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Kur’an’a Gore Ihtilaf Olgusu
ve Islami Referanslarin Gé¢ Baglaminda Kullanilmasi

Halil ALDEMIR"

Ozet

Bir insanin digerinden s6z ve davranis bakimindan farkli olmasi seklinde kapsaml
bicimde tarif edilen ihtilaf, hayatin bir¢ok safhasinda kendini gostermektedir. Temeli insanin
fitratina ve sosyolojik varlik olmasina dayanan bu olgu, bir¢ok boyutta karsimiza
¢ikmaktadir. Bugiin diinya tlizerinde birgok ¢atisma, ayrisma, tecrit, siirgiin, hicret, savas ve
benzeri siirecler yasanmaktadir. Ulkemizin giineyinde meydana gelen gatismalar ve insanlik
drami, esasinda insanlarin yasadig ihtilaf olgusunun bir sonucudur. Suriye’deki catismalar
ve gelismelere paralel olarak gog, siginma, gd¢men ve siginmaci gibi kavramlar iilkemizde
ve Islam aleminde Kur’ani kavramlarla iliskilendirilmeye ve yardim kampanyalarinda bu
konudaki naslarin referans gosterilmesine neden olmustur.
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The Analysis of Difference and Help
in the Context of Migration according to the Quran

Abstract

Difference, described inclusively as one’s being different from another in terms of
speech and manner, reveals itself in various stages of human life. Based on human nature
and sociological entity of human, this phenomenon surfaces in several dimensions. In
today’s world we experience many wars, conflicts, disagreements, exile, migration, war, etc.
The Syrian crisis, one of the world’s worst disasters happening across the south eastern
border of Turkey, is the result of the phenomenon of difference. The concepts of migration,
refugee, and migrant and asylum seeker are associated concepts within Quran and thereby
leading aid campaigns to refer to these principles on the issue.
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Giris

Yeryiiziiniin farkli cografyalarinda insanlarn goriis farkliliklarindan
kaynaklanan birtakim problemler yasanmaktadir. Bu problemler birlikte yasamaya
zarar vermeyecek diizeyde goriilebildigi gibi gog, savas, soykirim gibi yikici
sonuglar seklinde de karsgimiza ¢ikmaktadir. XXI. ylizyihn baslarinda iilkemizin
glineyinde meydana gelen ihtilaf ve anlasmazliklar gesitli boyutlara ulasarak
uluslararasi bir boyut kazanmustir. Temelinde insanlarin ve toplumlarin goriis ve
eylem bakimindan birbirlerinden farkli olmalar: bulunan bu durum, gog ve siginma
agisindan tilkemizi yakindan ilgilendiren bir noktaya gelmistir. Cok sayida Suriyeli
vatanlarini terk ederek Tiirkiye basta olmak {izere degisik iilkelere go¢mek veya
siginmak zorunda kalmistir. Bu sorunun temel nedeni esasinda insanlarin sdz ve
davraniglarinda birbirlerinden farkli yol izlemesi olarak tarif edilen ihtilaftir. Bu
nedenle bu arastirmada ayetlere gore ihtilafin temel kaynag: ortaya konacaktir.
Ardindan ihtilafin go¢ ve siinmaya neden olabilecek boyutlarina yer verilecektir.
Son olarak da go¢ baglaminda Islami referanslara bagvurma ele alinacaktr.

Ulkemizde ve diinyamin birgok yerinde gig, gdgmen sorunlari, siginma,
siginmaci ve siginmact sorunlarit konularinda cgesitli etkinlikler diizenlenmektedir.
Bu etkinliklerin 6nemli bir kism1 uluslararas: 6lgekte gerceklestirilmektedir. Suriye
krizi ile birlikte bolge insaninin ve ilahiyat akademisinin gog ve gogmen
sorunlarina daha ¢ok egilmeye basladigr goriilmektedir. Bu arastirma da soz
konusu egilimin bir parcas1 olarak tesekkiil etmistir.

I. Ihtilafin temel kaynaklart

Thtilaf kok anlami “Iyi ve ideal olanin ya da bir asln gerisinde kalmak” seklinde
Ozetlenebilecek “—3” kokiinden tiiremis bir kelimedir.! Terim olarak ise ihtilaft
“Bir kisinin soz ve davramglarinda diger kimselerden farkli bir yol izlemesi.”?

ifade etmek mimkiindiir.

seklinde

fhtilafin nedenleri kisiden kisiye, toplumdan topluma ve cografyadan
cografyaya degismektedir. Tespit edebildigimiz kadariyla Kur'an1 Kerim
baglaminda ihtilaf nedenlerini psikolojik, toplumsal, ahlaki ve siyasi olmak {izere
dort bashik altinda toplamak miimkiindiir. Ancak biitiin bu nedenlerin dayandigi

1 ibn Abbad, el-Mulit fi'l-luga, IV, 345-350; Cevherd, , es-Sthih, IV, 1353-1358; ibn Manziir, Lisanu’l-Arab,
IX, 82-97; Zebidi, Tdcu’l-ariis, XII, 184-202; Asim Efendi, Kdmus Terciimesi, 111, 570-572; Kermi, el-Hadi ild
lugati’l-Arab, 1, 661.

2 {sfehani, Miifredat, s. 294; Semin Halebi, Umdetu l-huffiz, 1, 603; Firtizabadi, Basiir, 11, 562; AlGst, Rihu'l-
madni, IX, 415; Tantavi, et-Tefsiru l-vasit, X, 161, Muhammed Avvame, Edebu I-ihtildf, s. 8; Cemal Faruk
Cibril Mahmtid, “Ehemmiyyetu muraati edebi’l-ihtilaf”, 12/569; Bedr Elmas, “el-ihtilaf”, 16/1, 361; Mecdi
Abdulgaffar Habib, “el-Hilaf”, 22/2, 1880.
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iki temel unsur vardir; bunlardan biri insanin fitrati, digeri ise sosyal bir varlik
olma ozelligidir.

A) Ihtilaf-Fitrat ili§kisi

Her insan1 digerinden ayiran ve dogustan gelen birtakim 6zellikleri vardir ki,
buna fitrat adi verilmektedir.® Fitrat bakimindan insanlar birbirinden farklidir.
Ciinkii Allah Teéla insanlar1 beden bakimindan farkli yarattig1 gibi, akil, diistince
ve ruh bakimindan da farkli yaratmistir. Insanlar goriintii, ses tonu, parmak izi vb.
yonlerle insanlar nasil birbirlerinden ayriliyorlarsa, aym sekilde diistince bigimi,
egilim, zevk, esya ve olaylara bakis ile de birbirlerinden ayrilirlar.*

Fitrat ile diisiinme, esyalar: algilama ve davranislar arasinda derin bir iliski
vardir. Cilinkii her birey dogustan getirdigi yapinin ozelliklerini tasimakta ve bu
ozellikler onun s6z ve davraniglarinda etkili olmaktadir. Bundan dolay: insanlarin
algilama, diisiinme ve davranig farkliliklari gostermeleri tabiidir. Iste bu noktada
fitrat ile ihtilaf arasindaki iliski ortaya ¢ikmaktadir. Daha acik ifade ile sosyal bir
varlik olan insanin bagkalartyla iliski kurmaya baslamasiyla birlikte farkli yonleri
zuhur eder ve birbirleri tarafindan algilanir. Farkh akla, farkli diisiince yapilarina
bir de farkli egitim ve kiiltiir 6zellikleri eklenince insanlar arasi miinasebetlerde
ihtilaflar kaginilmaz hale gelir.

Beserl miinasebetlerde ihtilafin meydana gelmesinin en temel kosulu,
insanlarin farkli fitrata sahip olmalan ve birbirleriyle iletisim kurarken bu
Ozelliklerinin ortaya ¢ikmasidir. Ciinkii insanlarin fitratlarina bagli olarak arzu ve
istekleri acik bir farkhilik arz eder. Herkes olaylart kendi yapisina ve kisisel
egilimlerine gore kavramaktadir. Nitekim bu konuda Spinoza soyle demistir: "Bize
esyay1 glizel gosteren, goriisiimiiz degil, egilimlerimizdir." O halde egilim, esya ve
diistincelerde "giizellik-¢irkinlik 6l¢lisiine” hakimdir. Bu konuda William James de
sunlar1 sOylemistir: "Felsefe tarihi, gercekte beseri mizaglarin ¢catismasinun tarihidir.
Mizaglar arasindaki bu catisma edebiyat, fen ve hikmet alanlarinda da aym
durumu ortaya koyar."®

Bir an ic¢in dogal farklihklardan soyutlanmis, biitiin agilardan esit olan
insanlardan meydana gelen bir toplum diisiinelim. Boyle bir toplumda yasamak
imkansiz hale gelir ve sosyal iliskiler kurulamaz. Iste bu yiizden Allah Teala
insanlar1 birbirinden farkli ve birbirine muhtag yaratmisgtir.°

3 Fitrat hakkmda ayrintili bilgi icin bk. Hokelekli, Hayati, “Fitrat”, DIA, XIII, 47-48.

4 bk. Rasailu [hvéni 's-Safd, 111, 333; Yasuf el-Karadavj, fhtilaﬂar Kargisinda Islami Tavir, s. 83; Taha Cabir,
Edebii’'l-intildf, s. 11, 24.

® Muhammed Ebt Zehra, Mezhepler Tarihi, s. 18.

¢ Taha Cabir, a.g.e., s. 11.



SAD

Kur’an’a Gore Ihtilaf Olgusu ve Islami Referanslarm Go¢ Baglammda Kullamlmas: 52

Insanda goriis ayrilig1 tabii bir olgu olup insanin yararlandig1 diisiince ve
degerlendirme melekesinin bir sonucudur. Bu 6zellik, her ferde 6zgii diisiince ve
degerlendirme melekelerin degisikligine ve farkliligina gore, kisinin degisik ve
farkli goriisler ileri siirmesine sebep olur. S0z konusu bu melekeler, Yaratanin
insanlara verdigi nimetlerdendir. Oyleyse, insanin akil, diisiince ve goriisiinii
aciklama melekelerini kullanmaktan mahrum edilmesi aklen ve ser’an makbul
degildir. Aklen ve ser’an makbul olan, goriis ayriigmni orgiitlemektir ki, boylelikle
insanin enerjisi ¢ekisme ve catismada parcalanmasin ve titkkenmesin.”

Kur'an-1 Kerim’de fitratin insan davranislari {izerindeki etkisine isaret eden
ayetler vardir. Bunlardan biri konumuzla yakindan alakalidir. S6z konusu ayetin
metni su sekildedir:® St s3] 3 oy def &8 adsls e Jaxg & U8 Bu ayette gegen 48
kelimesi yol, nahiye, tabiat, niyet ve cibilliyet gibi manalarla izah edilmistir.” Ragib
el-Isfehani (6. 502/1109) bu kelimeyi insaru kusatan karakter olarak agiklamis ve
karakterin insan {izerinde etkili oldugunu ifade etmistir.'° Batalyevsi (6. 521/1127)
de "Onlar, ‘Allah dlen bir kimseyi diriltemez.” diye olanca giicleriyle Allah'a and igtiler.
Aksine, bu O'nun bizzat kendisini ettigi gercek bir vadidir. Ancak insanlarim ¢ogu bilmez.
Hakkinda ihtilaf ettikleri seyi onlara agiklamas: ve kifir olanlarin da kendilerinin yalanc
olduklarim bilmeleri icin (Allah onlari diriltecektir)”'! ayetine dayanarak ihtilafin
fitrattmizin bir parcas: oldugunu sdylemistir. Ona gore yaratilistmiz bu yapidadir.
fhtilaf, ancak soz konusu yapimizin ortadan kalkmasi ve baska bir yaratilisa
doniismesiyle giderilir."

Sonug olarak ihtilaf, farkliliklarin ortaya ¢ikmast igin gerekli kosullarin var
olmasiyla baslar. Bu kosullarin basinda da baskalarindan ayr: algilama yetenegine
sahip ve farkhi yapida yaratilmis bir varhigmn bulunmas: gerekir. Bu temel kosul,
insanoglunda mevcuttur. Iste onun bu ozelligi de ihtilafa acgilan ilk kapt
mesabesindedir.

B) insanin Sosyal Bir Varlik Olusu

Insanlarin daima topluluk halinde yasadig1, caglar oncesinden beri bilinen ve
inkar1 miimkiin olmayan bir gercektir. Begeriyet tarihinin ne kadar eski devirlerine
gidilirse gidilsin, insanlar birlikte yasayan gruplar halinde bulunur. Ciinkii insan

7 Nevin A. Mustafa, Islim Siydst Diigiincesinde Muhalefet, s. 81.

8 el-Isra 17/84. Ayetin meali su sekildedir: “De ki: Herkes, kendi mizag ve megrebine gore is yapar. Bu durumda
kimin dogru bir yol tuttugunu Rabbiniz en iyi bilendir.”

% ibn Kutebye, a.g.e., s. 260; Sicistani, a.g.e., s. 287-288; fbn Miilakkin, a. g.e., s.222; Sevkani, Fethu’l-Kadir,
I, 351.

10 fsfehani, Miifredat, s. 462.

1 en-Nahl 16/38-39.

12 Batalyevsi, el-Insdf, s. 27.
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tiirtintin ilki tek degil, cemiyet halindedir. Zira insanlarin yeryiizii seriiveni iki kisi
ile baslamistir. Nitekim bu husus, Kur'an-1 Kerim’de su sekilde ifade edilmistir: "Ey
insanlar! Sizi bir tek canlidan yaratan, ondan da esini yaratan ve her ikisinden pek cok
kadin ve erkek meydana getiren Rabbinize karst sorumlulugunuzun bilincinde olun.""
Ayrica "Inin! (Bundan boyle) kiminiz kiminize diisman olarak yasayin ve yeryiiziinde bir
miiddet icin mesken edinip orada geciminizi saglayin!"** ayeti de insanoglunun
yeryliziindeki yasamimin toplu halde basladigimi daha agik bir sekilde gosterir.
Grup kavrami, akla gelecek her tiirlii kiimelesmeyi ifade edecek sekilde genis

manasiyla kullanilirsa, bu iki kisinin bir grup oldugu sdylenebilir."

Yeryliziinde varlik gostermeye basladigr ilk andan itibaren insan, yalniz
basina yasamaktan hoslanmamis, fitraten sosyal olmus ve digerine ihtiyag
duymustur. Onun sosyal bir varlik olmasi ile kastedilen de budur. Insanlarin
bireysel ihtiyaglari oldugu gibi toplumsal ihtiyaglari da vardir. Thtiyaclarin bir
kismu sosyal, kiiltiirel, iktisadi ve siyasi nitelikte olan ortak ihtiyaglar seklinde
ortaya ¢ikar. Insanlarin ihtiyaclariin bir kismi da maddi ve manevi ihtiyaclar
seklinde gruplandirilabilir. Neticede bu ihtiyaclar fitri ve psikolojik faktorlerle
birleserek tesadiifi olmayan gruplari meydana getirir.!® Boylece hem bireyler hem
gruplar arasinda sosyal iliskiler kurulur.

Insanin sosyal bir varlik olusu Islam literatiiriinde “adlt i gusiy) (Insan
tabiat1 itibariyle sosyal bir varliktir)”" seklinde ifade edilmistir. Kendisinden "kiiltiir
tarihgisi", "tarih felsefecisi", "sosyolog", "ekonomist", "siyaset kuramcist" ve benzeri
sifatlarla sz edilen, yerli ve yabanci bir¢ok bilim adamu tarafindan "sosyolojinin
kurucusu" olarak kabul edilen Tbn Haldun' (6. 808/1406), insanin mutlaka sosyal
bir yasam silirmesi gerektigini ve hayatin1 idame ettirmesinin buna bagh
bulundugunu belirtmistir.'” Ibn Kayyim de (6. 751/1350), insanlarin sosyal bir

yasam siirmesinin zorunlu oldugunu belirttikten sonra onlarin bu 6zelligine bagh

13 en-Nisa 4/1.

14 o]-Bakara 2/36.

15 Sezen, Yiimni, Sosyoloji ve Din Sosyolojide Temel Bilgiler ve Tartismalar, s. 15.

16 Sezen, Sosyoloji ve Din Sosyolojide Temel Bilgiler ve Tartismalar, s. 15. Ayrica bk. ibn Kayyim, es-Savdiku’l-
miirsele, 11, 641; Ibn Hald(in, Mukaddime, s. 46-48; Ciircani, Serhu ‘I-Mevikaf, 111, 337; Resid Riza, Tefsiru'l-
Menar, 11, 224.

17 {sfehani, Miifredit, s. 94; Razi, Mefatihu’l-gayb, V1, 162, XXVI, 174, XXIX, 211; ibn Teymiyye, Minhdcu’s-
sunneti'n-nebeviyye, VI, 382; ibn Kayyim, Zidu'l-madd, 111, 15, es-Saviik, 1, 342, 11, 641; fbn Hald{in,
Mukaddime, s. 46; Clircani, Serhu’l-Mevikif, 111, 337, 366; Zebidi, fthﬁfu "s-sdde, 1, 333; Miinavi, Feydu l-kadir,
VI, 328; Altisi, Rihu’l-ma‘ani, 1, 145; ibn Abidinzade, Kurretu uyini’l-ahydr, 11, 17. Resid Riza, Tefsiru’l-
Mendr, 11, 224; Meragi, Tefsiru'l-Meragi, 11, 122.

18 Arslantiirk-Amman, Sosyoloji, s. 115. ibn Haldun hakkinda bilgi i¢in bk. Uludag, Siileyman, “Ibn
Haldun” DIA, XIX, 538-555, XX, 1-12.

19 fbn Hald(in, Mukaddime, s. 46.
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olarak farkli diisiince ve iradeye sahip insanlar arasinda meydana gelebilecek
catismalara da deginmistir.

Insanlar arasinda ihtilaflarin meydana gelebilmesi, insanin sosyal bir varlik
olmastyla dogrudan baglantilidir. Bu gercek, Islam mezheplerinden Sia tarafindan
kendi goriislerine delil gosterilmistir. Soyle ki; Hz. Peygamber'den sonra Hz.
Ali'nin (6. 40/660) halife olmasi gerektigini savunan sdoz konusu mezhep, bu
goriisiinii insanun sosyal bir varlik olmast ile desteklemek istemistir. Zira onlara
gore, bu oOzellik yiiziinden insanlar aras: iliskilerde haksizliklar ve aldatmalar
kagimilmazdir. Birbiriyle iligki kuran kimselerden biri, digerinin imkanlarini elinden
almak isteyecektir. Hal bdyle olunca insanlari zuliimden alikoyacak masum bir
imamun tayini gerekir.*

Buraya kadar anlatilanlardan Islam alimlerinin insanin sosyal bir varlik
oldugunun bilincinde hareket ettikleri ve onun bu 0zelliginin ihtilafa zemin
hazirladigini diisiindiikleri bilgisi ortaya ¢ikmaktadir. Sonug olarak diyebiliriz ki,
sosyal bir varlik olan insan, bu Ozelli§inin zorunlu bir sonucu olarak birtakim
ihtiyaglarini karsilamak tizere digerleriyle iliski kurar. Bir baska ifadeyle fert ve
gruplar bir amaca ulasmaya gayret ederken diger fert ve gruplarla temasa geger,
boylece iliskiler sistemi dogar.”? Bu iliskiler, belirli siireclerde gerceklesir. S6z
konusu siiregleri, "birlestirici" ve "ayirici” siiregler olmak tizere iki ana baslik altinda
toplamak miimkiind{ir. Birlestirici siiregler, is birligi, uyusma ve biitiinlesme;
ayiricl siirecler ise, rekabet-catisma, farklilasma siireclerinden olusur.” Bunlarin
temelinde ise farklh yapida ve ihtiyacta olan insanlarm birbirleriyle iletisim
kurmalar1 bulunmaktadir.

Insanlar, gruplar, toplumlar ve devletleraras: iliskilerde ihtilafin meydana
gelebilmesi icin iki temel kosul gerekmektedir. Bunlardan biri bir onceki basghkta
belirtildigi gibi fitrata bagh olarak farkli algilama Ozelligine sahip insanoglunun
varligl, digeri de bu 6zellikteki bireylerin sosyal iliskiler kurmasidir. Thtilaf, ancak
toplumsal bir zeminde meydana gelir. Nitekim insan toplumsal bir varlik
olmasaydi, farklr algilama 6zelligi karsilikli ihtilafa neden olmazd.

II. Thtilafin Boyutlar:

fhtilafin boyutlar1 bircok agidan tasnife konu olabilir. Kur'an ayetlerinden
hareketle go¢ ve siginma kavramini dikkate alarak ihtilafin boyutlarini tecrit,

2 fbon Kayyim, Zadu'l-madd, TII, 15.

2 fbn Teymiyye, Minhdc, VI, 382-383.

2 Arslantiirk, Zeki-Amman, Tayfun, Sosyoloji, s. 337.
2 Arslantiirk, Zeki-Amman, Tayfun, Sosyoloji, s. 339.
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siirglin, hicret ve savas seklinde tasnif edilebilir. Bu tasnifte zarar1 ve etkisi azdan
¢oga dogru bir yol izlenmistir.

A) Tecrit

Kur'an'da mii'minlerin 0zelliklerinden bahsedilirken, giicliiklere gogiis
gerdiklerinden ve kotiiliige kars: iyilikle karsilik verdiklerinden bahsedilmistir.*
Ayni zamanda bununla hdkim dini temayiiller ve geleneksel yasam tarzina ragmen
dogru yolu segen insanlarin kendi toplumlari tarafindan maruz birakildiklar: her
tiirlii maddi ve manevi baskiya, toplumsal tecrit ve boykota isaret edilmistir.>

Inkarcilarm, peygamberlerle aralarindaki mevcut ihtilafi gidermek igin bazen
onlarla uyusma yoluna gittikleri goriilmektedir. Bu cercevede peygamberlerden
etrafinda bulunan gariban olarak nitelendirilebilecek kimseleri dislamalarinm
istemislerdir. Ancak Allah Tedld buna izin vermemistir. Hz. N{h'un kissasinda
anlatilan bu durumun?® bir benzeri Hz. Peygamber doneminde de yasanmistir.”
Miisriklerin, Abdullah b. Mes'td (6. 32/653) ve Bilal-i Habesi (20/641) gibi giicsiiz
miiminleri dislama istekleri Kur’an tarafindan reddedilmistir: Bu konuda Allah
Teala "Rablerinin rizasim isteyerek sabah aksam O’na  yalvaranlar:  kovma!"?®
buyurmustur.

Mekke'de miisriklerle miiminlerin derinlesen ihtilaflari, iki toplum arasmni
iyice agmakta idi. Miisliimanlar kizgin bakislar, satagmalar ve kaba kuvvete maruz
kaliyor, adeta miiminler toplumdan ayri yasiyorlardi.? Biitiin bu anlatilanlardan
soyle genel bir sonuca ulasmak miimkiindiir: Thtilaf halindeki taraflardan giiglii ve
yaptirim giiciine sahip olan diger tarafi tecrit etme cihetine gidebilmektedir. Bazen
bu tecrit dar bir alanda olabilecegi gibi Mekkeli miisriklerin Miisliimanlara
uyguladigr boykotta oldugu gibi genis kapsamli da olabilmektedir. Giiniimiizde
hem toplum bazinda hem de uluslararasi arenada tecridin bir¢ok ¢esidinin
uygulandigina sahit olunmaktadir. Son donemlerde Tiirkiye'nin giineyinde biittin
diinyanin gozleri dniinde yasanan trajediye bakildiginda da Suriye’deki birgok
bolgede basta sistem olmak Ozere gesitli kesimler tarafindan tecrit ve boykotun
uygulandig: goriilmektedir.

2 e]-Kasas 28/54.

? Seyyid Kutub, fi Ziil, V, 2701; Muhammed Esed, Kur'dn Mesaji, 11, 794.
2 H(d 11/27, 29; es-Suara 26/111-115.

% Miislim, "Fadailu's-sahabe", 45.

28 e]-En'am 6/52.

¥ Umerd, es-Siratii’n-Nebeviyye, 1, 169.
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B) Siirgiin

Hicret ile siirgiin arasinda benzerlik vardir. Ciinkii her ikisinde de vatandan
ayrilmak s6z konusudur. Hicret, inanglara gore yasamanin imkansiz oldugu bir
toplumda ihtiyari bir davranis olarak gerceklesirken; siirgiin ise, toplumda hakim
olan bir grubun, kendilerine muhalif olanlar1 vatanlarindan uzaklastirmasi sonucu
meydana gelmektedir. Siirgline miiracaat edenler, yurtlarindan ¢ikarmak istedikleri
kimselerin kendileri gibi diisiiniip hareket etmesinden iimit kesip, onlarla birlikte
yasamanin da kendilerine zarar verecegine inanan kimselerdir.

Kur'an degisik vesilelerle siirgiin konusuna deginmistir. Bunlar1 vahyin
temsilcilerinin miiracaat ettigi siirgiin ve vahyin temsilcilerine kars1 uygulanmak
istenen stirglin  seklinde iki kategoriye ayirmak miimkiindir. Kur’an,
Miisliimanlarin gergeklestirdigi stirgtinii Allah'm takdiri olarak
nitelendirmektedir.*® Boylece Miislimanlarin Yahudilerden Beni Nadir'i
Medine'den siirmesi ilahi otorite tarafindan onaylanmistir.

Peygamberler tebli§ gorevlerini yerine getirmeye baslayinca icinde
yasadiklar1 toplumun inanclarini, ekonomilerini ve siyasi dengelerini sarsmaya
baslamislardir. Cilinkii gonderildikleri toplumlar tevhid inancindan uzaklasmis,
siyasi ve ekonomik sistemleri de bundan nasibini almistir. Suayb peygamber
Orneginde oldugu gibi bir yandan inang ve geleneklerini diger yandan konumlarim
korumak isteyen kesimler peygamberleri siirgiin ile tehdit etmislerdi.** Hatta Lt
Peygamber drneginde oldugu gibi birbirlerine, baghlariyla birlikte peygamberlerin
stiriilmesini tavsiye etmislerdir.*

Cikarlarini Islam toplumu i¢inde goren miinafiklar da firsat yakaladiklarinda
muhacir olarak Mekke'den gelen Miisliimanlart kendi sehirlerinden ¢ikarma
tehdidinde bulunmaktan geri durmamuslardir.®® Ancak miinafiklar bu tir
tehditlerini yerine getirememigslerdir. Miisliimanlarla zihni plandaki goriis
ayriliklarini acik bir sekilde pratige yansitamanus, aksine daima Islam toplumu
icinde kalip sinsice hareket etmeyi yeglemislerdir. Ayni sekilde Hz. Peygamber'in
kendisine karsi suikast girisiminde bulunmak® suretiyle Medine'deki i¢ huzuru
tehdit eden Yahudilerden Beni Nadir'i siirgline gondermek istedigi zaman
miinafiklar, onlara direnmelerini tembih etmis ve kendilerine yardim sozii
vermisler,® ancak bu vaadlerinde de durmamuislardi.

30 el-Hasr 59/3.

31 el-A'raf 7/88.

32 en-Neml 27/56.

3 el-Miinafikiin 63/8.

* el-Umer, es-Siratii'n-Nebeviyye, 1, 306-307.
% el-Hasr 59/11.
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Netice olarak denilebilir ki, ihtilaf ilerledigi zaman stirgiin ile yeni bir boyut
kazanmaktadir. Bir toplum igerisinde farkli bir ses, hakim ¢evreler tarafindan
kontrol altina alinamayinca siirgiin ¢ikar yol olarak goriilmektedir. Bu yonteme
hem vahyin destegini alan Miisliimanlar hem de ilahi mesaji bogmak isteyen
kesimler miiracaat etmistir. Kur'an-1 Kerim bunlardan ilkini tasvip ederken
ikincinde ise stirgline gonderilmek istenen kimselerin hakliligina isaret etmistir. Bu
da gosteriyor ki, Kur'dn kendi getirdigi ilkeler bakimmndan hakh gerekgelere
dayanan siirgiin cezasin1 onaylamustir. Miisliimanlar yeri geldigi zaman bu
yonteme miiracaat edebileceklerdir. Ancak iman edenlerin bazi durumlarda
siirgiinle karsilasabilecekleri bilinci ile yasamalar gerekmektedir. Ciinkii stirgiin,
bazen iman edenlerin aleyhine de ger¢eklesmektedir.

C) Hicret

Bir toplum ya da bir devlet igerisinde meydana gelen goriis ayriliklari
¢oziimlenemedigi takdirde taraflardan birinin dogup biiytidiigli, ya da vatan
olarak benimsedigi topraklari terk etmesine neden olabilmektedir. Hz. Peygamber,
Mekke'de Islami davete basladigi zaman insanlarin siddetli muhalefet ve
direnisiyle karsilasmisti. Mekkeli miisriklerin vahye olan muhalefetleri Hz.
Peygamber ve ashabmin vatanlarini terk ederek Medine'ye hicret etmelerine neden
olmustu. Bundan dolayidir ki, bircok ayette hicret olgusuna ve hicret edenlere
temas edilmisgtir.*

Hicret, bir toplumda dinlerinin geregi gibi yasayamayan miiminlerin,
Ozglirce inanglarmi yasayacaklari bolgeye go¢ etmesi demektir. Hicrette baski
ortamindan ozgiirliige ve rahatliga dogru bir kagis vardir.

Miisliimanlarla Mekkeliler arasindaki ihtilafin, hicret vesilesiyle meydana
gelen mekan ayrilif1 sayesinde sona erdigini sdylemek miimkiin degildir. Aksine
bir toplum i¢inde meydana gelen ihtilaf esnasinda uygulanan yaptirimlar, hicretle
birlikte iki farkli cografyada yasayan iki farkli toplum arasindaki ihtilaf diizeyine
tasinmustir. ilkinde Miisliimanlar rahat hareket etme imkanindan yoksunken,
ikincisinde taraflar arasi anlasmazlik savasa kadar ilerlemesine ragmen
Miisliimanlar teblig, dini yasama vb. konularda rahat bir ortama kavusmustu.
Hicretle birlikte taraflar arasindaki temeli inang ayriligina dayali goriis farklilig:
yeni bir boyut kazanmistir. Hicret, Mekkelilerle Miisliimanlar arasindaki ihtilafa
son vermemis, aksine buna uluslararas: anlasmazlik olarak nitelendirilebilecek yeni
bir boyut kazandirmistir. Ayrica Miisliimanlara yeni bir dinamizm kazandirmistir.

3 Al-i imran 3/195; en-Nisa 4/89, 97; et-Tevbe 9/20; el-isra 17/76; el-Hac 22/40; en-Nir 24/22; el-Kasas
28/85; Muhammed 47/13; el-Miimtehine 60/10.
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Kur'an-1  Kerim'e bakildigi zaman Hz. Peygamber’den  onceki
peygamberlerden Hz. Ibrahim’in de hicret etmek zorunda kaldigm
goriilmektedir.”” Buradan hareketle hicretin tarihin belirli donemlerinde
kavimlerinin mubhalefeti ile karsilasan peygamberler tarafindan basvurulan bir
yontem oldugu sonucuna varmak miimkiindiir.

Hicret olgusunu tarihin derinliklerindeki koklerine bakarak genellestirip
evrensellestirmek miimkiindiir. $Soyle ki; bir toplum iginde goriilen ihtilaflar,
taraflardan gii¢stiz olanin vatanin terk etmesine neden olabilmektedir. Ancak, bu
yola miiracaat etmek mevcut ihtilafin ortadan kaldirilmast anlamina
gelmemektedir. Aksine ihtilafa farkh bir boyut kazandirmaktadir. Buna sila 6zlemi,
geride birakilan akraba, arazi, konut, kiymetli esya ve icinde yasadiklart topluma
hakim olan kesimlerin kotli muameleleri yaninda inang ve diisiince ayrilig1 da
eklenince ihtilafin boyutu daha da biiytimektedir.

D) Savas

Kur'dn1 Kerim incelendigi zaman savaslardan bahseden ayetlerle
karsilasmak miimkiindiir. Baz1 ayetler, Hz. Peygamber'den 6nce meydana gelen
savaslara isaret ederken® bazi ayetler ise Hz. Peygamber doneminde gergeklesen
savaglara isaret etmektedir.” Hz. Peygamber doneminde isaret edilen savagslar
arasinda Miisliimanlarin bolgesi disinda gergeklesen donemin en giiglii iki
imparatorlugu arasinda meydana gelen savaglar da vardir.* Bu ayetlerden
hareketle denilebilir ki, insanlar arasindaki ihtilaflar tarihin cesitli donemlerinde
savasa sebebiyet vermistir. Bir baska ifadeyle insanlar gesitli emellerine ulasmak ve
kendilerine muhalif goriinen kimseleri etkisiz hale getirmek igin savasa miiracaat
etmislerdir.

Kur'an’da bahsedilen savaslardan arastirma konusu agisindan en dikkat
cekeni Bedir savasidir. Gergekten de ihtilafin insanlar1 hangi noktaya siiriikledigi
hususunda bu savas ¢ok carpici bir drnek teskil etmektedir. Ciinkii bu savas, kabile
diizeninin hakim oldugu bir hayat siiren ve hatta aralarinda yakin kan bagi
bulunan kimseler arasinda ger¢eklesmistir.

Hz. Peygamber'in insanlar1 hak dine davetiyle birlikte Mekke toplumu
kaynamaya baslamis, bu siireg igerisinde kabile mantiginin esas olmasina ragmen
temelinde inang ayriligi bulunan aile ici ihtilaflar bile meydana gelmisti. Hicretle
birlikte bazi ailelerde boliinmeler yasanmisti. Hicretten sonra taraflar arasindaki

37 el-Ankeb(it 29/26.

38 el-Bakara 2/249-251.

% Al Imran 3/13, 123; et-Tevbe 9/25.
490 or-RGim 30/1-6.
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ihtilaf savas boyutuna gelince aile fertleri inanglarina gore farkh taraflarda yer alip
kars1 karsiya gelmislerdi. Bedir savast bu agidan son derece dikkat gekicidir. Zira
bu savasta Ebti Ubeyde (6. 18/639), miisriklerin safinda yer alan babasi Abdullah'i
oldiirmiistiir.* Hz. Ebh Bekir (6. 13/654) Mekkeliler ile birlikte hareket eden ogluyla
diielloya ¢ikmak istemis, ancak Hz. Peygamber buna izin vermemisti.** Hz. Omer
(0. 23/643) dayist As ibn Hisam't (6. 2/624) oldiirmiistii. Arastirma konusu
acisindan Miisliimanlarla Mekkeli miisrikler arasinda meydana gelen diger
savaslar da oldukca dikkat cekici ornekler bulmak miimkiindiir. Mesela Uhud
savasinda Mus'ab b. Umeyr (6. 3/625) kardesi Ubeyd'i (0. 3/625) oldiirmiistii.*

Kur'an, aile bireyleri meydana gelen bu tiir ihtilaf ve ayrhklan
elestirmemistir. Zira onun kurmay1 hedefledigi toplumun temelinde inang birligi
vardir. Bu ylizden Kur’an'da miiminlerin &zellikleri sayilirken Allah ve Rasulii'ne
diisman olan baba, ogul, kardes ve akrabalarina karsi dostluk beslemedikleri
belirtilmigtir.*

Vahiy siirecinde ihtilaf, aralarinda en yakin kan bag1 olan kesimlerin farkl
saflarda savasmalarina neden olmustur. Kabile hayati yasayan ilk dénem
Miisliimanlarinin iginde yasadigi toplumda meydana gelen ayriigin bu boyuta
ulasmasi, yasanan ihtilafin ne kadar derin oldugunu gostermektedir. Ayrica
Kur'an1 Kerim'de ehl-i kitdbin ihtilaf yliziinden kendi aralarinda savastigi
bildirilmektedir.** Ayni dine mensup insanlar gesitli nedenlerden otiirii ihtilafa
diismektedirler.* Bu ytizden Yahudiler birbirleriyle savasmislardir. Hiristiyanlarin
kendi aralarindaki miicadeleleri ise daha getin ge¢mistir. Hatta bir mezhebin
degisik kollara ayrilarak mezhep i¢i savasa varacak derecede Hiristiyanlarin ihtilafa
diistiikleri tarihi hakikatlerdendir.#” Batili arastirmact Sale (6. 1149/1736)
Hiristiyanlarin kendi aralarinda ihtilafa diismelerini su sekilde tasvir etmektedir:

“Kilise tarihini 6zenle okudugumuz vakit, IIl. yilizyildan itibaren insanlarin
Hiristiyanlig1 tahrife basladiklarimi goriirtiz. Buna din adamlarimin arzular,
aralarindaki ayriliklar, Onemsiz meselelerdeki ihtilaflari, bitmek tiikenmek
bilmeyen tartismalar1 ve boliinmeyi artiran diger etkenler neden olmustur.
Hiristiyanlarin arzularini tatmin i¢in kosusturmalari, her tiirlii algaklik, kiskanglik
ve siddete miiracaat etmeleri neredeyse Hiristiyanlig1 tarih sahnesinden silecekti.

4 fbn Kesir, Tefsir, VIII, 54.

2 Begavi, Envdru’t-tenzil, V, 336.

# Begavi, Enviru't-tenzil, V, 336.

4 e]-Miicadele 58/22.

% el-Bakara 2/253.

% Dini nedenlerden kaynaklanan savaslarin gocii tetiklemesi hakkinda bir degerlendirme i¢in bk. Cide,
Omer, “Ortadogu’da Gogti Tetikleyen Savaslarin Nedeni Olarak Din”, s. 489-495.

*7 Resid Riza, Tefsiru’l-Mendr, 111, 7.
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Ciinkii dinlerini nasil anlayacaklart konusunda amansiz tartismalara girmislerdi.
n4g8

Iste bu karanlik ¢aglarda pek ok hurafe ve fesat ortaya cikt ve iyice yerlesti.

Kur'an1 Kerim’de yer verilen savag ve savagla ilgili meselelerden hareketle
rahathikla savasin tarihin gesitli evrelerinde taraflar arasindaki ihtilaflarin ulastig:
en kotli boyutlardan biri oldugunu sdylemek miimkiindiir. Giintimiizde Suriye’de
taraflar arasinda meydana gelen catismalar da esasinda birbirleri ile kan ve din bag:
bulunan insanlarin, dini, mezhebi ve siyasi nedenlerden dolay: birbirleri ile
miicadelede geldikleri son noktay: gostermektedir.

IT1. Co6ziim Yolu Olarak islami Referanslara Bagvurma

Ihtilafin tecrit, stirglin, hicret ve savas gibi boyutlara ulasmasi, baska
sorunlari da beraberinde getirmektedir. Bireysel ve toplumsal travmalar, derin
karilmalar, psikolojik ve sosyolojik kopuslar, maddi ve manevi kayiplar bu sorunlar
arasinda sayilabilir. Bir devlet icinde yasanan bu sorunlar bazen uluslararas: bir
karaktere de doniisebilir. Nitekim Suriye krizinde yasananlar; genel anlamda
kiiresel bir soruna doniismiis, 6zel anlamda ise Tiirkiye agisindan bir takim
sorunlara yol a¢muistir. Iki iilke arasindaki komsuluk, din bag, kiiltiirel ve tarihi
yakinlik gibi nedenlerden dolay: Tiirkiye Suriye’de yasanan i¢ savastan kacanlara
kucak agmus, bunun sonucunda da bir takim sorunlan gogiislemek durumunda
kalmustir. Bu sorunlarin en biiytigii, Tiirkiye'ye siginan insanlarin barinma ve iase
basta olmak tizere temel ihtiyaglarinin karsilanmasi meselesidir. Tam da bu
noktada dini referanslar devreye sokulmustur. Nifusunun biiyiik ¢ogunlugu
Miisliiman olan bir {ilkenin bireyleri tizerinde dini referanslarin devreye sokulmasi
isabetli ve neticeye yaklastirici bir tutumdur.

Tiirkiye toplumunda siyasi aktorlerden kanaat onderlerine, sivil toplum
orglitlerinden bireysel yardim yapan kimselere kadar insanlarin Suriyelilerin
statiilerinin tanimi ve sorunlarmin ¢éziimii noktasinda Kur’ani kavramlara sarildig:
goriilmektedir.*” Bu nedenle siyasi sdylemde, yardim kampanyalarinda, tv. ve
radyo programlarinda, organizasyonlarda, hutbe ve vaazlarda g¢ok sik bigcimde
Islami dayanisma, yardimlasma, zekat, infak, hicret, muhacir, ensar ve kardeslikten
bahsedildigine tanik olmaktay1z.”® Kur'an'in etkileyici ve toplumu harekete gegirici
bir 6zelligi vardir. Nitekim bu durum Allah Teala tarafindan da Kur'an’da ifade
edilmistir: “Gsl Ge &4 Sl Wajl X y/jste boylece sana da emrimizden bir rith

8 Umer, es-Stratii’n-Nebeviyye, 1, 131.

Gog olaytyla birlikte olusan etkilesim neticesinde meydana gelen din algisi ve dini diistincenin evrilmesi
konusunda bir degerlendirme hakkinda bk. Cinar, Mahmut, “Yesrib'e Go¢'ten Tiirkiye'ye Go¢'e
Sosyolojik ve Teolojik Sonuglari Uzerine Bir Degerlendirme”, s. 232-237.

% Konuyla ilgili olarak Kilis miiftiiliigii tarafindan camilerde okutulan hutbeler icin bk.

http://www kilismuftulugu.gov.tr.
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vahyettik”.”! Bu ayette gegen rith kelimesi miifessirler tarafindan Kur'an’mn topluma
can vermesi seklinde tefsir edilmistir.”* Kur'an'in indigi donemdeki toplumda
meydana gelen degisim ve doniisiime bakilinca vahyin bu giici daha iyi
anlasilacaktir.

Bu Ozelliginden dolay1 Kur'dni referanslar Diyanet Isleri Baskanlig1 basta
olmak {izere ¢esitli kurumlar ve sivil toplum Orgiitleri tarafindan Suriyeli
gocmenlere ve miiltecilere yardim konusunda etkin olarak kullanilmistir. Boylece
insanlarin dini duygulart harekete gecirilmis ve yardimlarin ihtiya¢ sahiplerine
ulasmasina katki saglanmistir. Niifusundan daha fazla go¢men ve miilteci
barindiran Kilis'te okunan hutbelere bir goz atmak, bu durumun anlasiimasin
kolaylastiracaktir.

Tablo 1: Yardimlasma konusunda 2010-2012 yillar1 arasinda okunan ve tekrar
eden hutbelerin tablosu

N Konu 2010 2011 2012
0

1 Zekat ve Onemi 20.08.2010 12.08.2011 22.06.2012-
03.08.2012

2 Hicret 03.12.2010 09.11.2012

3 Islam’da Vakif ve 30.04.2010 11.05.2012

Onemi
4 Kurban 12.11.2010 04.11.2011 19.10.2012
5 | Komsuluk Hakki1 14.01.2011 02.11.2012

Bu tabloda yardimlasmayi da igeren bir yonii olan Kurban gibi bir ibadetin
her yil oldugu gibi s6z konusu {i¢ yilda tekrarlandig: goriilmektedir. Ancak dikkat
geken husus, yardimlasmayla ilgili bu bes konunun Suriyelilerin Kilis'e
gelmelerinin yogunlastig1 2012 yilinda hutbelerde eksiksiz konu edinildigidir. Aym
konularin daha onceki yillarda konu edildigi de edilmedigi de olmustur. Ayrica
sosyal yardimlasma ve dayanismada 6nemli bir role sahip olan zekat konusu 2012
yilinda iki defa islenmistir.”

51 es-Siira 42/52.

52 {bn Asiir, et-Tahrir ve't-tenvir, XXV, 151.

3 Vural, Ahmet, 2010-2012 Yillarinda Okunan Hutbelerin Tahlili: Kilis Ili Ornegi, (Yaymlanmamis Yiiksek
Lisans Tezi), Kilis 7 Aralik Universitesi Sosyal Bilimler Enstitisti, Kilis 2015.




SAD

Kur’an’a Gore Ihtilaf Olgusu ve Islami Referanslarm Go¢ Baglammda Kullamlmas: 62

Tablo 2: Miilteci / Suriye vb. konulardan yogunlukla bahsedilen hutbeler:

N Konu 2013 2014 2015
0
1 Kimsesizlerin 11.07.2014
Kimsesi Olabilmek
2 Birligimizi, 11.09.2015
Beraberligimizi ve
Kardesligimizi
Muhafaza Edelim
3 | Mazlumlarin Umidi 18.07.2014
Olabilmek
4 Kimsesizler 11.07.2014
5 Kimse Kimsesiz 27.06.2014
Kalmasin
6 Manevi Coskusu Ug 24.04.2015
Aylar
7 Kurban 15.10.2013

Bu tablo incelendigi zaman Suriyeli miiltecilerle ilgili konulara en az 2013 y1h
icinde okunan hutbelerde yer verildigi goriilmektedir. 2014 yilinda ise bu
yogunlugun bir 6nceki ve bir sonraki yillara gore arttig1 acikca goriilmektedir.

Diyanet Isleri Bagkanligi'nin Kilis Miiftiiliigii aracihig1 ile camilerde okuttugu
hutbelerde Suriyeli, miilteci, siginmaci* gibi daha oOnce alistk olmadigimiz
kavramlar hicret, yardimlasma, dayanisma, ensar kardesligi, muhacirlere yardimci
olmak gibi daha once bildigimiz kavramlarla birlikte kullanilmistir. Hutbeler
incelendigi zaman ¢ok sayida ayet ve hadisin miiltecilere yardim konusunda hem
delil, hem de tesvik unsuru olarak zikredildigi gortilecektir.®

Dini ve siyasi sOylemde Suriyelilerin durumu muhacirlerin durumuna
benzetilmekte, ensar kardesligine vurgu yapilarak yardim ve destegin devam
etmesi hedeflenmektedir. Ancak Suriyelilerin sorunlarinin  mubhacirlerin
sorunlarina benzemekle birlikte onlardan ayrisan yonleri de vardir. Barmnma ve
beslenme sorunu bakimindan Suriyeli go¢men ve miiltecilerin durumu muhacirlere

* Siginmacilarin Islam Hukuku acisindan degerlendirilmesi igin bk. Baysa, Hiiseyin, “Islam
Hukukundaki Himaye Gelenegi Muvacehesinde Miiltecilik Sistemi”, s. 116-123.
% Ayrmt igin bk. http://www kilismuftulugu.gov.tr.
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benzemektedir. Hz. Peygamber (s.a.v.) doneminde gerceklesen hicrete bakildig:
zaman bunun Orgiitlii ve planlt bir hareket oldugu, hicreti gergeklestirenlerin bir
lider etrafinda birlestikleri, kendi sorunlarim1 ¢ozmek icin etkin olduklari, hicret
ettikleri yeri dini, sosyolojik ve psikolojik bakimdan hicrete hazir hale getirdikleri
goriilmektedir. Ayrica hicret nedenlerinin ise dini gerekgeler oldugu da asikardir.
Suriyeli gd¢menler ve miiltecilerin ise birlik i¢inde olmalari, Orgiitlenmeleri, dini
gayelerle hareket etmeleri vb. konularda muhacirlerden ayristiklart goriilmektedir.
Ancak surasi kesin ki, uluslararasi aktorlerin ve yerel oOrglitlerin catismalar
arasinda ¢ok sayida insan magdur olmustur. Bu magduriyetin giderilmesi
noktasinda ensar kardesligi soylemi 6nemli dl¢iide yanki bulmustur. Diyanet Isleri
Bagkanligi, Kizilay ve sivil toplum orgiitleri dini referanslar1 kullanarak Suriyeli
miilteci ve gd¢menlerin yaralarimi sarmaya galismaktadar.

SONUC

fhtilaf, farkli yapiya sahip ve sosyolojik bir varlik olan insanlar igin
kacinilmaz bir olgudur. Bu durumda ihtilafsiz bir hayat meydana getirmeye
calismak gergeklestirilmesi miimkiin olmayan bir iilkiiniin pesinde stirtiklenmek
demektir. Bu nedenle ihtilaflar1 kaldirmaya ¢alismak yerine, yonetmek ve ¢oziime
kavusturmak icin caba harcanmalidir. Thtilaf yonetimi basarihh  bicimde
yiiriitiilemezse gesitli sorunlar kaginilmaz hale gelir. Gog¢ baglaminda bunlar tecrit,
siirgiin, hicret ve savas seklinde siralamak miimkiindyir.

Suriye’de yasanan olaylar da esasinda ihtilaf olgusunun geldigi boyutu
gostermektedir. Insan hayatim kolaylastiran teknoloji ve araglarin gelismesine,
egitim ve 0gretim olanaklarinin artmasina, insan hak ve dzgiirliikleri ile ilgili yerel
ve uluslararas: Orgtitlerin sayisinin artmasina, baris ve insan haklari soyleminin ¢ok
sik dillendirilmesine ragmen XXI. yiizyil diinya tarihinin en biiytik trajedilerinden
birine Suriye topraklarinda taniklik etmektedir. Ne yazik ki, insanligin biiyiik bir
kismi buna sessiz kalmay1 siirdiirmektedir. Ulkemiz ise bu konuda yardimsever
durusunu siirdiirmede kararhlik gostermektedir. Bu durus sergilenirken Kur'ani
referanslar onemli bir rol oynamaktadir. Suriye’deki olaylar nedeniyle iilkemize
siginan insanlarin durumunu tespit ve sorunlarina ¢éziim bulmak igin en yetkin
makamlar ve sivil toplum Orgiitleri basta olmak tizere gercek kisiler ve tiizel kisiler
Kur’ani referanslara basvurmaktadirlar. Bu referanslarm miisliiman halk iizerinde
olumlu etkiler meydana getirecegi tartismasizdir. Ciink{i Kur'an etkileyici 6zellige
sahip bir kitaptir. Miisliiman da Kur'ant rehber edinen bir bireydir. Hal boyle
olunca ayetlerin insanlari etkilememesi diisiintilemez.

Suriyeli miilteciler ve gogmenler muhacir, onlara kucak acan vatandaglar ise
ensar olarak isimlendirilmistir. Bu durum Suriyelilerin iilkemize gelmesi ile hicret
olgusu arasinda bir benzerlik kuruldugunu gostermektedir. Ancak iki durum
arasindaki benzesme sinirhidir. Suriyelilerin barinma ve iase ihtiyaglarinin
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karsilanmast ~ muhacirlerin  sorunlarmin  ensdr tarafindan  ¢Oziilmesine
benzemektedir. Fakat Suriyelilerin siginma ve gog¢ konusunu Orgiitleyememeleri,
gerek kendi iilkelerinde gerekse disarida birlik icinde hareket edememeleri,
miiesses nizama baskaldirmalarinin Hz. Peygamber'in Mekke’deki miicadelesi ile
tam olarak oOrtlismemesi, siginacaklar1 veya go¢ edecekleri yeri siyasi, dini,
sosyolojik ve psikolojik bakimdan hazirlayamamalari vb. konularda bu kiyaslama
hicret, muhacir ve ensar kavramlarinin ifade ettigi anlam oOrgiisiinden uzak
diismektedir.

Suriye’deki sorunlar uluslararasi bir¢ok unsurun etki ve izlerini tasisa da,
Miisliimanlarin bu soruna bigane kalmalar1 dogru degildir. Zira Islam’m en temel
referans: olan Kur'dn, yardimlagmayi, dayanismay1 ve mazlumlarmn yaninda yer
almay1 emretmektedir. Ancak Miisliimanlarin sadece bu tiir sorunlarin ¢oziimii
noktasinda katki sunmakla yetinmeleri dogru degildir. Ciinkii vahyin birey ve
toplumdan istedigi degisim, dinamizm ve tavir bununla bagdasmaz. O halde
Miisliimanlarin gdo¢men ve siginmacilar basta olmak {izere ihtiya¢ sahiplerinin
ihtiyaclarm karsilama noktasinda dinin temel prensiplerine gore hareket etmenin
yani sira, ihtilaf olgusunu dikkate alarak bir yontem ve hareket tarzi da
belirlemeleri kaginilmaz hale gelmistir.
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The Concept of Controversy in the Quran and Using
Islamic
References in terms of Migration

Halil ALDEMIR"
Abstract

Difference, described inclusively as one’s being different from another in terms of
speech and manner, reveals itself in various stages of human life. Based on human nature
and sociological entity of human, this phenomenon surfaces in several dimensions. In
today’s world we experience many wars, conflicts, disagreements, exile, migration, war, etc.
The Syrian crisis, one of the world’s worst disasters happening across the south eastern
border of Turkey, is the result of the phenomenon of difference. The concepts of migration,
refugee, and migrant and asylum seeker are associated concepts within the Quran and
thereby leading aid campaigns to refer to these principles on the issue.
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Kur’an’a Gore Ihtilaf Olgusu ve Islami Referanslarin
Go¢ Baglaminda Kullanilmasi

Ozet

Bir insanin digerinden s6z ve davranis bakimindan farkli olmas: seklinde kapsaml
bicimde tarif edilen ihtilaf, hayatin bir¢ok safhasinda kendini gostermektedir. Temeli insanin
fitratina ve sosyolojik varlik olmasma dayanan bu olgu, bir¢ok boyutta karsimiza
¢ikmaktadir. Bugiin diinya iizerinde bir¢ok ¢atisma, ayrisma, tecrit, siirgiin, hicret, savas ve
benzeri siirecler yasanmaktadir. Ulkemizin giineyinde meydana gelen gatigmalar ve insanlik
dramy, esasinda insanlarin yasadig ihtilaf olgusunun bir sonucudur. Suriye’deki ¢atismalar
ve gelismelere paralel olarak gog, siginma, gé¢gmen ve siginmaci gibi kavramlar iilkemizde
ve Islam aleminde Kur’'ani kavramlarla iliskilendirilmeye ve yardim kampanyalarinda bu
konudaki naslarin referans gosterilmesine neden olmustur.
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Introduction

There are certain problems related to the differences in the opinions of people
from different geographies. These problems may be regarded as too minor to
distort the peace and collective living, but humans may also face devastating results
such as migration, war, and genocide. Disputes and conflicts in the south of Turkey
in the early 21st century reached to an international dimension. This issue, which
was mainly based on the difference between people’s ideas and opinions,
particularly concerned Turkey in certain issues such as migration and asylum-
seeking. Many Syrians fled their countries and migrated or took refuge in various
countries, especially Turkey. People have followed different methods and styles in
their statements and behaviors, which was the main reason for this issue. Therefore,
this study presents the main source of disputes between the people in accordance
with the verses. The dimensions of these disputes that may cause migration and
asylum-seeking will be reflected later. Finally, use of Islamic references regarding
the issue of migration will be mentioned.

Various activities regarding the topic of migration, migrants” issues, asylum-
seeking, asylum-seekers and their problems are conducted in Turkey and many
other countries. A significant part of these activities is conducted on an
international scale. With the Syrian crisis, it is clear that the people of the region
and academicians of divinity literature focus on migration and migrants” issues.
This study was conducted to examine this recent orientation.

I. Basic sources of disputes

Ihtilaf (dispute) was derived from the base “s” meaning “Staying behind
what is good, ideal or authentic.”' As a concept, dispute can be explained as “A person
following a different style in his/her statements and behaviors than the others”?

Reasons of dispute vary by people to people, society to society and
geography to geography. According to the Quran, it is possible to classify the
reasons of dispute under four titles, namely, psychological, social, ethical, and
political. However, there are two main concepts on which these reasons are based:
one’s natural characteristics and presence as a social creature.

1 Ibn Abbad, al-Mukhit fi al-lugha, IV, 345-350; Jawhari, as-Sikhah, IV, 1353-1358; Ibn Manzoor, Lisan al-
Arab, IX, 82-97; Zabidi, Taju al-arus, XII, 184-202; Asim Efendi, Kamus Terciimesi, 111, 570-572; Karmi, al-
Hadi ila lugat al-Arab, 1, 661.

2 Isfahani, Mufradat, p. 294; Samin Halabi, Umdat al-huffaz, 1, 603; Firuzabadi, Basair, 11, 562; Alusi, Ruhu
al-maani, IX, 415; Tantawi, at-Tafsir al-wasit, X, 161; Muhammad Awama, Adab al-ihtilaf, p. 8; Cemal Faruk
Cibril Mahmud, “Ahammiyyatu muraati adab al-ihtilaf”, 12/569; Bedr Elmas, “al-Ihtilaf”, 16/1, 361;
Majdi Abdulghaffar Khabib, “al-Hilaf”, 22/2, 1880.
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A) Relationship Between Dispute and Natural Characteristics

There are certain characteristics that set all people apart and that are adopted
naturally, which are called natural characteristics.> People are naturally different
than one another because God created people differently regarding their bodies,
minds, ideas, and spirits. People differ from each other by their opinions,
orientations, pleasures, properties and perceptions to events just like their
appearances, voice tones and fingerprints differ.*

There is a deep relationship between natural characteristics and thinking,
perceiving properties, and displaying behaviors because All people carry the traces
of their natal characteristics that affect their statements and behaviors. Thus, it is
natural for people to differ in terms of perceiving people, thinking, and behaving.
The relationship between natural characteristics and disputes becomes clear in this
point. To explain more clearly, different characteristics can be perceived when
social people start to establish relationships with others. However, disputes become
inevitable between people when different minds combine with different ideas,
educational levels, and cultural characteristics.

The basic reason for the disputes between the relationships of people is that
people have different natural characteristics which naturally appear during the
communications between them because people’s desires and wishes clearly differ
based on their natural characteristics. Everybody understands events and actions
by their personal characteristics and orientations. Spinoza made the following
statement in this regard: "What makes us look good is not our opinion, but our
tendencies." Accordingly, orientation is related to the perception of “beauty and
ugliness” in good deeds and opinions. William James stated the following in this
regard: "The history of philosophy is, in fact, the history of the clash of human
beings. This conflict reflects the same state in literature, science, and wisdom.”>

Let us imagine a society free of natural differences. A society full of people
who are equal in all aspects. It would be impossible to live in such a society and to
form social relationships. Thus, God Almighty created people to be different to one
another and to need each other.*

Differences between people’s ideas are natural, which is a result of people’s
ability to think and evaluate. This characteristic of people causes them to express
various and different ideas based on the differences in their specific thinking and

3 For more detailed information about natural characteristics, see: Hokelekli, Hayati, “Fitrat”, DIA, X111,
47-48.

* see: Rasailu Ikhwani as-Safa, 111, 333; Yusuf al-Qaradawi, ihtilaﬂar Kargisinda Islami Taovrr, p. 83; Taha Jabir,
Adab al-ihtilaf, p. 11, 24.

> Muhammad Abu Zahra, Mezhepler Tarihi, p. 18.

¢ Taha Jabir, ibid., p. 11.
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evaluating mechanisms. These characteristics are the blessings granted by God to
the humans. Therefore, depriving people of using their characteristics of explaining
their ideas and beliefs is not rationally and spiritually appropriate. What is
rationally and spiritually appropriate is to accept the differences between the
opinions so that people’s energy is not distorted or consumed in conflicts and
disputes.’

The Quran has verses indicating the impacts of natural characteristics over
one’s behaviors: One of these is closely related to this topic. The text of this verse is
as follows:3Mss 531 3h bay 2ol &5 allls e Jaag (& (8 The term” 4815 in this verse
meant road, borough, nature, intention, and characteristics.” Raghib al-Isfahani (d.
502/1109) explained this term as the personality attributed to a person and stated
that one’s characteristics affect one’s statements and actions.'” Batalyawsi (d.
521/1127) indicated that disputes are in the nature of people with the following
verse: And they swear by Allah their strongest oaths [that] Allah will not resurrect one
who dies. But yes - [it is] a true promise [binding] upon Him, but most of the people do not
know. [It is] so He will make clear to them [the truth of] that wherein they differ and so
those who have disbelieved may know that they were liars.”" According to him, our
creation has this structure. All disputes can be cleared only when out structure is

terminated and transformed into another creation.?

To sum up, disputes start when the conditions for differences emerge. The
primary condition here is that a creature that has different perception skills and
structure than the others should be present. This basic condition is present in
people, which is the first door opening to conflicts.

B) Humans as Social Creatures

People always live in societies, which is an undeniable fact known
throughout the history. They can be seen living in groups no matter when they
lived in the past because the first humans were not single but a group. People’s
journey on this world started with two people. The Quran explains this case as
follows: "O mankind! Fear your Lord, who created you from one soul and created from it

7 Nevin A. Mustafa, Islim Siydsi Diigiincesinde Muhalefet, p. 81.

8 al-Isra 17/84. The verse is explained as follows: “Say: Each works according to his manner, but your Lord is
most knowing of who is best guided in way.”

? Ibn Qutaybah, ibid., p. 260; Sijistani, ibid., p. 287-288; Ibn Mulakkin, ibid., p. 222; Shawkani, Fathu al-
Qadir, 111, 351.

10 Jsfahani, Mufradat, p. 462.

1 an-Nahl 16/38-39.

12 Batalyawsi, al-Insaf, p. 27.
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its mate and dispersed from both of them many men and women."" In addition, the verse
"And We said, "Go down, [all of you], (as enemies to one another, and you will have upon
the earth a place of settlement and provision for a time!"™* clearly indicates that people’s
lives on the earth started collectively. The first two humans created can be regarded
as a group if the concept of group is used in its broadest sense to reflect all sorts of
aggregation.’®

People have disliked living alone, become social naturally and needed others
from the first moment they emerged on the world, which is what is meant by being
social. People have both personal and social needs. Some of their needs appear as
the common requirements with social, cultural, economic, and political
characteristics while some of their needs can be grouped as material and spiritual.
These needs form the non-coincidental groups by combining the natural and
psychological factors.'® Therefore, social relationships are formed between both
people and groups.

The fact that people are social creatures is reflected in the Islamic literature as
Ykl S (sl (People are naturally social)”'. Tbn Khaldun * (d.808/1406), who is
called "the historian of culture”, "historical philosopher”, "sociologist", "economist"
and "political theoretician”, and who is accepted as the founder of sociology by
many local and foreign scientists, stated that humans definitely need to live a social
life and this is the only way for them to maintain their life.” Ibn Qayyim (d.
751/1350) stated that it is obligatory for people to live a social life, and he
mentioned the conflicts that may arise between the people with different ideas and

wills. 2

13 an-Nisa 4/1.

14 al-Baqarah 2/36.

5 Y{imni Sezen, Sosyoloji ve Din Sosyolojide Temel Bilgiler ve Tartigmalar, p. 15.

16 Sezen, Sosyoloji ve Din Sosyolojide Temel Bilgiler ve Tartigmalar, p. 15. Also see: Ibn Qayyim, as-Sawaik al-
mursala, 11, 641; Ibn Khaldun, Mukaddima, p. 46-48; Jurjani, Sharhu al-Mawagqif, 111, 337; Rashid Riza, Tafsir
al-Manar, 11, 224.

17 Isfahani, Mufradat, p. 94; Razi, Mafatihu al-ghaib, V1, 162, XXVI, 174, XXIX, 211; Ibn Taymiyya, Minhaju
as-sunnati an-nabawiyya, V1, 382; Ibn Qayyim, Zadu al-maad, 111, 15, as-Sawaik, 1, 342, 11, 641; Tbn Khaldun,
Mukaddima, p. 46; Jurjani, Sharhu al-Mawagif, 111, 337, 366; Zabidi, Ithafu as-sada, 1, 333; Munawi, Faidu al-
qadir, V1, 328; Alusi, Ruhu al-ma‘ani, 1, 145; Ibn Abidinzada, Qurratu uyun al-akhyar, 11, 17. Rashid Riza,
Tafsir al-Manar, 11, 224; Maraghi, Tafsir al-Maraghi, 11, 122.

18 Arslantiirk-Amman, Sosyoloji, p. 115. For more detailed information about Ibn Khaldun, see Uludag,
Stileyman, “Ibn Khaldun” DIA, XIX, 538-555, XX, 1-12.

¥ Ibn Khaldun, Mukaddima, p. 46.

? Ibn Qayyim, Zadu al-maad, 111, 15.
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The formation of disputes between the people is directly related to the fact
that humans are social creatures, which is reflected by Shia — an Islamic sect — as
an evidence to their beliefs. This sect defending that Ali (d. 40/660) should be the
caliph after the Prophet Muhammad aimed to support this idea with the fact that
humans are social creatures. According to the followers of this sect, unfair acts and
deceptions between the people are inevitable due to humans’ characteristics. One of
the parties in a relationship would aim to capture the opportunities of the other
party. Therefore, an imam (leader) that could protect people from the torments is
needed.”

The points reflected up to this section indicate that Islamic scholars act in the
awareness that humans are social creatures, and that their such characteristics pave
the way for disputes. It is fair to state that humans as social creatures establish
relationships with others to meet their certain needs, which is the obligatory result
of their natural characteristics. In other words, individuals and groups interact with
other individuals and groups while making an effort to achieve a goal, and this is
how the system of relationships is born.” These relationships are formed in certain
processes. These processes can be gathered under two main titles, namely,
"combining" and "separating” processes. Combining processes consist of cooperation,
accordance, and integration while separating processes include competition-
conflicts and differentiation.”” These are based on the communication between
people with different structures and needs.

There are two main conditions for the emergence of disputes between
people, groups, societies, and states. One of them is the presence of people who
naturally have different perceptional characteristics as mentioned in the previous
title while the other is the establishment of social relationships by people with this
characteristic. Disputes only emerge on a social ground. If the people were not
social creatures, different perceptional characteristics would not cause mutual
disputes.

II. Dimensions of Dispute

Dimensions of dispute may be classified from many aspects. These
dimensions can be classified as isolation, exile, migration, and war considering the
verses of the Quran and concepts of migration and asylum-seeking. An ascending
order regarding the harms and effects was applied in this classification.

2 Ibn Taymiyya, Minhaj, V1, 382-383.
2 Arslantiirk, Zeki-Amman, Tayfun, Sosyoloji, p. 337.
2 Arslantiirk, Zeki-Amman, Tayfun, Sosyoloji, p. 339.
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A) Isolation

While speaking about the characteristics of believers, the Quran reflects that
they resist difficult situations and respond to malevolence with benevolence.* At
the same time, it is pointed out that despite the prevailing religious themes and
traditional way of life, all kinds of material and moral pressures, social isolation
and boycotts are being subjected to by their own communities.”

It is understood that the disbelievers sometimes aimed to reach a common
ground with the prophets to solve mutual issues. They asked prophets to exclude
the poverty-stricken people around them for that purpose. However, God did not
permit this. A case similar to the one narrated in Noah’s anecdote* was
experienced the era of the Prophet Muhammad.” Polytheists planned to exclude
poor believers such as Abdullah ibn Mas'ud (d. 32/653) and Bilal al-Khabashi
(20/641), which was rejected in the Quran. God ordered the following in this regard:
"And do not send away those who call upon their Lord morning and afternoon, seeking His
countenance!"*

The extensive disputes between the polytheists and believers in Mecca were
distorting the relationships between these sides. Muslims were exposed to angry
faces, verbal assaults and physical violence. Believers were living separately from
the society.”” The following can be understood in this regard: Among the sides in
dispute, the more powerful one with the authority to impose sanction may attempt
to isolate the other side. This isolation may occur in a narrow area or in a broad
sense like the boycott the polytheists in Mecca applied against Muslims. Many
forms of isolation are implemented on a social and international basis in the present
time. Regarding the tragedy in the south of Turkey which is clearly present before
the entire globe, isolation and boycott is implemented by the system and various
sections in many areas of Syria.

B) Exile

There is similarity between migration and exile because one leaves his/her own
country in both concepts. Migration takes place as a precautionary behavior in a
society where it is impossible to live by beliefs, while exile takes place after the
dominant group of a society drives the opposite side away from their country. Those

2 al-Qasas 28/54.

% Sayyid Qutub, fi Zilal, V, 2701; Muhammad Asad, Kur'dn Mesaji, 11, 794.
26 Hud 11/27, 29; ash-Shura 26/111-115.

2 Muslim, "Fadail as-sahaba", 45.

28 al-An'am 6/52.

¥ Umari, as-Sirat an-Nabawiyya, 1, 169.
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who exile a person or group do not think that the people being exiled would think or
act like them, and they believe that living with them would cause problems for their
society.

The Quran mentions issue of exile through different verses. These can be
grouped in two categories as the exile performed by the representatives of
revelation and the exile to be performed against the representatives of revelation.
The Quran defines the exile by Muslims as God’s will.* Thus, Muslims’ act of
exiling Bani Nadir, the Jews, from Madinah was approved by God.

When prophets started to fulfill what was ordered to them, they also shook
the beliefs, economic structures, and political balances of their societies because the
societies they were ordered to guide abandoned the tawhid ideology, and their
political and financial systems were accordingly affected. As seen in the example of
Prophet Shuaib, people who wanted to maintain their beliefs, traditions, and
positions threatened the Prophet stating that he would be exiled.®" The case of the
Prophet Lot, it was recommended that the Prophet and his affiliates be exiled.*

Polytheists who saw interest in the Islamic society did not hesitate to threaten
the Muslims coming as muhajir from Mecca saying that they would be exiled from
their cities when they saw their chances.*® However, they failed to fulfill their
threats. They failed to reflect the ideological differences with the Muslims into
practice, and they preferred to stay in the Islamic society and act secretly. Similarly,
certain greedy members of Shuaib's nation when the Prophet planned to exile Bani
Nadir*, who attempted to assassinate the Prophet and who was distorting the
internal peace in Madinah, polytheists recommended Bani Nadir to resist* and
promised that they would help him which they failed to do later.

It is fair to state that advanced disputes reach a new dimension with exile.
When a different voice in a society cannot be controlled by the dominant
authorities, exile is regarded as the only option. Both Muslims who supported the
revelation and those who wanted to suffocate the divine message applied this
method. The Quran approved the first group but regarding the second group, the
people to be exiled were deemed right, which indicates that the Quran approves
exile based on the reasonable grounds in line with the religious principles. Muslims
can apply this method when necessary. However, it should be noted that believers
may face exile in certain cases because believers may sometimes be wrongly exiled.

30 al-Hashr 59/3.

31 al-A'raf 7/88.

32 an-Naml 27/56.

3 al-Munafikun 63/8.

3 al-Umari, as-Sirat an-Nabawiyya, 1, 306-307.
% al-Hashr 59/11.



The Journal of Theological Academia

C) Migration

If the differences in a society or state cannot be solved, one may obligatorily
leave the places they regard as their home countries in which they grew. The
Prophet faced severe opposition and resistance when he started to invite people to
Islam in Mecca. Opposition of the polytheists from Mecca to revelations caused the
Prophet and his companions to leave their homes and migrate to Madinah.
Therefore, many verses indicated the concept of migration and migrants.*

Migration means that believers who cannot live as required by their religion
in a society migrate freely to the region where they will live their faith. People
escape from pressures to freedom in migration.

It cannot be stated that the disputes between Muslims and the Mecca public
ended with the separation of places following the migration of Muslims. On the
contrary, sanctions imposed during the disputes in a society were brought to the
level of disputes between two societies living in two different geographies.
Muslims did not have the possibility to act freely in the first concept of migration.
Regarding the second, Muslims could have a better environment for learning the
revelations or living their religion although the dispute between them reached the
level of war in this stage. Ideological difference between the sides that was based on
beliefs reached a new level upon migration, which did not end the disputes
between the people from Mecca and Muslims but provided a new level that could
be regarded as an international conflict instead. Moreover, Muslims gained a new
dynamism in this regard.

The Quran indicates that the Prophet Abraham, one of the Prophet ancestors
of the Prophet Muhammad, had to migrate, too.”” Accordingly, it is fair to state that
migration was a method used by the Prophets who faced the opposition of nations
in certain periods of the history.

It is possible to universalize the concept of migration considering its historical
roots. In other words, the disputes of a society may cause the non-dominant side to
leave its country. However, using this method does not mean ending the current
dispute between sides. On the contrary, the concept of dispute gains a new
dimension, and dispute becomes greater considering the homesickness, relatives,
lands, houses, and valuable properties left behind, and belief and opinion-based
differences along with the malevolent treatments of the dominant actors in a society.

3% Ali ‘Imran 3/195; an-Nisa 4/89, 97; at-Tawba 9/20; al-Isra 17/76; al-Haj 22/40; an-Nur 24/22; al-Qasas
28/85; Muhammad 47/13; al-Mumtahina 60/10.
% al-Ankabut 29/26.
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D) War

The Quran has verses regarding wars. Some of them indicate the wars before
the Prophet while some reflect the wars in the Prophet’s® era.*® The wars indicated
for the Prophet’s era include the ones fought between the two most powerful
empires of the era reigning outside the Islamic regions.®’ These verses indicate that
the conflicts between the people caused wars in different periods. In other words,
people chose battling to reach their various goals and neutralizing the people who
seemed to be opponents against them.

The most interesting wars among the ones mentioned in the Quran was the
Battle of Badr, which is a significant example indicating the point where disputes
can bring people. This battle was fought between the people who had blood
relation and who lived in tribes.

The Prophet’s call for the religion of God, the public of Mecca started to react
negatively, and disputes based on belief-related differences emerged even in
families although the tribal ideologies were still dominant. Divisions occurred in
certain families with the migrations. After disputes between people reached the
level of wars, family members stood on different sides and even opposed one
another. The Battle of Badr is important in this regard. Abu Ubaidah (d. 18/639)
killed his father Abdullah who fought alongside the polytheists.*’ Abu Bakr (d.
13/654) wanted to duel his son acting in line with Mecca public, but he was denied
by the Prophet.*> Omar (d. 23/643) killed As Ibn Hisham, his uncle(d. 2/624). Other
wars between the Muslims and polytheists from Mecca are also the interesting
examples regarding this study. For example, Musab ibn Umair (d. 3/625) killed his
brother Ubaid (d. 3/625) in the Battle of Uhud.*

The Quran does not criticize such disputes between the family members
because The Quran aims to establish a society with belief-based integrity.
Therefore, while mentioning the characteristics of believers, the Quran indicates
that no friendship is to be displayed against fathers, sons, siblings, and relatives
who oppose to God.**

These disputes caused people, even those with the closest relation, to fight on
different sides. Muslims of the first era who lived in tribes had such social disputed
and divisions, which indicates the extensiveness of the conflicts of the era. In

% al-Bagarah 2/249-251.

3 Ali ‘Imran 3/13, 123; at-Tawba 9/25.
40 ar-Rum 30/1-6.

! Ibn Qasir, Tafsir, VIII, 54.

2 Baghawi, Anvaru at-tanzil, V, 336.
8 Baghawi, Anvaru at-tanzil, V, 336.
# al-Mujadala 58/22.
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addition, the Quran reports that ahl al-kitab fought with one another due to
disputes.®” People of the same religion had disputes for different reasons.*® For
instance, Jewish people fought with each other. The fights between Christian
people were more serious. The historical evidences indicate that sects were divided
into different branches and caused Christians to have intra-sectarian disputes to the
degree that they fought with one another.”” Sale (d. 1149/1736), a Western
researcher, described the internal disputes of Christians as follows:

"If you read church history carefully, you can realize that people have
started to manipulate Christianity since the third century, which have arisen from
religious authorities” desires, disputes, conflicts in insignificant matters, never-
ending discussions and other factors fueling the division between the people. The
Christians rushed to satisfy their desires, resorting to all kinds of despicable,
jealousy and violence, almost erasing Christianity from history. They had severe
debates regarding how they should understand their religion. Many myths and
disorders emerged in these dark ages.”*

Considering the topics related to war in the Quran, it is fair to state that war
is one of the worst dimensions of disputes between the people of various stages of
history. The conflicts between the Syrian people today reflect the final point where
people with blood and religious relation fight with each other due to religious,
sectarian, and political reasons.

IIL. Using Islamic References as a Solution

When disputes reach certain dimensions such as isolation, exile, migration,
and war, other problems emerge, too. Personal and social traumas, deep issues,
psychological and sociological disengagement, and material and spiritual losses
may be among these problems. These issues experienced in a state can have an
international identity later. The Syrian issue has gained a global identity in time
and caused Turkey to have certain issues. Turkey has embraced those fleeing the
civil war in Syria due to certain reasons such as neighboring, religious, cultural, and
historical ties, and it must undertake certain issues in this regard. The greatest issue
is to meet basic needs, such as accommodation and provision of consumables, of
people taking refuge in Turkey. Religious references have been used in this point.
Employing these references for the people of a country, the population of which is
mostly Muslim, is an accurate attitude bringing the country closer to its goals.

* al-Baqarah 2/253.
“ For an assessment regarding the initiation of migrations due to wars arising from religious reasons,
see: Omer Cide, “Ortadogu’da Gogii Tetikleyen Savaslarin Nedeni Olarak Din”, p. 489-495.

*# Rashid Riza, Tafsir al-Manar, 1X, 7.

* Umari, as-Sirat an-Nabawiyya, 1, 131.
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The people in Turkish society, ranging from political actors to opinion
leaders, from non-governmental organizations to people making contributions
personally, used the concepts in the Quran for the description of Syrians’ status and
solution of their problems.* Moreover, we realize that political speeches, charity
campaigns, television and radio programs, organizations and sermons often
mention Islamic cooperation, contribution, alms, aids, migration, muhajir, Ansar,
and brotherhood.” The Quran has characteristics influencing and activating the
society, which is described by God in the Quran as follows: “ &s a5 &b} a3l UK
tsl/And thus We have revealed to you an inspiration of Our command.?' The term
“inspiration” in this verse has been interpreted as the Quran’s blessing of life to
society.” The changes and transformation of the era when the Quran was revealed
indicates such influence of revelations.

Accordingly, references in the Quran were actively used by various
institutions, particularly The Presidency of Religious Affairs, and non-
governmental organizations in the issue of aids for Syrian migrants and refugees.
Thus, people’s religious emotions were triggered, and aids were delivered to those
in need. Looking at the sermons read in Kilis, a Turkish city with migrants and
refugees more than its population, will help understand the case more easily.

Table 1: The helping-related sermons read and repeated between 2010 and 2012

No Subject 2010 2011 2012

1 Alms and Its 20.08.2010 12.08.2011 22.06.2012-

Importance 03.08.2012
2 Migration 03.12.2010 09.11.2012
3 | Association and Its 30.04.2010 11.05.2012

Importance in Islam

4 Eid al-Adha 12.11.2010 04.11.2011 19.10.2012
5 Vicinity Rights 14.01.2011 02.11.2012

This table indicates that a prayer occasion like Eid al-Adha that is executed
every year is repeated every three years. However, the interesting point here is that

For an evaluation regarding the evolution of religious perceptions and religious ideology arising from
the interactions based on the migrations, see Mahmut Cinar, “Yesrib'e Go¢’ten Tiirkiye'ye Go¢'e
Sosyolojik ve Teolojik Sonuglar1 Uzerine Bir Degerlendirme”, p. 232-237.

* For the sermons of Kilis Muftiate read in mosques, see http://www kilismuftulugu.gov.tr.

51 ash-Shura 42/52.

2 Ibn Ashur, at-Tahrir wa’t-tanwir, XXV, 151.
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five topics related to helping were constantly mentioned in the sermons read in
2012 when Syrians intensively took refuge in Kilis. The same topics were sometimes
mentioned in previous years. In addition, the issue of alms that has a significant
role in social contributions and cooperation was examined twice in 2012.%

Table 2: Sermons commonly mentioning the issues such as refugees and

Syria:
N Subject 2013 2014 2015
o)
1 Being the Relative of 11.07.2014
Solitary People
2 Let’s Protect Our 11.09.2015
Unity, Integrity and
Brotherhood
3 Being the Hope of 18.07.2014
Suffering People
4 Solitary People 11.07.2014
5 Nobody Should be 27.06.2014
Solitary
6 Three Months with 24.04.2015
Spiritual Enthusiasm
7 Eid al-Adha 15.10.2013

This table indicates that the topics related to Syrian refugees were included
the least in the sermons read in 2013. This frequency increased in 2014 when
compared to previous and following years.

The concepts of Syrian, refugee and asylum-seeker®, which we were not
familiar with, read in the mosques upon the instruction of Kilis Muftiate under the
Presidency of Religious Affairs were collectively used with the known concepts
such as migration, helping, cooperation, Ansar brotherhood, and helping the

% Vural, Ahmet, 2010-2012 Yillarinda Okunan Hutbelerin Tahlili: Kilis 1li Ornegi, (Unpublished Master’s
Thesis), Kilis 7 Aralik University, Institute of Social Sciences, Kilis 2015.

% For the evaluation of asylum-seekers in terms of Islamic Law, see Hiiseyin Baysa, “Islam
Hukukundaki Himaye Gelenegi Muvacehesinde Miiltecilik Sistemi”, p. 116-123.
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mubhajirs. These sermons indicate that many verses and hadiths were mentioned as
the evidences and stimulants regarding aids to refugees.*

The case of Syrians appears similar to that of muhajirs. The aim here is to
maintain the aids and support by emphasizing the Ansar brotherhood. However, in
addition to the similarities, there are differences between the issues of Syrians and
muhajirs. The state of Syrian migrants and refugees regarding the issue of
accommodation and provision of foods seem similar to that of muhajirs. The
migration that took place in the era of the Prophet Muhammad (p.b.u.h.) indicates
that it was an organized and planned movement, that those who migrated united
around a leader, that they were effective in solving their problems, and that they
made the places they migrated as a religiously, sociologically, and psychologically
ready environment. In addition, it is clear that the reasons for migration were based
on religious affairs. Syrian migrants and refugees differed from muhajirs regarding
being in unity, getting organized, and acting for religious purposes. It is certain that
many people have been victimized in the disputes between the international actors
and local organizations. The discourse of Ansar brotherhood had a great impact in
compensating these victimizations. The Presidency of Religious Affairs, Red
Crescent and non-governmental organizations aim to solve the problems of Syrian
refugees and asylum-seekers by using the religious references.

CONCLUSION

Dispute is an inevitable fact for the people with different structures acting as
a sociological creature. Making an effort to live a dispute-free life means nothing
but following the goals that are impossible to fulfill. Therefore, the aim should be to
manage and solve the disputes instead of attempting to solve them. If dispute
management cannot be executed successfully, various problems become inevitable.
These problems include isolation, exile, migration, and wars regarding the topic of
migration.

The issues in Syria reflect the dimension of disputes. Although the
technological tools and opportunities that make humans’ lives easier have
developed, educational opportunities increased, the local and international
organizations of human rights and freedoms increased, and discourses related to
peace and human rights are more mentioned than ever, one of the greatest
tragedies of 21st century is taking place in Syria. Unfortunately, most of the people
remain silent against this situation there. However, Turkey maintains its
philanthropist approach in this case. References from the Quran play a key role in
this process. Natural and legal persons, particularly the authorities with the highest
power and non-governmental organizations, use the references from the Quran to

% For detailed information, see http://www.kilismuftulugu.gov.tr.
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determine and solve the problems of Syrians who have taken refuge in Turkey. It
goes beyond doubt that these references have positive effects over the Muslim
public because the Quran is an influential book. Muslims are the people regarding
the Quran as their guides. Therefore, verses inevitably affect people.

Syrian refugees and migrants are named as muhajir while those welcoming
them are Ansar. This shows that Syrians’ migration to Turkey appears similar to the
concept of Islamic migration in the past. However, the similarities between these
concepts are limited. Meeting Syrians’ need for accommodation and consumables
appears similar to the solution of muhajirs” problems by the Ansar. Moreover, this
comparison does not relate with the lexical pattern reflected by the concepts of
migration, muhajir and Ansar in the cases where Syrians failed to organize asylum-
seeking and migration plans and to act in unity in their countries and other
countries, where their resistance to the established order did not match with the
fight of the Prophet in Mecca, and where they failed to make the places they would
migrate politically, religiously, sociologically, and psychologically ready.

Although the issues in Syria bear the traces and influences of many
international subjects and objects, it is not appropriate for Muslims to be
uninterested against this issue because The Quran, the most important reference of
Islam, orders people to help and cooperate with each other and help the suffering.
It is not appropriate for Muslims to solely provide contributions to the solution of
these problems because the changes, dynamism, and attitudes revelations order do
not match with such uninterested actions. Thus, it has become inevitable for
Muslims to act in line with the basic religious principles and to determine a method
and a plan of action considering the concept of disputes for meeting the needs of
people, particularly the migrants and asylum-seekers.
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Kur' an' a Gore Thtilaf Olgusu ve islami Referanslarin Gé¢ Baglaminda

Kullanilmasi
Ozet

Bir insanin digerinden s6z ve davranis bakimindan farkli olmas: seklinde
kapsamli bigimde tarif edilen ihtilaf, hayatin bir¢ok safhasinda kendini
gostermektedir. Temeli insanin fitratina ve sosyolojik varlik olmasimna dayanan bu
olgu, bir¢ok boyutta karsimiza ¢ikmaktadir. Bugiin diinya tizerinde bir¢ok catisma,
ayrisma, tecrit, siirglin, hicret, savas ve benzeri siire¢ler yasanmaktadir. Ulkemizin
glineyinde meydana gelen ¢atismalar ve insanlik drami, esasinda insanlarin yasadig:
ihtilaf olgusunun bir sonucudur. Suriye’deki ¢atismalar ve gelismelere paralel olarak
gbg, siginma, gocmen ve siginmaci gibi kavramlar iilkemizde ve Islam aleminde
Kur’ani kavramlarla iligskilendirilmeye ve yardim kampanyalarinda bu konudaki
naslarin referans gosterilmesine neden olmustur.

Anahtar Kelimeler: Kur'an, ihtilaf, gog, hicret, ensar
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The Analysis of Difference and Help
in the Context of Migration according to the Quran

Abstract

Difference, described inclusively as one’s being different from another in terms of
speech and manner, reveals itself in various stages of human life. Based on human
nature and sociological entity of human, this phenomenon surfaces in several
dimensions. In today’s world we experience many wars, conflicts, disagreements,
exile, migration, war, etc. The Syrian crisis, one of the world’s worst disasters
happening across the south eastern border of Turkey, is the result of the phenomenon
of difference. The concepts of migration, refugee, and migrant and asylum seeker are
associated concepts within Quran and thereby leading aid campaigns to refer to these
principles on the issue.

Keywords: Quran, difference, migration, flight, ansar
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