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Mezhebi Ayrismanin Politik Sonuglar::

Safevi Tarikatinin Siyasallasmas1*
Omer Faruk Teber**

Ozet

Anadolu cografyasinda yasayan Tiirkmen topluluklar icin kullanilan kizilbaghk
Osmanlilar ile Safeviler arasinda yasanan siyasal ve dini-kiiltiirel bir farklilasmanin sonunda
ortaya ¢ikmistir. Buna gore, Caldiran savast Osmanlilarin dogu smirini belirlerken,
Anadolu’daki Tiirkmenlerin Safevi Devletiyle olan fiili baglarini kopararak onlar1 Siilesme
siirecinin disinda birakmistir. Osmanlilarin Kizilbas Tiirkmen niifusa kars: siyasi tutumlari
onlarin Stinnilik ile irtibat kurmalarini zorlagtirmistir.

Anahtar Kelimeler: Mezhebi Ayrisma, Safevi Tarikati, Kizilbag

Political Results of Sectarian Separation:

Politicization of Safavids Order

Abstract

In this study political and religio-cultural differentiation between the Ottomans and
Safavids has been presented. Accordingly, the battle of Caldiran, while determining the east
boundary of the Ottomans, put them out of the process of Shiatization breaking the actual
relations in Anatolia between Turmomans and Safavids. The political suppression of
Ottomans against Qizilbashes also formed an obstacle for them to have a contact with Sunnite
Islam.

Keywords: Sectarian Separation, Safavids Order, Qizilbash

Giris
Mezhep, Arapga z-h-b kokiinden zaman ve mekan ismi olarak tiireyen bir
sozciiktiir. Sozliikte, gidilen yol, gidilen yer ve zaman, gitmek! gibi anlamlara geldigi
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gibi, benimsenen goriis, farkli tutum ve davranis, takip edilen yol anlamlarinda da
kullanilmaktadr.

Islam dininin itikAdi ve ameli sahadaki diisiince ekolleri diye ifade edilen
mezhep sdzciigii bir takim siyasi ictimail, iktisadi olaylarin tesirlerinin mezhep
kurucusu sayilan insan ile ona uyanlardaki fikri ve dini tezahiirdiir2. Diger bir
ifadeyle, Islam tarihinde sosyal, siyasi ve ekonomik sebeplerle ve din anlayisindaki
farklilasmalarin kurumsallasmas: sonucu ortaya ¢ikan dini nitelikli olusumlar ve
dinin anlasilma bigimleri ile ilgili tezahiirlerdir®. Tarihte ve giiniimiizde ortaya ¢ikan
mezhebi olusumlari inceleyen bilim dali Islim Mezhepleri Tarihini de, alan
uzmanlar1 tarafindan yapilan tanimlarimin ortak vurgusu olarak soyle ifade
edebiliriz: “Gegmiste ve giintimiizde siyasi ve itikadi gayelerle viicut bulmus Islam
diisiince ekolleri diyebilecegimiz beseri ve toplumsal olusumlarin; dogduklar:
ortami, dogus sebeplerini, tesekkiil siireclerini, fikirlerini, mensuplarini, edebiyatini
yayildig1 bolgeleri ve Islam diisiincesine katkilarim temel kaynaklardan hareketle
zaman-mekan baglaminda ve fikir-hadise irtibat1 cercevesinde betimleyici metotla
ve tarafsiz gozle inceleyen bilim dalidir”#

Islam Mezhepleri Tarihi arastirma alani igerisine giren bir konu da Islam’in ilk
ylizyilindan itibaren once siyasi, fikri veya dini gruplar olarak beliren ve sonraki
tarihsel siirecler icerisinde mezheplesme yoluna giren hareketlerin tasnifi ve
sosyolojik tespitleridir. Bu anlamda Anadolu cografyasinda ortaya ¢ikan ve Osmanlt
kaynaklarina gore Safevi taraftarlifi, Safeviler tarafindan yazilan eserlerde ise
Anadolu’da yasayan Tiirkmen ziimreler olarak kabul edilen Kizilbaslik-Rafizilik de
metodik agidan mezhepler tarihinin inceleme sahasin igerisinde miitalaa edilmistir.
Buradan hareketle biz, tarikat formunda tarih sahnesine ¢ikan Safeviligin, siireg
igerisinde niifuzunu artirarak siyasallasmasi ve S$il teolojiyi de kendisine dini
mesruiyet zemini olarak kabul etmesini tarihi veriler 15181nda ele alacagiz.

1-Tarihsel Siiregte Safevi Tarikat

Safevi tarikatinin ilk postnisini Seyh Safiyyiiddin, 700/1301’de 85 yasinda vefat
eden Seyh Zahid’in, tayini ve vasiyeti iles Zahidiyye Tarikati'nin seyhi olmustur.s
Safeviyye Tarikatinin Zahidiyye Tarikatiin devami oldugu bu yoniiyle
bilinmektedir. Seyh Safiyyiiddin, yaninda yetistigi miirsidi ve intisap ettigi

2 Ethem Ruhi Figlali, “Onsoz”, Abdiilkahir b. Tahir b. Muhammed el-Bagdadi, Mezhepler Arasindaki Farklar,
Cev. E. Ruhi Figlali, TDV Yay., Istanbul 1979,”, s. XVIIL

3 Hasan Onat, “Tiirkiye’de Islam Mezhepleri Tarihi'nin Gelisim Siirecinde Prof. D. Ethem Ruhi Figlali'mn
Yeri”, Ethem Ruhi Figlali'ya Armagan, Vadi Yay., Ankara 2002, s. 236; a.g.mlf., Tiirkiye’de Din Anayisinda
Degisim Siireci, Ankara Okulu Yay., Ankara 2003, s. 127-130; Mehmet Saffet Sarikaya, Islam Diisiince
Tarihinde Mezhepler, Isparta 2001, s. 1.

4 Sonmez Kutlu, Mezhepler Tarihine Giris, Dem Yay. Istanbul 2008, s. 10.

5Ahmed Kesrevi, Seyh Safiyy ve Tebdres, Tahran 1379, 5.56; R. M. Savory, Iran underthe Safavids, Cambridge
1980, s. 8-9.

6 iskender Bey Miinsi, Tarth-i Alem-i Arﬁ—yi Abbisi, thk. Muhammed Ismail Ridvani, Tahran 1377, I/ 24.
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Halvetiyye Tarikat1” gibi Siinni goriise sahip, sade bir stifiydi®. Safiyyiiddin, seyhinin
vefat: ile memleketi Erdebil’e gelerek bu hayli kozmopolit dini ve kiiltiirel ortamda
Siinni tasavvuf usullerince, ¢evresine toplanan ¢ok sayidaki miiridini® aydinlatmaya
baslamus; Iran, Suriye ve Anadolu’dan akan bu topluluklar, blgede dini-tasavvufi
hareketlerin yogunlasmasina sebep olmuslardir.’® Cesitli tasavvufi-felsefi 6gretilere
vakif olan Safiyyiiddin, Ahilik, Mevleviyye, Kiibreviyye gibi itikadi ve irfani
akimlardan da faydalanarak biiyiik bir taraftar toplulugunu kendisine ¢ekebilmisgti.!"

Devletlesen Safevi hanedaninin ilk hiikiimdar1 Sah Ismail (1486/1487-1524) b.
Sultan Haydar (1460-1488) b. Seyh Ciineyd (6.1460) b. Seyh Ibrahim (6.1447) b. Seyh
Ali (1371-1429) b. Seyh sadreddin Musa (1305-1392) b. Seyh Safiyuddin Ishak (1252-
1334)'1in'2 ulu babalari, yaklasik yirmi bes kusaktan ibaret bir soy zinciri ile yedinci
Imam Musa Kazim’a (6.790) sonra da Imam Ali b. Ebi Talip (598-661) ve Hz.
Peygamber’e kadar ¢ikarilmistir.’® XVI. yiizyilin baz1 kaynaklarinda ise Safevilerin
nesepleri Hz. Nuh’a kadar gotiirtiliir.!4

Safevilerin kendileri de bilingli olarak siyasi ve sosyo-politik amagclarla
neseplerini evlad-1 Rasfile dayandirma c¢abalarina géz yummus; bunun ispatmna
gayret sarfetmis ve ¢evrelerindeki insanlari buna inandirmaya ¢aba harcamiglardir.
Bu ¢aba, o dénem igin ilk rastlanulan bir durum olmadig1 gibi toplumlar tarafindan
yadirganacak bir sey de degildir. Bircok mezhep ve tarikat mensubu, imamlarimni
veya sgeyhlerini Hz. Peygamber’e, Halifelere ve de Imamlara dayandirmayi
egemenligi ele gecirmenin yollarindan biri olarak gormiislerdir. Sah Ismail, yalniz
cismani sifat ve salahiyeti haiz bir hitkiimdar degil, ayn1 zamanda bir miirsid/seyh

7 Halvetilik hakkinda Bkz. Sadik Vicdani, Tomar-1 Turuk-1 AliyyedenHalvetiyyeSilsilendmesi, Istanbul 1338-
1341. Halvetilik, 1398'de Herat'ta vefat eden Seyh Siraceddin Omer Lahici tarafindan, esas kurucusu
Ibrahim Zahid Gilani’den sonra gelistirilmis olup &zellikle Harezm ve Horasan’da yayilmisti. iran’da
Sirvan bolgesi tarikatin merkezi olmus ve Seyyid Yahya Sirvani (6. 1464) zamaninda nemli gelismelere
sahne olmustu. Halvetiligin Anadolu’ya girisinin ise, bir Ahi reisi olan Yusuf Halveti (6.1408) vasitasiyla
gerceklestigi bilinmektedir. Silleyman Uludag, “Halvetiyye”, DIA, C. 15, Istanbul 1997, ss. 393-395.

8 Iskender Bey Miinsi’de Seyh Safiyyiiddin icin Siraz yolundayken “Ey cevan-1 Tiirk” (Tiirk genci) diye
hitap edildigi bildirilmektedir. Bkz. Tarih-i Alem Ard—yiAbbﬁsf, Terclimeler, C. I, s. 18; Ayrica krs. H. R.
Roemer, “TheSafavidPeriod”, The Cambridge History of Iran, Ed. Peter Jackson, LourenceLackhart,
Cambridge 1986, VI/194; AhmedKesrevi,Seyh Safiyy ve Tebires, s. 58.

9 iskender Bey Miingi, Tdrih-i Alem-i Ard-yiAbbisi, 1/ 24; krs. Browne, A LiteraryHistory of Persia, Cambridge
1953, IV/43.

10 Miineccimbasgi, Sahdyifii’l-Ahbir, 111/80; Savory, Iran Under the Safavids, s. 11; Resat Ong(’jren, “Stinni Bir
Tarikattan $ii Bir Devlete: SafeviyyeTarikat1 ve Iran Safevi Devleti”, Bilgi ve Hikmet, (1999), S: 11, s. 82.

11 Mirza Abbasli, “Safevilerin Kokenine Dair”, Belleten, C. XL, No:158, Ankara 1976, s. 296.

12 Muhammed b. Ali es-Sevkani, el-Bedru’t-Tili’, Beyrut thz., 1/270-71; Seref Han, Serefnime, Osmanli-Iran
Tarihi, Cev. Mehmet Emin Bozarslan, Istanbul 1971, s.134; Kevseri, Seyh Safiy ve Tebdres, s. 37 vd.

13 fskender Bey Miinsi, Tarih-i Alem Ard-yiAbbisi, Terctimeler, C.I, s.10; krs. Savory, “SafavidPersia”, I/ 394.
14 Handmir, Habibii’s-Siyer Fi Ahbari Efrad-i Beser, IV/442 vd.; Iskender Bey Miingi, Tarth-i Alem Aray-l
Abbasi, s. 5;
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olarak goriilmiistiir. O, Osmanli aleyhatar1 Tiirk kabilesini etrafinda toplayan bir
tarikatin basindaki bir miirsid olmustur.1s

Safevi Devleti'nin temelini atan Erdebil Tekkesi'nin Hoca Ali ve Seyh
Ciineyd’ten itibaren siyasal sdylemlerle adindan sozettirmesi {izerine, Osmanl
Devlet adamlari tarafindan, konu iktisadi ve siyasi olarak degerlendirmists ve hatta
Safevi taraftarlarinin, Osmanli Devleti biinyesinde meydana getirdikleri isyanlarda
da ilk etapta ekonomik ve siyasi boyutlar giindeme gelmistir.?

2-Safevi Tarikatinin Siyasallasmasi

Tarihte kizilbas, rafizi, 1sik, kalender gibi betimleyici isimlendirmeler ile
sosyolojik olarak tasnif edilen Safevi propagandasina agik ziimrelerin dini
kokenlerinin®s, Stinni iken zamanla Sii-batini bir hiiviyete biiriinen Erdebil Tekkesine
dayandig1 konusunda birlesilmis oldugu bilinmektedir. Safevi tarikatinin, kendini
baslangicta tarikat formunda ifade eden, Yavuz Sultan Selim ile Sah Ismail
arasindaki iktidar miicadelesi siirecinde belirgin hale gelen bir ayrisma bigimi®
oldugundan hareket ederek, Kizilbaslik olgusunun, tarihsel ve diisiinsel menseini
teskil eden Erdebil Tekkesi'nin itikadi yoniiyle dini bir fenomen olarak siyasal temelli
kiiltiirel bir farklilagsma oldugu da akademik gevrelerce ifade edilmektedir.»

Biitlin  siyasi doOniisiimlerin hem sebebi hem sonucu olarak
degerlendirilebilecek bir olgu da dinsel motiflerin doniismesidir. Bunun bir érnegi
de Safevi Erdebil tekkesinin onceleri Siinni egilimli iken, zaman iginde hem itikadji,
hem fikhi degisimler gecirerek bir takim $ii nitelikler kazanmis olmasidir. Safevi
Devleti'nin egemenlik alanindaki bolgeler Siilesirken, Anadolu’da kalan Safevi
taraftarlar, tarikat formu icinde, kendisine 6zgii bir degisim siireci gecirmislerdir.
Orta Asya’daki ananevi dinlerini yasam bi¢imi olarak biiyiik 6l¢iide Anadolu’da da

15 Rumlu Hasan, (Ahsenii’'t-Tevdrih) Sah lsmail Tarihi, s. 71; Kopriilii, “Azeri”, 1A, 11/133, Nitekim Sah
{smail'in nesebini siyasi gayelerle Hz. Peygamber’e dayandirma cabasini, Sultan Selim, Sah Ismail’e
gonderdigi mektiiplarda, kendisini asagilayici bir bigimde reddederek Sah Ismail’in peygamber soyundan
olmadigm soyleyerek, ona “serdarliksevdasindan, sipahselarlikhevasindanferagat ederek, ancak bir
zaviyedemiinzevi olabilecegini” soyler. bkz. Feridun Bey, Miinsedtu’s-Selitin, Istanbul 1275, 1/385-389.

16 I1. Bayezid ile Sah {smail arasinda gegen yazismalarda bu konu dile getirilmektedir. Sah Ismail Osmanh
smurlart igerisindeki baghlarimin kendilerini ziyaretlerine mani olmamasi istemis, buna kargmn II.
Bayezid'in cevabi ise giden topluluklarin askerden kagtiklarini ifade etmistir.Bkz. Ekler, Hoca Saadeddin,
Miingedt-1 Hoca Sadedin Efendi Rahimehulldhu Aleyh, Reisiilkiittab Nr. 921, vr. 193a-193b-194a

17 Bkz. Sehabeddin Tekindag, SehabeddinTekindag, “Yeni Kaynak ve Vesikalarin Isi§1 Altinda Yavuz
Sultan Selim’in iran Seferi”, s. 52-56; Ahmet Tasgin, “Hatai’den Giliniimiize Anadolu Alevilerinde
Farklilagma "Birinci Uluslararast Sah Ismail Hatai Sempozyumu Bildirileri, 9-11 Ekim 2003, haz. Giilag Oz,
Ankara 2004, s. 298.

18 Omer Faruk Teber, “Osmanl Belgelerinde Alevilik igin Kullailan Dini-Siyasi Tamimlamalar”,
Anadolu’da Aleviligin Diinii ve Bugiinii, Ed. H. brahim Bulut, Sakarya 2009, ss. 70-80.

19 Hasan Onat, “ Alevilik-Bektasilik, Din Kiiltiirii Ahlak Bilgisi Dersleri ve Diyanet”, Tiirk Yurdu, C.5, S.210,
Ankara 2005, s. 10.

20 Sonmez Kutlu, Alevilik-Bektasilik Yazilar1 Aleviligin Yazili Kaynaklar1 Buyruk, Tezkire-i Seyh Saff,
Ankara Okulu Yay., Ankara 2006, s. 152, 154.
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sirdiiren Tirkmen guruplar, “ilahi kudretin tecessiim etmis bicimlerini”
davrarnislarina uygun agilimlari, Ehl-i Beyti kutsallastiran inanglarda buldular.
Erdebil seyhleri de nesep olarak kendilerini bu soya bagladiklarindan birer kutsal
kisilik haline, daha sonralari ise ilahi giiclerle muttasif varliklara dahi doniistiiler.2

Caldiran savasi, Safeviler'le Osmanlilar arasindaki siyasi ayrismayi iyice
pekistirdigi gibi kiiltiirel ayrismay: bir baska deyisle Kizilbag—Siinni ayrismasini da
kesin hatlariyla ortaya ¢ikardi. Caldiran 6ncesinde Kizilbas, $ii, Rafizi gibi kullanilan
kavramlardan bazilarinin muhataplar1 tam olarak belirginlik kazanmamisken
Caldiran’dan sonra belirginlik kazanmistir. Osmanli yonetiminin benimsedigi
Siinnilik, kesin bir hakimiyet kurmus olduguna; diger yandan Safevi Iran’inda da
Kizilbaslik, kurumsal ve medrese kokenli bir 6greti olan Siflige doniigsmiistiir.2

Dinin, devletlerin resmi ideolojisi olarak oynadig: roliin degerinin artmasi,
yine birtakim yonlerden ekonomik ve siyasi endisenin bir sonucu olmustur.
Osmanli-Safevi catismasinin yogunlukla yasandigr donemlerde Siilik, iktisadi ve
siyasi sistemin yerlestirilmesi ve siirdiiriilmesi i¢cin mesruiyet olusturmustur. Biitiin
bu karsilikli 6nlemler Safevi Devletinin Erdebil tekkesinin geleneksel bagllar: ile
Osmanli periferisinde yasayan gocebe topluluklardan miitesekkil Osmanli Devleti
sosyal tabanindan yararlanma istegi sonucunda ¢ikmustir. Burada dikkat ¢ekici nokta
ise, Osmanlt sinirlari igerisinde kalan Safevi taraftari ziimreler sistem igerisinde
farklilasarak Kizilbas, Rafizl gibi adlarla anilmis, Safevi Devleti kurulmadan 6nceki
sosyal yapilarin1 muhafaza etmekte devam etmekte iken Safevi Devleti sinurlari
icerisinde kalan topluluklar merkezilesmis ve merkezi otoriteyi olusturmuslar ve
Giilesmislerdir. Dolayisiyla cevrede kalan vyerlesik hayatin disindaki sosyal
topluluklarla da farklilagsmislardir.2 Bir baska deyisle Osmanli Devleti'nin dogu
sinir1 1514 yilindaki Caldiran savasit sonucunda belirlendigi ic¢in, Osmanh
topraklarindaki Tiirkler Kizilbas olarak kalirken, Safevi Devletinin sinrlar:
icerisinde yasayan Kizilbas ziimreler devletin otoritesiyle dnce Siilestirilirler ve daha
sonra da devlet yonetiminden uzaklastirilmiglardir.

Erdebil tekkesi 1391’den itibaren Hoca Ali ile birlikte baslayan ve Seyh
Ciineyd’de ifadesini bulan bir Siilesme siirecine girdi. Safevi hareketinin siyasi bir
harekete doniismesinde etkili olan Seyh Ciineyd, bu zaman diliminde 6n plana ¢ikt.
O, halife ad1 verilen propagandact misyonerler araciliiyla, Anadolu’da yerlesik ve
yar1 gogebe bir hayat siiren Tiirkmen topluluklari arasinda etkinlik kazandi. Osmanh
merkezi idaresinin Anadolu’dan Iran’a ve Erdebil tekkesine dogru kitleler halindeki

21 Bkz. Kemal Paga-Zade, Fetava Kemal Pasa-Zade Der Hakk-1 Kizilbas”, Mecmi’a, Siileymaniye Ktp.
Es’ad Efendi Nr. 3548, vr. 45a.: Omer Faruk Teber, XVI. Yiizyilda Kizilbaghk Farklilasmasi, Yaymlanmamis
Doktora Tezi, Ankara Universitesi Sosyal Bilimler Enstitiisii, Ankara 2005, s. 7.

22 Omer Faruk Teber, XVL. Yiizyilda Kizilbaghk Farklilagmasi, s. 133.

2 Ahmet Taggin, “Hatai’den Giiniimiize Anadolu Alevilerinde Farklilasma “Birinci Uluslararas: Sah Ismail
Hatai Sempozyumu Bildirileri, 9-11 Ekim 2003, haz. Giilag Oz, Ankara 2004, s. 298.

24 Hasan Onat, “Alevilik-Bektasilik, Din Kiiltiirii Ahlak Bilgisi Dersleri ve Diyanet”, Tiirk Yurdu, C. 5, S.
210, Ankara 2005, s. 10.
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gocleri yasaklayic1 siki tedbirler almasina ragmen, Seyh Ciineyd’den itibaren
cogunlugu Giiney ve I¢ Anadolu’da yasayan Ustacalu, Samlu, Rumlu, Tekelii,
Dulkadir, Afsar, Kagar ve Varsak Tiirkmenlerine mensup asiretler Iran’a goc etti.
Ciineyd’in oglu Seyh Haydar'm bu Tiirkmenlere on iki dilimli kizil baslik
giydirmesiyle birlikte farklilasma iyice belirginlesti ve Anadolu’daki Tiirkmenlerin
Kizilbas ad1 altinda Iran’daki yeni inang ve yapilanmalara yonelmelerini beraberinde
getirdi. Erdebil Tekkesi'nin halifelerinin tiimii ilk Onceleri bir tarikat silsilesi
icerisinde yetisip irsad goreviyle halkin arasima katilmakta iken, Seyh Ciineyd’den
itibaren Erdebil Ocagimin zihniyet degisikligi dogrultusunda halifeleri de siyasi
faaliyetler gostermeye baslamistir.s Sah Ismail déneminde de Imamiyye Siasi’'min
Safevi devletinin resmi mezhebi olarak kabul edilmesi ile hutbelerde on iki imamin
adi okunmaya baglanmigtir. Béylece Iran ve Azerbaycan bédlgeleri siddet ve zor
kullanilarak Siilestirilmistir.2

Sonug¢

Safevi seyhleri silsilesi igerisinde, Seyh Ciineyd ve $Sey Haydar'in miiridleri,
seyhlerini Tanri’min yeryliziindeki zuhuru olarak telakki etmislerdir. Erdebil
Tekkesi'nin siyasallasmasi siirecinde, bir takim siyasi taleplerin 6n plana ¢iktig1 Seyh
Ciineyd (0.864/1460) donemi, bir kirilma noktas: olarak kabul edilebilir. Erdebil’den
baslayarak Anadolu cografyasina kadar olan bolgelerde yasayan genis taraftar
topluluklarinin kendilerini Safeviyye Tarikati'nin manevi niifuzu altinda hissetmesi,
Safevi seyhlerinin Hoca Ali’den itibaren dini liderlikten siyasi alana kaymasina
zemin hazirlamistir. Seyh Ciineyd ile birlikte artik Safeviyye Tarikati’'min seyhleri,
niifuz alanlarinda sadece dini liderler gibi degil, siyasi kimlige biirlinmiis dini
sahsiyetler olarak miiridlerinin karsisina ¢ikmislardir. Sah Ismail, siyasi amaglarina
ulagabilmek ve seyhlikten, kurdugu devletin sahligina gegebilmek igin Iran ve
Azerbaycan’t Siilik esaslarinda birlestirmek zorunda kalmistir. $iilik, siyasi birligi
saglayabilmek i¢in gerekli olan en énemli unsur olmustur. Siinni bir tarikat olarak
ortaya cikan Safevilik, Sah Ismail ile birlikte devletlesmis ve kendisine mezhep olarak
Siiligi se¢mistir.

% flk dénemlerde Tekke'nin Ehl-i Siinnet akidesi dogrultusunda faaliyet gosterdigini, Somuncu Baba diye
bilinen Ebu Hamidiiddin Aksarayi (6.1412) ve onun yetistirdigi Bayramiyye Tarikati kurucusu Haci
Bayram-1 Veli sadece dini vecibelerle ilgilenmis; siyasi hi¢bir faaliyet igerisine girmemislerdir. Hatta
ilkonceleri Sah Ismail’in babast Seyh Haydar'in icad ettigi on iki dilimli kirmiz1 taci giyerlerken, Erdebil
stifilerine karst duyulan hosnutsuzluk nedeniyle bu taci alt1 dilimli ak ¢uhaya cevirmeleri; Seyh Zahid-i
Gilani’den sonra Safeviyye ve Bayramiyye diye silsilenin devam etmisine karsin bu davranig bi¢iminin,
iki tarikatin siyasi yonden farklilasmasindan kaynaklandig1 sdylenebilir. Bkz. Ethem Cebecioglu, Hact
Bayram Veli, s. 124;

26 Hasan Onat, “Kizilbaglik Farklilagmast Uzerine”, fslﬁmiyﬁt, S. 3,2003, s. 121.
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Political Consequences of Sectarian Separation:

Politicization of the Safavids Order*
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Abstract

In this study the political and religio-cultural differences between the Ottomans and
Safavids is presented. Accordingly, the battle of Caldiran, while determining the eastern
boundary of the Ottoman Empire, placed them outside of the process of Shiatization,
breaking down the actual relationships in Anatolia between the Turmomans and Safavids.
The political suppression of the Ottomans against the Qizilbashes also created an obstacle for
them in making contact with Sunnite Islam.
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Ozet

Anadolu cografyasinda yasayan Tiirkmen topluluklar ic¢in kullanilan kizilbaghk
Osmanlilar ile Safeviler arasinda yasanan siyasal ve dini-kiiltiirel bir farklilasmanin sonunda
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Introduction

Mazhab (sect) is a word derived from the Arabic z-h-b term as the name of
time and place. It literally means the path or place and to go. ! It is also used to
mean an adopted ideology, differing attitudes and behaviors, and paths followed.

The doctrine and practice of Islam is the ideological and religious reflection
of the political, theological and financial influences of the sects, also known in the
field as the ideological schools, on the founders of the sects and their followers?. In
other words, they are the manifestations relating to religious concepts and
perceptions which arose from the institutionalization of differences in theological
perceptions due to social, political and financial reasons in Islamic history?®. The
common emphasis of the definitions made by the experts in regard to the
discipline, the History of Islamic Sects, which examines the sectarian formations
that have emerged over time, is as follows: “It is a discipline that reviews the
human and social formations which can be regarded as the schools of Islamic
ideology and which have been created for political and theological purposes
throughout history, the environments where these formations emerged, the reasons
why they were created, the process of creation, the ideologies, followers, literature,
the places to where these formations spread, and their contributions to Islamic
ideology based on the main sources, within the scope of time and place, and within
the relationship between ideas and events using descriptive methods objectively.”*

Another type of activity reviewed and performed within the History of
Islamic Sects is the classification and sociological determination of movements
which have emerged firstly in the form of the political, ideological and religious
groups and which subsequently became sects during the early periods of Islam.
Accordingly, according to Ottoman sources, Safawid works, which were written by
the Safawid people or their supporters in Anatolia, regarding the Kizilbash-Rafizi
groups, accepted as the Turkmen people living in Anatolia, are also considered in
the field of the study of the sects in terms of methodology. This study reviews, in
the light of historical data, the politicization of the Safawid movement, which
emerged during the history of cults, the influence of which increased over time,
accepting Shiite theology as the basis of its religious legitimacy.

1 Ibn Manzur, Lisan al-Arab, Beirut 1410/1990, 1, 394.

2 Ethem Ruhi Figlali, “Ons6z”, ABD al-Kahir ibn Tahir ibn Muhammad al-Baghdadi, Mezhepler
Arasindaki Farklar, trans. E. Ruhi Figlali, TDV Yay., Istanbul 1979,”, p. XVIIL.

3 Hasan Onat, “Tiirkiye’de Islam Mezhepleri Tarihi'nin Gelisim Siirecinde Prof. D. Ethem Ruhi
Figlal'mn Yeri”, Ethem Ruhi Figlali'ya Armagan, Vadi Yay., Ankara 2002, p. 236; a.g.mlf., Tiirkiye'de Din
Anayisinda Degisim Siireci, Ankara Okulu Yay., Ankara 2003, p. 127-130; Mehmet Saffet Sarikaya, Islam
Diisiince Tarihinde Mezhepler, Isparta 2001, p. 1.

¢ Sonmez Kutlu, Mezhepler Tarihine Giris, Dem Yay. Istanbul 2008, p. 10.
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1-The Safawid School in the Historical Context

Sheikh Safiyyuddin, the first Sheikh of the Safawid School, was assigned as
the Sheikh of the Zahidiyya Movement on the wishes of Sheikh Zahid who was 85
whens he passed away in 700/1301.s Accordingly, it is recognized that the
Safawiyya sect is the continuation of the Zahidiyya. Sheikh Safiyyuddin was a
Sunni Sufi as was his master who raised him and as in the Halwatiyya School”
which he followed®. Upon the death of his master, Safiyyuddin came to Ardabil, his
hometown which was then highly cosmopolitan, religious and cultural, and here he
began to teach his followers about Sunni Sufism principles, ° and people coming
from Iran, Syria and Anatolia led to the intensification of religious-Sufi movements
in the region.’® Being competent in various Sufism-philosophical teachings,
Safiyyuddin managed to grab the attention of the masses by benefiting from
various theological and ideological trends, such as the Ahi Community,
Mawlawiyya and Kubrawiyya.!!

The esteemed fathers of Shah Ismail (1486/1487-1524), the first sultan of the
Safawid dynasty,were Sultan Haydar (1460-1488) ibn Sheikh Junaid (d.1460) ibn
Sheikh Ibrahim (d. 1447) ibn Sheikh Ali (1371-1429) ibn Sheikh Sadraddin Musa
(1305-1392) ibn Sheikh Safiyuddin Ishaq (1252-1334)2 has a lineage of 25
generations related to Imam Musa Kazim (d. 790), the seventh imam, and Imam Ali

5Ahmed Kasrawi, Sheikh Safiyy wa Tabarash, Tahran 1379, p.56; R. M. Savory, Iran under the Safavids,
Cambridge 1980, p. 8-9.

¢ Iskandar Begh Munshi, Tarih al-Alam al-Ara-yi Abbasi, ed. Muhammad Ismail Ridwani, Tehran 1377, I/
24.

7 For more details about Halwatiyya, see: Sadik Vijdani, Tomar al-Turuk al-Aliyyadan Halwatiyya
Silsilanama, Istanbul 1338-1341. Halwatiyya was developed by Sheikh Sirajuddin Umar Lahiji, who died
in Harat in 1398, after Ibrahim Zahid Gilani, the actual founder of the sect. It later spread to Khwarezm
and Khorasan. Shirwan (Iran) became the center of the school and hosted significant events during the
era of Sayyid Yahya Shirwani (d. 1464). The first introduction of Halwatiyya in Anatolia was realized
through Youssef Halwati (d.1408), an Ahi leader. Siileyman Uludag, “Halvetiyye”, DIA, C. 15, Istanbul
1997, p. 393-395.

8 Iskandar Begh Munshi states that Sheikh Safiyyuddin said “O! Jawan al-Turk” (Turkish youth) on the
way to Shiraz. See: Tarih al-Alam Ara-yi Abbasi, Terciimeler, C. I, v. 18; Also cf.: H. R. Roemer, “The
Safavids Period”, The Cambridge History of Iran, Ed. Peter Jackson, Lourence Lackhart, Cambridge 1986,
V1/194; Ahmad Kasrawi, Sheikh Safiyy wa Tabarash, p. 58.

9 Iskandar Begh Munshi, Tarih al-Alam al-Ara-yi Abbasi, 1/ 24; cf.: Browne, A Literary History of Persia,
Cambridge 1953, IV/43.

10 Munajjimbashi, Sahayifu al-Ahbar, 111/80; Savory, Iran Under the Safavids, p. 11; Resat Ongbren, “Stinni
Bir Tarikattan Sii Bir Devlete: SafeviyyeTarikat1 ve Iran Safevi Devleti”, Bilgi ve Hikmet, (1999), p. 11. 82.

11 Mirza Abbasli, “Safevilerin Kokenine Dair”, Belleten, C. XL, No:158, Ankara 1976, p. 296.

12 Muhammad ibn Ali ash-Shawkani, al-Badru at-Tali’, Beirut ed., 1/270-71; Seref Han, Serefname, Osmanli-
Iran Tarihi, trans. Mehmet Emin Bozarslan, Istanbul 1971, p-134; Kawsari, Sheikh Safiy wa Tabarish, p. 37
and the remaining.
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ibn Abi Talip (598-661) and the Prophet.’* Certain sources from 16th century date
the history of the Safawids back to Noah.*

The Safawids deliberately tolerated the political and socio-political reasons
for relating their lineage to awlad ar-Rasul and made efforts to prove this claim and
to make the people around them believe this claim. This effort was not the first to
be encountered in that period and it is not something that would be neglected by
society. Members of many sects and cults regarded the relating of their imams or
sheikhs to the Prophet, caliphs and imams as a way of achieving sovereignty. Shah
Ismail was considered not only a charismatic leader with authority but also as a
master or sheikh. He was like the master of a cult gathering anti-Ottoman Turkish
tribes together.1s

After the Ardabil Lodge, the formation of which laid the foundations for the
Safawid State, became popular as a result of political statements made after Hodja
Ali and Sheikh Junaid, the issue was assessed by the Ottoman government
authorities having regard to the financial and political aspects,s and the protests of
the Safawid supporters within the borders of the Ottoman Empire taking into
account the economic and political aspects.”

2-Politicization of the Safavids Order

It is known that the religious origins of the descriptive classifications of the
Safawid propaganda, such as Kizilbas, Rafizi, Light and Calendar and Safawi,
which are classified sociologically, are based on the Ardabil Lodge, which had a
Sunni orientation first and later gained Shiite-Batini elements.’® Moreover,

13 [skandar Begh Munshi, Tarih al-Alam Ara-yi Abbasi, Terciimeler, C.I, p.10; cf. Savory, “Safavid Persia”,
1/ 394.

14 Handmir, Habibi as-Siyar Fi Ahbari Afrad al-Bashar, IV/442 and the remaining; Iskandar Begh Munshi
Tarih al-Alam Aray al-Abbasi, p. 5;

15 Rumlu Hasan, (Ahsanu at-Tawarih) Sah Ismail Tarihi, p- 71; Kopriilii, “Azeri”, iA, 11/133. Selim the Grim
rejected Shah Ismail’s efforts to relate his lineage to the Prophet by insulting Shah Ismail in a letter to
him and stating that he should give up his desire to be a commander and that he could only be a “loner
in a lodge”. Feridun Begh, Munshatu as-Salatin, Istanbul 1275, 1/385-389.

16 II. This issue is mentioned in the communications between Bayazid and Shah Ismail. Shah Ismail did
not want his followers in the Ottoman Empire to be prevented from visiting him but Bayazid II asserted
that these people would be considered deserters. See: Ekler, Hodja Saadaddin, Munshaat al-Hodja Sadadin
Efendi Rahimahullahu Alayh, Reis al-kuttab Nr. 921, ed. 193a-193b-194a

17 See: Sehabeddin Tekindag, Sehabeddin Tekindag, “Yeni Kaynak ve Vesikalarin Isig1 Altinda Yavuz
Sultan Selim’in Iran Seferi”, p. 52-56; Ahmet Tasgin, “Hatai’den Giintimiize Anadolu Alevilerinde
Farklilasma ”Birinci Uluslararast Sah Ismail Hatai Sempozyumu Bildirileri, 9-11 October 2003, prep. Giilag
Oz, Ankara 2004, p- 298.

18 Omer Faruk Teber, “Osmanli Belgelerinde Alevilik I¢in Kullanilan Dini-Siyasi Tanimlamalar”,

Anadolu’da Aleviligin Diinii ve Bugiinii, Ed. H. Ibrahim Bulut, Sakarya 2009, p. 70-80.
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academics indicate that the Ardabil Lodge, which has its historical and ideological
roots in the concept of Kizilbash, represents a policy-based cultural differentiation'
as a religious phenomenon through its theological aspects considering that the
Safawid cult was once a movement and clearly changed form during the period of
the authoritian disputes between Selim the Grim and Shah Ismail.

Another point that can be regarded as the reason and result of all political
transformations is the changes that took place in the motives of the religion. An
example in this regard is that the Safawid Ardabil Lodge once had Sunni
orientations but it underwent theological and figh-based changes over time and
later took on certain Shiite characteristics. The regions within the independent
borders of the Safawid State became Shiite, and the Safawid followers in Anatolia
underwent a unique process of change in the form of a cult. Turkmen groups, who
had been mostly maintaining the lifestyles of traditional religions from Middle Asia
in Anatolia, found that the beliefs sanctifying Ahl al-Bayt were in line with the
behavioral beliefs in the embodied forms of divine power. The Ardabil sheikhs
were firsly transformed into divine personalities and later into particular people
with divine powers as they related themselves to this lineage.

The Battle of Chaldiran consolidated the political division between the
Safawids and the Ottomans and reinforced the cultural differentiation between the
Kizilbash and Sunni people. While some of the interlocutors of the concepts, such
as Kizilbash, Shii or Rafizi, were unclear before the battle of Chaldiran, they became
prominent following the battle. Sunnism, adopted by the Ottoman Empire had
established a certain dominance, while, on the other hand, the Kizilbash movement
in Safawid Iran leant towards Shiism, an institutional and madrasa-based
teaching.

The increase in the value of the role that religions played in the formal
ideology of governments arose from certain financial and political concerns. During
periods of intense Ottoman-Safavid conflict, Shiism created legitimacy for the
establishment and contributed to the maintenance of the economic and political
system. All these mutual measures were the result of the desire of the Safawid State
to benefit from the traditional ties between the Ardabil lodge and the social base of
the Ottoman Empire, which consisted of nomadic communities living on the
Ottoman periphery. The interesting point here is that the classes, which were

19 Hasan Onat, “Alevilik-Bektasilik, Din Kiiltiirii Ahlak Bilgisi Dersleri ve Diyanet”, Tiirk Yurdu, C. 5,
1.210, Ankara 2005, p. 10.

20 Sonmez Kutlu, Alevilik-Bektasilik Yazilar1 Aleviligin Yazili Kaynaklar1 Buyruk, Tazkira al-Sheik Safi,
Ankara Okulu Yay., Ankara 2006, p. 152, 154.

21 See: Kamal Pasha-Zada, Fatawa Kamal Pasha-Zada Dar Hakk al-Kizilbash”, Majmua, Suleimaniyya
Library As’ad Efendi Nr. 3548, ed. 45a.: Omer Faruk Teber, XVI Yiizyilda Kizilbashik Farklilasmast,
Unpublished Doctoral Thesis, Ankara University, Institute of Social Sciences, Ankara 2005, p. 7.

22 Omer Faruk Teber, XVI. Yiizyilda Kizilbaghk Farklilasmast, p. 133.
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Safawid followers within the Ottoman borders, differed in the system and were
known by titles, such as Kizilbash or Rafizi. Moreover, the groups within the
border of the Safawid State, which had become central while they were conserving
their social structures that had emerged prior to the foundation of Safawid state,
formed the central authority and became Shiites. Therefore, they were
differentiated from the social groups who lived outside the settled area that
surrounded them.» In other words, as the eastern borders of the Ottoman Empire
were determined following the Battle of Chaldiran (1514), the Turks living near the
Ottoman borders remained as Kizilbash while the Kizilbash classes in the Safawid
borders became Shiites through government authority and were later suspended
from the government positions.

The Ardabil Lodge entered a period of conversion to Shiism which began
with Hodja Ali in 1391 and later found expression with Sheikh Junaid who was an
influential person in the politicization of the Safawid movement and came to the
forefront during this period. Through propagandist missionaries referred to as
caliphs, he was effective among the Turkmen communities living in Anatolia who
were leading a semi-nomadic life. Although the central Ottoman authority took
decisive action to prevent extensive migration from Anatolia to Iran and the
Ardabil lodge, the dynasties of Ustajalu, Shamlu, Rumlu, Takalu, Dulqgadir,
Awshar, Kachar and the Warsak Turkmens living in South and Central Anatolia
did migrate to Iran after the time of Sheikh Junaid. After Sheikh Haidar, the son of
Junaid, made these Turkmens wear a red crown with twelve lines, the
differentiation began to be clear, and Turkmens in Anatolia began to be interested
in the new beliefs and structures under the name of the Kizilbash in Iran. All
caliphs of the Ardabil lodge were first raised in a cultist ideology and acted as
guides among the people, but they also pursued a political approach after the era of
Sheik Junaid following the ideological transformation of the Ardabil school.» The
names of the twelve imams were read in sermons after Imamiyya Shiism was

2 Ahmet Taggin, “Hatai’den Giinlimiize Anadolu Alevilerinde Farklilasma ”Birinci Uluslararasi Sah
Ismail Hatai Sempozyumu Bildirileri, 9-11 October 2003, prep. Giilag Oz, Ankara 2004, p. 298.

2¢ Hasan Onat, “Alevilik-Bektasilik, Din Kiiltiirii Ahlak Bilgisi Dersleri ve Diyanet”, Tiirk Yurdu, C. 5, I
210, Ankara 2005, p. 10.

25 Abu Hamiduddin Aksarayi (d. 1412), who had once followed the Ahl al-Sunnah doctrine of the lodge
and was also known as Somunju Baba, and Haji Bairam Wali, who was the founder of the Bayramiyya
cult and raised by Aksarayi, only dealt with religious issues and took no part in political activities. They
wore the red crown with the twelve lines formed by Sheikh Haidar, the father of Shah Ismail. This crown
was turned into a white baize with six lines due to the distaste for the Ardabil Sufis, which may have
resulted from the political differences between the Safawiyya and the Bayramiyya despite the lineage
having continued as such after the era of Sheikh Zahid al-Gilani. See: Ethem Cebecioglu, Hact Bayram
Veli, p. 124;
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accepted as the official sect of Shah Ismail’s Safawid Empire. Consequently, Iran
and Azerbaijan were made Shiite forcibly.

Conclusion

The followers of Sheikh Junaid and Sheikh Haidar, who were Safawids
sheikhs, regarded their masters as the representatives of God in this world. During
the process of politicization of the Ardabil Lodge, the era of Sheikh Junaid (d.
864/1460) when certain political demands came to the fore, can be regarded as a
breaking point The large number of people who lived in the regions from Ardabil
to Anatolia came under the spiritual influence of the Safawiyya which paved the
way for the Safawid Sheikhs to shift from only religious leadership to the political
field following the era of Hodja Ali. From the time of Sheikh Junaid, the sheikhs of
the Safawiyya Sect guided their followers as religious people with political
identities, not just as religious leaders. Shah Ismail had to unite Iran and Azerbaijan
around the principles of Shiism to achieve his political goals and transform his
status from sheikh to shah of the state. Shiism was the most important factor for
him in being able to ensure political unity. Safavidism, which emerged as a Sunni
sect, was nationalized under Shah Ismail and subsequently became a Shi'ite sect.
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Mezhebi Ayrismanin Politik Sonuclari:
Safevi Tarikatinin Siyasallagmasi
Ozet

Anadolu cografyasinda yasayan Tiirkmen topluluklar i¢in kullanilan kizilbashk
Osmanlilar ile Safeviler arasinda yasanan siyasal ve dini-kiiltiirel bir farklilasmanin
sonunda ortaya g¢ikmistir. Buna gore, Caldiran savasi Osmanlilarin dogu simirini
belirlerken, Anadolu’daki Tiirkmenlerin Safevi Devletiyle olan fiili baglarin1 kopararak
onlar1 Siillesme siirecinin disinda birakmistir. Osmanlilarin Kizilbag Tiirkmen niifusa
karst siyasi tutumlar: onlarin Siinnilik ile irtibat kurmalarin zorlagtirmistir.

Anahtar Kelimeler: Mezhebi Ayrisma, Safevi Tarikati, Kizilbas

Political Results of Sectarian Separation:
Politicization of Safavids Order
Abstract

In this study political and religio-cultural differentiation between the Ottomans
and Safavids has been presented. Accordingly, the battle of Caldiran, while
determining the east boundary of the Ottomans, put them out of the process of
Shiatization breaking the actual relations in Anatolia between Turmomans and
Safavids. The political suppression of Ottomans against Qizilbashes also formed an
obstacle for them to have a contact with Sunnite Islam.

Keywords: Sectarian Separation, Safavids Order, Qizilbash
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