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Kur’an’in Farkli Yorumlanmasi
-Nisa Suresi’nin 86. Ayeti Ornegi-

Halil ALDEMIR*

Ozet

Miifessirler Kur'an metninden, kendilerinden ve kendilerini ¢evreleyen sartlardan
kaynaklanan nedenlerden dolay1 ayetlerin yorumunda farkli goriisler dile getirmislerdir.
Nisa Suresi'nin 86. ayeti de miifessirlerin farkli yorumlarmin goriildiigii ayetlerden biridir.
Bu ayet, selamlasma, hibe ve baris baglaminda tefsir edilmistir. Mezhebi faktorler, Kur’an'in
baglamini dikkate alma, dilbilimsel veriler, degerlendirmeler ve hadisler ayetin farkl
yorumlanmasinda etkili olmustur. Bu arastirmada sdz konusu yorumlar igerik ve delil
bakimindan birbirleri ile karsilastirilmistir. Selamlasmanin ve verilen selami daha iyi
bi¢cimde almanin ya da aynen tekrarlamanin rivayetlerle sabit bir hakikat oldugunu kabul
etmekle birlikte ayetin baris baglaminda yorumlanmasimin daha isabetli oldugu sonucuna
varilmistir. Ayetin bazi Hanefilerin iddia ettigi gibi hibe ile alakasinin olmadig1 da tespit
edilmistir.

Anahtar Kelimeler: Selam, hibe, baris, yorum farklilig, tefsir

Different Interpretations of the Holy Qur’an
-Example of Surah Nisa, Verse 86-

Abstract

Exegetes, from the text of the Qur'an, from themselves and from reasons arising from
the circumstances that surround them, have expressed different opinions on the
interpretation of the verses. The verse 86 of the Surah Nisa is also one of the verses
about/on/around which different interpretations of the commentators have been observed.
This verse has been interpreted in the context of greetings, charity and peace. Sectarian
factors, attentions of the context of the Qur'an, linguistic data, assessments and hadiths have
been effective on difference of interpretations of the verse. In this study, the content and the
comments in question were compared with each other in terms of evidence. The study
concludes that it is more appropriate to interpret the verse in the context of peace, while
acknowledging that salutation and receiving the salutation in a better form or repeating it is
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a fixed truth with narratives. It has also been determined that the verse does not relate to
charity as some Hanafis argue.

Keywords: Greeting, grant, peace, differentiation of interpretation, exegese

Giris

Gonderilis gayelerinden biri insanlarin ihtilaf ettikleri konular: agiklamak! ve
bu konularda ¢oziimler getirmek? olan ildhi vahiylerin zamanla, 6zellikle de din
adamlarinin sergiledikleri olumsuz tutumlar ile ihtilafin nedeni haline geldigi
anlagilmaktadir.s Kutsal metinlerin anlagilmasindaki ihtilafi sadece din adamlarinin
yaklasimlarina baglamak elbette dogru olmaz. Zira metnin tarihsel baglaminin
tizerinden uzun zaman geg¢mesi,* yorumcunun metnin indigi donemdeki dili
kusatamamasi, vahyin indigi toplumun diisiince ve pratigi hakkinda yeterli
bilgilerden yoksun olmasi, yaklasim tarzi farkliligi, 6n kabulleri vb. nedenler de
kutsal metinlerin anlasilmasindaki farkliliklarda etkilidir.

Insanlara gonderilen vahiy halkasinin sonu olan Kur'an-1 Kerim yukarida
ozetle deginilen sebeplerden dolay: farkli anlama ve yorumlama ile kars: karsiya
kalmigtir. Niizul siirecinden uzaklastikca, dzellikle de Islam Tarihinde mezheplerin
tesekkiil ve kurumsallasmasi ile birlikte ihtilaflarin bir yandan sayisi artmis bir
yandan da ¢Oziimlenmesi zor hale gelmistir. Zira her kesim kendi goriisiinii
desteklemek igin birtakim argiimanlara sarilmis, diger tarafin ya da taraflarin da
kabul edecegi birtakim delilleri siralamigtir. Ote yandan kargi tarafin kabul edip
ileri siirdiigii delilleri ya yok saymis, ya da onlarin iddia ettiklerini
desteklemedigini ortaya koymaya calismistir. Netice itibariyle de kurumsal
anlamda sahip ¢ikilan, sistematiklesmis ihtilaflar ortaya ¢ikmustir.

Tefsir yazin1 hizli bicimde goézden gegirilecek olsa Kur’an tefsirinde farklh
yorumlarin varligr tartismasiz bir gercek olarak ortaya cikar.s Bu farkliliklarin
nedenlerini cesitli bicimlerde kategorize etmek miimkiindiir. Ancak bunlar1 Kur’an
metninin yapisina, miifessire ve miifessirin i¢inde bulundugu kosullara baglamak,
ayri ayri siralamaktan daha isabetli goriinmektedir. S6zgelimi Kur'an’da gegen
kelimelerin bir kisminin ¢ok anlamli olmasi, ayetlerdeki kiraat farkliliklar: gibi
tefsirde ihtilafa yol acan etkenler, Kur’an metninin yapisi ile ilgilidir. Miifessirin
donanimi, mezhebi, dilbilimsel verilere ve rivayetlere vukifiyeti, bu kaynaklara
bakis1 vb. nedenler de tefsirde ihtilafa neden olan etkenler arasinda yer alir. Bunlar

1 en-Nahl 16/39; en-Neml 27/76.

2 e]-Bakara 2/213.

3 el-Bakara 2/42, 79, 174; Al-i Imran 3/19; el-Casiye 45/17.

4 bk. Caliskan, Necmettin, “Niiz{il Sirasina Gore Tefsir Yaklagimimin Kur’an Yorumuna Etkisi (Beyanu'l-
Hak Ornegi)”, Mustafa Kemal Universitesi Sosyal Bilimler Enstitiisii Dergisi, Yil: 2017 Cilt: 14 Say1: 40 s. 406-
408. (s. 398-422).

5 Sicak, Ahmet Sait, “Yorum Farkliliklar1 Agisindan Bir Tefsir Kaynagi Olarak Kur’an-1 Kerim”, Insan ve
Toplum Bilimleri Aragtirmalar: Dergisi, 2014, cilt: III, say1: 3, s. 642-646. (s. 632-651).
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da miifessir ile ilgili nedenler seklinde bir iist baslikta toplamak miimkiindiir. Bir
de miifessirin i¢inde bulundugu kosullar, siyasal durum, aktiiel tartismalar vb.
etkenler vardir.s Bunlar da miifessiri ¢evreleyen sartlarin bir yansimasidir. Bu
sekilde Kur'an ayetlerinin farkli anlagilmasini {i¢ ana baslik altinda toplandig:
goriilmektedir.”

Bu arastirmada Nisa Suresi'nde yer alan bir ayet hakkinda biraz o6nce
kategorize edilen nedenlerden dolay1 miifessirlerin farkli yorumlar dile getirmeleri
ele alinacak ve bunun degerlendirilmesi yapilacaktir. 56z konusu ayette Allah Teala
soyle buyurmustur: “1 3 5 ls 5edl 1548 43 4321957, Nisa Suresi‘ndeki bu ayet,
miifessirler tarafindan selamlasma, hibe ve baris baglaminda yorumlanmustir.

I.Selamlasma Baglaminda Ayetin Yorumlanmasi

Bu ayetin selamlasma baglaminda yorumlanmasinda anahtar rolii, s, 43
ve 152 kelimelerine verilen anlam oynamaktadir. Bu kelimeler tefil babindan fiili
mazi, masdar ve emr-i hazir olup h-y-y kokiinden tiiremistir. Bu kokte diri olmak,
yasamak anlamlar1 vardir.s Dilimizde ¢ok kullanilan hayat kelimesi de bu kokten
gelen bir kelimedir. Yasamak ile selamlagsma arasindaki bagi ise Islam oncesi
Araplarin birbirleri ile kargilagtiklar1 zaman “4 dua” demeleri olusturmaktadir.
Buna gore karsilasan insanlardan biri digeri i¢in Allah’tan onu yasatmasini temenni
etmektedir. Basta Taberl olmak iizere bir¢ok miifessir bu kelimeye dua anlamini
vererek tefsir etmeleri de bundan ileri gelir.® Bu anlami verenler, Araplarin
kargilagtiklar1 zaman 4 &b diyerek karg: taraftaki insan igin uzun 6miir dilemek
suretiyle birbirlerini selamladiklarin belirttikten sonra ayeti tefsir etmislerdir.n

Miifessirler bu kelimelere selam ve selamlama anlamlarini verirken sadece
kelimenin kok anlamina ve Araplarin Islam 6ncesi selamlagma tiirlerinden birine
bakmakla yetinmemislerdir. Bunlara ilave olarak Kur'an metninin kendisinden de
yararlanmuslardir. Tam da bu noktada “& 4 &&) A Wy d5a dg45 133/Sana
geldiklerinde, Allah'in seni selamlamadigi bir sekilde seni selamlarlar.”12 ayetini sz
konusu goriiglerini desteklemek igin zikretmislerdir.* Zira bu ayette de h-y-y
kokiinden yine aymi babdan tiiretilmis ge¢mis zaman kipinde bir fiil
bulunmaktadir. Tefsir kaynaklarinda gegen bilgilere gore bu ayet, Medine’deki
Yahudilerin Hz. Peygamber'e (s.a.v.) yonelik diismanca tavirlarindan biri iizerine

¢ bk. Cide, Omer, 2/146 ve 6/20 Ayetlerinin Tebsirat Baglaminda Degerlendirilmesi, Sosyal Bilimler
Dergisi, ¢.7,s.13, s. 151. (138-153).

7 Demirci, Mubhsin, Tefsir Tarihi, s. 43-51.

8 bk. Isfehani, Miifreddt, s. 268-270.

9 {sfehani, Miifredat, s. 270; Razi, Mefitihu'l-gayb, X, 183.

10 Taberi, Cimi’u’l-beydn, V, 188. Ayrica bk. Kurtubi, el-Cimi’, V, 297; Altst, Rothu'l1-ma’éni, V, 129.

11 Razi, Mefitihu'l-gayb, X, 183; Alast, Rihu'l-ma’dni, V, 129.

12 e]-Miicadele 58/8.

13 fbnu’l-Arabi, Ahkému’l-Kur'dn, 1, 482; Kurtubi, el-Cémi’, V, 298.
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nazil olmustur. $oyle ki, Yahudiler Hz. Peygamber (s.a.v.) ile karsilaginca ona a3t
¢ile yerine ¢ile oLl diyorlardi. Kendilerince bir yandan selam vermis oluyorlar, bir
yandan da telaffuz oyunu ile Hz. Peygamber'e (s.a.v.) beddua ediyorlardi. Boylece
hem zahiri kurtarmis oluyorlar, hem de kinlerini kusarak bir sekilde tatmin
oluyorlardi. Miifessirlerin anlattiklari bu hadise, hadis kaynaklarinda da yer
bulmustur. Ornegin giivenilir hadis kaynaklarinin basinda gelen Imam Buhari'nin
ve Imam Miislim’in “Sahih”lerinde bu rivayet gecmektedir.’s

Miifessirlerin ¢ogunlugu Miicadele Suresi'ndeki ayeti s6z konusu kelimeyi
selamlama seklinde aciklamuglardir.e Ancak miifessir Tahir ibn Asir bu ayetin
Yahudiler ile Hz. Peygamber (s.a.v.) arasinda gegen bu hadise iizerine inmedigini,
ayetin miinafiklarin cahiliye adetleri veya Yahudilerden 6grendikleri bazi kinayeli
sozlerle selamlamalar1 {izerine indigini sdylemistir.” Onun bu yorumu diger
yorumlardan farkli olsa da ayetin selamlasma baglaminda indigi goriisiine zarar
vermez. Tersine ayetin selamlasma baglaminda indigi goriisiinii destekler. Bu
bilgilerden sonra rahatlikla denebilir ki miifessirlere gore bu ayette h-y-y kokiinde
tiremis kelime selamlasma anlaminda kullanilmistir.

Miifessirler bu arastirmanin konusu olan Nisa Suresi'ndeki ayeti selamla
baglaminda yorumlarken Arap siirinden de yararlanmuslardir. S6zgelimi Kurtubi
Muallaka sairlerinden en-Nabiga ez-Ziibyani'nin su beytinde gegen ve h-y-y
kokiinden yine tefil babindan tiiremis muzari zaman kipinde kullamlan kelimeyi
bu anlami1 desteklemek i¢in zikretmislerdir:

Caliall (358 ¥ sl pain Y 5l (an aguad
Aralarindaki beyaz tenli cariyeler selamlar onlar1
Catilmis degneklere asilmis kirmizis ipekten elbiseleri®

Kurtubi ve Sevkani bu ayette kastedilenin selam oldugunu agikca
belirtmiglerdir.» Hatta Tbnu’l-Arabi bu kelimeye miilk anlami verilinceye kadar
alimlerin ve miifessirlerin tahiyye kelimesi ile burada selamin kastedildigi
konusunda icm@’ ettiklerini belirtmistir.2 Onun bu ifadesini ¢ogunlugun bu sekilde
diisiindiigli seklinde anlamak gerekir. Zira kendisi de bu ifadeyi kullandig1 yerde
miifessirlerin bu ayeti farkli bicimlerde anladiklarin1 delilleri ile birlikte

14 Mukatil Ibn Siileyman, Tefsir, 111, 332; bn Ebi Zemenin, Tefsir, 11, 395; Begavi, Me‘alimu’t-tenzil, IV, 343;
ibn ‘Atiyye, el-Muharrar, XIV, 345; Ibnu'l-Cevzi, Zadu'l-mesir, VIII, 10; Kasimi, Mehdsinu't-te vil, IX, 169.

15 Buhari, “Edeb”, 38; Miislim, “Selam”, 6-12.

16 Mukatil Ibn Siileyman, Tefsir, 111, 332; bn Ebi Zemenin, Tefsir, 11, 395; Begavi, Me‘alimu’t-tenzil, IV, 343;
ibn ‘Atiyye, el-Muharrar, XIV, 345; Ibnu’l-Cevzi, Zadu'l-mesir, VIIL, 10; Kasimi, Mehdsinu’t-te vil, IX, 169.
17 fbn A@ﬁr, et-Tahrir ve't-tenvir, XXVIII, 31.

18 z1 »=Y! sar1 ipek olarak da agiklanmuisgtir.

19 Kurtubi, el-Cami’, V, 298.

20 Kurtubi, el-Cimi’, V, 298; Sevkani, Fethu’l-Kadir, 1, 784.

21 fbnu’l-Arabi, Ahkdmu’l-Kur'én, 1, 482.
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anlatmaktadir.2 Ayrica buradaki tahiyyeden maksadin sSide 3l seklinde verilen
selam oldugu goriisiinii cogunluga nispet etmistir.»

Her ne kadar Muhammed Izzet Derveze arastirmalari sonucu bu ayetin
sebeb-i niizGlii hakkinda miifessirlerin bir rivayet nakletmedigini belirtse de
konuyla ilgili aktarilan bir rivayete gore bazi insanlar selam verme konusunda
isteksiz davraninca bu ayet nazil olmustur.» Bu rivayet de ayetin selamlama
baglaminda yorumlanmasim destekleyen delillerden biridir. Diger yandan
selamlagmak Islam dininin énem verdigi konulardan biridir. Hadis kaynaklarmda
aktarilan rivayetlere gore miisliimanlar arasinda bilinen selamlasma ilk insan Hz.
Adem ile melekler arasnda gerceklesmistir.» Hz. Peygamber (s.a.v.) de “Ey
insanlar! Selami aramzda yaygmlastirimz!”» buyurarak selamin yayginlastirilmasini
tesvik etmigtir. Bu hadislerin bir kismi Ozellikle selamlasma konusunda gesitli
diizenlemeler ve yonlendirmeler icermektedir. Bu rivayetlerin igerigi ise ayetin
selamlama baglaminda yorumlanmasimi desteklemektedir. $oyle ki, gerek Hz.
Adem’in meleklerle selamlasmasini anlatan rivayette, gerekse Hz. Peygamber
(s.a.v.) doneminde gerceklesen bazi selamlasma Orneklerinde selamin daha giizel
ve uzun ifadelerle alindig1 goriilmektedir.» Ancak bu durumun tersini de gérmek
miimkiindiir. S6zgelimi Ebu Avane'nin Enes Ibn Malik’ten yaptig1 rivayette Hz.
Peygamber'in Hz. Aise’'nin odasina giderek “4iS,is 4 des s <l dal oSle 23l
seklinde selam verdigi, onunda “& 4w, Sl oSiles” seklinde selami aldig:
goriilmektedir.» Bu rivayette Hz. Aise'nin selami daha giizel bicimde almasi bir
yana ayniyla bile almadig goriilmektedir.

Ayetin tefsiri hakkinda ilk etapta selam ile ortiistiiriilmesi zor goriinen bir
yorum daha zikredilmistir. Malikilerden Ibn Vehb ve Ibn Kasim’in Imam Malik’ten
aktardiklar1 goriise gore bu ayet, aksirana dua eden kimse hakkinda gegerlidir.:
Kurtubil biiyiik ihtimalle Maliki mezhebine mensup olmasi nedeniyle kendi
tercihine aykir1 olan bu yorumu bir sekilde kendi tercihi ile uyusturma gayreti
igerisine girmistir. Bunu yaparken de ihtiyath bir dil kullanmay1 da ihmal
etmemistir. Bu nedenle Imam Malik'ten aktarilan goriisiin sahih olmasi
durumunda ifadesini kullanarak s6z konusu yorumu kiyas yolu ile kendi tercihi ile
uyumlu hale getirmistir. Séyle ki Imam Malik’e atfedilen aksiran kimseye dua
etmek, selam verenin selamini alma konusuna kiyasla ayetin hiikmiine dahil

22 bk. ibnu’l-Arabi, Ahkému’l-Kur’én, 1, 479-483.

23 fbnu’l-Arabi, Ahkdmu’l-Kur'dn, 1, 480.

2 Derveze, et-Tefstru’l-hadis, VIII, 189.

%5 Mukatil, Tefsir, 1, 245.

26 Buhari, “Isti’zan”, 1, Miislim, “Cennet”, 28.

% Tirmizi, “Sifatu’l-kiyame”, 42; Ibn Méce, “Et'ime”, 1.

28 bk. Buhari, “Iman”, 6; Miislim, “Selam”, 5; Tirmizi, “Isti’zAn”, 10; Ebi Daviid, “Edeb”, 132-133.
29 Ahmed Ibn Hanbel, XX, 62; Nesai, Siinenii’n-Nesii el-Kiibra, el-inhiraf ba’de teslim, III, 409.

30 Ebu Avane, Miisned, XI, 302.

31 fbnu’l-Arabi, Ahkdmu’l-Kur'dn, 1, 480; Kurtubi, el-Cami*, V, 298; Sevkani, Fethu'l-Kadir, 1, 785.
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dua etmek seklinde yorumlanmasinin zayif bir goériis oldugunu, ayetin lafizlarinin
da bunu reddettigini ifade etmistir. Ardindan da Imam Malik’in aksiran kimseye
dua etmeyi selamlasmaya kiyasladigini diisiinmek gerektigini eklemistir.» Sevkani
ise herhangi bir degerlendirme ve yorum yapmadan sadece alternatif bir goriis
olarak bunu zikredip gegmistir.»

Hadislerde Hz. Peygamber'in aksiran kimse ile onun aksirmasini duyan
kimseye verdigi Ogiitleri gormekteyiz.» Sozgelimi Hz. Peygamber (s.a.v.) sOyle
buyurmustur: “Biriniz aksiwrdi§1 zaman ‘Elhamdiilillah’ desin. Miimin kardesi veya
arkadast da ona “Yerhamukelldh/Allah sana merhamet etsin.” diyerek karsilik versin. Digeri
de buna cevap olarak ‘Yehdikumulldh ve yushh balekum/Allah sizlere hidayet eylesin ve
durumunuzu iyi kilsin.” desin.”* Bu hadiste selamlasmaya benzer bir durum vardir.
Bir defa iki miimin tipki selamda oldugu gibi birbirine giizellik dilemektedir.
Ikincisi aksirmaya sahit olan kimsenin merhamet temennisine, digeri hem hidayet
hem de durumun iyi olmasi icin dua etmektedir. Dolayisiyla burada da daha iyisi
ile mukabele etmek s6z konusudur. Bu durum Kurtubi’'nin yorumunu hakl
cikaracak bir delil olarak diisiiniilebilir. Dolayisiyla ayetin aksiran ile onun
aksirmasini duyan kimse arasinda gegen diyalog ile tefsir edilmesi, bir durumun bir
bagka duruma benzetilmesinden bagka bir sey degildir.

Bu kelimeye “miilk/sahip ve hakim olma” anlamini verenler de olmustur.
Abdullah Ibn Idris ve Hiiveyzmendad gibi bazi alimler fahiyye kelimesini
Miilk/sahip ve hakim olma anlamui ile aciklamislardir.” Cessas da ayetin yorumu
konusunda ilk olarak bu anlami zikretmis ve bunu dil alimlerine dayandirmaistir.
Ancak ne dil alimlerinin ismini zikretmis, ne de bir delil ileri stirmiistiir.? Abdullah
fbn Idris ise bu goriisiinii Amr Ibn Ma’dikerib’in su beyti ile desteklemistir:

(i 4 e gl i il Ul L a3

Onunla y6neliyorum Ebu Kébts’a dogru

Varip devemi ¢oktiirecegim onun miilkiinde
Hiiveyzmendad da goriisiinii su beyitle desteklemistir:
@uny Al e gl i pleadll ) 4y

Onunla Nu’man’a dogru ilerliyorum

Varip devemi ¢oktiirecegim onun miilkiinde

32 Kurtubi, el-Cidmi’, V, 298.

3 fbn ‘Atiyye, el-Muharraru’l-veciz, IV, 156; Ibnu'l-Feras, Ahkdmu'l-Kur’dn, 11, 220.

34 Sevkani, Fethu'l-Kadir, 1, 785.

3 Buhari, “Cenaiz”, 2; Ibn Mace, “Cenaiz”, 1; Miislim, “Salatu’l-Miisefirin ve Kasruha”, 54; Ahmed ibn
Hanbel, XIV, 125; X1V, 439; XV, 197; XVI, 566.

36 Buhari, “Edeb”, 126.

37 Kurtubi, el-Cidmi’, V, 297.

38 Cessas, Ahkdmu’l-Kur'dn, 11, 307.
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Bu goriiste olanlar Ziiheyr Ibn Cenab el-Kelbi'nin su beytini de delil olarak
getirmislerdir:

Ladly)al s Ll Jule 00
Ben de ulastim delikanlinin ulastig1 her seye
Kalmadi geride ulasamadigim mdiilkten bagka

Bu kelimeye hiikiimranlik anlamini verenlerin bir kismi konuyu yine selama
baglamaktadirlar. Zira onlara gore yeryiiziinde ¢ok sayida kral vardir ve bu krallar
¢cesitli bicimlerde selamlanmaktadirlar.»

Ulkemizdeki meallerin gogunda bu mana esas alinmis ve ayet “Size bir selam
verildigi zaman, ondan daha iyisiyle selam verin veya ayniyle mukabele edin.”* seklinde
terctime edilmistir.

Bu ayette gecen h-y-y kokiinden tiiremis kelimelere Araplarin
selamlasmasindan hareketle dua ve selam anlaminmi verenler ile bu kelimelerin
miilk anlami tagidigini sdyleyenlerin bir kisminin ulagtiklari sonug aynidir. Imam
Malik’e isnat edilen goriis ise ayetteki durumun aksiran kimseye dua etmek
seklinde yerlegen Islami bir uygulamaya benzetilmesi sonucu olabilir. Dolayisiyla
bu yorum da ayetin selamlasma baglaminda olmasina zarar vermez.

II. Hibe Baglaminda Ayetin Yorumlanmasi

Bir onceki baslik altinda ayette gecen h-y-y kokiinden tiiremis kelimelere
miilk anlaminin verildigi belirtilmisti. Her ne kadar bazi miifessirler ayetteki
kelimelerin miilk anlaminda yorumlanmasin: selama baglasalar da biitiin alimlerin
ayn1 kanaatte olduklarini sdylememiz miimkiin degildir. S6zgelimi Imam Cessas'in
ayeti yorumlarken ilk olarak hibe konusundaki Hanefi mezhebinin goriisiinii
merkeze aldig1 goriilmektedir. $oyle ki; Cessas tahiyye kelimesine miilk anlamini
verdikten sonra Araplarn 4 <lus ifadesini 4 <<k geklinde agiklayarak kendi
goriisiine zemin hazirlamigtir. Kullandig1 ifadelerden ve {islubundan tahiyye
kelimesinin gercek anlaminin miilk anlami oldugunu diisiindiigiinii anladigimiz
Cessas, buna gore ayeti tefsir etmistir. Ona gore bu durumda bir kimse baska birine
bedelsiz olarak bir sey verirse, o kimsenin kendisine bir karsilik vermemesi
durumunda bu verdigini geri alma hakkina sahiptir. Bu anlamin da Hanefi
mezhebinin goriisiinti destekledigini sdylemistir. Ardindan Hanefilerin goriisiinii
destekleyen veya destekleyecek bicimde kendisinin izah ettigi hadisleri siralamistir.
Alternatif yorum olarak her ne kadar ayeti selam ile irtibatlandirarak yorumlasa da

39 Kurtubi, el-Cidmi’, V, 297.
4 Heyet, Kur'dn-1 Kerim ve Tiirkce Ac¢iklamali Meali, s. 90; Heyet, Kur’dn Yolu, II, 106; Kandemir, Mehmet
Yasar, Zevalsiz, Halid, Simsek, Umit, Ayet ve Hadislerle Agiklamalr Kur'dn-1 Kerim Meali, 1, 302; Duman,
Zeki, Beyanu’'l-Hak, 111, 319.
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Cessas'in agirlikli olarak miilk anlami {izerinde durdugu ve bunu hibe
konusundaki Hanefi mezhebinin goriisii ile iliskilendirdigi goriilmektedir.«

Ebu Hanife'nin mezhebine mensup olanlar ayette gegen “U 3 1 ifadesine
dayanarak, burada hibenin kastedildigini sdylemislerdir. Ciinkii onlara gore selami
aynen iade etmek miimkiin degildir. Oysa ayetin zahiri, hibe anlamina gelen
tahiyyenin aynen iade edilmesini gerektirir. O halde burada kisi hibeyi kabul ederse
onun bedelini; etmezse bizzat kendisini iade eder. Ancak bdyle bir sey selam
konusunda s6z konusu olmaz.*

Bu konuda Malikilerden Hiiveyzmendad’'in da Hanefiler gibi diistindtigiinii
gormekteyiz. O da ayetin bir karsilik icin oldugu zaman hibeye hamledilecegini
sOylemistir. Buna gore bir kimseye karsilik kosuluyla bir sey hibe edilirse o kimse
muhayyerdir; dilerse hibeyi iade eder, dilerse kabul edip onun degerini verir.%

Sevkani bu yorumu sadece Ebu Hanife'nin mezhebine isnat etmis ve hicbir
sekilde itibar edilemeyecek fasit bir goriis oldugunu belirtmistir. Sevkani’nin
Malikilerden de bu yorumu dile getirenlere herhangi bir elestiri getirmemesi dikkat
cekmektedir. Safi‘llerden el-Kiya el-Herrasi de Cessas’in yorumunu alintiladiktan
sonra elegtirmistir.#

Cessas basta olmak tizere bazi Hanefilerin yorumlarina gore ayeti su sekilde
terciime etmek miimkiindiir: “Size bir hibe verildigi zaman, ondan daha iyisi ile karsilik
verin veya ayniyle mukabele edin.”

Cessas'in dile getirdigi hiikiim Hanefi fikih kitaplarinda aynen dile
getirilmektedir. Bu kitaplarin bir kisminda aynen Cessas'in yaptig1 gibi ayet bu
hitkme delil olarak getirilmistir.#s Nitekim el-Mevsu atu’l-Kuveytiyye’de de
Hanefilerin bu konuda vardiklari hiikmiin ilk delili bu ayet zikredilmektedir.s
Ancak bazi kaynaklarda hiikiim aynen zikredilmekle birlikte bu ayetin delil olarak
verilmedigi goriilmektedir.” Bu da gostermektedir ki, biitiin Hanefilerin bu ayeti
aymu sekilde degerlendirdigini sdylemek miimkiin degildir.

Miizmin bir Cessas tenkitgisi olan el-Kiya, hem Hanefilerin bu konudaki
goriisiinii reddetmekte, hem de Cessas’in bu ayeti Hanefi mezhebinin benimsedigi
hitkme gore yorumlamasini elestirmektedir. Oyle ki onun bu ayeti tefsiri bagtan
sona genelde Hanefilere, 6zelde de Cessas’a reddiye niteligindedir.ss Dolayisiyla
Hiiveyzmendad gibi istisnalar hari¢ bu ayet hakkinda diger mezheplere bagh
alimlerin yorumlar: da bundan farklidir.

41 Cessas, Ahkdmu’l-Kur'idn, 11, 307-309.

42 Kurtubi, el-Cimi’, V, 298; Sevkani, Fethu’l-Kadir, 1, 785.

4 Kurtubi, el-Cidmi’, V, 298.

4 el-Kiya el-Herrasi, Ahkdmu’l-Kur'dn, 11, 251.

4 Serahsi, Mebsiit, XII, 48; Kasani, Beddiu’s-sandi’, V1, 128; Ali Haydar, Serhu’l-Mecelle, 11, 455.

46 el-Mevsti‘dtu’l-Kuveytiyye, XLII, 148.

4 Mergani, el-Hiddye, 111, 255; Ibn Abidin, Raddii’l-muhtdr, VIII, 586; TahmaAz, el-Fikhu’l-Hanefi, 11, 395.
4 e]-Kiya el-Herrasi, Ahkdmu’l-Kur'dn, 11, 251.
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Cessas’in ayeti bu hitkme gore yorumlarken temel dayanaklarindan biri olan
“j W3y ifadesi hakkinda da sunu sdylemek miimkiindiir: R-d-d kokiinden
tiiremis kelimeler Cessas'in ileri stirdiigii gibi selam hakkinda kullanilmaz iddias:
dogru degildir. Ciinkii bizzat Hz. Peygamber'den (s.a.v.) nakledilen hadislerde bu
kokten tiiremis kelimeler selam ile birlikte kullanilmistir.® Sozgelimi Imam
Buhéari’'nin Ebu Hureyre’den naklettlgl su hadlste kelimenin mastar hali selam ile
birlikte kullan11m1§t1r “ L 55 el ?LMS\ s alml\ Ga Ush g ade P O JRO I
kel Euali; 5523 4—:@!; Slall g5 syl S 5/Hz, Peygamber'in (s.a.v.) soyle
buyurdugunu isittim: Bir miisliimanmn diger miisliiman iizerinde bes hakk: vardir.
Bunlar; selami almak, hasta ziyaretinde bulunmak, cenaze torenine katilmak, davetine icabet
etmek, aksirinca dua etmektir.” 5

Sonug olarak denebilir ki, Hanefilerin hibe konusunda vardiklar1 hiikiim
biitiin Hanefl ulemas: tarafindan bu ayet ile iliskilendirilmemistir. Ayrica gerek
hiikiim, gerekse bu hiikmiin ayet ile iligskilendirilmesi diger alimler tarafindan
tenkide tabi tutulmustur. Ayetteki r-d-d kokiinden tiiremis kelime ile selamin
alinmasinin kastedilemeyecegi seklinde getirilen delil ise hadislerde gecen ifadeler
tarafindan curiitiilmektedir.

IIL. Baris Baglaminda Ayetin Yorumlanmasi

Ayetin selamlagsma veya hibe baglaminda yorumlanmasi, ayette gegcen h-y-y
kokiinden tiiremis kelimelere verilen anlam, bu anlamin hadis ve siir gibi birtakim
delillerle desteklenmesine dayanmaktadir. Her iki yorumda da ayetin Mushaf
icinde bulundugu baglama iliskin bir degerlendirme yapilmamistir. Ancak bazi
miifessirlerin Mushaf’taki baglami da dikkate aldiklar1 goriilmektedir. Sozgelimi
Razi ayetin baglamim dikkate alarak iki ihtimal {izerinde durmustur: Bu
ihtimallerden ilkine gore ayet, diismanlarin bir konuda ri1za gostermesi durumunda
miisliimanlarin da riza gostermesini istemektedir. Bu durumda bu ayet anlam
bakimindan “Isais ()5 & Fiald le/Eger onlar barisa yanagirlarsa, sen de yanas.”s ayetine
benzemektedir.

Razi'nin zikrettigi ikinci ihtimale gore ise ayet cihada ¢ikmis ve daru’l-harb
veya yakinlarinda miisliiman kimseye selam veren biri hakkinda yapilacak
muameleyi anlatmaktadir. Buna gore boylesi bir durumda kendisine selam verilen
ve ikramda bulunulan miisliiman, o kimseye kars: ayn1 bicimde veya daha fazlasi
ile karsilik verir. Selam veren ve ikramda bulunan kisinin miisliiman olmamasi, bu
sekilde muamele eden miisliimana bir zarar vermez. Ancak o kimse miisliimansa
kendisine selam verilen kisinin onu 6ldiirmesi durumunda biiyiik bir zarar ve

49 Ahmed ibn Hanbel, XIV, 125; X1V, 439; XV, 197; XVI, 566.
50 Buhari, “Cenaiz”, 2.
51 e]-Enfal 8/61.
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mefsedet ortaya cikar.2? Razi'nin bu ihtimalleri Ibn Adil tarafindan da aynen
tekrarlanmistir.®* Buradaki ikinci ihtimal Kurtubi tarafindan da buna yakin
ifadelerle zikredilmistir. Nitekim o, baglam dikkate alininca ayetin cihad igin yola
cikan ve kendilerine Islam selami ile selam verilen kimselere yonelik mesaj
tasidigini belirtmistir. Bu durum da miiminlere kendilerine selam veren kimselere
miimin olmadiklarini sdylememeleri, aksine onlarin selamina karsilik vermeleri
istenmistir. Ciinkii bu sekilde selam veren bir topluluk Islam’mn hiikiimlerine
tabidir.»# Ancak bu sekilde baglama dikkat ¢eken miifessirler de ayetin tefsirini
yaparken selamlagmanin bi¢imi ve hiikmii hakkinda konulara da yer vermislerdir.
Daha once de ifade edildigi gibi Kurtubi bu ihtimali zikretmekle birlikte tercihini
ayetin selamlasma baglaminda degerlendirilmesinden yana kullanmistir.

Aragtirmanin konusu olan Nisa Suresi'ndeki ayetin Oncesinde Hz.
Peygamber’e (s.a.v.) Allah yolunda savasmasi ve miiminleri tesvik etmesi
emredilmektedir. Nitekim Allah Teala soyle buyurmustur: “ &=k ¥ SISV o Lo g b
o3 ] S Ly wh daf g 158 U»\J' u»h S o ~&[Allah yolunda savas; sen ancak
kendinden sorumlusun, inananlar: tesvik et; umulur ki Allah, inkdr edenlerin baskinini
onler. Allah’in kahri da, ibret alinacak cezasi da pek siddetlidir.”=

Ayetin gectigi baglamda Hz. Peygamber'e (s.a.v.) savasmak ve miiminleri
cihada tesvik etmek emredilmistir. Konjonktiirel olarak bu durumun inkarcilarin
tutumuna ve arz ettikleri tehlike durumuna bagli oldugu anlasilmaktadir.
Elmalili'nin da ifade ettigi gibi Islam’da savasin gayesi barisi temin etmektir. Savasi
emreden ayetin pesinden de giizel islere arac1 olmak tesvik edilmistir. Ardindan da
Miisliimanlara “Diismanlarimiz baris talep ettikleri zaman siz de daha giizel veya onlar
kadar barisa razi olun” emri gelmistir.s Bunda dolayr merhum Elmalili bu ayeti su
sekilde ¢evirmistir: “Size herhangi bir suretle saglk verildigi zaman siz de ondan daha
giizeli ile saglik verin veya ayniyle mukabele edin.”

Réazi, Kurtubi, ibn ‘Adil ve Elmalili'min Mushaftaki baglammin dikkate
alinmas1 durumunda ayetin anlami1 hakkinda dile getirdikleri bu yorumun meallere
en giizel yansimasi ise Mustafa Oztiirk’iin mealinde goriilmektedir: “[Ey Miiminler]
Size barig teklif edilecek olursa, siz o teklife daha iyisiyle karsilik verin veya en azindan
aymyla mukabele edin.”s

Baglani dikkate alan miifessirlerden biri de Izzet Derveze’dir. Ancak onun
baglami dikkate almasi digerlerine gore biraz farklilik arz etmektedir. Soyle ki,
Derveze ayetin cihad baglaminda oldugunu, miiminlerin cihada ¢agrilinca
miinafiklarin bu ¢agriya karst muhalif bir konumda kaldiklarini ve bu cagriy:

52 Razi, Mefitthu'l-gayb, IX, 183.

53 fbn Adil, el-Liibab, VI, 534-535.

54 Kurtubi, el-Cidmi’, V, 297.

55 en-Nisa 4/84.

56 Elmalili, Hak Dini, 11, 1408.

57 Oztiirk, Mustafa, Kur'dn-1 Kerim Meli, s. 125.
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sekteye ugratma cabalarindan soz etmistir. Buradan konuyu selama baglayarak
nasil ki selam verilince kisi ayniyla veya daha iyisiyle karsilik veriyorsa, cihada
cagrildiginda da aymi tutumu gostermesi gerektigini ifade etmistir. Ardindan da
ayetin ruhunun edeple ilgili bu yonlendirmenin selamlasmayi, giizel s6z sdylemeyi,
glizel cagriy1 ve giizel ameli kapsadigini esinledigini belirtmistir.® Boylece ayeti
daha kapsamli bir ¢ercevede ele almustir.

Selamlama baglaminda yorumlayanlar ayetin ‘¢« (mal Isaé kismini
yorumlarken bunun nasil gergeklesecegini agiklamiglardir. Buna gore <hle oS
seklinde selamlayan birinin selaminin 4 des )5 23l clle | &) das 5 clle 23 geklinde
selamlayan birinin selamimin 43S 5 4l des)s Wl e geklinde alinacag:
sOylenmigtir. Bunun da selamin sonu oldugu belirtilmigtir. 43S 55 & das )5 clle Sl
seklinde selam verenin selamimin ise basina s harfi getirilerek ayni sekilde
mukabele ile selamimin alinacag belirtilmistir.» Ilk etapta isabetli gibi goriinen bu
acgiklamanin tenkide agik yonleri vardir. Soyle ki, Miisliimanlarin yaygin orfiinde
kendisine selam verilen kimse s harfini kullanarak selami alir. Daha Once isaret
edilen rivayetlerde de bu durum goriilmektedir. Boylece selamin sadece basina s6z
konusu harf konarak alinmasi, daha giizeli ile selamin alindig1 anlamina gelir. Bu
durumda daha giizel selami1 almak icin diger ifadeleri sdylemeye gerek kalmaz. Bir
de ayetin selamlasma baglaminda yorumlanmasi konusunda verilen Enes
hadisinde de goriilecegi gibi Hz. Peygamber (s.a.v.) doneminde selamin aynindan
daha az ifadeyle alindig1 da yansimistir. Oysa ayette ya ayni ile selami almak, ya da
daha iyisi ile selam1 almak emredilmistir.

Sonug itibariyle selamlagsma Islam’da tesvik edilen giizel bir adettir. Hz.
Peygamber'in (s.a.v.) siinnetinde selamin tesvik edilmesi ve selamla ilgili birtakim
diizenlemelerin bulunmas: bir hakikattir. Ancak bunlarin bu ayetle irtibat1
Mushaftaki baglam bakimindan miimkiin goriinmemektedir. Dolayisiyla burada
ayetin baris baglaminda yorumlanmasi daha ¢ok 6n plana ¢ikmaktadir.

Sonug¢

Miifessirlerin Kur’an metninin yapisi, kendilerinden kaynaklanan nedenler
ve kendilerini ¢evreleyen sartlardan dolay1 ayetleri farkli yorumladiklar1 bir
vakiadir. Nisa Suresi'nin 86. ayeti de miifessirler tarafindan farkli yorumlara konu
olmustur. Kelimenin kok anlamina verilen farkli manalar, rivayetler, mezhep
goriisii ve baglam bu manalarin verilmesinde etkili olmustur. Cessas basta olmak
tizere Hanefilerin ve Malikiler'den Hiiveyzmendad’in ayeti hibe baglaminda tefsir
etmeleri mezheplerin goriigleri dogrultusunda ayeti yorumlamalarinin bir
yansimasidir. Bu konuda 6zellikle Hanefilerin tutundugu “Ws%) 5 ifadesi delil

% Derveze, et-Tefsiru’l-Hadis, VIII, 189.
59 Kurtubi, el-Cimi’, V, 299.
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olamaz. Ciinkii buna benzer ifadeler selamin alinmasi anlaminda bizzat Hz.
Peygamber (s.a.v.) tarafindan kullanilmistir.

Selamlasmak stinnet tarafindan tesvik edilen bir adettir. Ayrica Hz.
Peygamber'in hadislerinde selamlasmanin kurallarmma yonelik agiklama ve
yonlendirme mevcuttur. Ancak bunlarin bu ayetle dogrudan irtibat1 rivayetlerle
sabit degildir. Hz. Aise’nin Hz. Peygamber'in (s.a.v.) selamini ayni lafizla degil de
daha kisa lafizlarla almasi, ayeti selamlasma baglaminda yorumlayanlara gore
selami almanin ayniyla veya daha iyisiyle olmasi gerektigi goriistiyle
uyusmamaktadir. Ayrica s harfi merkezli yapilan yorumlarda pek tutarh
goriilmemektedir. Ayetin niizuliinii selama baglayan rivayetin ise sadece
Mukatil'in tefsirinde ge¢mesi de diisiindiiriiciidiir.

Ayetin aksiran kimseye dua baglaminda yorumlanmasi ise bizzat Imam
Malik’in mezhebine mensup otorite alimler tarafindan zayif goriiliip bunun bir
kiyaslama sonucu oldugu belirtilmistir. Hatta Ibn ‘Atiyye bu yorumun ayetin
lafzina uygun olmadigini agik¢a ifade etmistir.

Mushaf'taki baglami dikkate almamak miifessirleri hataya diisiirebilir.
Burada da buna benzer bir durum s6z konusudur. Mushaftaki baglama dikkat
ceken miifessirler iginde ayeti en kapsamli yorumlayan Izzet Derveze’dir. Ayetin
mealini Tiirk¢e’de en giizel ifade eden ise Mustafa Oztiirk olmustur. Sonuc
itibariyle ayet, basta baris olmak {izere selam, iyilik vb. konularda giizel bir karsilik
veren kimseye ya aymni sekilde mukabele etmeyi, ya da daha giizel bigimde
davranmay1 emretmektedir.
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Different Interpretations of the Holy Qur’an
-The Example of Surah Nisa, Verse 86-'

Halil ALDEMIR*
Abstract

Exegetes, from the text of the Qur'an, for themselves and for reasons arising from the
circumstances that surround them, have expressed different opinions concerning the
interpretation of verses. Verse 86 of the Surah Nisa is one of these verses, which has observed
different interpretations by commentators. This verse has been interpreted in the context of
greetings, grant and peace. Sectarian factors, attention to the context of the Qur'an, linguistic
data, assessments and hadiths have been effective in terms of different interpretations of the
verse. In this study, the content and the comments in question have been compared, in terms
of evidence. While acknowledging that greeting and receiving greetings better or repeating
vis a vis is a fixed truth through narratives, it is concluded that interpretation of the verse in
the context of peace is more appropriate. It has also been determined that the verse does not
relate to grant, as some Hanafis argue.

Keywords: Greeting, grant, peace, differentiation of interpretation, exegesis

Kur'an'in Farkl1 Yorumlanmasi-Nisa Suresi 86. Ayeti
Ornegi
Ozet

Miifessirler Kur'an metninden, kendilerinden ve kendilerini gevreleyen sartlardan
kaynaklanan nedenlerden dolay1 ayetlerin yorumunda farkli goriisler dile getirmislerdir.
Nisa Suresi'nin 86. ayeti de miifessirlerin farkli yorumlarmin goriildiigii ayetlerden biridir.
Bu ayet, selamlagsma, hibe ve baris baglaminda tefsir edilmistir. Mezhebi faktorler, Kur’an'in
baglamini dikkate alma, dilbilimsel veriler, degerlendirmeler ve hadisler ayetin farkl
yorumlanmasinda etkili olmustur. Bu arastirmada s6z konusu yorumlar igerik ve delil
bakimindan birbirleri ile karsilastirilmistir. Selamlasmanin ve verilen selami daha iyi
bicimde almanin ya da aynen tekrarlamanin rivayetlerle sabit bir hakikat oldugunu kabul

etmekle birlikte ayetin baris baglaminda yorumlanmasimin daha isabetli oldugu sonucuna

* This paper is the English translation of the study titled "Kur'an'in Farkli Yorumlanmasi-Nisa Suresi 86.
Ayeti Ornegi" published in the 5t issue of I[lahiyat Akademi. (Halil ALDEMIR, “Kur'an'm Farkl
Yorumlanmasi-Nisa Suresi 86. Ayeti Ornegi”, Ilahiyat Akademi, sayt: 5, 2017, s. 77-92.) The paper in
Turkish should be referred to for citations.
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varilmigtir. Ayetin baz1 Hanefilerin iddia ettigi gibi hibe ile alakasinin olmadig1 da tespit
edilmistir.

Anahtar Kelimeler: Selam, hibe, baris, yorum farklilig, tefsir

Introduction

It is understood that the divine revelations, where one of their purposes is to
explain! issues where people have disagreed and find solutions? to these issues,
have become the basis for conflict over time, especially having regard to the
negative attitudes displayed by the clergy.? Of course, it would wrong to attribute
this conflict in understanding the revelations to the approaches of the clergy alone.
This is because the historical context of the text has been affected over a long period
of time by* the commentator's inability to encompass the language used from the
period of the text, a lack of sufficient information regarding the thoughts and
practices of society that the revelation came from, the difference in stylistic
approaches, preconceptions, and other reasons which are also effective in
generating differences in the understanding of sacred texts.

The Qur'an, which is the final point in a series of revelations sent to the
people, has been understood and interpreted differently, for the reasons outlined
above. As we move away from the revelation process, on the one hand, the number
of conflicts has increased, especially with the formation and institutionalization of
sects throughout the history of Islam, and on the other hand, they have become
more difficult to resolve. This is because each section selected certain arguments to
support their own opinions and outlined evidence upon which the other side or
other parties could agree. On the other hand, they either ignored evidence that the
other party accepted and put forward, or tried to show that they did not support
what they claimed. As a result, systematic conflicts that emerged in an institutional
sense began.

The existence of different interpretations in the Qur'anic exegesis would
unquestionably be revealed as a factor at a glance.’ It is possible to categorize the
roots of these differences in various forms. However, it seems more accurate to link
them to the structure of the Qur'anic text than to the conditions where the
commentator is involved. For example, the fact that some of the words mentioned
in the Qur'an are very meaningful, and the differences in verses are related to the

1 an-Nahl 16/39; an-Naml 27/76.

2 al-Baqarah 2/213.

3 al-Baqarah 2/42, 79, 174; Ali ‘Imran 3/19; al-Jasiyah 45/17.

4 See: Caliskan, Necmettin, “Ntiizul Sirasina Gore Tefsir Yaklagiminin Kur’an Yorumuna Etkisi (Beyanu'l-
Hak Ornegi)”, Mustafa Kemal Universitesi Sosyal Bilimler Enstitiisii Dergisi, Year: 2017, Vol.: 14, Issue: 40, p.
406-408. (p. 398-422).

5 Sicak, Ahmet Sait, “Yorum Farkliliklar1 Agisindan Bir Tefsir Kaynagi Olarak Kur’an-1 Kerim”, Insan ve
Toplum Bilimleri Arastirmalar: Dergisi, 2014, Vol.: 111, Issue: 3, p. 642-646. (p. 632-651).
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structure of the Qur'an. The qualification of the commentator, their sect, knowledge
of linguistic data and narrations, and their view of these sources, plus other similar
causes are also among the factors that cause conflict within the exegesis. It is
possible to gather these within a heading similar to the reasons concerning the
commentator. In addition, there are some other factors such as the situation,
political condition, actual discussions around the commentator to consider as well.6
These are a reflection of the conditions surrounding the commentator. For this
reason, different understandings of the verses of the Qur'an are gathered under
three main headings.”

In this research, how the commentators expressed different interpretations
about a verse in an-Nisa for reasons that have been categorized previously will be
discussed and the topic will be assessed within this context. In the verse in
question, Allah Almighty says: “ ) 3f leha (oals 15358 a5 A8 1337 This verse in an-
Nisa has been interpreted by commentators in the context of salutation, grants and
peace.

I Interpretation of the Verse in the Context of Salutation

The key role in interpreting this verse in the context of salutation is played by
the meaning given to the wordssbs , 43 and's% . These words are derived from
the h-y-y root in past tense, verbal noun and imperative forms. This root has the
meaning of being alive and living.? The word ‘life” (hayat), which is widely used in
our language (Turkish), is also a word that comes from this root. The link between
living and greeting is formed by the fact that the pre-Islamic Arabs sai “d <lLa”
when they met each other.? According to this expression, one of the people that
meet wishes Allah to keep the other alive. This is why many commentators,
especially al-Tabari, interpret this word by giving it the meaning of prayer.’® Those
who attributed this meaning interpreted the verse after stating that when the Arabs
met, they greeted each other by saying 4 ¢ls and wished longevity for the other
person.!!

While the commentators gave these words the meaning of salute and
salutation, they were not content with just looking at the root of the word and
simply one of the pre-Islamic types of salutation of the Arabs. In addition, they
made use of the Qur'an itself. At this very point, they say the verse “ & 34 355 133

¢ See: Cide, Omer, 2/146 ve 6/20 Ayetlerinin Tebsirat Baglaminda Degerlendirilmesi, Sosyal Bilimler
Dergisi, V.7,1.13, p. 151. (138-153).

7 Demirci, Muhsin, Tefsir Tarihi, p. 43-51.

8 See: al-Isfahani, al-Mufradat fi Gharib al-Quran, p. 268-270.

9 Al-Isfahani, Al-Mufradat fi Gharib al-Quran, p. 270; Al-Razi, Mafatih al-Ghaib, X, 183.

10 Al-Tabari, Jami al-Bayan, X1, 188. Also see: Al-Qurthubi, Al-Jami’, V, 297; Al-Alusi, Ar-Ruh al-Ma'ani, V,
129.

11 Al-Razi, Mafatih al-Ghaib, X, 183; Al-Alusi, Ar-Ruh al-Ma’ani, V, 129.
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&) 4y &35 2 And when they come to you, they greet you with that [word] by which Allah
does not greet you and say among themselves,”12 again to support their views in
question.’® Because in this verse there is also a verb in the past tense which is
derived from the same form, from the root of h-y-y. According to the tafsir sources,
this verse was revealed upon hostile acts of the Jewish community in Mecca against
the Prophet (s.a.v.). That is to say, the Jews used to call the Prophet ¢ide oLl instead
ofdide Ml | They greeted Him on the one hand, and on the other hand they
manipulated the pronunciation of this word to curse the Prophet.’# In that way,
they saved the explicit situation, and they were satisfied in some way by purging
their grudges. This Hadith, narrated by the commentators, has also been involved
in Hadith sources. For example, these narrations are mentioned in the “Sahih”
works of Imam Bukhari and Imam Muslim, which are among the most reliable
sources of Hadith.!>

The majority of the commentators have described the word used in the verse
in al-Mujadilah as an expression of greeting.’® However, Tahir Ibn Ashur stated that
this verse was not revealed upon this incident between the Jews and the Prophet,
but on the traditions of the hypocrites or when they started to use some sarcastic
words learned from the Jews to give salutations.’” Although this interpretation
differs from others, it does not refute the view that the verse was revealed in the
context of salutation. On the contrary, it supports the view that the verse was
revealed to clarify this matter. With this information at hand, it can easily be said
that according to the commentators, the word derived from the root of h-y-y was
used in the sense of salutation.

The commentators also made use of Arabic poetry in interpreting the verse of
an-Nisa in the context of salutation. For example, Nabighah al-Dhubyani uses the
word derived from the h-y-y root in the present tense to support the opinion
regarding the meaning discussed above:

Caliiall (368 gy ) 4S5 pein BVl ay agnas
The white-skinned concubines among them greet them

With red silk's robes!® hung on crooked wands

12 Al-Mujadalah 58/8.

13 Ibnu al-Arabi, Ahkamu al-Qur’an, 1, 482; Al-Qurthubi, Al-Jami’, V, 298.

14 Mugqatil ibn Sulayman, Tafsir, III, 332; Ibn Abi Zamanin, Tafsir, 11, 395; Al-Baghawi, Ma ‘alim al-Tanzil,
1V, 343; Ibn Atiyyah, Al-Muharrar, XIV, 345; Ibn al-Jawzi, Zad Al-Masir fi ‘Ilm Altafsir, VIII, 10; Al-Qasimi,
Mahasin al-Ta'wil fi Tafsir Al-Qur’an, IX, 169.

15 Al-Bukhari, “Kitab al-Adab”, 38; Muslim, “Kitab as-Salam”, 6-12.

16 Mugqatil ibn Sulayman, Tafsir, 111, 332; Ibn Abi Zamanin, Tafsir, 11, 395; Al-Baghawi, Ma ‘alim al-Tanzil,
1V, 343; Ibn Atiyyah, Al-Muharrar, XIV, 345; Ibn al-Jawzi, Zad Al-Masir fi ‘Ilm Altafsir, VIIL, 10; Al-Qasimi,
Mahasin al-Ta'wil fi Tafsir Al-Qur’an, IX, 169.

17 Muhammad al-Tahir ibn Ashur, al-Tahrir wa’l-tanwir, XXVIII; 31.

18 = »=Y is also described as yellow silk.

19 Al-Qurthubi, Al-Jami’, V, 298.
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Al-Qurthubi and Ash-Shawkani clearly defines the word mentioned in the
verse as salutation.?0 In fact, Ibn Al-Arabi stated that scholars and commentators
used the word tahiyya to refer to salutation until it was given the meaning of
property.2! It is necessary to understand his statement as proof that the majority
thinks this way. This is because, when he uses this phrase, he explains that the
commentators understood this verse in different way, together with the evidence.?
Moreover, he attributes the opinion that the aim of the assumption here that refers
to the salutation form used asaSie 23wl to the majority of people.?

Although Muhammad Izzat Darwaza’s research stated that the
commentators did not convey any narration about the reason for this verse?,
according to a rumor related to the subject, this verse was revealed when some
people were reluctant to salute each other.?> This narration is also one of pieces of
evidence supporting the interpretation of the verse in the context of salutation. On
the other hand, salutation is one of the important issues of Islam’s religion.
According to the narrations quoted in the Hadith sources, the first known
salutation known among Muslims is that between Adam and the Angels.?
Accordingly, the Prophet says “O mankind! Spread (the greeting of) Salam!”? and
encourages people in this matter. Some of these Hadiths contain various
arrangements and directions, especially on the subject of salutation.? The content of
these narrations supports the interpretation of the verse in the context of salutation.
That is to say, in a narrative about Adam's greeting with the Angels, and in some
other examples of of salutations that took place during the period of the Prophet, it
is seen that the salutation was answered with more beautiful and longer
expressions.?? However, it is also possible to see the opposite. For example, a
narrative conveyed by Abu Awanah through Anas ibn Malik says that the Prophet
entered Aisha’s room and greeted her as “d! e ;5 cull Jal oSile 23Ul 43S 5 5” and she
answered Him as “&l e 5 23l oSile 57,30 According to this narrative, it is seen that
Aisha does not return the salute in the same way, let alone in a more beautiful way.

Another interpretation which has been mentioned regarding the
interpretation of the verse, seems initially difficult to relate with salutations.
According to the opinion narrated from Imam Malik by Ibn Wahb and Ibn Qasim,

20 Al-Qurthubi, Al-Jami’, V, 298; Muhammad ash-Shawkani, Fath al-Qadir, 1, 784.

21 Tbnu al-Arabi, Ahkamu al-Qur’an, 1, 482.

22 See: Ibnu al-Arabi, Ahkamu al-Qur’an, 1, 479-483.

2 Tbnu al-Arabi, Ahkamu al-Qur’an, 1, 480.

2 Darwaza, Al-Tafsir al-Hadith, VIII, 189.

25 Mugqatil ibn Sulayman, Tafsir, I, 245.

26 Sahih al-Bukhari, “Adab Al-Isti'dzan”, 1; Sahih Muslim, “Jannah”, 28.

27 Al-Tirmidhi, “Sifat-Al-Qiyamah”, 42; Ibn Majah, “Kitab Al-Ath'imah”, 1.

28 See: Sahih al-Bukhari, “Kitab al-Iman”, 6; Sahih Muslim, “Salam”, 5; Al-Tirmidhi, “Isti'dhan”, 10; Abu
Dawud, “Adab”, 132-133.

2 Ahmad ibn Hanbal, XX, 62; Al-Nasa'i, As-Sunan al-Kubra, Bab al-Istighfar Ba'd Taslim, IIL, 409.
30 Abu Awanah, Musnad, XI, 302.
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who were adherents of the Maliki sect, this verse is about two men who prayed for
people who sneezed.3! Probably as he was a member of the Maliki sect, Al-Qurthubi
attempted to make this interpretation seem closer to his opinion, which is in fact in
a contrast. In doing so, he paid attention to ensure a prudent discourse. Therefore,
considering the fact that the opinion quoted from Imam Malik is true, he used the
method of comparison to make this interpretation look more in line with his own
choice. That is to say, praying for people who sneeze, which is a case attributed to
Imam Malik, is included in the verse's content only via comparison to respond the
salute of the greeter.3? The Maliki scholars Ibn Atiyyah and Ibn al-Faras stated that
the interpretation of the verse as if it mentions a person who prays for another who
sneezes, is a weak opinion, and the wording of the verse itself rejects this. They
then added that it was necessary to think that Imam Malik may have compared
praying for a person who sneezes to a greeting.?> Ash-Shawkani, on the other hand,
mentioned this as an alternative opinion without any interpretation or comment.3

We see the advice given by the Prophet to whomever sneezes and to anyone
who hears their sneeze in various Hadiths.® For example; the Prophet stated the
following: “When one of you sneezes, let him say: all praise is due to Allah in every
circumstance. Those with him should say: may Allah have mercy upon you. He should
respond to them by saying: may Allah guide you and rectify your affairs.”? The case in
this Hadith bears similarity with the case of salutation. Firstly, here two Muslims
wish goodness to each other, as in salutation. Secondly, the one who sneeze prays
for the witness of the sneezing, who wishes mercy for him, to be in a good
condition. Therefore, the respondent always responds with better wishes in this
case. This can be considered as evidence to justify Al-Qurthubi's interpretation.
Therefore, the interpretation of the verse as a dialogue between the one who
sneezes and the one who hears the sneeze is nothing more than the analogy of a
situation to another situation.

There have also been those who have given this word the meaning of
“possession/ownership and prevalence”. Some scholars, such as Abdullah Ibn Idris
and Ibn Huwayzmandad, have described the word thayiyya as property/possession
and prevalence.?” Al-Jassas first mentioned this meaning in the interpretation of the
verse and referred it to the opinions of linguistic scholars. However, he did not
mention the name of the linguistic scholars, nor put forward any evidence in

31 Ibn al-Arabi, Ahkamu al-Qur’an, 1, 480; Al-Qurthubi, Al-Jami’, V, 298; Muhammad ash-Shawkani, Fath
al-Qadir, 1, 785.

32 Al-Qurthubi, Al-Jami’, V, 298.

3 Ibn ‘Atiyyah, Tafsir al-Muharrar al-Wajiz, IV, 156; Ibn Al-Faras, Ahkam al-Qur’an, 11, 220.

3¢ Muhammad ash-Shawkani, Fath al-Qadir, 1, 785.

3% Sahih al-Bukhari, “Kitab Al-Jana'iz”, 2; Ibn Majah, “Janaiz”, 1; Sahih Muslim, “Salat Al Musafireen wa
qasruha”, 54; ; Ahmad ibn Hanbal, XIV, 125; X1V, 439; XV, 197; XVI, 566.

36 Sahih al-Bukhari, “Kitab al-Adab”, 126.

37 Al-Qurthubi, Al-Jami’, V, 297.
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regards to this.?® Abdullah Ibn Idris supported this view with the following words
of Amr ibn Ma'di Karib:

@inadnd e il s GaslB U g sl
I'm heading with him towards Abu Qabus
Once I am there, my camel will kneel on his land

Ibn Huwayzmandad, on the other hand, supported his opinion with the
following words:

@iy At e il i gleadll () 4 e

I'm going with him to Nu'man

Once I am there, my camel will kneel on his land

Those of this opinion also brought the following words of Zuhayr ibn Janab
ibn Hubal al-Kalbi as evidence:

Ladll Y alid @ QU le JSI,

I've reached everything the young man has reached

There is nothing I couldn’t achieve but property

Some of those who give this word the meaning of sovereignty still refer to
this case as salutation. For them, there are a lot of kings on earth and these kings are
greeted in various forms.?

Most of the translations in Turkey are based on this meaning and the verse is
translated as “And when you are greeted with a greeting, greet [in return] with one better
or [at least] return it [in a similar manner]”.

The conclusion reached by some of those who gave the meaning of prayer
and salutation to the words derived from the root of h-y-y in this verse is the same
as those who say that these words carry the meaning of property. The view
attributed to Imam Malik may be because the situation in the verse is likened to an
Islamic practice of praying to anyone who sneezes. Therefore, this interpretation
does not harm the verse being in the context of salutation.

38 Al-Jassas, Ahkamu al-Qur’an, 11, 307.

3 Al-Qurthubi, Al-Jami’, V, 297.

4 Heyet, Kur'an-1 Kerim ve Tiirkge A¢iklamali Meali, p. 90; Heyet, Kur'an Yolu, II, 106; Kandemir, Mehmet
Yasar, Zevalsiz, Halid, Simsek, Umit, Ayet ve Hadislerle Aciklamalr Kur'an-1 Kerim Meali, 1, 302; Duman,
Zeki, Beyanu’'l-Hak, 111, 319.
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IL. Interpretation of the Verse in the Context of Grant

Under the previous title, it was stated that the meaning of property was
given to the words derived from the h-y-y root mentioned in the verse. Although
some commentators attribute this interpretation of the words in the verse in terms
of property to salutation, it is not possible to say that all scholars are of the same
opinion. For example, Imam al-Jassas first centers his interpretation on the Hanafi
sect's view in terms of grant. That is, after interpreting the word tahiyya as property,
he prepared the ground for his own opinion by explaining the Arabic expression

4 Msasdl <Kk | Al-Jassas, whose expressions and style indicate that he thinks that

the real meaning of the word tahiyya is property, interpreted the verse according to
this view. In this case, if a person gives something to another person free of charge,
he or she has the right to take it back, if he or she does not respond to it. He said
that this meaning also supported the view of the Hanafi sect. He then listed the
Hadiths which he himself explained in a way that supported or became closer to
the view of Hanafi scholars. Although he interpreted the verse in connection with
salutation as an alternative thought, Al-Jassas mainly focused on the meaning of
property and associated it with the Hanafi sect's view of grant.*!

Adherents of Abu Hanifa's sect said that by the phrase “bs2; 37, what was
mentioned in the verse is a grant. Because according to them, it is not possible to
respond to the greeting in exactly the same form. However, the revelation of the
verse requires that tahiyyah, which means the grant, is to be returned in the same
way. In this case, if the person accepts the grant, they will pay for it in another
form; if they do not, they will return it. But this is out of the question in regards to
greeting.4?

We can see that Ibon Huwayzmandad, one of the Maliki scholars, thinks like
the Hanafis. He also said that when the verse is for a response, it will be referred to
as a grant. Accordingly, if a person is given something which is to be returned, they
need to approve it; if they wish, they can return the grant, also if they wish, they
can accept it and pay what it is worth.

Ash-Shawkani attributed this comment only to the sect of Abu Hanifa and
stated that it was a vicious opinion that could not be respected in any way. It is
noteworthy that Ash-Shawkani did not mention any criticism against Malikis who
expressed this opinion. Al-Kiya al-Harasi, one of the Shafi'i scholars, also criticized
Al-Jassas' comment after quoting it.#

According to the commentaries of some Hanafis, especially Al-Jassas, it is
possible to translate the verse as follows: “When you are given a grant, respond with
one better than it, or at least return it in a like manner.”

41 Al-Jassas, Ahkamu al-Qur’an, 11, 307-309.

42 Al-Qurthubi, Al-Jami’, V, 298; Muhammad ash-Shawkani, Fath al-Qadir, 1, 785.
4 Al-Qurthubi, Al-Jami’, V, 298.

4 Al-Kiya al-Harasi, Ahkam al-Qur’an, 11, 251.
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The interpretation expressed by Al-Jassas is expressed in the same way in the
Hanafi books of jurisprudence. In some of these books, the verse was brought as
evidence to this judgment, just as Al-Jassas did.*> Indeed, this verse is mentioned in
Al-Mausu'ah Al-Fighiyah Al-Kuwaitiya as the first evidence of the Hanafis' judgment
on this matter.* However, it is seen that some other sources only mention the verse,
but do not refer to it as judgment as others do.#” This shows that it is not possible to
say that all Hanafis regard this verse in the same way.

Al-Kiya, an averse critic of Al-Jassas, rejects both the Hanafis” view on this
issue, and criticizes Al-Jassas' interpretation of this verse, which is based on the
judgment adopted by the Hanafi sect. So much so that his interpretation of this
verse is a rejection of Hanafis in general and Al-Jassas in particular.# Therefore,
with exceptions such as Ibn Huwayzmandad, the commentaries of scholars of other
denominations of this verse are different from this.

We may conclude the following thoughts regarding the phrase “Bb3) 57
which was taken as the basis for Al-Jassas’ interpretation: The claim that words
derived from the root of r-d-d are not used in the context of salutation, which is also
put forward by Al-Jassas’, is not true. Because the words derived from this root are
often used in the context of salutation in Hadiths narrated from the Prophet
himself.# For example, in the following Hadith narrated by Imam al-Bukhari from
Abu Hurayrah, the word’s infinitive forms a Hadith which has been used in the
context of salutation: “ 23l 35 il Al Je auall G2 Ok ks e b T ) 35k s
oblal iy 3523 &la)s Al g5 m sl E3ie 3/ The Messenger of Allah said, “Every
Muslim has five rights over another Muslim: to return greetings, to visit the sick, to
accompany funeral processions, to accept an invitation, and to respond to a person
sneezing.”>

As a result, it can be said that the judgment reached by the Hanafi scholars
regarding the grant was not associated with this verse by the entire Hanafi Ulama.
In addition, both the judgment and the association of this judgment with the verse
were subject to criticism by other scholars. The evidence that the word derived
from the root of r-d-d in the verse cannot be interpreted as responding to a
salutation is refuted by the statements mentioned in the Hadiths.

45 Abu Bakr al-Sarakhsi, Kitab al-Mabsut, XII, 48; Ala' al-Din al-Kasani, Bada'i" al-Sana’i’ fi Tartib al-
Shara'i’, V1, 128; Ali Haydar Efendi, Sharh Majallat al-Ahkam, II, 455.

46 Al-Mausu'ah Al-Fighiyah Al-Kuwaitiya, XLII, 148.

47 Al-Marghinani, Al-Hidayah, 111, 255; Ibn Abidin, Radd al-Muhtar, V1II, 586; Tahmaz, Al-Figh al-Hanafi, 11,
395.

4 Al-Kiya al-Harasi, Ahkam al-Qur’an, 11, 251.

49 Ahmad ibn Hanbal, XIV, 125; X1V, 439; XV, 197; XVI, 566.

50 Al-Bukhari, “Kitab al-Jana’iz”, 2.
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III. Interpretation of the Verse in the Context of Peace

The interpretation of the verse in the context of salutation or grant is based
on the meaning given to the words derived from the root of h-y-y in the verse,
supporting this meaning with various evidence such as Hadith and poetry.
However, none of these two interpretations mention the context in which the word
is used in the Qur’an. However, some commentators also seem to have taken this
context into account as well. Razi, for example, took into account the context given
in the verse and focused on two possibilities: The first of these possibilities is that
the verse requests Muslims to consent in this regard, if the enemies do the same. In
this case, this verse reminds of another verse, which is "& zab al&cull | a3 5/ And if
they incline towards peace, then incline towards it [also] and rely upon Allah”5!.

According to the second possibility mentioned by Razi, the verse describes
the treatment of a person who fought in a jihad and greeted a Muslim in or near the
area of conflict. Therefore, in such a case, the Muslim who is greeted and offered a
treat will respond back in the same or better manner. Even if the person who
salutes and offers a treat is not a Muslim, it will cause no harm to the Muslim who
treats him in the same way. However, if he is a Muslim, a great deal of harm will
occur if the one who is greeted kills him.5 These possibilities of Razi were repeated
by Ibn Adil.? The second possibility here is mentioned by Al-Qurthubi with similar
statements. In fact, he stated that, considering the context, the verse bears a message
for those who set out for jihad and were greeted in the Islamic way. In this case, the
believers were asked not to say to those who greeted them that they were not
believers, but to respond to their greeting. Because a community that salutes in this
way is probably adherent to the provisions of Islam.>* However, the commentators
who drew attention to the context in this way also mentioned the form and
provision of the salutation within the exegesis of the verse. As stated before, Al-
Qurthubi mentioned this possibility, but he used his preference to evaluate the
verse in the context of salutation.

Before the revelation of the verse in Surat Nisa, which is the subject of the
research, the Prophet had been commanded to ﬁght for Allah and to encourage
believers. Allah commanded: “ G& H & (ae (e bal Uaa g Sl ‘zll Zalh Y Jas A il
S Al wls Aai w1558 &3 ody/So fight, [O Muhammad], in the cause of Allah ; you are
not held responsible except for yourself. And encourage the believers [to join you] that
perhaps Allah will restrain the [military] might of those who disbelieve. And Allah is
greater in might and stronger in [exemplary] punishment.”>

51 al-Anfal 8/61.

52 Al-Razi, Mafatih al-Ghayb, 1X, 183.
58 Ibn Adil, al-Lubab, VI, 534-535.

54 Al-Qurthubi, Al-Jami’, V, 297.

55 an-Nisa 4/84.
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Within the context the verse was revealed, that the command to the Prophet
was to fight and to encourage believers to wage jihad. Cyclically, it is understood
that the situation depends on the attitude of the deniers and the level of danger
they pose. As Hamdi Yazir states, the goal of war in Islam is to ensure peace. After
the verse that commands war, it encourages to be pioneers for good deeds. Then
came the command to Muslims, “And when you are greeted with a greeting, greet [in
return] with one better than it or [at least] return it [in a like manner].”> Therefore, the
late Hamdi Yazir translated this verse as follows: “When you are given health in any
way, give health better than it, or respond with the same.”

Moreover, the best reflection of this meaning attributed by Al-Razi, Al-
Qurthubi, Ibn Adil and Hamdiz Yazir based on the context given in the Qur’an is
seen in Mustafa Oztiirk’s translation: “And when you are greeted with a greeting, greet
[in return] with one better than it or [at least] return it [in a like manner].”>

Another scholar who took in account this context is Izzat Darwaza. However,
his consideration of the context differs slightly from others. That is, Darwaza
mentions that the verse is in the context of jihad, and that when believers are called
to jihad, the hypocrites remain in a position of opposition to this call and they make
efforts to disrupt it. Relating the issue to salutation, he also states that a Muslim
should show the same attitude when he is called to jihad, just as the person
responds with the same or better when he is saluted. He then states that the spirit of
the verse was inspired by the fact that this guidance on decency covers salutation,
saying good words, calling for good and doing good.? Thus, he addresses the verse
in a more comprehensive framework.

In the context of the salutation, the commentators explained how this would
happen when interpreting the ki« guslu 1588 part of the verse. According to this, the
salute of someone who salutes in the form of <lle 23 should be answered ass>- ,
while 438 ;5 4l des ) 5 23l should be responded as<ilS s 4 des )5 ol clile Tt is stated
that this is the end of the salutation. Accordingly, salutations in the form of <lle o3

S 5 4 4es ) 3should be answered with the same phrase by only adding s in the
beginning.® This statement, which seems to be accurate in the first place, has
aspects open to criticism. That is, in the common custom of Muslims, whoever is
greeted receives the greeting by using the letters . This is also seen in the narrations
mentioned earlier. Thus, receiving the salutation only by placing the letter in
question at the beginning means receiving the salutation with a better one. In this
case, it goes without saying that the other statements include accepting a better
salute. As can be seen in the Hadith narrated by Anas about the interpretation of
the verse in the context of salutation, during the period of the Prophet, salutations

56 Elmalili, Hak Dini, 1I, 1408.

57 Oztiirk, Mustafa, Kur'an-1 Kerim Meali, p- 125.
% Darwaza, Al-Tafsir al-Hadith, VIII, 189.

5 Al-Qurthubi, Al-Jami’, V, 299.
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were sometimes responded with shorter expressions. In the verse, however, it is
commanded to take the salute with the same or a better expression.

As a result, salutation is a beautiful tradition encouraged in Islam. It is a fact
that saluting and some rules about its ways are mentioned and encouraged in the
Sunnah of the Prophet. However, their connection to this verse is not possible in
terms of the context in the Qur’an. Therefore, interpretation of the verse in the
context of peace is more prominent in this regard.

Conclusion

The situation where commentators interpret verses differently is because of
the structure of the Qur'an, the reasons that arise as a result and the circumstances
surrounding them. An-Nisa 86 has also been the subject of different interpretations
by commentators. The different meanings, narrations, sectarian views and the
context given to the root meaning of the words were instrumental in this regard.
The interpretation of the verse by the Hanafis, especially that of Al-Jassas, and the
one put forward by Ibn Huwayzmandad from the Malikis, both of them suggested
in the context of grant, is a reflection of their interpretation of the verse in line with
the views of the sects they adhered to. In this regard, especially the phrase “ &33)
3" to which the Hanafis cling to can not be evidence. Because similar expressions
exist in the sense of receiving salutations that were used by the Prophet.

Saluting is a custom encouraged by the Sunnah. Moreover, there is
explanation and guidance for the rules of greeting in the Hadith of the Prophet.
However, their relation to this verse is not proved by narrations. The case when
Aisha did respond the salute by the Prophet with shorter words rather than with
the same words does not correspond with the view that salutations should be
responded in the same or better way, which is put forward by those who interpret
the verse in the context of salutation. In addition, the comments centered on the
letter s are not seen as consistent. It is also suggestive of the fact that the narration
that relates the revelation of this verse with the context of salutation is only
mentioned in Mugatil's exegesis.

On the other hand, the interpretation of the verse in the context of prayer to
the person who sneezes was seen as weak by the scholars of Imam Malik's sect and
was defined as a result of comparison. Accordingly, Ibn ‘Atiyyah clearly stated that
this interpretation was not in accordance with the wording of the verse.

Ignoring the context in the Qur'an can make commentators be mistaken.
There is a similar situation here. Izzat Darwaza is the scholar whose interpretation
is the most comprehensive among those who drew attention to the context in the
Qur'an. The most beautiful expression of the verse in Turkish was Mustafa
Oztiirk’s. In conclusion, the verse commands people to respond those who bring
peace, make favors, salute and etc. in the same or better way.
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Kur’an’in Farkli Yorumlanmasi
-Nisa Suresi’nin 86. Ayeti Ornegi-
Ozet

Miifessirler Kur'an metninden, kendilerinden ve kendilerini g¢evreleyen
sartlardan kaynaklanan nedenlerden dolay1 ayetlerin yorumunda farkl goriisler dile
getirmislerdir. Nisa Suresi'nin 86. ayeti de miifessirlerin farkli yorumlarinin
goriildiigii ayetlerden biridir. Bu ayet, selamlasma, hibe ve baris baglaminda tefsir
edilmistir. Mezhebi faktorler, Kur'an'in baglamini dikkate alma, dilbilimsel veriler,
degerlendirmeler ve hadisler ayetin farkli yorumlanmasinda etkili olmustur. Bu
arastirmada so6z konusu yorumlar igerik ve delil bakimindan birbirleri ile
karsilagtirilmistir. Selamlasmanin ve verilen selam1 daha iyi bicimde almanin ya da
aynen tekrarlamanin rivayetlerle sabit bir hakikat oldugunu kabul etmekle birlikte
ayetin baris baglaminda yorumlanmasinin daha isabetli oldugu sonucuna
varilmistir. Ayetin bazi Hanefilerin iddia ettigi gibi hibe ile alakasmin olmadig1 da
tespit edilmistir.

Anahtar Kelimeler: Selam, hibe, baris, yorum farkliligs, tefsir
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Different Interpretations of the Holy Qur’an

-Example of Surah Nisa, Verse 86-
Abstract

Exegetes, from the text of the Qur'an, from themselves and from reasons arising
from the circumstances that surround them, have expressed different opinions on the
interpretation of the verses. The verse 86 of the Surah Nisa is also one of the verses
about/on/around which different interpretations of the commentators have been
observed. This verse has been interpreted in the context of greetings, charity and
peace. Sectarian factors, attentions of the context of the Qur'an, linguistic data,
assessments and hadiths have been effective on differen of interpretations of the
verse. In this study, the content and the comments in question were compared with
each other in terms of evidence. The study concludes that it is more appropriate to
interpret the verse in the context of peace, while acknowledging that salutation and
receiving the salutation in a better form or repeating it is a fixed truth with narratives.
It has also been determined that the verse does not relate to charity as some Hanafis
argue.

Keywords: Greeting, grant, peace, differentiationof interpretation, exegese
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