentatious group or culture with a certain lifestyle.”5!

A chaotic and egoist lifestyle emerges when people who live to survive
biologically and be psychologically busy and who are aware of this process adapt
to the consumption culture. What is meant by the lifestyle mentioned here is that
people experience personality erosion due to the ambitions and challenges
regarding certain ethical values such as sincerity, trust, solidarity, and empathy and
that they selfishly maintain their existence by disregarding others.

Modern people face an ethical dilemma because the ideology surrounding their
lives drive people to ethical inconsistency from a certain perspective. Accordingly,
the ethical values adopted by people have a great importance in overcoming the
dilemmas they face and solving the problems of the current era. Therefore, morality
is an achievement for people. The opposition between what should happen and
what happens paves the way for a ground where conflicts and ethical tension occur
and people’s ethical responsibility and participation become prominent.

4 Lindstrom, Martin, Buyology, Optimist Yayinlari, Istanbul 2009, p. 56.

4 Belk, Russell W., Collecting in a Consumer Society, Routledge, London and New York 1995, p. 98.

50 Corrigan, Peter, The Sociology of Consumption, Sage Publications, London-Thousand Oaks- New Delhi,
1997, p. 113-115.

51 Zorlu, Abdulkadir, Tiiketim Sosyolojisi, Global Yayinlari, Ankara 2006, p. 60.
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Conclusion

Alienation and depreciation cause value-related issues by turning the biological
needs of trusting into distrust, coexisting into insincerity, and existing and leading
into selfishness.

Certain values such as austerity, modesty, and prestige, which are the main
values of Islamic ethics, have been destroyed and reshaped in the society of
consumption. A new world of values consisting digital values has surrounded the
people of consumption. People have been racing to have everything before anyone
else and become prestigious in this way in the world of values of the consumption
culture that we can conceptualize as the “digital appreciation”, and they have
turned into financial creatures defined and evaluated through the financial
concepts such as money, goods, title, credit rating, and so on. People replace their
permanent ethical merits with the material merits in this period when financial
values have turned into the category of existence.

The world of digital values indicates an environment that does not consider
one’s internal world and makes them alienated from their selves. Moreover, no
concepts in one’s spiritual world have a digital equivalence. Social life in the
consumption society is expressed through the science of statistics where numbers
indicate a significance. These concepts, which are different for the spiritual world of
people, prevent a human approach and philosophical perceptions to be generated
in this regard.

People are digitally valued in the society of consumption. This is clearer in
banking and marketing sectors where financial values are more dominant. The
targets assigned to people working in these sectors constitute the basis for the
evaluation principles.

People experience “digital appreciation” by expressing their values through
numbers in the world of the ethics of consumption in such a way that the digital
values one has determine one’s social status and people gain value as much as their
balances in bank accounts in this world of values. People’s spiritual aspects are
neglected or even disregarded in this world of values. People who internalize these
ethical aspects perceive others who are deprived of these values as a meta as their
financial (digital) values increase, attempt to buy them, use them as the means of
getting satisfaction or relieving stress, or even try to take their basic right to live
away.

Instead of being a benevolent person, people are encouraged to reach higher
statuses with digitally-reflected values through certain magical formula called
personal development. People who are surrounded by the world of numbers
deviate from spiritual values to be successful on this world, and they disregard
their inner world, conscience, and emotions, all of which are not digitally
expressed, to reach digital values when needed.
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Most of the ethical problems in the consumption society arise from the
opposition between the world of values in the ethics of consumption and
traditional values. The people of numbers despise the traditional people making an
effort to rise in the spiritual dimension and disregard their world of values.

The world of digital values recognizes no religious, cultural, national or
traditional values and even regards these as forms of hindrance. As happiness is
related to having the values expressed with numbers, people make an effort to
make their beloved ones happy through the objects indicated with numerical
values. Similarly, they punish who they do not like through digital values.

In conclusion, the world of values in the ethics of consumption means a strict,
material and antipathetic quality full of numbers, and the people making efforts to
exist in this world of values have flexible, spiritual, and emotional characteristics.
Thus, people are pushed toward social anomalies such as constant conflicts,
dilemmas, suicide, distrust, and loneliness in this world of values.
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Degersizlesme ve Yabancilasma Baglaminda

Tiiketim Ahlaki ve Insan
Ozet

Ahlak, sosyo-kiiltiirel bir varlik olan insana ait bir degerlendirme alanidir. Insana
0zgii bu nitelik, onun biitiin diisiince ve davranislarinin ahlaki degerlendirmeye tabi
tutulmasim1 zorunlu kilmaktadir. Kiiresellesme siireci ile birlikte bu varolugsal
niteligine yabancilasan insan, ytlizyillardan beri sahip oldugu geleneksel degerlerden
uzaklagarak tiiketim olgusunun belirleyici oldugu tiiketim ahlakinin degerler
diinyasinda var olma c¢abasindadir. Geleneksel toplumdan modern ve postmodern
topluma gecisle birlikte ortaya ¢ikan kimlik bunalimi, yabancilasma, degersizlesme
ve rakamsal degerlenme tiiriinden olgular, insani eylem-deger iliskisinin bu agidan
incelenmesini zorunlu kilmaktadir. Bu ¢alisma tiiketim ahldkina ait 6z nitelikleri
ortaya koyup, degersizlesme siirecinden gegen insanin, geleneksel degerlerinden
kopusunu ve tiiketim ahlakinin deger diinyasi olarak adlandirdigimiz “rakamsal
degerlenme” icindeki ahlaki konumunu elestirel olarak incelemektedir.

Anahtar Kelimeler: Ahlak, Tiiketim Ahlaki, Yabancilasma, Degersizlesme,
Ahlaki Deger

"Degersizlesme ve Yabancilasma Baglaminda Tiiketim Ahlaki ve Insan' ¢ sixs l all & el daa jil o8 038 5 *
O g Gl yie ) Jla SO 3MAY) s Glai) e ) dana el g Ciaad) AanalSY) ciliglY) Aae (e GBI saall & iy S
A AR 1) Y b iy o a1 (e (AASYO T raaall o VT canalSY) Gl ol

oY VT /¥ sl / Gl ol



mailto:nejdetdurak@sdu.edu.tr

(el y o 72N sue SN B 3 AN Gy LY

The Moral of Consumption and Human In the Context of

Depreciation and Alienation
Abstract

Moral is a field of evaluation which is special to human being who has a socio-
culturel existence. This characteristic makes all human thoughts and behaviors to be
evaluated morally. Human who has become alienated from his ontological
characteristic along with globalization, drawing away from traditional values, he has
for centuries, struggled to exist in a world where consumption morals are arbiter.
The phenomena like identity depression, alienation, losing of values and numerical
appreciation that came along with the transfering from the traditional community to
the modern and postmodern community requires the examination of human being’s
act-value from this point of view. The aim of this study is to point out the numerical
human being’s socio-psychotic despair related to the philosophical outcomes.

Keywords: Moral, Moral of Consumption, Alienation, Depreciation, Moral Value
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