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Giiniimiiz Iran Siiliginde Kutsal Giin ve Geceler
Habip DEMIR*

Ozet

Mezhepler, belli bir cografyada ve zaman diliminde ortaya ¢iksa da farkl: kiiltiir ve
havzalarla karsilastikca bulundugu yerin kalibini alarak gelisip farklilasmaktadir. Her
din/mezhep i¢in sembol ifade eden 6nemli zaman dilimleri mevcuttur. Zira bir mezhep
toplumsal hayata ne kadar niifuz ederse kaliciligr ve inandiriciligi da o 6lgiide artacaktir.
Diger biitiin dinlerde/dini hareketlerde oldugu gibi Islam mezheplerinde de sosyal
birlikteligi saglamak, kutsali giincel tutmak amaciyla 6zel énem verilen zaman dilimleri
bulunmaktadir. S6z konusu kutsal zamanlara yapilan vurgunun en ¢ok $iilik’te oldugu
goriilmektedir. S$ifligin kutsal giin ve gecelere verdigi onem mezhebin tarihsel siiregte
yenilenerek giincellenmesini ve giiniimiize kadar toplum iizerinde etkinliginin siirmesini
saglamistir. Calismamiz gliniimiiz Iran1 ve dolayisiyla imémiyye Sia’s1 6zelinde bir yil
boyunca kutsal kabul edilen giin ve geceler ile bunlarin 6énemini agiklamay1 amaclamaktadar.
Ancak burada satir aralarinda kalmis ve sadece takvim yapraklarinda gosterilen giin ve
geceler degil, Iran’in dini hayatinda gozle goriiliir etkisi olanlari tercih edilmistir.

Anahtar Kelimeler: iran, Siilik, 1mémiyye, Kutsal Zaman, Giin ve Geceler

Sacred Days and Nights in Contemporary Iranian
Shiism

Abstract

The sects emerge in a certain geographical region within a certain time period.
However, when they encounter different cultures and basins, they develop and differentiate
by taking the place where they are. There are important time periods for each religion/
religious movements, which are symbolic. The more persistence of a sectarian societal life,
the more persistence and persuasiveness it will increase. As in all other religions/religious
movements, there are also time periods in Islam that give special importance to keep social
consensus among the members of the people and to keep them holy up to date. Among the
Islamic sects, the emphasis on holy times seems to be mostly in Shiism. The importance of
sacredness to holy days and nights has been renewed and renewed in the historical process
of the sect, and it has continued to be active in society as much as the day. Our work aims to
explain the importance of today's days and nights, which are considered holy for one year in
Iran, and therefore the Shia of Imamiya. However, the lines between them stayed and were
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not only the days and nights shown on the calendar leaves, but those with visible effects in
Iran's religious life were preferred.

Keywords: Iran, Shiism, Imamiyya, Sacred Time, Day and Nights

Giris

Tarihte yer edinmis biitlin dinler/dini hareketler, ortaya c¢iktiklar ilk
donemin izlerini tasimakla birlikte tarihsel siire¢ igerisinde cesitli toplumsal ve
siyasal saiklerin etkisiyle/baskisiyla yenilenmek ve gelismek zorunda kalmislardir.
Yeni olgulara ve toplumsal degisime ayak uyduramayan dini hareketlerin zaman
icinde mdiintesiplerinin ihtiyaglarina cevap veremez duruma gelerek yok olma
siirecine girdikleri bilinen bir gergektir. Dinin anlasilma bicimi olarak
degerlendirilen mezhepler i¢in de durum bundan farkh degildir. Mezhepler, belli
bir cografyada belli bir zaman diliminde ortaya ¢ikarlar. Ancak tarihsel siirecte
farklh kiiltiir ve havzalarla karsilastikca bulundugu cografyanin kalibini alarak
gelisip farklilagirlar. Bu baglamda bir mezhebin genis kitleler tarafindan kabul
edilmesi, onun farkli kiiltiirlere eklemlenebilme yetenegine baglidur.

Her din/mezhep ic¢in sembol ifade eden Onemli zaman dilimleri
bulunmaktadir. Dinler/mezhepler, bu zaman dilimleri araciligiyla inananlarini ve
taraftarlarini belli semboller etrafinda birlestirip, ortak sevgi ve hiiziin paylagimlar:
sayesinde dinamizmlerini koruyarak hayatiyetlerini devam ettirmek isterler.
Inanglarin ve bunlarin kurumsallasmis hali olan dinlerin gelecek nesillere
aktarilmasinda bilgi boyutu 6nemli olmakla birlikte bunlar1 kalic1 hale getirmede
duygu ve gorselligin daha ¢ok 6nem arz ettigi muhakkaktir. Bu nedenle dinlerin en
onemli dayanagi olan “kutsal” kavraminin somutlasarak genis halk kitlelerinin
belirli ritiieller etrafinda toplanmasi ve halkin tahayyiiliinde yer etmesi
gerekmektedir.

Mezheplerin Giincellenmesinde Kutsal Giin ve Gecelerin Onemi

Mezheplerin nesiller arasi aktarimi ancak sosyal hadiselerin bireylerin
zihinlerinde giincellenmesiyle miimkiin olabilir. Bir mezhep toplumsal hayata ne
kadar niifuz ederse kaliciligi ve inandiricilign o Olglide artacaktir. Mezhebin
kalicilhiginda edebiyat/bilgi birikimi Onemli olsa da toplumun en kiigiik
yapitaslarina niifuz edememis bir mezhebin hayatta kalmasi miimkiin degildir.
Oyle ki gecmisten giiniimiize mezhep hareketleri ele alindiginda sayica az
olmalarina ragmen miintesipleri arasinda nesiller boyu devam eden bir bag
kurabilmis mezheplerin yasamaya devam ettikleri goriilmektedir. Bunun aksine
sadece bilgi boyutuyla kalan ve toplumsal tabana yayilamayan mezheplerin ise yok
olduklar: bilinmektedir. Bu baglamda S$iiligin “yasayan bir mezhep” olmasi onun
astrlar boyunca toplumla i¢ ige bulunmasinin dogal bir sonucu olsa gerektir.
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Dini ya da mezhebi sosyal hayatta etkin kilmanin en 6nemli araglarindan
birisi kutsal zamanlardir. Gelmis ge¢mis biitiin dinlerde “kutsal zaman” anlayis1
birbirine paralellik arz etmektedir. Dinlerde kutsal zamanlara yapilan vurgu Misir,
[ran ve Hint medeniyetlerinin uzun ge¢misleri boyunca izlenebilir. Bu medeniyet
havzalari, sonradan ortaya ¢ikmis biitiin dini hareketleri kutsal zaman algisi
bakiminda da etkilemigtir. Eski Misir’'da Tanrilarla iligskilendirilerek kutsallagtirilan
cesitli glinlerin oldugu,! Hinduizm’de Rama, Krisna gibi din biiyiiklerinin ve
avatarlarin dogum giinlerine verilen 6zel ilginin cesitli dinler igerisinde farkl
boyutlarda ve niteliklerde devam ettigini soylemek miimkiindiir.?

Dinlerin belirli zamanlar1 kutsallastirma egiliminde olmalar1 bizatihi zaman
kavraminin nasil algilandigiyla ilgilidir. Antik donemde diinyanin ezeli ve ebedi
oldugu ongoriisiiyle hareket eden filozoflara gore zaman dogrusal bir zeminde
sonsuza kadar uzanmaktadir. Bu 6zelligiyle zaman, stirekli bir degisimi ve gelisimi
ortaya cikarir. Ancak dindar insana gore zaman tiirdes degildir.> Ona gore diinya,
yillik olarak yenilenen dongiisel bir karaktere sahiptir. Yani yaraticinin elinden
giktiginda sahip oldugu koékensel “kutsalliga” her yil yeniden kavusmaktadir.*
Boylece her seferinde “ilk an” in coskusunu yasama imkania kavusmus olacaktir.
Hem ilk ana donme hem de kutsalin sonsuzlugunu saglamak amaglanir.5 Bu
baglamda dinlerde 6zel 6nem verilen yeni yil kutlamalar1 aslinda evrenin her yil
yeniden yaratildigina, saf ve temiz hale geldigine olan inan¢ dolayisiyladir. Her
yeni yilda evrenin yaradilis: taklit edilmekte, diinya yeniden yaratilmakta ve bunu
yaparken ayni zamanda “Zaman” da yaratilmakta, ona yeniden baslanarak
diriltilmektedir.6

Yeni yilin kutlanmasi disinda dinlerde bayram adi verilen ve yillik olarak
tekrarlanan kutsal giinler de biiyiik 6nem arz etmektedir. Eliade, dinlerde bayram
uygulamasiyla gecmiste yasanmis efsanevi bir olaymn kutlanmasi degil, onun
yeniden giincellestirilmesinin amag¢ edinildigini belirtir.” Boylece bayrama
katilanlar tarihin belli doneminde kalmis efsanevi olaymn ¢agdaslar1 haline
gelmektedirler. Bagka terimlerle ifade edildiginde bunlar tarihsel zamanlarindan -
yani dindisi, kisisel ve kisiler arast olaylarin toplami tarafindan meydana getirilen
zamandan- “gikmakta” ve her zaman ayni olan, ebediyete ait olan ilksel zamana
kavusmaktadirlar.®

Iste bu nedenle modern dénemde cesitli mesguliyetler tarafindan doldurulan
ve siirekli bir akis halinde olan zaman, kutsal zamanlar ile bir siireligine

1 Mustafa Unal, Dinlerde Kutsal Zamanlar, Istanbul, IQ Kiiltiir Sanat Yayinlari, 2008, s. 25.

2 Unal, Dinlerde Kutsal Zamanlar, s. 28.

3 Mircea Eliade, Kutsal ve Dindisi, cev. Mehmet Ali Kilicbay, Ankara, Gece Yayinlari, 1991, s. 48.
4 Eliade, Kutsal ve Dindisi, s. 55.

5 Unal, Dinlerde Kutsal Zamanlar, s. 18.

6 Eliade, Kutsal ve Dindisi, s. 85.

7 Eliade, Kutsal ve Dindist, s. 61.

8 Eliade, Kutsal ve Dindis, s. 67.
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durdurulmakta boylece ilgi dine ya da mezhebe ¢ekilmektedir. Bu ilgi, bir yandan
kisiye ve topluma hayatin kargasasindan bir siireligine de olsa uzaklasma firsati
verirken diger yandan dinin/mezhebin kendini siirekli giindemde tutmasina
yardimci olmaktadir.

Diger biitiin dinlerde/dini hareketlerde oldugu gibi Islam’da da mensuplari
arasinda sosyal birlikteligi saglamak, kutsali giincel tutmak amaciyla basta
Ramazan ay1 olmak tiizere, bayram giinleri, Kadir gecesi gibi 6zel 6nem verilen
Onemli zaman dilimleri bulunmaktadir. Bu zaman dilimlerinin dayanaklarini
Kur'an ve hadislerde sikca bulmak miimkiindiir. Ornegin kendisine bagli basia
stire ayrilmis da olan Kadir gecesinin bin aydan hayirli bir ay oldugu, meleklerin o
gece yeryliziine indiginden bahsedilmektedir. Bunun disinda ortak deger olarak
Hz. Peygamber’'in dogum yildoniimleri “Mevlit” adi altinda uzunca bir siiredir
Islam aleminde cesitli sekillerde kutlanmaktadir.

Sii Gelenegin Kutsal Zaman Algis1

[slam mezhepleri s6z konusu oldugunda zaman ve mekana atfedilen
kutsallagtirma olgusunun en agik &rnegini Imamiyye/isndageriyye Sia’sinda
gormekteyiz.® Hz. Peygamber’den sonra Hz. Ali'nin ve on bir evladinin agik ya da
gizli bir nass yoluyla Miisliimanlarin din ve diinya islerini yonetmek iizere halife
olarak gorevlendirildigini iddia eden Imamiyye mensuplari, bugiin diinya
Miisliimanlarinin yaklasik yiizde 12lik kesimini olusturmaktadir. Arkasinda siyasi
giiclin hissedilmedigi dénemlerde daha gok ice kapanik bir yapi arz eden Imamiler,
iktidarin destegini aldiklar1 dénemlerde toplumun biitiin hiicrelerine niifuz edecek
bir mezhebi kimligi insa edebilmeyi basarmislardir. Bunu gergeklestirirken
mezhebin en sik kullandig1 yontemlerden biri de tarihi olaylara duygusal agidan
fazlaca atif yapmas: ve bu olaylar tizerinden bir tarih ve ideoloji insa faaliyetini
zihinlerde siirekli kilmasidir.

Sit gelenegin kutsal zamanlara verdigi 6nemi, bu konuda oldukca yogun bir
birikimin goriildiigii dua literatiirii lizerinden takip etmemiz miimkindir. S$il
gelenek, ilk asirlardan itibaren dua eserlerine biiyitk 6nem vermis, yil, ay, hafta,
glin ve hatta gilinlin saatlerine 6zel dualarin oldugu bircok eser meydana
getirmistir.’® Bunun yaninda yilin énemli giinlerini belirten takvim tiirii eserler de
olusturulmustur. Bu eserler araciligiyla tarihsel siirecte Siiligin kutsal kabul ettigi
giin ve geceleri ve bunlar arasindaki degisimi takip etmek miimkiindiir. Gegmigten
giiniimiize Imamiyye’'nin 6zel 6nem atfettigi giin ve geceleri tespit eden calismalar
mevcuttur. Bunlardan Seyh Miifid (6. 413/1032) ve Seyh Bahai'nin (6. 1030/1621)
takvimleri Mehmet Ali Biiyiikkara tarafindan yayinlanmis ve bu konuda 6nemli bir

9 Siilik hem bir ¢ati kavram hem de 6zel anlamda imﬁmiyye Sia’st igin kullamilmaktadir. Makalemiz
boyunca Sia/Sii kavramiyla imamiyye Sia’s1 kastedilmektedir.

10 5if gelenegin dua literatiirii ile ilgili bir ¢alisma igin bk. Resul Ca’feriyan, “$ia’da Dua Edebiyat1”, gev.
Habip Demir, Igdir Universitesi flahiyat Fakiiltesi Dergisi, 2015, 209-237.
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boslugu doldurmustur." Bunun yani sira Sii gelenek agisindan oldukca 6nemli
sayilan dua tiirii eserlerde 6zel giin ve gecelere siklikla deginilmistir. Bu baglamda
makalemizde dua literatiiriiniin en 6nemli eserleri arasinda sayilan Seyh T{isi’'nin
(6. 460/1067) Misbéhu'l-muteheccid,? Tbn Tavis'un (6. 664/1266) el-Ikbalu’l-a'mal,"3
Allame Meclisi’'nin (6. 1110/1698) Zidu'l-meid* ve Seyh Abbas Kummi'nin
Mefatihu'l-cindn’1'® merkeze alinarak bu siireg takip edilmeye ¢alisilmistir.

Biiveyhiler donemine (932-1062) kadar siyasi baskilar nedeniyle ige kapali bir
yap1 arz eden ve mezhebin sosyal boyutuna dair isaretleri gdsteremeyen Siiler, bu
donemle birlikte gerek ritiieller gerekse de farkl: etkinliklerle toplumsal niifuzlarini
artirmislardir. Cok eskiden beri idrak edilmelerine ragmen Bagdat’ta Biiveyhiler’in
destegiyle resmi olarak baslatilan Gadir-i Hum ve Asura merasimleri kisa siirede
diger bolgelere de yayilmis, boylece mezhebin pratik boyutu ilk kez gozler 6niine
serilmistir. Asura matemi ve Gadir Bayrami seklinde iki etkinlikle baslayan ve
kendilerini Stinni gruplardan farklilastirmaya yarayan bu zaman dilimleri, Siiler
icin aym1 zamanda bir gii¢ gosterisi anlamina gelmekteydi.!® Siilerin toplumsal
diizlemde hayata gecirdigi bir¢ok bayram, toren gibi etkinlikler Siinni ¢ogunlugun
da bunlara cesitli sekillerde cevap vermesini dogurmus ve bu donemde {ilkede
Biiveyhilerin de tesvik etmesiyle ¢ok seslilik hakim olmustur.?”

Sit gelenege ait ilk dua metinlerinde biitiin Miisliimanlar tarafindan ortak bir
sekilde benimsenen o6zel zaman dilimlerine daha c¢ok vurgu yapildigim
gormekteyiz.’® Bunun yan sira Siiler icin 6zel anlam ifade eden ve kendilerine has
olan Asura, Gadir ve Miibahele giinlerine yapilan vurgularla $ii toplumunun
farklilasmaya basladig1 goriilmektedir. Diger yandan $iilik, farkli cografyalara
Ozellikle Hint cografyasina yayilmasi neticesinde yeni kiiltiirleri de biinyesine
adapte etmistir. Batini diinya goriisiiniin egemen oldugu Hint dinlerinin kutsal
zamanlara diger dinlere nazaran oldukga fazla yer vermesi Siiligin kutsal zaman
algisini da degistirmis olmalidir. Ornegin Hindistan’da bir velinin 6liim y1ldéniimii
olarak anilan ve “Urs” adi verilen etkinlikler yaninda cesitli din biiyiiklerini
anmaya yonelik cok sayida etkinligin de oldugu bilinmektedir.” Ozellikle

11 Bu eserlerden en dnemli iki tanesi nesredilmistir. (bk. Mehmet Ali Biiyiikkara, fmamiyye Siasi'na Gire
Onemli Tarih, Giin ve Geceler (Seyh Miifid ve Seyh Bahéi'nin Takvimleri), Canakkale, 1999).

12 Eb(i Ca’fer Muhammed b. el-Hasen Seyh Tiisi (6. 460/1067), Misbahu'l-muteheccid, Beyrut, Miiessese-i
Fikh-1 Sia, 1411/1990.

13 Ali b. Musa Ibn Tavus (6. 664/1266), el-lkbalu bi'l-a'mali’l-hasene fimd ya'melu merraten fi’s-sene, thk.
Cevad Kayy(m1 Isfehani, Kum, Mektebu'l-A'lami'l-Islami, 1414.

14 Muhammed Béakir b. Muhammed Taki el-Meclisi (6. 1110/1698), Zddu'l-medd, thk. Alauddin A’lami,
Beyrut, Miiessesetu el-A’lami li'l-Matbtiat, 1423.

15 Seyh Abbas Kummi, Mefitihu'l-cindn, Kum, Ayin-i Danis, 1386/2007.

16 Ahmet Giiner, “Biiveyhiler Dénemi ve Cok Seslilik”, Dokuz Eyliil Universitesi llahiyat Fakiiltesi Dergisi,
XII, 1999, s. 56-57.

17 Giiner, “Biiveyhiler Donemi ve Cok Seslilik”, s. 56.

18 Bu zaman dilimleri arasinda Recep, Saban, Ramazan ve Zilhicce gibi 6nemli aylar ve bunlar igerisinde
zikredilen Namaz, Hac, Orug, Sadaka gibi ibadetler yer almaktadir.

19 Annemarie, Schimmel, Tanri'nin Yeryiiziindeki igaretleri, Istanbul, Kabalc Yay., 2004, s. 105.
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Safeviler'in Iran’da yonetime gelmesi ile birlikte Siiligin bu bolgeyle daha yakin
temas kurmasi, 6nceleri sinirli sayida kutlanan giin ve gecelerin sonraki asirlarda
on iki imamin her birinin dogum ve 6liim yildoniimlerini de igine alacak sekilde
genisletildigi anlasilmaktadir.® Safeviler donemindeki kutsal giin ve gecelerin
devletin resmi politikas1 sonucu artirilmis oldugunu vurgulayan Ali Seriati bu
olguyu Hristiyanligin tesirine baglamaktadir.?! Seriati bu olguyu Hristiyanligin
tesirine bagliyor olsa da bu tiir tesirlerin Hristiyanlia batini zihniyetin egemen
oldugu Hint kiiltiir havzasindan tasindigini diistinmekteyiz. Her ne sebeple olursa
olsun Safeviler doneminde Siiligin toplumsal tabana daha fazla niifuz etmesinin
kutsal giin ve geceler yoluyla gerceklestigini s0ylememiz miimkiindyir.

Giiniimiiz Iran’inda Onemli Giin ve Geceler

Safeviler doneminde yayginlasmaya baslayan ve devlet destegiyle toplumsal
tabana yayilan etkinliklerin, giiniimiiz Iran‘inda da artarak devam ettigi
goriilmektedir. Oyle ki imamlarin ya da mezhebin 6nemli karakterlerinin dogum
veya Oliim yildoniimiiniin birden fazla tarih olarak kaydedilmesi bu etkinliklerin
yil boyu devam etmesine yol agmaktadir. Bu sayede yilin biitiin aylarinda mezhebi
pratikler yoluyla halkin muhayyilesinin canli tutulmasina yardimci olunmaktadir.

Sit gelenegin yapisi agisindan yilin neredeyse biitiin giinlerinin herhangi bir
bakimdan da olsa 6nem arz ettigi ve bunlarin da bu amagla hazirlanmis gesitli
takvimlere yansidig1 bilinmektedir. Ancak biz, satir aralarinda kalmis ve sadece
takvim yapraklarinda gosterilenleri degil, fran’m mevcut kosullarinda toplumsal
olarak anlami olup bir sekilde kutlanan ya da anilan ve c¢ogunlugunu bizzat
gozlemledigimiz giin ve geceleri Hicri takvimdeki sirasina uygun olarak ele almaya

20 Schimmel, Tanri'min Yeryiiziindeki igaretleri, s. 106.

21 Seriati bu konuda su tespite yer vermektedir: “Sia, Ali Bliye yonetiminin kisa dénemi ve Serbedariler
gibi gecici yonetimler disinda hicbir zaman bagimsiz olamadig: ve toplumsal goriiniim kazanamayarak
takiyye altinda yasadig1 icin heniiz nasil ve ne gibi toplu formlarda ve genel goriiniimlerde goriinecegini
bilemez. Toplumsal sembolii, alametleri ve torenleri yoktur. Safevi rejiminin bunlara ihtiyac1 oldugu
sirada bir seyler yapmalidir. Bu is ¢ok basitce gerceklesti. Resmi bir vezirlik makami olustu. Ravza
Okuma Tsleri Veziri adiyla bu igleri diizenlemek icin bir kisi gérevlendirildi.... Ravza okuma ve Taziye
Isleri Veziri, Bati Avrupa’ya gitti (ki o siralarda Safeviler'in onlarla ¢ok yakin ve gizemli iligkileri vardi)
ve oranin dini tdrenleri ve tesrifatlariyla ilgili olarak inceleme ve arastirmalarda bulundu. Hristiyanligin
gelenekler, toplu dini torenler, gosteriler, programlar, Mesih’in, havarilerin ve Hristiyan tarihinin
sehitlerinin musibetlerini dile getirme gibi unsurlardan bir¢ogunu, ayrica bu dini mahfillere ve kiliseye
ozgii dekorlari, bu torenlere 6zgii araglari iktibas ederek hepsini fran’a getirdi. Burada, Safevi rejimine
bagl ruhanilerin yardimiyla, bu formlari ve gelenekleri Siilige, Siilik tarihine ve Iran’in dini ve ulusal
cikarlarina uyarladilar. O, Avrupa Hristiyan kaliplaria franli Sii igerigi kazandirdilar. Oyle ki ansizin
Iran’da, hicbir zaman ne ran milletlerinde ne islam dininde ne de Sia mezhebinde gegmisi bulunan tam
anlamiyla yeni semboller, torenler ve gosteriler olustu. Taziye, dini kahramanlarin canlandirilmasi,
sancak, kubbe, tahtirevan, perdedarlik, kilit kapama, zincir vurma, kili¢ vurma, miizik, zil ¢alma, taziye
okuma ve “musibet hanlik” ve “toplu aglasma” gibi 6zel ve yeni protokolliik térenlerin hepsi sekil
olarak Hristiyanliktan alinmistir. Ona asina olan herkes, bunun taklit oldugunu rahatlikla teshis
edebilir.” (Ali Seriati, Ali Sias: Safevi Siasi, ¢ev. Hicabi Kirlangig, Ankara, Fecr Yay., 2011, s. 161-162).
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calisacagiz. Bu baglamda amacimiz, sadece Iran’da pratik degeri olan ve herhangi
bir sekilde kutlanan ya da 6zel anma programu yapilan giinleri tespit edip bir
mezhebin nasil yasatildigini ortaya koymaktir.

Giiniimiizde resmi mezhep olarak Imamiyye/Isnaaseriyye’yi kabul eden Iran
Islam Cumhuriyeti, 6zellikle 1979'da gerceklestirilen “Islam Devrimi” sonra dini
giin ve gecelere c¢ok daha fazla 6nem vererek bunlari anma ve kutlama
programlarini devlet kontrolii altina almistir. Bunun igin 6zel bir daire kurularak
bu etkinliklerin yurt c¢apinda koordine edilmesi saglanmistir. Bu baglamda
giiniimiiz Iran’inda mevcut giin ve gece programlarinin bizzat devlet tarafindan
sekillendirildigini ve yasatilmasi icin 0Ozel gayret gosterildigini sodylemek
miimkiindiir.

MUHARREM

Hicri takvimin ilk ay1 olan Muharrem, yalnizca Sii gelenek agisindan degil
biitiin Miisliiman toplumu icin de dnem arz eden bir zaman dilimidir. Iran s6z
konusu oldugunda Muharrem ayi, gerek yazili edebiyatin gerekse gorselligin
doruk noktasma c¢iktig1 dini gilinlerin en gorkemlisi ve etki bakimindan en
kuvvetlisidir. Bu ay, $Siiligin gelisip koklesmesi ve goriiniir hale gelmesi acisindan
onemli olaylara sahne olmustur. Bunlarin en 6nemlisi de bilindigi tizere Hz.
Hiiseyin ve ailesinden yaklasik 70 kisinin Emevi ordusu tarafindan sehit edildigi
Kerbela hadisesidir. Ancak Sii gelenek agisindan 1 Muharremle baslayip 20 Safer’e
kadar siiren 50 giinlitk donem, Kerbela hadisesinin yaninda bununla baglantili
bagka taziye giinlerinin de bu siirece eklemlendigi oldukca genis tutulmaya 6zen
gosterilmis bir zaman dilimi haline gelmistir. Asura olarak isimlendirilen Hz.
Hiiseyin’i ve Kerbela’y1 anma giinii etkinliklerinin tarihi eskilere dayaniyorsa da
resmi olarak devlet eliyle ilk kez onuncu asrin ilk yarisinda Biiveyhiler'in Bagdat’1
ele gecirmelerinden sonra 352/963 yilinda basladigl bilinmektedir.2 Kerbela
hadisesi, Siiler agisindan sadece tarihin belirli bir doneminde meydana gelmis bir
olay olarak goriilmemektedir. Bu olay, siire¢ igerisinde Siiler tarafindan gesitli
rivayetlerle zenginlestirilerek insanligin biitiin bir tarihi tecriibesini kapsayacak bir
sekilde adeta evrensel tarihin merkezine yerlestirilmistir. Yani Hz. Hiiseyin'in bu
siirecte cektigi acilar ve sehadeti anlatist Hz. Adem’den itibaren bir¢ok
onemli/kutsal sahis etrafinda dile getirilen hikayelerle birlikte sunulmaktadir.?
Kerbeld'nin yiizyilllar igerisinde $ii gelenek tarafindan “secilmis bir travma” olarak
kabul edilip siirekli giindemde tutulmasi, olay1 artik tarihsel gerceklikten

2 Ahmet Giiner, “Biiveyhiler Déneminde Bagdat'ta Kerbeld/Asure, Gadir Hum ve Benzeri Sii
Uygulamalar1”, Cesitli Yonleriyle Kerbeld (Tarih Bilimleri I), Sivas, 2010, s. 325.
2 Schimmel, Tanri'nin Yeryiiziindeki fg,aretleri, s. 106.
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kopararak mitolojik bir karaktere biiriindiirmiistiir.2* Bunun izlerini gliniimiiz
[ran’inda fazlasiyla gormek ve hissetmek miimkiindiir.?

1 Muharrem- Iran genelindeki biitiin cami, mescit, Hiiseyniye? ve
tekkelerde Matem ayimnin (Mah-1 Matem), diger bir deyisle “Eyyam-1 Hiiseyn1”nin?
baslangicidir. Ay baslamadan Iran’mn biitiin sehirlerinde siyah bayraklar, flamalar,
afisler vb. hazirlanarak sehrin 6nemli yerlerine ve evlerin girisine asilir. Bugiinden
itibaren gerek sokaklarda gerekse insanlarin toplu olarak bir arada bulundugu
biitiin ortamlarda mersiyeler okunarak giiniin anlamiyla ilgili hatiralar hatirda
tutulmaya ve canlandirilmaya calisilir.

9 Muharrem- “Tastia-i Hiiseyni” adiyla anilan giindiir.® Hz. Hiiseyin ve
beraberindekilerin Kerbela’da muhasara altina alindigi giine nispetle bu isimle
bilinir.?® Bugiinde matem merasimleri en coskulu gilinlerinden birini yasar.
Meddahlar® bugiinde daha ¢ok Hz. Ali'nin oglu ve Kerbela vakasi sirasinda sehit
olan Ebu’l-Fazl Abbas® hakkinda mersiyeler okuyarak onun kahramanliklar: ve

2 Hasan Onat, “Kerbelay1 Dogru Okumak”, Akademik Orta Dogu, 2/1, 2007, s. 3-4.

%5 Kerbela olaymin giincele tagman yorumlari i¢in bk. Mehmet Ali Biiyiikkara, “Cagdas Sia
Diisiincesinde Kerbela’nin Problemli Mirasi: imam Hiiseyin Kazanmak Icin mi Yoksa Caruri Feda icin
mi Ayaklandi?”, Cesitli Yonleriyle Kerbeld (Tarih Bilimleri I), Sivas, 2010, s. 383-408; Metin Bozan, “Sii-
Imami Kaynaklarda Kerbeld'nin Menkabevi Anlatim, Cesitli Yonleriyle Kerbeld (Tarih Bilimleri I), Sivas
2010, s. 477-492.

26 Seyh Tdsi'nin yilin ay ve giinlerine 6zel dualar derledigi eserinde Muharrem ayimnin ilk dokuz giiniine
ait herhangi bir duaya yer vermedigi goriilmektedir. Muharrem aymin birinci giinii Allah’in
Zekeriya'min (a.s.) duasin kabul etmesi, {iglincii giinii Yusuf'un (a.s.) kuyudan kurtulmasi, besinci giinii
Musa’nin (a.s.) denizi ge¢mesi, yedinci giinii Allah’in Musa (a.s.) ile Tur daginda konusmasi, dokuzunu
giinii Yunus'un (a.s.) baligin karnindan c¢ikmasi olarak verilmektedir. Bu bilgi dikkate alirsa, $ii
gelenegin matem algisinin giiniimiizdekinden farkli oldugu anlasilmaktadir (bk. Seyh Ttisi, Misbahu'l-
muteheccid, 11, 771). Ayn1 yaklagim ibn Tav{is’'un eserinde de goriilmektedir (bk. ibn Tavds, el-ikbalu’l-
a’m’al, 111, 20-63).

27 Safeviler dénemiyle birlikte fran’da yaygin olarak bulunan tekkelerin yapisindan etkilenerek Hz.
Hiiseyin’e atifla kurulan, baslangicta yalnizca Muharrem ayindaki matem icin faaliyet gosteren, bugiin
ise biitlin dini ritiiellerin icra edildigi ve hemen hemen biitiin mahallelerde bulunan ve halk
tarafindan yaptirilan 6nemli bir mekandir. Mescitler sadece dini bakimdan ibadet merkezi olarak
diistintilmiis iken Hiiseyniyeler, mezhebin sosyal hayata dogrudan yansitildigl, hem sosyal hem de
siyasal bir ara¢ olarak goriiliip desteklenmistir (bk. Mesud Nari Kummi, “Olgtha-y1 Kalbedi-yi
Hiiseyniyeha: Riseha ve Tehavvulat”, Hiiner ve Mimari, IX, 1395/2016, s. 26-28).

28 Abdulhiiseyin Nisabtri, Takvim-i Sia, Kum, Intigarat—l Delil-i M3, 1391/2012, s. 15.

2 Seyh Abbas Kummi, Mefdtthu’l-cindn, s. 500.

% Giin ile ilgili Si1 hadis literatiiriinde Ca’fer es-Sadik’tan nakledilen “Hiiseyin ve ashabi Tasfia giinii
muhasara altina alind1.” seklinde bir rivayet mevcuttur (bk. Ebi Ca’fer Muhammed b. Yakub el-Kuleyni
(0. 328/939), Usiilu'l-kifi, thk. Ali Ekber el-Gaffari, Tehran, Déru’l-Kﬁtﬁbi’l-islémiyye, 1407/1986, 1V, 147).
31 Meddah, Iran’da dini giin ve gecelerde mersiye okuyan ve halki aglatan kisilere verilen addur.
Meddahlarin bu gorevi icra etmeleri, kendilerine fran genelinde oldukga popiilerlik kazandirmis, onlari
iilkenin dini, sosyal ve hatta siyasi hayatinda etki giicii olan bireylere doniistiirmiigtiir.

% Hz. Ali'nin Ummii’l-Benin adli hamimindan olan dért oglundan biridir. Kerbela olaylart sirasinda Hz.
Hiiseyin'in sancagini tasimis, cesareti ile tin salmig ve bu sayede “Beni Hasim'in Ay1” lakabiyla
anilmustir. Kerbela vakasi sirasinda Hz. Hiiseyin ve yanindakilere su getirme gorevi verilmesinden Otiirii
“es-Sekd” lakabi da verilmistir. (bk. Ali b. el-Hiiseyin Ebu’l Ferec el-Isfehani (5. 356/966), Mekatilu't-
talibiyyin, Beyrut, Daru’l-Murtaza, 1430/2009, s. 60-61; EbG Nasr Sehl b. Abdullah el-Buhari (6. 4./10.
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cesaretini hatirlatir. Bazi meddahlar ve vaizler, halkin cogkusunu artirmak ve
bugiinii daha da anlamlandirmak adina 9 Muharrem’i Ebu’l-Fazl'in sehadet giinii
olarak anmaktadir. Ancak onun 10 Muharrem’de sehit edildigi Iran’in resmi
kaynaklar tarafindan dile getirilmektedir.3

10 Muharrem 61- “Astira” glinii. Hz. Hiiseyin ve yaninda bulunan 72 kisinin
Emeviler tarafindan sehit edildigi ve ailesinin esir alindig1 glindiir. Bugiinde matem
merasimleri, zirvesine ulasir. $iiler, bugiinii yad etmek adina ikindi vaktine kadar
su harig bir sey yememeye dikkat ederler. Yenilecekse bile lezzetli yemekler tercih
edilmez. Seyh Bahai, bugiinde orug tutmanin miistehab oldugunu ancak bu orucun
hakiki bir orug olmayip hiizniin verdigi mesguliyetten dolay1 yemeyi ve i¢gmeyi terk
etmekten ibaret bir orug¢ oldugunu ifade etmektedir. Bu amelin Allah’a yaklasma
niyetiyle ve iftarinin ise ikindiden sonra oldugunu belirtmektedir.?* Bunlarin yani
sira fran’da ikindi vaktine dogru evlerde bir cesit tatli ikram edilmektedir.

12 Muharrem 94- “Sehadet-i Imam Seccad (a.s.)”. Sia’nin dordiincii imami
olarak kabul edilen Ali b. Hiiseyin Zeyne'l-Abidin’in vefat ettigi giindiir.3 Bagka bir
rivayete gore 24-25 Muharrem oldugu da sdylenmektedir.’” Her iki tarih de kabul
edilmekle birlikte 12 Muharrem daha revactadir.’® Minberlerden yapilan bir iki

asir), Sirru’s-silsileti’l-aleviyye fi ensibi’s-sidati’l-aleviyye, thk. Seyyid Mehdi Recai, Kum, 1389/2011, s. 131;
Necmeddin Ebi’'l-Hasan Ali b. Muhammed b. Ali b. Muhammed el-Alevi el-Omeri (6.466/1073), el-Mecdi
fi ensibi’t-talibiyyin, thk. Ahmed el-Mehdevi ed-Damegani, Kum, Mektebetii Ayetullah Mar’asi Necefi,
1380/2001, s. 193-196; Ebirl-Hasen Ali b. Ebi’l-Kasim b. Zeyd Ibn Funduk (6. 565/1169), Lubdbu'l-ensib
ve'l-elkdb ve’l-a’kab, thk. Seyyid Mehdi er-Recai, Kum, Mektebetu Ayetullah Mar’asi Necefi, 1385/2007, s.
337; Ebfi Talib Ismail b. Hiiseyn Hiiseyni el-Mervezi (6. 614/1217'den sonra), el-Fahri fi ensdbi’t-talibiyyin,
thk. Seyyid Mehdi er-Recai, Kum, Mektebetii Ayetullah Mar-‘asi Necefi, 1385/2007, s. 169.

3 http://www.hawzah.net/fa/occation/view/48956/ausll-4ile - (ulndl-duadll ol joma-csle (Erisim  tarihi: 21
Eyliil 2017)

3 Biiyiikkara, Onemli Tarih, Giin ve Geceler, s. 49-50; Meclisi, Zadu’l-medd, s. 233-234. Daha erken donem
miielliflerinden Ibn Téavéis, 10 Muharrem giiniinde bu sekilde farklilagmis bir orug tiiriinden
bahsetmemekte, genel kabullere gére Hz. Peygamber'in 9 ve 10'unda tutulmasiru tavsiye ettigi nafile
oru¢ hakkinda bilgi vermektedir (bk. ibn Tavis, el-Ikbalu’l-a'm’al, 111, 50-55). Ulkemizdeki Alevi-
Bektasgilerce tutulan 12 giinlitk Muharrem orucunun Iran’da karsihigi bulunmamaktadar.

% Her ne kadar Tiirkiye’deki Asure adi verilen tatlinin yenilmesi Siiler tarafindan Hz. Hiiseyin'in ¢ektigi
acilara bir saygisizlik olarak nitelendirilip Siinni toplum elestirilse de fran’da béyle bir ikramla karsi
karstya kalmak bizi sasirtmistir.

3% Seyh Abbas Kummi, Mefdtihu'l-cindn, s. 508; Ali b. Hiiseyin, hicri 94 yilinda 57 yasinda Medine’de
vefat etmistir. Normal bir sekilde 6ldiigii bilinen Ali b. Hiiseyin'in de 6ldiiriildiigii vurgulanmaktadir.
Sii literatiirde biitiin imamlar sehit kabul edilmektedir. ilk dénem kaynaklarinda bazi imamlarin sehit
olmadiklari, normal yolla 8ld{iklerine dair ciddi kayitlar bulunmasina ragmen Iran’da sehadet vurgusu
giiclii bir sekilde devam etmektedir. Konu hakkinda ayrintili bir ¢alisma icin bk. Mehmet Ali Biiyiikkara,
“Kerbeladan inkilaba: imami-Sii Sehadet Diisiincesi ve Problemleri”, Ankara Universitesi flahiyat Fakiiltesi
Dergisi XLIII/IL 2002, s. 211-247.

% Yukarida anilan tarihler disinda 18 Muharrem, 19 Muharrem ve 1 Safer tarihleri de dile getirilmektedir
(bk. Nisabtri, Takvim-i Sia, s. 42). Seyh Miifid'in takviminde Ali b. Hiiseyin'in vefat1 25 Muharrem 94
olarak kaydedilmektedir (bk. Biiyiikkara, Onemli Tarih, Giin ve Geceler, s. 30). Ancak Seyh Bahai, 12
Mubharrem tarihini kabul etmektedir (bk. Biiyiikkara, Onemli Tarih, Giin ve Geceler, s. 50).

3% Seyh Abbas Kummi, Muntehe’l-d‘mil, tsh. Musevi Damegani, Tehran, Intigarat- Peyam-1 Azadi,
1390/2011, 11, 69.
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hatirlatma digsinda, belki de Kerbeld anmalarinin etkisinin devam etmesinden otiirii
etkili gegmemektedir.

SAFER%

5 Safer 61- “Sehadet-i Hazret-i Rukayye (s.a.)”. Hz. Hiiseyin'in Rukayye adl
kizinin vefat ettigine inanilan giindiir.# Rivayetlere gore Kerbeld’da babasiyla
birlikte bulunmus ve sonrasinda esir edilerek once Kife'ye, ardindan Sam’a
gotiiriilenler arasinda yer almis ve orada vefat etmistir.

7 Safer 127/128 (?)- “Veladet-i Imam Musa Kazim (a.s.)”. Sia’'nin yedinci
imami olarak kabul edilen Musa b. Ca’fer el-Kazim'in dogum giinii olarak
kutlanmaktadir.#!

20 Safer- “Erbain-i Hiiseyni”#. Hz. Hiiseyin'in sehit edilisinin 40. giiniine
verilen Ozel isimdir. Bugiin matem merasimleri sona ermektedir. Yaklasik on giin
onceden Iran’dan ¢ok sayida kisi, Erbain’i Kerbela’da gecirebilmek amaciyla biiyiik
torenlerle ugurlanir. Hac organizasyonlarini andirir derecede yogun katilimin
yasandig1 bugiinde, 6zel ugurlama merasimleri yapilir. Kerbela’y: ziyaret eden bu
kisilerin ziyaretleri sonrasi evlerinin 6niine onun Kerbela’y ziyaret ettigini belirten
afisler asilir. Tipki Hac vazifesini yapanlarda oldugu gibi bu kisilerin evleri yogun
bir sekilde ziyaret edilir. Siiler arasinda Erbain ziyaretinden ddnen bu kisilerin
evlerini ziyaret etmemek ve onlar tarafindan dagitilan ikramlar1 almamak
ayiplanacak bir davramis olarak goriiliir. Bugiin Iran’da ayni zamanda resmi
tatildir.

Sii takvimlerde bugiin, sahabeden Cabir b. Abdullah el-Ensari’nin® Hz.
Hiiseyin’in kabrini ziyaret ettigi ve Hz. Hiiseyin'in ailesinin $am’dan Medine’ye

A1

3 Seyh Tfisi, Safer ayinda sadece “Erbain” olarak bilinen giine 6zel bir dua nakletmektedir. Giiniimiizde
deger verilen diger giinlerin isimlerini zikretmemektedir (bk. Seyh Ttsi, Misbidhu’l-muteheccid, 11, 787-
790).

% flk dénem Sii kaynaklarinda Hz. Hiiseyin'in Rukayye adli bir kizinin oldugu ile ilgili siipheler
mevcuttur. Ali b. Isa b. Ebi’l-Feth el-irbili (6. 693/1293), Kesfu'l-qumme fi ma’rifeti’l-eimme, Beyrut Daru’l-
Edv3, 1405/1985, 11, 216; ibn Funduk, bu isimde bir kizindan bahsetmemektedir (Lubdbu’l-Ensib, 1, 350).

41 Seyh Abbas Kummi, Mefitihu'l-cindn, 509; imam Kazim’in dogum tarihinin Zilhicce aymimn son giinii
oldugu da rivayet edilir (Nisab{iri, Takvim-i Sia, s. 60).

42 Tespit edebildigimiz kadariyla Erbain giiniiniin Sii literatiirdeki ilk yansimasi, Seyh Ttsi ile baslayip
Ibn TavGs ile devam ettirilmistir. Onun doénemine kadar Erbain’e 6zel bir anlamin verilmedigi
goriilmektedir. Ibn Taviis’un bu hususu zikretmesi kendisinden sonra gelenleri de etkilemis ve bugiine
0zel bir anmanin fazileti literatiire girmistir (bk. Ibn Tavds, el-Ikbalu'l-a’m’al, 111, 98-104; Meclisi, Zadu'l-
medd, s. 248; Seyh Abbas Kummi, Mefitihu'l-cindn, s. 509). Hasan el-Askeri'nin soyle dedigi rivayet
edilmigtir: “Miiminin alameti bestir: Giinliik 51 rekat namaz, Erbain ziyareti, Yiiz{igli sag ele takmak,
aln1 topraga koymak ve yiiksek sesle Bismillahirrahmanirrahim demek.” (Seyh Tisi, Misbihu'l-
muteheccid, 11, 788; Muhammed b. Hasan Seyh Hurr Amull (6. 1104/1692), Vesiilu's-Sia, thk. Miiessesetil
Ali’l-Beyt Aleyhisselam, Kum, 1409/1988, XIV, 478).

4 Hz. Peygamber’den en ¢ok hadis rivayet eden sahabeler arasindadir. Hz. Ali'nin vesdyeti, miiminler

A rre

tizerindeki otoritesi, “sirat-1 miistakim”in o oldugu, on iki imamin dindeki yeri gibi Sii itikadinin 6nem
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giderken Kerbeld'ya vardiklarn giin olarak da yad edilir.# Okunan mersiyelerde bu
iki ziyarete sikca atif yapilmaktadir.

28 Safer 11- “Rihlet-i Peygamber (a.s.)”# ve “Sehadet-i Imam Hasen-i
Miicteba (a.s.) (h. 50)*%”. Hz. Peygamber’in vefat ettigi glindiir. Resmi tatildir. Ayni
zamanda Sia’min ikinci imami olarak kabul edilen Hz. Hasan'in, hanimi Ca’de
tarafindan Muaviye'nin yonlendirmesiyle zehirlenme sonucu vefat ettigine inanilan
gliindiir. il tarih yaziminda Muaviye'nin kendine mahsus bir yerinin olmasi,
bugiiniin onu kétiillemede bir ara¢ olarak kullanilmasini da kolaylastirmistir. Hz.
Peygamber’in vefatindan ¢ok, Hz. Hasan'mm zehirlenmesi olay1 6zel bir ilgiyle
anlatilir ve dinlenir. Bugiinde sehrin bir¢ok yerinde meddahlar, Muaviye'nin
yaptig hileleri ve imamin zehirlenisini etkili bir dille anlatirlar. Hatta kimi tiyatro
oyunlarinda Muaviye'nin c¢irkin bir yaratiga benzetilerek biitiin kotiiliiklerin
kaynag1 seytanla Ozdeslestirildigi gozlenmistir. Bu tiir tiyatro oyunlari
sahnelendiginde seyircilerin Muaviye karakterini canlandiran oyuncuyu her soze
girisinde yuhalamasi, S$iilerin tarihle ne kadar i¢ ice yasadiklarini gostermesi
agisindan dikkate deger bir manzara olarak goriilmiistiir.+

30 Safer 203- “Sehadet-i Imam Riza (a.s.)”.# Sia’nin sekizinci imami olarak
kabul edilen Ali b. Musa er-Rizanin Me'mun tarafindan zehirlenerek
oldiirtildiigiine inanilan giindiir.* Ali er-Riza, Sii imamlarindan Iran’da kisa siire
de olsa yasayan ve burada vefat eden tek kisidir. Onun varligi hem yasadig:
donemde hem de vefatinin ardindan tiirbesi etrafinda gelistirilmis yogun
literatiiriin etkisiyle Iran icin son derece &nemlidir. Meghed sehrinde bulunan
tiirbesi, Kerbeld’dan sonra diinya genelindeki Siiler tarafindan en ¢ok ziyaret edilen
ikinci mekandir. Bu 6zelligiyle tarihi siiregte Imam Riza ve onun kabri, fran icin

verdigi bir¢ok rivayeti nakleden &nemli bir otorite olarak kabul edilmektedir (M. Yasar Kandemir,
“Cabir b. Abdullah”, Tiirkiye Diyanet Vakfi Islam Ansiklopedisi, Istanbul, TDV Yaymlari, 1992, VI, 531).

4 Seyh Miifid bugiinii 20 Safer, Seyh Bahai ise 19 Safer olarak kaydetmektedir (Biiyiikkara, Onemli Tarih,
Giin ve Geceler, s. 54). Seyh Tsi de 20 Safer tarihini kabul etmektedir (bk. Seyh Tasi, Misbdhu'l-
muteheccid, 11, 787).

4 Meclisi, Zadu'l-medd, s. 279; Seyh Abbas Kummi, Mefdtihu'l-cindn, s. 509. Baz1 $ii kaynaklarinda Hz.
Peygamber’in de zehirlenerek sehit edildigine dair rivayetler vardir (bk. Nisabtri, Takvim-i Sia, s. 76).

4 Hz. Hasan'in vefat tarihi ile ilgili ikinci bir rivayet 7 Safer giinii olduguyla ilgilidir. Ancak 28 Safer
daha meshurdur. Seyh Miifid'in takviminde 27 veya 28 Safer olarak zikredilmektedir (bk. Biiyiikkara,
Onemli Tarih, Giin ve Geceler, s. 32). Nisabiiri, onun vefat tarihini 7 Safer olarak vermekte ancak ulemanin
ekserince 27 Safer tarihinin daha dogru oldugunu belirtmektedir (bk. Nisabtir, Takvim-i Sia, s. 60).

47 Bugiine ozel olarak 2013 yilinda Kum sehrinde izledigimiz bir tiyatro oyununda halkin olaymn
canlihigini zihinlerinde yasatmalari ve duygusal tepkileri bizzat gozlenmistir.

48 Seyh Miifid, takviminde bugiinii 23 Zilkade olarak verse de kendi yazdig diger eseri el-Irsad’da
imamin Safer ay1 iginde vefat ettigini kaydetmektedir. Giivenilir kaynaklarin kaydina gére fmam, Safer
ay1 iginde vefat etmistir (bk. Biiyiikkara, Onemli Tarih, Giin ve Geceler, 20). Meclisi, bu tarihi 17 Safer
olarak kaydetmektedir (Muhammed Bakir b. Muhammed Taki el-Meclist (6.1110/1698), Bihdru'l-envir,
thk. Heyet, Beyrut, Daru 1hyéi’t-Turési’l-Arabi, 1403/1982, XLIX, 223). Nigabiiri de bu tarihi 17 Safer
olarak kaydetmektedir (Nisabtri, Takvim-i Sia, s. 67).

4 Ali er-Riza’min zehirlenme olay1 hakkinda bilgi icin bk. Metin Bozan, “Ali er-Riza'nin Veliahtlig1
Meselesi (Imamiyye'nin Imamet Nazariyesine Teori-Pratik Agisindan Elestirel Bir Yaklagim)”, Dini
Aragtirmalar 2004, VII, 159-171.
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hem teolojik hem de stratejik bir &neme sahip olagelmistir. Iran agisindan ayr1 bir
oneme sahip oldugu icin bugiin Iran’da resmf tatildir.

REBIULEVVEL

8 Rebiiilevvel 260- “Sehadet-i Imam Hasan-1 Askeri (a.s.)”.® Sia'nin on

birinci imami olarak kabul edilen Hasan b. Ali el-Askeri’nin 6liim y1ldoniimiidiir.

9 Rebiiilevvel 260- “Riiz-1 Nasb-1 Imam Mehdi be Imamet (Imam Mehdi'nin
Imamete Atandig1 Giin)”.5! Sii itikadina gore on birinci imamin vefat ettigi giin on
ikinci imamin imamliga atandig giin olarak kabul edilmesi gerekirken, bir matem
glinii olan on birinci imamin sehadeti ile seving gilinii olan on ikinci imamin
imamliga atanma giiniiniin ayn1 olmamas: icin bir giin ara ile kutlanmaktadir.
Diger imamlarin imamliga atandigi giinlere 6zel onem verilmezken on ikinci
imamin Sii itikadi agisindan tasidigt 6nemden dolay1r bugiin 6zel olarak
anlamlandirilir. Bugiinde giizel kokular siiriinmek, sadaka vermek, giizel elbiseler
giyinmek, gusiil abdesti almak gibi davranislar tesvik edilmektedir. Kum sehrinin
bir¢ok bolgesine asilan afislerde “Emiru’l-Miiminin Ali Aleyhisselam’in Siileri ve
Sevenlerinin Nesesi, Mutlulugu ve Biiyitk Bayrami” seklinde ibarelere
rastlanmaktadir. $if literatiirde bugiine gesitli isimlerin de verildigi goriilmektedir.
Bunlar arasinda; Iydullahi’l-Ekber, Gadir-i Sani, Iyd-1 Fitr-1 Dovvom, R{iz-1 Ferh-i
Sia, Iyd-1 Ehl-i Beyt a.s, Riiz-i Kabili-yi A’'mal, R{iz-1 Pir{izi-yi Mazltm, R{iz-1 Dusti-
yi Miiminin, R{iz-i Perhiz ez Kebair, RGiz-i Nab{idi-yi Dalalet ve Gomrahi, Raz-1
Siikrgozari® sayilabilir.

12 Rebiiilevvel- “Veladet-i Peygamber (s.a.a.)”. Hz. Peygamber’in dogum
giinii olarak kabul edilen giindiir. fran’da Hz. Peygamber’in dogum giinii ile ilgili
iki farkli giin kabul edilmektedir. Bunlardan ilki Ehl-i Siinnet rivayetine de uygun
olarak 12 Rebiiilevvel, digeri ise Siilerin ¢ogu tarafindan kabul edilen 17
Rebiiilevvel’dir. Ancak 12 Rebiiilevvel’i 6nemli $ii alimlerinden Kuleyni de kabul
ettigi icin dogum giinii etkinlikleri bugiin baglamakta ve bir hafta stirmektedir. 12-
17 Rebiiilevvel arasini kapsayan ve Sii-Siinni kardesligi ekseninde birlik ve
beraberlige vurgu yapilan bugiinlere 06zel olarak “Vahdet Haftasi” adi
verilmektedir. Ulke capinda sehirler bastanbasa siislenmekte, bayram gibi
kutlanmaktadir. Her sehirde Siinni alimlerin de katildigi konferanslar

5 Seyh Miifid takviminde bu tarihi 4 Rebiiilevvel olarak vermektedir. Ancak el-Irsad adli eserinde ve
ayrica Kuleyni 8 Rebiiilevvel olarak kaydetmektedir (Biiyiikkara, Onemli Tarih, Giin ve Geceler, s. 33).
Seyh Bahaf ise 1 Rebiiilevvel olarak kaydetmektedir (Biiyiikkara, Onemli Tarih, Giin ve Geceler, s. 54).
Seyh Tfisi de 1 Rebiiilevvel olarak kabul etmektedir (Seyh Ttisi, Misbdhu'l-muteheccid, 2: 791; Seyh Abbas
Kummi, Mefatihu'l-cindn, s. 511).

51 Bugiiniin tazim edilmesi ile ilgili cok kisa da olsa en erken bilgilerin fbn Tavéis'da gectigi
goriilmektedir. Ibn Tavis, el-Ikbalu'l-a’'m’al, 3: 114; Seyh Abbas Kummi, bugiiniin Siiler icin biiyiik bir
bayram giinii oldugunu vurgulamaktadir (Abbas Kummi, Mefitthu'l-cindn, s. 511).

52 Nigaburi, Takvim-i Sia, s. 101.
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diizenlenmekte ise de son yillarda bu konferanslarin gostermelik hale geldigine
dair 6nemli itirazlar dillendirilmektedir.

17 Rebiiilevvel- “Veladet-i Peygamber (s.a.a.)”. Sia'min cumhurunun
goriisiine gore Hz. Peygamber’in dogum giinii olarak kabul edilir.*® Bugiin ayni
zamanda Sia’nin altinci imami olarak kabul edilen Ca’fer b. Muhammed es-Sadik’in
hicri 83 yilinda gergeklesen dogum giiniidiir.>* Resmi tatildir.

REBIUSSANI

8 Rebiiissani 232- “Veladet-i Imam Hasan-1 Askeri (a.s.)”.55 Imamiyye'nin on
birinci imami olarak kabul edilen Hasan b. Ali el-Askeri’'nin dogum giiniidiir.

10 Rebiiissani 201- “Sehadet-i Hazret-i Fatima-i Ma’stme (s.a.)”. Sii
imamlarindan Musa el-Kazim'in kizi ve Ali er-Riza’'nin kiz kardesi Fatima'nin
Horasan yolculugu sirasinda Kum yakinlarinda vefat etmesi miinasebetiyle
diizenlenen anma programina verilen addir. Bugiin Kum sehrinin tamamu siyah
renge biiriiniir. fran ve ozellikle Kum icin 6zel 6neme sahip olmasindan dolay:
bugiin Fatima'nin tiirbesi etrafinda gesitli etkinlikler diizenlenir.

CEMAZIULEVVEL

5 Cemaziiilevvel 5- “Veladet-i Hz. Zeynep (s.a.)”. Hz. Ali'ni kiz1 Zeynep’in
dogum giiniidiir.% Zeynep, $il matem literatiirii ve yasayan halk iizerinde dnemli
bir kadin figiirdiir. Imamlardan sonra ismi en cok anilan sahsiyetler arasindadir.
Onun isminin Allah tarafindan bizzat vahiy yoluyla Hz. Peygamber’e iletildigi,
isminin levh-i mahfuz’da yazili oldugu seklindeki rivayetlerle, onun hakkinda Hz.
Hatice ve Hz. Fatima’'nin ardindan onlarin 6zelliklerinden izler tasiyan manevi
derecesi yiiksek bir profil ¢izilmektedir.” Onun Kerbela olay1 sonrasinda $am’da
Yezid'in sarayinda soyledigi sozler cesaret 6rnegi olarak siirekli dillendirilmekte ve
kadinlarin onu 6rnek almalar1 gerektigi vurgulanmaktadir.

13 Cemaziiilevvel 11- “Sehadet-i Fatima Zehra (s.a.)”.?® Hz. Fatima'nin sehit
edildigine inanilan giindiir. Bu olayin tarihinin biri Hz. Peygamber’in vefatindan

% Biiyiikkara, Onemli Tarih, Giin ve Geceler, s. 34, 56; Seyh Ttsi, Misbdhu’l-muteheccid, 11, 791; Ibn Tavis, el-
Ikbalu'l-a'm’al, 11, 119; Meclisi, Zadu'l-medd, s. 260; Seyh Abbas Kummi, Mefitihu'l-cindn, s. 511.

54 Seyh Abbas Kummi, Muntehe’l-i ‘mal, 2: 191.

% Seyh Miifid’in takviminde 10 Rebitilahir olarak geger. (Biiyiikkara, Onemli Tarih, Giin ve Geceler, s. 35;
Nisabhri, Takvim-i Sia, s. 131. Seyh Tasi de 10 Rebiiilahir olarak verir. Seyh Tasi, Misbihu'lI-muteheccid, 11,
792; Seyh Abbas Kummi, Mefitihu’'l-cindn, s. 512.

5 Hz. Ali'nin Hz. Fatima’dan olan kizidir. Ummii’l-Mesaib ve Ummii'n-Nevaib kiinyeleriyle anilir. el-
Omeri, el-Mecdi, s. 199; ibn Funduk, Lubdbu’l-ensdb, 1, 337.

57 Nisaburi, Takvim-i Sia, s. 148.

5 Seyh Miifid’in takviminde 3 Cemaziiildhir 11 olarak gegmektedir. Biiyiikkara, Onemli Tarih, Giin ve
Geceler, 36; i1k olarak Meclisi bugiinde matem merasimi kavramindan bahsetmekte ve Fatima’ya ve basta
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75, digeri 95 giin sonra olduguna dair iki rivayet bulunmaktadir. Her iki giin de
kabul edilmektedir.® Ancak Iran’da asil olarak 3 CemAziiissani tarihi kabul
edilmektedir.

CEMAZIUSSANI

3 Cemaziiissani 11- “Sehddet-i Fatima Zehra (s.a.)”. Siiler tarafindan
“Seyyidetii'n-nisa” olarak amilan Hz. Fatima'min vefat ettigi giindiir.®* Resmi
tatildir. Sii gelenek agisindan 6nemli bir karakter olan Hz. Fatima’nin vefat fran’da
Asura’dan sonraki en gorkemli anmalara sahne olmaktadir. Hz. Fatima’min ne
sekilde vefat ettigi Sil ve Siinni kesim arasinda yiizyillardir tartismali bir mesele
olagelmistir. Insanlar1 siirekli matem ortaminda tutma amaciyla olsa gerek ilk
kabul edilen 13 Cemazitilevvel ile bugiin arasindaki 20 giine “Eyyam-1 Fatimiyye”
denilmektedir. Yirmi giin boyunca Iran’in dini liderinin &nderlik ettigi anma
programlar1 yapilmaktadir. Normalde 10 giinliik siireleri kapsayan zaman dilimleri
i¢in “Dehe” adli kavram kullanilmakta ise de bu olaya 6zel bir “dehe” daha kabul
edilerek toplam 20 giin matem merasimi yapilmaktadir. Bunlardan birincisi 10-20
Cemazitilevvel tarihleri arasinda “Dehe-i Fatimiyye-yi Evvel”, digeri 1-10
Cemazitissani arasinda “Dehe-i Fatimiyye-yi Dovvom” seklinde
isimlendirilmistir.®* Bu on giinliik siirelerin her birinde 3 gece boyunca matemin
daha gorkemli hale getirildigi cesitli anma torenleri yapilir.

13 Cemaziiissani- “Riz-i Tekrim-i Maderan ve Hemseran-1 Stitheda (Anneler
ve Sehit Eslerini Yiiceltme Giinii)”. Hz. Ali'nin hanim1 ve Ebu’l-Fazl'in annesi
Ummii'l-Benin’in vefat yildoniimii Iran’da 6zel bir giine doniistiiriilmiistiir.
Yukarida da gectigi gibi Ebu’l-Fazl'in Siiler agisindan 6nemi boyle bir giiniin ortaya
¢ikarilmasinda rol oynamustir. Ancak ilk donem kaynaklarinda bdyle bir giinden
bahsedilmemektedir.

20 Cemaziiissani- “Veladet-i Hazret-i Zehra (s.a.)”,®* “Réiz-1 Zen (Kadinlar
Giinii)”. Hz. Fatima’nin dogum giinii olarak kabul edilen bugiin, Iran’da “Kadinlar
glinii” olarak kutlanmaktadir.®* Resmi tatildir. Bat: iilkelerinde kutlanan kadinlar
giiniiniin fran’a yansimasi olarak devrimden onceki Sah rejimi doéneminde
hanedandan Feride Kutbi'nin dogum giinii olan 25 Azer (16 Aralik) tarihinde
kutlanan Kadinlar Giinii, devrimden sonra Hz. Fatima'min dogum giiniine

Ebubekir ve Omer olmak iizere onun diigmanlarina lanet edilmesi tavsiyesinde bulunmaktadir. Meclisi,
Zidu'l-medd, 281; Hz. Fatima'nin vefat tarihi ile ilgili farkli rivayetler i¢in bk. NisabGri, Takvim-i Sia, s.
164-165.

% Nisabari, Takvim-i Sia, s. 135.

00 Seyh Ttsi, Misbahu'l-muteheccid, 11, 793.

ol http://www.beytoote.com/art/decorum/start3-decade2-fatemiyeh.html (Erisim tarihi: 28 Eyliil 2017)

02 Seyh Tasi, Misbahu’l-muteheccid, 11, 793-795.

0 Seyh Tasi, Misbahu’l-muteheccid, 11, 793; ibn Tavds, el-Tkbalu’l-a’m’al, 111, 162; Meclisi, Zadu’l-mead, s. 281.
04 Seyh Abbas Kummi, Muntehe’l-d ‘mil, 1, 213.
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cevrilmistir.®® Onun dogumu onlarca mucize esliginde etkili vaizler tarafindan
sunulmaktadir. Bugiinde eslerin hanimlarina, ¢ocuklarin annelerine hediye almasi
tesvik edilmektedir. Modern donemde ortaya ¢ikmis boyle bir giiniin Hz. Fatima ile
iliskilendirilerek kutlanmasi Siiligin kendini giincellemeye calistiginin bir kaniti
olarak goriilebilir.

20 Cemaziiissani 1320/1941- Iran devrimi lideri Ayetullah Humeyninin
dogum giliniidiir. Normalde hicri-semsi takvime gore kutlanmasi gereken bugiin
devrim liderinin dini karakter tasimasindan hareketle hicri-kameri takvimde de yer
almaktadir.

RECEP

1 Recep 57- “Veladet-i Imam Muhammed el-Bakir (a.s.)”% Sia’nin beginci
imam olarak kabul ettigi Muhammed el-Bakir'in dogum giintidiir.

3 Recep 254- “Sehadet-i Ali el-Hadi (a.s.)”%” Sia'min onuncu imam olarak
kabul ettigi Ali el-Hadi'nin vefat ettigi giindiir.

10 Recep 195- “Veladet-i Imam Muhammed el-Cevad (a.s.)”. Sia'nin
dokuzuncu imam olarak kabul ettigi Muhammed b. Ali el-Cevad'in dogum
glintidiir.s

13 Recep- “Veladet-i Emirii'l-Miiminin (a.s.)”. Ali b. Ebi Talib’'in dogum
giintidiir.® Iran’da resmi tatil ilan edilmektedir. Aym zamanda bugiine 6zel bir
anlam verme kapsaminda “Rfiz-1 Merd (Erkekler/Babalar Giinii)” seklinde
adlandirilmakta ve bugiinde g¢ocuklarin babalarina, hanimlarin eslerine hediye
almas1 tesvik edilmektedir. Yine modern donemde bir¢ok iilke tarafindan kabul
edilen boyle bir giiniin mezhebi pratiklere yansidigini gormekteyiz.

13-14-15 Recep”- “Eyyam-1 Itikaf” (itikaf Giinleri). fran toplumunun dini
hayatinda 6énemli olarak goriilen giinlerdendir. Halkin dindar kesimi camilere orug
ve ibadet i¢in gitmekte ve bugiinlerde camilerde yatilmaktadir. Bunun i¢in devlet
ve sivil toplum kuruluslar1 tarafindan 6zel imkanlar seferber edilip caminin

6 https://mamasite.ir/fa/news/304374/1395-¢ sdle- -0y 3 5 423 )5 k35, (Erisim tarihi: 9 Eyliil 2017).

% Seyh Miifid takviminde de aymi tarih kabul edilir (Biiyiikkara, Onemli Tarih, Giin ve Geceler, s. 37;
Nisabtri, Takvim-i Sia, s. 185).

o7 Seyh Miifid takviminde de aymi tarih kabul edilir (Biiyiikkara, Onemli Tarih, Giin ve Geceler, s. 37;
Nisabtri, Takvim-i Sia, s. 186-187).

% Seyh Miifid takviminde Muhammed b. Ali'nin dogum tarihini aym yilin 15 Ramazan’1 olarak verir
(Biiyiikkara, Onemli Tarih, Giin ve Geceler, s. 18; Seyh Abbas Kummi, Mefitthu'l-cindn, s. 260; Nisabtiri,
Takvim-i Sia, s. 189).

% Seyh Bahai bu tarihi kabul etmekte ancak Seyh Miifid 23 Recep olarak kaydetmektedir (Biiyiikkara,
Onemli Tarih, Giin ve Geceler, s. 64; Meclisi, Zadu'l-medd, s. 24; Nisabari, Takvim-i Sia, s. 195-206).

70 Seyh Tisi, 15 Recep giinii 12 rekatlik 6zel bir namaz kilmanin miistehab oldugunu vurgulamaktadir
(Seyh Tsi, Misbihu'l-muteheccid, 11, 806). Bugiinlerin onemine ilk vurgunun Meclisi ile basladigt
diisiintilmektedir (Meclisi, Zddu'l-medd, s. 24-25; Seyh Abbas Kummi, Mefitihu'l-cindn, s. 260-261).



https://mamasite.ir/fa/news/304374/1395-تاریخچه-روز-زن-و-مادر
https://mamasite.ir/fa/news/304374/1395-تاریخچه-روز-زن-و-مادر
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donanimi uygun hale getirilmeye c¢alisilmaktadir. Bugtinlerde 6zellikle dini kimligi
ile bilinen Kum sehrinde halkin camilere ragbetinin yogun oldugu gozlemlenmistir.

15 Recep 62- “Vefat-1 Hazret-i Zeynep (s.a.)”.”! Hz. Ali'nin kiz1 Zeynep'in
vefat yildoniimiidiir. Dogum giiniinde oldugu gibi vefat giiniinde de onun ayirt
edici vasiflar1 siralanip 6zellikle kadinlar i¢in 6rnek yonleri vurgulanmaktadir.

25 Recep 183- “Sehadet-i Imam Musa Kazim (a.s.)”.”? Sia’nin yedinci imami
olarak kabul edilen Musa b. Ca’fer el-Kazim'in Abbasi Halifesi Harun Resid’in
zindaninda vefat ettigi tarihtir. Sia’nin tarihsel olaylara verdigi onemin bir geregi
olarak bugiinde Ehl-i Beyt'e yapilan zuliimler hatirlatilarak insanlarin zihinleri
tarihsel hadiseler yoluyla siirekli canli tutulur. Harun Resid’in sahsinda $ia’ya zarar
vermig biitiin tarihsel karakterler giiniimiizde yasayan ve fran diismani olan
sahislarla 6zdeslik kurularak anlatilir.”

27 Recep- “lyd-1 Meb‘as” (Peygamberlik Bayrami).”* Hz. Peygamber’in
peygamberlik gdrevine bagladigi giin olarak kabul edilir. fran’da resmi tatildir.
Resmi tatil olmasinin disinda gozle goriiliir bir etkinligin olmadigi, diger
bayramlara nazaran daha soniik gectigi gozlenmektedir. Bugiiniin $Sil gelenekte
eskiden beri kutlandig1 goriilmektedir. Nitekim Seyh Ttisi, 27 Receb’i “Leyletu’l-
Meb’as” olarak zikretmekte, bugiine 6zel 12 rekathk bir namaz kilmanin, gusiil
abdesti almanin ve orug tutmamn miistehab oldugunu vurgulamaktadir.”s ibn
Battita'nin nakline gore ise, “Mahya Gecesi” ad1 verilen Recep ayinin 27. gecesi Hz.
Ali'nin kabrinin bulundugu Necef’teki Siiler, Irakeyn, Horasan, Faris ve Anadolu
ahalisinden 30, 40 kadar kotiiriim getirip yatsidan sonra onlar1 kabrin tizerine
koyarak kalkmalarin1 beklerler. Kendileri de Ravda'yr (Hz. Ali'nin kabrini)
seyreder, namaz kilar, dua ve zikirle mesgul olurlar.” Ayni geceyi Stinniler, Mirag
gecesi olarak kutlamaktadirlar.

71 Nisaburi, Takvim-i Sia, s. 207.

72 Seyh Miifid aymu tarihi kabul eder (Biiyiikkara, Onemli Tarih, Giin ve Geceler, s. 38; Meclisi, Zadu'l-medid,
s. 34; Seyh Abbas Kummi, Mefitthu'l-cindn, s. 270; Nisabtri, Takvim-i Sia, s. 216).

73 Sozgelimi 2013 yilinda radyodan dinledigimiz bir anma programinda Harun Resid’in zuliimleriyle
ABD Bagkani Obama’nin yaptiklan karsilastirilmaktayda.

74 Seyh Miifid ayru tarihi kabul eder (Biiyiikkara, Onemli Tarih, Giin ve Geceler, s. 39). Ibn Tav{is 25 Recep
olarak belirtir (fbn Tavis, el-Ikbalu'l-a’m’al, 111, 262; Meclisi, Zadu'l-medd, s. 35; Seyh Abbas Kummi,
Mefitihu’l-cindn, s. 270-275; Nisabtrl, Takvim-i Sia, s. 221-223).

75 Seyh Tasi, Misbahu’'l-muteheccid, 11, 813-817. Aynu sekilde ibn Tavis da bugiine 6zel ¢ok sayida nafile
ibadetten bahsetmektedir (Tbn Tavis, el-Ikbalu’l-a'm’al, 101, 264-276).

76 Ebi Abdullah Muhammed ibn Battuta Tandi, [bn Battuta Seyahatnamesi 1, gev. A.Sait Aykut, Istanbul,
Yap: Kredi Yay., 2004, s. 252.
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SABAN

3 Saban 4- “Veladet-i Imam Hiiseyin (a.s.)”.”” Hz. Hiiseyin'in dogum
glinidiir. Bugiine ayni zamanda “Rlz-1 Pasdar” (Muhafiz giinii) adi da
verilmektedir.”® Onun dogumu ve hayat1 mucizeler esliginde anlatilir.

4 Saban 26- “Veladet-i Hz. Abbas”. Hz. Ali'nin oglu Ebu’l-Fazl Abbas'in
dogum giinii olarak kabul edilir. Bugiin Ebu’l-Fazl'in anisina Iran’da “Riiz-1
Canbaz” yani “Gaziler giinii” olarak kutlanmaktadir. Ebu’l-Fazl, $ia agisindan
kendine 6zgii 6zel bir konuma sahiptir. Onun lakaplar1 arasinda “Kamer-i Munir-i
Beni Hasim” (Hasimogullarinin parlayan ayi), “Babu’l-Havaic”’” gibileri
bulunmaktadir. Siilerin cesaret ve kuvvet timsali olarak her tiirli ortamda
andiklari, ismi etrafinda yiizlerce mucizevi olayin cereyan ettigine inanilan ve
“mit” haline getirilmis bir sahsiyettir. Cogu zaman onun gercek Kkisiligi ile
menkibevi kisiligi birbirine karismaktadir. Iran halkimn giinliik yasamina o denli
niifuz etmistir ki gii¢c gerektiren herhangi bir isten 6nce “Ya Ebe’l-Fezl” nidas ile
hareket edilmektedir. Bu 6zelligiyle bir nevi olaganiistii giiclere sahip bir kahraman
olarak goriilmektedir. Oyle goriinmektedir ki, Kerbeld olay1 sirasinda Hz.
Hiiseyin'in sancagini tasiyan alemdar: olmas: onu matem giinlerinin en 6nemli
figlirlerinden biri haline getirmistir. Kerbeld meydaninda verdigi miicadele orada
yastyormusgasina duygulu ve coskulu halde anlatilmaktadir. Once bir elini sonra
diger elini kaybetmis, Allah ona cennetteki meleklerle ugmasi igin iki kanat
vermistir. Onun sehitler arasindaki yerinin biitiin sitheda arasinda miistesna
vaziyette oldugu kabul edilmektedir. 8

5 Saban 38- “Veladet-i Imam Zeynelabidin (a.s.)”.8! Hz. Hiiseyin’in oglu ve
Sitler tarafindan dordiincii imam olarak kabul edilen Ali b. Hiiseyin Zeyne'l-
Abidin’in dogum giinii olarak kutlanmaktadir.

11 Saban 33- “Veladet-i Hazret-i Ali Ekber (s.a.)”. Hz. Hiiseyin'in oglu
Ali'nin dogum giinii olarak kutlanir. Onun sima olarak Hz. Peygamber’e en ¢ok
benzeyen kisi oldugu rivayet edilmektedir.®> Ayn1 zamanda son yillarda bugiine
0zel “Riz-1 Cevan” (Geng Giinii) seklinde bir isimlendirmeye de rastlanmaktadir.s

77 Biiyiikkara, Onemli Tarih, Giin ve Geceler, s. 39; Seyh Ttsi, Misbahu’l-muteheccid, 11, 826; ibn Tavds, el-
Ikbalu’l-a’m’al, 111, 303; Meclisi, Zadu'l-medd, s. 51; Seyh Abbas Kummi, Mefitihu'l-cindn, s. 292; Nisabfiri,
Takvim-i Sia, s. 233.

78 http://www.hawzah.net/fa/Magazine/View/3872/6270/68414/ J\x\- 55, (Erisim tarihi: 17 Kasim 2017)

7 fhtiyaglarm karsiladig1 kapi anlamina gelen bu unvanin, masum olduguna inanilmayan bir kisi igin
kullanilmasi Ebu’l-Fazl'in Iran kiiltiirii agisindan ne kadar énemli goriildiigiinii gostermektedir. Ebu’l-
Fazl'in bu unvanla amlmasi daha ziyade Azeri Tiirkleri arasinda yaygindir.

80 Nisabari, Takvim-i Sia, s. 238.

81 Seyh Miifid, 15 Cemaziiilevvel tarihini kabul etmektedir. Seyh Bahai ise bu tarihte muvafiktir
(Biiyiikkara, Onemli Tarih, Giin ve Geceler, s. 66). Seyh Tfisi ve ibn Tavus da 15 Cemaziiilevvel olarak
kaydetmekte ve bugiin oru¢ tutmamn miistahab oldugunu zikretmektedir. (Seyh Ttisi, Misbdhu’l-
muteheccid, 11, 792; Tbn Tavis, el-Ikbalu’l-a’m’al, 111, 156).

82 Nisabari, Takvim-i Sia, s. 240-241.

83 http://setare.com/fa/news/11090/<xs)-is 55 342-0) s>~ 35 (Erigim tarihi: 17 Kasim 2017)
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15 Saban 255- “Nime-i Saban (Saban’in Ortasi)” olarak meghurdur. Sia
tarafindan on ikinci imam olarak kabul edilen ve gaybette olduguna inanilan
Muhammed el-Mehdi'nin dogum giinii olarak kutlanir. fran’da Gadir-i Hum’dan
sonra bayram olarak en gorkemli kutlamalara sahne olan giindiir. Ozellikle
Kum’da bulunan ve yapim talimatinin bizzat Mehdi tarafindan verildigine inanilan
Cemkeran mescidinde biiyiik bir etkinlik yapilmaktadir. Ayni zamanda bugiin
resmi tatildir. Onun dogumunun yeryiizii i¢in bir rahmet oldugu cesitli mucizelerle
anlatilir. Dogdugu giin zemzem suyunun miktarinin artti1 ve herkes tarafindan
gozle goriiliir hale geldigi belirtilir.## Onun dogumu serefine bir¢ok kisinin
cehennem atesinden kurtulma yazisinin yazildigi bundan dolay: bu geceye “Berat
Gecesi” de dendigi sOylenir.5 Siinni gelenekte ayni tarihte kutlanan “Berat
Kandili”nin Sii forma doniistiigli ve yasatildig1 goriilmektedir.

RAMAZANSe

10 Ramazan hicretten 3 yil once- “Vefat-1 Hazret-i Hatice (s.a.)”. Hz.
Hatice'nin vefat yildéniimiidiir. Hz. Hatice, Hz. Fatima’nin annesi olarak Imamiyye
Siileri arasinda Peygamberimizin diger eslerine nazaran daha onemli bir mevkiye
sahiptir.?”

15 Ramazan 3- “Veladet-i Imam Hasen-i Miicteba (a.s.)”. Sia’nin ikinci imami
olarak kabul edilen Hz. Hasan'in dogum giinii olarak kutlanmaktadir.8® “Riz-1
fkram” (ikram/Sayg: Giinii) olarak adlandirilmigtir.®

17 Ramazan- “Mi'rac-1 Peygamber”. Hz. Peygamber’in miraca yiikseldigi
gin olarak kabul edilir. $ii itikadina gore Hz. Peygamber miraca bedenen ve
uyanik haldeyken yiikselmistir. Siinni gelenek tarafindan da dillendirilen ve

8 Dogumu etrafinda meydana geldigine inamlan mucizevi olaylar icin bk. Eb{i Ca’fer Muhammed b. el-
Hasen Seyh Tusi (6. 460/1067), el-Gaybe li’l-hucce, Kum, Daru’l-Meérifi’l-islami, 1411/1990, s. 229-252.

8 Nisabtri, Takvim-i Sia, s. 241; Seyh Tasi, bugiin ile ilgili Siinni gelenegin algisiyla da uyumlu olarak
giinii ihya etme maksatli namaz, oru¢ ve dualardan olusan rivayetleri siralamakta, Mehdi'nin dogum
giinlinii de en sonda kisaca zikretmektedir. Bu durum, kendi yasadig: asirda Sii toplumunun bugiinii
biitiin Miisliimanlarca da kabul edildigi gibi giinahlardan kurtulusa bir vesile olarak saydiklar
goriilmektedir. Imam Mehdi’yi de bu vesileyle kisaca andiklari goriilmekte iken sonraki asirlarda giiniin
diger anlamlar1 geri plana atilarak Mehdi 6n plana cikartilmis, gece ile ilgili diger rivayetler Mehdi
algisina paralel olarak yorumlanmustir (bk. Seyh Ttsi, Misbdhu'l-muteheccid, 11, 829-844). Aym yaklasim
Ibn Tavis'da da goriilmektedir (ibn Tavis, el-Ikbalu'l-a'm’al, 1II, 312-355). 15 Saban’t Mehdi ile
iligkilendiren ilk giiglii vurgunun Meclisi ile bagladig1, giintimiizde ise en ¢ok okunan kitaplar arasinda
yer alan Mefitthu'l-cindn ile devam ettigi goriilmektedir (Meclisi, Zddu’'l-medd, s. 55-56; Seyh Abbas
Kummi, Mefatihu'l-cindn, s. 295).

8 Seyh Tasi, uzun bir béliim ayirdigi Ramazan ayinda namaz, orug¢ ve nafileler, itikaf giinleri ve
bugiinlerde okunacak dualara genis yer verirken 0©zel anlami olan bagka hicbir giinden
bahsetmemektedir (Seyh Tiisi, Misbdhu'l-muteheccid, 11, 539-648).

87 Seyh Miifid’in takviminde de bu tarih gecer. Ibn Sa’d da bu tarihle muvafiktir (Biiyiikkara, Onemli
Tarih, Giin ve Geceler, 17, 7 nolu dipnot).

88 Nisabari, Takvim-i Sia, s. 276.

8 http://www.ettelaat.com/etiran/?p=131258 (Erisim tarihi: 17 Kasim 2017)
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miracta gesitli peygamberlerle yapilan goriismeler Sil gelenege de aymi sekilde
yansimigtir.”

19 Ramazan 40- “Riiz-i Zerbet (Darbe Giinii)” Hz. Ali'nin vefatina yol agan
kili¢ darbesini aldig: giin olarak kabul edilmektedir.”

18-20-22 Ramazan- Bugiinlerin gecesi Kadir Gecesi olarak kabul edilip
kutlanmaktadir. Ozel bir adlandirmayla “Seb-i Thya” (fhya gecesi) olarak
anilmaktadir.”

21 Ramazan 40- “Sehadet-i Imam Ali (a.s.)”. Hz. Ali'nin sehit edildigi
glindiir. Resmi tatil glintidiir.”

Ramazan aymin son cuma giinii- “Réz-i Cihani-yi Kuds” (Diinya Kudiis
Giinii). Diinya Miisliimanlar1 tarafindan dini bir dava olarak goriilen Filistin
sorunu Iran halki tarafindan da ayni coskuyla kabul edilmektedir. Israil ile Iran
arasindaki siyasi gerilimin de canli tutulmaya gayret gosterildigi bugiinde, Iran
genelinde toplu gosteriler yoluyla Filistin davasina destek verilir ve Israil lanetlenir.
Gosterilerin  merkezi Tahran sehridir. Burada Cuma imaminin ve devlet
biiytiiklerinin katilimiyla uzun bir yiiriiyiis yapilarak halkin katilimi saglanir.

SEVVAL

1 Sevval- “Iyd-1 Said-i Fitr”. Ramazan Bayrami. Ulkemizdekinin aksine
Ramazan Bayrami 2 giin olarak kabul edilmektedir. Resmi tatil’dir.* Bayram
namazindan Once Hz. Hiiseyin'in topragindan teberriiken bir miktar yemek
miistehap kabul edilmektedir.”

25 Sevval 148- “Sehadet-i Imam Ca’fer Sadik (a.s.)”.% Resmi tatildir. Hz. Ali
disindaki diger imamlara nazaran Ca’fer-i Sadik’in vefatinin resmi tatil olarak
kabul edilmesi, Sii diisiincenin gelisiminde ona verilen degerle ilgilidir.

9 Nisabari, Takvim-i Sia, s. 278-79.

91 Seyh Miifid takviminde de aym tarih kabul edilir. Ibn Sa’d ve Taberi de bu tarihle muvafiktir (bk.
Biiytiikkara, Onemli Tarih, Giin ve Geceler, s. 18; Nisabari, Takvim-i Sia, s. 286).

%2 Seyh Miifid takviminde 23 Ramazan'in Kadir gecesi olmasmin umuldugunu belirtmektedir
(Biiyiikkara, Onemli Tarih, Giin ve Geceler, s. 19; Meclisi, Zadu'l-medd, s. 122-128; Seyh Abbas Kummi,
Mefitthu’l-cindn, s. 398).

% Seyh Miifid ve Seyh Bahai'nin takviminde ayrm tarih kabul edilir. Kuleyni 9 Ramazan olarak verir.
Taberi ise 17 ve 19 Ramazanla birlikte Rebiiilahir aymi da vermektedir (Biiyiikkara, Onemli Tarih, Giin ve
Geceler, 5. 19, 69).

% Seyh Miifid bugliniin Amr b. As’in helak oldugu giin olmasi itibariyle de 6nemli oldugunu vurgular
(Biiyiikkara, Onemli Tarih, Giin ve Geceler, s.19).

9 Nisaburi, Takvim-i Sia, s. 301.

% Seyh Abbas Kummi, Mefitthu'l-cindn, s. 433; Nisabtri, Takvim-i Sia, s. 320.
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ZILKADE

1 Zilkade 173- “Veladet-i Hz. Masume (s.a.)”. Musa el-Kazim'in kiz1 Fatima
Ma’sume’nin dogum giinii olarak kabul edilmektedir. “Réz-1 Dohter (Kizlar
Giinii)” olarak kutlamr. Ozellikle Kum sehri hi¢c olmadig1 kadar renkli gosterilere
sahne olmaktadir. Yilin diger zamanlarinda giyimden siislemelere kadar siyah
rengin hakim oldugu sehrin sokaklar1 renkli afis ve flamalarla siislenmektedir.

5 Zilkade- “Rfiz1 Teclili Imamzadegan ve Bekad-1 Miiteberrika”
(Imamzadeler ve Onlarin Tiirbelerini Yiiceltme Giinii). Iran’m dini ve kiiltiirel
hayatinda oldukca onemli bir konuma sahip olan Imamzadeler ve onlarin
tiirbelerinin 6nemine vurgu yapildigi bir giindiir. Giintimiizde Imamzadelerin
Vehhabilere karsi “yumusak savas” unsuru olarak goriildiigii belirtilerek fran
genelindeki yiizlerce Imamzade tiirbesinin halk nazarindaki itibarinin artirilmasi
icin ¢alismalar yapilmaktadir.®”

11 Zilkade 148- “Veladet-i Imam Riza (a.s.)”.% Sia’nin sekizinci imami olarak
kabul edilen Ali er-Riza'nin dogum giinii olarak kutlanmaktadir.

1-11 Zilkade- “Dehe-i Keramet” giinleri. Fattma Ma'sume’'nin dogum
glniiyle baslayip agabeyi Ali er-Riza'min dogum giiniiyle sona eren on giine
“Dehe-i Keramet” adi verilmektedir. Fattma’min Kum’da, Ali er-Riza’nin
Meshed’de bulunan tiirbesi iran Siiligi acisindan bu iki sahsin daha fazla 6n plana
cikarilmasina vesile olmustur. fran, hem iilke icindeki hem diinyanin cesitli
bolgelerindeki Siileri bu iki 6nemli sahis etrafinda konsolide etmek {izere Ozel
stratejiler gelistirmistir. Dehe-i Keramet adi1 altinda on giine yayilan bu etkinliklerle
amag bu sahislar1 yticeltip, onlarla ilgili say1siz menkibeleri zihinlerde siirekli canl
tutarak Iran Siiligini canli tutmaktir. Ayni zamanda [ran’in tiim Siiler icin merkezi
bir 6neme sahip oldugu da tesvik edilmektedir.

30 Zilkade 220- “Sehadet-i Imam Cevad (a.s.)”. Sia’nin dokuzuncu imami
olarak kabul edilen Muhammed b. Ali el-Cevad’in 6liim yildoniimiidiir. *

ZILHICCE

1 Zilhicce 2- Hz. Ali ile Hz. Fatima'nin evlilik yildoniimii olarak kabul
edilmektedir.!® 2013 yilindan itibaren bugiinii daha da anlamli kilmak adina “Aile

9 http://www.hawzah.net/fa/goharenab/View /43749 /5223053 axiseS yiia-g i 5 IR0 yalal-3l-dilai (Erisim tarihi:
17 Kasim 2017)

% Seyh Abbas Kummi, Mefitthu'l-cindn, s. 434; Nisabtri, Takvim-i Sia, s. 329.

9 Seyh Abbas Kummi, Mefitthu'l-cindn, s. 438; Nisabtri, Takvim-i Sia, s. 335.

100 Seyh Miifid de aym tarihi kabul etmektedir (Biiyiikkara, Onemli Tarih, Giin ve Geceler, s. 21). Seyh Tasi,
ayni tarihi kabul etmekte ancak bazi rivayetlere gore Zilhicce’'nin altis1 olarak da kabul edildigini
belirmektedir. Ayrica bugiin “Fatima Namaz1” adinda dort rekatlik, iginde gesitli tesbihatlarin yapildig:
bir namazi1 kilmanin miistehab oldugunu vurgulamaktadir (Seyh Ttsi, Misbidhu'l-muteheccid, 11, 671;
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ve Evlilik Haftas1” ad1 altinda bir dizi etkinlige yer verilmektedir. Bugiine bir sayg1
ifadesi olarak bosanma kaydi resmi kiitiik defterine islenmemektedir. Bosanma
islemi kesinlesenlerin kayd: bir giin sonra gerceklestirilmektedir.’o! S$iiligin
gilindelik hayatin ne kadar icinde oldugunu gostermesi bakimindan dikkate deger
bir uygulamadir.

6 Zilhicce 1407- “Riiz-i Hunin-i Hacc”. Hacilarin Suud ailesi tarafindan
oldiirtilmesi giinii. Hging bir sekilde genellikle son donem olaylarini Semsi takvime
gore veren Iranlilar, muhtemelen olayin daha c¢ok dini boyutunu giindeme
getirmek ve Hac olayiyla daha fazla irtibat kurabilmek adina Hicri takvimi esas
almuslardir. fran’in sorun yagadig: iilkelerden birisi olan Suudi Arabistan’in halk
nazarinda kotiillenmesi adina biitiin propaganda araclarimin kullaruldigr bir
glindiir.

7 Zilhicce 114- “Sehadet-i Imam Muhammed Bakir (a.s.)”.1%2 Sia’nin besinci
imami olarak kabul edilen Muhammed el-Bakir'in 6liim yildéniimiidiir.

9 Zilhicce 61- “Riiz-i Niyayis”."® Kurban bayraminin Arefe giiniiniin
fran’daki 6zel ismidir. Arefe duasi etkinliklerinin yapildig1 giindiir. Hz. Hiiseyin'in
Hac'da iken Arefe giiniinde okudugu dualar Iran genelinde okunmaktadir. Sii
kaynaklarinda Arefe giiniinde Hz. Hiiseyin'in kabrini ziyaret etmenin bin hac, bin
umre ve Rasulullah’la beraber bin gazve sevabina ulasacagini belirten rivayetlerin
yaninda,'®* eger kisi Ramazan ay1 boyunca bagislanmamissa Kurban Bayraminin
Arefe giinil golgesi olmayan bir yerde giines altinda dua ederse bagislanacagini
belirten rivayetlere de rastlanmaktadir.’% Ancak siirekli olarak dillendirilmesine
ragmen bu rivayetin halk nazarinda pek etkili oldugu séylenemez. Nitekim yapilan
gozlemlerde halkin daha ziyade golgeli yerde dua ettikleri goriilmiistiir.

Aym giin “Sehadet-i Miislim b. Akil”” olarak da anilmaktadir. Hz.
Hiiseyin'in Kife'ye yolladig1 elcisi ve amcasinin oglu Miislim b. Akil'in Emevi
askerlerince oldiiriildiigii glin olarak kabul edilmektedir.!%¢

10 Zilhicce- “Tyd-1 Said-i Kurban” Kurban Bayramui. Iki giin tatil olmaktadir.
fran’da Kurban Bayrami diger bayramlara nazaran daha soniik gecmektedir.

Meclisi, Zidu'l-medd, s. 162) Nisabtri 6 Zilhicce olarak vermektedir. Ancak fran’da 1 Zilhicce tarihi esas
alinmaktadir (Nisabari, Takvim-i Sia, s. 346-356).
0thttp://markazi.msy.gov.ir/news/1120672--pde -0 sl Mad ) 52 jl-atin-sla-asli p-cpsbie html?t=_ba) (Erisim
tarihi: 17 Kasim 2017)

102 Seyh Abbas Kummi, Mefitihu’'l-cindn, s. 442; Nisabtri, Takvim-i Sia, s. 357.

103 Ne Seyh Miifid ne de Seyh Bahail takviminde bugiiniin Hz. Hiiseyin'le herhangi bir irtibatindan
bahsetmektedir. Seyh Miifid’in bugiine dair kaydettigi olaylar arasinda Hz. Adem’in Allah tarafindan
affedilmesi, Hz. fbrahim’in dogum giinii, Hz. Davud’un tevbesinin kabul edildigi giin, isa b. Meryem’in
dogum giinii ve Miislim b. Akil'in sehit edildigi giin olarak kayit diismektedir. (Biiyiikkara, Onemli
Tarih, Giin ve Geceler, s. 22).

104 Ca’fer b. Muhammed el-Kumm{ fbn Kiileveyh (6. 368/978), Kamilu'z-ziydrét, thk. Cevad el-Kayy(imi
Kum, Nesru’'l-Fukaha, 1429/2009, s. 169-173.

105 Seyh Ttisi, Misbdhu'l-muteheccid, 11, 714-717; Meclisi, Zddu'l-medd, s. 170-172.

106 Nigabtri, Takvim-i Sia, s. 361.
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Tiirkiye’de gormeye alisik oldugumuz manzaralara rastlanmamakta, kurban
kesenlerin iilkemize gore daha az oldugu gozlemlenmektedir. Ancak &zellikle son
birkag yilda bu oranin arttig1 sdylenmektedir.

Son yillarda 10-18 Zilhicce'yi kapsayan zaman dilimine “Dehe-i Imamet ve
Velayet” adi verilmeye baslanmistir. Bugiinlerde bizzat dini liderin talimati ve
gozetiminde imamet, velayet, Gadir giinii, velayet-i fakih’in 6nemi ile ilgili teblig
faaliyetleri yaninda sosyal ve kiiltiirel etkinliklerle halk Gadir-i Hum bayramina
hazirlanmakta, zihinler canli tutulmaktadir.10”

15 Zilhicce 212- “Veladet-i Imam Hadi (a.s.)”. Sia’nin onuncu imami olarak
kabul edilen Ali en-Had1'nin dogum giintid{ir.108

18 Zilhicce 10- “Iyd-1 Said-i Gadir-i Hum” (Gadir-i Hum Bayrami).!® fran'in
en gorkemli bayramlarindan birisidir. Al Muhammed’in en biiyiik bayrami olarak
kabul edilir. Resmi tatildir. Y1l boyu matem havasimuin hakim oldugu Iran
sokaklarinda halkin gozlerinin icinin gilildiigti nadir gilinlerden birisidir.
Bayramdan 6nce Iran’in dini lideri Ayetullah Ali Hamanei tarafindan bugiine 6zel
geleneksel hale getirilmis olan mahkumlarin affedilme haberi yayilmaktadir.
Ozellikle devlete kargi islenmis suglardan hiikiim giyenlerle kiigiik suglardan
hiikiim giyenlerin cezalari affedilmektedir. Ornegin bu baglamda bizim de
bulundugumuz 2013 yilinda 1241 mahkGimun affedildigi duyurulmustur.

24 Zilhicce 9- “Riiz-1 Miibahele” (Miibahele Giinii).!"0 fslam Tarihinde
“Miibahele” olarak bilinen Hz. Peygamber’in Necran Hristiyanlarini temsilen
Medine’ye gelen heyetle yasadig1 lanetlesme olayinin yildoniimiidiir.""* S6z konusu

107 http://www.598.ir/fa/news/173632/2-padde- i 5 s-Culal-ass- ol (Erisim tarihi: 28 Eyliil 2017)

108 Seyh Miifid'in takviminde 27 Zilhicce olarak yer almaktadir. Ancak Seyh Miifid'in diger eseri el-
[rsad’da, Kuleyni’de ve Seyh Bahai'nin takviminde 15 Zilhicce yer almaktadir (Biiyiikkara, Onemli Tarih,
Giin ve Geceler, s. 28, 76).

109 Kaynaklarin {izerinde ittifak ettigi tarihlerdendir. Seyh Miifid buna ilave olarak bugiinii, Hz.
Osman’in katledilmesi ve Hz. Ali'ye biat edildigi giin olarak da kabul etmektedir. Biiyiikkara, Onemli
Tarih, Giin ve Geceler, 25; Ibn Taviis, bugiine 6zel 12 rekatlik bir namaz kilmanin miistehab oldugunu
belirtmektedir (Ibn Tavis, el-Ikbalu’l-a’m’al, 11, 237; Seyh Abbas Kummi, Mefitihu'l-cinin, s. 482).

110 Seyh Miifid de aym tarihi vermektedir. Biiyiikkara, Onemli Tarih, Giin ve Geceler, 27; Seyh Tisi, 25
Zilhicce olarak vermekte ancak 24 Zilhicce'yi de kabul etmektedir. Seyh Thsi'nin daha ¢ok siyasi bir
hadise etrafinda gelisen boyle bir olay1 ve bugiine 6zel bir dua metnini zikretmesi, Sii gelenegin din ve
siyaset konusunda ne kadar ig ice gectigini gostermesi agisindan énemli bir 6nektir. Onun baglattig1 bu
gelenek kendisinden sonra da devam ettirilmistir (Seyh Ttsi, Misbdhu'l-muteheccid, 11, 759-760; Ibn Tavds,
el-Tkbdlu'l-a'm’al, 11, 354-368; Meclisi, Zddu'l-meid, s. 218-227; Seyh Abbas Kummi, Mefitihu'l-cindn, s. 496;
Nisaburi, Takvim-i Sia, s. 388).

11 Necran Hristiyanlarindan bir heyet, Hz. Peygamber’in onlar1 Islam’a daveti {izerine kendilerinin gok
onceden beri Miisliiman oldugunu, Hz. Isa’'nin babasiz dogdugu Kur'an tarafindan bildirildigine gore
onun ilah olmasi gerekecegini iddia ettiler. Bunun iizerine Hz. Peygamber onlari, bir araya gelip hangi
taraf yalanci ve iftiract ise Allah'mn o tarafa lanet etmesi i¢in dua etmeye ¢agirdi. Hz. Peygamber
belirlenen giinde Ali b. Ebi Talib, Hasan, Hiiseyin ve Fatima ile birlikte Necran Hristiyanlar ile
miibahele yapmaya gitti. Ancak onlar buna yanagsmayarak cizye édemeyi kabul ettiler. Miibahele ayeti
olarak da bilinen Al-i imran suresinin 61. ayeti bu olay iizerine nazil olmustur. Sii kaynaklar bu olayda
Hz. Peygamber'in yaninda gotiirdiigii sahislarin 6neminden dolay1 olaya daha farkli bir 6nem
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olay, Ehl-i Beyt'in kimlerden olustuguna yonelik tartismalarda Hz. Peygamber’in
uygulamasini ve fazilet siralamasimin nasil olduguna bir delil sayilarak imametin
delillerinden biri sayllmaktadir. Bu nedenle Iran’da 6zel bir énem verilerek bayram
havasinda kutlanmakta,'? bu olayin Sil dislincenin Kur’anla tescillendigi ve
rakiplerine {stlinliik saglamada ©zel bir yere sahip oldugu siirekli
vurgulanmaktadir. Kiirsiilerden bu ayet karsisinda Siinnilerin diyecek bir lafinin
olamayacagi, karsilikli tartismalarda bu ayetin muhatabin suratina adeta ¢arpilmas:
gerektigi kiiclimseyici bir iislupla dillendirilmektedir.

Sonug¢

Tarih boyunca ortaya ¢ikmis biitiin dinler/dini hareketlerin inananlari
arasinda birlik ve beraberligi giiclendirmek, onlar1 ortak duygu ve diisiinceler
etrafinda bir araya getirmek {izere cesitli ritiiellere sahip olduklar1 bilinmektedir.
Bu ritiieller araciligiyla bir yandan mensubu bulunulan din/mezhebe aidiyet
duygular: giiclendirilmekte, diger yandan tarihsel siirecte bu yonde elde edilmis
birikimin sonraki nesillere aktarilmas: amaglanmaktadir. Bir din ya da inang sistemi
bireye ve topluma ne kadar niifuz edebiliyorsa onun sonraki kusaklarca
benimsenmesi ve yasatilmasi o 6l¢lide miimkiin olmaktadir. Dinlerin ya da inang
sistemlerinin bunu gerceklestirmede en ¢ok “kutsal zaman”lara yapilan vurgular:
kullandig: bilinmektedir. Tarih boyunca bazi zamanlar bazi dinler icin kutsal kabul
edilmis, bu zamanlarda yapilan ritiiellere ayr1 bir 6nem verilerek aidiyet
duygularinin giiclendirilmesi amaglanmistir. Islam dininde de Ramazan, Kurban,
Kadir gecesi gibi bir¢ok zaman diliminin 6zel 6nemi oldugu hem Kur’an hem de
Hz. Peygamber tarafindan siirekli vurgulanmistir.

[slam Mezhepleri arasinda kutsal zaman vurgusunu en cok Siiligin
Imamiyye kolunda gozlemlemekteyiz. Siilik, yil ierisinde birgok zaman dilimini
digerlerinden ayirt ederek mensuplari arasinda mezhebi pratiklerini ytizyillar boyu
siirdiirebilmistir. Bu pratikler araciligiyla tarihi siirecte mezhep ve ritiieller siirekli
giincellenerek giintimiize kadar varligimi devam ettirmislerdir. Bu baglamda
Siiligin halen giiclii bir sekilde yasamasi, topluma niifuz etme kanallarin etkili bir
sekilde kullanmasindan ileri gelmektedir. Kanaatimizce Siiligi diger mezheplerden
ayirt eden en 6nemli yaninin birey ve toplum muhayyilesine daha fazla vurgu
yaparak canliligint muhafaza etme ¢abasidur.

atfetmislerdir. Buna goére Rasulullah, ayette gecen ebnaena (¢ocuklarimizi) lafzina binaen Hz. Hasan ve
Hiiseyin'i, nisdena (kadinlarimizi) lafzina binden Hz. Fatima’yi, enfusena (kendimizi) lafzina binaen de
Hz. Ali'yi miibahele mevkine gotiirmiigtii. Olayla ilgili ayrintih bilgi icin bk. Mustafa Fayda,
“Miibahele”, Tiirkiye Diyanet Vakfi Islam Ansiklopedisi, TDV Yaymlari, Istanbul, 2006, XXXI, 425;
Biiytiikkara, Onemli Tarih, Giin ve Geceler, s. 27, 50 nolu dipnot).

12 fbn Tavus, bugiine gusiil ile baglarup, orug tutulmasini, giizel elbiseler giyilmesini ve miimkiinse
velilerden birinin mezarinin ziyaret edilmesini tavsiye etmektedir (Tbn Tavis, el-Ikbalu'l-a'm’al, 11, 354).
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Sil gelenegin kutsal giin ve gecelere verdigi onemi ilk asirlardan itibaren
olusturulan yogun dua literatiiriinde izlememiz miimkiindiir. Dua literatiiriiniin
belli bash eserleri incelendiginde erken doénem miielliflerinin giin ve geceler
hususunda Miisliiman toplumunun geneliyle daha uyumlu oldugu, Recep, Saban,
Ramazan, Muharrem gibi ortak olarak kabul edilen aylarin ibadet boyutlarinin 6n
plana cikarildig: goriilmektedir. Ik donem muielliflerinin yil igerisinde ¢ok sayida
giin ve geceyi zikrederek, dini duygu ve diisiincelerin yogun yasandig1 bu gecelere
0zel namaz, orug, sadaka gibi nafile ibadetlere vurgu yaptiklar1 goriilmektedir.
Erken donemde giin ve geceler ve bu zamanlara has ibadetler hakkinda miistakil
eserler kaleme alan Seyh Tisi ve Ibn Tavis gibi miielliflerin eserleri incelendiginde
birkag istisna disinda herkesin iizerinde ittifak ettigi hususlara vurgu yaptiklar
goriilmektedir.

Siiligin kutsal zaman algisinda tarihi siireg icerisinde farkliliklarin olusmaya
basladig1 goriilmiistiir. Baslangigta diger mezheplerden sadece Gadir-i Hum, Asura
ve Miibahele giiniine yapilan vurgular O6zelinde farklilasirken, S$iiligin devlet
kontroliine girdigi sonraki asirlarda mezhep acgisindan Snemli sayilan giin ve
gecelerin artirildig1 anlagilmaktadir. Ornegin Siiligin tesekkiil siirecinde yasayan
Seyh Miifid'in takvimiyle, Safevi doneminin {inlti simas1 Seyh Bahai'nin takvimleri
arasinda birgok farklilik bulundugu gériilmektedir. Diger yandan Iran devrimiyle
birlikte gecmisten beri kiiltiirde yer alan Hz. Ali, Hz. Fatima gibi mezhep
biiyiiklerinin Anneler Giinii, Babalar Giinii, Saygt Giinii vb isimlerle modern
doneme adapte edilmesiyle de mezhebin yenilenmeye ve yeni bir kaliba
blirlinmeye basladig1 da goriilmektedir. Bunun yam sira modern donemde
Humeyni'nin 6liim y1ldéniimii, Riz-i Hunin-i Hacc, Dehe-i Imamet ve Velayet gibi
isimlerle giin ihdasimin artirlmaya devam ettigi goriilmektedir. Oyle ki yil boyunca
[ran’da gerek dini gerek milli agidan &nemli sayilmayan giin sayisi neredeyse yok
gibidir. Son yillarda her bir giine kendi éneminin disinda yeni isimler verilerek etki
glicli artirllmak istenmektedir. Bu durum mezheplerin tarihi siire¢ igerisinde
kendisini yeniledigini ve yenilendigi oranda topluma niifuz edebildigini gostermesi
agisindan dikkate degerdir.

Silligin giin ve gece anmalarinda 6nemli hususlardan birisi de kadin
sahsiyetlere yapilan 6zel vurgulardir. Hz. Hatice, Hz. Fatima, Fatima Ma’sume,
Zeynep bnt. Ali, Rukayye bnt. Hiiseyin, Ummii’l-Benin gibi sahsiyetler {izerinden
kadinlarin mezhep agisindan tasidig1 deger siirekli vurgulanarak onlar1 mezhebin
duygusal tastyicilari olmak bakimindan onore ettikleri goriilmiistiir. Kadinlarin
bugiinlerde 6zel gorevler iistlenmeleri ve aktif olarak katilimlari gozlendiginde
istenilen amaca ulasildig1 anlasilmistir.

fran icin 6nem arz eden Ali er-Riza ve kiz kardesi Fatima’min dogum ve 6liim
yildéniimlerine 6zel dnem verilmesi, hem Iran Siiligini diger iilkeler nazarinda 6n
plana cikararak merkezi bir konuma yiikseltme cabasini hem de Iranlilik bilincini
gliclendirme isteginin sonucu oldugu disiiniilmektedir. Diger yandan Riz-i
Hunin-i Hacc gibi yeni giinler ihdas edilerek [ran’mn sorun yasadigi tilkelerle olan
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miicadelesi dini alana cekilmek istenmistir. Bdylece din ve siyasetin Iran
toplumunda nasil i¢ ice gectigi daha rahat anlasilmaktadir.

Burada dikkat ¢eken bir diger husus da imamlarin ve mezhebin biiyiiklerinin
dogum yildoniimlerine nazaran 6liim yildoniimlerinin 6n plana ¢ikarilmasidir. Bu
durum Safeviler ile birlikte mezhebin matem yoniiniin giiclendirilmeye
calisilmasiyla dogrudan alakalidir. Safeviler ile birlikte Siiligin iktidar giiciinii
arkasina almasindan sonra giin ve gecelerin sayisinin artirildig1, toplumu bir arada
tutmaya yonelik torensel yoniiniin daha fazla 6n plana ¢ikarildig: anlasilmaktadir.
Safeviler’in baslattig1 bu gelenek devam ettirilerek, giiniimiizde s6z konusu giin ve
gecelerin torensel ve duygusal boyutlarinin daha fazla 6n plana ¢ikarildigr hatta
bazi yildoniimlerinin bir iki haftaya kadar uzatildigi gozlenmektedir. Stinni
gelenegin Mevlit kandili gibi dogum giinlerine verdigi 6nemin aksine Sii gelenek,
bazi istisnalariyla birlikte oliim tarihlerini 6n plana ¢ikararak yil boyu matem
havasinin solunmasini istemistir. Bu durum, $iiligin hem taraftarlar1 hem de diger
mezhepler tarafindan bir matem mezhebi olarak algilanmasini hakli cikarmaktadir.
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Sacred Days and Nights in Contemporary Iranian
Shiism”

Habip DEMIR"

Abstract

Sects emerge in a certain geographical region within a certain time period. However,
when they encounter different cultures and regions, they develop and differentiate by taking
on characteristics of their location. There are important time periods for each religion and
religious movement, which are symbolic. The more persistent the sectarian societal life, the
more persistent and persuasive it will be. As in other religions and religious movements,
there are also time periods in Islam that place special importance on maintaining social
consensus among the members of the people and on keeping the holy up to date. Among the
Islamic sects, the emphasis on holy days and periods seems to be seen mostly in Shiism. The
importance of sacredness to holy days and nights has been renewed and renewed during the
historical development of the sect, and has continued to be active in society for much of the
time. This work aims to explain the importance of the days and nights, which are considered
holy annually in Iran, and therefore the Shia of Imamiya. However, the lines between them
have remained and not only the days and nights shown on the calendar have stayed, but also
there has seen to be a preference for those with visible effects on Iran's religious life.

Keywords: Iran, Shiism, Imamiyya, Sacred Time, Day and Nights

Giiniimiiz Iran Siiliginde Kutsal Giin ve Geceler

Ozet

Mezhepler, belli bir cografyada ve zaman diliminde ortaya ¢iksa da farkli kiiltiir ve
havzalarla karsilastikca bulundugu yerin kalibini alarak gelisip farklilasmaktadir. Her
din/mezhep icin sembol ifade eden 6nemli zaman dilimleri mevcuttur. Zira bir mezhep
toplumsal hayata ne kadar niifuz ederse kalicihi§i ve inandiriciligs da o olgiide artacaktir.
Diger biitiin dinlerde/dini hareketlerde oldugu gibi Islam mezheplerinde de sosyal
birlikteligi saglamak, kutsali giincel tutmak amaciyla 6zel énem verilen zaman dilimleri
bulunmaktadir. S6z konusu kutsal zamanlara yapilan vurgunun en ¢ok Siilik’te oldugu

* This paper is the English translation of the study titled "Giiniimiiz ran Siiliginde Kutsal Giin ve
Geceler" published in the 5t issue of [lahiyat Akademi. (Habip DEMIR, “Giiniimiiz Iran Siiliginde Kutsal
Giin ve Geceler”, Ilahiyat Akademi, say1: 5, 2017, s. 165-192.) The paper in Turkish should be referred to
for citations.

** Asst. Assoc. Prof. Dr., Hitit University, Faculty of Divinity, Department of the History of Islamic Sects,
habipdemir@hitit.edu.tr.



Sacred Days and Nights in Contemporary Iranian Shiism

goriilmektedir. Siiligin kutsal giin ve gecelere verdigi onem mezhebin tarihsel siirecte
yenilenerek giincellenmesini ve giiniimiize kadar toplum tizerinde etkinliginin siirmesini
saglamistir. Calismamiz giiniimiiz Iran’1 ve dolayisiyla Imémiyye Sia’s1 6zelinde bir yil
boyunca kutsal kabul edilen giin ve geceler ile bunlarin 6nemini aciklamay1 amaclamaktadir.
Ancak burada satir aralarinda kalmis ve sadece takvim yapraklarinda gosterilen giin ve
geceler degil, fran’in dini hayatinda gozle goriiliir etkisi olanlari tercih edilmistir.

Anahtar Kelimeler: iran, Siilik, 1mémiyye, Kutsal Zaman, Giin ve Geceler

Introduction

All religions and religious movements in history bear the traces of the era in
which they emerged. However, they have had to renew and improve subject to the
influence or pressure of various social and political motives or figures. It is a known
fact that religious movements, which cannot keep up with new phenomena and
social change, become unable to respond to the needs of their followers and in time
enter into a process of extinction. The situation is not different for different sects
which are assessed as the means of understanding the religion. Sects emerge in a
certain geography and certain period of time. However, as they reach various
cultures and social environments, they take shape and become different over time.
Accordingly, acceptance of a sect by the masses depends on its ability to articulate
in different cultures.

There are certain important periods of time which are regarded as symbolic
for certain religions or sects. Religions and sects make efforts to continue existing
by gathering their followers around certain symbols throughout these periods of
time and by preserving their dynamism through the sharing of common love and
sadness among their followers. Although information is an important factor for the
transference of beliefs and religions, which are simply the institutionalized
manifestations of beliefs, to future generations, it is certain that emotions and
visuality are more important for making these beliefs permanent. For this reason,
the concept of “sacred” which forms the most important basis of religions, needs to
be concretized and the masses should gather around certain rituals and these
concepts should be included in the minds of the people.

Importance of Sacred Days and Nights for Updating Sects

Inter-generational sectarian transference can occur only by updating social
events in people's minds. The more a sect influences social life, the more it will
become permanent and credible. Although literature and information is important
for the permanence of a sect, it is not possible for a sect that has not penetrated the
smallest building blocks of society to survive. In addition, considering sectarian
movements over time, there are certain sects which still exist today due to the
ability to form unifying relationships among their followers even when their
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numbers are limited. However, the evidence indicates that sects which have only
dealt with informational activities and which have failed to spread through the
social base will become extinct in time. Accordingly, the fact that Shiite is a “living
sect” arises from its quality of having been integrated into society over centuries.

Sacred times are some of the most important means of keeping religions or
sects alive in a society. The concept of “sacred time” have parallels with one
another in all religions. The emphasis on holy times in religions can be traced
throughout the long history of Egypt, Iran and Indian civilizations. These
civilizations have influenced all religious movements in terms of the concept of
sacred time. Sources indicate that there are various days considered sacred through
the relationship with God in Ancient Egypt,’ and that the special interest shown in
the birthdays of the Hindu powers, such as Rama, Krishna or the avatars, continues
in different dimensions and qualities in various religions.

The fact that religions tend to sanctify certain times is related to how the
concept of time is perceived. According to ancient philosophers who believed that
the world would exist forever, time reaches eternity in a linear way, and it creates
constant change and development. However, time is not homogeneous for religious
people.? To them, the world has cyclical characteristics that are renewed annually.
In other words, each year the world achieves the original “sacredness” it had when
it was created by God.* Therefore, it is possible to experience the passion of “that
first moment” every year. The purpose here is to return to early times and ensure
the eternality of the sacredness.> Accordingly, the celebration of new year, which is
important for many religions, is based on the belief that the universe is recreated
and purified every year. The creation of the universe is imitated every new year.
Moreover, the world and time are simultaneously recreated and revived all over
again.®

In addition to the celebration of new year, sacred days which are religiously
referred to as holidays and which are repeated annually are also important in this
regard. Eliade indicates that the celebration of religious holidays is for the purpose
of updating religions over and over again every year instead of being a simple
mythical event experienced in the past.” Therefore, those celebrating the holidays
become the witnesses to a mythical event from a certain period in past. In other
words, these are excluded from the historical times which are holistically formed by

1 Mustafa Unal, Dinlerde Kutsal Zamanlar, Istanbul, IQ Kiiltiir Sanat Yayinlari, 2008, p. 25.

2 Unal, Dinlerde Kutsal Zamanlar, p- 28.

3 Mircea Eliade, Kutsal ve Dindisi, trans. Mehmet Ali Kilicbay, Ankara, Gece Yaynlari, 1991, p. 48.
4 Eliade, Kutsal ve Dindis1, p. 55.

5 Unal, Dinlerde Kutsal Zamanlar, p- 18.

¢ Eliade, Kutsal ve Dindis1, p. 85.

7 Eliade, Kutsal ve Dindisi, p. 61.
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the combination of non-religious, personal and interpersonal events, and they meet
with the primary times that are eternal and thus always the same.?

For this reason, the concept of time which is filled by various actions in the
modern period and which is in a continuous flow stops for a while on the sacred
days and nights and thus the interest is drawn to religion or sect. This focus enables
people and society to escape from the chaos of life for a certain period and helps
religions and sects update themselves.

As seen in all other religions and religious movements, Islam has certain
valued periods of time such as Ramadan, religious holidays and the Night of the
Decree, all of which are celebrated to ensure social integrity among the believers
and keep the concept of sacredness alive. The basis for these celebrations in time
can often be found in the Quran and the hadiths. For instance, it is noted that the
Night of the Decree is believed to be more benevolent than a thousand nights and
that angels descend on that night. In addition, the birthday of the Prophet has been
celebrated in the Islamic world under the name “Mawlit” for a long time.

The concept of Sacred Times in Shiite Tradition

Regarding the Islamic sects, the concept of sacredness that is related to time
and place can be clearly seen in Imamiyya/Ithna-Ashariyyah Shiite.® Followers of
Imamiyya who claim through clear works or who believe that Ali and his eleven
sons were appointed as caliphs to manage Muslims’ religious and worldly affairs
after the passing of the Prophet constitute approximately 12% of the global Muslim
population. The Imamis, who were more secluded when they had no political
support, managed to build a sectarian identity that could influence all of society
once they received the support of the government. One of the most common
methods used by the sect in doing this is to refer to historical events more
emotionally and to maintain a history and ideology building activity through these
events.

It is possible to follow the importance of the Shiite tradition to the sacred
days through the prayer literature, where there is a great accumulation of
knowledge on this subject. Shiite traditions paid great importance to prayer-related
works and have produced many works including special prayers for years, months,
weeks, days and even for particular hours of days. In addition, calendars
reflecting the important days of a year were also created. Through these works, it is
possible to trace the sacred Shiite days and nights, and the changes to these that

8 Eliade, Kutsal ve Dindis1, p. 67.

9 Shiite is both an inclusive concept in general and a term used to refer to the Imamiyya Shiite in
particular. Throughout this study, the term Shia/Shii refers to the Imamiyya Shia.

10 For a study of the prayer literature of the Shiite, see Rasul Ja'fariyan, “Sia’da Dua Edebiyat1”, trans.
Habip Demir, Igdir Universitesi flahiyat Fakiiltesi Dergisi, 2015, 209-237.
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have occurred over time. There are studies that have determined the days and
nights to which the Imamiyya have attached special importance over time.
Calendars of Sheikh Mufid (d. 413/1032) and Sheikh Bahai (d. 1030/1621) were
published by Mehmet Ali Biiyiikkara and filled a significant gap in this regard.”
Moreover, special days and nights have been mentioned in the prayer works which
are highly important in Shiite tradition. Accordingly, this study focuses on this
period based on Sheikh Tusi’s (d. 460/1067) Misbahu al-mutahajjid,"? Ion Tawus’ (d.
664/1266) al-Ikbalu al-a’'mal,’® Allama Majlisi’s (d. 1110/1698) Zadu al-maad™* and
Sheikh Abbas Kummi’'s Mafatihu al-jinan>.

The Shiites, who were segregated due to political pressures until the era of
the Buwayhis (932-1062) and who could not display the signs of the social
dimension of the sect, increased their social influence through rituals and various
other activities during this period. As has been known for a long time, the Gadir al-
Khumm and Ashura ceremonies were initiated in Baghdad with the support of the
Buwayhis and spread over other regions in a very short period of time, and
consequently, the practical dimension of the sect was demonstrated for the first
time. These periods, which began with two observances in the form of Ashura
mourning and the Feast of Gadir and served to differentiate them from Sunni
groups, and also represented a demonstration of the power of the Shiites.’® Many
holidays and ceremonies celebrated socially by the Shiites brought about a Sunni
majority to response in their various forms, and different ideologies became
dominant in countries with the support of the Buwayhis during this period.?”

The first Shiite works of prayer emphasize the special periods which have
been commonly adopted by all Muslims.’® Moreover, with the emphasis on the
Ashura, Gadir and Mubahala days which were important for the Shiites, it is clear
that Shiite society began to be differentiated. However, Shiites adopted new
cultures as they spread across different geographical regions, particularly in the
Indian sub-continent. Indian religions, in which Batini ideology is dominant, value
the sacred times more than other religions, which must have changed the Shiite
perception of the sacred days and nights. For instance, sources indicate that

11 Two other important works that have been published are: (see: Mehmet Ali Biiyiikkara, [mamiyye
Siasi'na Gore Onemli Tarih, Giin ve Geceler ( Seyh Miifid ve Seyh Bahai’'nin Takvimleri), Canakkale, 1999).

12 Abu Ja’far Muhammad ibn al-Hasan Sheikh Tusi (d. 460/1067), Misbahu al-mutahajjid, Beirut, Muassasa
al-Figh al-Shia, 1411/1990.

13 Ali ibn Musa Ibn Tawus (d. 664/1266), al-Ikbalu bi al-a’mali al-hasana fima ya'malu marratan fi as-sana, ed.
Jawad Kayyumi Isfahani, Kum, Maktabu al-A'lami al-Islami, 1414.

4 Muhammad Bagqir ibn Muhammad Tagqi al-Majlisi (d. 1110/1698), Zadu al-maad, ed. Alauddin A’lami,
Beirut, Muassasatu al-A’lami li al-Matbuat, 1423.

15 Sheikh Abbas Kummi, Mafatihu al-jinan, Kum, Ayin al-Danish, 1386/2007.

16 Ahmet Giiner, “Biiveyhiler Dénemi ve Cok Seslilik”, Dokuz Eyliil Universitesi lahiyat Fakiiltesi Dergisi,
XIL, 1999, p. 56-57.

17 Giiner, “Bliveyhiler Dénemi ve Cok Seslilik”, p. 56.

18 These periods included important months, such as Rajab, Sha’ban, Ramadan and Zulhijja and religious
practices such as prayers, pilgrimages, fasting, and the giving of alms.
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activities known as “Urs” were conducted to commemorate the death of a saint and
there were other ceremonies to recognize various religious authorities.”? After the
Safawids took power in Iran, the Shiites established closer contacts in this region,
and the days and nights which were celebrated on limited occasions were
expanded to include the death anniversaries and the birthdays of all twelve
imams.20 Asserting that the number of sacred days and nights increased during the
era of the Safawids as a result of official governmental policy, Ali Shariati
associated this increase to the influence of Christianity.?’ Although Shariati
attributes this phenomenon to the influence of Christianity, it is believed that such
influences were transferred from Indian culture, where the Batini ideology was
dominant. It is fair to state that the increasing Shiite influence on society occurred
through the sacred days and nights during the era of the Safawids, regardless of the
reason.

Important Days and Nights in Modern Iran

The number of activities that were initiated during the Safawid era and that
spread through the social milieu with government support have increased in Iran
over time. Accordingly, birthdays or death anniversaries of imams or important
figures in the sect were recorded as more than one date, which caused these
activities to continue throughout the year. Therefore, through the sectarian
practices, people’s imaginations can be kept alive throughout the year.

19 Annemarie, Schimmel, Tanrt'mn Yeryiiziindeki Isaretleri, Istanbul, Kabalc Yay., 2004, p. 105.

20 Schimmel, Tanrt'min Yeryiiziindeki f§uretleri, p- 106.

21 Shariati states as follows: “As Shiites never lived independently, except for the short period of Ali
Buwa’s administration and periods controlled by other temporary powers, such as the Sarbadaris, and
as Shiite followers did not gain social status, Shiites cannot know how and what sorts of social forms and
collective appearances they would adopt. There are no social symbols, indicators or ceremonies.
Something should have been done when the Safawid regime needed them. However, the circumstances
evolved very simply. An official vizier’s office was established. A person with the title “Vizier of Rawza
Reading Affairs” was appointed to organize this work. The Vizier of Rawza Reading and Condolence
Affairs travelled to Western Europe (when the Safawids had a close and secret relationship with him)
and performed studies of the religious ceremonies and celebrations there. Most of the statements and
facts regarding Christian traditions, holistic religious ceremonies, shows and programs, experiences of
the Messiah, the history of Christian apostles and martyrs, adornments ofs of these religious secrets and
churches, and the instruments and symbols of the church were noted and brought back to Iran by him.
With the assistance of spiritual people from the Safawid regime, these forms and traditions were
adapted by the Shiites, in Shiite history and for the benefit of the religious and national interests of Iran.
These European Christian patterns were adapted by the Iranian Shiites to such an extent that new
symbols, ceremonies and manifestations, which had never previously been present in Iran, or in Islam or
the Shiite sect, suddenly emerged in Iran. All special and new elements and ceremonies such as
condolences, the animation of religious heroes, flags, domes, palanquins, the opening and closing of
curtains, the locking of certain elements, chaining, hitting with swords, playing music or ringing bells,
reflecting on condolences, and “cases of calamity” and “collective crying” were adapted from
Christianity. Anybody familiar with these can easily say that this is nothing but imitation.” (Ali Shariati,
Ali Siast Safevi Siasi, trans. Hicabi Kirlangig, Ankara, Fecr Yay., 2011, p. 161-162).



The Journal of Theological Academia

It is noted that almost every day in a year reflects an important event for
Shiites and these days are indicated in various calendars prepared for this purpose.
However, this study reviews the days and nights, rather than the neglected days or
times shown on calendars, that have social meaning under current conditions in
Iran, that are celebrated and observed in some way, and that were observed by the
authors in accordance with the order in the Hijri calendar. Accordingly, the
purpose here is to determine the days which have practical value in Iran and which
are celebrated in some way or through special memorial programs and to then
reflect on how a sect is kept alive.

The Islamic Republic of Iran, which has accepted Imamiyya/Ithna-Ashariyya
as the official sect, valued the religious days and nights following the “Islamic
Revolution” in 1979, and the programs and ceremonies for commemorating these
days and nights came to be controlled by the government. A special office was
founded for this purpose and these activities were coordinated domestically. In this
context, it is possible to say that the current day and night programs in today's Iran
are shaped by the state itself and special efforts are made to keep them alive.

MUHARRAM

Mubharram, the first month of the Hijri calendar, is important not only for
Shiites, but also for the whole Islamic world. Regarding Iran, Muharram is the most
spectacular and influential month in regard to religious days when written
literature and visuality reach their peak points. This month witnesses significant
events for the development and visibility of Shiism. The most important one in this
regard is the Karbala incident when Hussein and approximately 70 people from his
family were martyred following an assault by the Umayyad army. However,
according to Shiite tradition, a 50-day period beginning on 1 Muharram and lasting
until 20 Safar, became a interval in which other condolence days relating to the
Karbala incident were included, and which was expanded for this purpose.
Although activities to commemorate Hussein and the Karbala incident, which were
referred to as Ashura, date back to earlier periods, sources indicate that it was a
government initiative by the Buwayhis introduced during the first half of the tenth
century (352/963) after they had captured Baghdad.?? The Karbala incident is not
solely regarded as an historical event for Shiites. It was enriched with different
narratives by the Shiites and positioned at the center of the history of the universe
in a way which included the entire historical experiences of humanity. The
narratives regarding the pain of Hussein and his martyrdom have been presented
along with religious stories relating to many important or sacred people since the
time of Adam.? Karbala has been accepted as “a selected trauma” in Shiite tradition

2 Ahmet Giiner, “Biiveyhiler Doneminde Bagdat'ta Kerbela/Asure, Gadir Hum ve Benzeri Sii
Uygulamalar”, Cesitli Yonleriyle Kerbela (Tarih Bilimleri I), Sivas, 2010, p. 325.
2 Schimmel, Tanri'nin Yeryiiziindeki Isaretleri, p. 106.
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and has been kept alive throughout history, which has made the incident take on a
mythological quality rather than having become a historical fact.?* It is possible to
see and feel the traces of this in Iran today.?

Mubharrem 1-? This is the first day of the mourning month (Mah al-Matamm)
or “Ayyam al-Husseini” % in all mosques, masjids, Husseniyya? and lodges of Iran.
Black flags, streamers, brochures etc. are hung at important locations and at the
entrances of houses in Iran before the beginning of the month. From the first day
on, elegies are read on the streets and in the places where people are gather
together, and efforts are made to remember and revive the memories regarding the
importance of the day.

9 Muharram — This is the day known as “Tasua al-Husseini”.? The followers
of Imamiyya relate this day to the battle fought by Hussein and his companions in
Karbala.®® Mourning ceremonies reach their most intense levels on this day.
Encomiasts® read elegies about Abu al Fazl Abbas, son of Ali, who was martyred in
the Karbala incident®? and remind people of his heroism and bravery. Certain

2¢ Hasan Onat, “Kerbelay1 Dogru Okumak”, Akademik Orta Dogu, 2/1, 2007, p. 3-4.

% For current comments on the Karbala incident see: Mehmet Ali Biiyiikkara, “Cagdas Sia Diisiincesinde
Kerbela’nin Problemli Mirast: imam Hiiseyin Kazanmak I¢gin mi Yoksa Canini Feda igin mi Ayaklandi?”,
Cesitli Yonleriyle Kerbela (Tarih Bilimleri 1), Sivas, 2010, p. 383-408; Metin Bozan, “Sii-imami Kaynaklarda
Kerbela'nin Menkabevi Anlatimi, Cesitli Yonleriyle Kerbela (Tarih Bilimleri I), Sivas 2010, p. 477-492.

20 In the work prepared by Sheikh Tusi compiling particular prayers relating to particular months or
days, no prayers regarding the first nine days of Muharram were included. According to belief, God
accepted the prayers of Zakariyya (a.s) on the first day, saved Joseph (a.s) from the well on the third day,
helped Moses (a.s) parted the sea on the fifth day, spoke with Moses (a.s) on Mount Sinai, and took
Jonah (a.s) out of the stomach of the whale on the ninth day of Muharram. If all this is taken into
account, it is clear that the perception of mourning in Shiism was different to what it is today (see:
Sheikh Tusi, Misbahu al-mutahajjid, 11, 771). The same approach can be seen in the work of Ibn Tawus
(see: Ibn Tawus, al-Ikbalu al-am’al, 111, 20-63).

¥ Important venues known as the dervish lodges were constructed by the public in almost every
neighborhood and were founded to commemorate Hussein, and these lodges were used as places of
mourning during the month of Muharrem, and were common in Iran during the Safavid period. It was
here that all religious rituals were hosted. While masjids were only considered as places for prayer, the
Husseiniyyas were seen and supported as a social and spiritual tool where the sect was directly reflected
in the social life.(see: Masud Nari Kummi, “Olguha-yi Kalbadi-yi Husseniyya: Rishaha wa
Tahawwulat”, Hiiner ve Mimari, IX, 1395/2016, p. 26-28.

28 Abd al-Hussein Nishaburi, Takwim al-Shia, Kum, Intisharat al-Dalil al-Ma, 1391/2012, p. 15.

2 Sheikh Abbas Kummi, Mafatihu al-jinan, p. 500.

30 Shiite hadith literature has the following narrative from Ja’far as-Sadiq: “Hussein and his companions
were fighting on Tasua day.” (see: Abu Ja’far Muhammad ibn Yaqub al-Kulaini (d. 328/939), Usulu al-
kafi, ed. Ali Akbar al-Gaffari, Tahran, Daru al-Kutubi al-Islamiyya, 1407/1986, IV, 147).

31 Encomiasts are the people who read elegies on the religious days and nights in Iran and who cause
people to cry. The fulfillment of this duty by encomiasts made them quite popular across Iran and
turned them into people with authority in religious, social and even political lives.

3 He is one of Ali’s four sons from Ummu al-Banin. He carried the flag of Hussein during the Karbala
incident, became popular for his bravery, and was known as “Moon of Bani Hashim”. He was also
known as “as-Saka” for his responsibility for providing water to Hussein and his companions in
Karbala. (see: Ali ibn al-Hussein Abu al Faraj al-Isfahani (d. 356/966), Makatilu at-talibiyyin, Beirut, Daru
al-Murtaza, 1430/2009, p. 60-61; Abu Nasr Sahl ibn Abdallah al-Bukhari (d. 4./10th century), Sirru as-
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encomiasts and preachers regard 9 Muharram as the day of the martyrdom of Abu
al-Fazl to increase people’s enthusiasm and to make this day more meaningful.
However, official Iranian sources indicate that he was actually martyred on 10
Muharram.®

10 Muharram 61- “Ashura” day. The followers of Imamiyya relate this day to
when Hussein and his family were captured and 72 people around him were
martyred following the Umayyad assaults. Mourning ceremonies reach their peak
on this day. Shiites make an effort not to eat or drink anything other than water
until mid-afternoon to commemorate this day. Delicious food is not preferred even
if it is to be eaten. Sheikh Bahai states that fasting on this day is preferable but it
would not be genuine fasting but rather fasting which consists of abandoning
eating and drinking due to the business of mourning. It is noted that this practice is
performed in order to become closer to God and iftar is eaten after the middle of the
afternoon.®* Furthermore, a type of dessert is served in the homes in the late
afternoon in Iran.®

12 Muharram 94 - “Shahadat al-Imam Sajjad (p.b.u.h)”. This is the day Ali
ibn Hussein Zaina al-Abidin, regarded as the fourth Shiite imam, passed away.%
According to another narrative, that day is actually 24-25 Muharram.?” Both dates

silsilati al-alawiyya fi ansabi as-sadati al-alawiyya, ed. Sayyid Mahdi Rajai, Kum, 1389/2011, p. 131;
Najmaddin Abi al-Hasan Ali ibn Muhammad ibn Ali ibn Muhammad al-Alawi al-Umari (d. 466/1073),
al-Majdi fi ansabi at-talibiyyin, ed. Ahmad al-Mahdawi ad-Damaghani, Kum, Maktabatu Ayatullah
Mar’ashi Najafi, 1380/2001, p. 193-196; Abu al-Hasan Ali ibn Abi al-Qasim ibn Zaid Ibn Funduk (d.
565/1169), Lubabu al-ansab wa al-alkab wa al-a’kab, ed. Sayyid Mahdi ar-Rajai, Kum, Maktabatu Ayatullah
Mar’ashi Najafi, 1385/2007, p. 337; Abu Talib Ismail ibn Hussein Husseini al-Marwazi (d. after 614/1217),
al-Fahri fi ansabi at-talibiyyin, ed. Sayyid Mahdi ar-Rajai, Kum, Maktabatu Ayatullah Mar‘ashi Najafi,
1385/2007, p. 169.

3 http://www.hawzah.net/fa/occation/view/48956/<led - juan-duaill sil-(uliall-afde - Jd(Date Accessed: 21
October 2017)

3¢ Biiyiikkara, Onemli Tarih, Giin ve Geceler, p- 49-50; Majlisi, Zadu al-maad, p. 233-234. Ibn Tawus, an
author from earlier periods, mentions a different fasting practice performed on 10 Muharram and gives
information about nafila fasting which is recommended by the Prophet to be undertaken on the ninth
and tenth day (see: Ibn Tawus, al-Ikbalu al-am’al, 111, 50-55). The 12-day fasting undertaken by the Alawis-
Baktashis in Turkey has no equivalence in Iran.

3 Although the tradition of eating the dessert known as Ashura is criticized by Shiites stating that it is a
disgrace to the pains suffered by Hussein, it was interesting to see such an offering in Iran.

36 Sheikh Abbas Kummi, Mafatihu al-jinan, p. 508; Ali ibn Hussein was 57 years old when he passed away
in Madinah in Hijri 94. Ali ibn Hussein is thought to have died naturally but it has also been recorded
that he was killed. All imams are accepted as martyrs in Shiite literature. Some early period sources
heavily stress that certain imams are not martyrs and that they died naturally, but the emphasis on
martyrdom continues in Iran. For a detailed study in this regard, see: Mehmet Ali Biiyiikkara,
“Kerbeladan Inkilaba: imami-Sii Sehadet Diisiincesi ve Problemleri”, Ankara Universitesi ilahiyut Fakiiltesi
Dergisi XLIII/II, 2002, p. 211-247.

3 Along with the dates noted above, 18-19 Muharrem and 1 Safar are also mentioned (see: Nishaburi,
Takwim al-Shia, p. 42). Sheikh Mufid’s calendar notes the death of Ali ibn Hussein as 25 Muharram 94
(see: Biiyiikkara, Onemli Tarih, Giin ve Geceler, p- 30). however, Sheikh Bahai accepts 12 Muharram as the
date (see: Biiyiikkara, Onemli Tarih, Giin ve Geceler, p. 50).
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are accepted although the number of people accepting 12 Muharram is higher.3
Except for one or two reminders from the minbar, this day is not that influential
perhaps due to the continued influence of the Karbala commemoration.

SAFAR®

5 Safar 61- “Shahadat al-Hazrat al-Rukayya (p.b.u.h.)”. The followers of
Imamiyya relate this day to the day that Rugayyah, a daughter of Hussein, passed
away.* According to narratives, she was with her father in Karbala and was later
captured. She was then brought to Damascus and died there.

7 Safar 127/128 (?)- “Waladat al-Imam Musa Kazim (p.b.u.h)”. This day is
celebrated as the birthday of Musa ibn Ja’far el-Kazim who is the seventh imam of
the Shiites.#!

Safar 20 - “Arbain al-Husseini”#. The followers of Imamiyya relate this day
to the 40t day after Hussein was martyred. Mourning ceremonies end on this day.
After about ten days, many people from Iran are sent off with great ceremony in
order to spend Arbain in Karbala. Special farewell ceremonies are held on this day
where there is extensive participation similar to the organization of a pilgrimage.
Posters indicating the visit to Karbala are hung in front of the houses of those
people who have visited Karbala. The houses of these people are visited extensively
just like the houses of those who returned from a pilgrimage. Failure to visit the
houses of these people who have returned from Arbain and the rejection of their
offerings are regarded as disgraceful acts. This day is also a public holiday in Iran.

38 Sheikh Abbas Kummi, Muntaha al-am’al, ed. Musawi Damagani, Tahran, Intisharat al-Payam al-Azadi,
1390/2011, 11, 69.

39 Sheikh Tusi conveys a special prayer known as “Arbain” in the month, Safar. He does not mention the
names of the other days which are valued today (see: Sheikh Tusi, Misbahu al-mutahajjid, 11, 787-790).

40 Early Shiite sources are doubtful about the existence of a daughter named Rugqayyah. Ali ibn Isa ibn
Abi al-Fath al-Irbili (d. 693/1293), Kashfu al-gumma fi ma’rifati al-aimma, Beirut Daru al-Adwa, 1405/1985,
11, 216; Ibn Funduk does not mention a girl with this name (Lubabu al-Ansab, I, 350).

41 Sheikh Abbas Kummi, Mafatihu al-jinan, 509; also states that Imam Kazim’s birthday is the last day of
Zilhijja (Naburi, Takwim al-Shia, p. 60).

4 As far as is understood, the first reference to Arbain in Shiite literature began with Sheikh Tusi and
continued with Ibn Tawus. No particular meaning was attributed to Arbain until this period. Ibn Tawus’
emphasis on this aspect influenced the followers and the merits of the commemoration of this day have
been included in the literature (see: Ibn Tawus, al-Ikbalu al-am’al, 111, 98-104; Majlisi, Zadu al-maad, p. 248;
Sheikh Abbas Kummi, Mafatihu al-jinan, p. 509). Hasan al-Askari is believed to have stated the following:
“There are five signs of a believer: 51-rakat prayers a day, a visit to Arbain, wearing ring on the right
hand, putting the forehead to the ground and saying Bismillahirrahmanirrahim aloud.” (Sheikh Tusi,
Misbahu al-mutahajjid, 11, 788; Muhammad ibn Hasan Sheikh Hurr Amuli (d. 1104/1692), Wasailu ash-
Shia, ed. Muassasatu Ali al-Bayt Alayhissalam, Kum, 1409/1988, XIV, 478).
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This day is commemorated as the visit to Hussein’s grave by Jabir ibn
Abdallah al-Ansari®}, a sahabah follower, and also as the day when Hussein’s
family reached Karbala while travelling from Damascus to Madinah.# These two
visits are often mentioned in the elegies.

28 Safar 11- “Rihlat al-Paygambar (p.b.u.h)”#> and “Shahadat al-Imam Hasan
al-Mujtaba (p.b.u.h) (h. 50)#”. The followers of Imamiyya relate this day to the date
that the Prophet passed away. It is a public holiday. It is also the day when,
according to what various beliefs, Hasan, the twelfth imam of the Shiites, passed
away after being poisoned by his wife, Ja’da, upon the promotion of Muawiya.
Muawiya has his own place in the history of Shiism, which has facilitated the
process of blemishing his name. The followers of Imamiyya relate this day to the
passing of Hasan due to poisoning which is described and listened to with special
interest. Encomiasts tell about the various tricks and the poisoning of the imam
across many sections of the city with a particular language.Today, in many parts of
the city, the encomiasts effectively explain the tricks of the Muawiya and the
poisoning of the imam. In fact, some theater plays depict Muawiya as an ugly
creature and a devil being the source of malevolence. When these plays were
performed, people booed the actor playing Muawiya every time he began to say
something, which offers an interesting viewpoint reflecting how Shiites remember
and live with their history.#

30 Safar 203 - “Shahadat al-Tmam Riza (p.b.u.h)”.% This is the day when Ali
ibn Musa ar-Riza, the eighth imam of Shiism, was poisoned and killed by

4 He is one of Ali’s four sons sahabah followers who narrated the most hadiths of the Prophet. The
followers of Imamiyya relate this day to the power over the believers being “sirat al-mustagim”. He is
also regarded as valued in Shiite ideology similar to the twelve imams and is regarded as an important
authority reflecting many narratives (M. Yasar Kandemir, “Jabir ibn Abdallah”, Tiirkiye Diyanet Vakfi
Islam Ansiklopedisi, Istanbul, TDV Yaynlari, 1992, VI, 531).

4 Sheikh Mufid indicates this day as being 20 Safar while Sheikh Bahai says it is 19 Safar (Biiyiikkara,
Onemli Tarih, Giin ve Geceler, p- 54). Sheikh Tusi accepts the date as being 20 Safar (see: Sheikh Tusi,
Misbahu al-mutahajjid, 11, 787).

4 Majlisi, Zadu al-maad, p. 279; Sheikh Abbas Kummi, Mafatihu al-jinan, p. 509. Certain Shiite sources
have narratives indicating that the Prophet was martyred by being poisoned (see: Nishaburi, Takwim al-
Shia, p. 76).

4 He is one of Ali’s four sons Another narrative on the date of Hasan’s passing suggests that it was 7
Safar. However, the claim that it was 28 Safar is more widely accepted. This date is mentioned as 27-28
Safar in the calendar of Sheikh Mufid (see: Biiyiikkara, Onemli Tarih, Giin ve Geceler, p. 32). Nishaburi
gives his passing date as 7 Safar but most of the ulamah accept the date as being 27 Safar (see: Nishaburi,
Takwim al-Shia, p. 60).

47 According to relevant observations, people still experience the living effects of the incident and caused
emotional reactions in a play performed in Kum in 2013.

48 Sheikh Mufid in his calendar gives the date as 23 Zulgida but he also noted in his work, al-Irshad, that
the imam died in Safar. According to the records from reliable sources, the imam passed away in Safar
(see: Bityiikkara, Onemli Tarih, Giin ve Geceler, 20). Majlisi accepts this date as 17 Safar (Muhammad Bagir
ibn Muhammad Taki al-Majlisi (d. 1110/1698), Biharu al-anwar, ed. Hayat, Beirut, Daru Ihya at-Turasi al-
Arabi, 1403/1982, XLIX, 223). Nishaburi accepts this date as 17 Safar (Nishaburi, Takwim al-Shia, p. 67).
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Ma’'mun.® Ali ar-Riza is the only Shiite imam who lived in Iran even for a short
period and passed away there. His presence is extremely important for Iran, both in
the period in which he lived and after his death, due to the extensive literature
developed around his tomb. His grave in Mashhad is the second place (after
Karbala) visited the most by Shiites. Imam Razi and his grave have been both
theologically and strategically important for Iran. This day is also a public holiday
in Iran as it has special importance.

RABIULAWWAL

8 Rabiulawwal 260- “Shahadat al-Imam Hasan al-Askari (p.b.u.h)”.% This is
the day Hasan ibn Ali al-Askari, the eleventh imam of Shiism, died.

9 Rabiulawwal 260- “Ruz al-Nasb al-Imam Mahdi ba Imamat (The Day of
the Imamat for Imam Mahdi )”.5' According to Shiite doctrine, the day the eleventh
imam passed away should be accepted as the day the eleventh imam was
appointed, but the imamah of the new imam is celebrated on the day after the
passing of the eleventh imam so that a celebration is not performed on the day of
mourning. No special interest is shown in the days of imamah for other imams but
this day is particularly valued due to the importance of the twelfth imam in Shiite
doctrine. People are encouraged to wear sweet perfumes, to give alms, to dress
beautifully and to wash their body on this day. The posters hung in many sections
of Kum include phrases such as “Joy, Happiness and Great Holiday of Amiru al-
Muminin Ali Alayhissalam’s Shiite and His Followers”. Shiite literature gives
various names to this day including Iydullahi al-Akbar, Gadir al-Sani, Iyd al-Fitr al-
Dowwom, Ruz al-Farh al-Shia, Iyd al-Ahl al-Bayt a.s, Ruz al-Kabuli-yi A’mal, Ruz
al-Piruzi-yi Mazlum, Ruz al-Dusti-yi Muminin, Ruz al-Parhiz az Kabair, Ruz al-
Nabudi-yi Dalalat and Gomrahi, and Ruz al-Shukrgozari.

12 Rabiulawwal - “Waladat al-Paygambar (p.b.u.h.)”. The followers of
Imamiyya relate this day as being accepted as the birthday of the Prophet. The
Prophet’s birthday is celebrated over two days in Iran. One of them is 12
Rabiulawwal, in accordance with the narrative of Ahl al-Sunnah, while the other is
17 Rabiulawwal, the date accepted by most Shiites. However, birthday celebrations

4 For more details about the poisoning of Ali ar-Riza, see: Metin Bozan, “Ali er-Riza’min Veliahtlig1
Meselesi (imamiyye’nin imamet Nazariyesine Teori-Pratik Acisindan Elestirel Bir Yaklasim)”, Dini
Aragtirmalar 2004, VII, 159-171.

50 Sheikh Mufid gives this day as 4 Rabiulawwal in his calendar. However, in his book, al-Irshad, he also
records this date as 8 Rabiulawwal, which is also supported by Qulaini (Biiyiikkara, Onemli Tarih, Giin ve
Geceler, p. 33). Sheikh Bahai accepts this day as being 1 Rabiulawwal (Biiyiikkara, Onemli Tarih, Giin ve
Geceler, p. 54). According to Sheikh Tusi, it is Rabiulawwal 1 (Sheik Tusi, Misbahu al-mutahajjid, 2: 791;
Sheikh Abbas Kummi, Mafatihu al-jinan, p. 511).

51 It is observed that the earliest information about this day’s reparation, albeit briefly, is given in Ibn
Tavis. Ibn Tawus, al-Ikbalu al-am’al, 3: 114; Sheikh Abbas Kummi stresses that this day is a great holiday
for Shiites (Abbas Kummi, Mafatihu al-jinan, p. 511).

52 Nishaburi, Takwim al-Shia, p. 101.
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begin on 12 Rabiulawwal and last for a week as Qulaini,an important Shiite scholar,
accepts this date. The period between 12 and 17 Rabiulawwal is known especially
as “Unity Week” stressing the concepts of brotherhood and solidarity around the
brotherhood of Shiism and Sunnism. Cities are beautifully decorated and this week
is celebrated like a festival. Although conferences with participating Sunni scholars
are conducted in every city, in recent years there have been important protests
regarding the fact that these conferences have become a showpiece.

17 Rabiulawwal - “Waladat al-Paygambar (p.b.u.h.)”. According to the
ideology of Shiite people, this is accepted as the birthday of the Prophet.> This is
also the birthday of Fa'far ibn Muhammad as-Sadiq, the sixth imam of Shiism,
which is Hijri 83.* It is a public holiday.

RABIASSANI

8 Rabiassani 232- “Waladat al-Imam Hasan al-Askari (p.b.u.h)”.% This is the
birthday of Hasan ibn Ali al-Askari, the eleventh imam of Imamiyya.

10 Rabiassani 201- “Shahadat al-Hazrat al-Fatima al-Ma’suma (p.b.u.h.)”.
This is the name given to the memorials conducted to remember the day Fatima,
the daughter of Musa al-Kazim and the sister of Ali ar-Riza, passed away near Kum
during her journey to Khorasan. The entire city of Kum turns black on this day.
Various ceremonies are conducted around the grave of Fatima as this day has
particular importance in Iran and Kum.

JAMAZIALAWWAL

5 Jamazialawwal 5- “Waladat al Zaynap (p.b.u.h.)”. The followers of
Imamiyya relate this day to Zaynap.% Zaynap is an important female figure in
Shiite mourning literature and among present day Shiite people. She is among the
people mentioned after the imams. She is accepted as having an esteemed profile
with stories that her name was directly given by God through a revelation, and that
her name was written on lawh al-mahfooz, and that she bore traces of
characteristics of Hatijah and Fatimah.” The words she said in the palace of Yazid

53 Biiyiikkara, Onemli Tarih, Giin ve Geceler, p- 34, 56; Sheikh Tusi, Misbahu al-mutahajjid, 11, 791; Ibn
Tawus, al-Ikbalu al-am’al, 111, 119; Maijlisi, Zadu al-maad, p. 260; Sheikh Abbas Kummi, Mafatihu al-jinan, p.
511.

54 Sheikh Abbas Kummi, Muntaha al-am’al, 2: 191.

% Jt is on 10 Rabiulahir according to Sheikh Mufid. (Biiyiikkara, Onemli Tarih, Giin ve Geceler, p- 35;
Nishaburi, Takwim al-Shia, p. 131. Also according to Sheikh Tusi, it is on 10 Rabiulahir. Sheikh Tusi,
Misbahu al-mutahajjiid, 11, 792; Sheikh Abbas Kummi, Mafatihu al-jinan, p. 512.

% He is one of Ali’s four sons being the daughter of Ali from Fatimah. She is also known as Ummu al-
Masaib and Ummu an-Nawaib. al-Umari, al-Majdi, p. 199; Ibn Funduk, Lubabu al-ansab, 1, 337.

57 Nishaburi, Takwim al-Shia, p. 148.
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in Damascus following the Karbala incident are considered examples of courage
Moreover, it has been emphasized that women should follow her as an example.

13 Jamazialawwal 11- “Shahadat al-Fatima Zahra (p.b.u.h.)”.58 The followers
of Imamiyya relate this day to Fatima who was believed to have died as a martyr.
There two narratives, one indicating that this incident took place 75 days after the
passing of the Prophet while the other suggesting that the date was 95 days after his
passing. Both days are accepted. However, Iranian people accept the date as 3
Jamaziassani.

JAMAZIASSANI

3 Jamaziassani 11- “Shahadat al-Fatima Zahra (p.b.u.h.)”. This is the day
Fatima, remembered as “Sayyidatu an-Nisa” by Shiites, passed away.® It is a public
holiday. The passing of Fatima, an important figure for Shiite, is among the most
spectacular of the ceremonies following Ashura in Iran. The followers of Imamiyya
relate to this day and the manner in which Fatima passed away has been a
controversial issue between Shiite and Sunni groups for centuries. For the purpose
of keeping people in a state of continual mourning the period of 20 days after 13
Jamaziulawwa is known as “Ayyam al-Fatimiyyah”. Memorial programs led by the
religious leaders of Iran are performed for 20 days. Normally, the term “Daha” is
used to refer to a 10-day period, a special “Daha” is accepted for this event and a
total of 20 days of mourning ceremony is held. One of these periods between 10 and
20 Jamaziulawwal is known as “Daha al-Fatimiyya-yi Awwal” while the other
between 1 ad 10 Jamaziassani is known as “Daha al-Fatimiyya-yi Dowwom”.¢! In
each of these periods, different memorials where the mourning reaches intense
levels are conducted over three days.

13 Jamaziassani - “Ruz al-Tarim al-Madaran wa Hamsaran al-Shuhada (Day
for Exalting Mothers and the Spouses of Martyrs)”. The followers of Imamiyya
relate to this day as the day the mother of Abu al-Fazl died which has been turned
into a special day in Iran. As noted above, the importance of Abu al-Fazl for Shiites
played a role in the commemoration of such a day. However, such a day is not
mentioned in sources from early periods.¢2

5 The date is 11 Jamazialahir in Sheikh Mufid’s calendar. In Biiyiikkara, Onemli Tarih, Giin ve Geceler, 36;
Majlisi mentions the concept of the mourning ceremony held on this day and advises people to curse
Fatima and her enemies, particularly Abu Baqr and Umar. Majlisi, Zadu al-maad, 281; For different
narratives on the passing of Fatima, see: Nishaburi, Takwim al-Shia, p. 164-165.

% Nishaburi, Takwim al-Shia, p. 135.

¢ Sheikh Tusi, Misbahu al-mutahajjid, 11, 793.

61 http://www.beytoote.com/art/decorum/start3-decade2-fatemiyeh.html (Date accessed: 28 September
2017)

©2 Sheikh Tusi, Misbahu al-mutahajjid, 11, 793-795.
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Jamaziassani - “Waladat al-Hazrat al-Zahra (p.b.u.h.)”,$ “Ruz al-Zan
(Female’s Day)”. The followers of Imamiyya relate to this day as the birthday of
Fatima and it is celebrated as “Women’s Day” in Iran.* It is a public holiday. As a
reflection of Women’s Day celebrated in western countries, Women’s Day in Iran
was celebrated on 25 Azar (December 16), the birthday of Faridah Kutbi from the
dynasty of the Shah, in Iran, but later Women’s Day was celebrated on Fatima’s
birthday.®> Her birthday has been recognized by influential preachers who refer to
hundreds of miracles performed on that night. People are encouraged to buy gifts
for their spouses, children and their mothers. The celebration of such a modern day
in relation to Fatima can be regarded as evidence of attempts by Shiism to update
itself.

Jamaziussani 1320/1941- This is the birthday of Ayatallah Humaini, the
leader of the Iranian revolution. This day is normally celebrated in accordance with
the Hijri-Shamsi calendar but it has also been included in the Hijri-Qamari calendar
as the leader of revolution had religious characteristics.

RAJAB

1 Rajab 57- “Waladat al-Imam Muhammad al-Bagqir (p.b.u.h)”% This is the
birthday of Muhammad al-Bagir, the fifth imam of Shiism.

3 Rajab 254- “Shahadat al-Ali al-Hadi (p.b.u.h)”¢” This is the day Ali al-Hadji,
the tenth Shiite imam, passed away.

10 Rajab 195- “Waladat al-Imam Muhammad al-Jawad (p.b.u.h)”. This is the
birthday of Muhammad ibn Ali al-Jawad, the ninth Shiite imam.

13 Rajab- “Waladat al-Amiru al-Muminin (p.b.u.h)”. Ali ibn Abi Talib was
born on this day.® It is a public holiday in Iran. As a result of efforts to give a
particular name to this day, this day has become known as “Ruz al-Mard
(Men’s/Father’s Day)” and children and women are encouraged to buy gifts for
their fathers and husbands. In addition, it is clear that such a day is mirrored in
sectarian practices, and is accepted in many modern countries.

63 Sheikh Tusi, Misbahu al-mutahajjid, 11, 793; Ion Tawus, al-Ikbalu al-am’al, 111, 162; Maijlisi, Zadu al-maad, p.
281.

64 Sheikh Abbas Kummi, Muntaha al-a ‘mal, 1, 213.

6 https://mamasite.ir/fa/news/304374/1395-4a33 J5- 35 -0 3 5= st )5, < »Ye(Date accessed: 9 September 2017).
6 Sheikh Mufid accepts the same day in his calendar (Biiyiikkara, Onemli Tarih, Giin ve Geceler, p- 37;
Nishaburi, Takwim al-Shia, p. 185).

67 Sheikh Mufid accepts the same day in his calendar (Biiyiikkara, Onemli Tarih, Giin ve Geceler, p- 37;
Nishaburi, Takwim al-Shia, p. 186-187).

¢ Sheikh Mufid accepts the same date as the birthday of Muhammad ibn Ali as 15 Ramadan in the same
year (Biyiikkara, Onemli Tarih, Giin ve Geceler, p. 18; Sheikh Abbas Kummi, Mafatihu al-jinan, p. 260;
Nisaburi, Takvim-i Sia, p. 189).

¢ Sheikh Bahai accepts this date but it is 23 Rajab for Sheikh Mufid (Biiyiikkara, Onemli Tarih, Giin ve
Geceler, p. 64; Maijlisi, Zadu al-maad, p. 24; Nishaburi, Takwim al-Shia, p. 195-206).
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13-14-15 Rajab - “Ayyam al-Itikaf” (Days of Itikaf). These are among the
important days for Iranian society. Religious people go to the mosques for fasting
and prayer and they even sleep there. Special efforts are made by government and
non-government organizations and mosques receive donations for the appropriate
equipment. Many people go to mosques during these days in the city of Kum,
which is known for its religious identity.

15 Rajab 62 - “Wafat al-Hazrat al-Zaynap (p.b.u.h.)”.”t The followers of
Imamiyya relate to this day as the day that Zaynap passed away. Her outstanding
character is remembered on the day she died, as on her birthday, and her
exemplary character in this regard is emphasized for women.

25 Rajab 183- “Shahadat al-Imam Musa Kazim (p.b.u.h)”.”2 This day is
celebrated as the birthday of Musa ibn Ja'far el-Kazim who died in the prison of
Abbasid caliph Harun Rashid. As a result of the importance that Shiism gives to
historical events, people are reminded of the torments of Ahl al-Bayt, and people’s
minds are kept alive by remembering these historical events. Personified by Harun
Rashid, all the historical characters who have harmed Shiites are identified with the
people who are living today and who are the enemies of Iran..”?

27 Rajab - “Iyd al-Mab‘as” (Prophecy Day).” The followers of Imamiyya
relate to this day as the day the Prophet began to serve as the Prophet. It is a public
holiday in Iran. Despite being a public holiday, not many activities are performed
and it is celebrated less spectacularly than other holidays. It is clear that the Shiite
traditions of the present time have been employed over a long period of time.
Accordingly, Sheikh Tusi accepts 27 Rajab as “Laylatu al-Mab’as” and states that
performing a 12-rakat prayer, performing ablutions and fasting are encouraged on
this day.” According to the narrative of Ibn Battuta, on the night of the 27th in the
month of Rajab which is called “Mahya Night”, approximately 30 or 40 disabled
people from Iraq, Khorasan, Faris and Anatolia are brought to the Shiites in Najaf
where Ali’s grave is located and are laid on the grave of Ali, and people then wait
for them to be healed. Those who bring these disabled people watch Rawda (Ali’s

70 Sheikh Tusi states that performing a 12-rakat prayer on 15 Rajab is preferred (Sheikh Tusi, Misbahu al-
mutahajjid, 1I, 806). The emphasis on the importance of these days was first put forward by Majlisi
(Majlisi, Zadu'l-mead, p. 24-25; Sheikh Abbas Kumm, Mafatihu al-jinan, p. 260-261).

71 Nishaburi, Takwim al-Shia, p. 207.

72 Sheikh Mufid accepts the same day in his calendar (Biiyiikkara, Onemli Tarih, Giin ve Geceler, p- 38;
Maijlisi, Zadu al-maad, p. 34; Sheikh Abbas Kumm, Mafatihu al-jinan, p. 270; Nishaburi, Takwim al-Shia, p.
216).

73 For example, in a radio program broadcast in 2013, Harun Resid's atrocities were compared with US
President Obama's actions.

74 Sheikh Mufid accepts the same day in his calendar (Biiyiikkara, Onemli Tarih, Giin ve Geceler, p- 39). Ibn
Tawus reflects it as Rajab 25 (Ibn Tawus, al-Ikbalu al-am’al, 111, 262; Maijlisi, Zadu al-maad, p. 35; Sheikh
Abbas Kumm, Mafatihu al-jinan, p. 270-275; Nishaburi, Takwim al-Shia, p. 221-223).

75 Sheikh Tusi, Misbahu al-mutahajjid, 11, 813-817. Similarly, Ibn Tawus mentions many special nafila
prayers (Ibn Tawus, al-Ikbalu al-am’al, 111, 264-276).
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grave), perform prayers, and speak of God.”® The same day is also celebrated as
Miraj night.

SHABAN

3 Shaban 4- “Waladat al-Imam Hussein (p.b.u.h)”.”7 The followers of
Imamiyya relate to this day as the day that Hussein was born. This day is also
known as “Ruz al-Pasdar” (Guardian’s Day).”® His birth and life are mentioned
with miracles.

4 Shaban 26- “Waladat al-Abbas”. The followers of Imamiyya relate to this
day as the day that Abu al-Fazl Abbas, Ali’s son, was born, according to their
beliefs. This day is celebrated as “Ruh al-Janbaz” meaning “Veteran’s Day” in Iran
in memory of Abu al-Fazl. Abu al-Fazl has a particular place in Shiism. His titles
include “Kamaer al-Munir al-Bani Hashim” (Shining moon of Hashimis) or “Babu
al-Hawaij””°. He is a person who is upheld as an example of bravery and strength in
all areas along with hundreds of mythical events and myths with which he is
associated. His actual and legendary personality are often confused. He has
influenced the daily lives of Iranian people to such a degree that they say “Ya Abu
al-Fazl” when they are about to do something requiring strength. He is regarded as
some sort of extraordinary hero. The fact that he was the person carrying the flag of
Hussein in the Karbala incident makes him one of the most important figures on
the days of mourning. The fight he put up in Karbala Square is narrated with
emotion and enthusiasm and makes listeners imagine that day more profoundly.
He lost both his hands but God gave him wings to fly with the angels in paradise.
His place among the martyrs is momentous in Shiism. &

5 Shaban 38- “Waladat al-Imam Zaynalabidin (p.b.u.h)”.8* The followers of
Imamiyya relate to this day celebrated as the birthday of Ali ibn Hussein Zaina al-
Abidin, son of Hussein and accepted as the fourth imam of Shiism.

76 Abu Abdallah Muhammad Ibn Battuta Tanji, Ibn Battuta Seyahatnamesi 1, trans. A.Sait Aykut, Istanbul,
Yap1 Kredi Yay., 2004, p. 252.

77 Bityiikkara, Onemli Tarih, Giin ve Geceler, p- 39; Sheikh Tusi, Misbahu al-mutahajjid, 11, 826; Ibn Tawus,
al-Ikbalu al-am’al, 111, 303; Majlisi, Zadu al-maad, p. 51; Sheikh Abbas Kumm, Mafatihu al-jinan, p. 292;
Nishaburi, Takwim al-Shia, p. 233.

78 http://www.hawzah.net/fa/Magazine/View/3872/6270/68414/ )5~ JJxly(Date Accessed: 17 November
2017)

7 Use of this title, meaning the door where needs are met, for an innocent person indicates how
important Abu al-Fazl is for Iranian culture. Remembering Abu al-Fazl by this name is more common
among Azerbaijani Turks.

80 Nishaburi, Takwim al-Shia, p. 238.

81 Sheikh Mufid accepts 15 Jamaziulawwal as the date Sheikh Bahai also accepts this date (Biiyiikkara,
Onemli Tarih, Giin ve Geceler, p- 66). Sheikh Tusi and Ibn Tawus accept this date as 15 Jamaziulawwal
and state that fasting on this day is encouraged. (Sheikh Tusi, Misbahu al-mutahajjid, 11, 792; Ibn Tawus,
al-Ikbalu al-am’al, 111, 156).
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11 Shaban 33 - “Waladat al-Hazrat al-Ali Akbar (p.b.u.h.)”. The followers of
Imamiyya relate to this day celebrated as the birthday of Ali, son of Hussein. It is
told that he is the person who most resembles the Prophet.?? At the same time, in
recent years, a special designation as”Ruz al-Jawan” (Youth Day) has been
encountered.®?

15 Shaban 255- “Nim al-Shaban (Middle of Shaban)”. This is the birthday of
Muhammad al-Mahdi, accepted as the twelfth Shiite imam, who is believed to be in
another dimension. This is the day in Iran with the most spectacular celebrations
after Gadir al-Khumm. Moreover, spectacular events are performed in Jamgaran
Masjit in Kum which is believed to have been constructed upon the order of Mahdi.
This day is also a public holiday. Various stories are told, stating that his birthday is
a blessing for people. The volume of zamzam water increased and became visible
when he was born, according to belief.3* Thanks to his birth, many people are
destined to be saved from the fires of hell, and therefore, this night is known as
“Laylat al-Bara’at”.85 This night is celebrated on the same date in Sunni traditions
and has now gained a Shiite form and been celebrated in this way.

RAMADANS®

Ramadan 10, 3 years before Hijra - “Wafat al-Hazrat al-Hatijah (p.b.u.h.)”.
The followers of Imamiyya relate to this day as the day Hatijah passed away. The
followers of Imamiyya relate this day to Fatima, although Hatijah has a more
important position for Imamiyya Shiites compared to the other wives of the
Prophet.¥”

82 Nishaburi, Takwim al-Shia, p. 240-241.

8 http://setare.com/fa/news/11090/ s -0} sa-42-s 35 -l (Date accessed: 17 November 2017)

8¢ For more details about the miracles which occurred during his birth, see: Abu Ja’far Muhammad ibn
al-Hasan Sheikh Tusi (d. 460/1067), al-Gayba li al-hujja, Kum, Daru al-Maarifi al-Islami, 1411/1990, p. 229-
252.

8 Nishaburi, Takwim al-Shia, p. 241; Sheikh Tusi orders practice, prayers and fasting to commemorate
this day, which also matches the views propounded in Sunni ideology, and he briefly mentions the
birthday of Mahdi. This is also accepted by Shiite people as the means of salvation from all sins, which is
also accepted by all Muslims. They also briefly remember Imam Mahdi. They have neglected the other
meanings of this day highlighting Mahdi and have interpreted the other narratives in parallel with
perceptions regarding Mahdi (see: Sheikh Tusi, Misbahu al-mutahajjid, 11, 829-844). The same approach
was taken by Ibn Tawus (Ibn Tawus, al-Ikbalu al-am’al, 111, 312-355). The first strong emphasis relating 15
Shaban to Mahdi was put forward by Majlisi and continued with Mafatihu al-jinan, which is one of the
most widely read books today (Meclisi, Zadu'l-mead, p. 55-56; Sheikh Abbas Kummi, Mafatihu al-jinan, p.
295).

86 Sheikh Tusi spares a particular place for prayer, fasting, performance of nafila prayers, Itikaf activities
and prayers to be made on this day but he does not mention any other day as having particular
importance (Sheikh Tusi, Misbahu al-mutahajjid, 11, 539-648).

87 This date is mentioned in the calendar of Sheikh Mufid. Ibn Saad also accepts this date (Biiyiikkara,
Onemli Tarih, Giin ve Geceler, 17, footnote no. 7).
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15 Ramadan 3- “Waladat al-Imam Hasan al-Mujtaba (p.b.u.h)”. This day is
celebrated as the birthday of Hasan, the second imam of the Shiites.s8 It is known as
“Ruz al-TIkram” (Offering/Respect Day).8

Ramadan 17 - “Mi'raj al-Peygambar”. The followers of Imamiyya relate this
day to the time when the Prophet is believed to have ascended to the sky.
According to Shiite ideology, the Prophet ascended while he was physically
awake. Meetings mentioned by the Sunnis and performed by various Prophets
during the Miraj night were originally referred to in Shiite traditions.®

19 Ramadan 40- “Ruz al-Zarbat (Day of Strike)” This is the day when Ali was
believed to have received the fatal blow of the sword."!

Ramadan 18-20-22 — The nights of these days are accepted as the Nights of
the Decree. They are also known as “Shab al-Ihya” (Nights of Recovery).”

21 Ramadan 40- “Shahadat al-Imam Ali (p.b.uh)”. The followers of
Imamiyya relate this day to the day that Ali died as a martyr. It is a public
holiday.”

Last Friday of Ramadan - “Ruz al-Jihani-yi Quds” (World Jerusalem Day).
The Palestinian problem, which is considered a religious cause by all Muslims, is
accepted with the same enthusiasm by the Iranian people.. The political tension
between Israel and Iran is kept alive to this day. Collective demonstrations are
being conducted to support Palestine and to curse Israel. The center of these
demonstrations is Tehran. A long march is undertaken with the participation of the
Friday imams and government authorities, enabling people to participate, too.

SHAWWAL

1 Shawwal - “Iyd al-Said al-Fitr”. Eid ul-Fitr. In contrast to Turkey, Eid ul-
Fitr is accepted as lasting two days. It is a public holiday.** Eating a small portion of
soil of Hussein’s grave before the Eid prayer is accepted and encouraged.®

8 Nishaburi, Takwim al-Shia, p. 276.

8 http://www ettelaat.com/etiran/?p=131258 (Date Accessed: 17 November 2017)

9 Nishaburi, Takwim al-Shia, p. 278-79.

91 Sheikh Mufid accepts the same date. Ibn Saad and Tabari also accept this date (see: Biiyiikkara, Onemli
Tarih, Giin ve Geceler, p. 18; Nishaburi, Takwim al-Shia, p. 286).

92 Sheikh Mufid states that 23 Ramadan is believed to be the Night of the Decree (Biiyiikkara, Onemli
Tarih, Giin ve Geceler, p. 19; Maijlisi, Zadu al-maad, p. 122-128; Sheikh Abbas Kummi, Mafatihu al-jinan, p.
398).

9 The same date is accepted in the calendars of Sheikh Mufid and Sheik Bahai. Qulaini mentions it as 9
Ramadan. Tabari mentions Rabiulahir along with 17 and 19 Ramadan (Biiyiikkara, Onemli Tarih, Giin ve
Geceler, p. 19, 69).

% Sheikh Mufid states that this day is important also because Amr ibn As perished on this day
(Biiyiikkara, Onemli Tarih, Giin ve Geceler, p. 19).

% Nishaburi, Takwim al-Shia, p. 301.
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25 Shawwal 148- “Shahadat al-Imam Ja'far Sadik (p.b.u.h)”.% It is a public
holiday. The followers of Imamiyya relate to this day as the day of acceptance of the
death of Ca’fer-i Sadik compared to other imams as an official holiday in addition
to the fact that Ali is related to the value attributed to him in the development of
Shiite ideology.

ZULQIDA

1 Zulqgida 173- “Waladat al-Masuma (p.b.u.h.)”. This day is accepted as the
birthday of Fatima Ma’suma, the daughter of Musa al-Kazim. It is celebrated as
“Ruz al-Dohtar (Daughter’s Day).” The city of Kum hosts spectacular events on this
day. The streets are normally dominated by black during the other days of the year,
but colorful posters and pennants are displayed on this day.

5 Zulqgida - “Ruz al-Tajlil al-Imamzadagan wa Baka al-Mutabarrika” (Day of
Exalting Imamzadas and Their Shrines). Imamzadas and their shrines, which have
a particular place in the religious and cultural life of Iran, are emphasized on this
day. Imamzadas are regarded as the “soft elements” of battle against the Wahabis,
and efforts are made to increase the reputation of hundreds of Imams’ graves
among people across Iran.””

11 Zulqida 148- “Waladat al-Imam Riza (p.b.u.h)”.*8 This day is celebrated as
the birthday of Ali ar-Riza, the eighth imam of the Shiites.

1-11 Zulgida - “Daha al-Karamat” days. Ten days starting with the birthday
of Fatima Masuma and lasting until the birthday of Ali ar-Riza is known as “Daha
al-Karamat.” The Shrine of Fatima in Kum and that of Ali ar-Riza in Mashad helped
these people become more prominent in terms of Iranian Shiism. Iran has
developed special strategies to consolidate the Shiites around these two key figures,
both within the country and in various parts of the world. These activities are
spread over the ten days known as Daha al-Karamat to honor these people and to
keep Iranian Shiism alive by making people keep the stories and legends alive in
their minds. Moreover, it is noted that Iran has particular importance for all Shiites.

30 Zulgida 220- “Shahadat al-Imam Jawad (p.b.u.h)”. This is the day
Muhammad ibn Ali al-Jawad, the ninth Imam of the Shiites, passed away.*

9% Sheikh Abbas Kummi, Mafatihu al-jinan, p. 433; Nishaburi, Takwim al-Shia, p. 320.

9 http://www.hawzah.net/fa/goharenab/View/43749/di>3 - 0B Jabel- gl aningS i3~ sasdli(Date
accessed: 17 November 2017)

9% Sheikh Abbas Kummi, Mafatihu al-jinan, p. 434; Nishaburi, Takwim al-Shia, p. 329.

9 Sheikh Abbas Kummi, Mafatihu al-jinan, p. 438; Nishaburi, Takwim al-Shia, p. 335.
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ZULHIJTA

1 Zulhijja 2 - This is the date accepted as the wedding anniversary of Ali and
Fatima.'® A series of events under the title of “Family and Marriage Week” have
been undertaken since 2013. Divorce records are not recorded in registers as an
expression of respect. Transactions for those whose divorces have become final are
completed the next day."! This is a notable practice indicating how integrated
Shiism is with the daily life.

6 Zulhijja 1407- “Ruz al-Hunin al-Hajj”. This is the day when pilgrims were
killed by the Suud family. The strange aspect in this regard is that Iranians, who
refer to the recent events based on Shamsi’s calendar, have considered the Hijri
calendar to reflect the religious aspect of the case and so ensure a closer relationship
to the Pilgrimage event. This is a day in which all propaganda tools are used in
criticism of Saudi Arabia, which is one of the countries with which Iran has
problems.

7 Zulhijja 114- “Shahadat al-Imam Muhammad Bagqir (p.b.u.h)”.1% This is the
birthday of Muhammad al-Bawir, the fifth imam of Shiite.

9 Zulhijja 61- “Ruz al-Niyayish”.1% This is the Iranian name for the eve of
Eid al-Adha. People conduct evening prayer activities on this day. The followers of
Imamiyya relate to this day on which the prayers that Hussein recited on the day
of Arefe during the Hajj are read throughout Iran. Along with the Shiite narratives
indicating that visiting Hussein’s grave on the eve is equal to the pilgrimage and
umrah performed 1000 times and 1000 battles fought alongside the Prophet,'** there
are certain narratives stating that one can be forgiven, if not yet already forgiven in
Ramadan, on the condition that one prays under the sun on the eve of Eild al-
Adha.'> However, this narrative is not believed by many people although it is
frequently mentioned. As a matter of fact, it was observed that the people often
prayed in shady places.

100 Sheikh Mufid accepts the same date (Biiyiikkara, Onemli Tarih, Giin ve Geceler, p- 21). Sheikh Tusi
accepts the same date but according to certain narratives, he also accepts 6 Zulhijja. Moreover, he states
that a four-rakat prayer entitled the “Fatima Prayer” with various verses is recommended on this day
(Sheikh Tusi, Misbahu al-mutahajjid, 11, 671; Maijlisi, Zadu al-maad, p. 162) Nishaburi mentions it as 6
Zulhijja. However, 1 Zulhijja is accepted as the date in Iran (Nishaburi, Takwim al-Shia, p. 346-356).
Wihttp://markazi.msy.gov.ir/news/1120672-cnske  -4ali y-sla-aiia-g) 53 jl- Jxi-od) sila-ode -2l html?t=  bs)(Date
accessed: 17 November 2017)

102 Sheikh Abbas Kummi, Mafatihu al-jinan, p. 442; Nishaburi, Takwim al-Shia, p. 357.

103 Neither Sheikh Mufid nor Sheikh Bafai mention the relationship of this day to Hussein. The events
regarding this date and mentioned by Sheikh Mufis included God’s forgiveness toward Adam,
Abraham’s birthday, acceptance of Dawud’s repentance, Isa ibn Mariam’s birthday, and the martyrdom
of the Muslim ibn Akil. (Biiyiikkara, Onemli Tarih, Giin ve Geceler, p- 22).

104 Ja’far ibn Muhammad al-Kummi Ibn Kulawaih (d. 368/978), Kamilu az-ziyarat, ed. Jawda al-Kayyumi
Kum, Nashru al-Fukaha, 1429/2009, p. 169-173.

105 Sheikh Tusi, Misbahu al-mutahajjid, 11, 714-717; Majlisi, Zadu al-maad, p. 170-172.
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The same day is also referred to as “Shadah al-Muslim ibn Akil” The
followers of Imamiyya relate to this day when Muslim ibn Akil, the ambassador
and cousin of Hussein, was killed in Kufa by Umayyad soldiers.!%

Zulhijja 10 - “Iyd a-Said al-Qurban” Eid al-Adha. Two days are spent as
holidays. Eid al-Adha is less spectacular than other holidays in Iran. The
celebrations seen in Turkey are not the case in Iran, and the number of people
sacrificing animals is lower. However, in the last couple of years, the number has
increased.

The period between 10 and 18 Zilhijja is known as “Daha al-Imamat wa
Walayat.” Preaching and messages regarding the concept of imamat, walayat,
Night of the Decree and walayat al-Faqgih are delivered upon the order and under
the surveillance of religious authorities, and people prepare themselves for the
Gadir al-Khumm holiday, keeping the memories alive in their minds.!”

15 Zulhijja 212- “Waladat al-Imam Hadi (p.b.u.h)”. This is the birthday of
Ali an-Hadj, the tenth imam of the Shiites.1%8

18 Zulhijja 10- “Iyd al-Said al-Gadir al-Khumm” (Gadir al-Khumm
holiday).!® This is one of the most spectacular holidays in Iran. It is celebrated as
the greatest holiday of Ali al-Muhammad. It is a public holiday. This is one of the
rare days when the Iranian people, who mourn throughout the year, smile and
laugh. The news that criminals will be forgiven by Ayatullah Ali Hamanai, the
religious leader of Iran, is spread before the holiday, which has become a tradition
over time. Penalties for those who have committed crimes against the government
and who have committed minor crimes are forgiven. For instance, in 2013, 1241
prisoners were pardoned in Iran.

24 Zulhijja 9- “Ruz al-Mubahala” (Mubahala Days)."® This is the
anniversary of the incident where the Prophet and a delegation representing the

106 Nishaburi, Takwim al-Shia, p. 361.

107 http://www.598.ir/fa/news/173632/ Jjxd-an-Caalal- s-cu¥ 5-pasiie- 2i(Date accessed: 28 September 2017)

108 Sheikh Mufis mentions this day as being 27 Zulhijja. However, in Sheikh Mufid’s al-Irshad and in the
calendars of Qulaini and Sheikh Bahai, it is stated to be 15 Zulhijja (Biiyiikkara, Onemli Tarih, Giin ve
Geceler, p. 28, 76).

109 This is one of the dates is agreed between the sources. Furthermore, Sheikh Mufid accepts this day as
the day Uthman was killed and Ali was obeyed. Biiyiikkara, Omnemli Tarih, Giin ve Geceler, 25; Ibn Tawus
recommends the performance of a 12-rakat prayer on this day (Ibn Tawus, al-Ikbalu al-am’al, 11, 237;
Sheikh Abbas Kummi, Mafatihu al-jinan, p. 482).

110 Sheikh Mufid accepts the same date. Biiyiikkara, Onemli Tarih, Giin ve Geceler, 27; Sheikh Tusi accepts
both 24 and 25 Zulhijja. Shaykh Ttisi's mention of such an event and the special prayer text that has
developed around many political events are important examples indicating how intertwined religion
and politics are in Shiite tradition. The tradition that he initiated continued after him (Sheikh Tusi,
Misbahu al-mutahajjid, 11, 759-760; Ibn Tawus, al-Ikbalu al-am’al, 11, 354-368; Majlisi, Zadu al-maad, p. 218-
227; Sheikh Abbas Kummi, Mafatihu al-jinan, p. 496; Nishaburi, Takwim al-Shia, p. 388).
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Najran Christians cursed each other in Madinah.""! This incident is regarded as
evidence of the Imamah of the sequence of the Prophet’s practices and benevolent
acts in the discussions as to who constituted the Ahl al-Bayt. Therefore, Iranian
people pay particular importance to this day,'? and it has been emphasized that
this incident is particularly important in regard to the belief that Shiite ideology is
approved by the Quran and has consequently become dominant. Shiite preachers
say sardonically that Sunnis have nothing to say against this and that this verse
should be stressed in any mutual discussions.

Conclusion

All religions and religious movements throughout history have had rituals to
strengthen the unity and solidarity of their followers and to bring them together
around common feelings and thoughts. Commitment to the religions or sects are
consolidated through these rituals and in this way the purpose of transferring the
relevant experiences to the next generations is pursued through the progress of
history. The more a religion or religious system influences a person or society, the
more it becomes possible for this religion or system to be adopted and maintained
by the following generations. It is a fact that religions or religious systems rely on
an emphasis on the “sacred times” in this regard. Certain days or nights have been
regarded as sacred by certain religions, and followers of these have aimed to
consolidate their commitment by placing more value on their religious rituals. Both
the Quran and the Prophet continuously stressed the importance of sacred times,
such as, Ramadan, Eid al-Adha and Night of the Decree.

The emphasis on sacred times is observed the most in the Imamiyya branch
of the Shiites. Shiites separate many periods from other days in a year and have
managed to maintain sectarian practices for centuries. Sects and rituals are
constantly updated during these historical periods through certain practices and
have survived until the present time. Accordingly, the existence of Shiism today

111 When the Prophet invited a delegation of Najran Christians to Islam, they claimed they had been
Muslim long ago, and that Jesus must have been God as it was indicated in the Quran that he was also
born without a father. Accordingly, the Prophet called them to come together to pray to God asking that
He curse whoever was the liar and slanderer. The followers of Imamiyya relate to this day as the day
that they went to the place of the Najran Christians with Ali ibn Abi Talib, Hasan, Hussein and Fatima to
curse one another. However, they refused to accept the payment of jizya (capitation). Verse 61 of Surah
Ali ‘Imran, also known as the Mubahala verse, was revealed upon this incident. Shiite sources attributed
different importance to this incident due to the importance of the people the Prophet took with him
According to this, it would seem that the Prophet took Hasan and Hussein having regard to the use of
the divine phrase “abnaana (our children)”, Fatima having regard to the phrase “nisaana (our women)”
and Ali having regard to the phrase “anfasana (ourselves)”. For more details, see: Mustafa Fayda,
“Miibahele”, Tiirkiye Diyanet Vakfi Islam Ansiklopedisi, TDV Yayinlari, Istanbul, 2006, XXXI, 425;
Biiytikkara, Onemli Tarih, Giin ve Geceler, p. 27, footnote no. 50).

112 Jbn Tawus recommends that one should begin this day with ablutions and fasting, wear pleasant
clothes during this day, and visit the grave of a Saint, if possible (Ibn Tawus, al-Ikbalu al-am’al, 11, 354).
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arises from its history of its effective use of channels of penetration into society.
This study indicates the most important aspect of Shiism that distinguishes it from
other sects is its efforts to maintain its vitality by emphasizing the imagination of
the individual and society.

It is possible to observe the importance given to the holy days and nights by
the Shiite tradition in the intense prayer literature created since the first centuries.
Certain works in this literature indicate that the early-period writers were more
concordant with Muslims in regard to the sacred days and nights, and these works
emphasize the prayer-related aspects of the sacred months, such as, Rajab, Shaban,
Ramadan and Muharram. These early-period authors mention many days and
nights and point out the importance of nafila practices at these sacred times, such
as, the performance of prayers, fasting and the giving alms. The works of authors,
such as, Sheikh Tusi and Ibn Tawus, who created works on the sacred days and
nights, and the religious practices performed at these times, indicate that these
authors have emphasized the alliances that the majority have agreed upon.

It is clear that the perception of the sacred times for Shiites have changed
during the course of history. Shiites have differed from other sects only in regard to
the emphasis placed on the days of Gadir al-Khumm, Ashura and Mubahala in
earlier times but the number of sacred days and nights increased for Shiites due to
control by the government. For instance, there are many differences between the
calendar of Sheikh Mufis and Sheikh Bahai, an important Safawid Figure, who
lived in the period of formation for Shiite. Moreover, as the celebration of sectarian
ancestors, such as Ali and Fatima, adapted to modern times with names such as
Mother’s Day, Father’s Day, Respect Day etc., Shiism began to renew itself and
adopt new forms. In addition, efforts have been made to venerate the anniversary
of Humeini’s death more by adopting titles for the day, such as Ruz al-Hunin al-
Hajj, Daha al-Imamat and Walayat. Accordingly, there are virtually no days which
are valued in Iran other than religious or national ones. Each day has been
denominated with a different name and efforts have been made to increase their
influence. This evidence is notable as it demonstrates how the sects have managed
to renew themselves and how they have influenced society through that renewal.

One of the important issues in the commemoration of Shiite days and nights
is the special emphasis on female figures. The followers of Imamiyya relate Fatima,
Fatima Ma’suma, Zaynap bint Ali, Ruqayya bint Hussein, and Ummu al-Banin to
this day, and the importance of women in terms of sectarian values are emphasized
and they honor them as the emotional messengers of the sect. It is understood that
the desired purpose has been achieved as women are now undertaking special
tasks and active participation.

The particular importance on the birth and death anniversaries of Ali ar-Riza
and her sister Fatima, who are important in Iran, is believed to have arisen from the
efforts to elevate the status of Shiites to other central positions in other countries
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and to strengthen the consciousness in Iran. In addition, new days such as Ruz al-
Hunin al-Hajj have been created and there have been attempts to divert Iran’s
disputes with other countries that are problematic for Iran in the field of religion.
Thus, it is easier to understand how religion and politics are intertwined in Iranian
society.

Another interesting point here is the greater importance attributed to the
death anniversaries of imams and sectarian ancestors compared to their birthdays,
which has been related to efforts to consolidate the mourning-related aspects of the
sect, which was notably also the case with the Safawids. After receiving
government support of the Safawids, sacred days and nights have increased in
Shiism, and ceremonial activities which have increased social integrity have been
highlighted more. This tradition, initiated by the Safawids, has been maintained,
and the ceremonial and emotional aspects of these days and nights have been
highlighted more. Moreover, the duration of certain commemorations have been
increased to one or two weeks. Contrary to the importance, attributed in Sunni
tradition, to birthdays, such as Mawlid day, Shiism values death anniversaries
more and aims to ensure that the atmosphere of mourning continues throughout
the year, which justifies the practice of perceiving Shiism as a mourning sect by its
followers and by other sects.

REFERENCES

e Amuli, Muhammad ibn Hasan Sheikh Hurr (d. 1104/1692). Vasailu ash-Shia.
ed. Muassasatu Ali al-Bayt Alayhissalam, Kum 1409/1988.

e Bozan, Metin. “Sii-Imami Kaynaklarda Kerbela'nin Menkabevi Anlatimi1”,
Cesitli Yonleriyle Kerbela (Tarih Bilimleri 1), Sivas 2010, 477-492.

¢ Bozan, Metin. “Ali er-Riza’'min Veliahtlig1 Meselesi (hnamiyye’nin Imamet
Nazariyesine Teori-Pratik Agisindan Elestirel Bir Yaklasim)”, Dini Arastirmalar 7,
issue: 19, 2004, 159-171.

e al-Buhari, Abu Nasr Sahl ibn Abdallah (d. 4./10th century), Sirru as-Silsilati
al-Alawiyya fi Ansabi as-Sadati al-Alawiyya, ed. Sayyid Mahdi Rajai, Kum 1389/2011.

« Biiyiikkara, Mehmet Ali, Imamiyye Siasi'na Gére Onemli Tarih, Giin ve Geceler
(Seyh Miifid ve Seyh Bahai'nin Takvimleri), Canakkale 1999.

e Bityiikkara, Mehmet Ali, “Kerbela’dan Inkilaba: Imami-Sii Sehadet
Diistincesi ve Problemleri”, Ankara Universitesi flahiyat Fakiiltesi Dergisi, XLIII, issue:
2,2002, 211-247.

e Biiyiikkara, Mehmet Ali, “Cagdas Sia Diistincesinde Kerbela’nin Problemli
Mirast: imam Hiiseyin Kazanmak igin mi Yoksa Canini Feda igin mi Ayakland1?”,
Cesitli Yonleriyle Kerbela (Tarih Bilimleri I), Sivas 2010, 383-408.



Sacred Days and Nights in Contemporary Iranian Shiism

e Ca'feriyan, Resul, “Sia’”da Dua Edebiyat1”, trans. Habip Demir, Igdir
Universitesi iluhiyut Fakiiltesi Dergisi, issue: 6, October 2015, 209-237.

e Eliade, Mircea, Kutsal ve Dindigi, trans. Mehmet Ali Kilicbay, Gece
Yayinlari, Ankara, 1991.

e Fayda, Mustafa, “Miibahele”, Tiirkiye Diyanet Vakfi Islam Ansiklopedisi, TDV
Yayinlari, XXX]I, Istanbul 2006.

e Giiner, Ahmet, “Biiveyhiler Déneminde Bagdat'ta Kerbela/Asure, Gadir
Humm ve Benzeri $ii Uygulamalar1”, Cesitli Yonleriyle Kerbela (Tarih Bilimleri I),
Sivas 2010, 325-340.

e Giiner, Ahmet. “Biiveyhiler Donemi ve Cok Seslilik”, Dokuz Eyliil
Universitesi iluhiyat Fakiiltesi Dergisi, XII, 1999, 47-72.

e Ibn Battuta, Ebu Abdullah Muhammed Tanci, [bn Battuta Seyahatnamesi 1.,
trans. A. Sait Aykut, Yap1 Kredi Yayinlari, Istanbul 2004.

¢ [bn Funduk, Abu al-Hasan Ali ibn Abi al-Qasim ibn Zaid (d. 565/1169),
Lubabu al-ansab wa al-alkab wa al-a’kab, ed. Sayyid Mahdi ar-Rajai, Maktabatu
Ayatullah Mar’ashi Najafi, Kum 1385/2007.

e Ibn Kulawayh, Ja’far ibn Muhammad al-Kummi (d. 368/978), Kamilu az-
ziyarat, ed. Jawad al-Kayyumi, Nashru al-Fukaha, Kum 1429/2009.

e Ibn Tawus, Ali ibn Musa (d. 664/1266), al-Ikbalu bi al-a’mali al-hasana fima
ya'malu marratan fi as-sana, ed. Jawad Kayyumi Isfahani, Maktabu al-A'lami al-
Islami, Kum 1414/1993.

e al-Irbili, Ali ibn Isa ibn Abi al-Fath (d. 693/1293), Kashfu al-gumma fi ma’rifati
al-aimma, Daru al-Adwa, Beirut 1405/1985.

e al-Isfahani, Ali ibn al-Husein Abu al Faraj (d. 356/966), Makatilu at-talibiyyin,
Daru al-Murtaza, Beirut 1430/2009.

e Kandemir, M. Yasgar, “Jabir ibn Abdallah”, Tiirkiye Diyanet Vakfi Islam
Ansiklopedisi, TDV Yayinlari, VI, 530-532, Istanbul 1992.

e al-Kulayni, Abu Ja’far Muhammad ibn Yaqub (d. 328/939) Usulu al-kafi, ed.
Ali Akbar al-Gaffari, Daru al-Kutubi al-Islamiyya, Tahran 1407/1986.

e Kummi, Masud Nari, “Olguha-yi Kalbadi-yi Husayniyaha: Rishaha wa
Tahawwulat”, Hiiner ve Mimari, 1395/2016, IX, 25-46.

e Kummi, Sheikh Abbas, Mafatihu al-jinan, Ayin-i Danis, Kum 1386/2007.

e Kummi, Sheikh Abbas, Muntaha al-amal, ed. Musawi Damagani, Intisharat
al-Payam al-Azadi, Tahran 1390/2011.

¢ Majlisi Muhammad Bagqir ibn Muhammad Taqi (d. 1110/1698), Zadu al-
maad, ed. Alauddin A’lami, Muassasatu al-A’lami li al-Matbuat, Beirut 1423.



The Journal of Theological Academia

e al-Marwazi, Abu Talib Ismail ibn Hussein Husseini (d. after 614/1217), al-
Fahri fi ansabi at-talibiyyin, ed. Sayyid Mahdi ar-Rajai, Maktabatu Ayatullah
Mar‘ashi Najafi, Kum 1385/2007.

e Nishaburi, Abd al-Husein, Takwim al-Shia, Intisharat al-Dalil al-Ma, Kum
1391/2012.

¢ Onat, Hasan, “Kerbelay1 Dogru Okumak”, Akademik Orta Dogu, , 2007, 2/1,
1-9.

e al-Umari, Najmaddin Abi al-Hasan Ali ibn Muhammad ibn Ali ibn
Muhammad al-Alawi (d.466/1073), al-Majdi fi ansabi at-talibiyyin, ed. Ahmad al-
Mahdawi ad-Damaghani, Maktabatu Ayatullah Mar’ashi Najafi, Kum 1380/2001.

e Schimmel, Annemarie, Tanri'nin Yeryiiziindeki i§aretleri, Kabala Yayinlari,
Istanbul 2004.

o Seriati, Ali, Ali Siast Safevi Siasi, trans. Hicabi Kirlangic, Fecr Yayinlary,
Ankara 2011.

¢ Sheikh Tusi, Abu Ja’far Muhammad ibn al-Hasan (d. 460/1067), Misbahu al-
mutahajjid, Muassasa al-Figh al-Shia, Beirut 1411/1990.

e Sheikh Tusi, Abu Ja’far Muhammad ibn al-Hasan (d. 460/1067), al-Gayba li
al-hujja, Daru al-Maarifi al-Islami, Kum 1411/1990.

e Unal, Mustafa, Dinlerde Kutsal Zamanlar, IQ Kiiltiir Sanat Yayinlari, Istanbul
2008.

e http://www.hawzah.net/fa/occation/view/48956/<algd - yan-Juadll gol-pulaall-
ade- D

e http://www.hawzah.net/fa/Magazine/View/3872/6270/68414/ ) s »- )by

o http://www.hawzah.net/fa/goharenab/View/43749/dds3 - 31-/&a) jalal- 55 Gy
&. 116S Hila-( - p22dl)

¢ http://www.beytoote.com/art/decorum/start3-decade2-fatemiveh.html

e https://mamasite.ir/fa/news/304374/1395-4a3 - 5 ¢ )= - s-¢ sole- 35 - s3le

e http://setare.com/fa/news/11090/ s -0 sa-4a-c5 39 - ol

¢ http://www.ettelaat.com/etiran/?p=131258

e http://markazi.msy.gov.ir/news/1120672-p sk Al - (sla-atia 1 oo ) i

o http://www.598.ir/fa/news/173632/ jlai-4a-culal- -y o= ypaddia-ad



http://www.hawzah.net/fa/Magazine/View/3872/6270/68414/روز-پاسدار
http://www.beytoote.com/art/decorum/start3-decade2-fatemiyeh.html
https://mamasite.ir/fa/news/304374/1395-تاریخچه-روز-زن-و-مادر،-روز-مادر
http://www.ettelaat.com/etiran/?p=131258
http://www.598.ir/fa/news/173632/شعار-دهه-امامت-و-ولایت-مشخص-شد




olis )b dnal (iaassSYI SLAYD Ul

ol B e SV Al oo dadaall G Y
TR D
habipdemir@hitit.edu.tr : Lsdu¥I Caldll =20 3 clLAYI IS — Conn dxal>
P N
low Lo 8 e sl Lels eou Olaj s dme dady 3 Lt Oy LDt Lo caldll o
ade 5T s ST Ol ias Gaslast 5 Ol joey o dsie cAulall (SLYI s Adlasdl Sl als
sl 35 aiizag ol a5] 8 585 Condll ol Of oy ool Doy Olas Uy ol 81 13 Zme G0
OLaYI LS Ledlu NI Caldll 3 JUb SIS 5 L avd Lol V1 Ll 3 sl oda 55 i
Vl‘;.aa‘ﬂ\3)}‘;3;.:&4U\»TL};@.}J\épié&,égu)&oﬁjwﬁd\Z:;ileQlSJ;L\)L;J&N\
ool et
ot se Ole Il sty sy Condll a3 2l QUL oY1y sl lzal O
Lgadans Ll e () QL5 p LYY OLs e Ll (3 Liigaul 155 ol Lo o 30 0y Sz
ol il Ul (3 055G )5 ¢y el a5 Lo alod s o sas 01 1Y il LTy ol s Lo
S ) seb U 1 J o Loy i o gl e ol (50 5 QLI oY1 ot
vJMU R 0 NV PP WU P S [ O (PR RN

Giiniimiiz Iran Siiliginde Kutsal Giin ve Geceler

Ozet

Mezhepler, belli bir cografyada vet zaman diliminde ortaya ¢iksa da farkl kiiltiir ve
havzalarla karsilastikga bulundugu yerin kalibinu alarak gelisip farklilasmaktadir. Her
din/mezhep i¢in sembol ifade eden dnemli zaman dilimleri mevcuttur. Zira bir mezhep
toplumsal hayata ne kadar niifuz ederse kalicilig1 ve inandiricilig da o 6lgiide artacaktir.
Diger biitiin dinlerde/dini hareketlerde oldugu gibi Islam mezheplerinde de sosyal
birlikteligi saglamak, kutsal1 glincel tutmak amaciyla 6zel 6nem verilen zaman dilimleri
bulunmaktadir. S6z konusu kutsal zamanlara yapilan vurgunun en ¢ok Siilik’te oldugu
goriilmektedir. Siiligin kutsal giin ve gecelere verdigi 6nem mezhebin tarihsel siirecte
yenilenerek giincellenmesini ve giiniimiize kadar toplum iizerinde -etkinliginin
siirmesini saglamistir. Calismamiz giliniimiiz Iran’t ve dolayisiyla Imamiyye S$ia’si
0zelinde bir yil boyunca kutsal kabul edilen giin ve geceler ile bunlarin 6nemini
aciklamay1 amaglamaktadir. Ancak burada satir aralarinda kalmis ve sadece takvim
yapraklarinda gosterilen giin ve geceler degil, Iran’in dini hayatinda gozle goriiliir etkisi
olanlari tercih edilmistir.
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Sacred Days and Nights in Contemporary Iranian Shiism

Abstract

The sects emerge in a certain geographical region within a certain time period.
However, when they encounter different cultures and basins, they develop and
differentiate by taking the place where they are. There are important time periods for
each religion religious movements, which are symbolic. The more persistence of a
sectarian societal life, the more persistence and persuasiveness it will increase. As in
all other religions/religious movements, there are also time periods in Islam that give
special importance to keep social consensus among the members of the people and
to keep them holy up to date. Among the Islamic sects, the emphasis on holy times
seems to be mostly in Shiism. The importance of sacredness to holy days and nights
has been renewed and renewed in the historical process of the sect, and it has
continued to be active in society as much as the day. Our work aims to explain the
importance of today's days and nights, which are considered holy for one year in
Iran, and therefore the Shia of Imamiya. However, the lines between them stayed and
were not only the days and nights shown on the calendar leaves, but those with
visible effects in Iran's religious life were preferred.

Keywords: Iran, Shiism, Imamiyya, Sacred Time, Day and Nights
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