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Soylesi
“Cesitli Boyutlariyla Din Istismar1”
Adil OZTEKIN*

M. Hayri KIRBASOGLU*

A. Oztekin: Hocam, Ilahiyat Akademi Dergisi olarak bu sayida
“Yabancilasma ve Dindarlik” konusunu ele almaktayiz. Bu baglamda,
yabancilasmanin bir aract oldugunu diisiindiigiimiiz “din istismar1” hakkinda
bilgi verir misiniz?

M. H. Kirbasoglu: Din istismarinin kavramsal ¢ergevesini ¢izmek tabiatiyla
kolay bir is degil. Ama bu konuda en aydinlatic1 kaynak olarak Kur’an’daki bir ayet
“dinin Allah’a has kilinmas1” -l 41 gualie-- (Mii'min 40/14 vd.) mealindeki ayet
bizim i¢in bir hareket noktas: olabilir. Burada kastedilen sey, dini tamamen Allah’a
has kilmak ve Allah’in rizasi disinda hi¢bir miildhazaya dini konularda yer
vermemektir. Aslinda dinin esas anlami, “her seyin Allah merkezli ve Allah'in
hosnutluguna bagl olarak gergeklestirilmesi” demektir. Bu gercevenin disina ¢ikan
seyler farkli oranlarda din istismarinin kapsamina girer.

Mamafih din istismarina dair gerek diisiince, gerek eylem alanindaki
orneklerin hepsi ayni diizeyde degildir. Bazilar1 tam anlamiyla din istismari
kavramina girebilecek iken, bazilar1 bu konuda daha goreceli bir yerde duruyor
olabilir. O bakimdan biitiin din istismar1 Orneklerinin aym diizeyde
degerlendirilmesi yanlis olabilir. Tabiat1 ile en 6nemli din istismarlarindan bir
tanesi; Miisliiman olmayanlarin dini istismariyla ilgili olarak gilindeme
getirilmektedir. Genelde Miisliiman olmayanlarin Islami &gretiyi cesitli amaglariyla
kullanmasina din istismari denilmektedir. Ozellikle giiniimiizde son yillarda
yasanan, Islami kesimle diger laik tabir edilen kesimler arasindaki tartismalarda bu
konu giindeme gelmektedir. Islami kesimin de laik kesimler tarafindan din
istismar1 yaptig1 seklindeki ithamlara karsi Islami kesim bunlarin istismar
olamayacagi, namaz kilmak, orug tutmak, zekat vermek veya diger goriiniir olan
[slami uygulamalar1 yerine getirmenin istismar olamayacag1 seklinde cevap
vermektedirler. Ancak bu noktada Islami kesimin biraz daha kendilerine &zelestiri
yoneltmelerinde yarar vardir. Elbette Islami gorevleri yerine getirmek her
Miisliiman’in gorevidir. Ancak soziimiiziin basinda belirttigimiz gibi bu goérevler
sadece Allah rizasi igin yerine getirilir. Ama bir insan bir politikaci, iste insanlar
beni namaz kilarak gorsiin, bana rey versin diye kildig1 zaman bu farz olan bir
namaz olsa dahi netice itibariyle yine istismara girer.

* Okt., Gaziantep Universitesi {lahiyat Fakiiltesi Ogretim Eleman, e-posta: adiloztekin@gantep.edu.tr.
* Prof. Dr., Ankara U. Tlahiyat Fakiiltesi Ogretim Uyesi, e-posta: kirbasoglu@divinity.ankara.edu.tr.



Cesitli Boyutlariyla Din Istismari 166

Keza bir politikacinin konusmas: esnasinda sik sik dini sembollere atifta
bulunmasi, bunlar dini istismar saibesi ile karsi karsiya kalabilecek bir takim
hususlardir. O bakimdan istismarin bir dine inananlar tarafindan da
gerceklestirilebilecegini unutmamak gerekir. Dolayisiyla din istismari kavraminin
dini hedef ve amaclar1 disinda kullanmak olarak nitelendirebiliriz. Bu din istismar1
sadece o dine inanmayanlar tarafindan yapilacak istismar ile simirli degildir.
Bizatihi o dinin mensuplarinin da kendi dinlerini gesitli amaclarla istismar etmesi
miimkiindiir, tarihte de bunlar gerceklesmistir, giiniimiizde de Ornekleri vardir.
Bunlara da zaten daha sonra isaret etmek miimkiin olacaktr.

A. Oztekin: Hocam, istismar, sadece dini alanda m1 s6z konusudur, yoksa
bu olguyu diger sahalarda da gormek miimkiin miidiir?

M. H. Kirbagoglu: Istismarin sadece dine mahsus olup olmadig1 sorusu ile
ilgili olarak verilecek cevap tabii ki istismarin sadece dine mahsus bir olgu olmadig1
seklinde olacaktir. Kutsal olan, deger verilen hemen hemen her hususun istismar:
s0z konusudur. Dolayisiyla meseld diyelim komiinist bir yonetimde, bu yonetime
destek veren insanlardan fedakarlik ve feragat isteyen yoneticilerinin kendilerinin
tamamen komiinist ideolojiye aykir1 bir bigimde liiks ve sefahat iginde, satafat
iginde yasamalar1 burada bir 6rnek olarak verilebilir. Ve yahut da bir liberal
Ogretiyi benimsemis bir insanin ekonomik alanda faaliyet gosterirken veyahut da
fabrikada calisan iscilerle iliskilerinde liberal ve 6zgiirlitk¢ii konumuna tamamen
ters uygulamalar icerisine gitmesi 6rnek verilebilir. Bu anlamda iilkemizde Islami
kesimde de, sol kesimde, Atatiirkg¢iiler, Aleviler, milliyetciler ve akliniza gelebilecek
toplumun biitiin kesimlerinde de bir istismarin yasandigini soyleyebiliriz. Bu
sadece Stinni kesimlerde degil, Alevilik {izerinden de, gerek kurulan dernekler
vakiflar araciligiyla kendilerine alan agmak kendilerini lider olarak pazarlamak ve
bunun sonucunda 6zellikle iktidar nezdinde kendisine rant alan1 agmak igin cesitli
dinlerin, mezheplerin, tarikatlarin ve ideolojilerin kullanildigini biliyoruz.

Tabiatiyla bunun daha da otesi var. Ozellikle kiiresel emperyalizmin
hedeflerine ulagmak igin dinleri, ideolojileri, kisacasi ise yarayan hemen hemen her
seyi kullandigini biliyoruz. Keza o6zellikle din sdz konusu oldugunda kapitalist
kesimlerin sermaye cevrelerinin 6zellikle Ramazan aylarinda dini duygulari, dine
olan sayg1 ve sevgilerinden, muhabbetlerinden degil, tamamen dindar insanlarin
duygularini istismar ederek onlari daha hizli tiiketime tesvik etmek ve daha fazla
para kazanmak icin nasil istismar ettiklerini her yil goriiyoruz. Dolayisiyla istismar
bireysel, toplumsal ve kiiresel 6l¢ekte ve biitiin din ve ideolojilere, devletlere ve
hiikiimetlere, resmi-sivil dini kuruluslara tesmil edilebilecek genel bir olgudur. O
bakimdan sadece dine mahsus bir olgu oldugunu sdylemek séz konusu degildir,
ama istismarin en ¢irkin olanmin dinle ilgili istismar oldugunu sdylemek
miimkiindiir.
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A. Oztekin: Peki, hadisler iizerinde nasil bir istismardan bahsedilebilir?

M. H. Kirbasoglu: Oncelikle Kur’an ve hadisler arasinda istismar bakimimdan
ne tiir farkliliklar vardir, sorusu ile baglamak gerekir. Simdi Kur’an konusunda
yapilacak istismar tabiatiyla, Kur’an-1 Kerim’in metninde herhangi bir degisiklige
gitme imkani olmadig: icin biiyiik ol¢lide anlamlarini garpitarak istismar cihetine
gidilebilmektedir ki hemen hemen Islami gruplarin, mezheplerin, tarikatlarin,
cemaatlerin ve bu anlamda su veya bu Olgiide Kur’an metnini istismara
calistiklarini sOyleyebiliriz. Ama bu istismarin tabiatiyla en yogun ve en vahim
boyutlara ulastigi alanin tasavvuf alani oldugunu, cemaat ve tarikatlar alani
oldugunu rahatlikla soyleyebiliriz. Ozellikle tasavvufta “batini yorum” dedigimiz
Kur'an metniyle hemen hemen alakasi hi¢ olmayan anlamlarin Kur'an'a
yiiklenmesi ve bu suretle kendi Ogretilerinin mesrulastirilmas: i¢in Kur’an'in
kullanilmasi belki de en 6nemli istismar 0rnekleri arasindadir.

Guniimiizde Kur’an’la ilgili olarak tabiatiyla pek ¢ok istismar soz
konusudur. Yine ticari amaglarla bugiin artik giintimiizde balindan tutun pek ¢ok
gida maddelerinin veya ticarete konu olan mallarin tiiketiminde bile bol bol
ayetlerin hadislerin kullanildigi, resmen istismar edildigi c¢ok agik bigimde
goriilmektedir. Aymi sekilde politikada maalesef ¢ok acik bigcimde sadece
iilkemizde degil, pek ¢ok Islami hareketlerde bol bol Kur’an'in siyasi amaglarla
istismar edildigini goriiyoruz. O bakimdan bu gibi konularda daha hassas
davranilmasi gerekir. Bizatihi Kur’an-1 Kerim’in metninin basiminda bile istismar
soz konusu olabilmektedir; iste mesela “tevafuklu Kur'an”, veya “mis kokulu
Kur'an”, ya da “soyle giizel Kur'an” gibi cesitli sekillerde yapilan reklam ve
pazarlamalarda esas amacin Kur'an-1 Kerim'in insanlara, daha genis kitlelere
ulastirilmasimi ve onun &gretisinin hayata aktarilmasini saglamak degil, Kur’an,
Mushaf basimi {izerinden para kazanmak, ticaret yapmak oldugu agik¢a anlasilan
istismar Ornekleri de vardir. Elbette Kur’an-1 Kerim matbaalarda basilacaktir ve
bunun bir bedeli vardir, dolayisiyla ticaret konusudur. Ancak maalesef ¢ok abartili
bir bicimde ve bir Miisliiman’a yakismayacak gekilde, iistelik dogru olmayan
beyanlarin esliginde Mushaf ticareti gergeklestirilmektedir. O bakimdan -diiriistliik
adina- mesela Suudi Arabistan gibi bazi iilkelerin Mushaflar1 bedava dagitmasinin
Kur’an hizmetinde daha uygun bir yaklasim oldugunu soylemek gerekir. Tabiatiyla
bir takim ayetlerin, dua mecmualar1 vesaire gibi yani Miisliimanlar’'in kolaylikla
ulasacag1 bazi seylerin 6zel olarak bastirilarak ¢ok gesitli materyaller {izerinde ve
maliyetinin ¢ok tizerindeki fiyatlarla satilmaya galisilmasi veya Kur’an-1 Kerim’in
kendisi i¢in yaptigi bazi nitelemelerin disinda Kur’dan mushafinin veya onun
okunmasmin bir takim gercek olmayan niteliklerle nitelendirilerek bunun
iizerinden bir takim ticari faaliyetler gerceklestirilmesi de Kur'an’a yonelik yaygin
istismar 6rneklerindendir.

En Onemli istismar sekillerinden bir tanesi de -tam olarak istismar olarak
nitelendirilmezse bile- herhangi bir konuda Kur’an-1 Kerim’in goriisiinii 6grenmek
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amactyla Kur’dn’a basvuruldugunda insanlarin isine gelen ayetleri cmbizla
cekerek isine gelmeyenleri gormezlikten gelmeleridir. Tabiatiyla Kur’an'in istismar
alanlar1 bu sayilanlarla sinirh degildir. Cok daha genis bir alanda, 6zellikle dedigim
gibi ticari alanda, siyasi alanda ve bir de toplumda bir takim cemaat ve gruplarin
olusumunda Kur’dan-1 Kerim’in  Ozellikle bir istismar araca haline
déniistiiriildiigiinii  sdyleyebiliriz. Bunun pek ¢ok ornekleri maalesef Islam

diinyasinin her yerinde goriilebilmektedir.

Hadisler, daha dogru bir ifadeyle “Hadis Rivayetleri” konusunda tabi ki
daha genis boyutlu bir istismardan bahsedilebilir. Kur’an istismar1 biiyiik 6l¢iide
metnindeki bir tahrifattan ziyade anlamini ¢arpitma seklinde olabilecekken, hadis
rivayetleri konusunda iki yonlii bir istismar s6z konusudur. Bu istismar hem
insanlarin siyasi, ekonomik, sosyal her tiirlii ¢ikarlarini gerceklestirmek amaciyla
hadis uydurmas: seklinde olabilmistir; hem de aymi zamanda bazi hadis
rivayetlerinin anlamlarini ¢arpitmak seklinde de bir istismardan soz edilebilir. Bu
konuda daha &nce Islamiyat Dergisinin samyorum “Din Istismar1” sayisinda
“Istismara Elverigli Miinbit Toprak: Hadisler” baslikli bir makale de kaleme
almistik. Orada hadislerin nasil bir istismar konusu yapilabildigine dair daha genis
bilgi ve ornekler bulunabilir. Gliniimiizde de biraz 6nce soziinii ettigim, Kur’an-1
Kerim’in istismar alanlarinin tamaminda hadislerin de aymi sekilde ticari
reklamlarda bir takim ticaret mallarinin satiminda aliminda istismar: séz konusu
oldugu gibi, siyasi konularda politik amaclarla veya grup c¢ikarin1 saglamak
amactyla da pek ¢ok rivayetler kullanilabilmektedir. Bu istismar c¢abalarinda
kullanilan rivayetlerin biiyiik bir kisminin ¢iiriik ve uydurma, belli bir kisminin ise
saglam sayilabilecegini ancak bu saglam goriinenlerin de anlamlarinin garpitilarak
istismar konusu yapilabilecegini unutmamak gerekir. Burada da genelde herkes
kendi c¢ikarina hizmet edecegi diisiindiigii rivayetleri kullanma cihetine
gitmektedir.

Ote yandan yine giiniimiizde Kur’an ve hadisin otoritesinden yararlanmak
i¢in, belki bir¢ok kimseye garip gelebilir ama “cagdas uydurmalar” da soz
konusudur. Her ne kadar Miisliimanlar heniiz Kur’an uydurma safhasina gelecek
kadar cliretkarliga tesebbiis etmemislerse de, su anda da bol miktarda mevzu hadis
istismar siireglerinde rol almakta, yeri geldifinde mevzuat kitaplarinda dahi
olmayan bir takim hadisler uydurulabilmektedir. Bu noktada tabiatiyla din
istismar1 sadece Kur’an ve hadis metinleri {izerine degil aynmi zamanda bizatihi
Allah ve Peygamber alet edilerek de yapilmistir, ge¢miste de giinlimiizde de.
Giintimiizde bunun en tipik 6rnekleri bir takim cemaat, tarikat ve Islami grup
mensuplarinin ritya araciligiyla Allah’1 gordiigii, Allah ile konustugu, peygamberi
gordiigii, peygamberle konustugu seklindeki tamamen uydurma oldugu agik olan
ve Allah’a ve Resulii’'ne iftira oldugu agik olan uydurmalardir. Bunlarin sayis1 pek
coktur, Ozellikle gorsel medyada, yazii medyada pek c¢ok orneklerini bulmak
miimkiindiir. Ote yandan sadece Allah ve Resulii'nii degil bagka kutsallari da dini
amagla kullanma ve istismar s6z konusudur. Daha dogrusu halkin nazarinda kutsal
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olan hususlarin istismar1 s6z konusudur ki ozellikle tiirbeler, kabirler, aslinda fani
olan insanlarin hicbir kutsiyeti olmadig1 halde o tiirbelere kutsiyet atfedilmesi ve
oralarin birer ticarethaneye doniistiiriilmesi, insanlarin istismar edilmesi, keza ticari
amagh olmasa da -insanlara sadece Allah’a kulluk edip Allah’tan yardim istemeyi
emreden Kur'an'in —mesela- Fatiha suresindeki agik ifadelerine ragmen- Allah
disinda, yaratici degil yaratilmis olan insanlardan yardim istemeye yonlendiren,
dini cemaatlerle dini kesimlerdeki pek ¢ok tesvikler ve uygulamalar bu baglamda
zikredilebilir. Dolayisiyla istismar konusu tarih boyunca daima dinlerin en énemli
problemi olmustur. Bu istismar sadece Islam’a da mahsus degildir. Hristiyanlikta,
Yahudilikte de istismar ornekleri vardir. Buna en giizel 6rneklerden bir tanesi de
Hz Isa efendimizin Yahudi hahamlarla olan miicadelesidir. Hz. Isa efendimiz
mabetleri ticarethaneye gevirdikleri igin Incil’de engerek yilanlar1 seklinde ¢ok agir
bi¢cimde onlar1 elestirmektedir.

Bugiin de dini kurumlar ve din adami simiflar1 bu istismarin bir pargast
olabilmektedir. Kimi zaman iilkemizde ve diger Islam {ilkelerinde dini kurumlarin
siyasette ara¢ olarak kullanildigina dair pek c¢ok Ornek rahatlikla zikredilebilir.
Ozellikle politik konularda bilhassa Ortadogu siyaseti sz konusu oldugunda,
ozellikle de mezhepcilik s6z konusu oldugunda resmi dini kurumlarin, iktidarlarin
arzular1 tiizerine her tiirlii beyanatta bulunduklari, fetva verebildikleri
goriilmektedir. Hatta mevcut yonetimlerin muhalifi olan insanlar1 toplumda
etkisizlestirmek, bazen onlar1 ortadan kaldirmak, kaldirmaya tesvik etmek
amactyla da dinin kullanldig1 goriilmektedir. Bunlarin en tipik ornegi de tekfir
miiessesesidir. Son zamanlarda Misir’da rahmetli Nasr Hamid Ebu Zeyd’e yonelik
kampanyalar, yine diin medyadan Ogrendigim kadariyla yine Ezher seyhinin
Hasan Hanefi'ye yonelik irtidat suc¢lamalari, bunlar genelde sistem muhalifi olan
elestirel ve muhalif zihinleri bastirmak i¢in dinin ve dini kurumlarin kullanildig:
orneklerdir. Bu durumun o6rnekleri tarihte de s6z konusudur. Osmanli’da 6zellikle
Alevilere yonelik uygulamalar, Seyhiilislam Ebu Suud Efendi'nin bu konuda
verdigi fetvalarin biiylik cogunlugu dini olmaktan ziyade politik nitelikteki
adimlardir. Keza Anadolu’da Simavna kadist Seyh Bedrettin vb. pek ¢ok insan
seyhiilislamlarin fetvalari ile veya din adamlarinin tesviki ile idam edilmistir.
Bunlarin bir¢ogunun altinda dini degil politik sebepler yatmaktadir. Hatta daha
erken donemlere gidildiginde mesela “Halku’l-Kur’an” meselesi bahanesiyle
uygulanan baskilar (Mihne) esnasinda, zamanin halifesinin “Kur’an mahléktur”
dedi diye 6ldiirdiigii insanlar mesela -Ahmed bin Nasr el-Huzai olmasi lazim-... et-
Taberi'nin Tarih’indeki bir rivayetten anlasildifina gore bu dini nitelikte degil,
tamamen din istismari 0rnegi bir bahanedir. Zira bu zatin emr-i maruf ve nehy-i
miinker yapmak iizere Bagdat halkindan biat aldigi, bir acidan Bagdat’ta halifeye
kars1 baskaldirma hazirliginda oldugu, halifenin de bu dini-siyasi hasmini dini bir
kisveye biriindiirerek ortadan kaldirdig1 et-Taberi’de zikredilmektedir. Biitiin
bunlar da din istismarinin 6zellikle politik alanda, siyasi amagclarla ¢cok daha yogun
olarak yasandigini gosteriyor.
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A. Oztekin: Hocam, istismarla kutsal arasinda ne tiir bir iliski vardir?

M. H. Kirbasoglu: Bu ¢ok 6nemli bir sorudur. Ciinkii kutsal olmayan istismara
elverigli degil demektir. Halbuki Islam’in kutsallari ¢cok sinirlidir. Bu yiizdendir ki
istismar alanini genisletebilmek icin yeni yeni kutsallar iiretilmistir; hem klasik
ortacag Islam’inda kutsallar iiretilmistir, hem de gliniimiizde kutsallar iiretilmistir,
hala da dretilmektedir ki, dinin -Marx'in afyon dedigi tiirde- kitleleri
uyusturabilsin veya kitleleri yonlendirebilmek icin kullanilmas: kolaylastirabilsin.
Buna en tipik 6rnek gercekte ilim adami oldugunu sdylemek miimkiin olmayan,
Islami ilimlerle Islam diisiincesi konusunda hemen hemen ciddi hicbir varlik
gosteremeyen insanlarin daha sonra bir takim cemaat tarikatlarin basina gegtikten
sonra, hem sagliginda hem oldiikten sonra isimlerinin oniine “hazret”, “efendi”,
“hoca”, “seyh” isimlerinin eklenmesi, isimlerin sonuna “radiyallahu anhu”,
“rahmetullahi aleyh” ,”kudduse sirruh” gibi tabirlerin eklenmesi. Bunlar tamamen
genis kitlelerin bu sahis ve bu sahsin etrafindaki insanlar tarafindan giidiilenmesine
zemin hazirlamay1 amaglayan adimlardir. Mesela ayn1 nitelemeler hi¢bir zaman bir
doktor bir fizik¢i bir miihendis ve hatta bir ilahiyatg i¢in kullanilmamaktadir.
Ciinkii doktorun “hazret” olmasi veya ona “rahmetullah aleyh” denilmesi o
meslegin istismarin1 miimkiin kilacak bir unsur degil ama din istismara ¢ok
elverisli oldugu igin bu gibi bir takim unvanlar, lakaplar eklenerek o insanin
cahilligi veya bu konudaki art niyetleri 6rtbas edilmek de istenmektedir. Bu konuda
ozellikle kutsallarin sayisinin siirekli arttirildigim yani Kur’an’da veya Islam’da
olmayan pek ¢ok kutsalin siirekli {iretildigini syleyebiliriz. Bu bakimdan 6zellikle
toplumu aydinlatma konumunda olan insanlarin Islim’da neyin kutsal oldugunu
neyin olmadigin agiklamalar: gerekir.

Ozellikle mesela “kuddise sirruhu” gibi tabirler tasavvuf literatiiriinde ¢ok
yaygindir. Halbuki dinen Allah’in dlen bir insanin ruhunu takdis etmesi so6z
konusu degildir, bu ne Kuran’da ne de Siinnet’te olan bir seydir. Bu tamamen
avamun ifadesiyle evliya tabir edilen insanlarin halkin nezdinde kutsanmasina ve
onun iizerinden bir rant elde edilmesine yonelik adimlar olarak goriilmektedir.
Bunlara kars1 ¢ok ama ¢ok dikkatli olunmasi gerekir.

A. Oztekin: Hocam, din istismarinin gesitli boyutlariyla kavranmasini
engelleyen unsurlar nelerdir?

M. H. Kirbagoglu: En 6nemli sebep cehalettir. O yiizdendir ki Islam
diinyasinda daima cehaletin yaygin olmasi ve insanlarin dogrudan Islam
konusunda bilgi kaynaklarima ulasmasimin engellenmesi s6z konusu olmugtur. Din
adami sinifinin -cemaat ve tarikat tiirtinden yapilanmalarin liderleri de dahil-
tamamen insanlar1 kendilerine bagimli hale getirmeleri bu meyandadir. Bu amagla
taklit, hatta kor taklit kiiltiirii egemen kilmmistir. Bu taklit kiiltiirtiniin, biiyiik
Olciide sozli olan bu taklit kiltiiriiniin egemen kilinmasi hem bu yapidan
nemalanan insanlarin ¢ikar gruplarinin isine gelmektedir, hem de yoneticilerin ve
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siyasilerin de isine gelebilmektedir. Ciinkii hepimizin bildigi gibi ge¢miste bazi
siyasl parti liderleri -hatta giintimiizde de Oyledir- bazi cemaat veya tarikat
liderleriyle se¢im Oncesi oturup anlasmaktadir. Onlara bazi1 kontenjanlar
tanimaktadir. Daha sonra adeta kolelik sistemine doniisen bu yapilarda yukaridan
gelen talimata gore hangi partiye rey verilecegi sdylenmekte ve insanlar da
kolecesine o partiye rey vermektedirler. Boylece bir tiir din istismar1 ya da somiirii
diizeni de kurulmus olmaktadir. Bu noktada giliniimiizde de benzer uygulamalar
s0z konusudur. O bakimdan oOncelikle insanlarin din alaninda kendi Ozgiir
iradeleriyle kendi dindarliklarini insa etmeleri gerektigini insanlara telkin etmek
lazimdir.

Bu amagla da Islami bilgi bugiin gegmise nazaran gok daha fazla ulasilabilir
bir durumdadir. Ozellikle iiniversite egitimi almis ve pek ¢ok konuda diisiiniip
karar verebilecek olan kesimlerin gerek Kur’an gerek hadis, Stinnet, fikih v.b
Islam’a dair pek cok esere ulasarak bu konuda kendilerini bilgilendirmeleri ve
cevredeki kanaat Onderleri ve din adamlari denilen kesimlerden gelen bilgileri
mutlaka ¢apraz kontrole tabii tutmalar1 gerekir. Bu baglamda insanlara elestirel
diisiincenin mutlaka 6gretilmesi lazim, ta ki insanlar din adina sdylenen her seyin
dogru olmadigini bilsinler. Ozellikle camilerdeki vaazlarda ve yapilan sohbetlerde
akla takilan herhangi bir sey oldugunda hocalara mutlaka bunun hangi ayete hangi
hadise dayandigi, herhangi bir ayete dayaniyorsa Kur’an’da o konuda bagka
ayetlerin olup olmadig1 mutlaka sorulmali, gerekirse kendileri tefsirlere dayanarak
bu konuda arastirma yapmalidir. Hadislere gelince, bu konuda vaaz-irsat
faaliyetleri esnasinda kullanilan hadislerin maalesef ¢ok biiyiik bir kism1 son derece
problemli bir vaziyettedir. Bunlarin 1) Mutlaka kaynaklar1 sorulmali kaynag:
olmayan higbir rivayete itibar edilmemelidir. 2) Ustelik herhangi bir kaynakta
olmasi da yetmez, kaynakta isnatli olarak aktarilmis olmasi da lazimdir. Isnadi
olmayan higbir rivayete itibar edilmemesi lazimdir. 3) Isnatli olmasi da yetmez
isnadinin saglam giivenilir olmasi lazimdir. 4) Isnadinin saglam olmasi da yetmez,
ayrica metninin Islam’in temel esaslarina uygun diismesi gerekir.

Bu anlamda da &zellikle rivayet malzemesinin nasil kullanilacagi konusunda
halkin bilgilendirilmesi lazimdir. Bu noktada piyasada mevcut olan eserlerin de
yeterli olmadigimi rahathikla soyleyebiliriz. Bu konuda halkimiza tavsiye
edilebilecek eser sayisi oldukga azdir. Ozellikle cemaat ve tarikat ehline, hem
kaynagiyla, hem isnadiyla hem metniyle rivayetlerin ciddi bilimsel bir
arastirmadan gecirmeden kullanilmamas: gerektigi anlatilmalidir.  Fakat bu
temenninin gergeklesmesi zordur. Ciinkii bu yapilar ve basindakiler, genelde
insanlarin sorgulamasini, arastirmasini, elestirmesini istemezler. Ve bunlar insanlar
sorguladiy, elestirdigi, arastirdifi zaman kendilerinin herhangi bir 6zelliklerinin
veyahut otoritelerinin olmadiginin ortaya ¢ikacagindan korktuklar: i¢in insanlar:
asla  temel kaynaklara, arastirmaya, sorgulamaya ve  diisiinmeye
yaklastirmamaktadirlar. Bu sebeptendir ki mesela ¢ogu zaman dogrudan Kur’an
metninin okunmasina karsi ¢ikan kesimlerde oldugu gibi dogrudan Kur’an ve
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Siinnet'e veya Kur’an-Siinnet iizerine yapilmis olan arastirmalara insanlarin
ulasmasini engelleyen yogun ¢abalara sik sik rastlayabiliriz.

Dolayisiyla genelde popiiler Islam dedigimiz, halk tipi Islami hareketler
icerisinde yer alan insanlarin aydinlatilabilmesi igin, Fazlurrahman’in tabiriyle
bizim aydinlanmis bir muhafazakarhiga ihtiyacimiz vardir. Aydinlanmis
muhafazakarlik demek, gelenegi elestirel bir gozle okuyarak, Kur'an-Siinnet
lizerine, dine dair yazilan eserlerin veya sahislarin yaptigi yorumlarin mutlaka
sorgulanmasi demektir. Bu noktada ozellikle kitaplar s6z konusu oldugunda Ibn
Teymiyye'nin -Allah ona rahmet eylesin- su soziiniin biitiin Miisliimanlar’a adeta
bir hikmetli s6z, bir vecize gibi dgretilmesi gerekir: ‘o) _all ) BBl e S @RS Y fbn
Teymiyye'nin Ulimu’l-Kur’an’a dair yazdig1 eserde yer alan bu ifadesi “Kur’an
disinda hatasiz hicbir kitap yoktur” manasina gelir. Maalesef bugiin insanlarin
yazdig1 ve icerisinde birakin hata yoktur demeyi hatadan gegilmeyen eserler pekala
hem igerik olarak hem de din ticareti agisindan kutsanabilmektedir. Buna basta
Risale-i Nur olmak {iizere cemaat tarikatlarin biitiin yayinlarin1 katabiliriz. Bunlar
aslinda Islami ilimler agisindan durumlari ¢ok ciddi olarak elestirilmeye muhtag ve
verdikleri bilgilerin dogrulugu son derece tartismali eserler olmasma ragmen,
bunlara adeta ikinci bir vahiy goziiyle dahi bakilabildigini hepimiz biliyoruz. Bu
bakimdan insanlara fbn Teymiyye'nin bu soziinii, yani Allah’in Kitab’i diginda
hatasiz higbir kitap olmadigini mutlaka belletmek lazim. Ayrica yine insan olarak
da Hz. Peygamber’in dahi hata etmez bir insan olmadigi, bilakis bir insan olarak
zaman zaman hata edebildigi Kur'an-1 Kerim’de ¢ok agik olarak pek c¢ok ayette
goriilebilmektedir. Ayrica rivayetlere gore kendisinin de hata edebilecegini bizzat
Hz. Peygamber sdylemektedir. Mealen “Ben ihtilaf konusu bir meselede hiikiim
verdigim zaman bazen taraflardan birinin daha etkili konusmus olmasina bakarak onun
lehine hiikiim verebilivim. Eger o sahis hakkinda haksiz yere hiikiim vermissem o hakk:
almasin” seklindeki beyanlari, keza namaz kildirirken yanlis kildirinca sehiv secdesi
yapmasi vs. gibi hususlar usulil’l-fikh kitaplarinda ve Ef’alu’r-Rasul’e dair eserlerde
genisce anlatilmigtir. Hz. Peygamber’in beger olarak hata ettigi kesindir. & JS)
(O3 oildadll 2 5 (53 “Bijtiin insanlar hata edebilir, hata edenlerin en hayirlilart ise
hatadan dénenlerdir.” darb-1 meseli de bu baglamda sdylenmistir. Insanoglu
peygamber de olsa yaratilig olarak hata yapabilir, dolayisiyla peygamberler icin
dahi hatasizlik s6z konusu olmadigina -hatasizlik sadece peygamberlik gorevinin
ifas1 ya da vahyin tebligi agisindan gegerli olduguna- gore sahabe tabiin ve diger
nesillerin de hatasiz olmadiklar1 ifade edilmektedir. Maalesef oOzellikle Siinni
kesimlerde gerek peygamberimizin gerek sahabenin, asla hata etmez insanlar
seklinde sunulabildiklerini goriiyoruz. Bu hatasizlik daha sonra kademe kademe
mezhep imamlarina ve nihayet giiniimiizdeki kendisini dini dnder olarak kabul
eden insanlara kadar sirayet etmekte, bu da, bu insanlarin din istismari
yapmalarinin 6niinii agmakta, kotii niyetlilerin islerini kolaylastirmaktadir. Onun
icin Miisliimanlar’a Kur’an disinda hatasiz bir kitap olmadigi fikrinin telkin
edilmesi ve buna baghh olarak da sahabe-i kiramin Peygamberimiz bir adim
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atiginda “Ya Rasulullah bu senin kisisel emrin mi yoksa vahiy mi?” diye
sorguladig1 gibi bizim de bugiin dinle ilgili olarak 6niimiize gelen her kitabi, bize
sOylenen her sozii, yapilan her vaazi, televizyondaki radyodaki her konusmay1
mutlaka sorgulamamiz, dogrulugundan emin olmamiz lazim. Bunlarin gercekten
de Kur’dn’a ve Sitinnet’e uygun olduklarindan emin olduktan, yapilan yorumlarin
saglikli oldugundan emin olduktan sonra bunlar1 hayata aktarma cihetine
gitmemiz lazim.

A. Oztekin: Hocam, acikladiginiz istismarlar hakkinda bazi ornekler
verebilir misiniz?

M. H. Kirbasoglu: Dikkatle bakildig1 zaman kolaylikla goriilebilecek pek ¢ok
ornek vardir. Bunu kirk senedir Islami hareketlerin icerisinde yer alan ve Islami
hareketleri takip eden biri olarak rahatlikla sdyleyebilirim. Maalesef son yillarda
Islami kesimin yaptig1 din istismar1 oldukga vahim boyutlara ulagmis durumdadar.
Evet siyasi liderler pek ¢ok konuda din istismarlar1 yapmuslardir, 6zellikle de se¢im
zamanlarli. Ama bunun bu kadar, son yillarda artik insanlar1 biktiracak kadar ve
yogun bir bicimde, neredeyse dini, dini sembolleri ve terimleri agzina almadan
hicbir politik konusma yapamayacak kadar vahim bir noktaya gelmis olmasi bence
dine hizmet degil, dine bir kétiiliik olarak degerlendirilmesi ve dinin, Tiirkiye’de
siyasi alandaki tartismalarda ve propagandalarda aragsallastirilmasimnin oOniine
gecilmesi lazim. Bu sadece kendisini dindar olarak nitelendiren kesimler i¢in degil,
din karsitlig1 iizerinden siyaset yapan veya toplumsal hareketliliklere girisen
kesimler i¢in de gecerlidir. Dolayisiyla dinin olumlu veya olumsuz, pozitif veya
negatif yonde olsun her tiirlii istismarina engel olmak, dolayisiyla dinin siyasi
ekonomik sosyal her tiirlii ¢ikar faaliyetine alet edilmesinin dniine gecmek gerekir.
Bu anlamda onciiliik herkesten fazla Miisliimanlara diiser, bu bakimdan bu dinin
istismar1 meselesini acilen giindeme almakta yarar vardir. Burada “ben zaten
Miisliiman’im, benim namaz kilmam ve orug tutmam niye istismar olsun” seklinde
bir itirazin gegerli olmadigimni sdylemeliyim. Eger bir insan, bir politikact namaz
kiliyor, namaz kilarken fotograf cekiliyor ve bu sosyal medyada yayinlaniyorsa,
bunun dinin Allah’a has kilinmas: ilkesine ters diistiigiiniin bilinmesi lazimdir.
Tabii bunu baskalar1 da yapiyor olabilir ama bunu baskalarinin yapilmasina goz
yummak da aym sekilde o kabahate ortak olmak demektir.

Dinin nezih bir bicimde ve giindelik ¢ikarlara alet edilmeyecek sekilde layik
oldugu mevkie yerlestirilmesi gerekir. Bu konuda hem ilahiyat camiasinin hem
diyanet camiasinin, hem cemaat, tarikat yapilarinin hem politikacilarin hem de
medya sorumlularinin gerekli hassasiyeti gostermesi gerektigini sOyleyebiliriz.
Aksi takdirde din gerekli itibarini kaybedecegi icin tamamen aragsallastirilacak,
boylece de dinin  yeryiliziinde gergeklestirmesi  beklenen  hedefleri
gerceklestiremeyen bir kuruma, tamamen Marx'in afyon dedigi tiirden bir yapiya
déniistiiriilmesine engel olunamayacaktir. Ozellikle bu noktada okuyucularin Ali
Seriati’'nin “Dine kars1 Din” kitabinin mutlaka okunmasi 6nerilir. Ayrica yine din
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istismar1 6rneklerine dair en yogun elestirileri yapan Nureddin Top¢u'nun hemen
hemen biitiin kitaplarim1 mutlaka yeni neslin tanimas: gerektigini rahatlikla ifade
edebiliriz.

Istismarcilarin ydntemlerine gelince, bu noktaya da aslinda diger sorularin
cevaplari esnasinda temas etmis olduk ama dedigimiz gibi bu noktada
istismarcilarin ~ Oncelikle dogru olmayan yanhs bilgileri biiyitk 0lciide
kullandiklarini rahatlikla sdyleyebiliriz. Onlarin biitiin malzemesinin sahte dini
bilgiler, sahte bir din tasavvuru oldugunu sdyleyebiliriz. O bakimdan bunlarin
istismarlarinin 6niine ge¢menin en etkili yolu insanlara sorgulayici zihniyeti tavsiye
etmek, Ozellikle kaynak sorgulamasina tesvik etmek, dini bilginin kaynag:
konusunda capraz kontrollerin yapilmasinin énemine dikkat ¢ekmektir. Bu vesile
ile din istismarinin 6niine gecmek igin, herhangi bir konuda bir kurum veya
sahistan bilgi aldigimiz zaman tek bir yerden ve kisiden bilgi almakla
yetinilmemesi, ayn1 konuda farkl birkag ilim adamina da bu konuda sorulmasi ve
bu sorular eger ayn1 yonde birlesiyorsa yogunlasiyorsa bunun dogru yolda
oldugumuzun bir isareti kabul edilmesi gerekir; ama verilen cevaplar arasinda
ciddi farkliliklar ve tezatlar olursa o zaman aragtirmanin daha da derinlegtirilmesi
ve ilerletilmesi gerektigi sonucuna varilmasi lazimdir. Her haliikarda dini bilginin
basibos ve kontrolsiiz bir sekilde toplumda istismar edilmesine engel olacak
mekanizmalarin kurulmast lazimdr.

Bu anlamda ozellikle Diyanet Isleri Baskanligi elindeki imkanlarla bu
konuda toplumu aydinlatmakla miikelleftir. Zaten bu onun maalesef yerine getirip
getirmedigi siirekli olarak tartisilan anayasal gorevidir. Ancak bizatihi Diyanet
Isleri Bagkanligi'nin baz1 calisanlarinin din istismar1 konusunda, problemin énemli
bir pargasi haline gelebildigi de goriilmektedir. Nitekim Islamiydt Dergisinin
“Diyanet” sayisinda, yapilan alan arastirmalarinda Ankara merkez vaizlerinin %15-
17 oraninda zayif ve uydurma hadis kullandiklari, Ankara veya Sirnak’taki imam
hatiplerin Siinnet ve hadis bilgileri iizerine yapilan bir baska yiiksek lisans tezinde
benzer bir oranin c¢ktigl, en son bundan yine 7-8 sene Once Trabzon'da 200
civarinda imam hatip tizerinde yapilan mezuniyet tezinde, benzer sekilde vaaz
irsad faaliyetleri esnasinda kullanilan mevzu veya zayif hadis oranin %15’ten asag1
diismedigi goriilmektedir. Bu da vaaz ve irsad adi altinda kullanilan rivayetlerden
her yedi rivayetten bir tanesinin ¢iiriik ve uydurma oldugunu gostermektedir. Yani
bunlarin dinde kullanilmayacak nitelikte rivayetler olmasi ve bunlarin Diyanet
Teskilat1 biinyesinde goriilmesi ve keza Diyanet Tegkilati’nin din adamlarina vaaz
irsad faaliyetlerinde kullanilmak tizere uydurma hadisleri igeren bir kitap dahi
yayinlayamamis olmasi, mesela Ibn Arrak’m Tenzihu’s-Serid’sim terciime edip din
gorevlilerinin-vaizlerin eline verememesi bile ashinda bu konuda Diyanet Isleri
Tesgkilat’min da sorgulanmasma yol acacak Onemli bir problem olarak
goriinmektedir. Din istismar1 konusunda bizatihi resmi dini kurumlar da sorunun
parcasi olunca, artik ¢oziimiin kaynag1 olmasi gerekenler bizatihi problemin pargas:
haline gelmis olmaktadir. Bunun da sebebi agiktir: Resmi dini kurumlar siyasetin
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kontroliinden ¢ikmadikga, tam anlamiyla bagimsiz, 6zgiir ve 6zerk olmadikca
daima siyasi iradenin amaglarina hizmet etmekten ve bu amacla da din istismarina
alet olmaktan kurtulamayacaktir. Onun icin de —iilkemiz agisindan konusursak-
basta Diyanet Isleri Teskilat: olmak {izere dini kurum ve yapilarin en kisa zamanda
tamamen siyasi iradeden bagimsiz, 6zerk yapilar haline getirilmesinde biiyiik bir
yarar vardir.

A. Oztekin: Hocam, izin verirseniz Diyanet Isleri Bagkanliginin son
donemde yayinladig: “Hadislerle islam” adli eseri okuyucularimizin dikkatine
sunmak istiyoruz. Umit ederiz ki bu eser, soziinii ettiginiz problemin ¢ziimiine
katki saglayacaktir. Peki Hocam tam da bu noktada, din istismarlarinin
onlenmesi icin neler yapilmalidir?

M. H. Kirbasoglu: Birincisi, bu konuda toplumun din 6gretim ve egitiminin
acik ve seffaf bir bicimde stirdiiriilmesi lazimdir. Her seyin basi olarak insanimizin
artik “hayir” demeyi, sorgulamayzi, itiraz etmeyi 6grenmesi lazim. Ciinkii mesela
¢ocuklarimiza okullarda imam hatiplerde din 6gretim ve egitimi verilmektedir.
Verilen din egitimi bir takim kitaplar iizerinden yapilmaktadir. Bu kitaplarda
yazilan bilgileri biz ebeveyn olarak kontrol etmeliyiz ve bizim uygun gérmedigimiz
hususlarin din adina ¢ocuklarimiza devlet eliyle 6gretilmesine gerektiginde itiraz
etmeliyiz, bu konuda gerekli adimlar1 atabilmeliyiz.

Diyanet Isleri Bagkanligi'na bagli camilerde, mescitlerde, Kur’an kurslarinda
yapilan her tiirlii vaaz, irsad ve din egitim-6gretimi faaliyetlerinde, keza dinin
esaslarina aykir1 oldugundan siiphelendigimiz her adimda mutlaka bu konuda
gerekli kanuni adimlar1 atmaktan ¢ekinmemeliyiz. Bu anlamda Avrupa Birligi
uyum yasalar1 gercevesinde gerceklestirilen bir takim temel kanunlar vardir.
Maalesef insanimiz bu temel kanunlarin kendisine tamidigr haklarin farkinda
degildir. Bu cercevede mesela bilgi edinme kanunu, gosteri ve yiiriiyiis kanunu,
tiikketici kanunu gibi pek ¢ok temel kanun diizenlemesi vardir. Bu kanunlar
uygulamada vatandasin fevkalade lehine olan kanunlardir. Bunlardan da
yararlanarak din istismariyla miicadele alaninda adimlar atilabilir.

Basit bir 6rnek vermek gerekirse mesela Diyanet Isleri Bagkanligimin
yaymladigr Kur'an Yolu Tefsiri, normalde piyasadaki tefsirlerin hemen hemen
tamaminin gerisinde, hi¢bir 6zelligi olmayan ve mevcut bilgilerimize yeni bir bilgi
katmayan, neredeyse tamamen Diyanet Islam Ansiklopedisi'ndeki Kur'an'la ilgili
maddeleri kes-yapistir yontemiyle bir araya getirmesi ve yine bu tefsiri yazan
hocalarimizin fikha dair yazdig: ilmihal kitabinin bazi parcalarinin eklemlenmesi,
keza bu tefsiri yazan hocalarin yaptig1 mealin orada serpistirilmesi ile olusturulan,
adeta kes-yapistir sistemiyle olusturulan bir kitaptan 6te bir sey degildir. Nitekim
bu konuda gerek benim Islami Ilimlerde Metot Sorunu adli kitabimda, gerek Mustafa
Ozttirk'tin Meal Kiiltiirii adli kitabinda iki ayri elestiri yazilmistir. Benimki ilk
baskiya yonelik, Mustafa Oztiirk’{inki ikinci baskiya yonelik yaklasik yiizer sayfalik
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birer elestiridir. Diyanet daha sonra bazi yanlislar1 diizelttiklerini sOylemisse de
durum degismemistir. Zira Oztiirk tefsirin II. ve III. baskilar1 igin de elegtiri
yapmustir. Maalesef durum sadece ilk baskida degil diger baskilarda da vahimdir,
hatta diger baskilarda durum daha da vahimdir. Birinde siyah dediklerine
digerinde beyaz, birinde evet dediklerine Obiiriinde hayir diyecek kadar ciddi
anlamda laubalilik sergilenmistir. $Simdi mesela bu tefsir hala basilmaktadir.
Halbuki tiiketici mahkemesine miiracaat ederek mesela, Diyanet halka maalesef
hileli veya saglikli olmayan mal satiyor gerekgcesiyle sembolik de olsa dava agilmas:
miimkiindiir. Ben bu konuda avukat arkadaslara sordugumda hukuken bundan ne
gibi bir sonug¢ alinabileceginden emin olmadiklarini sdylediler. Ama en azindan
Diyanet Igleri Tegkilati'nin da kendisine ceki diizen vermesi ve insanlara, kendisine
glivenerek bu tefsiri satin alan insanlara, piyasadakinden ¢ok daha kaliteli bir tefsir
sunmaya kendisini zorlamak bakimindan bir etkisi olabilir. Her haliikarda
Miisliimanlarin biitiin hukuki kanuni zeminlerde haklarin1 sonuna kadar aramasi
gerekir ve bizim resmi dini kurumlarin veya cemaat ve tarikatlarin kolesi
olmadigimiz, onlarin her dedigini kabul etmek durumunda olmadigimiz da
insanlara telkin edilmelidir.

S6z konusu eserin aslinda daha derinlikli ve 0zgiin diizeyde olmasi
gerekmektedir. Baskanlik, imkanlarin1 kullanmak suretiyle, ilim adamlar: eliyle
daha basarili ¢alismalar yapmali ve halka sundugu din hizmetinin kalitesini
ylikseltmelidir. Halk olarak bizler bunu isteme hakkina sahibiz. Hatta bu konuda
duyarli olarak Baskanligin daha kaliteli eserler ortaya koymasi igin ¢abalama
sorumlulugumuz vardir.

Ote yandan bu noktada RTUK’e ¢ok is diismektedir. RTUK'{in maalesef bu
konuda gérevini yaptigini sdylemek s6z konusu degildir. Ozellikle gorsel medyada
inamilmaz diizeyde ve sekilde, din istismarinin pek ¢ok Ornekleri vardir ve bu
istismarlar inanilmaz boyutlara varmistir. Bu noktada halkin resmen kandirildiginm
ve istismar nesnesi haline getirildigini gore gore devletin bunu seyretmesi bence en
basta anayasaya aykiridir. Ciinkii devletin gorevlerinden biri de aym zamanda
kendi vatandaslarina bu konuda gerekli destegi saglamaktir. Bu noktada belki de
toplumsal muhalefet kavramini gelistirmemiz lazim ve bu gibi kesimlere kars: bir
takim tepkiler verilebilir. Mesela gerek resmi kurumlara gerek sahislara gerekse
sivil kurumlara karsi, yapilan din istismarlarina karsi, bunlarin geri adim
atmalarini saglamak icin bir takim elektronik imza kampanyalar1 yapilmaktadir.
Bir¢ok konuda oldugu gibi bu gibi konularda da elektronik imza kampanyalarin
imzalamak son derece kolaydir. Imzay1 actiginiz zaman bir hedef belirlersiniz. On
bin, yirmi bin, elli bin, yiiz bin imza topladiginizda ve bunu resmi-sivil ilgili
makamlarin 6niine koydugunuz zaman bunlar1 nazar-1 itibara almamas: miimkiin
degildir. Bu noktada meseleyi sadece bir ¢atisma iliskisi olarak géormemek lazim.
Ayni zamanda devlet kurumlarina yardimci olmak bakimindan da bu tip
kampanyalar yapilabilir. Ciinkii netice itibariyle anayasanin ve kanunun kendine
verdigi yetkiye dayanarak bir takim kurumlar, mesela RTUK, mesela Diyanet 1§1eri
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Baskanlig1 bazi adimlar atmak istese bile, bu konudaki toplumsal baskilardan
cekinerek geri adim atilabilir. Iste bu kurumlarin daha cesur adimlar atmalarini
saglamak igin, toplanacak binlerce ytiiz binlerce imzalarla, imza kampanyalari ile
destek verildigi zaman bu hususlar1 uygulamasi bakimindan uygulayiclar: daha
da cesaretlendirmis oluruz. O bakimdan ¢6ziimii sadece devletten beklemeyip
toplum olarak bizlerin alana inmesi, devletin miispet yonde attif1 adimlari
desteklemesi, devletin eksik kaldig1 noktalarda o boslugu doldurmas: ve yanhs
yaptig1 zaman da devlet kurumlarina karsi gerekli itirazlarin yapilmasi ve biitiin
bunlarin da tamamen kanuni mevzuat cercevesinde yiiriitiilmesi gerekir.

Bu noktada yapilacak islerden bir tanesi de, toplumu kanuni haklar:
konusunda aydinlatmak, bilin¢lendirmektir. Hemen hemen her ilde yeterince
avukat ve kanun adami insanimiz oldugu igin bunlar pekala gesitli sivil toplum
orgilitleri marifetiyle insanlari, bilhassa Avrupa Birligi uyum yasalar1 gercevesinde
cikarilan temel kanunlar konusunda bilgilendirmeleri, haklarin1 onlara 6gretmeleri
ve daha sonra bu haklarini kanuni diizlemde talep etmeye yonlendirmeleri de son
derece yerinde olacaktir. Aslinda biitiin bunlar sadece din istismar1 degil, bu
toplumun daha adil, daha seffaf, daha temiz, daha huzurlu bir toplum haline
gelmesi icin de mutlaka atilmasi1 gereken adimlardir.

Bu noktada s6ztimiizii, belki birkag tistadin soziiyle baglamakta yarar vardir.
Bunlardan biri Dr. Ali Seriati’dir. O sdyle der; “elestirinin bittigi yerde putculuk
baglar.” Biitiin bu istismarlar aslinda gapraz kontroliin, elestirinin, sorgulamanin
olmamasindan kaynaklanmaktadir. O bakimdan elestirel diisiince ¢ok Snemlidir.
Ali Seriati’'nin bu soziinii serlevha edinmemiz gerekir. Bir baska giizel s6z Cemil
Meri¢’e aittir. O soyle der; “Tiirkiye’de sagc1 solcu yoktur (bu sagci solcuyu biz
sOyle de anlayabiliriz; Alevi-Siinni, Kiirt-Tiirk yoktur), sadece namuslular ve
namussuzlar vardir.” Biz namuslularin bu iilkede gii¢lii olmasimni saglamak
zorundayiz. Maalesef, sayilar1 az olmasina ragmen namuslu olmayanlar bu
toplumda, daha giiclii daha organizedirler. Bunlara karsi namuslularin organize
olmasi ve daha sofistike yontemlerle ¢alismasi lazimdir.

Bunlara bir iigiincii slogan olarak da Ismet Inonii'ye atfedilen “Bir {ilkede
namuslular, en az namussuzlar kadar cesur olmalidir” s6ziinii eklememiz gerekir.
Bu gercevede saniyorum; yeni nesillere, ¢ocuklarimiza, torunlarimiza daha iyi bir
gelecek birakabilmek igin, sadece dini alanda istismara degil, toplumdaki biitiin
sosyal adaletsizliklere, biitiin kokusmusluklara, biitiin yozlasmalara, biitiin
diinyevilesme siireglerine, her tiirlii yolsuzluga, riigvete, hirsizhga, adam
kayirmaya, nepotizme, rantiyeciliklere vs. yani hem ahlaka hem vicdana hem
slam’a aykir1 olan, toplumdaki biitiin uygulamalara karsy; dinimiz, irkimiz,
mezhebimiz, mesrebimiz, diinya goriisiimiiz ne olursa olsun ortak bir noktada
bulusarak miicadele edecek bir refleksi de gelistirmemiz lazim. Artik bu,
parcalanmishiktan, kutuplasmadan kurtularak ortak ahlaki dogrultuda
bulusabilecek yeni bir vizyona ihtiyacimiz var.
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Bu noktada da Islam aslinda bize yeter, ama hangi Islam veya nasil bir Islam
sorusu 6nemlidir. Aliya Izzetbegovi¢'in dedigi gibi “Yeryiiziinde iyi, giizel, dogru
olan ne varsa bunlarin ikinci adi Islam’dir.” diyen bir Miisliimanlik gerek bize. Bu
anlamda artik kimlikler tizerinden degil, nitelikler izerinden bir ayrismaya ihtiyag
vardir. Benim de kisisel goriisiim budur. Artik insanlarla yolumuzu, dinli veya
dinsiz, sagc1 veya solcu, alevi ya da Siinni, sosyalist veya liberal, Tiirk ya da Kiirt
oldugu icin degil ahlakli veya ahlaksiz oldugu i¢in ayirmaliyiz. Bu noktada ahlakin
Miisliimanlarin tekelinde olmadigini, pek ¢ok Miisliiman’in ahlaksiz olabildigi gibi,
dine uzak olan ama son derece ahlakli insanlarin da olabilecegini rahatlikla
sOyleyebiliriz. Olabilecegini degil oldugunu, Tiirkiye’de ve Ortadogu’da sivil
toplum orgiitleriyle calisan biri olarak, bizatihi yasayarak gordiigiimii bildirmek
isterim. Ahlakin sadece Miisliimanlara has olmadigini, Hiristiyanlar'da,
Yahudiler'de, ateistlerde, Marksistler’de, sosyalistlerde, Aleviler'de, $ia’da vs. yani
her kesimde son derece ahlakli, son derece giizel insanlarin oldugunu gorebiliriz.
Nitekim Ali Seriati, bir Sii olmasina ragmen pek ¢ok Siinni'ye rahmet okutacak
kadar muhtesem bir Miisliimanlik sergileyebilmektedir. Ayni sekilde Aleviligin;
“eline, beline, diline sahip ¢ik” Ogretisi fevkaldde onemli ahlaki bir &gretidir.
Bunlarin desteklenmesi gerekir. Keza bu giin toplumda, 6zellikle somiiriilen, ezilen
siniflarla; is¢i simiflarla ilgili olarak, sol kesimlerin ¢ok daha hassas oldugu
bilinmektedir. Islami kesimin de aymi sekilde, is¢i sinifiyla, emekci sinufiyla,
ezilenler, magdur edilenler, garibanlar, fakir fukaralarla ilgili olarak sol kesimlerle
beraber, yan yana, omuz omuza bu insanlarin acilarini dindirmek igin beraber
miicadele edebildigi yeni bir kiiltiire, yeni bir bakis agisina ihtiyac1 vardir. Ingallah
glindemdeki bu tartismalar ve yapilan bu calismalar belki Tiirkiye’de ahlakin,
erdemin, faziletin, adaletin, esitligin merkezde yer aldigi yeni bir kiiltiiriin
olusmasina hizmet edecektir. Bu kiiltiir Islami acidan da bize uzak bir kiiltiir
degildir. Ciinkii biz Hz. Peygamber’in (sav) de iginde yer aldigi Hilfu'l-Fudul
Ogretisi igerisinde yetismis bir nesiliz. Keza biz ilk defa Medine-i Miinevvere’de,
Medine site Islam Devleti'ni kurarken Yahudilerle beraber kurmus ve Yahudilerle
birlikte ortak yasama iradesini sergilemis bir medeniyetin ¢ocuklariyiz. Ayrica biz
daha sonra Sam’da, Kahire’de, Bagdat'ta, [stanbul’da Isfahan’da; Yahudiler,
Hiristiyanlar, Mecusiler, Zerdiistler, Dehriler, zindiklar, ateistlerle, biitiin bunlarla
bir arada; dostluk, kardeslik i¢inde yasamisiz. Fikre sadece fikirle cevap vermis,
elestiriye elestiriyle kargihik vermis, ama asla yeniceri mantifiyla yani “vurun
sOyletmeyin” mantigryla hareket etmemis bir medeniyetin ¢ocuklartyiz. Ama ne
yazik ki giliniimiizde bu medeniyetin ¢ocuklari, birakin kendisi gibi
diisiinmeyenleri; kendi iginde, kendi Miisliiman kardesini, sirf kendisi gibi
diistinmedigi icin, herkesin gozii 6niinde, diinyanin gozii éniinde kitir kitir kesecek
kadar akil-mantiktan, ahlak ve vicdandan basiretten ve sagduyudan uzaklasmis
durumdadr.

O bakimdan 6niimiizde uzun, dikenli, sarp bir yolun ve yokusun oldugunu
soylemek miimkiindiir. Bu yokusu asmak i¢in 6nderlik edecek olanlarin da hig
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kuskusuz ilim ve fikir erbabi, Ali Seriati'nin tabiriyle “sorumlu aydin”lar oldugunu
soylemek gerekir. Ancak genelde entelektiieller su giinlerde hem politikacilarin
hem de halkin gerisinde kalmakta ve adeta nal toplamaktadirlar. Bu denklemi
tekrar degistirerek fikir adamlarinin, ilim adamlarinin hem topluma hem siyasete
hem de genis halk kitlelerine yon verdigi ve dinin de cahillerin ellerinden
kurtularak gergekten ehil insanlarin ve ehil kurumlarin eline verildigi bir dénemi
gerceklestirmek iizere hepinizi biiyiik bir goreve beklemektedir. O halde buyurun
goreve!

A. Oztekin: Hocam degerli vakitlerinizi bizlere ayirdiginiz igin gok tegekkiir
ederiz.

M. H. Kirbasoglu: Ben de tesekkiir ediyor ve iyi ¢alismalar diliyorum.
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Interview

“Religious Abuse from Different Aspects””
Adil OZTEKIN*
M. Hayri KIRBASOGLU™

A. Oztekin: Mr. Kirbasoglu, we are examining the topic of “Alienation and
Religiousness” in this issue of the Theological Academia Journal. Accordingly,
could you please inform us about “Religious Abuse” which is considered as
means of alienation?

M. H. Kirbasoglu: Setting the conceptual borders of religious abuse is not
easy as you can imagine. However, the verse “make religion specific to Allah” —
el 4 ualie- (al-Muminun 40/14 and the rest) in the Quran is the most trustworthy
source in this regard and can be a reference point for us. What is meant here is
making religion totally specific to Allah and avoidance of including any types of
ideas to religious issues without Allah’s permission. The essential meaning of
religion indicates the “occurrence of everything depending on Allah’s permission
and decisions.” The concepts or actions out of this framework are included in the
context of religious abuse, at different degrees.

However, the ideological and actual examples of religious abuse are not at
the same level. Some can be included within the borders related to religious abuse,
but some may be more relative in this regard. Therefore, assessing the examples of
religious abuse at the same level may be wrong. One of the most important forms of
religious abuse being a current issue is in regard to the religious abuses of non-
Muslims. The use of Islamic doctrines for different purposes by non-Muslims is
generally called religious abuse. This issue is mentioned in recent discussions
between the Islamic and others, regarded as secular. The Islamic side responds to
claims from the secular side that Islamic section commits religious abuse stating
that praying, fasting, giving alms and performing other visible Islamic practices
cannot be a religious abuse. However, the Islamic side should criticize themselves
more here. Performing Islamic duties is an obligation for all Muslims for sure, but
as we noted before, these duties are only fulfilled for Allah’s approval. However,
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be referred to for citations.
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when a person or politician prays to get people’s approval or votes, their prayers
become religious abuse even if their religious action is an obligation.

In addition, a speaker’s reference of religious symbols more than is
necessary, causes certain issues which results in doubts of religious abuse. Thus, it
should be noted that abuse can be done by believers of a religion. We can briefly
explain the concept of religious abuse as using religion for irrelevant purposes. This
concept is not limited to actions of those who do not believe in that religion. Even
the believers of that religion can abuse their religion for different goals. There are
historical evidences, and this case is still relevant today. These can be referred to
later.

A. Oztekin: Sir, does abuse take place only in the field of religion or does
it occur in other fields, too?

M. H. Kirbasoglu: The answer to the question of whether abuse is specific to
religion, is that it is certainly not specific to religion. Almost anything sacred or
valued can be abused. The luxurious and wealthy lives of communist leaders who
ask for self-sacrifice and renunciation from people supporting them in a communist
system, which contradicts the communist ideology, can be an example in this
regard, or the economic actions of a person who adopted the liberal ideology or
their relationships with the workers in their factory may contradict with personal
liberal ideologies, which can be another example in this regard. Accordingly, it is
fair to say that abuse occurs in the actions of Islamic people, left-wingers, Kemalists,
Alawis, nationalists and all sorts of social actors, as you can imagine. We know that
various religions, sects, cults and ideologies are used by people to open space
through the associations established via the Sunni and Alewi ideologies, to show
themselves as leaders, and to get unearned income before the government.

There are more examples than that for sure. Religions, ideologies and
everything beneficial are used to achieve goals related to global imperialism.
Moreover, we see that the capital-related branches of capitalist actors abuse Islam
during Ramadan to increase profit by abusing people’s religious feelings of love
and respect for religion to encourage them to consume more but these capitalists
have no love or respect for Islam, so this is another type of religious abuse. Thus,
the concept of abuse can be related to all religions and ideologies, states and
governments, and formal, public and religious institutions at a social and global
level. Accordingly, it is not fair to state that abuse is specific to the religious field,
but, the worst forms of abuse occur in the field of religion.



The Journal of Theological Academia

A. Oztekin: So, what sort of abuse occurs in the hadiths?

M. H. Kirbasoglu: First of all, we should ask the question of what sort of
abuse-related differences are present between the Quran and the hadiths. The abuse
of the Quran is largely indicated by twisting the meanings of the verses and causing
misinterpretation, as it is not possible to change the text of Quran. In this case, it is
fair to say that almost all Islamic groups, sects, cults, congregations and similar
formations have made efforts to abuse the Quran one way or another. However,
Sufism is regarded as the field where this abuse occurs most intensely, and
congregations and cults take part in this process of abuse. Other important
examples of religious abuse include people’s action of assigning irrelevant
meanings known as “esoteric comments” to the Quran and using the Holy Book to
justify their own doctrines.

There are many forms of abuses related to the Quran in modern times.
Moreover, many verses are used or abused for commercial purposes in the
advertisements of many goods including foods, such as honey. Similarly, the Quran
is often abused for political purposes not only in Turkey, but also in other Islamic
countries and in their political movements. Therefore, these topics should be
handled more carefully. There are clear examples of abuse occurring in the
publication of the Quran text. For instance, people have the purpose of earning
money and do business by selling the Quran or religious texts, instead of making
sure that the Quran reaches more people and that the Quran’s doctrines are
fulfilled, in the commercials and propagandas such as “Quran with Tewafuq”,
“Odorous Quran” or “Quran with this/that feature”. The Quran can be published in
printing houses and this will be done for a price, so there is business in this regard.
However, this process is transformed into a trade of the Holy Book, performed in a
flamboyant manner with false statements, which is not appropriate for Muslims.
Therefore, it can be stated that delivering the Quran and religious texts to people
for free and in honesty, which is done by certain countries such as Saudi Arabia,
would be a better approach in this regard. The efforts to sell certain verses, prayers
and similar materials, which can be easily accessed by Muslims, for excessive
prices, by specially pressing them with different materials or conducting certain
commercial activities indicating the Quran or religious texts with certain false or
unreal qualities, which are different from those which the Quran uses to
characterize itself, are among the common examples of abuse related to the Quran.
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One of the most significant forms of abuse is by cherry-picking verses from
the Quran and neglecting other verses, which is performed by people when they
consult the Quran to learn about orders in an issue, although this is not regarded
completely as abuse. Naturally, abuses of the Quran are not limited to these. It is
fair to state that the Quran has been turned into the means of abuse at a greater
degree, including the fields of trade, policy, society and formation of certain
congregations and groups. Unfortunately, many examples of this case can be seen
in all sections of the Islamic world.

Hadiths, or more precisely, the “Hadith Narratives”, suffer from a broader
context of abuses. Abuse of the Quran is rather related to twisting the meanings of
the verses instead of distorting the texts, but the abuse of the hadiths have two
aspects. These abuses are either in the form of false hadiths created to fulfill
personal interests in policy, economy and society, or twisting the meanings of
certain hadith narratives. I think we published a relevant article entitled “Istismara
Elverisli Miinbit Toprak: Hadisler (Efficient Lands Suitable for Abuses: Hadiths)” in
the Islamiyat Dergisi (Journal of Islam). There is more detailed information and
further examples about how hadiths can be turned into forms of abuse. As I
mentioned in the forms of abuses related to the Quran, hadiths are also used as
goods sold and purchased in commercial activities, similar to the fields of abuse for
the Quran, and many narratives are used to realize political purposes or group-
based interests. It should be noted that most of the narratives used in these abuse
efforts are false, while some can be regarded as true. However, these true narratives
can be abused, too, and misinterpretations of them can be reflected to people.
People generally choose to use the narratives which will be helpful for their own
benefits according to them.

Moreover, there are many “modern falsifications” created to abuse the
authority of the Quran and the hadiths, which may sound odd to many people.
Although Muslims have not attempted to create a new Holy Book thus far, there
are many forms of abuse regarding the hadiths at the moment, and people
sometimes create false hadiths which are even included in legislative books. Thus,
religious abuse is performed on both the Quran and the hadith texts, and by using
Allah and the Prophet for this purpose, which was also the case in the past. The
most typical modern examples in this regard are the false statements of a certain
congregation, cult or Islamic group members who say that they saw and spoke with
Allah or the Prophet in their dreams, which is clearly slanderous against Allah and
his messenger. There are many people in the visual or written media making this
critical mistake. In addition, not only are Allah and the Prophet being used, other
sacred beings are also used and abused religiously. More precisely, the concepts
which are sacred to people are abused, which includes assigning holiness to
mausoleums, graves or anything mortal although these have no divinity in
themselves, turning these into business organizations, abusing people’s feelings,
and promotions and practices of religious congregations and other formations
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which encourage people to seek assistance from people rather than Allah, although
the Quran, the Surah al-Fatihah, clearly orders humans to serve Allah and seek help
from Allah. Therefore, the issue of abuse has been the most important problem for
religions. The issue of religious abuse is not specific to Islam. There are examples of
abuses in Christianity and Judaism. One of the best examples in this regard is Jesus’
fight against Jewish rabbis. The Prophet Jesus severely criticizes them saying that
they are vipers as they turn temples into business places.

The religious institutions and classes of religious people can also be a part of
this abuse process. There are many examples indicating that religious institutions
are used in political approaches of Turkey and in other Islamic countries.
Regarding political issues, particularly the Middle East policy and sectarian
movements, formal religious institutions can give any sort of religious declarations
and sermons upon the desires of governments. It is clear that religion is
occasionally used by governments to neutralize, terminate or encourage people to
terminate opponents to authority in society. The concept of takfir has most typical
relevant examples. The recent campaigns against the late Nasr Hamid Abu Zaid in
Egypt and abjuration-related accusations of an Azhar sheikh toward Hasan Hanafi,
which I learned from the press yesterday, are examples of abuse used by religion
and religious authorities to suppress critical opposition and ideologies which object
to the system. There are similar historical cases in this regard. The Ottoman
practices toward the Alewi people and the fatwas of Abu Suud in this regard are
political, rather than being religious. In addition, Sheikh Badrattin, the qadi of
Simavna, and many other people were executed upon the fatwas or
encouragements of many religious authorities, including Shayk al-Islam. Most of
these incidents are based on political reasons, instead of religious ones. Regarding
the earlier periods, for instance, during the oppressions applied under the cover of
the “Halk al-Quran” issue, people — such as Ahmad ibn Nasr al-Huzai I reckon —
were killed upon the order of the caliph of the era as they said “The Quran is a
creature”, which is an example of religious abuse based on excuses as understood
from History by at-Tabari. In addition, it is mentioned by at-Tabari that this person
obtained permission from the people of Baghdad to spread benevolence while
preventing malevolence, that he was getting prepared to resist to the caliph in
Baghdad, and that he was killed by the caliph under the cover of religious reasons.
These are the clear indicators that religious abuse takes place in the political field
more for political purposes.
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A. Oztekin: Sir, what kind of relationship exists between abuse and sacred
beings?

M. H. Kirbasoglu: This is an important question because it means the things
that are not sacred are not suitable for abuse. However, the sacred concepts of Islam
are quite limited. Therefore, people have created new sacred beings to expand the
borders of abuse. These sacred beings have been created in both the Islam of
classical medieval times and modern periods so that religion, which is called as
opium by Marx, can be used more easily to sedate or direct people. The most
typical examples in this regard include adding the titles of “hazrat”, “efendi”,
“hodja” and “sheikh” before the names of people who are not religious authorities,
have no serious works in the field of Islamic ideology but become the leaders of
certain congregations and cults when they are alive or after their death. Moreover,
the expressions such as “radiallah al-anhu”, “rahmatallah alaiyh” or “quddisah
sirruh” are added after their names. These are the steps which aim to set the
grounds for the masses to be directed by these people or those around these people.
For instance, the same qualifications are never used for a doctor, physicist, engineer
or even a theologist because adding “hazrat” before the name of a doctor or saying
“rahmatallah alaiyh” while mentioning him is not an action that could enable
people to abuse this profession, but people’s ignorance can be abused by adding
similar titles before or after names as religion is quite suitable for abusing. It can be
said that the number of sacred beings is constantly being increased, or many sacred
facts or actions that are not included in Quran are now produced. Therefore, people
who can illuminate society should explain what is sacred in Islam and what is not.

For examples, expressions like “quddisah sirruh” are quite common in the
Sufism literature. However, Allah does not bless the soul of a dead man, according
to the Quran and the Sunnah. These reflect nothing but the people called as awliyah
being blessed before the public, and having an interest in this regard. People need
to be more and more careful to guard against these.

A. Oztekin: Sir, what is preventing people from learning religious abuse
from different perspectives?

M. H. Kirbasoglu: The most important reason is ignorance. Therefore,
ignorance has always been common in the Islamic world and people have been
prevented from reaching the sources of Islamic information in time. Accordingly,
the class of religious people including the leaders of the formations such as
congregations and cults make people dependent on this class. The culture of
imitation or blind imitation has been made dominant. Domination of this imitation
culture, which is generally verbal, works for both the people benefiting from this
system and administrators and politicians because as we all know, leaders of
certain political parties in the past make agreements with the leaders of certain
congregations or cults before elections, which is also relevant today. They are
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offered certain quotas. Moreover, members of these congregations or groups are
notified about the party which they will vote for, as per the instructions, which
sounds similar to the slavery system, and people give their votes to these parties.
Thus, a sort of religious abuse or abuse of the system is established here. There are
similar practices too these days. Therefore, people should be told that they need to
build their own aspects of religiousness with their free wills.

For that purpose, Islamic information can be accessed in the present times
more so than in the past. In addition, people who have college degrees and can
make their own decisions in many fields should inform themselves by reading
many works related to the Quran, hadith, Sunnah, figh and other Islamic topics and
cross check the information coming from the people regarded as religious
authorities. Accordingly, people should be taught about critical thinking so that
they can understand that everything said about Islam may not be true. When
questions arise in the sermons or conversations made in mosques, imams should be
asked about the verses or hadiths as the sources of these sermons. If sermons are
not based on any verses, they should be asked about whether there are any similar
verses in this regard, or they should investigate those issues based on their own
interpretations. Regarding the hadiths, unfortunately, most of the hadiths used in
the sermon-guidance activities are quite problematic. 1) Their sources should be
asked, and narratives with no sources should not be considered. 2) The type of the
source is important, too. Narratives should be conveyed with imputations in the
sources. Narratives with no imputations should not be considered. 3) Imputations
are not solely enough. They should be reliable. 4) Reliability is not enough, either.
The text should suit the basics of Islam.

Accordingly, people should be informed about how the narration materials
can be used. It is fair to state that the works in the market are not sufficient. The
number of works which can be advised to people is quite limited. The people of
congregations and cults should be told that narratives should not be used without
adequate scientific investigations regarding the sources, imputations and texts.
However, it is hard for this wish to come true because these organizations and their
leaders do not want people to question, investigate or criticize them. They prevent
people from reaching basic sources, investigating, questioning or thinking, as they
fear that people can understand the false positions or authorities when they
question, criticize or examine what they do. Thus, we can see people’s intense
efforts from the past which prevent others from reaching the studies directly
conducted on the Quran, the Sunnah and the Quran-Sunnah relationship which is
also the case for the sections objecting to reading Quran text directly.
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Therefore, to enlighten people in the movements we call ‘popular Islam’ or
‘public Islamic movements’, we need an enlightened conservatism which is also
noted as Fazl ar-Rahman. Enlightened conservatism means critically reviewing
traditions and questioning people’s works or comments over the relationship
between the Quran and the Sunnah. The following statement by Ibn Taymiyyah —
May Allah have mercy on him — should be taught as a wise statement or proper
quote to Muslims when it comes to sacred books: * ¢l ¥) L&)l (e S als ¥ | This
statement by Ibn Taymiyyah in his work on Ulum al-Quran means that there is no
faultless book other than the Quran. Unfortunately, people’s works which are full
of errors, let alone being faultless, can be blessed for their contents and religious
trade. All publications of congregations and cults, particularly Risalah al-Nur, can
be included in this scope. Although these need to be seriously criticized in regard to
Islamic sciences and the authenticity and correctness of their information is
controversial, we know that these are sometimes even regarded as a second
revelation. Accordingly, people should be taught this statement of Ibn Taymiyyah
and told that there is no faultless book other than the Quran. Moreover, the Quran
clearly indicates in many verses that even the Prophet, as a human being, makes
mistakes. According to certain narratives, the Prophet says he can make mistakes
himself. Prophet’s statements meaning “I may sometimes give decisions in favor of one
of the parties, considering the more effective speech of that party when 1 review
disagreement-related issues. If I give unfair decisions regarding that party, that party
should not have a right.” Issues of mistaken prostration when leading people while
praying have been broadly reflected in usul al-figh books and Af’alu ar-Rasul
works. The It is clear that the Prophet makes mistakes as a human. ( o3t o3 i JS
O3 ol 3 5) The proverb “All people may make mistakes, but the most benevolent
ones among those making mistakes are the ones who recognize their mistakes and make
efforts not to do so again” is said in this regard. People can make mistakes even if they
are prophets. Therefore, as prophets do not make mistakes only while they perform
their duties or declare the revelations, sahabah, tabiun and other generations are
not faultless either. Unfortunately, Sunni people regard the Prophet and the
sahabah as faultless people. This faultlessness was associated with the imams of
sects in the past and is associated with the people who regard themselves as the
religious leaders today, who facilitate abuse-related actions and malevolent acts.
Therefore, Muslims should be told that there is no faultless book other than the
Quran and we should question and confirm the correctness of religious books,
statements, sermons or any speeches on TV or radio offered to us just like the
sahabah who asked the Prophet “O! Muhammad! Is this your personal order or a
revelation?” when he took action. After making sure that these really suit the Quran
and the Sunnah and that interpretations are proper, we should fulfill what we see
or hear.

A. Oztekin: Sir, could you please give examples about the abuse forms you
mentioned?
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M. H. Kirbasoglu: There are actually many clear examples. I can easily say
this as a person who has followed and been in Islamic movements for 40 years.
Unfortunately, the religious abuse committed by the Islamic people in the last years
has reached terrible levels. Political leaders abuse religions from many aspects,
especially during election time. However, there is such a degree which shows that
people have been fed up and that politicians have not been making speeches
without mentioning religion, religious symbols and terms, is not a service to the
religion. Instead, these should be regarded as malevolence, and people should be
prevented from instrumentalizing religion in the political discussions and
propagandas in Turkey. This is valid for both the sections considering themselves
religious and for the sects performing political actions through religious opposition
or by conducting social movements. Thus, preventing religious abuse from all
aspects and blocking people from abusing religion in all sorts of political, economic
and social interest-based activities is a necessity. Accordingly, Muslims should be
the ones to lead in this regard. Therefore, the issue of religious abuse should be
examined urgently. I should add that an objection such as “I am already a Muslim.
How can my prayers and fasting activities be an abuse?” is not valid here. If
somebody prays, and takes a photograph when praying and shares this on social
media, this contradicts with the principle that religion is specific to Allah. Other
people doing this of course, but overlooking these actions means participation.

Religion should be properly assigned the position that it deserves, and that
will not let people abuse religion. It should be noted that the academia of theology,
religious authorities, cult organizations, politicians and press members should
show sensitivity in this regard. Otherwise, religion will be instrumentalized as it
will lose its reputation. Therefore, people will not be prevented from turning
religion into an institution which cannot fulfill expected targets or will transform
religion into a form as depicted like opium by Marx. Readers are encouraged to
read “Dine Kars1 Din (Religion Against Religion)” by Ali Seriati in this regard. In
addition, we can say that the new generation should read almost all the books of
Nureddin Topgu who directs the most intense criticisms toward religious abuse.

Regarding the methods of abusers, we mentioned this issue while answering
other questions but as we stated before, it is clear that abusers generally use false
information in this regard. Their materials include false religious information and a
religious depiction. Therefore, the most effective way of preventing their abuse is to
recommend a skeptical approach, encourage them to ask about sources, and to
perform cross-checks in terms of the sources of religious information. Therefore, we
should not confine ourselves to a single person or a source when we need
information on an issue for the purpose of preventing religious abuse. Moreover,
we should consult more than one religious authority for an issue and think that we
are on the correct path if our questions have things in common. However, if there
are serious differences and contradictions between the answers, the research should
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be deepened and advanced. Mechanisms which will prevent people from abusing
religious information in an uncontrolled manner should be established.

Accordingly, the Presidency of Religious Affairs is responsible for
enlightening society, considering its capabilities. This is actually its constitutional
duty, which is constantly discussed as people doubt whether the Presidency of
Religious Affairs actually fulfills its duties. However, it is obvious that some efforts
by the Presidency of Religious Affairs have become significant parts of the problem
regarding religious abuse. The field research performed in the “Diyanet” issue of
the Islamiyet Dergisi (Journal of Islam) indicate that central preachers in Ankara use
weak and false hadiths at 15-17%, and a similar rate was found in a master’s thesis,
conducted to examine the Sunnah and Hadith knowledge of the imams and
preachers in Ankara and Sirnak. A graduation thesis undertaken on approximately
200 imams and preachers in Trabzon seven or eight years ago indicated that the
rate of weak or false hadiths used in preaching and guiding activities did not fall
below 15%. This evidence show that one in every seven narratives used during
preaching and guiding programs is weak and false. Another problem is that the
Presidency of Religious Affairs is doubted, as these false narratives are seen in the
offices of the organization of this institution however the Presidency of Religious
Affairs has yet to publish a guide about the hadiths to be used by the religious
authorities in the preaching and guiding activities and deliver the translation of
relevant works, such as Tanzihu ash-Sharia by Ibn Arrak, to the religious authorities
and preachers. The institutions that should be a source of solutions become a part
of the problem, as the governmental bodies also become a part of the issues related
to religious abuse. The reason is actually clear. Formal religious institutions will
keep on serving the goals of political authorities and be the means of religious
abuse, unless they are excluded from the control of policy and become fully
independent, free and autonomous. Thus, all religious institutions and
organizations, particularly the Presidency of Religious Affairs for Turkey, should be
freed from policy and become autonomous as soon as possible.

A. Oztekin: Sir, we would like to present the latest work “Hadislerle Islam
(Islam with Hadiths)” published by the Presidency of Religious Affairs for the
attention of our readers. We hope this publication will help overcome the issues
you mentioned. Well, what can be done to prevent religious abuse?

M. H. Kirbasoglu: Firstly, religious education for society should be maintain
clearly and transparently. People now need to learn how to say “no” or to reject.
For instance, our children are provided religious education schools and this
educational activity is performed through certain books. We should check the
information in these books as parents and raise objections when the religious points
that is not regarded as appropriate are taught by the governmental teachers of our
children and take necessary actions in this regard.
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We should not hesitate to take legal actions against these issues which we
consider as contradictory to religious principles, seen in all sorts of preaching,
guiding, and religious education-training activities conducted in mosques, masjids
and Quran classes managed by the Presidency of Religious Affairs. There are
certain basic laws formed in line with the European Union adjustment laws.
Unfortunately, our people are not aware of the rights assigned to them by these
laws. There are many basic legal amendments such as the law on the right to get
information, and to walk and protest, or the law on consumer protection in this
regard. These laws are perfectly in favor of citizens in practice. Actions can be taken
to fight against the religious abuse using these laws.

For example, Kur’an Yolu Tefsiri, published by the Presidency of Religious
Affairs is behind almost all of the religious interpretations in the market, and does
not have any new features or contribute to current knowledge on this subject. This
book is nothing but a copy and paste from the items related to the Quran in the
Encyclopedia of Islam, from the religious guides-related to figh written by the
author who wrote this tafsir, and from the interpretations of the author who wrote
that tafsir. Thus, two separate critiques have been presented by myself in my book
named Islami Ilimlerde Metot Sorunu and by Mustafa Oztiirk in his book named Meal
Kiiltiirii. My criticism is for the first edition and Mustafa Oztiirk’s is for the second
edition, and both critiques contain almost a hundred pages. The Presidency of
Religious Affairs have later announced that they corrected some mistakes;
however, the situation did not change. Additionally, Zira Oztiirk made a critique
about the third and fourth editions of the interpretation. Unfortunately, not only
the first edition but also the following editions have serious problems. Serious
inconsistencies exist between editions as the same thing was considered as positive
in one and negative in another. This interpretation is still being published.
However, it is possible to symbolically file a lawsuit by applying to the consumer
court with the reason that the Presidency of Religious Affairs sells fraudulent and
unhealthy products to the public. When I asked lawyers about this, they said they
were not sure about its possible legal outcome. However, this may enable the
Presidency of Religious Affairs to correct themselves and make them present a
more qualified interpretation than those in the market, to people who trusted them
and bought the interpretation. In any case, Muslims should seek for their rights on
every legal ground, and people should be explained that we are not slaves of
governmental or religious agencies, communions or cults and we are not obliged to
accept everything that they have said.

The abovementioned work should be more detailed and authentic. The
Presidency of Religious Affairs should conduct more successful works with
scientists and increase the quality of religious services provided to public. We, as
the public, have the right to ask for this. We also carry the responsibility of making
efforts to ensure that the Presidency of Religious Affairs present more qualified
works by being more aware about this subject.
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The Radio and Television Higher Council has a responsibility regarding this
issue. Unfortunately, we are unable to state that the Radio and Television Higher
Council has fulfilled its duty. There are various examples of religious abuse
especially on visual media in every level and way, and such abuse forms are
widespread. At this point, for the government to ignore the fact that the public is
deceived and have become the object of abuse, conflicts with the constitution as it is
the government’s duty to provide support to citizens about this. We should
improve the concept of public opposition. Then we can respond to such sections.
For instance, e-signature campaigns have been conducted against governmental
agencies, persons and non-governmental institutions about religious abuse to
ensure they take a step back. Singing e-signature campaigns about these issues is
just as easy as any other e-signature campaigns. When you start a campaign, you
set a goal. It is impossible not to be taken into consideration when you get
thousands of signatures and submit these to related governmental or non-
governmental agencies. Such cases should not be regarded only as a conflict of
interests. This type of campaigns can be carried out to help the governmental
agencies. Even if some institutions such as the Radio and Television Higher Council
and Presidency of Religious Affairs want to take steps based on the authorization
given by the constitution and law, they may refrain due to public pressure.
Therefore, by gathering thousands of signatures and conducting signature
campaigns, we may encourage and enable these institutions to take bolder steps
and implement them. Additionally, we, as the public, should not expect everything
to be carried out by the government, and we should get involved, support the
positive steps taken by the government, fill the gaps where government lacks and
conduct necessary opposition against governmental agencies when mistakes are
made, and all of these should be carried out within the scope of the legal regulation.

One of the actions to be performed is to raise the public’s awareness on their
legal rights. Through the activities conducted by the non-governmental
organizations, lawyers and lawmen in every city of Turkey, the public should be
informed about the primary laws enacted within the frame of the European Union
adjustment laws and notify them about their rights, and then direct them to request
these rights on legal grounds. In fact, all these steps are necessary to make the
public more equal, transparent, decent and peaceful as well as reducing religious
abuse.

At this point, it is beneficial to add the statements of various masters. One of
them is Dr. Ali Seriati. He says “when the critiques end, idolatry starts.” All of these
abuse forms result from the absence of cross checking, critiquing and questioning.
Thus, critical thinking has the utmost importance. We should put this statement of
Ali Seriati as the headline. Another good statement belongs to Cemil Meri¢. He says
“In Turkey, people are not right or left wing (herein, we can regard this as that
people are not separated as Alewi or Sunni, Kurdish or Turkish); people are either
honest or dishonest.” We have to make sure that honest people are powerful in
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Turkey. Although they lack in number, dishonest people are more powerful and
organized. Honest people need to be organized and work with more sophisticated
methods against dishonesty.

The third statement which is referred to Ismet Inénii is as follows: “Honest
people in a country should at least be as brave as dishonest people.” In this context,
we should come together regardless of our religion, ethnicity, religious sect,
disposition and opinion, and develop a reflex to fight against all public
implementations which are contrary to morals, conscience and Islam such as
religious abuse, social injustice, corruptions, profanations, fraud, bribery, theft,
favoritism, nepotism, rentiers, etc. to form a good future for the next generation,
our children and our grandchildren. We need a new vision enabling us to be on a
mutual moral direction by getting rid of this fragmentation and polarization.

At this point, Islam is sufficient for us, but the question of which and what
kind of Islam is important. We need the Islam defined by Aliya Izzetbegovic: “The
second name of what is good, beautiful and right in this world is Islam.” Therefore,
the segregation should be based on qualities not on identities. That is my personal
opinion. We should part ways with people not because they are religious or not,
Alewi or Sunni, socialist or liberal, Turkish or Kurdish, and they are on the right or
left wing, but because they are honest or dishonest. We can say that morals do not
belong to only Muslims; lots of Muslim people can be dishonest and people who
are far away from religion can be very honest. The word should be “are” rather
than “can.” I, as someone who worked with non-governmental organizations in
Turkey and Middle East, I personally witnessed this. We can see that morals does
not pertain to Muslims. There are numerous good and honest people who are
Christians, Jews, atheists, Marxists, socialists, Alewi, Shiite, etc. In fact, although
being a Shiite, Ali Seriati is able to present perfect Islamic behaviors that can make
various Sunni people pray for him. Similarly, the doctrine of Alewi sect “be careful
about your hand, waist, tongue” is an important precept. These should be
supported. In today’s society, people on the left are more sensitive about the
oppressed classes and working class. Islamic people also need a new culture and
point of view enabling them to put up a fight with the people on the left to ease the
sufferings of the working class, oppressed, bedeviled, and poor people. I hope that
these current discussions and studies will contribute to the formation of a new
culture which has morals, virtue, honor, justice and equality in its center in Turkey.
This culture is not unfamiliar for us to use in terms of Islam because we grew up in
line with the doctrine of Hilf al-Fudul which includes the Prophet. We are the
descendants of a civilization which founded the Islamic State in al-Madinah al-
Munawwarah together with the Jews and displayed the will to live together with
them. Additionally, we lived together with Jews, Christians, Zoroastrians, Parsees,
Dehrs, and atheists in Damascus, Cairo, Baghdad, Istanbul and Isfahan in a friendly
environment. We are the descendants of a civilization which responded to opinion
with opinions, critiques with critiques but never acted according to the logic of a
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janissary: “hit them and do not let them talk.” However, the children of this
civilization are so alienated to wisdom, logic, morals and conscience that they can
kill their Muslim brothers in front of the entire world just because they do not share
the same opinion with them.

Accordingly, it is fair to state that we have a long, difficult and rugged path
ahead of us. It should be noted that the people leading others in overcoming this
issue should be theologically developed and “responsible intellectuals” as noted by
Ali Seriati. However, intellectuals are far behind the policy-makers and people and
fail in what they are doing these days. We need to change this problematic
structure, and we all have great responsibilities in forming a period when
philosophers and scientists guide the masses and policy-makers, and when religion
is organized by competent people and institutions instead of ignorant people. Then,
let us work!

A. Oztekin: Sir, thank you very much for your precious time.

M. H. Kirbasoglu: You are welcome. I wish you success in your work.
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