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Suriyeli Gé¢menler ve Dini Hayat: Uyum,
Karsilagsma, Benzesme

Gaziantep Ornegi’
Erol ERKAN"™

Ozet

Bu makalede Tiirkiye’de sayilar1 her gegen giin artan Suriyeli siginmacilarla dini
hayat {izerine bir degerlendirme yapilmistir. Suriyeli gégmenlerin din algisi, Suriye’deki dini
hayat ile Tiirkiye’de din ve dindarlik yorumu, dini yasanti arasinda bir karsilastirmaya
girisilmistir. Tiirkiye’deki dini hayat ile onlarin dini hayati arasindaki farkliliklar,
benzerlikler, gb¢ sonrasi ortaya cikan etkilesim ve gocmenlerin uyum siireci {izerinde
sorgulamalar yapilmustir. Ortak inanca sahip iki farkli toplumun dini hayatlarindaki
benzerliklerin, farkliliklarin ve iki toplumun uyum siirecinde dinin roliiniin tespit edilmesi
amaglanmistir. Dinin toplumlara gore farkli tezahiirlerinin, toplumsal biitiinlesmedeki
roliiniin ve etkisinin goriilebilmesi, her iki toplumun daha saglikli iletisim ve birbirleri
hakkinda daha dogru degerlendirme yapabilmeleri agisindan makale 6nem arz etmektedir.
Calismada nitel yontem tercih edilmis ve miilakat teknigi kullanilmistir. Dolayisiyla
arastirmanin verileri Suriyeli gogmenlerle yapilan miilakatlardan, onlarin mikro-sosyolojik
diizeyde yasadiklari deneyimlerinden elde edilmistir. Arastirmada, dinin, gerek sekilsel
gerekse anlam diizeyinde toplumlara gore farklilastig1 sonucuna ulasilmistir.
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Syrian Immigrants and Religious Life:
Adaptation, Encounter, Affinity

Gaziantep Example

Abstract

In this article an assessment was made on the religious life of Syrian refugees whose
number increases everyday in Turkey. A comparison have been made on religious
perceptions of Syrian refugees, religious life and religious perceptions in Turkey and Syria.

* Bu calisma, daha 6nce Din Bilimleri Dergisi’nin 2016 Mayis-Agustos sayisinda yaymlanmisg
makalenin gézden gecirilmis halidir.
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Religious life in Turkey in terms of its differences and similarities with their religious life,
post migration interactions and refugees’ integration processes are questioned. In this study
it is aimed to determine similarities and differences of religious life and the role of religion
during integration proccess of two different societies sharing mutual beliefs. The article is
important in order to emerge the role and impact of religion for social integration, to observe
different interpretations of religion in different societies, and to form a better communication
between two societies. Qualitative methodology and interview method are used in this
study. In that sense, data of the study came from interviews held with Syrian refugees and
their micro-sociological level experiences. It is conculuded that religion is differentiated
among different societies in tems of meaning and practice.

Keywords: Syria, refugees, Syrian immigrants, religious life, piety

Giris

2011"de Arap diinyasinda baslayan halk hareketleriyle birlikte Suriye’de halk
kitlesel gosteriler diizenleyerek Baas rejiminden reform talebinde bulunmaya
basladi. Suriye halki, iilkedeki sikiyonetim uygulamasimmn kaldirilmasini, bireysel
haklarin genisletilmesini, gelir dagiliminda adaletin tesisini ve iktidardaki Baas
Partisi’'nin giictiniin simirlandirilmasini istemekteydi. Esed rejimi ise, halkin bu
taleplerine karsi, Baas Partisi'nin tekelini sona erdirecek koklii bir reform
gerceklestirmek yerine, yasal cercevede sirli bazi diizenlemeler yapt: ve iilke
geneline yayilan genis halk gosterilerini silahli kuvvet kullanarak bastirmaya
calistr.! Bu durum Suriye’de Esed rejimi ile muhalefet hareketi arasinda i¢ savasa
neden oldu. I¢ savas dolayisiyla milyonlarca Suriye vatandast komsu iilkelere
siginmak zorunda kald1. Suriye krizi sadece Suriye ile siurl kalmadi, bolgesel ve
kiiresel Olgekte problemlere ve anlasmazliklara da neden oldu. Suriye krizi,
Tiirkiye'yi basta siginmacilar meselesi olmak tizere dogrudan dogru etkiledi.
Ttirkiye’ye milyonlarca Suriyeli siginmacinin giris yapmasina yol agan kriz, Tiirk
toplumunu ve siyasi otoriteyi ciddi bir sorunla kars: karstya biraktr.

Birlesmis Milletler(BM) Miilteciler Yiiksek Komiserliginin agikladigi son
miilteci bilgilerine gore, Suriye'deki savas dolayisiyla 7 milyon 600 bin Suriyeli
evlerini terk edip tilke icinde baska bir bolgeye kagmak zorunda kaldi. Yine BM
Miilteciler Yiiksek Komiserligi'nin agikladigr son miilteci bilgilerine gore savas
yliziinden Suriye’yi terk edenlerin sayis1 4 milyon 185 bini gecti. Suriye vatandasi i¢
savas nedeniyle {ilkelerini terk ederek Tiirkiye, Liibnan, Urdiin, Irak gibi komsu
iilkelere ve hatta Avrupa’ya siginmis bulunmaktadir. Suriye'nin gilineydeki
komsusu Liibnan'da 1 milyon 78 bin, Urdiin'de ise 628 binden fazla miilteci
bulunuyor. Bu iilkeler igerisinde en fazla siginmaci barindiran tilke Tiirkiye’'dir.2

1 Atilla Sandikli, Ali Semin (Hazirlayanlar), Biitiin Boyutlanyla Suriye Krizi ve Tirkiye (Bilge
Adamlar Kurulu Raporu), Bilgesam Yayinlar, Istanbul 2012, s.1.

2 http:/ /www.aljazeera.com.tr /haber/suriyeli-multecilerin-sayisi-4-milyon-185-bine-ulasti,
(erisim: 20.03.2016). Ayrica bakiniz: http: / /www.goc.gov.tr/icerik6 /gecici-korumamiz-
altindaki-suriyeliler 409 558 560 icerik
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Icisleri Bakanligi Gog Idaresi Genel Miidiirliigli, 2016 yilinin Ocak ayinda,
Ttirkiye’de 2 milyon 255 bin 299 kayith Suriyeli bulundugunu ve bunlarin 279 bin
574’tinilin kamplarda kaldigini, BM verilerine gore, Avrupa iilkelerinde 813 bin 599
Suriyeli oldugunu agikladi. Yapilan agiklamaya gore, en fazla Suriyeli Sanliurfa,
Hatay, Istanbul ve Gaziantep’te bulunmaktadir.? Resmi verilere gore 2,5 Milyonun
tizerinde Suriyeli siginmaciya ev sahipligi yapan Tiirkiye AFAD (Afet ve Acil
Durum Yo6netimi Baskanligl) koordinasyonuyla siginmacilarin barinma, yiyecek,
saglk, giivenlik, egitim, haberlesme ve bankacilik gibi insani yardim ihtiyaglarim
karsilamaktadir. AFAD'1n 14 Mart 2016 tarihinde yaptig1 agiklamaya gore Hatay,
Gaziantep, Kilis, Sanliurfa, Kahramanmaras gibi Tiirkiye'nin c¢esitli illerinde
bulunan cadirkent ve konteynerkent gibi barinma merkezlerinde bulunan Suriyeli
siginmact sayist 272.013’tiir.* Gaziantep’te barinma merkezlerinde buluna Suriyeli
sayist ise 49.905tir.s Gaziantep sehri, cadirkent ve konteynerkentlerde barman
Suriyeli siginmacilarin yani sira, yiiz binlerce Suriyeli miilteci agirlamaktadir.
Sanliurfa’da 356.390, Hatay’da 341.174 ve Istanbul’da 305.067 Suriyeli siginmact
bulunmaktadir. Bu illerden sonra 277.905 kisi ile en fazla siginmaci barindiran il
Gaziantep'tir.¢

5 yili askin bir stiredir Tiirkiye’de bulunan, sayilari her gegen giin artan
Suriyeli siginmacilar ve 270 binin iizerinde Suriyeli gd¢men barindiran Gaziantep
sehri bu agidan dikkat ¢ekmektedir. Suriyeli gog¢menler bir¢ok agidan
arastirmacilarin ilgi odagi olmaktadir. Suriyeli gogmenlerin dini alg1 ve yasayislari,
Tiirkiye’deki dini hayat ile onlarmn dini hayati arasindaki farkliliklar, benzerlikler,
goc¢ sonrasi ortaya ¢ikan etkilesim ve go¢menlerin uyum siirecinde dinin rolii gibi
konular da ayrica merak konusudur.” Bu makalede, bu konular {izerinde
sorgulamalarda bulunulmaktadir. Arastirma evreni olarak Gaziantep’te bulunan
Suriyeli Siinni Misliiman siginmacilar belirlenmistir. Calismada, Suriyeli
miilteciler i¢inde siinni Miisliimanlarin tercih edilmesinin nedeni, Suriye halkimn
c¢ogunlugunu olusturmalaridir. Suriye’de savas Oncesi baslica dini gruplar su
sekildedir: %74 Stinni, %12 Nusayri, %10 Hiristiyan, %3 Diirz1.8 Goriildiigi gibi
Suriye halkinin ¢ogunlugunu Stinni Miisliimanlar teskil etmektedirler.

Bu makalede “genel olarak ortak bir dine, Islam dinine mensup her iki halkin dini
anlayig ve yasayislarinda farkhiliklar soz konusu mudur?’, ‘farkliliklar soz konusu ise hangi
hususlarda goriilmektedir?’, ‘bes yillik bir siirecte dini yasayista bir benzesme ortaya

3 http:/ /www.posta.com.tr /turkiye /HaberDetay /Iste-Turkiye-deki-son-kayitli-Suriyeli-sayisi--
Ocak-2016-.htm?ArticlelD=321871, (erisim: 20.03.2016)

4 https: / /www.afad.gov.tr/TR/IcerikDetayl.aspx?ID=16&lcerikID=848, (erisim: 20.03.2016)

5 https:/ /www.afad.gov.tr/TR/IcerikDetayl.aspx?ID=16&lcerikID=848, (erisim: 20.03.2016)

6 http: / /www.sondevir.com /rapor-arastirma /456276 / turkivede-hangi-sehirde-kac-suriyeli-
multeci-yasiyor , (erisim: 20.03.2016)

7 Din, “ona inananlarla kutsal arasinda kurulan bag (Ginay, 1999: s.70)”, dindarlik “bir
kisinin mensubu oldugu dine ait inang, ibadet ve sembollere iligkin kabul, yogunlasma ve
mesgul olma derecesidir (Kurt, 2009: 2)”. Dini hayat ise dinin etkilerinin birey ve toplum
lizerindeki yansimalaridir.

& Birol Akgiin, Suriye Krizi'nde Bélgesel ve Kiiresel Aktérler (Perspektifler, Sorunlar ve Céztim
Onerileri), Sosyolojik Diistince Enstitiisti Analiz, Haziran 2012, s.4.
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ctkmakta midwr?” ‘farkliliklar iki toplum arasinda herhangi bir soruna doniismekte midir?’,
‘socmenlerin dini hayatta karsilastiklart problemler bulunmakta mudir?” seklindeki
sorular cevaplanmaya calisiimaktadir. Bu makalede, iki farkh kiiltiiriin, sahip
olduklart ortak inanglar ile ilgili anlayis ve yasayislarinda hangi hususlarda
farklilastig1 ve dinin iki toplumun uyum siirecindeki rolii ortaya konulmaya gayret
edilmektedir. Makalenin, Suriyeli go¢menlerin dini hayatlariyla ilgili daha saglikli
degerlendirmelere katki sunmasi beklenmektedir. Boylelikle Suriyeli gdgmenler ile
daha dogru bir iliski kurulmasina da yardimar olabilir. Veriler Suriyeli gd¢menlerle
yapilan miilakatlara, onlarin mikro-sosyolojik diizeyde yasadiklari deneyimlerine
dayanmaktadir. Arastirmada yontem olarak nitel yontem benimsenmis ve miilakat
teknigi kullamilmistir. Bu baglamda literatiir taramas: ve Suriyeli siginmacilardan
12 Kkisi ile gerek dogrudan ve gerekse tercliman araciligiyla 2016 yilinin Mart ve
Nisan aylarinda yar1 yapilandirilmis goriisme formu” kullanilarak derinlemesine
goriismeler ile veri setleri olusturulmus ve elde edilen bulgular analiz edilmistir.
Elde edilen verilen tekrarlanmasi dolayisiyla daha fazla kisi ile goriisiilme gerek
duyulmamustir. Dini hayat ile ilgili daha dogru degerlendirmelerde
bulunabilecegini diisiindiigiimiiz Gaziantep lahiyat Fakiiltesinde okutman olarak
gorev yapan Suriyeli hocalarla ve yine aym fakiiltede 6grenim gormekte olan
Suriyeli 6grencilerle goriisiilmiistiir. Ayrica Suriyeli miiltecilerin kurduklar1 dernek
yetkilileri ve tesadiifi olarak segilmis halktan kimselerle miilakat yapilmustir.
Suriyeli go¢menlerle yapilan miilakatlarin yan sira Suriyelilerin dini hayatlarin
daha yakindan gozleme imkanina sahip Tiirklerle de soylesiler yapilmustir.

Resmi verilere gore 2,5 milyonu asan Suriyeli siginmacilarin asmas gereken
bir¢cok problemle birlikte yeni topluma ve bu toplumunun kiiltiiriine, yasam
bicimine de ayak uydurmasi gerekmektedir. Iki farkli toplumun catismadan, uyum
igerisinde yasamasi her iki topluluk igin de hayati &neme haizdir. Iki toplumun bir
arada, ahenk igerisinde yasayabilmesi Tiirkiye Devleti ve emniyeti agisindan da son
derece onemlidir.

A. Teorik Cerceve
1. Kiiltiir ve Din

Kiiltiir ile ilgili ¢ok c¢esitli tanimlarla karsilasmak miimkiin. C)rnegin
Zgymunt Bauman kiiltiirii “bir diizen yaratmak ve onu korumak, diizeni bozan ve bu
diizen acgisindan kaos goriinen her seyle miicadele etmek”® seklinde tanimlayarak
kiiltiirtin toplum igin diizen temin edici yoniine dikkat ceker. Ayrica kiiltiir
“varli§umzin yapisini(iliskilerini) belirleyen, sosyal bir siirecle 6grendigimiz uygulama ve
inanglarin, maddi ve manevi Ogelerin birligi” ya da “bir toplumun iiyesi olarak,
insanoglunun 0grendigi(kazandi$r) bilgi, sanat, gelenek-gorenek ve benzeri yetenek, beceri

* Miuilakat formu makalenin sonuna eklenmistir.
9 Zygmunt Bauman, Sosyolojik Diistinmek, cev. Abdullah Yilmaz, Ayrinti Yayinlar, Istanbul
2013, s.161.
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ve aliskanliklari icine alan karmasik bir biitiin”1° seklinde tanimlanabilmektedir. Johann
Gottfried Herder kiiltlirti “grup iiyelerini ortak, otantik yasam tarzlarina sahip ahenkli
topluluklar icinde birlestiren”'! bir faktor olarak ele alir. Bu tamimlarda gbze garpan
nokta ise kiiltiiriin bir topluma, topluluga ait niteligidir. Kiiltiiriin bu 6zelligi onu
toplumlar arasinda ayirt edici bir 6ge olarak 6ne ¢ikarmaktadir.

Kiiltiiriin sekillenmesinde toplumun iginde bulundugu kosullar énemli rol
oynar. Ancak kiiltiir sadece maddi yasam kosullarinin sonucu degildir. Kiiltiirtin
onemli belirleyici unsurlardan biri de manevi unsur yani toplumun inancidir.
Ciinkii din hem bireysel hem de toplumsal diizlemde etkilidir. Din bireyin kendi
varolusunu ve icinde bulundugu evreni anlamlandirmanin ve bireyin ig
diinyasinda belirli bir teslimiyetin araci, toplumsal diizlemde ise toplum
iliskilerinin, toplumsal davranislarin sekillenmesinde, kurumlarin ortaya
¢tkmasinda onemli bir etkendir. Dolayistyla din icinde bulundugu toplumu etkiler,
sekillendirir. Dini sahadaki degismeler kiiltiiriin diger alanlarinda da degisime
neden olur.? Bu baglamda Max Weber, kapitalist ekonominin dogusunda dinin
roliinii ortaya koyarak dini degerlerin toplumsal yasamda ve kiiltiirel degisimlerde
onemli bir faktor olabildigini belirtir.!?

Din farkl sekillerde kendisini ortaya koyar. Teorik boyutunu inangla, pratik
yoniinii ibadetlerle ve sosyolojik niteligini ise dini cemaat ile agiga vurur. Bir dinin,
bir inancin kendi varligimi devam ettirebilmesi sosyal iliskiler kurabilmesi ve
gelistirebilmesiyle miimkiin olabilir'4. Aksi halde o din kendini yok olmaya
mahk{im eder. Sosyal iligkiler kurmas: ve gelistirmesi yonii itibariyle din toplum
yasamini etkileyen 6nemli bir kurumdur.

Dinin toplumda degisik islevleri bulunmaktadir. Din, bir yandan insanlara
icinde bulunduklan diinyay1r 6zel “gozliik”lerle gormeyi saglayacak kavramsal
perspektif sunarken, diger yandan toplumsal yap1 unsurlarinin korunmasi gorevini
ifa etmektedir.’> Din degisik islev ve boyutlariyla hem bireyin ve hem de toplumun
yasaminda etkili bir faktdr olarak dikkat ¢ekmektedir. Onun toplum tiizerindeki
etkileri farkhh boyut ve diizlemlerde gorebilmektedir. Bireyin ve toplumun
yasamina yakindan bakildiginda 6zellikle bireyin gecis donemlerinin dini inang ve
uygulamalarla gevrili oldugu goriiliir. Hayatin baslangici olan dogum ve sonu olan
Oliim bunlar arasinda en onemlileridir. Yeni dogan g¢ocuga verilen isim, ismin

10 Bozkurt Guiveng, Insan ve Kiiltiir, Remzi Kitabevi, Ankara 2005, s.100, 101.

11 Watt Waggoner, “Kultir ve Din”, cev. Mustafa Arslan, icinde: Din Sosyolojisi Kuram ve
Yéntem, der. Peter B. Clarke, Ankara 2012, s. 341.

12 Mumtaz Turhan, Kulittir Degismeleri (Sosyal Psikoloji Bakimindan Bir Tetkik), Camlica
Yayinlari, Istanbul 2002, s. 86.

13 Max Weber, Protestan Ahlaki ve Kapitalizmin Ruhu, cev. Zeynep GuUrata, Ayra¢ Yayinlari,
Ankara 2005.

14 Joachim Wach, Din Sosyolojisi, cev. Unver Giinay, Marmara Universitesi {lahiyat Fakiiltesi
Yayinlari, Istanbul 1995, s. 54.

15 Serif Mardin, Din ve Ideoloji, fletigim Yayinlari, Istanbul 2004, s. 66.
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konulma sekli dinin etkileri altindadir. Isim kiiltiirii olarak nitelenen bu
uygulamada din faktorii daha ¢ok 6ne ¢ikmaktadir. 16

Onemli gecis asamalarinda din etkili olabildigi gibi giindelik siradan
hayatimizda da dinin etkileri hissedilebilmektedir. Din giindelik hayatimizda
yeme-icme gibi siradan davranislarimizdan ekonomik faaliyetlerimize, hangi
meslekleri yapip yapmayacaklarimiza ve hatta siyasi tercihlerimize kadar, ¢calisma
kosullartmizdan zamam tanzimimize kadar, giindelik konusma dilimizden
edebiyat ve sanatimiza kadar etkili olabilmektedir.

Dinlerin toplum tizerindeki etkileri bir¢ok boyutta goriilebilmektedir. Dinler,
emir ve yasaklariyla toplumlarda dnemli degisme ve gelismelere yol agmislardir.
Pek c¢ok Kkiiltiirel kurum dinin gerektirdigi bigcimde yasayabilme c¢abasinin
sonucunda ortaya ¢itkmustir. Bu ¢abalar, mimari, edebiyat, musiki, siir ve benzeri
sanatlar1 da gelistirmistir. Hatta bilimin gelismesinde bir¢ok dini veri bir hipotez
gorevi ifa etmistir. Ornegin dini torenlerin belli zamanlarda yapilmasi geregi
takvimi zorunlu kilmis, bu durum gok cisimlerinin godzlemlenmesini tesvik
etmistir.1”

Hangi insan ya da toplum olursa olsun, yeni dini 6gretiyle bulustugunda din
ile kiiltiir arasinda karsilikli etkilesim kaginilmazdir. Din ile kiiltiir bir araya
geldiginde diger bir ifadeyle din bir kiiltiire dahil oldugunda, onu kendi temel
degerleri dogrultusunda doniistiirmek ve kendi Ogretilerine gore yeniden
diizenlemek ve bicimlendirmek ister. Ancak her insan ve toplumun kendine has
kiilttirel bir yapist oldugu igin dinin kiiltiir ile karsilasmasinda insandan insana,
toplumdan topluma farkliliklar dogmaktadir. Dini hayatin bireyden bireye veya
toplumdan topluma farkhilagmasi dinle ilgili anlama, algilama ve biitiinlesmeyle
ilgili bir durumdur. Ciinkii her insan ya da toplum kendi Kkiiltiir yapist
dogrultusunda dini anlamaya ve uygulamaya gayret eder. Bu asamada dinin anlam
ve Onemini kabullenme de dine bagliigi etkilemektedir. Din ile toplumun
karsilasmasinda bir etkilesim yasanmaktadir. Bu etkilesim de tek boyutlu ve tek
diize bir iliski olmaktan ¢ok dinin dgretileri ile kiiltiirel yapiin 6zellikleri dahilinde
degisen bir etkilesimdir. Dolayisiyla her toplumun dini hayati hem kendi icinde
farkliliklar gostermekte hem de diger toplumlara gore farliliklar arz etmektedir. '

Din ile kiltiiriin karsihikli iliskileri, giindelik hayatta agik olarak
goriilebilmektedir. Bir taraftan din kiiltiirii etkileyip dontistiirtirken, diger taraftan
kiiltiir de, i¢inden ¢ikan veya icinde hayat bulan dini degisik sekillerde etkiler.
Ancak burada dinin tamamen kiiltiiriin bir sonucu oldugu veya aksine kiiltiirii
biitliniiyle doniistiirdiigii seklinde yanlis bir anlayisa diistilmemelidir. Kiiltiiriin

16 Vejdi Bilgin, “Din ve Kultur”, icinde: Din Sosyolojisi, editér: Mehmet Bayyigit, Palet Yayinlari,
Konya 2013, s. 109.

17 Mustafa Aydin, Sistematik Din Sosyolojisi, Agiimkitap Pmar Yaymnlar, Istanbul 2014, s.
122.

18 Ali Akdogan, “Kultiir ve Din”, icinde: Din Sosyolojisi El Kitab, editérler: Niyazi Akytiz, Thsan
Capcioglu, Grafiker Yayinlari, Ankara 2012, s. 448.



flahiyat Akademi Dergisi 7

korunmasinda, nesilden nesile aktarilmasinda, yeni bir bi¢cim kazanmasinda din
muhafaza edici, mesriilastirici, degistirici, yenileyici boyutlariyla islevseldir. Kiiltiir
de dinin gerek algilanmasinda ve yorumlanmasinda ve gerekse hem tecriibe edilip
davraniglara dokiilmesinde ve hem de bir inan¢ ve anlayis haline gelmesinde,
toplumda yayginlik kazanmasinda etkili olmaktadur.®

Dinin, toplumun sahip oldugu kiiltiirel dokudan etkilenmesi dolayisiyla ayni
dinin farkli toplumlara 6zgii degisik bigimleriyle karsilasilabilmektedir. Mesela
ayn Islam dini icin, Emevilerle Abbasiler arasinda, kuzey Afrika’min Miisliiman
Berberi devletleriyle, Sudan kralligi ve Osmanl imparatorlugu arasinda veya bir
yandan giliniimiiz Suriye’si ve Misir, diger yandan Afganistan ve Suudi Arabistan
kralligi arasinda; bu dinin en saf sekliyle gelmis oldugu iilkeler, devirler ve bir
azinlik icerisinde veya karma bir durumda ortaya ¢iktign halklar arasinda
farkliliklar s6z konusu olabilmektedir.2

Hicbir din, ortaya ¢ktgr zamandaki algr ve tezahiiriinii siirdiiremez.
Zamanla sosyo-kiiltiirel kosullarin degismesi neticesinde dinlerin yansimalarinda
da farkliliklar ortaya cikar. Islam dini icin de benzer durum soz konusudur.
Islamiyet'in, icinde dogdugu toplumun sinirlarmin disina tagsmasi sonucu, Iran,
Afrika, Tirk diinyasi, Hindistan ve Uzak Dogu'da olusan dini-kiiltiirel
farklilasmalar, bu durumun Islam diinyasindaki tezahiirleri olarak
degerlendirilebilir. Ornegin, Islam’in Afrika’da yerel kiiltiir ve gelenekler 1siminda
yeniden yorumlandig1 ve bir tiir Afrikalilasti§i yorumlar:t yapilmaktadir.2! Bu
cercevede kiiltlirtin, dinin gesitli sekillerde algilanmasinda ve yorumlanmasinda
Oonemli bir etkisi oldugu sdylenebilir. Bir din igerisinde farkli din yorumlarinin,
mezheplerin, cemaat ve gruplarin, firkalarin ortaya gikmasinda kiiltiirtin biiytik
rolii bulunmaktadir. Bu nedenle tarihsel ve sosyo-kiiltiirel bir fenomen olarak fslam
dininin ¢esitli mezhep, firka, grup, cemaat ve tarikatlar gseklinde algilanip
yasanmasl, Islam dininin, toplumlarin kiiltiirlerinin etkisine agik yoniine
gostermektedir.22 fslam dini iginde farkli anlayis ve yoruma 6rnek olarak Kerbela
merasimleri verilebilir. Kerbela merasimleri Siinni diinyada kutlanmiyorken $ii
fslam diinyasinda yogun olarak kutlanabilmektedir. Bir dinin sosyal tezahiirleri
sadece farkli toplum ve Kkiiltiirlerde degil aymi toplum iginde farkli yerlesim
bolgelerine, meslek alanlarina, ekonomik duruma gore de farklilasabilmektedir.?

Dinin, dogdugu veya daha sonradan dahil oldugu herhangi bir sosyo-
kiilttirel yapidan bagimsiz oldugu sdylenemez. Din gerek ortaya gikisinda gerekse
de gelisiminde g¢evresel sartlardan bir sekilde etkilenmektedir. Bugiin var olan
higbir dinin, kurucu peygamberin donemiyle ayni oldugu iddia edilemez. Ciinki

19 Ejder Okumus, “Toplum Baglaminda Din-Kultir Etkilesimi”, Turkish Studies, Volume 11/7
Spring, Ankara 2016, s. 275.

20 Aydin, Sistematik Din Sosyolojisi, s. 129.

21 Arif Korkmaz, “Go6¢ ve Din”, icinde: Din Sosyolojisi, editér: Mehmet Bayyigit, Palet Yayinlari,
Konya 2013, s. 355.

22 Okumus, “Toplum Baglaminda Din-Kultir Etkilesimi”, s. 277.

23 Max Weber, Din Sosyolojisi, cev. Latif Boyaci, Yarin Yayinlari, Istanbul 2012.
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her seyden 6nce dinin kutsal metinlerinin ve uygulamalarmin her zaman igin farkl
yorumlar: sdz konusu olmaktadir. Diger taraftan ise dinler farkli gevresel sartlara
veya problemlere ¢oziimler iiretebilmek icin bu kosullara bir Olglide uyum
gostermektedirler.2+

2. Gog ve Din

Gog, bireyler veya toplumlarin zorunlu veya goniillii olarak bulunduklari
alam terk edip baska bir cografi alana tasinmalari, ¢evre degistirmeleri eylemidir.
Gog iilke sinurlan icinde gerceklesebilecegi gibi iilke siurlarinin disina dogru da
gerceklesebilir. Ayrica gog¢ kalici, uzun veya kisa stireli olabilir.? Gog ile ilgili
dikkat ¢eken durum, gogiin basit bir yer degistirme eylemi olmay1p sosyo-kiiltiirel
bir anlami igermesi, bireyin ve toplumun hayatinda etkilere yol agmasidir. Gog
gerek bireyin ve gerekse de toplumun sosyal diinyalarinin degismesine neden olur.

Gog olgusu her seyden Once toplumsal bir degisim siireci olarak beraberinde
sosyal, ekonomik ve siyasal birtakim sorunlara da yol agmaktadir. Her ne kadar gog
eden insanlar daha iyi bir yarmn, daha iyi bir yasam standardina ulasma
arzusundalarsa da ¢ozmeleri gereken birtakim problemler stz konusudur. Aslinda
go¢, gocmenlerin daha Once yasadiklar: yerle ilgili sorunlarina kars: tirettikleri
¢ozlimdiir. Ancak bu ¢Oziim eylemi go¢ edilen yerlerde yeni sorunlara neden
olmaktadir. Ozellikle zorunluluktan kaynaklanan ve toplu olarak gergeklesen dis
g0¢ neticesinde dil, mesken, is problemleri ortaya cikmaktadir. Tlerleyen siirecte
gocmenlerin ayrica egitim ihtiyaglarinin karsilanmasi, iki farkli toplumun
karsilasmasindan dogan kiiltiirel uyum sorununun asilmasi gerekmektedir. Bu
agidan gog tizerine dikkatle durulmas: gereken kendi i¢inde pek ¢ok sorunu tasiyan
bir olgudur.

Gog sadece bir niifus hareketliligi degildir. Go¢ aymi zamanda yasam
bi¢imlerinin, inan¢ ve uygulamalarm yeni yerlere tasinmasidir. Bu gercevede her
kiilttir, iginde dogup sekillendigi cografi sinirlarin tesine gectigi andan itibaren
yeni sartlarla karsilasir. Onceki yasam sekli bir yandan yeni kosullar igerisinde
siirdiiriilmeye calisilirken Ote yandan yeni sartlara da uyum saglamas:
gerekmektedir. Bu durumda gog sosyal degisimin dnemli bir faktorii olarak ortaya
cikar. Gog stirecinde bireyin veya toplumun degisimi kaginilmazdur.

Gog ile ortaya ¢ikan toplumsal degisim bir yerde kagimilmaz bir siireg olarak
goriiliirken diger taraftan go¢ ile bireyin kendi kiiltiiriinii elestiri slizgecine tabi
tutmasindan da kaynaklanabilir. Gog¢ siirecinin sonuglarindan biri olarak kiiltiirel
karsilasmalar, ¢ogu zaman kiiltiirel elestiri siirecini de igerir. Cok farklh kiiltiirler,
gelenekler, inanglar ve dolayisiyla ‘dogru’ ve ‘yanlis’larla karsilasilan birey ve
topluluklarm, kendi kiiltiirlerine kars1 daha elestirel ve hatta sorgulayict bir tavir

24 Bilgin, “Din ve Kultar”, s. 125.
25 Cemal Yalgin, Gé¢ Sosyolojisi, An1 Yayincilik, Ankara 2004.
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ortaya koymalar1 ihtimal dis1 bir durum degildir. Gorece homojen bir toplumda
“biz bize” iken elestirilmeyen pek c¢ok ayrinti, daha heterojen bir toplumsal
ortamda “ele karisinca” dikkat ¢eker ve hatta belki heniiz yeni fark edilir duruma
gelmektedir. Ne var ki, bu fark ve dikkat etme siireci, kimi zaman sorgulama
siirecine de doniisebilmekte, buna paralel olarak, geleneksel egilim ve formlarla
zitlasma ve ¢atisma yasanabilmektedir. Sonugta “eski” kiiltiir ve inanglar agsindan
‘olumlu’ olarak degerlendirilmesi pek de miimkiin olmayan bir durum ortaya
¢ikabilmektedir.2¢

Gog stirecinde insanlarmn zihniyet ve davranislariyla sosyo-kiiltiirel hayatin
genelinde degisme ve farklilasmalar ortaya cikar. Gog¢menin onceki yasam
evreniyle goctiikleri yeni yerdeki mevcut kiiltiir arasinda bir etkilesim, uyum ve
catisma stiregleri gelisir. GO¢, sadece mekénsal anlamda bir niifus hareketi olmayip,
aym1 zamanda yer degistiren kesimlerin kiiltiirel etkilesimlerini kapsayan bir sosyal
harekettir. Go¢ eden birey veya toplum sadece fiziksel degil, psiko-sosyal ve
kiiltiirel diinyalar arasinda da bir etkilesim ve gecis yasamaktadir. Go¢ edenler
genis bir kitleyi olusturdugu zaman, hem gd¢menler hem de gog edilen toplumsal
¢evre bu durumdan karsilikl olarak etkilenmektedir. Bu gercevede gogiin birey ve
toplum hayatindan yol actif1 etkilesim dikkat ¢ekmektedir.?” Bu siirecte dikkat
ceken bir diger olgu da dindir. Gog siirecinde goc¢menlerin dindarhiklarinda
degisim yasanabilmektedir. Ortaya ¢ikan degisimin yonii olumlu veya olumsuz
olarak farkhlasabilmekle birlikte birey veya toplumun temel yapismn
korunmasinda ve yasanan gerilimin yatistirilmasinda din 6nemli bir rol
oynayabilmektedir.

Gog ile yeni bir topluma girildiginde, bu siirecte din, referans kaybina bir
cevap olarak ortaya ¢ikmakta ve toplumsal bagt korumaktadir. Din, yabanca bir
toplumda zor durumda kalan bir etnik kiiltiiriin korunmasina dikkat ¢cekmekte ve
olusturdugu cemaat vyapisiyla adeta bir dayamisma merkezi konumuna
gelmektedir. Boylelikle din, go¢cmenlerin, yabanci bir diinyada yer edinme ve
tutunma ¢abalarinda aidiyet, gelenek ve degerler sistemine bagh bir kiiltiir adacig1
olusturmaktadir. Gogiin parcalayict etkilerine maruz kalan kimi gog¢men
topluluklar, bu dagilmishg dinin birlestirici giicline sarilarak asmaya gayret
ederler.® Go¢menin daha Once yasamadigi, karsilasmadigr giivensizliklerin,
belirsizliklerin ve risklerin bertaraf edilmesi, dinin sundugu alternatif yorumlar ve
cemaatlesme imkanlariyla miimkiin hale gelir. Bir giivenlik ve anlam sistemi
kaynag1 olarak din, go¢menlerin yeni hayatlarinda karsilastiklar1 giincel
sorunlarina karsi birey icin kutsal, korunakl: bir alan olusturur.? Boylelikle din gog
siirecinde go¢menlerin yeni yasam alanlarinda tutunabilme ¢abalarinda 6nemli bir

26 Korkmaz, “Go6¢ ve Din”, s. 367, 368.

27 Celaleddin Celik, “Goé¢, Kentlesme ve Din”, icinde: Din Sosyolojisi El Kitabi, editorler: Niyazi
Akytiz, Thsan Capcioglu, Grafiker Yayinlari, Ankara 2012, s. 298.

28 Korkmaz, “Go6¢ ve Din”, s. 355, 360.

29 Celik, “Go¢, Kentlesme ve Din”, s. 305, 306.
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referans olarak islev goriir. Dagilmis birey veya toplulugu kendi etrafinda bir birlik
olusturmada ekili bir faktor olarak belirir.

Din, go¢men gruplarin yeni g¢evrelerde etno-dini kimliklerini yeniden
tiretmek ve zor, cogunlukla da tehditkar bir ¢cevrede var olma ¢abalarma uyum
saglamak igin kullandiklart en Onemli kaynaklar arasinda yer alir.*® Bununla
birlikte go¢men grubun din algilarinda ve pratiklerinde birtakim degismeler de
gozlemlenir. Dindar gog¢menler dini inan¢ ve uygulamalarmi sadece Onceki
yerlesim yerlerinden yeni bir yere aktarmaz, aym1 zamanda bu inang ve
uygulamalar, yeni bir yerde yasamanin bir sonucu olarak mevcut durumdan
etkilenerek bir sekilde degisir; boylece, gd¢gmenlerin dini yapilar: yerli bir nitelik de
kazanir.3!

Gog olgusu bireyi, kisisel zihniyet, tutum ve davramislarindan, kiiltiirel
hayatina kadar ¢ok genis kapsaml bir etkilesimle karst karsiya birakir. Bu siirecte
degisimin etkilerine maruz kalan bir diger olgu da din algis1 ve dindarliktir. Zira
dindarlik kiiltiirel ¢evrenin degismesiyle birlikte degisime ugrar. Ciinkii dindarlik
ve dini yasayis, toplumsal etkilesime agiktir. Diger bir ifadeyle din yorumu ve
dindarlik, sosyo-kiiltiirel iliski ve siireglere bagl olarak degiskenlik Ozelligine
sahiptir.

Gog ve din/dindarlik siiregleri arasindaki etkilesimin olumlu veya olumsuz
yoniiyle diger agidan niceligi ve niteligi ile ilgili muhtemel segeneklerin tiimiinii
kapsayan temel gerceklik, ‘degisim” olgusudur. Zira go¢ olaymin hareketli niteligi,
¢ok boyutlu bir degismeyi de beraberinde getirmesidir. Bu cergevede gogiin,
kurumsal dinin ve dindarligin karakterini ve igerigini etkilemekte ve ‘bir sekilde’
degistirmekte oldugu goriilebilmektedir. Din, dindar ve dindarlik, gbd¢ sonrasi
asamada artik oncesindekinden farkli olarak ayrusi degildir; degismistir. Gog ile
ortaya ¢ikan bu degisim bazen dindarlikta bir artisa bazense bir diislise neden
olabilmektedir. Daha geleneksel bir yasam evreninden daha sekiiler bir toplumsal
baglama gecisin, sekiilerligin artist ve dindarligin azalmasiyla sonuglanmasi
kuvvetli bir ihtimaldir.3

3. Kiiltiirel Uyum ve Catisma

Toplumsal yasamin temelinde birlikte yasama bilinci yatar. Insanlar
ihtiyaclar1 dolayisiyla bir araya gelmek, topluluk olusturmak ve toplum olarak
yasamak durumundadir. Toplum, aralarinda iletisim ve etkilesimin bulundugu

30 Fenggang Yang, Helen Rose Ebaugh (2009), “Yeni Gé¢men Dinlerindeki Degisimler ve
Kiiresel Etkileri”, cev. Thsan Capcioglu icinde: Din Sosyolojisi (Klasik Ve Cagdas Yaklasimlar),
editér: Biinyamin Solmaz, Thsan Capcioghu, Cizgi Kitabevi, Konya 2009, s. 125.

31 Caroline Pliss (2012), “Gég ve Kiresellesen Din”, cev. Ilkay Sahin, icinde: Din Sosyolojisi
(Yasadigimiz Diinyay), der. Peter B Clarke, Imge Kitabevi, Ankara 2012, s. 305.

32 Celik, “Goc¢, Kentlesme ve Din”, s. 298, 300.

33 Korkmaz, “Géc ve Din”, 2013.
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insan birlikteligidir. Bu agidan toplumdaki insanlar birbirine bagimli ve birbiriyle
alakahdir. Karsihikh temas, iletisim ve etkilesim gerek birey gerekse de grup igin
oldukga 6nemlidir. Insanlar ve gruplar birbirleriyle cok sayida iliski gelistirebilirler
ve gelistirirler. Zira Toplum, sosyal iliskilerin genis ve karmasik bir agidir.
Etkilesim, bu ag icinde ortaya ¢ikar. Toplumsal iliskileri bireysel iliskiler olarak
diistinebiliriz. Ancak iligki ve etkilesim gruplar arasinda da gergeklesir.
Toplumdaki bu iliskiler agimi ¢oziimlemek icin somut insan iliskilerinden belli
soyutlamalarin yapilmas: gerekmektedir. Soyutlama sonunda kisi ve gruplarin
stattl, rol ve siire¢ gercegi ile i¢ ige oldugunu anlariz.

Bir iliskiler yumagi olarak resmedebilecegimiz toplumdaki etkilesim
formlarindan biri de sosyal stireglerdir. Joseph Fichter, sosyal siiregleri kisilerin
oynadigl ¢ok sayidaki tiim sosyal rolleri kapsayan ve tiplestirilebilir, sosyal
etkilesim formlar1 seklinde agiklar. Ona gore sosyal siire¢ her zaman iki veya daha
cok kisinin arasindaki ve ayni anda paylasilan davraniglar1 kapsar ve temel sosyal
stirecler is birligi, uyarlanma, Oziimseme, catisma, karsitlk ve rekabettir. Bu
davrarus tarzlar1 toplumdaki kaliplasmus iliskilerdir.?

Fichter, sosyal siireglerin en genel kategorilerini, iki kars1 yonde isleyenlerin
olusturdugunu ifade eder. Bunlar baglayici siiregler ve ayiric siireglerdir. Baglayict
stirecler isbirligi, uyarlanma ve benimsemedir. Ayuric siiregler ise catisma, karsitlik
ve rekabettir. Baglayic1 veya birlestirici siirecler, kendileri dolayisiyla kisilerin bir
araya getirildigi ve daha biitiinlesmis kilindig: etkilesim Oriintiileridir. Ayiria veya
birligi bozucu siiregler ise iginde insanlarin birbirinden uzaga ve daha az
birliktelige ve dayanismaya itildigi siireglerdir. Fichter’e gore baglayici siiregler her
zaman hak ve sevgiye iligkin sosyal erdemleri ifade ederken, ayric1 siiregler ise her
zaman haksizlik ve nefrete iligkin sosyal kusurlarin ifadesidir.3

Benzesme, bir toplumda degisik etnik geg¢mislere sahip olan kisilerin,
herhangi bir baski ve zorlama olmadan sanki 6teden beri ayni grubun iiyeleriymis
gibi iliski kurmalar1 ve bunlar: siirdiirmeleri stirecidir. Benzesme, netice itibariyle
bir kiiltiirlesme olmakla birlikte bu mutlak degildir; zira bazi etnik gruplar,
katildiklar: yeni grupta kendi kiiltiirel 6zelliklerini devam ettirirler.3”

Toplumdaki farkliiklarin zenginlik olabilmesi ve =zenginlik olarak
kalabilmesi i¢in, oncelikle farkl: fikirler ve kiiltiirel unsurlar, hakim kiiltiriiniin 6z
degerlerine saygili olmalar gerekmektedir. Diger bir ifadeyle, farkliliklar kendini
ifade ederek var olurken ve yasarken, hem de biittin bu farkliliklar ana kiiltiirtin 6z
ve Ozel degerleriyle bir ahenk ve uyum igerisinde olmak mecburiyetindedir. Ciinki
bir toplumun {tiyelerinin giiven icinde yasayabilmeleri icin ortak degerlere her
zaman ihtiyag vardir. Ana kiiltiir ya da hakim kiiltiir bu ortak degerleri saglayacak

34 Joseph Fichter, Sosyoloji Nedir?, cev. Nilgtin Celebi, An1 Yayincilik, Ankara 2004, s. 123.
35 Fichter, Sosyoloji Nedir?, s. 124, 126.

36 Fichter, Sosyoloji Nedir?, s. 127-128.

37 [brahim Arslanlhioglu, Genel Sosyoloji, Gazi Kitabevi, Ankara 2012, s. 101.
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temel referanstir.® Bu gercevede bir toplumdaki kurallar o toplumun temel
degerlerini yansitir. Bir toplum igerisinde ¢atismadan varligimi devam ettirmek o
toplumdaki bu temel degerlerle uyumlu olmayi, kurallara uymay: baska bir
ifadeyle normatif biitiinlesmeyi zorunlu kilar.

Normatif biitiinlesme, bir toplumda yasayan kisilerin is ve davranislarini, o
toplumun normlariyla diizenlemeleridir. Normlar, fikir ve degerler iizerinde
anlasmay1 temin eder, ¢iinkii kurallar, bir toplumda kiiltiiriin énemli bir kismini
olustururlar.® Dolayisiyla toplumsal biitiinlesmenin temini, bir yerde insanlarin
herkes icgin gegerli olan kurallara uymalarimi gerekli kilar. Bu durum sosyal
sorunlarin dogmasimi  Onlemektedir. Ancak biitiinlesme sadece kurallar
cercevesinde gerceklesmemektedir. Ayrica hicbir toplumda mutlak anlamda bir
biitiinlesmeden bahsedilemeyecegi de dikkatlerden kagmamalidir.

Gerek bir toplumun kendi iginde ve gerekse iki farkh toplumun biitiinlesme
siirecinde kurallarin yani sira din gibi manevi unsurlarin da etkisi aciktir. Bu agidan
toplumsal biitiinlesmede 6nemli hususlardan biri de manevi bir biitiinlesmedir.
Manevi biitiinlesmede 6nemli bir kosul gesitli bolgelerde yasayan halklarin, bir
araya geldikleri zaman, tarih, kiiltlir ve manevi degerler agisindan bir millet
olusturduklarinin bilincinde olmalaridir. Bir arada yasayan insanlarin, orf, adet
gelenekleri, tiirkii ve oyunlari, el sanatlar1 ve hatta dilleri farklilik gosterebilir.+
Ancak aralarinda hep birlikte bir millet olusturduklarina dair bir biling s6z konusu
ise manevi biitiinlesme gerceklesir. Manevi biitiinlesme toplumsal biitiinlesme
bigimlerinden en iyisi oldugu gibi toplumsal ahenk igin de bir zorunluluktur. Bu
hususta 6zellikle din merkezi bir rol oynar. Zira dinlerin toplum tizerinde, kiiltiir
ve medeniyetler tizerinde etkisi ve yeri oldukca onemlidir.

Topluluk baglari, ortak degerler iizerinden kurulan baglardir. Dolayisiyla
toplumda, farklhiliktan ziyade yakinliklar, ortak degerler, birlik ve beraberlikler
toplumun varlig1 ve devami agisindan ¢ok daha fazla dnemlidir. Bir toplumun
farkli  parcalari, bir biitlinlin parcast olduklarimin  bilincinde  olmak
mecburiyetindedir. Toplum igerisindeki kiiciik alt gruplar, ondan daha biiytik olan,
onu kapsayan ve kusatan, biiyiik grubun (toplumun) degerlerine ve nihai gayesine
uygun diisecek sekilde deger ve amaglarmi diizenlemeleri gerekmektedir. Bu
diizenleme ve ahenk olmazsa toplum, bir arada baris igerisinde varligim
stirdliremeyecegi gibi, ulasilmasi gerekli goriilen amaca da ulasamaz.®* Bu
gercevede alt gruplarin, icinde yer aldiklar1 daha genis toplumun Kkiiltiirlerini ve
ayrica dilini 6grenmeleri gerekmektedir. Aksi durum kendileri i¢in oldugu kadar
toplumun geneli i¢in de problemlere yol agar. Sosyal bir kisilik olan bireyin o

38 Mimar Turkkahraman, HUiseyin Tutar, “Sosyal Degisme, Blitinlesme ve Co6zlilme
Baglaminda Toplumda Farkli Kiiltiir ve Anlayiglarin Yeri ve Onemi”, Uluslararasi Alanya
Isletme Fakiiltesi Dergisi, cilt: 1, say1: 1, 2009, s. 11.

39 Arslanlioglu, Genel Sosyoloji, s. 101.

40 Arslanlioglu, Genel Sosyoloji, s. 101-103.

41 Tarkkahraman, Tutar, “Sosyal Degisme, Bluitiinlesme ve Coztilme Baglaminda Toplumda
Farkli Kuiltiir ve Anlayiglarin Yeri ve Onemi”, s. 2.
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toplumun kiiltiirtinii, kisilere yiikledigi sorumluluklar1 bilmesi, buna uygun
davranmast ve saglikli iletisim kurmas: sosyal kargasamin Onlenmesi agisinda
zorunludur.

Arastirmanin Bulgulan
I. Suriyeli Gé¢gmenlerin Tiirkiye’yi Tercih Nedenleri

Suriyeli gd¢menlerle yapilan bir arastirmada kamplarda yasayan Suriyeli
siginmacilar, Liibnan ve Urdiin‘e gore kiyaslandiginda Tiirkiye’'deki kamp
kosullarimin daha iyi oldugunu ifade etmisledir. Sanlhurfa'nin Harran ve Akcakale
ilgelerinde kurulan “konteyner” ve “cadirkentte” kalan 935 siginmaciyla yapilan
anket sonuglar1 ise Tiirkiye'ye yerlesme arzusunun sebeplerine projeksiyon
tutmaktadir. Suriyeli siginmacilarin Tiirkiye'yi tercih etme sebepleri arasinda ilk
olarak Cumhurbaskan1 Recep Tayyip Erdogan’a duyulan giiven-sempati (%33,4)
gelmektedir. Tkinci sirada ise Tiirkiye'nin simra yakin olmast (%31,0) gelirken
Tiirkiye halkimi kendilerine yakin gdrme ve akrabalik baglar1 da gelisi belirleyen
faktorler arasindadir. Yine Murat Erdogan tarafindan yiiriitiilen Tiirkiye deki
Suriyeliler: Toplumsal Kabul ve Uyum#* isimli arastirma gercevesinde Gaziantep, Kilis,
Hatay, Istanbul, Izmir, Mersin’de kamp disinda yasayan 72 Suriyeli ile yapilan
goriismelerde Suriyeliler Tiirkiye’de bulunmaktan memnuniyetlerini ve bu
vesileyle Tiirkiye halkina siikranlarini ifade etmektedirler.#

Suriyelilerin tiim kamplarindaki egitim faaliyetlerini ben denetliyordum. Birlesmis
milletler temsilcileri vardi buralarda. Onlar, Tiirkiye’deki kamplarin digerlerine gore
bes yildizli otele benzedigini sdyledi. Bu durum Tiirkiye'yi daha cazip kiliyor.
Hiikiimetin politikasi da ayrica etkili oldu (Osman, Mohamed).™

Tiirkiye'nin  smirlarinin  baglarda tamamen kontrol altinda olmamasindan
kaynaklaniyordu. Ancak bugiin Suriyelilerin ¢ogu resmi olarak kayit altinda
(Ahmed, Behzam).

Gerek halk olarak ve gerekse de hiikiimetin Suriyelilere tanidiklar1 kolaylklar higbir
iilkede yoktu (Osman, Halid Ahmed, Nahla Mohamed, Abdulaziz).

Elaz1g’da, Malatya’da, Istanbul’da, Adana’da konferansa katildim. ‘Suriyeliler Gecesi’
diye Suriyelilerin diizenledigi konferanslar bunlar. Hepsi de tiklim tiklim doluydu.
Istanbul’da diizenlenen Suriyeliler gecesinde, benim verdigim konferansta disarida

42 Murat Erdogan, Trirkiye’deki Suriyeliler: Toplumsal Kabul ve Uyum, Hacettepe Universitesi
Gog ve Siyaset Arastirmalar: Merkezi, Ankara 2014.

43 Mahmut Kaya, “Komsuda Misafirlik: Suriyeli Siginmacilarca Kurulmus Multeci
Derneklerinin Perspektifinden Turkiye’de Yagsamak”, The Journal of Academic Social Science
Studies, Autumn III, 2015, s. 263-279, Ayrica bakiniz: Mehmet Gulicer, Sema Karaca, O.
Bahadir Dinger, Sturlar Arasinda Yasam Savast: Suriyeli Miilteciler, USAK Sosyal Arastirmalar
Merkezi, Mayis 2013.

* Parantez icinde verilen isimler gértistilen kaynak kisilerin isimleridir. Makalenin sonunda
kisilerin durumlarini gésteren bir tablo sunulmustur.

* Verilerle ilgili olarak parantez icinde verilen ilk isim konusmanin asil sahibini, diger isimler
ise benzer aciklamalarda bulundugunu géstermek icin verilmistir.
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bile ylizlerce insan bekliyordu. Bu, Tiirklerin Suriyelilere ‘kardesimiz’ diye
muhabbetlerini gosteriyor (Osman).

Suriye ile Tiirkiye komsu olmanin 6tesinde derin baghliklar: olan {ilkelerdir.
iki iilke arasinda ekonomik iliskiler, tarihsel ve kiiltiirel baglar bulunmaktadir. ki
tilkenin vatandaslar1 arasinda akrabalik iliskileri soz konusudur. Tiirkiye ile Suriye
arasindaki bu iligkiler ve baglar Tiirkiye’yi onemli bir tercih olarak one ¢ikardi.
Gog¢menlerin barinma, giiven gibi temel problemlerinin ¢oziimii onlarin 6ncelikleri
arasinda yer alir. Bu agidan giiveli bir liman olarak Tiirkiye, Suriyeli gd¢menler icin
iyi bir secenek teskil etti. Zira gerek Tiirkiye'deki mevcut hiikiimetin Suriyeli
gocmenlerle ilgili olumlu politikas1 ve gerekse yerel halkin onlara sicak ilgisi,
onlara yardim eli uzatmalar1 ve ayrica gogmenlerin Tiirkiye’yi Avrupa’ya gegisin
bir kapist olarak gormesi onlarin Tiirkiye’yi tercih etmelerinde etkili oldu.

II. Uyum Siirecinde Dinin Rolii

Gogmenlerin yeni bir yere yerlesmesi onlar i¢in sorunlarin bittigi anlamina
gelmez. Yeni yasam alanlarinda ytizlesmeleri gereken bir¢ok sorun ortaya ¢ikar. Bu
problemlerden biri de yeni topluma ve bu toplumunun kiiltiiriine, yasam bigimine
uyum saglamalaridir. ki farkli toplumun uyum igerisinde hayatlarini
siirdiirebilmesi son derece onemlidir. Tki toplum arasinda ortak degerlerin,
gecmisin ve kiiltiirel benzerliklerin bulunmas: bu intibak siirecinin daha kolay
asilmasini saglayacaktir. Bu gergevede gogunluk itibariyle gerek Tiirkiye halkinin
ve gerekse de Suriye halkinin Miisliiman olmasi, Islam dininin, iki toplumun uyum
stirecinde etkili bir faktor olarak ortaya ¢ikmasina yol agmustr:

Suriyelilerin dindarliklar1 &zellikle namaz konusunda daha dikkatli olmalari, dine
uygun kilik kiyafetleri, ornegin Suriyeli kadmlarin tesettiire uygun giyinmesi
Tiirklerin bizleri kabul etmesini kolaylastirdi (Osman, Halid Ahmed, Yasmin).

Su an Tiirkiye’de 2 milyon 7 yiiz 50 bin Suriyeli var. Suriyelilerin daha gok Ttirkiye'yi
tercih etmelerinin ¢ok nedeni var. Tiirkler bizlere muhacir nazariyla bakiyorlardi.
Ozellikle gociin basladig: ilk yillarda bu béyleydi (Ahmed, Mohamed, Nahla).

Tiirkiye’de kendimizi dislanmis hissetmiyoruz. Ozellikle de béyle dindar insanlarm
yaninda diglanmuslik hissetmiyoruz. Ancak dindar olmayan, siyasi goriisleri mevcut
hiikiimetin goriisiinden farkli olanlarin yaninda bir dislanmishk hissediyoruz
(Ahmed, Mohamed, Osman).

Tiirkiye'ye geldikten sonra Suriyelilerin Tiirklere karsi bakislari olumlu anlamda
degisti. Islam kardesligi gelisti. Onlar Arap olmayanlara ecnebi derlerdi. Simdi
Tiirkler i¢in “Miisliiman kardesimiz” diyorlar (fbrahim, Behzam).

Tiirkiye'deki Suriyelilerde gézlemledigim sey su: Gurbette olmalari dolayisiyla din,
onlarin birbirleriyle olan irtibatlarini, bagliliklarini arttiriyor. Bunun {izerinden
birbirlerine sahip cikiyorlar ve bir araya geliyorlar. O nedenle vurgular: da daima
din ve Islam oluyor (fbrahim).
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Dindar insanlar bizlere yardim ettiler. Ancak Tiirklerin yardimseverligi, onlarin
tamamen  dindarhgindan  kaynaklanmuyor. Insanilikten, kiilttirlerinden,
medeniliklerinden kaynaklamiyor. Bir arkadasim anlatti. Alkollii icki icen biri,
Suriyeli bir dilenciyi markete gétiirmiis ve ona istedigi ve ihtiyaci olan her seyi almus
(Nahla).

Goglin, insanlar tarafindan deneyimlenen siiregsel bir tarafi vardir. Gog, bir
insanin sadece bir iilkeden ayrilip baska bir iilkeye varmas: olmadig: gibi gegilen
sinirlar da yalnizca bir iilke smurlari degildir. Bir iilkenin terk edilmesi giindelik
hayatin, habitusun da terk edilmesi anlamina gelir. “Somutlasmis, bedene
doniismiis” bir toplumsallik olarak habitus kisinin “iginde bulundugu, dogrudan
anlam ve ¢ikarla dolu olarak algiladig1 ev”idir.# Zorunlu gogle insanlar, evlerini
terk etmeyi ve icinde dogrudan anlam ve ¢ikar bulmakta giicliik ¢ektikleri yeni bir
kiiltiir evreninde yeni bir ev kurmay1 tecriibe ederler. Bu siireg kiiltiirel sinirlarin
gecildigi, ihlal edildigi, genisletildigi, giindelik hayatin yeniden sekillendirildigi bir
durum ve sosyal evrenin yeniden kurulmasi zorunluluguyla da ilgilidir.*> Giindelik
hayatin yeniden sekillendigi, evin yeniden insa edildigi bu siirecte din etkili bir rol
oynar. Ciinkii din, inananlar igin, insa edilen sosyal gercekligin dnemli bir dinamigi
ve ayn1 evreni paylasanlar: birbirlerine yakinlastiran ortak bir tecriibedir.

Yukaridaki ifadeler iki farkli toplumun biitiinlesme siirecinde dinin 6nemli
bir rol oynadigim ortaya koymaktadir. Dinin toplumdaki en onemli islevlerinden
biri toplumsal biitiinlesmedir. Toplumun birlik ve beraberliginin temin edilmesinde
din merkezi bir rol oynar. Zira dinlerin toplum tizerinde, kiiltiir ve medeniyetler
tizerinde 6nemli tesirleri s6z konusudur. Bu agidan Suriyeli gdgmenlerle Tiirk halk:
arasinda uyum siirecinde anlatimlarda da goriildiigii tizere dinin, dnemli bir
konuma ve etkiye sahip oldugu sdylenebilir. Din, iki halk arasinda aract bir kurum
vazifesi gorerek gerilimi yatistirdig1 gibi, nemli bir anlam ve mesruiyet referansi
olarak yerel halkin durumu kabullenmesinde ve yerel halkin gogmenlere gerekli
kolayligi ve yardimi saglanmalarinda etkili olmaktadir. Tiirkiye'nin degisik
illerinde konuyla ilgili yapilan saha arastirmalar1 da bu sonucu desteklemektedir.4

Suriyeli gd¢menlerin Tiirkiye’de karsilastiklan giivensizliklerin ve risklerin
bertaraf edilmesi bakimindan dininin 6nemli bir se¢enek sundugu anlasilmaktadir.
Din, bir giivenlik ve anlam kaynagi olarak gd¢menlerin karsilastiklar: yeni sartlarda
giivenli bir liman goriiniimii vermektedir. Din, Suriyeli go¢men gruplarmn yeni bir
cevrede tutunabilme gayretlerinde, bilhassa daha ¢ok giivene ihtiyag hissettikleri
yeni bir ortamda var olma ¢abalar igin atif yaptiklar1 en Onemli bir referans
olabilmektedir. Boylelikle gerek go¢cmenler ve gerekse de yerel halk dinin

44 Pierre Bourdieu, L. Wacquant, Dristintimsel Bir Antropolaji Icin Cevaplar, cev. Nazli Okten,
Iletisim Yayinlari, Istanbul 2003, s. 119.

45 Hatice Sule Oguz, “Kiiltiirleraras: Kargilagsmalarin Uzak Thtimali: Siginmacilik Deneyiminde
Gaziantep Ornegi”, Tesam Akademi Dergisi — Turkish Journal of TESAM Academy, Temmuz -
July 2015, 2 (2), s. 130.

46 Hidir Apak, Suriyeli Gécmenlerin Uyumu ve Gelecek Beklentileri: Mardin Ornegi,
(Yaymnlanmamis Yiksek Lisans Tezi), Mardin Artuklu Universitesi, SBE, Mardin 2014.
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birlestirici giiclinden yararlanarak yeni toplumsal kosullara uyum siirecini asmaya
calismaktadirlar. Suriyeliler dinin sagladig1 referansla yeni bir toplumsal ¢evrede
var olma sorununun iistesinde gelmeye gayret etmektedirler.

III. Toplumsal Biitiinlesmede Etkili Olan Diger Faktorler

Thtiyaglar insanlari toplum olarak bir arada yasamaya zorlar. Bu agidan
insanlar birbirlerine bagimli ve birbirleriyle iliskilidir. Bir araya gelen insanlar
arasinda iletisim ve etkilesim gerceklesir. Karsilikl: iletisim ve etkilesim, insanlarin
birbirleriyle uyum saglamalarin1 gerekli kilmaktadir. Baglayict ve birlestirici
stiregler olarak adlandirilan is birligi, uyarlanma ve benimseme davranis
oriintiilerinin toplumu teskil eden bireyler tarafindan sergilenmesi, bu Oriintiilerin
ortaya c¢ikmas: igin hak ve erdeme dair sdylemler son derece onemlidir. Suriyeli
gocmenlerle Tiirk toplumu arasinda iliskide, iki halkin arasinda is birligi ve
Oziimseme davramis kaliplarinin ortaya ¢iktigi, biitiinlesme siirecinde kiiltiirel
benzesmenin, normatif ve manevi biitiinlesmenin etkili oldugu gortilebilmektedir.

a. Ortak Gegmis

Tiirk halki Suriye halkimin intibak siirecinde sadece din degil ayrica ortak
gecmise sahip olmalari, kiiltiirel benzerlikleri de etkili olmaktadir:

Benim dedem Halep’e gitmezmis, Kilis'e, Antep’e gelirmis alisverise. Kiiltiiriimiiz
bir idi. Benim dedemin biri Canakkale’de sehit diismiis. Sehitlerin isimlerinin yer
aldig1 panoda ‘Halep’li Ismail’ diye geciyor. Bir baska dedem de Osmanli ordusu
icinde Musul’da sehit olmus (Osman).

Suriyelilerle Tiirkler arasinda kiiltiir olarak, diisiince olarak, goriis olarak, yemek,
giyim olarak benzerlikler var. Bu sinir bolgeleri birdir. Birbirine ¢ok yakindir
(Mohamed, Nahla).

Suriye halki bu olaylar olmadan 6nce[2011 &ncesi] Suriye’de bir Tiirk'ii gordiigii
zaman sanki ¢ok uzun zamandir bir kardesini, abisini gérmiis gibi karsiliyorlardi. “a
Tiirki” deyip sevgi gosterisinde bulunuyorlardi. Ciinkii gegmisimiz, halkimiz birdi
(Osman, Esma).

Biz, bir kardesiz, biriz, farkimiz yok, derdimiz yok. Suanda Suriye’de, Sam’da “el-
etrak”[Tiirkler] diye bir bélge var. Tiirkmenler var, Tiirkmen dag var, Tiirkmenler
mabhallesi var, Tiirk mahallesi var. 1993'te Sam’da okuyorken Suriyeli ancak Arapga
bilmeyen, yash Tiirklerle karsilagirdim (Osman).

Kiiltiirel birtakim farkliliklara sahip degisik halklar bir araya geldiklerinde,
onlarin, degisik agidan tarih, kiiltiir ve manevi degerler gibi bir takim ortak
oOzellikleriyle bir millet olusturduklarinin bilincinde olmalari, halklarin birlik ve
beraberliginde onemli bir etken olarak ortaya ¢ikar. Tiirk halkinin ve de Suriyeli
gocmenlerin, ortak inanglari yaninda yine Osmanli gibi ortak ge¢mise ve degere
sahip olmalar: onlarin uyumunu kolaylastiran etkenlerden oldugu anlasilmaktadir.
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I. Diinya savast oncesi bu bolgede farkl etnik unsurlar ige ige ge¢mis bir halk olarak
yasamlarinu stirdiirmekteydi. Savas sonrasi yeniden ¢izilen sinurlar halklart ayird.
Buna ragmen bu bolgenin insaninda ortak bir ge¢mis ve tek bir millet olduklar
bilinci kendisini hissettirmektedir. Bu durum, gog ile tekrar bir araya gelen iki
toplulugun uyumunu olumlu anlamda etkilemektedir.

b. Normatif Biitiinlesme

Bir toplumdaki kurallar o toplumun temel degerleriyle ilgilidir. Bir toplum
icerisinde uyumlu bir sekilde yasayabilmek, o toplumdaki bireylerin is ve
davranislarimi, sz konusu toplumdaki temel degerlerle catismamayi, o toplumun
normlarina, kurallarina uymay1 zorunlu kilar. Suriyeli go¢menlerin davranislarinda
da bu durum gozlemlenebilmektedir:

Biz hep soyle diyoruz: ‘Biz Tiirkiye'de misafiriz, insanlarm huzurunu bozmayalim.
Tiirkiye'nin nizamina, sistemine, diizenine muhafiz olalim. Hi¢ kimseye bir zarartmz
olmasin. Her toplulukta, sosyal toplantilarimizda, kendi aramizda bunu hep
konusuyoruz. Her ne yapacak olursak olalim, hep bunu diisiiniiyoruz (Ahmed,
Halid Ahmed, Fatma).

Suriyeli gog¢menlerin, Tiirkiye’de saglikli iliski kurabilmeleri ve
yasayabilmeleri, herkes icin gecerli olan kurallara uymalariyla miimkiin olur.
Esasinda onlarin da topluma uyum kaygist tasidiklari yukaridaki ifadelerden
anlasilabilmektedir. Coziim olarak da ‘kurallara uymay:’ iyi bir secenek olarak
degerlendirmektedirler. Yukaridaki agiklamalardan, ayrica, kurallara uymanin
gocmenlerin de ¢ikarlarina uygun diistiigii anlasilmaktadir. Soylesilerde go¢menler
kendi sorumluluklarinin farkinda olduklarini, kendilerinden beklenene uygun
davrandiklarini ifade etmektedirler. Ancak, kurallar uymak, toplumsal biitiinlesme
icin tek basma yeterli faktor degildir. Toplumun birbiriyle kaynasabilmesi, daha
yakin iliskiler kurabilmesi i¢in, kurallarin disinda da, kiiltiirel benzesme gibi baska
etkenlerin devreye girmesi gerekmektedir.

c. Kiiltiirel Benzesme

Toplum, iginde siirekli etkilesimin siirdiigii insanlarin birlikteligidir. Bu
agidan gog ile birlikte gogmenler ile yerel halklar arasinda da etkilesimin ve
benzesmesin ortaya ¢itkmasi dogal bir siirectir. Suriyeli gd¢meler, herhangi bir baski
ve zorlama olmaksizin, Tiirk toplumuna uyum saglayabilmek icin, kendi kiilttirel
Ozelliklerini korumakla birlikte, Tiirklerin kiiltiiriine de uyum saglamaktadirlar.
Toplumdaki diizenliligin korunabilmesi bir yerde farkli kiiltiirel unsurlarin, o
toplumdaki hakim kiiltiirtiniin 6z degerlerine saygili olmalariyla ilgilidir. Ancak bu
durum, kendi kiiltiirel farklhihiklarmin yok olmas: anlamma gelmez. Bu, farkl etnik
unsurlar kendi kiiltiirel 6zellikleri ve farkliliklar: ile var olurken, diger yandan
egemen kiltiirlin temel degerleriyle uyum igerisinde olmalar1 durumudur. Bir
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toplumun {iyelerinin giiven icinde hayatlarini devam ettirebilmesi ortak degerlerle
ilgilidir. Temel kiiltiir veya egemen kiiltiir bu ortak degerleri saglayacak onemli
kaynaktir:

Suriyelilerin giyimlerinde degisim oldu. Biz celabiye, uzun elbise giyerdik. Ozellikle
yasllar giyerdi. Tiirkiye'ye geldikten sonra neredeyse bu kalmadi. Ben babamin
Suriye’de takim elbise giydigini hi¢ hatirlamiyorum, oysa simdi babam diyor ki “ayr:
goriilmeyelim, uyum saglayalim” diye takim elbise giyiyor (Osman, Mohamed,
Abdulaziz).

Is hayatimizi Tiirkler'e gére diizenliyoruz. Onlarin calisma sekillerine, kosullarma
uyarliyoruz (Halid Ahmed, Behzam).

Bizim Suriyeli kadinlar genelde tek renk, sade basortiisii takarlar ve yine genelde
siyah giyerler. Tiirkiyeli bayanlar ise genelde karisik renkli, desenli tercih ediyorlar.
Simdi bakiyorum Suriyeliler de desenli, karisik renkli giymeye basladilar. Ancak son
donemlerde Tiirk kadinlar1 da Suriyeli kadinlar gibi giyinmeye basladilar (Fatma,
Esma).

Suriyeli kizlar burunlarina boncuk gibi bir seyler [hizma'y1 kastediyor] takmaya
basladilar. Ben Suriye’de hig rasttamadim. Higbir anne o kiz1 ogluna istemez (Nahla).

Toplumsal etkilesim tek tarafli degildir. Toplumsal iliski karsilikli etkilesimi
dogurur. Yerel halk, kiiltiirleri ve yasam bicimiyle go¢menleri etkilerken diger
taraftan da go¢gmenlerin etkilerine de agik hale gelmektedirler:

Bizde basg: ortiilii olup dar pantolon giyenler ¢oktu. Tiirkiye'ye ilk geldigim zaman
bu tarz kiyafet bence bu kadar ¢ok yaygin degildi. $imdi Suriyelilerin etkisiyle bu,
Tiirkler arasinda da yayginlast: (Nahla).

Higbir toplumda mutlak anlamda bir biitiinlesme gerceklesemez. Tki farkli
toplum arasinda da tamamen bir biitlinlesme durumundan bahsedilmez. Ancak
topluluk baglari, ortak degerler {izerinden insa edilir. Toplumda, farklhiliktan &te
yakinliklar, ortak degerler, birlik ve beraberlikler toplumun stireklili§i agisindan
onemlidir. Bir biitiintin parcast olduklarinin bilincinde olmak toplumun tim
unsurlart igin gereklidir. Toplum igerisindeki kiigiik alt gruplar, hakim kiiltiirtin
degerlerine ve nihai gayesine uygun diisecek sekilde deger ve amaglarim
belirlemeleri gerekmektedir. Toplumsal uyum temin edilmeden, toplum {iyelerinin
bir arada baris igerisinde yasamlarini devam ettirmeleri, nihai hedeflerine
ulasmalar1 miimkiin degildir. Farkli toplumsal karsilasmalarda belirsizlik digerini
yeterince tanimamaktan, birbirlerine iliskin Onyargilardan ve iletisimin temel
unsuru dilin bilinmemesinden kaynaklanir. Bu agidan Suriyeli gogmenler sosyal
problemlere yol agmamasi icin Tiirkiye halkmin kiiltiirlerini ve dilini grenmeleri,
Tiirklerin kiiltiirleriyle uyum saglamlar1 gerekir. Bu ¢ergevede Suriyeli go¢gmenlerle
yerel halk arasinda etkilesimin, kiiltiirel bir benzesmenin ortaya c¢iktig
gortilebilmektedir. Go¢melerin yerel halk ile uyumlu olmak adma onlarin
kiiltiirlerine uygun davranmaya galistiklan anlasiimaktadir.
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d. Uyum Siirecinde Suriyeli Go¢menlerin Problemleri

Zorunlu gogle, siginmacilar, evlerini, ailelerini, sevdiklerini, giindelik hayat
rutinlerini, aliskanliklarini, anlam ve ¢ikarla dolu olarak algiladiklar: habituslarin
terk ederler. Bu baglamda siginmacilar, anlam insa edemedikleri, anlam iiretimine
dahil edilmedikleri ya da anlam kurmada zorlandiklari bir alanda var olmaya
calisirlar.#” Ancak bu, kolay bir siire¢ degildir. Cilinkii go¢ toplumsal bir degisim
siireci olarak sosyal, ekonomik ve siyasal birtakim sorunlara yol acmaktadir. Tki
farkli toplumun bir araya gelmesiyle birtakim problemler de beraberinde
gelmektedir. Bu agidan bir araya gelen halklarin asmas: gereken sosyal, ekonomik
ve siyasi problemler bulunmaktadir. Topluluklarin asmas: gereken problemlerden
biri de kiiltiirel uyum sorunudur. Herhangi bir toplum, iginde bulundugu sartlarin
disma ¢iktig1 andan itibaren yeni kosullarla karsilasir. Gogmenler bir yandan daha
Onceki kiiltiirleriyle yasama tutunmaya calisirken diger yandan yeni kosullara da
uyum saglamasi gerekmektedir. Ancak bu gerek bireyde gerekse de toplumda bir
gerileme de neden olabilmektedir:

Bizim tatilimiz cuma giinleriydi. En giizel, en 6zel giiniimiizdii. Simdi hepimiz bunu
¢ok ozliiyoruz. Cocuklarla o giin eglenirdik. Namazdan sonra da sosyal hayatimiz
baslardi. Oysa burada cuma giinii hep ¢alisiyoruz. Tatilin pazar giinii olmasi bizde
bir saskinliga neden oldu ve hala da uyum saglayamadik (Osman, Ahmed, Fehmi).

Dil problemi iki toplumun daha yakin, siki iliski kurmasmi engelliyor (Abdulaziz,
Osman).

Tiirkiye’de yasadigimiz ekonomik sorunlar aile problemlerine de yol acti. Ekonomik
nedenlerden dolay1 Suriyeliler arasinda bosanma orani artt1 (Ahmed).

Suriye’de kendi aramizda daha yakin iliskilerimiz vardi. Burada ise bireysellesme
arttl. Ekonomik sorunlar, ailenin tiim fertlerinin ¢alismak zorunda olusu toplumsal
iliskimizi olumsuz etkiledi. Bir araya gelemiyoruz (Mohamed, Abdulaziz).

Tiirkler yardimseverler, ancak is meselesine gelince durum degisiyor. Suriyelilere is
vermek istemiyorlar (Nahla).

Suriyelilerin gelisi Tiirkiye'nin is kosullarni olumsuz etkiledi. Bu da onlarin
gocmenlere bakisini olumsuz etkiliyor (Abdulaziz, Behzam).

Suriyelilerin yasadiklart sorunlar arasinda dil bilmeme, issizlik, sosyal ve
kiilttirel farkliliklar ve emek somdirtisii bulunmaktadir.# Ayrica egitim problemi#
ile de birlikte tiim bu sorunlar aidiyetin ve sosyal uyumun saglanmasimdaki 6nemli
engeller olarak karsimiza ¢ikmaktadir. Gog ile birlikte iki farkli toplum ve kiiltiir
karst karsiya gelir. Sigmmacilar, onlarin yasam bigimleri, yerlesik kiiltiir icin tehdit

47 Oguz, “Kiilttirleraras1 Karsilasmalarin Uzak [htimali: Siginmacilik Deneyiminde Gaziantep
Ornegi”, s. 162.

48 Mithat Arman Karasu, “Sanliurfa'da Yasayan Suriyeli Siginmacilarin Kentle Uyum Sorunu”,
Stileyman Demirel Universitesi [ktisadi ve Idari Bilimler Fakiiltesi Dergisi, yil: 2016, cilt: 21, s.
1012.

49 Ahmet Atasoy, Hasan Demir, “Suriyeli Siginmacilarin Kirikhan’a (Hatay) Etkileri”,
Uluslararasi Sosyal Arastirmalar Dergisi, cilt: 8, say1: 38, Haziran 2015, s. 457-470.
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olarak algilanabilir, giivensizlige neden olabilir. Boylelikle giindelik hayatta iki
toplulugun karsilasmas: soruna doniisebilir. Iki toplumun bulusmas: ekonomik
acidan da problemlere yol agabilir. Bu nedenle go¢menlerle yerel halkim iliskisi
cesitli gerilimlere gebedir aslinda. Bu gerilim, zaman zaman, yerlesik kiiltiir
tarafindan go¢menlerin gormezden gelinmesi, onlarla iliskide sakinilmasi,
etkilesimde direng gosterilmesi veya onlara karst olumsuz tepkiler gosterilmesi gibi
durumlarla sonuglanabilir.

Gogmenler kiiltiirel, ekonomik ac¢idan ve iletisim bakimindan cesitli
problemlerle, yerlesik halkin olumsuz tepkileriyle karsilasabilmektedir. Bununla
birlikte go¢menler icin yeni ¢alisma kosullart1 onlarin yasamini olumsuz
etkileyebilmektedir. Tiirkiye'yi daha sekiiler bulduklarimi, Tiirkiye'nin daha zor
ekonomik ve ¢alisma kosullariin oldugunu belirten go¢menlerin yasam bigimi bu
kosullara gore yeniden sekillenmektedir, onlar igin gerilimli bir siire¢ olsa da.

IV. Din Algisinda ve Dini Yasantida Suriyeliler ile Tiirkiyeliler arasindaki
Benzerlikler/Farkliliklar

a. Dini Hayat Hususunda Benzerlikler/Farkliliklar

Din, toplum hayatini sekillendiren onemli bir olgudur. Din, toplumun
kiiltiirel, ekonomik ve siyasal hayati {izerinde etkili olur. Ancak din ile toplum
arasindaki etkilesim tek tarafli degildir. Din, toplumu etkilerken diger yandan da
toplum dinin anlasilmasinda, yorumlanmasinda ve yasanmasin etkili
olabilmektedir. Boylelikle ortak inanca sahip olsalar da, ortak anlayis ve
uygulamalart bulunsa da farkh toplumlarda din, farkli bi¢imler alabilmektedir. Bu
nedenle her toplumun kendine 0zgii bir dini hayati ile karsilasabilmek
miimkiindiir:

1. Dinin Toplumdaki Yeri Bakimindan

Dinler biitiin toplumlarda benzer sekilde etkiye sahip degillerdir. Dinlerin
etki diizeyi toplumdan topluma farklilasir:

Suriye’de din adamlarmin sézleri daha fazla itibar goriiyordu. Fakat Tiirkiye'de bu
durum béyle degil. Ozellikle ahisveriste bunu gézlemleyebiliyoruz. Mesela diyelim ki
Suriye’de iki tliccar veya iki sanayici arasmda bir husumet yasandi. Bunlarin
yapacaklar1 ilk is “bunu bir hocaya soralim, hoca ne diyorsa, seriat ne diyorsa onu
onayhyoruz”. Benzer tartismalar1 ve durumlari ben Tiirkiye’de yasadim. Adam diyor
ki: “Bu ticaret, dinin bununla ne alakas: var” (Osman, Mohamed, Abdulaziz).

Dini sdylemin toplumdaki etkisi hissediliyordu. Tki kisi kavga yapsa, {igiinciisii
“sallu aleyh” [ona-Hz. Muhammed'e- salat olsun] dese kavgay1 birakirlardi (Fehmi).

Dini etkinlikler, meclisler, manevi ortamlar burada oldugundan daha yaygind
(ibrahim, Mohamed).
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flim talebelerine karsi daha ilgililer, daha ok deger verirler, onlara yardim ederlerdi
(ibrahim).

Tirklerin davraniglarinda, Allah’in, kendileri hakkinda verecekleri hiikiimden ¢ok,
insanlarin kendileri hakkinda ne diyecekleri diisiincesi daha c¢ok belirleyici.
Yasadigim olaylardan biri, ilahiyatci biri gizli gizli sigara iciyor. ‘llahiyatc: sigara igiyor
demesinler’ diye boyle yapiyor (Nahla).

Tiirkiye’de resmi nikdha daha ¢ok itibar ediyorlar. Bizde ise 6ncelikli olan ve daha
¢ok itibar edilen ise hoca nikahidir. Kadin hakkimi dini nikahla koruyor. Bosanma
olsa bile %50 mehri istihkak ediyordu.

Alkol tiiketimi Tiirkiye’de, Suriye’ye gore daha yaygin (Nahla).

Suriyeli go¢menlere gore din, Suriye’de, toplum tizerinde daha etkili olmaktadir.
Onlara gore din, Tirkiye'de bireylerin gilindelik iliskilerinde daha az etkili ve
belirleyicidir.

2. Din Algis1 Bakimindan

Toplumun i¢inde bulundugu kosullar onlarin din algisin1 dogrudan etkiler.
Dolayistyla toplumdan topluma ayn: dinin farkli yorum ve algisiyla karsilasabiliriz:

Halk fakirdi ve zengin olacaklarma dair ¢ok bir timitleri yoktu. O nedenle onlarda
daha teslimiyetci bir din anlayisi bulunuyordu. Kendi durumlarim “Allah’in takdiri”
seklinde agiklayarak mesrulastiriyorlard: (Fehmi).

Dillerinin Arapga olmasi, dogrudan Kur’an'i ve Hadisleri anlamalari, onlarda Kur’an
ve Hadis temelli bir dindarligin olusmasina yol agmusti. Ayrica din istismarcilarina
karst daha uyaniklardi. Yine dilin etkisi dolayisiyla dini cemaatler, cemaat taassubu
Tiirkiye’de oldugu kadar yaygin degildi. Cemaatlerin otoritesi de Tiirkiye’de oldugu
kadar etkili degildi (Fehmi, Mohamed, Abdulaziz).

Orada hayat daha yavas akiyor, daha duragan. Ekonomik rekabet, ekonomik
anlamda biiylime hedefi toplum yasaminda egemen degil. Bu onlarin ekonomik
faaliyetlerine yansidig1 gibi, miisterilerle olan iligkilerine de yanstyor. Is hayatlarinda
diizenli degiller. Kendi, isyerlerini istedigi zaman agar, istedigi zaman kapatirlar.
Miisteriye pek ilgi gostermezler. Bu yasam big¢imi onlarda daha teslimiyet¢i ve
tevekkiilcii bir din anlayisina da sebep olmus (fbrahim).

Suriye’deyken bazi Tiirk o&grencilerde sunu goriiyordum. ‘Benim kalbim temiz’
diyorlardi, namaz kilmiyorlardi. Suriye’de ise bu ¢ok azdir. Tiirkiye’de de sahit
oldum. Adam igki i¢iyor, namaz kilmiyor. Ama “benim kalbim temiz” diyor. Suriye’de
ise kisi yalan soylese de igki igse de, ticaretinde kotii de olsa genelde namazini kilar.
Namaz: terk etmez. “Ben Allah’in hakkim 6deyecegim” der (Osman).

Mezhep taassubu, $Safi-Hanefi ayrimi biz(Ttrkiye)deki kadar kati degildir. Daha
esneklerdir o hususta (Fehmi).

Gerek Tiirkiye’de gerekse Suriye’de, halkin ¢gogunlugunda, dindar insanlarin daha az
medeni oldugu seklinde bir alg1 var. Cok az kisi, kisinin davranislari tizerinden onun
medeniligiyle ilgili kanaate variyor (Nahla).
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Sanayilesmenin ve kentlilesmenin daha ileri oldugu, gerek iilke genelinde ve
gerekse kentlerde daha fazla, yogun niifusu olan Tiirkiye, Suriye’ye nispeten farkl
bir din algisina sahiptir. Modern yasam bireyleri daha rasyonel davranmaya
zorlarken bununla iligkili olarak din algisi da farkhlasabilmektedir. Geleneksel
yapmin daha ¢ok korunabildigi toplumlarda din, daha teslimiyet¢i ve tevekkiilcii
bir anlayisiyla yorumlanirken, modern degerlerin daha egemen oldugu toplumda
dinin akila bir algis1 gelisebilmektedir.

Tiirkiye'nin yasadig1 modernlesme deneyimi de din {izerinde etkili olarak
burada dinin degisik bigimde algilanmasinda ve yasanmasinda Onemli rol
oynamigtir. Modernlik, dine ait olan bir alanda kendine yer edinmek istiyordu. Bu
baglamda akli ve bilimi 6ne ¢ikariyordu. Dolayisiyla modernligin din tizerindeki
etkileri sekiilerlesme siirecinde net olarak goriilebilmektedir.®® Sekiilerlesme,
bilhassa modern sanayi toplumlarda dini inanglarin, ritiiellerin ve kurumlarin
toplumsal 6nemlerinin zayifladig: bir siirectir.>® Ancak modernlesmenin biitiiniiyle
sekiilerlesmeye yol actigi da sOylenemez. Modernlesme, belli alanlarda
sekiilerlesmeye yol acarken ve hatta bazi cografyalarda bu daha fazla goriiliirken,
aym: zamanda sekiilerlesme karsiti bircok giiglii hareketin ortaya ¢itkmasinda da
etkin bir faktordiir. Aslinda modernlesme siirecinin ekonomik ve sekiiler giicleri,
bir yandan dinin toplumsal etkinligini zayiflatirken, diger yandan da onu yeniden
glindeme getirecek tepkisel igerikleri kendinde tasitmaktadir. Bir baska ifadeyle,
sekiilerlesme tezi, “de-sekiilerizasyon” olarak da isimlendirilen antitezini de eyleme
gecirecek bir diyalektigin parcast olmaktadir. Bu bakimdan din ve modernlik
arasinda olduk¢a yakin, ancak bir o kadar karmasik bir iliskinin var oldugu
seklinde bir sonuca varilabilir.52

3. ibadetler Bakimindan

Dinlerin tezahiir bicimlerinden biri de ibadetlerdir. ibadetler, 6zii itibariyle
yapilarmi korumakla birlikte, sekilsel olarak toplumlara gore farklhilasabilmektedir.
Ote yandan bireylerin dindarlik anlayisi onlarin ibadetlerle ilgili tutumlarinda
belirleyici olabilmektedir:

Suriye’de [ibadetler bakimindan] dort tip dindar vardi: 1) Zahiren ve batinen dindar:
Bunlar az idi. 2) Zahiren dindar olanlar: Bunlar ise g¢ogunluktu. 3) Gayr-i
miitedeyyinler: Bunlar %40 civarinda idi. Bunlarmn bir kismu ‘kalbim temiz’ deyip
ibadetleri yerine getirmeyenlerdi. Bir kismi ise din ile hig¢ ilgisi olmayanlard
(Abdulaziz).

50 M. Ali Kirman, Din ve Sekiilerlesme (Universite Gengligi Uzerine Sosyolojik Bir Arastirma),
Karahan Kitapevi, Adana 2005, s. 17.

51 Gordon Marshall, Sosyoloji Sézligii, cev. Osman Akinhay-Derya Kémurcl, Bilim ve Sanat
Yayinlari, Ankara 1999, s. 645.

52 Kirman, Din ve Sekiilerlesme, s. 18.
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Biz namaz kilinca siinnetlere pek dikkat etmiyoruz. Oysa Tiirkiye’de, Gaziantep’te
genelde namazin siinnetlerine, namazin tesbihatina dikkat ediyorlar (Osman).

Ben simdi herhangi bir kuru yerde, oraya herhangi bir sey sermeden “Allah-u Ekber”
deyip namaz kilabilirim. Aciktan bir necasetin olmamas: yeterli. Ama Tiirkler bunu
yadirgiyorlar. Sonra ben ayakkabimla da namaz kilabilirim. Kiliyorum da bazen.
Tiirkler “adam ayakkabiyla namaz kilyor” diye yadirgiyor (Osman, Fehmi, fbrahim).

Pazartesi Persembe oruglar1 Suriye’de daha yaygin olarak tutulurdu. Tiirkiye'de ise
bu, neredeyse yoktur (Osman).

Ramazanlar orada ¢ok zel ve canlidir (ibrahim).

Teravih namaz Tiirkiye’de daha yaygin ve 20 rekat olarak kiliniyor. Suriye’de 8
rekat kilindiktan sonra neredeyse cami yari yariya azaliyor (Mohamed, Ibrahim,
Osman).

Tiirkiye’de 3 aylara ve kandil gecelerine daha fazla 6nem veriyorlar. Namaz
kilmayanlar ¢ogu kimse o gece camiye gidiyor (Mohamed, Ibrahim).

Suriye’de kandil gecelerinde sabahlarlar ve camiler tiklim tiklim dolu olur. Ancak
Suriye’de, Tiirkiye’de oldugu gibi “kutlu dogum haftas: etkinlikleri” yoktur (Fehmi,
Nahla, Osman).

Suriyeliler zekat konusunda Tiirklere gore daha hassas. Adam der ki “zekdtim ne
kadar olursa olsun ben bunu verecegim” der. Tiirkiye’de bu hassasiyeti ben gérmedim
(Osman).

Din, algt ve yasam boyutu itibariyle stirekli olarak yeniden yorumlanan,
anlamlandirilan ve tiretilen bir olgudur. Dinin yorumlanmasi ve pratige aktarilmasi
bireylerin veya toplumlarin bilgi birikiminden, yasam tecriibelerinden,
gegmislerinden, egilimlerinden bagimsiz degildir. icinde bulunduklari ekonomik,
siyasal ve Kkiiltiirel sosyal gerceklikler bireylerin ve toplumlarin din algi ve
yorumlarinda belirleyici bir faktor olarak one ¢ikar. Bu nedenle din algisinin ve
yasantisinin bireysel ve toplumsal diizlemde, bir toplumun degisik katmanlarinda
ve hatta bir toplumun degisik tarihsel donemlerinde de dinin farkh goriiniimleriyle
karsilasilabilmektedir.

4. Gorsellik ve Sekilsel Bakimdan

Her dini topluluk kendini birtakim sembollerle toplumun diger {iyelerinden
ayristinirlar. islamiyet’te de tesettiir, sakal, sarik gibi gorseller bulunmaktadir.
Ancak bu durum, din ve dindarhik algisimn bir takim sekle ve sembollere
indirgenmesi ve Oziin yitirilmesi seklinde bir anlayisa, geleneksel ve sekilsel bir
dindarlik yorumuna neden olabilmektedir:

Suriye’de dini kisve, goriinim ©6nemli. Din adamlar1 sakallariyla, kiyafetleriyle
kendilerini fark ettirirler. Bu agidan sekilsel bir din algis1 var ve bu énemli gortiliiyor.
Bayanlarin pege ile yiizlerini drtmesi Tiirkiye'ye gore daha yaygindi. Ancak ahlaki
boyut bunun gerisindeydi (Fehmi, Ibrahim, Abdulaziz).
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Biz(Suriye)de ilahiyat hocalarmin, din adalarinin hanimlari, kiz ¢ocuklari yiizde ytiz
kapali olur. Bu gelenekten degil, bizim inancimizdan kaynaklaniyor. Ancak
Tiirkiye’de benim gordiigiim ilahiyatg1 hoca olsun, din adami olsun veya adam haci,
hoca, namaz kiliyor, onlarin kizlar1 acik olabiliyor (Mohamed, Nahla, Yasmin,
Abdulaziz).

Suriye’de kilik-kiyafet konusu, inancin Gtesinde artik 6rfe doéniismiis. Bu hususta
aile, toplum ve gelenegin baskisi hissediliyor (ibrahim, Abdulaziz, Fehmi).

Suriye’de Ibadetler de geleneksellesmis. Coluk-cocuk hep birlikte camiye gitmek,
namaz kilmak ibadetten ¢ok geleneksel bir davranis olarak hayatlarinda yer edinmis.
Dinin bu gorselligiyle birlikte sosyal iliskilerde, ©zellikle ticarette dini ahlaki
gdremiyorsunuz (Ibrahim).

Suriyeliler namazin siinnetini pek Onemsemezler. Ancak gorsel, sekilsel siinneti
onemserler (Fehmi).

Suriye’de din alimi basi agik biriyle televizyonda program yapmaz. Dindar
olmayanlar bile din alimlerinin basi acik biriyle program yapmasini tepkiyle karsilar
(Abdulaziz).

Suriyeliler ibadetleri yerine getiriyorlar. Ancak muamelatta, ahlakta dindar
degillerdi. Basi ortiilii ancak ahlaken dindar olmayanlar vardi. Ciinkii ortii orf, adet

olmus. Tiirkiye'de ise tam tersi durum var. Basi acgik, namaz kiliyor (Abdulaziz,
Nahla).

Suriye’de tesettiirlii ve hatta yiiziinii bile gostermeyen bayanlar var. Ancak bunlar
arasinda namaz kilmayanlar olabiliyor (Nahla, Abdulaziz).

Biz(Suriye)de hocanin, dini sohbet yapan birinin kilik kiyafetinin buna uygun olmasi
gerekiyor. Batili, modern giyimli birinin dini sohbet yapmasi yadirganir (Nahla).

Bayanlarda dindarligin en onemli gostergesi tesettiir. Dindar biri siyah ortii
kullanmali. Onun ortiisii siyahsa o kisi dindardir algist var. O nedenle Suriye’de
sekilsellik daha on planda. Tiirkiye’de ise maneviyata, edebe daha ¢ok Onem
veriyorlar (Nahla, Yasmin, Esma, Fatma).

Tiirkiye’deki dini hayat ile Suriye’de dini hayat arasinda sekilsel bakimdan
da farkliliklar bulunmaktadir:

Yapilan dua ve salavatlarda farklilk var. Okunan saldvatlarn makamlarinda
farklilik s6z konusu. Mesela Suriye’de bayramlarda tekbirler, salavatlar daha hizli,
hareketli ve cogkuludur. Bayramin geldigi toplumda hissedilir (Fehmi, Osman).

Suriye’de bazi eski camilerde siirekli olarak ezan topluca koro seklinde okunur.
Ayrica ezanin sonunda miiezzin, mutlaka uzun bir salavat okur. Siilere tepki olarak,
Sii olmadiklarini belirtmek igin bunu yaparlar (Fehmi).

Teravih namazlarinda Kur’an’dan daha fazla okunur. Biz(Tiirkiye)deki gibi namaz
sureleri —“elem tera” ve asagisi- seklinde bir mefhum onlarda yoktur (Fehmi, Nahla).

Tiirkiye’deki Islami tarz daha medeni. Kisi, sadaka verecekse, yardimda bulunacaksa
bunu daha medeni usulde yapiyor (Nahla).
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Dine karsi, dini yasayisa karsi bir edep var. Edebe daha bagllar Tiirkiye’'de. Yani
dini adetleri yerine getirmede daha biiytik bir ta’zim var (Mohamed, Abdulaziz).

Toplumlarin farkli tarihsel tecriibelere sahip olmasi, kendi igerisinde farkl
etnik ve mezhepsel unsurlar tasimasi kuskusuz onlarin dini tecriibelerini
etkilemektedir. Ornegin Tiirkiye'nin yasadigi Bati tipi modernlesme deneyimi,
dinin yeniden yorumlanma siirecinde etkili olmus, dinin degisik formlarda ve
diizeyde yansimalarmma yol agmustir. Toplumun i¢inde bulundugu kosullar,
yasadigr sorunlar insanlari, dini anlamda ihtiyag¢ duydugu pratik c¢oziimler
liretmeye sevk etmis ve bunun neticesinde de dini hayatin farklilasmasmna yol
agmugtir.

5. Dinin Giindelik Hayatta Tezahiirleri Bakimindan

Dinler inang ve ogretileriyle bireylerin ve toplumlarin hayatinda etkiye
sahiptirler. Zira onlarin yasam bicimlerini degistirme iddiasiyla varlik kazanirlar.
Ancak dinlerin giindelik hayatta yansimalan benzer bigcimde olmamaktadir. Ciinkii
din ve toplum, din ve kiiltiir karsilikli olarak birbirlerini etkilemektedirler.

Suriye’de dernek, vakif, cemaat merkezleri bu kadar yaygin olmadig i¢in cami biraz
daha hayatin merkezindedir ve herkesindir. Camilerde sesli zikirler rahatca ve
yaygin olarak yapilirdi. Camilerin dis avlusuna girilirken ayakkabilar cikarilirdi.
Saatleri bulan hutbeler okunur, hutbelerde mutlaka disariya ses verilirdi. Hem
Halep’te hem de Sam’da ben gordiim, adettendir bu... Teravih namazlarinda
Camilerde meyan serbeti yaygin olarak ikram edilirdi (Fehmi).

Dini nikahi kiyan imam ayrica, eslere, gayr-i resmi bir belgeye de imza attirir. Ser’i
mahkemelerde gecerlidir bu belge (Fehmi).

Evlilik hususunda aileler anlastiktan sonra, boyle belli kisilerle tekrar kiz evine
gidilir ve genelde bir hoca da gétiiriirler ki hoca orada konugsun ve kendi aralarinda
konusmadiklari bir seyler varsa o da konusulsun diye (Osman).

Kiz istemede soy da etkili. Dindar aileler dindar aileleri tercih ediyorlar (Nahla).

Bayanlarla erkeklerin bir ayara gelerek eglendikleri diigiinler goremezsiniz.
Diigiinlerde bayanlarin yanina 6 yasindan biiyiik erkek gocuklart koymazlar.
Kimsenin izni olmadan oradan goriintii de alinamaz. Ciinkii bayanlar diigiinlerde
kilik-kiyafet agisindan gok daha rahatlar (Fehmi, fbrahim, Nahla).

Haremlik selamlik iliskisine Tiirkiye'ye gore daha dikkat ederler. Kadin erkek
iliskilerinde biraz daha kati mesafelidirler (Fehmi, Ibrahim, Nahla, Mohamed,
Abdulaziz, Yasmin).

Bebek dogdugunda daha hicbir sey yedirilmeden, icirilmeden, bir alime gétiirtirler.
O zat bir hurma alir, emer ve sonrada o hurmayi bebege emdirir. Aslinda bu
stinnettir ve buna da “tahnik” denir. Suriye’de yaygindir bu. Ayrica erkek ¢ocuklar
dogduklari ilk bir ay icinde mutlaka siinnet ettirilir (Fehmi).

Taziye orada 3 giindiir. 3 giinden sonra taziyeye gidilmez (Ibrahim).
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Ben Tiirkiye’de hocaya para verip hatim indirildigine sahit oldum. Bizde, taziye
yerinde, herkes kendisi Kur'an'dan bir ciiz okuyarak oliiniin arkasindan hatim
indirilir. Bizde taziyelerde daha gok sohbetler yapilir. Tiirkiye’de ise daha ¢ok Kur’an
okunuyor. Bizde &liiniin arkasindan tevhit okuma gelenegine hi¢ rastlamadim
(Osman, Nahla).

Bizde(Tiirkiye’de) sadece medeni hukuka goére mahkemeler var. Orada ser’i
mahkemeler var. Ser'i mahkemeler bireysel, ailesel meselelere bakarlar (Ibrahim).

Suriyelilerin evlerinde misafir bayanlar icin etek ve basortiisiinden olusan, beyaz
renkli, namaza 6zel kiyafet bulunur. Tiirkiye’de namaz igin bu sekilde &zel bir
kiyafet yok (Nahla, Esma, Fatma).

Hristiyanlarla Miisliimanlar arasinda siki bir iliski vardi. Kilise daha goktu.
Hristiyanlarin kutlamalarina katilirlardi. Hristiyan din adamlar1 rahat bir sekilde
camilerde konusmalar yaparlardi. Ben Sam’daki “Ebu Nur” camiinde ¢ok kez sahit
oldum (Fehmi).

Muharremde Asure tatlis1 dagitilmasini burada gérdiim (Osman).

Sehirlerde pek kopege rastlayamazsiniz, érnegin $Sam’da hi¢ kopek goremezsiniz.
Safii mezhebinde kopegin necis kabul edilmesinden kaynaklaniyor bu (Fehmi).

Bizde de ekmek ¢ope atilmaz. Yerde gorsek kaldirip kenara koyariz. Hatta bir ara
Suriye’de ekmek kutsal m1 seklinde ciddi tartisildi (Osman, Halid Ahmed, Behzam).

Giivercini burada haram diye genelde yemiyorlar. Biz Suriye’de yeriz. Burada
yenilmeyip de orada yenilenlerden biri de tilkidir (Osman). Suriye’de Tavsan
yemezler (Mohamed).

Yukaridaki ifadeler Suriye toplumu ile Tiirkiye toplumu arasinda din
algisinin ve onun yasam biciminin farklihgini ortaya koymaktadir. Din, biitiin
insan ve toplumlarda benzer algiya yol agmaz. Bireyin ve toplumun zihniyeti,
egitim durumu, geg¢misi, kiiltlirti bireyin ve toplumun din algisinda belirleyici
olmaktadir. Bu agidan gerek bireysel diizeyde ve gerekse de toplumsal diizeyde
din, farkh etkilere ve goriintimlere sahiptir. Bu durumu Tiirkiye halk: ile Suriye
halklarmn arasinda da gorebilmek miimkiindiir. Dolayisiyla bireyin din ve dindarlik
algist toplumsal kosullardan bagimsiz olarak gelismemektedir. Din ve kiiltiir
karsihiklr birbirlerini etkileyen olgulardir. Bu nedenle dinlerin toplumdan topluma
farkl bigimleriyle karsilasilabilmektedir.

Giindelik hayatta dinin etkisi bakimindan Suriyeliler ile yerel halk arasinda
din algis1 ve yasayisi ile ilgi birtakim farkliliklar s6z konusu olmakla birlikte ortak
birtakim uygulamalar da gormek miimkiindyir:

Zemzem suyunu bizde de ayakta igenler bulunmaktadir. Ona hiirmeten. Ancak
oturarak igmek daha yaygin (Osman, Nahla).

Umre veya Hac'dan sonra akrabalar mutlaka hediye ile gitmelilerdir. Onlar da
hediye verirler ve o duruma &zel tath ikram ederler. Ayrica Hac evinde mutlaka
evlerin tavanlarina hac dekoru ve siislemeler yaparlar. Hac'dan geldikten sonra 5-10
giin sonra yemek daveti verirler (Nahla, Osman).
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Suriyeli gogmen grubun din algilarinda ve pratiklerinde zamanla bir takim
degismeler de ortaya ¢ikabilmektedir. Kiiltiirel cevrenin degismesi din algis1 ve dini
pratiklerde de degismelere yol agabilir. Zira din algist ve dindarlik sosyo-kiiltiirel
etkilesime agiktir. Dolayisiyla goc¢ bireyi, bireysel zihniyet, tutum ve
davranislarindan, kiiltiirel hayatma kadar gok genis kapsamli bir etkilesime agik
hale getirir:

Suriye’de genellikle taziye yemeklerinin sonunda yapilan dualardan sonra Fatiha
okunur. Her yemek duasi sonrasi Fatiha verilmez. Ancak simdi Tiirkiye'de
yemeklerden sonra biz de artik Fatiha veriyoruz (Mohamed, Abdulaziz, Osman).

Burada cemaat siinnet namazindan hemen sonra kamet getirip farza duruyor. Bizde
ise siinnet namazindan sonra Fatiha ve salavat getirilir. Tiirkiyelilerin yaptiklarinin
siinnete daha uygun oldugunu anladim (Osman).

Suriyelilerin mescitlerine gidiyorum. Onceleri onlar sadece farz namazinu kilar,
miiezzinle birlikte tesbihat yapmazlardi. $Simdi ise, onlar da bizim gibi miiezzinle
birlikte tesbihat yapiyorlar (Ibrahim).

Namazin silinnetlerine ve teravih namazina daha fazla 6nem vermeye basladim
(Halid Ahmed).

Dindar go¢menler dini inang ve uygulamalarini sadece onceki yerlesim
yerlerinden yeni bir yere tasimaz. Gogmenlerin mevcut inang ve uygulamalari, yeni
bir yerde yasamamnn bir neticesi olarak mevcut durumdan etkilenerek degisir. Bu
stirecte, go¢cmenlerin dini davranislarinda yerli unsurlar da gortilebilir. Ancak
degisim tek tarafli degildir. Yerel halk da go¢melerin dini tutum ve
davraniglarindan etkilenebilir:

Suriye’de Safii mezhebi daha yaygmn. O nedenle camide imam Fatiha suresini
okuduktan sonra topluca ve biraz daha yiiksek sesle “dmin” denir. Antep’te, halk
geneli Hanefi oldugu i¢in boyle yapilmiyordu. $imdi Suriyelilerin etkisiyle bazi

“a

camilerde onlarin da topluca ve sesli olarak “dmin” dediklerini goriiyorum (Ahmed).

Bizde de teravih namazi camilerde 20 rekat kilinir. Ancak 8 rekattan sonra kalkanlar
¢ok olurdu. Simdi burada Tiirkler bize bakarak onlar da 8 rekattan sonra camiden
cikiyorlar. Onlarda da yayginlasiyor (Mohamed, Osman).

Gog ile insanlar kendi yasam bigimlerini de baska bir yere tasirlar.
Gogmenlerin kiiltiirii ile oradaki mevcut kiiltiir arasinda etkilesim kagmilmazdir.
Karsilikli olarak birbirlerini etkilerler. Bu acgidan gerek go¢menlerin dini tutum ve
davraruslarinda ve gerekse yerel halkin dini tutum ve davranslarinda
etkilesimlerin, degisimlerin ve benzesmelerin ortaya ¢ikmast beklenen bir
durumdur.

b. Go¢ Sonrasi Suriyelilerin Dini Tutum ve Davranislarinda Degisim
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Kiiltiirel karsilasmalar kiiltiir degisiminde etkili faktorler arasinda sayilir. Bu
stirecte dini tutum ve davramslarda da degismeler goriilebilmektedir.s3 Bu agdan
yeni ve farkli kosullarla karsilanan go¢menlerin dini tutum ve davramslarinda
degismelerin olmasi miimkiindiir. Gogmenler artik farkli, yabanci bir diinya ile
kars1  karsiyadirlar.  Yeni kosullar go¢menlerin  hayatlarimin  yeniden
sekillenmesinde etkili olacaktir. Bu perspektifte yeni kosullar igerisine dahil olan
gocmenlerin dini tutum ve davranislarinda da olumlu veya olumsuz degismeler
yasanabilmektedir. Her ne kadar Suriyeli gbo¢meler Ttirkiye gibi Miisliiman bir
tilkeye go¢ ediyorlarsa da oradaki sanayilesme, kentlesme, kalabalik niifus
durumu, akraba ve komsu gibi yakin cevresinin degismesi ve bilmedikleri,
anlamadiklar: dil ile karsilasmalar1 onlarin dini yasantisi tizerinde etkili olacaktir.
Zira din algisi1 ve yorumu, dindarlik sosyo-kiiltiirel etkilere acik ve buna bagh
olarak degisime maruz kalabilmektedir:

Suriyelilerin dindarliklarinda degisim oldu. Ancak bu sehirlere gore degisiyor. Yani
gevre belirliyor, gevreye gore degisiyor. Mesela Konya halki diger illere gore daha
dindar oldugu igin Suriyeliler de onlardan etkilenerek daha dindar oluyorlar. Ancak
Istanbul gibi bir yerde Suriyelilerin dindarhklari daha az (Osman).

Dil sorunu Suriyelilerin dindarliklarini olumsuz etkiledi. Camiyle baglar1 zayiflad.
Clinkii yapilan sohbeti anlamiyorlar. Sadece namazi kilip ¢ikiyor (Ahmed,
Mohamed, Abdulaziz).

Suriye’de insanlar bir sekilde dini sohbetlere katiliyorlardi, din dersi aliyorlardi.
Cuma giinii gibi mesela Sosyal hayat buna gore diizenlenmisti. Burada bu koptu.
Dini sohbete katilamiyorlar. Gergi bazilar1 burada dini gruplara gidiyorlar. Bazilan
Tiirk cemaatlerine yaklastilar. Kendilerine yakin gordiikleri, Suriyeli hocalarin
oldugu cemaatlerle iliski kurdular. Ancak onlardan hari¢ béyle etkin, etkili bir dini
cemaat olusmadi. Suriyeliler simdi yeni yeni dini gruplar olusturmaya basliyorlar.
Bu da onlarin dindarliklarin: etkiledi (Osman).

Bir sosyal iliski agin1 kurmak veya var olan bir aga dahil olmak ve bu ag:
devam ettirmek, go¢menlere sosyal sermaye saglar. Go¢menler, “bir kiiltiirel gruba,
iliski agina veya sosyal bir yapiya tiyelikleri sayesinde sinirli kaynaklara ulasabilme
kapasiteleri”ni,5 yani sosyal sermayelerini tilkelerinden ayrilirken geride birakmak
zorunda kalirlar. Gogmenler igin bu durum, gilindelik hayatin Onemli
belirleyicilerinden olan aitlikleri ve bu aitlikler sayesinde “sirurli kaynaklari, ihtiyag
durumunda seferber edebilme yetenegini”% geride birakmalari anlamim da tasir.
Siginmacilarin, dahil olduklar1 yeni kiiltiirde giindelik hayatlarimi yeniden
kurabilmeleri igin sosyal sermayelerini de yeniden {retmeleri gerekir.%

53 Turhan, Kultiir Degismeleri (Sosyal Psikoloji Balkumindan Bir Tetkik), s. 84-88.

54 Alejandro Portes, “Economic Sociology and The Sociology of Immigration: A Conceptual
Overview”, In the Economic Sociology of Immigration: Essays on Networks, Ethnicity and
Entrepreneurship, edited by Alejandro Portes, Russel Sage Foundation, New York 1995, s. 12.
55 Portes, “Economic Sociology and The Sociology of Immigration: A Conceptual Overview”, s.
12.

56 Oguz, “Kuiltiirleraras: Karsilagsmalarin Uzak Thtimali: Siginmacilik Deneyiminde Gaziantep
Ornegi”, s. 155.
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Gogmenlerin var olan dini gruplara dahil olmasi veya yeni bir dini cemaat tegkil
etmesi bu cercevede de okunabilir. Ancak manevi, ahlaki yapryr muhafaza gayesi
de onemli bir faktor olarak belirmektedir.

Caminin etkisi Suriyeliler {izerinde azalinca onlarin dindarliklar1 bundan olumsuz
etkilendi. Ancak cemaatlere devam eden gengler daha fazla dindarlast: (Ahmed).

Tiirkiye’de dinin etkisi Suriyeliler tizerinde zayifladi. Gegen ramazanda orug
tutmayan Suriyelilerin sayilari tutanlardan daha fazlaydi. Gengler arasinda Namazi
terkedenler de fazlalasti (Halid Ahmed, Mohamed).

Suriyeli kizlarda dinin etkisi zayifladi. Baslarini ortiiyorlar ama dar elbise giyiyorlar,
kot pantolon giyiyorlar. Akrabaligin etkisi burada hissedilmiyor. Tiirkiye daha
serbest bir iilke, ortam daha miisait (Esma).

Suriyeliler Suriye’deyken cemaat ile namaza daha ¢ok dikkat ediyorlardi. Burada bu
da zayifladi (Osman).

Suriyelilerin Ttirkiye’de dindarliklarinin olumsuz yénde etkilendigini diisiiniiyorum.
Kilik kiyafette daha rahat, agik kiyafet tercih ediyorlar. Suriyeli kizlar erkeklerle
tokalasmaya basladilar (Nahla).

Tiirkiye’de kadin erkek iliskileri daha rahat. Ancak Tiirkiye’deki Suriyelilerde bu
degismeye basladi. Onlar da karsi cinsle daha rahat diyalog kurabiliyorlar. Aileler
kadn erkek birlikte oturabiliyorlar (Esma, Fatma).

Sekiilerlesme, ozgiir ortam Suriyelileri olumsuz etkiledi. ilim ile de mesgul
olmuyorlar, diinyevi megguliyet artt1 (Mohamed, Abdulaziz).

Buradaki ifadelere bakildiginda Suriyelilerin dahil oldugu yeni ortam onlarin
dindarliklarin1 olumsuz olarak etkilemis oldugu sonucu ortaya cikmaktadir.
Cemaatsel baglarin zayiflamasi, ¢alisma kosullarimin degismesi, yeni kiiltiirel gevre,
dilden kaynaklanan iletisim probleminin bunda &nemli rol oynadig1
anlasilmaktadir. Ancak ‘dindarligin’ olumsuz etkilendigi seklindeki bir yaklasimin
da din ve dindarlik algisindan bagimsiz oldugu unutulmamalidar.

Suriyeliler kendi manevi, dini ihtiyaglarii karsilamak igin birtakim
tesebbiislerde de bulunmaktadirlar:

Suriyeliler simdi kendi imam hatip okulunu agtilar, yeni acacaklar1 okullar var.
Oralarda Arapca hutbe veriyorlar (Ahmed).

Diyanetten gorevlilerin ve sivil toplum kuruluslari temsilcilerinin bulundugu bir
toplantiya, Suriyelilerin temsilcisi olarak beni cagirmislardi. ‘Suriyeliler icin Arapga
dini sohbetlerin yapilabilece§i, hutbelerin okunabilece§i camiler tahsis edelim’ diye
konusuldu ve biz 0 zaman buna itiraz ettik. ‘Biz Miisliiman oldugumuz icin bu toplumla
kaynagmak istiyoruz’ dedik. ‘Bu Suriyelilerin camisi’, ‘su Tiirklerin camisi’ olmasimn
istedik. ‘Biz hepimiz Miisliimamz, simdi ayrimciliin yolunu ve bir de cami iizerinden niye
agaltm, bu kalsin. Siz imamlara soyleyin hutbede en azindan ayet ve hadisleri Arapca da
soylesinler” dedik (Osman).
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Diyanet Isleri Bagkanhgi'min da, Suriyelilerin dini ihtiyaclarini karsilamak
i¢in, bir talkam faaliyetler gerceklestirdikleri Suriyeliler tarafindan dile getiriliyor:

Diyanet Isleri Baskanlig1 kendi sitelerine hutbeleri artik sadece Tiirkce degil, Ingilizce
ve Arapga da eklediler. Simdi biz internetten onu okuyarak hutbenin konusunu
camiye gitmeden 6nce anlayabiliyoruz (Ahmed, Osman).

Gog olgusunun dinamik karakteri ¢ok boyutlu bir degisimi de beraberinde
getirir. GOg ile birlikte degisimden etkilenen olgulardan biri de din ve dindarlik
algis1 ve yasantisidir. Gog ile dindarlik {izerinde ortaya ¢ikan etki hem nitelik hem
de nicelik bakimindan olumlu olabilecegi gibi olumsuz da olabilmektedir. Gog ile
yeni bir durum ortaya g¢ikmustir ve artik gegmiste oldugu gibi, birebir aym
dindarliktan bahsedilemez. Sanayilesmenin, kentlesmenin, sekiilerlesmenin daha
yliksek boyutta oldugu yeni bir ¢evrede her seyden once geleneksel baglarin
zayiflayacagt agiktir. Buna bagh olarak da dindarligin olumsuz olarak etkilenmesi
ihtimal dahilindedir.

c. Kendi Kiiltiirlerini Sorgulama

Toplumda kiiltiirle insanlar arasindaki iliskiler hayatin giindelik akis: iginde
genel olarak kiiltiiriin belirledigi bi¢cimde devam ettirilir; ancak bu rutin i¢inde bile
insanlar, kimi zaman kiltiirin bazi 6gelerini, kodlarimi, kaliplarini, geleneksel
unsurlarini, adet ve ananelerini vs. sorgularlar.’” Go¢ durumunda ise bu
sorgulamalar daha net goriilebilir. Zira go¢menler gogle birlikte yeni kosullar ve
yasam bigimleriyle kars: karsiya kalmaktadirlar.

Tiirkiye’deki yasamu gordiikten sonra kendi kiiltiirtimiiziin daha iyi oldugunu
gordiik. Akrabalik baglarimiz, komsuluk iligkilerimiz daha kuvvetliydi. Burada
kimse kimsenin yanma gitmiyor, misafir olmuyor. Kap1 komsunu bile tanimiyorsun.
Ancak bazi hususlarda Tiirkiye'nin daha iyi oldugunu sdyleyebilirim (Mohamed,
Abdulaziz, Osman).

Hangi Suriyelilere konugsan Tiirkiye'nin daha temiz oldugunu, onlarin temizlige
daha ¢ok o©nem verdigini sOyliiyor. Ancak bu bizim temizlik hususundaki
tutumumuz dinden degil, kiiltiirimiizden kaynaklaniyor. Sizinki de kiiltiirden
kaynaklaniyor. Ciinkii dindar olmayaniniz da temizlige cok dikkat ediyor (Yasmin,
Nahla).

Tiirkler ¢ok cocuk yapmuyorlar. Bizim Suriyeliler de diyor ki ‘niye biz cok ¢ocuk
yapryoruz? Tiirkler az cocuk yaparak daha iyisini yapiyorlar’. Ozellikle ekonomik sikintt
yasayanlar bunu diyorlar. Ancak ekonomik durumu iyi olup, az ¢ocuklu olanlar da
keske daha ¢ok ¢ocugumuz olsayd: diyorlar (Osman).

Tiirkiye ile ilgili algimiz degisti. Daha iyi yasam kosullarina sahip olduklarim
diisiiniiyorduk. Evet, Tiirkiye’de halk ekonomik anlamda daha rahatlar. Ancak
anladik ki onlarin yasam kosullar1 daha zor (Abdulaziz, Mohamed).

57 Okumus, “Toplum Baglaminda Din-Kulttir Etkilesimi”, s. 274.
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Tiirkiye'yi Tiirk dizileriyle taniyorduk. Buraya gelince dyle olmadigimi ve Islami
acgidan daha iyiye gittigini anladik (Mohamed, Abdulaziz).

Insanlar farkli topluluklar ile karsilastiklarinda, yeni sosyal cevrede ve
kosullarda yasamaya basladiklarinda kendi yasam bigimleriyle karsilastiklari yeni
kiiltiir =~ arasinda mukayese yapacaklardir. Kendi kiiltiirlerini  yeniden
degerlendirirken olumu veya olumsuz bulduklar: yonleri olacaktir. Karsilastiklar:
yeni kiiltiirde olumlu olarak degerlendirdikleri bir takim seyler bulunacaktir. Bu
durum onlarda bir degisime yol acabilir. Boylelikle go¢, bircok boyutta sosyal
degisime kapi aralan, bireyi ve toplumun degisimini kaginilmaz kilan bir olgu
olarak ortaya gikmaktadir. Suriyeli go¢menler ile Tiirk toplumu arasinda da bu
etkilesim ve degisim gozlemlenebilmektedir.

Sonug

2011’de baslayan Arap Bahari bir¢ok Ortadogu {ilkesinde sosyal ve siyasi
gelismelere ve degismelere yol agti. Bu iilkelerden biri olan Suriye, bu
gelismelerden en c¢ok etkilenen iilke oldu. Esed’in basinda bulundugu Baas
rejiminin, halkin reform taleplerine kars: silahla karsilik vermesi tilkeyi bir i¢ savasa
siiriikledi. I¢ savas dolayistyla milyonlarca Suriye vatandasi evlerini, {ilkelerini terk
etmek zorunda kaldz. Suriyeli gd¢menlerin tercih ettigi iilkeler arasinda Tiirkiye ilk
siray1 aldu.

Tiirkiye’deki mevcut hiikiimetin Suriyeli gogmenlerle ilgili olumlu tutumu
ve Tirk halkinin onlara karst sicak ilgisi, yardimseverligi Suriyeli go¢cmenlerin
kararlarinda etkili oldu. Gog sonras: bir arada yasamak durumunda kalan Suriyeli
gocmenlerle Tiirk halki arasinda uyumlu bir birlikteligin gelistigi goriilmektedir.
Kuskusuz bu siirecte her iki toplulugun ortak inanct olan Islam dininin énemli bir
rol oynadigi anlasilmaktadir. Her iki topluluk icin de Islam dini, bir arada
yasamanin, sorunlari birlikte asmanin dnemli bir referans: olarak ortaya ¢ikmaistir.
Ayrica iki toplum arasinda ortak degerlerin, gegmisin ve kiiltiirel benzerliklerin
bulunmasi da intibak stirecini kolaylastirmistir. Uyum stirecinde her iki toplulugun
da toplumdaki mevcut hukuk kurallarina uymasi da bir arada yasamay1 miimkiin
kalmigtir. Bununla birlikte go¢gmenlerin, Tiirkiye’de iletisim agisindan dil problemi
yasadiklari ve c¢alisma kosullarn bakimindan da sorunlarmin oldugu
anlasilmaktadir. Ayrica go¢menlerin egitim gibi cesitli ihtiyaglariin ve bunlara
bagl olarak birtakim problemlerinin oldugu da goriilmiistiir. Bu problemlere sahici
yaklagim ve ¢oziimler gerekmektedir.

Gog ile birlikte gogmenler ile yerel halk arasinda etkilesimin ve benzesmesin
ortaya ¢ktgr goriilmiistiir. Suriyeli go¢melerin, Tiirk toplumuna uyum
saglayabilmek igin, Tiirklerin kiiltlirine de uyum sagladig1 anlasilmaktadir. Bu
cercevede gocmenlerin yasam bicimlerinde degisimler goriilmektedir. Ancak
etkilesimin tek tarafli degil karsilikli gelistigi bilinmektedir. Bu baglamda her iki
toplulugun dini alg1 ve yasantis: da karsilikl olarak birbirlerini etkilemektedir.
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Suriyeli go¢menlerin dini tutum ve davranslarla ilgili agiklamalar:
degerlendirildiginde Suriyeli sig§inmaclann din algisinda sekilsellifin  ve
gorselligin Oonemli goriildiigi goze carpmaktadir. Kilik-kiyafet, tesettiir geleneksek
bir hiiviyet kazanip toplum baskisina doniistiigli ancak dinin ahlaki boyutunun bu
sekilsellige verilen Onemin gerisine diistligii anlasilmaktadir. Buna mukabil
Tiirkiye’de ise daha ¢ok niyet, kalp temizligi ve ahlakin 6ne ¢iktig1 bilinmektedir.
fbadetler hususunda da kiiltiiriin etkisiyle gerek algi diizeyinde ve gerekse de
sekilsel bakimdan farkliliklarin oldugu goriilmektedir.

Sonug olarak dinin toplumlara gore farkli tezahiir bicimleri ve diizeyleri
bulunmaktadir. Bu durum Islamiyet igin de gegerlidir. Gerek Islam dinin dayandig1
metnin farkli yorumlanabilir yapist ve gerekse de Islam dininin toplumsal kosullari
dikkate almast onun birey veya toplumun hayatinda farkli bigimlerde
algilanmasina, yorumlanmasina ve yasanmasma imkan tanimaktadir. Suriyeli
gocmenler ile Tiirk halkinin din algis1 ve Suriye’deki dini yasanti ile Tiirkiye’'de
dini yasant1 karsilastirildiginda da bu durum net olarak ortaya ¢ikmaktadir.
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Ek 1: Goriisiilenlerin Durumu

fsim Cinsiyet | Uyruk Yas | Egitim Suriye’de Tiirkiye'de
Meslek Meslek
Abdulaziz Erkek Suriye 35 Lisans/ila Ogretim Uyesi Okutman
hiyat
Ahmed Erkek Suriye 43 Lisans Ticaret Ticaret/Dernek
Yoneticisi
Behzam Erkek Suriye 27 Ortadgret Isci Isci
im
Fatma Kiz Suriye 22 - Ogrenciﬁlahiya -
t
Fehmi” Erkek Ttirkiye 33 Lisans/ila Ogrenci Okutman
hiyat
ibrahim* Erkek Tiirkiye 28 Lisans/ila Ogrenci Bir yardim
hiyat dernegi
Mezunu iiyesi/Arastira
gorevlisi
Mohamed 45 Lisans Ogretrnen Okutman

* Suriyeli bir bayan ile evli. Suriye’de bulundugu yillar: 2002-2011.

*Suriyeli bir bayanla evli. Suriye’de bulundugu yillar: 2007-2012. Turkiye’ye geldikten sonra, 2

yil kadar, bir yardim derneginde Suriyelilere déntik olarak aktif olarak caligsmis.
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Nahla Kiz Suriye ? Lisans Ogretim Okutman
Gorevlisi
Osman Erkek Suriye 41 Lisans/ila Ogretrnen Ticaret/Dernek
hiyat YOneticisi/
Esma Kiz Suriye 22 - Ogrenciﬁlahiya -
t
Yasmin Kiz Suriye 21 - Ogrenciﬁlahiya -
t
Halid Erkek Suriye 50 - Esnaf Esnaf
Ahmed

Ek 2: Miilakat Sorulart

a. Toplumsal Biitiinlesmede Dinin rolii

* Kendinizi nasil tanimliyorsunuz?

* Tiirkiye’de kendinizi dislanmis hissediyor musunuz? Neden?

* Tiirklerin neden sizlere yardim etmesi, kabullenmeleri gerektigine

inantyorsunuz? Neden?

b. Kiiltiirel ve Dini farkliliklar

* Tiirk halki ile Suriye halkimun farkli/ortak kiiltiirel oriintiileri nelerdir?
* Sizlerle Tiirkler arasinda dini hayatla ilgili gozlemleyebildiginiz,

karsilastiginiz farkliliklar var mi1? Neler?

* Kiiltiirel farkliliktan kaynaklanan dini diistince ve davraruslarimiz Tiirkler
tarafindan hig tepkiye neden oldu mu?

* Dini yasayisla ilgili Tiirklerden etkilendiginiz hususlar var mi? Suriyelilerin
de dini yasayista Tiirkleri etkilediklerini diistindiigiiniiz hususlar var m1?

¢. Gog ve Din

* Tiirkiye'ye geldikten sonra sizde veya yakin gevrenizde olumlu veya
olumsuz olarak din algis1 ve dindarlik degisti mi?

* Tirkiye'deki dini hayati gordiikten sonra kendi kiiltiiriiniizii, dini
hayatimizi tekrar bir sorgulama siirecine tabi tuttunuz mu?
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Syrian Refugees and Religious Life: Compliance,
Encounter, Similitude:

The Case of Gaziantep®

Erol ERKAN™

Abstract

In this article an assessment was made on the religious life of Syrian refugees whose
number increases everyday in Turkey. A comparison has been made on religious perceptions
of Syrian refugees, religious life, and religious perceptions in Turkey and Syria. Religious life
in Turkey in terms of its differences and similarities with their religious life, post migration
interactions and refugees’ integration processes are questioned. In this study it is aimed to
determine similarities and differences of religious life and the role of religion during the
integration process of two different societies sharing mutual beliefs. The article is important
in order to emerge the role and impact of religion for social integration, to observe different
interpretations of religion in different societies, and to form a better communication between
two societies. Qualitative methodology and interview method are used in this study. In that
sense, data of the study came from interviews held with Syrian refugees and their micro-
sociological level experiences. It is concluded that religion is differentiated among different
societies in terms of meaning and practice.

Keywords: Syria, refugees, Syrian immigrants, religious life, piety

Suriyeli Gé¢menler ve Dini Hayat: Uyum,
Karsilasma, Benzesme:

Gaziantep Ornegi

Ozet

Bu makalede Tiirkiye'de sayilar1 her gecen giin artan Suriyeli siginmacilarla dini
hayat iizerine bir degerlendirme yapilmistir. Suriyeli gogmenlerin din algisi, Suriye’deki dini
hayat ile Tiirkiye’de din ve dindarlik yorumu, dini yasanti arasinda bir karsilagtirmaya
girisilmistir. Tiirkiye’deki dini hayat ile onlarm dini hayati arasindaki farkliliklar,

* This study is the revised version of the article previously published in the May-August issues of Din
Bilimleri Dergisi (Journal of Religious Studies) in 2016.

This paper is the English translation of the study titled "Suriyeli Go¢gmenler ve Dini Hayat: Uyum,
Kargilasma, Benzesme: Gaziantep Ornegi" published in the 4t issue of flahiyat Akademi. (Erol ERKAN,
“Suriyeli Gogmenler ve Dini Hayat: Uyum, Karsilasma, Benzesme: Gaziantep Ornegi”, flahiyut Akademi,
say1: 4, 2016, s. 1-36.) The paper in Turkish should be referred to for citations.

“Asst. Prof. Gaziantep University, Faculty of Divinity, Department of Religious Sociology,
academic member, erkanerol27@hotmail.com
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benzerlikler, gb¢ sonras1 ortaya ¢ikan etkilesim ve gd¢menlerin uyum siireci iizerinde
sorgulamalar yapilmistir. Ortak inanca sahip iki farkli toplumun dini hayatlarindaki
benzerliklerin, farkliliklarin ve iki toplumun uyum siirecinde dinin roliiniin tespit edilmesi
amaglanmigtir. Dinin toplumlara gore farkli tezahiirlerinin, toplumsal biitiinlesmedeki
roliiniin ve etkisinin goriilebilmesi, her iki toplumun daha saglikli iletisim ve birbirleri
hakkinda daha dogru degerlendirme yapabilmeleri acisindan makale énem arz etmektedir.
Calismada nitel yontem tercih edilmis ve miilakat teknigi kullanilmistir. Dolayisiyla
arasgtirmanin verileri Suriyeli go¢cmenlerle yapilan miilakatlardan, onlarin mikro-sosyolojik
diizeyde yasadiklar1 deneyimlerinden elde edilmistir. Arastirmada, dinin, gerek sekilsel
gerekse anlam diizeyinde toplumlara gore farklilastig1 sonucuna ulagilmistir.

Anahtar Kelimeler: Suriye, miilteciler, Suriyeli go¢menler, dini hayat, dindarlik

Introduction

The public of Syria organized mass protests and demanded reforms from
Ba'ath regime upon the public movements started in the Arabic world in 2011.
Syrian people demanded that the authoritarianism in the country be terminated,
personal rights be expanded, justice in income distribution be ensured, and the
authority of the Ba’ath Party be limited. Al-Asad’s regime performed certain legal
revisions and aimed to suppress the collective protests of people using armed
forces instead of conducting an extensive reform that would end the monopoly of
the Ba’ath Party,! which caused a civil war between the Asad’s regime and
opposition in the country. Millions of Syrian people had to take refuge in
neighboring countries due to the civil war. This crisis affected Syria from many
aspects and caused problems and disputes on a regional and global scale. It also
directly affected Turkey, particularly in terms of issues regarding the asylum-
seekers. Millions of Syrians passed the borders of Turkey, which caused severe
problems for the Turkish society and political authority.

The latest refugee-related data reported by the High Commissioner of United
Nations (UN) indicate that approximately 7,600,000 Syrians had to abandon their
homes and escape to another domestic region due to the civil war in the country.
The same commissioner also reported that more than 4,185,000 people left Syria in
this period. Syrian people fled their country and took refuge in neighboring
countries such as Turkey, Lebanon, Jordan, and Iraq or even the Europe. There are
1,078,000 Syrian refugees in Lebanon, Syria’s neighbor on the south, while Jordan
has more than 628,000. However, the country that has the highest number of
refugees is Turkey.? The Directorate General of Migration Management (Ministry of
Inferior) reported that the number of registered Syrians in Turkey was 2,255,299 as

! (Prepared by) Atilla Sandikli, Ali Semin, Biitiin Boyutlariyla Suriye Krizi ve Tiirkiye (Bilge Adamlar Kurulu
Raporu), Bilgesam Yaymlari, Istanbul 2012, p.1.

2 http://www.aljazeera.com.tr/haber/suriyeli-multecilerin-sayisi
20.03.2016). See also: http:

suriyeliler 409 558 560 icerik

-4-milyon-185-bine-ulasti, (date accessed:
'www.goc.gov.tr/icerik6/gecici-korumamiz-altindaki-



http://www.aljazeera.com.tr/haber/suriyeli-multecilerin-sayisi-4-milyon-185-bine-ulasti
http://www.goc.gov.tr/icerik6/gecici-korumamiz-altindaki-suriyeliler_409_558_560_icerik
http://www.goc.gov.tr/icerik6/gecici-korumamiz-altindaki-suriyeliler_409_558_560_icerik
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of January of 2016, and 279,574 of them stayed in camps UN data indicated that
European countries host 813,599 Syrians. The Turkish cities hosting the highest
number of Syrians are Sanlurfa, Hatay, Istanbul and Gaziantep.? According to the
official data, Turkey hosts more than 2,5 million Syrian refugees, and it meets their
humanitarian needs such as accommodation, food, health, safety, education,
communication, and banking with the coordination of Turkish Disaster and
Emergency Management Authority (AFAD). According to AFAD’s statement made
in 14 March 2016, the number of Syrians in sheltering centers such as tent cities and
container cities in various Turkish cities like Hatay, Gaziantep, Kilis, Sanliurfa, and
Kahramanmaras was 272,013.4 Gaziantep hosts 49,905 of these asylum-seekers.> In
addition to these asylum-seekers, hundreds of thousands of Syrian refugees live in
the city. The number of Syrian asylum-seekers in Sanhurfa is 356.390 while it is
341,174 for Hatay and 305,067 for Istanbul. Following these cities, Gaziantep is the
city with the highest number of asylum-seekers (277,905).6

Syrian asylum-seekers who have been living in Turkey for more than five
years and Gaziantep hosting more than 270,000 Syrian migrants draw attention to
this issue. Syrian migrants have been the focus of researchers from many aspects.
Religious perceptions and livings of Syrian migrants, the differences and
similarities between the religious life in Syria and Turkey, interactions emerging
after migration, and the role of religion in migrants’ adaptations are another
interesting topics.” This study questions these topics. The population of the study
included the Syrian Sunni Muslim asylum-seekers in Gaziantep. The reason why
Sunni Muslims were preferred among the Syrian refugees is that Sunnis constitute
the majority of Syrian people. The main religious groups in Syria before the civil
war are as follows: 74% Sunni, 12% Nusayri, 10% Christian, 3% Druze® These
figures indicate that the majority of Syrian people are Sunni Muslims.

This study aimed to answer questions such as ‘are there any differences in the
religious perceptions and living of two Islamic nations?’, ‘if any, where are the differences
seen?’, ‘do the religious livings of these people become similar in five years?’,’do the
differences cause any sorts of issues between the nations?’, ‘do migrants face any sorts of
problems in their religious lives?” Another aim of this study was to indicate the

different aspects between the perceptions and experiences of two different cultures

3 http://www.posta.com.tr/turkive/HaberDetay/Iste-Turkiye-deki-son-kavitli-Suriyeli-sayisi--Ocak-2016-

.htm?ArticlelD=321871, (date accessed: 20.03.2016)
4 https://www.afad.gov.tr/TR/IcerikDetay1.aspx?ID=16&IcerikID=848, (date accessed: 20.03.2016

5 https://www.afad.gov.tr/TR/IcerikDetay1.aspx?ID=16&IcerikID=848, (date accessed: 20.03.2016
6 http://www.sondevir.com/rapor-arastirma/456276/turkiyede-hangi-sehirde-kac-suriyeli-multeci-

yasiyor, (date accessed: 20.03.2016)

7 Religion is a “tie between the believers and believed (Giinay, 1999: p.70)” while religiousness “is the
degree of focusing and being busy with the beliefs, prayers and symbols of the followed religion (Kurt,
2009: 2)”. A religious life consists of religious reflections over the people and society.

8 Birol Akgiin, Suriye Krizi'nde Bolgesel ve Kiiresel Aktorler (Perspektifler, Sorunlar ve Coziim Onerileri),
Institute of Sociological Thinking Analysis, June 2012, p. 4.
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regarding their common beliefs, and to reveal the role of religion in the adaptation
between two nations. This study is expected to contribute to the evaluations
regarding the religious lives of Syrian migrants. Therefore, it can help establish a
better relationship with the Syrian migrants. The data were obtained from the
interviews made with the Syrian refugees and from their micro-sociologic
experiences. Qualitative methods were preferred, and interviewing method was
used in this study. Data sets were formed after a literature review was performed
and in depth interviews were performed with 12 Syrian asylum-seekers directly or
with the help of an interpreter using the semi-structured interview form* in March
and April 2016, and the results were analyzed later. As the results repeated, there
was no need to interview more people. Syrian lecturers serving in the Faculty of
Divinity at Gaziantep University and Syrian students studying in the same faculty,
all of whom were expected to contribute for better evaluations regarding religious
life, were interviewed. Moreover, the authorities of associations founded by Syrian
refugees and people randomly selected from the public were interviewed. In
addition to the interviews made with the Syrian migrants, conversations were
made with the Turkish people who can observe Syrians’ religious lives closely.

According to the official data, Syrian people whose number is exceeding 2.5
million need to adapt to Turkish society and its culture and lifestyle while
attempting to solve the problems they face every day. Collective living of both
nations in harmony and without any issues is of great importance for both publics
and for the operations and safety of the Republic of Turkey.

A. Theoretical Frame
1. Culture and Religion

There are many definitions of culture. For example, Zgymunt Bauman
defines culture as “organizing and maintaining an order, and fighting against anything
chaotic for this order”? and implies the organizing aspect of culture for the society.
Moreover, culture can be defined as “the unity of practices, beliefs, and material-
spiritual elements which we learn in a social process and which determine the structure
(relationships) of our presence” or “a complicated unit that covers the information, artistic
elements, traditions-customs and similar skills and habits learned (gained) by people as a
member of society” 0. Johann Gottfried Herder reviews culture as a factor “uniting the
group members in harmonious societies with common and separate lifestyles”’!. The
interesting aspect of these definitions is the social characteristics of culture. These
characteristics make culture an element that can be realized among the societies.

* The interview form was added to the end of the study.

9 Zygmunt Bauman, Sosyolojik Diisiinmek, trans. Abdullah Yilmaz, Ayrint1 Yayinlari, Istanbul 2013, p.161.
10 Bozkurt Giiveng, Insan ve Kiiltiir, Remzi Kitabevi, Ankara 2005, p-100, 101.

11 Watt Waggoner, “Kiiltiir ve Din”, trans. Mustafa Arslan, in: Din Sosyolojisi Kuram ve Yontem, compiled
by: Peter B. Clarke, Ankara 2012, p. 341.
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Social conditions play a key role in the formation of culture. However,
culture is not the sole result of material lifestyles. One of the significant elements
determining culture is the material approaches or the beliefs of a society because
religion is effective on both personal and social levels. Religion is the means of
making the self-presence and universe more meaningful and displaying submission
in the inner world, and it is an important factor in shaping the social relationships
and behaviors on a social level, and in the emergence of institutions in this regard.
Therefore, religion affects and shapes the society where it is present. Changes in the
religious field also causes changes in other fields of culture.!”> Max Weber reflects
the role of religion in the emergence of capitalist economy and states that religious
values may be the important factors for social life and cultural changes.!?

Religion shows itself in various forms. The theoretical aspect of religion is
shown with beliefs while the practical and sociological aspects are seen through
prayers and religious congregations. A religion or belief can continue existing only
when it establishes and develops social relationships, or else this religion or belief!4
becomes extinct in time. Religion is an important concept affecting the social life as
it establishes and develops social relationships.

A religion has various functions in a society. It provides a conceptual
perspective that will enable the people to view the material world through special
“glasses”, and it serves to maintain the components of the social life.!> Religion
catches attention as a factor impactful for personal and social lives with its various
functions and dimensions. Religious impacts over societies can be found on
different dimensions and levels. A closer look at the lives of people and society
indicates that people’s transitional periods are surrounded with religious beliefs
and practices. Birth and death are among the most important concepts in this
regard. The names given to the newborns and the way these names are given are
affected by religion. Religious factor becomes more remarkable in this practice
named as the name culture.16

Religion can be effective in significant transitional periods. Moreover, the
effects of religion can be observed in our daily lives. The facts or actions affected by
religion range from ordinary behaviors such as eating to financial activities, from
the decisions regarding which professions or political approaches are preferred to
organizing our working conditions, and from our daily language to literature and
art.

12 Miimtaz Turhan, Kiiltiir Degismeleri (Sosyal Psikoloji Bakimindan Bir Tetkik), Camlica Yaynlari, Istanbul
2002, p. 86.

13 Max Weber, Protestan Ahlak: ve Kapitalizmin Ruhu, trans. Zeynep Giirata, Ayrag Yaymlari, Ankara 2005.
14 Joachim Wach, Din Sosyolojisi, trans. Unver Glinay, Marmara Universitesi Hahiyat Fakiiltesi Yaynlari,
Istanbul 1995, p. 54.

15 Serif Mardin, Din ve fdeoloji, Heti@im Yayinlari, Istanbul 2004, p. 66.

16 Vejdi Bilgin, “Din ve Kiiltiir”, in: Din Sosyolojisi, editor: Mehmet Bayyigit, Palet Yayinlari, Konya 2013,
p. 109.
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Religious effects over the societies can be seen in many levels. Religions
caused great changes and developments with their orders. Many cultural
institutions emerged as a result of the efforts to live in line with religions. These
efforts also developed architecture, literature, music, and similar arts. Some
religious data served as hypothesis for the development of science. For example,
the obligation of executing religious ceremonies at certain times necessitated the
use of calendars, which promoted observing the celestial bodies.!”

Regardless of the people or society, a mutual interaction between religion
and culture is inevitable when new religious information is found. When religion
and culture meets or when religion is included in a culture, it aims to transform,
revise, and reform culture based on its own values and teachings. However, as each
person and society has their own cultural structure, differences between people and
societies inevitable occur when religion and culture meet. The difference of religion
by people or societies is related to religious understanding, perception, and
integrity because each person or society makes an effort to understand and practice
religion by their own cultural structures. Acceptance of religious meaning and
importance affects the commitment to religion. An interaction occurs when religion
and society meet. This interaction changes within the religious teachings and
characteristics of cultural structure rather than serving as a single-dimensional,
monotonous relationship. Therefore, religious practices of every society differ by
their own members and differ when compared to other societies.!

The mutual relationships between religion and culture can be clearly seen in
daily life. Religion affects and transform culture while culture influences the
religion that emerges or is practiced in that culture. However, a misunderstanding
that religion is totally a result of culture or totally transform culture should not
happen here. Religion is functional with its protective, legal, transformative, and
innovative aspects for protecting culture, passing it down to generations, and
giving it a new shape. Culture, on the other hand, is effective for perceiving,
interpreting, experiencing, and practicing religion, and making religion a belief and
understanding and making sure it is commonly practiced by the public.?

As religion is affected by the cultural pattern of a society, the same religion
may have different forms specific to different societies. For example, Islam may
differ for Umayyad or Abbasid states, Muslim Barbary states of Northern Africa,
Sudan Kingdom, Ottoman Empire, Syria and Egypt of the modern times,
Afghanistan and Kingdom of Saudi Arabia, or for the countries and periods when

17 Mustafa Aydmn, Sistematik Din Sosyolojisi, Aqilimkitap Pmar Yayinlari, Istanbul 2014, p. 122.

18 Ali Akdogan, “Kiiltiir ve Din”, in: Din Sosyolojisi El Kitabi, editors: Niyazi Akyiiz, Thsan Capciogly,
Grafiker Yayinlari, Ankara 2012, p. 448.

19 Ejder Okumus, “Toplum Baglaminda Din-Kiiltiir Etkilesimi”, Turkish Studies, Volume 11/7 Spring,
Ankara 2016, p. 275.
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religion emerged in its purest form and for the minorities or publics where religion
emerged in a complicated way.?

No religion can maintain the perceptions and manifestations of the era from
which it emerged. Reflections of religions differ as socio-cultural conditions change
in time. A similar case is present for Islam. The religious-cultural differentiations in
Iran, Africa, Turkic states, India, and the Far East, which arise from the fact that
Islam passes the borders of the society where it is born, can be regarded as the
reflections of this case in Islamic world. For instance, people make comments
indicating that Islam has been reinterpreted under the influence of local African
culture and traditions.?! It is fair to state that culture has a significant impact over
the perception and interpretation of religion in various ways. Culture significantly
impacts the emergence of different religious interpretations, sects, congregations,
groups, and classes in a religion. Therefore, the fact that Islam as a historical and
socio-cultural phenomenon is perceived and practiced as various sects, classes,
groups, congregations, and cults reflect the impact of Islam over the cultures of
societies.”? Karbala ceremonies can be among the different perceptions and
interpretations within Islam. While Karbala ceremonies are not executed in the
Sunni world, they are commonly held in Shia states. The social aspects of a religion
may differ not only by the societies and cultures, but also by different residential
areas, professions, and economic statuses.?

Religion cannot be reviewed separately from any socio-cultural structures
where it was born or adopted later. Religion is affected by the environmental
conditions when it is born or developed. Any religions practiced today cannot be
regarded as the same when they emerged with the guidance of their Prophets
because differences regarding the interpretations of religious texts and practices of
a religion may exist for different eras. However, religions adapt to these conditions
to bring solutions to different environmental conditions and problems.2

2. Migration and Religion

Migration is the obligatory movement of people or societies from the places
they voluntarily live in to another geography, or it is the change of environment in
this regard. People can migrate domestically or to other countries. Moreover,
migration can be permanent, long-term or temporary.?> The interesting aspect of
migration is that it is not a simple action of moving; instead, it has a socio-cultural

20 Aydin, Sistematik Din Sosyolojisi, p. 129.

21 Arif Korkmaz, “Gog ve Din”, in: Din Sosyolojisi, editor: Mehmet Bayyigit, Palet Yayinlari, Konya 2013,
p. 355.

22 Okumus, “Toplum Baglaminda Din-Kiiltiir Etkilesimi”, p. 277.

2 Max Weber, Din Sosyolojisi, trans. Latif Boyaci, Yarin Yayinlari, Istanbul 2012.

2 Bilgin, “Din ve Kiiltiir”, p. 125.

% Cemal Yalgin, Gdg¢ Sosyolojisi, An1 Yayincilik, Ankara 2004.
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meaning and it causes effects in the life of people and societies. Migration changes
the social worlds of both people and society.

The concept of migration causes certain social, economic and political issues
as a social change process before anything else. Although migrants migrate for
reaching a better tomorrow or achieving better life standards, they still face certain
problems. Migration is essentially the solution for the problems related to the
previous places of residence. However, this solution may cause new problems
regarding the new place. Communicational, accommodation-related and
professional issues occur due to the obligatory and collective migration to other
countries. Meeting the educational needs of migrants in the following periods
requires meeting the cultural adaptation problem arising from the meeting of two
different societies. Thus, migration is a highly problematic topic that should be
carefully considered.

It is not the populational movement solely. It is the movement of lifestyles,
beliefs and practices to new places. Therefore, every culture meets new conditions
when they go beyond the borders of the countries where they emerged and
developed. While efforts are made to maintain the previous lifestyle under new
conditions on one hand, new conditions are to be adopted on the other hand.
Accordingly, migration emerges as an important factor of social change. It is
inevitable for the people and society to change during migration.

While the social change arising due to migration is regarded as an inevitable
process, it may arise from the criticism of people toward their own cultures.
Cultural meetings as some of the results of migration mostly include the process of
cultural criticism. People and societies facing different cultures, traditions, beliefs,
and ‘rights’ and “wrongs’ may display rather critical and questioning attitudes
toward their own cultures. Many details that are not internally criticized in a
homogeneous society become interesting when this society becomes rather
heterogeneous, or they may be just recognized after this transition. However, this
interesting process of recognition may turn into the process of questioning, and
oppositions and conflicts may be experienced with traditional orientations and
forms accordingly. In conclusion, a case that cannot not regarded as ‘positive’ for
‘old’ cultures and beliefs emerge.2

Changes and differences emerge in the socio-cultural life upon the mindsets
and behaviors of people during the migration period. An interaction, adaptation
and conflicts between the cultures of new places and migrants’ previous
environments occur. Migration is not just a spatial population movement. It is also
a social movement covering the cultural interactions of people who change their
residential areas. Migrating people or societies also experience an interaction and
transition between the psycho-social and cultural worlds. When migrants form a

2 Korkmaz, “Gog ve Din”, p. 367, 368.



The Journal of Theological Academia

broad mass, both migrants and the social environment hosting them are mutually
affected. The interaction of migration in the personal and social lives is interesting
in this regard.?”” Another interesting aspect of this process is religion. Religiousness
of migrants may change during the process of migration. The new aspects of
change arising from this process may be positive or negative, and religion may play
a key role in protecting the general personal and social structures and mitigating
the tension in the society.

After migrants face a new society following migration, religion emerges as a
response to the reference loss in this period and preserves the social ties. It draws
attention to the protection of an ethnic culture at a difficult position in a foreign
society, and it almost becomes a cooperation center with the structure of
congregation it creates. Therefore, religion establishes a cultural pattern based on
the sense of belonging, traditions, and values to ensure that migrants have a place
and maintain it in a new society. Certain migrant societies facing the disruptive
effects of migration make efforts to overcome these effects by embracing the
connective characteristics of religion.?® Termination of distrusts, uncertainties and
risks migrants have never faced can be possible through the alternative
interpretations and congregation provided by the religion. Religion as a source of
security and meaning system creates a sacred, protected area against the problems
migrants face in their new environments.? Therefore, religion serves as a significant
reference for migrants’ efforts to adapt to their new environments following the
migration process. It is also an effective factor for uniting the spread people or
societies.

Religion remains as one of the most important sources for reproducing
migrant groups’ ethno-religious identities in new environments and helping them
adapt to their new, difficult, and mostly threatening environment.* Moreover,
certain changes can be seen in the religious perceptions and practices of migrant
group. Religious migrants transfer their religious beliefs and practices from their
previous places of residence to their new environments, and their beliefs and
practices are affected by the current state of living in a new place, and therefore,
migrants’ religious characteristics gain a local form.3

The concept of migration causes people to face an extensive interaction with
a broad context ranging from personal mindsets, attitudes, and behaviors to

27 Celaleddin Celik, “Gog, Kentlesme ve Din”, in: Din Sosyolojisi El Kitabi, editors: Niyazi Akyiiz, fhsan
Capcioglu, Grafiker Yaymlari, Ankara 2012, p. 298.

28 Korkmaz, “Gog ve Din”, p. 355, 360.

2 Celik, “Gog, Kentlesme ve Din”, p. 305, 306.

3% Fenggang Yang, Helen Rose Ebaugh (2009), “Yeni Gogmen Dinlerindeki Degisimler ve Kiiresel
Etkileri”, trans. Thsan Capcioglu in: Din Sosyolojisi (Klasik Ve Cagdag Yaklagimlar), editor: Biinyamin
Solmaz, Thsan Capciogly, Cizgi Kitabevi, Konya 2009, p. 125.

31 Caroline Pliiss (2012), “Gog ve Kiiresellesen Din”, trans. {lkay Sahin, in: Din Sosyolojisi (Yagadigimiz
Diinya), compiled by: Peter B Clarke, Hnge Kitabevi, Ankara 2012, p. 305.
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people’s cultural lives. Another concept including the effects of change is the
perception of religion and religiousness. Religiousness changes with the change of
cultural environment. Religiousness and religious living is open to social
interactions. In other words, interpretation of religion and religiousness changes
based on socio-cultural relationships and processes.3?

The basic reality covering all possible options regarding the quality and
quantity of migration along with the positive and negative aspects of the interaction
between migration and religion/religiousness is the concept of ‘change’ because the
dynamic characteristics of migration reflect a multi-dimensional change. Therefore,
this dynamism affects the characteristics and content of migration, institutional
religion and religiousness, and it can be regarded as ‘changing these actions and
facts’ in a sense. Religion, religious people, and religiousness become different
following the migration. These migration-related changes occasionally increase and
decrease the religiousness. Transition from a traditional living universe to a secular
social context most probably results in increasing the secularism and decreasing the
religiousness.

3. Cultural Adaptation and Conflicts

Social life is based on the concept of collective living. People have to gather,
form groups and live as societies due to their needs. A society is a unit of people
with communication and interaction. Accordingly, people from that society depend
on and relate to one another. Mutual contact, communication, and interaction are
important for both the individuals and groups. People and groups may develop
many sorts of relationships with each other. Society is a broad and complicated
pattern of social relationships. Interactions emerge in this pattern. We may consider
social relationships as personal ties. However, relationship and interaction may also
occur between the groups. Isolation from concrete human relationships should be
performed to analyze these social relationships. It becomes clear later that people
and groups are integrated with the status, role, and process realities.*

One of the interaction forms of society, which can be regarded as a
complicated pattern of relationships, is social relationships. Joseph Fichter describes
social processes as forms of social interaction that can be typified and encompass all
the many social roles people play. According to him, these processes always cover
the behaviors shared between two or more people, and the basic social processes
include cooperation, adaptation, internalization, conflict, opposition, and

32 Celik, “Gog, Kentlesme ve Din”, p. 298, 300.
3 Korkmaz, “Gog ve Din”, 2013.
3 Joseph Fichter, Sosyoloji Nedir?, trans. Nilgiin Celebi, A1 Yayincilik, Ankara 2004, p. 123.
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competition. These behavioral manners are the stereotyped relationships in a
society.%

Fichter states that the most general categories of social processes are formed
by the members of both sides. These are the combining and separating processes.
The former reflects cooperation, adaptation, and internalization while the latter
indicates conflicts, opposition, and competition. Binding or combining processes
are the interaction patterns in which people are brought together and made more
unified. Separating or disruptive processes reflect the environments where people
are separated and thus forced to cooperate and unite less. Fichter states that
combining processes always reflect the merits regarding rights and love, while
separating them means social flaws regarding injustice and hatred.3¢

Similitude is the establishment and continuation of the relationship between
people with different ethnical backgrounds, as if they were the members of the
same group, without any sort of pressure or compulsion. It is also the action of
becoming a new culture, but this process cannot be regarded as certain because
some ethnical groups maintain their own cultural characteristics in their new
groups.¥”’

Different ideas and cultural elements should be respectful toward the values
of the dominant culture to ensure that social differences can be and stay as variety.
In other words, differences exist by reflecting themselves, but they have to be in
harmony and accordance with the essential and specific values of the main culture
because common values are always needed for different members of a society to
live in peace and safety. The main culture or dominant culture is the main reference
that will provide these common values.®® Accordingly, rules of a society reflect the
main values of the same society. Existing in a society without conflicting with other
members necessitate adapting to the basic values and rules of that society, i.e. the
normative integration.

Normative integration is the organization of the actions and behaviors in line
with the norms of the society. Norms ensure agreement on ideas and values
because rules constitute a significant portion of the culture in a society.® Therefore,
the provision of social integrity necessitates adapting to the rules valid for
everybody in a certain environment, which prevents the emergence of social issues.
However, integrity does not only take place within certain rules. Moreover, it
should be noted that absolute integrity cannot be present in any societies.

% Fichter, Sosyoloji Nedir?, p. 124, 126.

% Fichter, Sosyoloji Nedir?, p. 127-128.

37 brahim Arslanhoglu, Genel Sosyoloji, Gazi Kitabevi, Ankara 2012, p. 101.

3 Mimar Tiirkkahraman, Hiiseyin Tutar, “Sosyal Degisme, Biitiinlesme ve Cziilme Baglaminda
Toplumda Farkl Kiiltiir ve Anlayislarin Yeri ve Onemi”, Uluslararast Alanya Isletme Fakiiltesi Dergisi,
volume: 1, issue: 1, 2009, p. 11.

3 Arslanlhioglu, Genel Sosyoloji, p. 101.



Syrian Refugees and Religious Life: Compliance, Encounter, Similitude: The Case of Gaziantep

Spiritual elements such as religion, along with the social rules, clearly affect
the internal integrity of a society and integrity of two different societies.
Accordingly, one of the significant elements for social integrity is the spiritual
integrity among the members of the society. An important condition of spiritual
integrity is that people living in various regions should be aware that they
constitute a nation in terms of time, date, culture, and spiritual values. Customs,
habits, traditions, folk songs, games, handicrafts, and even the languages of people
living collectively may differ.#® However, spiritual integrity can take place if they
have the awareness that they collectively constitute a nation. Spiritual integrity is
the best of social integrity forms, and it is an obligation for social integrity. Religion
plays a key role in this regard because religions’ effects and importance for the
societies, cultures, and civilizations are quite significant.

Social ties are the connections established though common values. Thus,
closeness, common values, unity, and solidarity, rather than the differences, are
quite important for the presence and continuation of a society. Different actors of a
society should be aware that they are actually the parts of a unity. Smaller social
sub-groups in a society should revise their values and targets in accordance with
the values and final objective of the larger group (society) that covers the smaller
groups. If this revision and harmony are absent, the members of the society cannot
maintain their presence in peace, and the targets in this regard cannot be achieved.*
Therefore, sub-groups should learn the cultures and language of the larger group,
i.e. the society. Otherwise, problems would occur both for themselves and for the
general society. It is obligatory for a person as a social creature to know the culture
of the society and social responsibilities of people, to act accordingly, and to
establish proper communications for preventing social conflicts.

Results
I. Reasons Why Syrian Migrants Preferred Turkey

Syrian asylum-seekers living in camps stated that Turkey’s conditions were
better compared to Lebanon and Jordan in a study conducted with Syrian migrants.
The results of the questionnaire administered to 935 asylum-seekers in the
container and tent cities set in Harran and Akgakale, Sanliurfa, Turkey, reflect their
desires of residing in Turkey. The primary reason Syrian asylum-seekers preferred
Turkey is the trust-sympathy felt toward Recep Tayyip Erdogan, the president of
Turkey (33.4%), followed by the closeness of Turkey to the borders of Syria (31.0%),
and considering the Turkish people as close to them and Turkish people’s family
ties which are similar to those of Syrians. The study entitled Tiirkiye'deki Suriyeliler:

40 Arslanlioglu, Genel Sosyoloji, p. 101-103.
4 Tiirkkahraman, Tutar, “Sosyal Degisme, Biitiinlesme ve Coziilme Baglaminda Toplumda Farkl Kiiltiir
ve Anlayiglarin Yeri ve Onemi”, p. 2.
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Toplumsal Kabul ve Uyum* by Murat Erdogan indicates that Syrians mentioned their
satisfaction in living in Turkey and extended their gratitude to Turkish people in
the interviews performed with 72 Syrians living outside the camps in Gaziantep,
Kilis, Hatay, Istanbul, izmir, and Mersin.s

I was the one who supervised Syrians’ trainings in all camps. There were also the
representatives of United Nations there. They said Turkish camps looked like a five-
star hotel compared to those in other countries, which makes Turkey more desirable.
Governmental policy was also effective (Osman, Mohamed).™

It was related to the fact that Turkey’s borders were not totally controlled at first.
However, many Syrians are now officially registered (Ahmed, Behzam).

The opportunities provided by both the public and government to the Syrians were
not present in any other countries (Osman, Halid Ahmed, Nahla Mohamed,
Abdulaziz).

I took part in conferences in Elazig, Malatya, Istanbul and Adana. These are the
conferences named ‘Syrian Night’ held by Syrians. These conferences were full of
people. There were even hundreds of people waiting outside for the conference I
gave in the Syrian Night occasion held in Istanbul. This just shows Turkish people’s
perception of Syrians as ‘brothers and sisters’ (Osman).

Syria and Turkey have deep ties along with the neighboring relationship. The
financial relationships between both countries have historical and cultural aspects.
There are also family-based relationships between the citizens of both countries.
These ties between both countries made Turkey a preferable country in this regard.
Solution to migrants” basic problems such as shelter and safety is their priority.
Accordingly, as a country with a safe environment, Turkey was a good option for
Syrian migrants because the current government has a positive policy for the Syrian
migrants, local people showed attention to migrants and helped them, and
migrants considered Turkey as a gate to Europe, all of which ensured Syrians
preferred Turkey.

IL. Role of Religion in Migrants” Adaptation

Residence of migrants in a new environment does not mean that their
problems end. Many issues regarding the new places of residence await them. One

42 Murat Erdogan, Tiirkiye’deki Suriyeliler: Toplumsal Kabul ve Uyum, Hacettepe University, Migration and
Politics Research Center, Ankara 2014.

4 Mahmut Kaya, “Komsuda Misafirlik: Suriyeli Sigimmacilarca Kurulmus Miilteci Derneklerinin
Perspektifinden Tiirkiye’de Yasamak”, The Journal of Academic Social Science Studies, Autumn III,
2015, p. 263-279, See also: Mehmet Gliger, Sema Karaca, O. Bahadir Dinger, Simirlar Arasinda Yasam
Savagi: Suriyeli Miilteciler, USAK Social Research Center, May 2013.

“Names in parenthesis belong to those interviewed. A table reflecting their status is presented at the end
of the study.

“The first name in the parenthesis belongs to the original speaker in the interview while the other names
mean similar explanations.
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of these issues is the adaptation to the new society and culture and lifestyle of this
society. It is highly important for two different societies to maintain their lives in
peace. The presence of common values, experiences, and cultural similarities
between two societies will help overcome this adaptation process more easily. The
fact that the majority of Turkish and Syrian people as Muslim caused Islam to be an
effective factor for the adaptation between both nations.

Syrians are religious people who are careful in their prayers and who wear clothes in
accordance with the religious rules, e.g. Syrian women wearing hijab, all of which
made it easier for Turkish people to accept us (Osman, Halid Ahmed, Yasmin).

There are 2,750,000 Syrians in Turkey at the moment. There are many reasons why
Syrians preferred Turkey more. Turkish people considered us as muhajir. This was
the case particularly when the migration started (Ahmed, Mohamed, Nahla).

We do not feel excluded in Turkey. Particularly with such religious people.
However, there are also irreligious people whose political views oppose to the
government, and we feel excluded around them (Ahmed, Mohamed, Osman).

After coming to Turkey, Syrians’ perceptions toward the Turkish people positively
changed. Islamic brotherhood developed between them. Syrians called non-Arabic
people foreigners. Now they call Turkish people “our Muslim brothers” (ibrahim,
Behzam).

What the Syrian people in Turkey observe is that Islam increases the connections
between them. Therefore, they protect themselves and occasionally gather. Their
emphasis is always on religion and Islam (Ibrahim).

Religious people helped us. However, benevolence of Turkish people does not solely
arise from their religiousness. Their humanitarian and modern characteristics, and
their culture are also effective. A friend of mine told me a story. A Turkish guy
drinking an alcoholic beverage took a Syrian beggar to a market and bought
everything that he/she needs (Nahla).

There are process-related aspects of migration which people experience in
time. Migration is not just a movement from one country to another, or just the
action of passing the borders of another country. Abandoning a country means
abandoning daily life and habitus. Habitus as a “concrete or bodily” socialization
concept is like a “house where a person resides and which is full of direct meanings
and benefits”.# Obligatory migration causes people to abandon their houses and
build a new home in the new cultural environment where it is hard to find meaning
and benefits. This process is also related to the case where cultural borders are
passed, violated, and expanded or where daily life is reshaped, and to the
obligation of reforming the social universe.*’ Religion plays a key role in this period

4 Pierre Bourdieu, L. Wacquant, Diisiiniimsel Bir Antropoloji I¢in Cevaplar, trans. Nazli Okten, Tletisim
Yayinlar, Istanbul 2003, p. 119.

45 Hatice Sule Oguz, “Kiiltiirlerarast Karsilasmalarin Uzak Thtimali: Siginmacilik Deneyiminde
Gaziantep Omegi”, Tesam Akademi Dergisi — Turkish Journal of TESAM Academy, July 2015, 2 (2), p.
130.
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when daily life is reshaped and homes are rebuilt. Religion, for the believers, is a
significant dynamics of built social reality and a common experience approximating
the people sharing the new universe.

The statements above indicate that religion plays a key role in the integrity
between two nations. One of the most important functions of religion is social
integrity. Religion plays a key role in ensuring the unity and solidarity of society
because religions’ effects and importance for the societies, cultures, and
civilizations are quite significant. Accordingly, religion has a significant position
and effect, which has already been reflected in the statements regarding the
adaptation between Syrian and Turkish people. Religion mitigates the tension
between them by serving as an intermediary body, and as a significant meaning
and legitimacy reference, it helps the local people accept the case and provide aid
and facilitation to the migrants. The field researches conducted in different cities of
Turkey support this result.*

Religion is an important option in terminating the unsafe situations and risks
Syrian migrants face in Turkey. As a safety and meaning source, religion appears as
a safe house for the conditions migrants face. It can be the most important reference
for Syrian migrant groups’ efforts to exist in a new environment where they need
more trust. Therefore, both migrants and local public benefit from the connective
aspect of religion to adapt to new social conditions. Syrians make efforts to
overcome the problem of existing in a new environment through the reference
provided by religion.

IIL. Other Factors Affecting the Social Integrity

People have to gather, form groups, and live as societies due to their needs.
Accordingly, people from that society depend on and relate to one another.
Communication and interaction take place between the people living together.
Mutual communication and interaction necessitate the adaptation between people.
The reflection of cooperation, adaptation, and internalization-based behavioral
patterns which are called combining and connective processes by the society,
emergence of these patterns, and merit-related statements are highly important.
The relationship between the Syrian migrants and Turkish society indicates that
cooperation and internalization-related behavioral concepts emerged between both
societies, and cultural internalization and normative and spiritual integrity are
effective in the process of social integrity.

46 Hidur Apak, Suriyeli Gogmenlerin Uyumu ve Gelecek Beklentileri: Mardin Ornegi, (Unpublished Master’s
Thesis), Mardin Artuklu University, ISS, Mardin 2014.
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a. Common History

Common history and cultural similarities, along with the religious aspects,
positively affect the adaptation between both nations.

My grandfather used to go to Kilis and Antep, instead of Aleppo, for shopping. Our
culture was common. One of my grandfathers fell a martyr in Gallipoli. His name is
shown as “Ismael from Aleppo’ on the board with martyrs’ names. Another grandfather
of mine fell a martyr in Mosul as an Ottoman soldier (Osman).

There are similarities between Syrians and Turkish people in terms of culture,
ideology, beliefs, and eating and dressing habits. The border regions seem as one
region. They are very close to one another (Mohamed, Nahla).

Before the initiation of these incidents (before 2011), Syrian people treated a Turkish
person in Syria as if they saw a brother or sister they had not seen for a long time.
They showed love saying “a Turki”. Our history and public were quite similar
(Osman, Esma).

We are united brothers and sisters. We do not have differences or problems. There is
a region in Damascus, Syria, called “al-atrak” [Turks]. There are Turkmen people, a
mountain called Turkmen, and a neighborhood called Turkmens, which is a Turkish
neighborhood. When I studied in Damascus in 1993, I saw old Syrian people from
Turkish ancestry who did not speak Arabic (Osman).

When different nations with certain cultural differences gather, they
sometimes have the awareness of constituting a nation with certain common
characteristics related to history, culture, and spiritual values, which appears as an
important factor for the publics’” unity and solidarity. In addition to the common
history between Turkish and Syrian people, both nations have a common value like
the Ottoman Empire, which is one of the factors facilitating the adaptation between
both publics. These two nations were living as a public with different but integrated
elements in this region before World War I. The borders set following the war
separated people. However, the people of this region still reflect that they have a
common history and awareness that they are one nation, which positively affect the
adaptation of two publics coming together once again due to migration.

b. Normative Integration

The rules of a society reflect the main values of the same society. Existing in a
society with harmony obligates new residents to avoid from conflicting with the
efforts and behaviors of the local people and values, social norms, and rules of that
society, which can be observed in the behaviors of Syrian migrants.

We always state the following: ‘We are just guests in Turkey, so we should not distort
the peace here. We should respect the order, system and organization in Turkey. We should
not upset anybody. We always talk about this issue in every social meetings or
among us. We always consider this whatever we do (Ahmed, Halid Ahmed,
Fatma).
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Syrian migrants can establish and live proper relationships in Turkey only
when they observe the rules that are valid for everyone. The abovementioned
statements indicate that they are actually concerned with adapting to the society.
However, their solution to this concern is ‘observing the rules” . These statements also
reflect that following the rules can also suit the benefits of migrants. Interviews
with migrants indicate that they are aware of their responsibilities, and they act in
line with what is expected from them. However, following the rules is not sufficient
for social integrity. For the society to adapt to each other and establish closer
relationships, certain factors such as cultural assimilation, other than the rules, need
to be employed.

c. Cultural Assimilation

Society is the unit of people who are in continuous interaction. It is a natural
process for both migrants and local people to have interaction and similitude.
Syrian migrants adapt to the Turkish culture to act in line with Turkish society
while maintaining their own cultures without facing any oppression or obligation
from the host state. Maintaining social order is related to observing the values of
the dominant culture in that society, which, however, does not mean the
termination of cultural differences. This is actually a case where different ethnical
elements exist with their own cultural characteristics and differences, and where
these elements are in accordance with the dominant culture. Members of a society
can coexist only through common values. Basic or dominant cultures are the
important sources providing these common values.

Syrians started to wear different clothes. We used to wear jalabiya or long clothes.
Particularly the old people used to wear these. However, this totally changed after
we came to Turkey. I do not recall my father wearing a suit in Syria. However, he
wears one now saying “we should adapt instead of looking different” (Osman, Mohamed,
Abdulaziz).

We organize our working life considering the Turkish people. We adapt ourselves to
how they work (Halid Ahmed, Behzam).

Syrian women generally wear a single color hijab and they generally wear all black.
However, Turkish women generally wear colorful clothes. Syrians in Turkey started
to wear colorful clothes. Moreover, Turkish women have been recently dressing as
Syrian women (Fatma, Esma).

Syrian girls have been wearing something like a bead (meaning nose stud) on their
noses. This is something I have never seen in Syria. No mother in Syria would like a
girl like them for their sons (Nahla).

Social interaction does not occur unilaterally. Social relationships generate
mutual interactions. Local people affect the migrants with their culture and
lifestyles, and they become open to the effects of migrants.
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There were many people with hijabs and tight pants in Syria. When I came to
Turkey, these clothes were not that common. This has now become common among
the Turks upon the effects of Syrians (Nahla).

Absolute integrity cannot take place in any societies. A complete integrity
cannot be achieved between two societies. However, social ties are established
though common values. Closeness, common values, unity, and solidarity, rather
than the differences, are important for the continuation of the society. Having the
awareness of being a part of the unity is necessary for every members of the society.
Small sub-groups in the society need to determine the values and targets in
accordance with the values and final objectives of the dominant culture. Members
of a society cannot maintain their lives in peace and achieve their objectives without
establishing the social adaptation. Uncertainties in different social encounters arise
from the failure in knowing the others adequately, having bias toward one another,
and inability to speak in a common language, the main element of communication.
Accordingly, Syrian migrants need to learn the cultures and language of Turkish
people and to adapt to Turkish culture not to have any social issues. Therefore, an
interaction and cultural similitude can be found between the Syrian migrants and
local people. It is clear that migrants aim to act in line with the cultures of the local
people to be in harmony with them.

d. Problems of Syrian Migrants in the Adaptation Process

Obligatory migration causes people to abandon their homes, families, loved
ones, daily routines, habits, and their habitus full of meanings and benefits.
Accordingly, asylum-seekers make efforts to exist in an environment where they
cannot set a meaning, participate in the process of generating meanings or have
difficulties in finding a meaning,*” all of which are still hard to perform because
migration causes certain social, economic, and political issues as a social change.
After two different nations come together, certain issues arise. Thus, there are
social, political, and economic issues that the nations coming together need to
overcome. One of these is the problem of cultural adaptation. Members of any
society meet new conditions when they reach beyond their current states. Migrants
make efforts to maintain the aspects of their previous cultures on one hand, and
they need to adapt to the new conditions on the other hand. However, this may
cause tension between the people and publics.

Our holiday was Friday in the past. That was our best and most special day. We miss
this now. We used to have fun with kids that day. Our social life would start
following the prayers. However, we work here on Friday. Turkish people have
holiday on Sunday, which surprised us, and we have yet to adapt to this (Osman,
Ahmed, Fehmi).

47 Oguz, “Kiiltlirlerarasi Karsilagsmalarin Uzak Ihtimali: Siginmacilik Deneyiminde Gaziantep Ornegi”, P.
162.
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Communicational problems prevent both nations from establishing closer
relationships (Abdulaziz, Osman).

Financial problems we had in Turkey paved the way for the domestic problems. The
rate of divorce increased among the Syrians due to financial problems (Ahmed).

We used to have closer relationships in Syria. However, we became more
personalized here in Turkey. Financial issues and obligation of all family members to
work negatively affected our social relationships. We cannot come together
(Mohamed, Abdulaziz).

Turkish people are helpful, but this changes when it comes to business affairs. They
just do not want to employ Syrians (Nahla).

Migration of Syrians negatively affected the occupational conditions in Turkey,
which adversely affected their views toward the migrants (Abdulaziz, Behzam).

The problems of Syrians include communicational issues, unemployment,
social and cultural differences, and labor exploitation.* In addition, educational®
problems and these issues appear as the most important obstacles before ensuring
the sense of belonging and social adaptation. Two different societies and cultures
face one another after migration. Migrants and their lifestyles may be regarded as a
threat to the local culture, which may cause unsafety. Thus, the meeting of two
nations may turn into a problem in daily life. Meeting of two nations may also
cause economic problems. Therefore, the relationships between the migrants and
local people are open to various problems. This tension may result in neglection
toward the migrants by the local people from time to time, avoiding from
establishing relationships with them, showing resistance to interactions or
displaying negative reactions to them.

Migrants may witness negative reactions from the domestic people due to
cultural, financial, and communicational problems. However, new working
conditions for the migrants may negatively affect their lives. Lifestyles of migrants
who state that they found Turkey more secular and that Turkey has more difficult
financial and occupational conditions receive new forms based on these conditions,
despite being a stressful process for the migrants.

48 Mithat Arman Karasu, “Sanliurfa'da Yasayan Suriyeli Siginmacilarin Kentle Uyum Sorunu”,
Siileyman Demirel Universitesi Iktisadi ve Idari Bilimler Fakiiltesi Dergisi, year: 2016, volume: 21, p.
1012.

4 Ahmet Atasoy, Hasan Demir, “Suriyeli Siginmacilarin Kirikhan'a (Hatay) Etkileri”, Uluslararasi Sosyal
Arastirmalar Dergisi, volume: 8, issue: 38, June 2015, p. 457-470.
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IV. Similarities/Differences Between the Syrians and Turks in Their
Religious Perceptions and Livings

a. Similarities/Differences Regarding Religious Livings

Religion is an important concept shaping the social life. It affects the cultural,
financial and political aspects of a society. However, the relationship between
religion and society is not unilateral. Society can also affect the perception,
interpretation, and experiences regarding religion. Thus, religion can have different
forms in different societies even if they have common beliefs. Therefore, every
society can have religious livings and experiences specific to them.

1. Place of Religion in the Society

Religions do not have similar effects in all societies. Effects of religions vary
from society to society.

Statements of religious people were more effective in Syria. However, this is not the
case in Turkey. This is actually clear in shopping. For example, let’s say, two
merchants or industrialists have a problem in Syria. They say “we should ask a hodja.
Whatever that hodja or shariah says is approved by us”. I had similar discussions and
experiences in Turkey. But they say “This is business. What does religion have to do with
it?” (Osman, Mohamed, Abdulaziz).

The impact of religious statements can be felt in society. When two people fought in
Syria, and a third person said “sallu alayh (greetings be upon to the Prophet)” to
them, they would stop fighting (Fehmi).

Religious occasions, councils, and spiritual environments were more common there
(Ibrahim, Mohamed).

People from there attributed more attention, value and assistance to the students of
religious studies (fbrahim).

Turkish people are far more concerned with what people would think of their
attitudes instead of how God will judge them. Even a religious authority in Turkey
smokes secretly. They do these to prevent people from saying ‘Religious authorities
smoke too’ (Nahla).

Official marriage is more important in Turkey. However, what we value more is the
religious marriage. Women protect their rights through religious marriages. Even if
couples divorce, women can get 50% of the bride wealth.

Alcohol consumption is more common in Turkey (Nahla).

Religion, according to Syrian migrants, is more effective over the society in Syria.
To them, religion is less effective and determinant for the daily relationships of the
people in Turkey.
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2. Perception of Religion

Conditions for a society directly affect their religious perceptions. Therefore,
interpretations and perceptions of a religion may differ by societies.

People were poor and had no hopes of becoming rich. Thus, they had rather
submissive perceptions regarding Islam. They justified their states saying “This is the
decision of God” (Fehmi).

Their mother tongue was Arabic, and they directly understood the Quran and
hadiths, which caused them to be religious while observing the Quran and hadiths.
They were also more alert against the abusers of religion. Religious congregations
and fanaticism were not that common in Syria based on communicational
differences. The authority of congregations was not as effective as it was in Turkey
(Fehmi, Mohamed, Abdulaziz).

Life is less active in Syria. Objectives related to financial competition or growth is not
that dominant there, which can be felt in their economic activities and relationships
with their clients. Syrians are not that organized in their working environments.
They open or close their shops whenever they like. They just do not pay attention to
their customers like Turkish people do. This lifestyle caused Syrians to be more
submissive and faithful (Ibrahim).

I saw some Turkish students in Syria saying ‘My heart is pure’, and they did not
perform prayer, which is much less frequent for Syrians. But I witnessed this in
Turkey. They were drinking but they were not praying, and they still said “My heart
is pure”. However, in Syria, one generally prays even if they lie or drink alcoholic
beverages. They do not abandon prayers. They say “I'm going to pay what I owe to
God” (Osman).

Fanatics of sects (e.g. Shafi-Hanafi) is not as strict in Turkey. They are more flexible in
that regard (Fehmi).

Most of the people in Turkey and Syria have a misperception that religious people
are less modern. Only a few people determines whether one is modern or not
through one’s attitudes (Nahla).

Turkey, where industrialization and urbanization is more advanced and
where the cities are more populous compared to Syria, has a different religious
perception compared to Syria. Modern life forces people to act more rational, and
accordingly, religious perceptions may become different. Religion is interpreted
with a more submissive and fatalist understanding in societies where the
traditional structure is more preserved, but rational approaches are employed more
in the societies where modern values are more dominant.

The modernization experienced by Turkey affects religion and plays a key
role in understanding and experiencing religion in various forms. Modernization
aims to have a place in a religious field. Accordingly, it makes rationality and
science more distinct. Therefore, effects of modernization on religion can be clearly
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seen in the process of secularization,® which is basically the period when the social
importance of religious beliefs, rituals, and institutions of modern industrialized
societies becomes weaker.>! However, modernization cannot be regarded as a factor
causing secularization entirely. It causes secularization in certain fields, which is
clearer in certain geographies, and it is a factor that is effective in the emergence of
many anti-secularism movements. The economic and secular aspects of
modernization weakens the social effectiveness of a religion, and they also have the
reactional contents that will bring the same effectiveness into agenda. In other
words, secularization thesis is a part of the dialectics that would activate its anti-
thesis named ‘de-secularization’. Accordingly, it is fair to state that there is a close
but complicated relationship between religion and modernity.5

3. Regarding Prayers

Reflections of religions include prayers. Prayers maintain their essential
structures, but their forms may differ by societies. Moreover, people’s perceptions
of religiousness may determine their attitudes regarding prayers.

There were four types of religious people in Syria: 1) Apparently and spiritually
religious: They were quite a few. 2) Apparently religious: They were the majority. 3)
Non-religious: Their rate was approximately 40%. Some of them were those who did
not pray saying ‘my heart is pure/, and some had no relation with religion
(Abdulaziz).

We do not observe the Sunnah when praying. However, people in Turkey,
particularly Gaziantep, pay attention to the Sunnah and properness of prayers
(Osman).

I can pray on any dry place without laying anything before saying “Allahu Akbar”. If
that place is clean, that is sufficient for me. However, Turkish people do not do that. I
can even pray with my shoes. I sometimes do. But, Turkish people find this odd
saying “look at this quy praying with shoes” (Osman, Fehmi, fbrahim).

Fasting on Monday and Thursday was more common in Syria, which is almost not
practiced in Turkey (Osman).

Ramadan is more alive and active there (ibrahim).

Tarawih prayers are performed (as 20 rakats) more commonly in Turkey. However,
in Syria, half of the people in mosques leave after the eighth rakat (Mohamed,
Ibrahim, Osman).

% M. Ali Kirman, Din ve Sekiilerlesme (Universite Gengligi Ugzerine Sosyolojik Bir Aragtirma), Karahan
Kitabevi, Adana 2005, p. 17.

51 Gordon Marshall, Sosyoloji Sozliigii, trans. Osman Akinhay-Derya Komiircii, Bilim ve Sanat Yayinlari,
Ankara 1999, p. 645.

52 Kirman, Din ve Sekiilerlesme, p. 18.
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Turkish people value the three months and blessed nights more. Many people who
do not pray, still go to mosques at these nights (Mohamed, Ibrahim).

People in Syria do not sleep during those nights and many people go to mosques at
those times. However, “holy birth week activities” are not held in Syria, which are
conducted in Turkey (Fehmi, Nahla, Osman).

Syrian people are more sensitive in terms of alms compared to Turkish people.
Syrians say “I will give my alms no matter how much it is”. I have not seen such an
approach in Turkey (Osman).

Religion is a concept that is constantly generated, reinterpreted, and made
meaningful in relation to perceptions and lifestyles. Interpreting and practicing
religion is not independent from the knowledge, experiences, backgrounds, and
orientations of people and society. Economic, political, and cultural realities are the
factors determining the religious perceptions and interpretations of people and
societies. Thus, different forms of religious perceptions and practices can be seen on
personal and social levels in different sections of a society or even different
historical periods of a society.

4. Regarding Visuality and Formality

All religious groups separate themselves from other social members through
certain symbols. Islam has visualities such as hijab, beard or turban. However, this
may cause reducing the perceptions of religion and religiousness to certain figures
and symbols and losing the essence, or it may result in a formal religious
perception.

Religious apparel is important in Syria. Religious people show themselves with their
beards and clothes. Accordingly, there is a formal perception of religion which is
important according to Syrians. Syrian women used to cover their faces with veil
more than the Turkish women. However, ethical aspects were far behind the concept
of religious apparel (Fehmi, fbrahim, Abdulaziz).

In Syria, wives and daughters of religious authorities and people wear hijab, veil and
other clothes to cover their bodies entirely. This is actually based on our religion
rather than our traditions. However, in Turkey, daughters of religious authorities,
pilgrims, hodjas or those who pray do not always wear hijab (Mohamed, Nahla,
Yasmin, Abdulaziz).

Religious clothing has become a sort of social concept in Syria. Pressure from family,
society and traditions can be felt in there (ibrahim, Abdulaziz, Fehmi).

Sanctuaries are more traditional in Syria. Going to mosques and praying with the
entire family is now a traditional act rather than praying. In addition to this visuality,
you cannot see ethics in social relationships, especially in trade (Ibrahim).

Syrians do not value the Sunnah in prayers that much. However, they give
importance to visual or formal Sunnah (Fehmi).
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A religious authority does not take part in a TV show hosting a person without hijab.
Even unreligious people would show reaction if religious people are seen in a TV
show with such people.

Syrians perform their prayers. However, they were not that religious in their
attitudes and ethics. There were those who wore hijab but who were not religious.
Hijab was rather a tradition for them. This is not the case in Turkey. There were some
who prayed without hijab (Abdulaziz, Nahla).

There are women who do not even show their faces in Syria. However, these may
include those who do not pray (Nahla, Abdulaziz).

A religious authority or a person having religious conversations should have
appropriate clothes in Syria. Western people with modern clothes would be a
surprise if they conduct religious conversations.

Hijab is the most important indicator of religiousness for women. Religious women
should wear a black hijab. People would say that if their hijabs are black, then they
are religious. Therefore, visuality is more important in Syria. Turkish people value
spirituality and ethics more (Nahla, Yasmin, Esma, Fatma).

There are visual differences between the religious lives in Turkey and Syria.

There are differences between the prayers and salawats. The tone and styles of the
salawats differ. For example, takbirs and salawats are faster, more active, and
enthusiastic during religious festivals in Syria. People would feel these religious days
(Fehmi, Osman).

Adhan is sometimes read in chorus in certain old mosques in Syria. Moreover,
muezzins would certainly read a long salawat at the end of adhans. They do these to
reflect that they are not Shia members as a reaction to them (Fehmi).

The Quran is read more in Tarawih prayers. There is not a concept of prayer surah or
“alam tara” and lower in their actions (Fehmi, Nahla).

The Islamic life is more modern in Turkey. People prefer more modern ways when
they give alms or help others (Nahla).

They display ethical attitudes toward Islam and Islamic life. Turkish people value
ethics more. In other words, there is a greater ethical organization in executing the
religious traditions (Mohamed, Abdulaziz).

Different historical backgrounds and ethical and sectarian concepts of
societies certainly affect their religious experiences. For instance, western
modernization in Turkey affected the process of reinterpreting the Islam and
caused the reflections of it in different forms and levels. Conditions and issues of a
society drove people to find religious solutions when needed, which resulted in the
differences in religious lives.
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5. Regarding the Reflections of Islam on the Daily Life

Religions affect the lives of people and societies with the beliefs and
teachings because they gain life with the claim of changing their lifestyles.
However, reflections of religions on daily life are not the same. Religion and
society, and religion and culture mutually affect one another.

As associations, organizations, and congregation centers are not that common in
Syria, mosques are at the center of life and belong to anybody. Dhikrs were said
aloud commonly in mosques. Shoes were taken off while entering the outer court.
Sermons were read for four hours, and efforts were made to ensure that people
outside could hear. I saw it in both Aleppo and Damascus, and this is a tradition...
Licorice juice would be served to people in Mosques during tarawih prayers (Fehmi).

Imams who execute the religious wedding ceremony would ensure that couples sign
an informal document, which is valid in canon cases (Fehmi).

After families agree on the marriage-related issues, certain people would go to the
bride’s houses with a hodja to ensure that he gives a speech and talks about untold
aspects (Osman).

The groom’s lineage is also important in this process. For instance, religious families
prefer religious families (Nahla).

You can see weddings where women and men celebrate together. Boys older than six
cannot sit next to women in wedding ceremonies. Videos cannot be recorded without
the permission of anyone because women sometimes wear other clothes for wedding
ceremonies (Fehmi, [brahim, Nahla).

People of different genders pay more attention to sit separately compared to Turkey.
They are more strict in female-male relationships (Fehmi, Ibrahim, Nahla, Mohamed,
Abdulaziz, Yasmin).

When a baby is born, people take them to a scholar without giving them anything to
eat or drink. That person would suck a date and then let the baby suck it. This is
actually Sunnah, and it is called “tahnik”. This is popular in Syria. Moreover, male
babies are circumcised in the first month after they are born (Fehmi).

Condolence visits last three days in Syria. People who lost their loved ones are not
visited after the third day (Ibrahim).

I witnessed people paying hodjas to read the entire Quran in Turkey. In Syria,
everybody reads a fascicle of the Quran and sends it to the spirit of the dead.
Conversations are performed more in our condolences. However, people in Turkey
rather read Quran. I have never seen the tradition of reading tawhid after a person
dies in Syria (Osman, Nahla).

Turkey only has courts serving under civil law. There are canon courts in Syria.
Personal or familial cases are reviewed there (Ibrahim).

White, prayer-specific clothes (a skirts and hijab) are present for female guests in
Syria. Turkish people do not have such particular clothes for praying (Nahla, Esma,
Fatma).
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There was a strict relationship between Christians and Muslims. Churches were
more common. People used to join Christian celebrations. Christian authorities
comfortably gave speeches in mosques. I witnessed that many times in “Abu Noor”
mosque in Damascus (Fehmi).

I saw people sharing ashura in Muharram for the first time in Turkey (Osman).

You do not see dogs in cities. For example, you do not see dogs in Damascus streets.
Dogs are regarded dirty in Shafi sect (Fehmi).

We do not throw bread to the dustbin. We put it away if we see one on the road.
People seriously discussed whether bread was sacred or not in Syria (Osman, Halid
Ahmed, Behzam).

Turkish people do not eat pigeon thinking it is unlawful. However, we eat pigeons in
Syria. One of the animals Turkish people do not eat is fox which is eaten in Syria
(Osman). Syrian people do not eat rabbit (Mohamed).

The above-mentioned statements reflect the differences based on religious
perceptions and living between the Syrian and Turkish people. Religion is not
perceived similarly by all people and societies. The mindset, educational status,
history, and culture of people and society are determinant in people’s religious
perceptions. Accordingly, religion has different effects and appearances on both
personal and social levels, which is present between the Turkish and Syrian people.
Therefore, religious and religiousness perceptions of people are not developed
independently from social conditions. Religion and culture mutually affect one
another. Thus, religions may differ by societies.

There are certain differences regarding the religious perceptions and living
between the Syrian people and local people, but there are also certain common
practices among them.

There are people who drink zamzam water on foot to show respect. However,
drinking while sitting is more common (Osman, Nahla).

Relatives of pilgrims should definitely visit them with gifts. Pilgrims welcome their
guests with gifts and desserts. Moreover, pilgrimage decorations and ornaments are
attached to the ceiling of pilgrims’ houses. Pilgrims invite people for lunch or dinner
for five-ten days after coming from Mecca (Nahla, Osman).

Certain changes may occur in the religious perceptions and practices of
Syrian migrants. Change of cultural environment may cause changes in religious
perceptions and practices, which are open to socio-cultural interaction. The concept
of migration causes people to be open to an extensive interaction with a broad
context ranging from personal mindsets, attitudes, and behaviors to people’s
cultural lives.

Surah al-Fatihah is read after the prayers are performed at the end of consolidation
meals in Syria. It is not read after every meal. However, in Turkey, we read al-
Fatihah after meals (Mohamed, Abdulaziz, Osman).
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The congregation here performs the fardh (obligatory) parts of prayers after the
Sunnah prayer upon the relevant call. However, in Syria, we read al-Fatihah and
salawat after Sunnah prayer. I realized that what Turkish people do is more
appropriate for Sunnah (Osman).

I go to Syrian mosques. They used to perform the fardh prayers, and they did not use
to pray with the muezzins before. But, they pray with the muezzins now just like us
(ibrahim).

I started to give more importance to the Sunnah and tarawih prayer (Halid Ahmed).

Religious migrants do not just transfer their religious beliefs and practices
from their previous residences. Their current beliefs and practices change as they
start to live in a new environment. Local elements can be seen in migrants’ religious
behaviors. However, change does not occur unilaterally. Local people may be
affected by the religious attitudes and behaviors of migrants.

Shafi sect is more common in Syria. Therefore, after al-Fatihah is read by imam in a
mosque, people collectively say “amin” aloud. However, as the people in Antep were
generally Hanafi, they did not do this. I see that people in certain mosques
collectively and loudly say “amin” with the effects of Syrians (Ahmed).

Tarawih prayer is performed as 20 rakats in mosques. However, Syrian people left
the mosques after the eighth rakat. Seeing us, Turkish people now leave the mosques
after the eighth rakat. This is becoming common among them (Mohamed, Osman).

People bring their own lifestyles to a new environment after migration.
Interaction between the culture of migrants and local people is inevitable. They
mutually affect one another. Accordingly, interactions, changes, and similitude
between the religious attitudes and behaviors of migrants and local people are
expected.

b. Changes in Syrians’ Religious Attitudes and Behaviors Following
Migration

Cultural encounters are among the effective factors in the change of culture.
Religious attitudes and behaviors may change in this process.® Religious attitudes
and behaviors of the migrants facing new and different conditions may change.
Migrants now experience a new and different world. New conditions will be
effective in reshaping migrants’ lives. Positive and negative changes may occur in
the religious attitudes and behaviors of migrants who are now under new
conditions. Although Syrian migrants migrate to a Muslim country like Turkey, the
industrialization, urbanization, populous structure, change of close acquaintances
such as relatives or neighbors, and facing a language they cannot speak will affect
their religious living. Religious perceptions and interpretations are open to socio-
cultural effects and therefore may be exposed to changes.

53 Turhan, Kiiltiir Degismeleri (Sosyal Psikoloji Bakinundan Bir Tetkik), p. 84-88.
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Syrians religiousness changed. However, religiousness changes by cities. In other
words, the environment is the determining factor here. For example, Syrians become
more religious in Konya as the people there are more religious compared to other
provinces. However, Syrians are less religious in a city like Istanbul (Osman).

Communicational issues negatively affected Syrians' religiousness. Their ties with
mosques are weaker because they do not understand the religious conversations.
They only pray and leave (Ahmed, Mohamed, Abdulaziz).

People in Syria used to participate in religious conversations and receive religious
education. For instance, social life was organized based on the Friday prayer. This is
not the case in Turkey. Syrians here cannot join the religious conversations.
However, some still participate in religious groups. Some Syrians approached
Turkish congregations. They established relationships with the congregations of
Syrian hodjas. However, an active and effective religious congregation other than
them was not founded. Syrians are forming new religious groups nowadays, which
naturally affected their religiousness (Osman).

Establishing a network of social relationships or joining and maintaining a
present network provides a social capital to migrants. Migrants have to abandon
their 'capacity to reach limited resources thanks to their membership to a cultural
group, relational network or a social structure',® i. e their social capitals, while
leaving their counties. This also means leaving the sense of belonging, one of the
determinant concepts of daily life, and the ability of 'employing limited resources
when needed'® behind. Asylum-seekers need to regenerate their social capitals to
reestablish their daily lives in their new cultures.’ Inclusion of migrants in present
religious groups or migrants’ actions as a new congregation can be assessed in that
regard. However, the efforts to maintain the ethical structure is regarded as an
important factor.

Religiousness of Syrians was negatively affected after the impact of mosques over
Syrians declined. However, young people continuing to join the congregations
became more religious (Ahmed).

Religious impacts on Syrians became weaker in Turkey. The number of Syrians who
fasted in the previous Ramadan period was smaller than those who did not fast, and
young people started to abandon prayers more (Halid Ahmed, Mohamed).

Religious effects on Syrian girls also became weaker. They wear tight clothes and
jeans despite wearing hijab. Effects of familial relation are not felt here. Turkey is a
freer country. The environment is more suitable for living freely (Esma).

5¢ Alejandro Portes, “Economic Sociology and The Sociology of Immigration: A Conceptual Overview”,
In the Economic Sociology of Immigration: Essays on Networks, Ethnicity, and Entrepreneurship,

edited by Alejandro Portes, Russel Sage Foundation, New York 1995, p. 12.
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Syrians gave more importance to praying with congregation in Syria. However, this
also became weaker here (Osman).

I think Syrians' religiousness was negatively affected in Turkey. They prefer more
comfortable and non-traditional clothes. Syrian girls started to shake hands with men
(Nahla).

The relationships between males and females are freer in Turkey, and this affected
the Syrians in Turkey. They now establish dialogue with the opposite gender more
comfortably. Families can have time with males and females together (Esma, Fatma).

Secularization and freer environments negatively affected Syrians. They do not
perform religious actives as common as before and they are busier with this world
(Mohamed, Abdulaziz).

These statements indicate that the new environments of Syrians negatively
affected their religious characteristics. Weaker congregation ties, changes in
working conditions, new cultural environment, and communicational problems are
believed to play a role in this regard. However, an approach that religiousness has
been negatively affected is independent from the perceptions regarding religion
and religiousness.

Syrians make certain attempts to meet their own spiritual and religious
needs.

They now have their own religions schools and will open more. They give Arabic
sermons there (Ahmed).

They called me, as the representative of Syrians, to a meeting where there were
officers from the Presidency of Religious Affairs and nongovernmental
organizations. They said 'We shall determine mosques where Arabic religious conversations
are executed and Arabic sermons are read' and we objected to this. We said "We would like
to adapt to this society as we are both Muslims'. We wanted no such thing as 'This is
Syrians’ mosque’ or "This is Turks’ mosque’. 'We are all Muslims. We should not pave the
way for discrimination through the mosques. We should not do that." We said 'Tell imams to
read the verses and hadiths in Arabic at least'. (Osman)

Syrians mention that the Presidency of Religious Affairs performed certain
activities to meet Syrians' religious needs:

In addition to Turkish sermons, English and Arabic sermons were added by the
Presidency of Religious Affairs to their site. Now we can understand the topic of
sermons by reading about them on Internet before going to Mosque (Ahmed,
Osman).

Dynamic characteristics of migration result in a multidimensional change.
One of the facts affected by the changes through migration is religion and religious
perception and living. The effect on migration and religiousness may be both
positive or negative qualitatively and quantitatively. A new situation appears
following migration, and it is not possible to be as religious as before for migrants.
It is clear that traditional ties will get weaker in an environment where
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industrialization, urbanization, and secularization take place at a greater rate.
Accordingly, religiousness can be adversely affected in this regard.

c. Questioning Their Own Culture

The relationships between culture and people are maintained as how culture
is determined within the daily routines of life, but people still question certain
cultural elements, codes, patterns, traditional elements, customs, and habits even
within these routines.’” These questions become clear with migration because
migrants face new conditions and lifestyles through migration.

We realized that our own culture was better when we saw what was happening in
Turkey. Our familial ties and relationships with our neighbors were better. Nobody
visits anybody in Turkey. They do not even know their next door neighbors.
However, I can say Turks are better in certain aspects (Mohamed, Abdulaziz,
Osman).

All Syrians would say Turkey is cleaner and Turkish people attribute more
importance to cleanliness. However, our attitudes regarding cleaning are based on
our culture instead of Islam. Yours are also based on your culture. Even those that
are not religious care about their cleanliness (Yasmin, Nahla).

Turkish people do not have many children. Syrians ask themselves ‘why are we having
so many children?’ Turkish people do better having fewer children. Particularly those who
have financial difficulties say so. However, those with a good financial status but few
children say they wish they had more children (Osman).

Our perceptions regarding Turkey have changed. We thought they had better living
conditions. Turkish people have better financial status for sure. However, their living
conditions are harder (Abdulaziz, Mohamed).

We knew Turkey through the Turkish series. We actually saw what we learnt
through the series was not the case, and Turkey has been religiously getting better.

People compare their own cultures with the new culture they face when they
see different societies and start to live in a new social environment under new
conditions. They find positive and negative concepts while reassessing their own
cultures. There are certain positives in the new culture they see, which may cause
changes among them. Therefore, migration appears as a concept where it paves the
way for many social changes and makes the personal and social changes inevitable.
This interaction and certain changes between the Syrian migrants and Turkish
society can be observed.

57 Okumus, “Toplum Baglaminda Din-Kiiltiir Etkilesimi”, p. 274.
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Conclusion

The Arab Spring that started in 2011 caused many social and political
developments and changes in many Middle East countries. Syria, one of these
countries, was the most affected. The Ba'ath regime ruled by Al-Asad reacted to
people's reform requests using weapons, which caused the emergence of a civil war
in the country. Millions of Syrian people had to leave their houses and countries
due to this war. Turkey was the first among the countries preferred by the Syrian
migrants.

The positive attitude of the current government in Turkey and Turkish
people's sincere attention and welcome toward the migrants Syrians' their
decisions. Syrian migrants and Turkish people who had to leave collectively
following the migrations had a harmony. Islam, the religion of both nations, has an
obvious role in the adaptation between both societies. It is regarded as a significant
reference for coexisting and collectively overcoming issues. In addition, the
common values, history and cultural similarities between both societies made the
adaptation process easier. Both publics observed the current laws in this process,
which made it possible for them to coexist. In addition, it is clear that migrants have
communicational problems and issues in terms of working conditions in Turkey.
Moreover, they have various needs, such as education, and relevant problems.
These issues require realistic solutions.

Interaction and assimilation occurred between the migrants and local public.
Syrians migrants adapted to Turkish culture to get accustomed to Turkish society.
Accordingly, certain changes took place in migrants' lives. However, it is a fact that
such interaction occurred mutually. Therefore, religious perceptions and livings of
both societies mutually affect one another.

The explanations of Syrian migrants regarding religious attitudes and
behaviors indicate that formal and visual aspects are important in their
religiousness perceptions. Evidence indicates that others and the hijab have
acquired a rather traditional identity and turned into a social pressure for Syrians
but the moral aspects of religion fall back the importance given to formal
considerations. However, Turkish people value intentions, purity, and ethics more.
Regarding the prayers, there are perceptional and formal differences based on
culture between both nations.

In conclusion, religions have different aspects and levels for societies, which
is also the case for Islam. Islamic texts can be differently interpreted and Islam
considers the social conditions in this regard, which makes it possible to perceive,
interpret, and experience Islam personally or socially in different ways. The
previous statement can be clearly seen in the comparison between the religious
perceptions of Syrian migrants and Turkish people, and religious living in Syria
and Turkey.
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Annex 1: Characteristics of the Interviewed People

Name Gender | Nationality | Age | Education | Employment Employment in
in Syria Turkey
Abdulaziz | Male Syria 35 Bachelor’s | Academic Lecturer
Degree/ Member
Divinity
Ahmed Male Syria 43 Bachelor’s | Trade Trade/Associati
Degree on
Administrator
Behzam Male Syria 27 Secondary | Worker Worker
Education
Fatma Female | Syria 22 - Student/ -
Divinity
Fehmi* Male Turkey 33 Bachelor’s | Student Lecturer
Degree/
Divinity
ibrahim” Male Turkey 28 Bachelor’s | Student Member of a
Degree/ charity
Divinity organisation/Res
earch assistant
Mohamed 45 Bachelor’s | Teacher Lecturer
Degree
Nahla Female | Syria ? Bachelor’'s | Academic Lecturer
Degree Member
Osman Male Syria 41 Bachelor’s | Teacher Trade/Associati
Degree/ on
Divinity Administrator
Esma Female | Syria 22 - Student/ -
Divinity
Yasmin Female | Syria 21 - Student/ -
Divinity
Halid Male Syria 50 - Shopkeeper Shopkeeper
Ahmed

“Married to a Syrian woman Years spent in Syria 2002-2011
“ Married to a Syrian woman. Years spent in Syria 2007-2012. Actively worked for Syrians at a charity
organization for about two years after coming to Turkey.
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Annex 2: Interview Questions

a. Role of Religion in Social Integrity

* How do you define yourself?

* Do you feel excluded in Turkey? Why?

* Why do you think Turks should help or accept you? Why?

b. Cultural and Religious Differences

* What are the different/common cultural patterns between the Turkish and
Syrian people?

* Have you observed any religious differences between you and Turkish
people? What are these differences?

* Did your religious ideas and behaviors based on cultural differences draw
any reactions from Turkish people?

* Are there any religious effects Turkish people have on you? Are there any
effects of Syrians on Turkish people in terms of religious living?

c. Migration and Religion

* Did the religious perceptions or religiousness of you or your relatives
change positively or negatively after coming to Turkey?

* Did you question your own culture and religious life after seeing the
religious living in Turkey?
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Suriyeli Go¢menler ve Dini Hayat:
Uyum, Karsilasma, Benzesme. Gaziantep Ornegi

Ozet

Bu makalede Tiirkiye’de sayilar1 her gecen giin artan Suriyeli siginmacilarla
dini hayat tizerine bir degerlendirme yapilmistir. Suriyeli go¢menlerin din algisi,
Suriye’deki dini hayat ile Tiirkiye’de din ve dindarlik yorumu, dini yasanti arasinda
bir karsilastirmaya girisilmistir. Tiirkiye’deki dini hayat ile onlarin dini hayat:

arasindaki farkliliklar, benzerlikler, go¢ sonrasi ortaya cikan etkilesim ve
go¢menlerin uyum siireci {izerinde sorgulamalar yapilmistir. Ortak inanca sahip iki
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farkli toplumun dini hayatlarindaki benzerliklerin, farkliliklarin ve iki toplumun

uyum siirecinde dinin roliiniin tespit edilmesi amag¢lanmistir. Dinin toplumlara gore
farkl tezahtirlerinin, toplumsal biitiinlesmedeki roliiniin ve etkisinin goriilebilmesi,
her iki toplumun daha saghkli iletisim ve birbirleri hakkinda daha dogru
degerlendirme yapabilmeleri agisindan makale 6nem arz etmektedir. Calismada
nitel yontem tercih edilmis ve miilakat teknigi kullanilmistir. Dolayisiyla
arastirmanin verileri Suriyeli go¢gmenlerle yapilan miilakatlardan, onlarin mikro-
sosyolojik diizeyde yasadiklar1 deneyimlerinden elde edilmistir. Arastirmada,
dinin, gerek sekilsel gerekse anlam diizeyinde toplumlara gore farklilastig
sonucuna ulagilmistir.

Anahtar Kelimeler: Suriye, miilteciler, Suriyeli go¢menler, dini hayat, dindarlik
Syrian Immigrants and Religious Life:

Adaptation, Encounter, Affinity. Gaziantep Example
Abstract

In this article an assessment was made on the religious life of Syrian refugees
whose number increases everyday in Turkey. A comparison have been made on
religious perceptions of Syrian refugees, religious life and religious perceptions in
Turkey and Syria. Religious life in Turkey in terms of its differences and similarities
with their religious life, post migration interactions and refugees’ integration
processes are questioned. In this study it is aimed to determine similarities and
differences of religious life and the role of religion during integration proccess of
two different societies sharing mutual beliefs. The article is important in order to
emerge the role and impact of religion for social integration, to observe different
interpretations of religion in different societies, and to form a better communication
between two societies. Qualitative methodology and interview method are used in
this study. In that sense, data of the study came from interviews held with Syrian
refugees and their micro-sociological level experiences. It is conculuded that
religion is differentiated among different societies in tems of meaning and practice.

Keywords: Syria, refugees, Syrian immigrants, religious life, piety
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