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Kriz Yonetimi Agisindan Hz. Peygamber'in Gog
Sorununa Yaklasimi Ve Giincel Degeri-

Muammer BAYRAKTUTAR™

Ozet

Ortadogu’da yasanan i¢ catismalarmn bir sonucu olarak ortaya ¢ikan gog dalgast ve
g0¢ sorunu insani, toplumsal, ekonomik, siyasi, hukuki vs. yonlerden bolgesel ve kiiresel bir
krize doniiserek varligini siirdiiren bir mesele haline gelmistir. Yasanan gog¢ sorunlarinin
¢Oziimii ise, her seyden 6nce basariyla yiiriitiilmesi gereken bir kriz yonetimine ve anlayisina
baglidir. Islam Peygamberi Hz. Muhammed'in (sas) yasadigi déneme baktigimizda, kendisi
ve kendisine inanan arkadaslarinin da benzer sorunlara muhatap kaldiklar1 goriilmektedir.
Bizatihi kendisi de bir Muhacir/gé¢cmen olan Hz. Peygamber’in, gog hadisesine ve gocten
kaynaklanan sorunlara yaklasim tarzi ve ¢dziimleri, giinlimiizde yasanan benzer sorunlarin
¢oziimiine yonelik katkilar sunabilecek bir degere ve 6neme sahiptir. Bildiride 6ncelikle kriz
ve kriz yoOnetiminin anlami ve mahiyeti hakkinda bilgiler verilmis, akabinde Hz.
Muhammed ve ilk Islam toplumunun yasadigi goglere deginilmistir. Bu arada Hz.
Muhammed'in kriz yonetiminde gozettigi temel ilkelere vurguda bulunularak, gé¢ sorununa
ve gog sorunundan kaynaklanan krizlere nasil baktig1, bu hususta ne tiir ¢6ziimler trettigi,
sonucta s6z konusu sorunlara pozitif bir yaklasim sergileyerek nasil birer firsata ve olumlu
gelismelere cevirdigi arastirilmis ve incelenmistir. Go¢ sorununa iliskin Hz. Muhammed
tarafindan ortaya konulan ilke ve uygulamalar, halen yasanmakta olan giincel gog
sorunlariin ¢oziimiine sunabilecegi katkilar agisindan da degerlendirilmis, konuyla ilgili
bazi tespit ve énerilerde bulunulmustur.
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The Prophet Mohammed’s Approach to the Problem
of Immigration in Terms of Crisis Management And its
Current Value

Abstract

The migration issue and movement, which occurs as a result of domestic conflicts in
the Middle East, has become a current matter by turning a regional and world-wide crisis in
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many aspects such as human, social, economic, political, judicial, etc. First of all, solutions of
the immigration depend on a crisis management that should be conducted effectively. As can
be seen in the period of the prophet Mohammad, he and his companions had similar
migratory problems. As an immigrant by himself, the Prophet Mohammad’s approaches and
implications regarding migration and migration-based problems have a considerable
importance which could make contributions to the current similar problems. In this paper,
first, the meaning of crisis and crisis management are discussed, and then the immigration
movements of the prophet Mohammad and first Islam society are addressed. Meanwhile,
emphasizing on the prophet Mohammad’s fundamental principles in crisis management, this
paper examines his perspective on migration issue and migration-based crises, his solution
implications, and how he figures the problems out and makes them opportunities by
showing a positive approach. Also, this paper also assesses the Prophet Mohammad’s
principles and practices related to migration issue in terms of their contributions to the
solution current migratory problems, and thereby it makes some determinations and
suggestions.

Key Words: The Prophet Mohammed, Hadith/Sunnah, Immigration, Crisis, Cricis
Management

Giris

Insanlik tarihinde krizlerin baglangicini ilk insana kadar gotiirmek
miimkiindiir. Insanlar her dénemde bireysel, ailevi ve toplumsal hayatlarinda
muhtelif buhranlarla ve krizlerle kars1 karsiya kalmustir. Bu bakimdan kriz ve
sorunlarla karsilasmaksizin hayatmi siirdiiren bir birey ve toplumdan bahsetmek
glictiir. Krizler hayatin bir pargasidir. Yasadigimiz diinyada suan oldugu gibi
gelecekte de muhtelif krizler sozkonusu olabilecektir. Zira insan ve toplumlarn var
oldugu bir diinyada, farkli sebeplerden kaynaklanan kaos ve krizlerin olmasi
kagimilmazdir. Yasadigimiz diinyada bugiin insan ve toplumlar siyasi, ekonomik,
sosyal, hukuki, askeri, insani, manevi vs. alanlarda ulusal ve ulaslararas
diizeylerde bir ¢ok kriz ve buhranla kars: karsiya bulunmaktadir. Zira bazen iki
insan arasinda, bazen insanlar arasinda, bazen insanla toplum arasinda, bazen
toplumlar ve devletler arasinda kriz yasanabilmektedir. Bazen bizzat kurum ve
kuruluslarin, sirketlerin ve devletlerin bizatihi kendileri krize diisebilmektedir.

Yine ongoriilebilen krizler olabildigi gibi, hi¢ dngoriilmeyen ve beklenmedik
anda ortaya ¢ikan kriz ve sorunlar da olabilmektedir. Su halde krizlerin patlak
vermesine tamamen mani olmak ve krizsiz bir diinyada yasamak miimkiin
goriinmedigine gore, bu durumda yapilmasi gereken, sorun ve krizlerin ¢oziimiine
odaklanmak, en az hasarla krizleri asmanin ¢arelerini arastirmaktir.

Insanlik tarihinde farkli mekan ve zamanlarda birbirine benzer kriz ve
sorunlarin yasandig: da bir gergektir. Dolayisiyla farkli toplumlarin, karsilastiklar:
benzer sorunlar1 asma konusunda ortaya koyduklart ¢oziimlerden ve yasadiklari
tecriibelerden istifade etmek, mevcut benzer sorunlarin ¢ozlimiine katki
sunabilecegini soylemek miimkiindiir.
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Giintimiizde tilkemizi, bolgemizi hatta tiim diinyay1 yakindan ilgilendiren
sorun ve krizlerden biri de, Ortadogu’daki i¢ ¢atismalarin dogal bir sonucu olarak
ortaya ¢ikan ve yasanan go¢ sorunudur. So6z konusu g¢atismalarin dogurdugu
giivensiz ortam, bdlgede yasayan milyonlarca niifusun daha giivenli iilkelere ve
bolgelere gb¢ etmelerine neden olmus; neticede ciddi bir go¢ dalgas:
basgostermistir. Insanlar gdgmen ve miilteci statiisiinde yakin ve uzak diger
tilkelerde hayata tutunmaya calismaktadir. Bu arada binlerce go¢menin de gog
yollarinda ve deniz sularinda hayatlarim  yitirdikleri ve telef olduklar
bilinmektedir. Bu bakimdan yasanan go¢ sorunu ve krizi, ¢oziilmesi gereken en
giincel ve en miihim meselelerden birini teskil etmektedir.

fslam Peygamberi Hz. Muhammed ve ilk miisliimanlar da tarihte gogce
maruz kalmis, farkli iilke ve sehirlere hicret etmek zorunda kalmistir. Su halde
muhécir bir peygamber olmasimin yarisira, kendisine tabi olan ilk miisliiman
toplumun bir 6nderi ve lideri olarak, Hz. Peygamber’in ve ilk miisliiman toplumun
maruz kaldigr go¢ sorununa ve krizine yonelik sergiledigi yaklasimlar ve careler,
giiniimiizde yasanan benzer sorunlarin da ¢oziimiine katki saglayabilecek bir
Oneme ve degere sahiptir. Dolayisiyla bu ¢alismada, anahatlariyla Hz.
Peygamber’in tarihte hicret olarak bilinen go¢ olaymndan kaynaklanan sorunlara
getirdigi coziimler incelenecek ve giinlimiiz gog¢ sorunlarmna sunabilecegi katkilara
deginilecektir. Bu arada nihayetinde bir sorun ve krizden ibéret olan go¢ sorununa
yaklagimindan once, genel olarak Hz. Peygamber’in kriz yonetim anlayisina ve
izledigi yontemlere yer verilecektir.

I. Genel Olarak Kriz Yonetimi ve Mahiyeti

Kriz kelimesi sozliikte “bir toplumun, bir kurulusun veya kimsenin
yasaminda goriilen gii¢ donem, bunalim, buhran”olarak tanimlanmaktadir.! Ayrica
“kriz sdzciigii, “olagandisi ve olumsuz gelisme”, “arzu edilmeyen ve icinden
cikilmasi zor durum”, “bir isin, bir olaymn gectigi karisik asama”, “birdenbire ortaya
cikan kotliye gidis ve tehlikeli an” gibi anlamlara gelmektedir.”? Yine kriz
kelimesinin ‘bir¢ok insami etkileyen, sikintiya, glicliige ve oliime neden olabilen
ciddi ve tehlikeli durumu ifade ettigine dikkat gekilerek, kriz kavrami su sekilde de
tammlanmustir: “Kriz, bir tilkenin her tiirlii hedef ve menfaatlerini, siyasi,
ekonomik, sosyo-kiiltiirel hayatim1 olumsuz yonde etkileyen; aniden ve
beklenmedik bir sekilde ortaya ¢ikan; karar vermek icin zaman baskismin oldugu;
yiiksek oranda stres olusturan; dnceden onlem alinabilmekle birlikte tiimiiyle
engellemenin ¢ok zor oldugu; iyi yonetildiginde firsatlara doniistiiriilebilecek;

YTDK, Tiirce Sozliik, Ankara 1988, 11, 919.
2 Tutar, Hasan, Kriz ve Stres Yinetimi, Seckin Yay., Ankara 2011, s. 4.
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bozulan olagan durumu tekrar eski durumuna getirmeye yonelik; bir karmasa ve
glicliikler stirecidir.”?

Bu arada kriz kelimesi, olumsuz anlaminin yanisira, olumlu bir mana da
ifade etmektedir. Cin alfabesinde kriz, iki sembolle ifade edilmekte olup, okunus
sekline gore tehlike ve firsat anlamlarini ihtiva etmektedir.* Dolayisiyla hem tehlike
hem de firsat anlamini birlikte ifade etmektedir. “Tehlike” ile krizin beraberinde
getirdigi kayiplar, “firsat” ile de ortada karmasik ve i¢cinden ¢ikilmaz bir problemin
s0z konusu oldugu, yine de her haliikarda problemin muhtemel bir ¢éziimiiniin
bulundugu kastedilmektedir.® Diger bir deyisle Cinlilerin asirlardan beri kriz
kelimesini ifade etmek {izere kullandiklar1 “weiji” kelimesi, hangi kriz tehlike
iceriyorsa ondan kaginma, hangisi firsat igeriyorsa ondan yararlanma anlamini
ifade etmektedir.® Nitekim son donemlerde krizleri birer tehdit olarak algilayan
yaklasimlarin tersine, krizlerin onemli firsatlar barmndirabilecegini One siiren
yaklasim daha 6nem kazanmaktadir.”

Krizlerin asilmasi ve sorunlarin ¢dziimii ise her seyden once etkili ve basarili
bir kriz yonetimine baglidir. Kriz yonetiminin kendine 6zgii ilke ve Ozellikleri
bulunmaktadir. Bunlann goz oniinde bulunduran bir kriz yonetimi, krizlerin
etkilerini azaltabilecegi gibi, krizlerin firsata cevrilmesinde de Onemli bir rol
oynamaktadir. Bu bakimdan krizler gelmeden 6nce, krizlere karsi onlem almak kriz
yonetiminde oldukc¢a Onem arzetmektedir. Zira “Krizin olustugu esnada krize
Onlem almak kadar kriz olusmadan da oOnlem almak Onemlidir. Krizlerin
olusmasin1 Onceden tahmin etmek, krizin muhtemel sonuglarini hafifletmek
agisindan nem arzetmektedir. Tyi bir kriz yonetimi muhtemel krize hazirlanmays,
kriz esnasinda krizin sonuglarini hafifletecek kararlar vermeyi ve kriz sonrasinda
ise toplumu en az zararla kriz 6ncesi duruma dondiindiirmeyi icermektedir.”®
Degisimler ayn1 zamanda topluma ve kurumlara gesitli tehlike ve firsatlar1 birarada
sunmaktadir. Burada basari, biiyiik oranda stz konusu tehlike ve firsatlara yonelik
gosterilecek olan duyarliliga baghidir. Bu durumda ve siirecte, tehlike ve firsatlarin
Ongorii ve gesitli tedbirlerle yonetilmesi onem arzetmektedir.’

® Filiz, Erding, Tiirk Kamu Yonetiminde Kriz Yonetimi, Alfa Aktiiel Yay., fstanbul 2007, s. 4-7.

4 Filiz, Kriz Yonetimi, s. 4; Demirci, Ahmet Emre, ”Orgﬁtsel Krizlere Hi§kin Algisal Farkliliklar”, (Stimer,
Haluk & Pernsteiner, Helmut Kriz Yonetimi, Istanbul Bilgi Universitesi Yay., Istanbul 2009 iginde), s. 96.
® Celikhan, Osman, “Uluslararasi Kriz Yénetimi”, Krizler ve Kriz Yénetimi, Bans kitap, Ankara 2012, s. 5.
6 Keylani, Abdullah Ibrahim, idaretu’l-ezme, mukérabetu’t-turds ve'l-ghar, Kitdbu’'l-Umme, say1: 131, yil: 29,
Katar 2010, s. 37.

7 Demirci, ”Orgﬁtsel Krizlere Hi§kin Algisal Farkliliklar”, s. 96.

8 Celikhan, “Uluslararas1 Kriz Yonetimi”, s. 6.

° Tutar, Kriz ve Stres Yonetimi, s. 13.
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II. Hz. Peygamber ve Kriz Yonetimi

Biitiin peygamberler gibi, son peygamber Hz. Muhammed de temelde
insanlarin maruz kaldiklar1 ve karsilastiklar: her tiirlii dini ve diinyevi sorunlarin
¢oziimiinde yol gostermek, onlara Onderlik ve rehberlik etmek {izere
gonderilmistir. Nitekim ilahi dinlerin gonderilis amac1 da insanlarin her iki alemde
de mutluluga ulasmalarini temin etmektir. Insanlar ancak temel ihtiyaglari
karsilandiginda, kendilerini mutsuzluga iten sorun ve krizlerin ¢dziilmesi halinde,
kendilerini huzurlu ve mutlu hissederler.

Hz. Peygamber’in alemlere rahmet olarak gonderilmesi, onun biitiin
insanligm kurtulusu ve mutlulugu icin gonderildiginin en 6nemli delilidir. Bu
sebeple, Hz. Peygamberin risdlet donemine bir biitiin olarak bakildiginda, yogun
bir hayat yasadigr ve hayatiin her safthasini, karsilastigi ve yasadigi sorunlari,
krizleri ¢ozmekle gecirdigi goriilmektedir. O basta davet ve tebligle ilgili krizlerin
yanisira, sosyal, ekonomik, askeri, huk(iki vb. alanlarda ¢ok sayida krizle
karsilasmis ve bunlarin ¢oziimii i¢in miicadele etmis, sOzkonusu sorunlarin
¢oziimiinde kendine 0zgii yontemler kullanmustir.”® Nitekim Hz. Peygamber’in
Mekke ve Medine donemlerinde muhtelif krizler meydana gelmistir. Hz.
Peygamber kriz yonetimiyle ve uyguladig: stratejiler ile, kendisi ve ashabi en az
hasarla karsilagtiklar: krizlerin {istesinden gelmeye muvaffak olmuslardir. Hz.
Peygamber krizlerin asilmasi ve sorunlarin ¢oziimii i¢in plan ve stratejiler
gelistirmis, muhtemel krizlere kars: onlem almis, kriz ekipleri olusturmus, onlar
egitmis ve yonlendirmistir. Bunun drneklerini Habesistan’a ve Medine’ye hicrette,
kardeslik anlasmasinda ve savaslarda gormek miimkiindiir."! Hz. Peygamber’in
hayat1 davet ve tebliginin maruz kaldig1 krizleri basariyla idare etmesinin ve
¢ozmesinin Ornekleri ile doludur.”” Bu bakimdan kriz yonetimi, her ne kadar
cagdas yonetim kavramlarindan biri olsa da bunun ilke ve prensipleri Islam
kiiltiiriinde de mevcuttur. Ornegin Hz. Peygamber’in siinnetini yakindan inceleyen
kimse, konuyla ilgili ok sayida yontem ve ilke ortaya gikarir.”®

Hz. Peygamber ortaya c¢ikan sorun ve krizlerden daima miisliimanlari
korumaya c¢alismustir. Keza krizlerin ortaya ¢itkmasi durumunda, krizlerin olumsuz
etkilerini gidermeye ve durumu iyilestirmeye calisirken, diger taraftan da krizlerin
tekrar etmemesi icin koruyucu onlemler almistir. Hz. Peygamber, krizlere daima
¢6zme amach pozitif bir yaklasim sergilemis, krizlerden yeni krizlerin dogmasmna
firsat vermemistir. Dolayisiyla insanlarin yasadiklari sorunlara ve krizlere onlarla

10 Huseyn Huseyn, [daretu’l-ezmati ‘l-iktisadiyyye (Mevdkif min hayiti'r-rasill (sas), Kiilliyetu't-Ticare,
Camiatu Ezher, tsz., s. 5.

B Seyh, Susan Salim, [daretu ve mu’glecetu’l-ezmat ﬁ’l—fslﬁm, Daru'n-negr 1i’l-camiat, Misir 2003, s. 75.
12 Hadari, Mes'al Muhammed, Idaretu’l-ezmat fi ilmi’-idareti’l-mudsir ve inikasatiha fi’s-siinneti’n-
nebeviyye, Mistr, tsz, s. 2.

B3 Bilal, Yahya, “Nusiis kava'idiyye fi’s-stinnet'n-nebeviyye li-idareti’l-ezmat”, el—fsti;;rﬁf ve’'t-tahtiti’l-
miistakbeli fi's-siinneti'n-nebeviyye, Dubai 2011, s. 701.
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birlikte muhatap olmus ve krizleri asmada birlikte hareket etmislerdir. Hz.
Peygamber insanlar1 krizlere teslim olmaya ¢agirmamus, kaderde ne varsa o olur
mantifiyla hareket etmemis, aksine krizlerle miicddele etmis ve krizlerin
yasanmamast i¢in onceden onlemler almis, hazirhikliklar yapmus, ortaya ¢tkmasi
durumunda da en uygun tarzda ¢ozme cihetine gitmis ve ¢oziime kavusturmustur.
Zira Islam’a gore kriz yonetimi, krizlerle miicAdelede Allah’in koydugu yasalari ve
sebepleri diisiinme bilgi ve becerisine sahip olmay1 gerektirir. Bu kanun ve
sebeplere dayanarak krizlerle miicadele edilmeli, olagiiniistii durumlarin, mucize
ve kerametlerin meydana gelmesi beklenmemelidir.'*

Hz. Peygamber hayatin her alaninda oldugu gibi kriz yonetiminde de en
biiyiik ornektir. Hz. Peygamber, insanlik igin her hususta ve alanda oldugu gibi,
krizlerle miicadele ve kriz yonetimi konusunda da bir ornek ve rehberdir. Bu
manada Kur'an1 Kerim’'de Hz. Peygamberin ornek almmasim ifade eden
“Andolsun ki, Allah’in Restliinde, sizin i¢in, Allah’1 ve ahiret giiniinii umanlar ve
Allah1 ¢ok¢a ananlar igin, giizel bir dérnek (usvetun hasenetun) vardir”*® dyetinin
Hendek savast gibi diismandan kaynaklanan sikinti ve krizlerin had safhaya
ulastig1 bir ortam ve atmosferin tam ortasinda nazil olmasi, bu noktada oldukga
dikkat gekicidir. Hz. Peygamber, krizlerden etkin olarak faydalanmada, olumsuz
durumlarn olumluya ¢evirmede bizim i¢in en giizel 6rnektir. Zira Rasfilullah’in kriz
yonetim anlayisinin temelinde inang, azim, Allah’a tevekkiiliin yanisira sosyal

tecriibelerden yararlanma yer almaktadir.'

Hz. Peygamber insanlarin sorun ve krizlerine duyarli bir yaklasim
sergilemistir. O, zorda ve sikinti i¢inde olan kimselere yardim edilmesine tesvik
etmek suretiyle, esasinda soz konusu kimselere krizlerinin ¢oziimiinde yardima
olunmasini ifade etmistir. Bir hadislerinde “Miisliiman, Miisliimarnin (din) kardesidir.
Ona zulmetmez, onu tehlikeye atmaz. Kim din kardesinin bir ihtiyacini karsilarsa, Allah da
onun bir ihtiyacini karsilar. Her kim (bu diinyada) bir Miisliimanin bir sikintisini giderirse
bu sebeple Allah da onun kiyamet giiniiniin  stkintilarindan  birini - giderir..”V
buyurmustur. Ayrica Hz. Peygamber “Sizden biri kendisi icin istedigini, mii’‘min
kardesi icin de istemedikce gercekten inanmis sayimaz”*® seklindeki sozleriyle bu tiir
durumlarda ashabina empati yapmalarin: tavsiye etmistir.

U Keylani, [daretu’l-ezme, s. 29.

15 e]-Ahzab 33/21.

16 Keylani, [daretu’l-ezme, s. 29.

17 Buhar, Ebi Abdullah Muhammed b. fsmail, el-Camiu’s-sahih, thk. M. Ziiheyr b. Nasir en-Nasir, Daru
tavki’n-necat, 2002, Mezalim 3, ikrah 7; Miislim, Ebu’l-Huseyn Miislim b. el-Haccac, Sahihu Miislim, thk.
M. Fuad Abdulbaki, Daru’l-kiitiibi’l-ilmiyye, Beyrat 1991, Birr 58, Zikr 38; Tirmizi, Ebt fsa Muhammed
b. isa b. Sevra, Siinenu’t-Tirmizi, thk. Bessar Avvad Ma'r(if, Daru’l-garbi’l-islami, Beyrut 1998, Hudud 3,
Birr 19; Ebi Daviid, Ebi Dav(id Siileyman b. el-Es‘as b. ishak, Siinenu Ebi Déviid, thk. Suayb el-Arnaviit,
M. Kéamil Karabelli, Daru'r-risaleti’l-alemiyye, 2009, Edeb 46; ibn Méace, Ebti Abdullah Muhammed b.
YeZid, Siinenu Ibn Méce, thk. Su‘ayb el-Arnavit vd., Daru’r-risaleti’l-dlemiyye, 2009, Mukaddime 17.

18 Buhari, Iman, 7; Miislim, iman, 71.
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Hz. Peygamber’in kriz yonetiminde izledigi ve sergiledigi baz1 yaklasimlar
bulunmaktadir. Nitekim bu yaklasimlar, giiniimiiz sorunlarinin ¢oziimiine katk:
saglayabilecek ozellikler tasimasmin yanisira, ayn1 zaman da evrensel bir nitelik
arzetmektedir. S6z konusu yaklasimlardan bir kismmi su sekilde ifade etmek
miimkiindiir.

1- Sebepleri ve Sonuglart Dikkate Almak: Hz. Peygamber hicret hadisesi
dahil, her tiirlii sorun ve krizi asarken sebeplere tutunan (esbaba tevessiil) bir
yaklagim sergilemistir. O, biitlin hayati boyunca, gayet itinalh ve titiz bir surette,
sebepler ve neticeler iliskisi icinde hareket eden bir tutum izlemistir."
Hamidullah’in ifadesiyle “Allah kéinat1 bir sebepler ve neticeler alemi olarak
yaratmustir. O istemistir ki, kendi rasulleri dahi herhangi bir kimse gibi emek ve
gayret gostermis olsunlar (sebeblere basvursunlar). Yine O, istemistir ki insanlar,
bu peygamberlerin emek ve gayretleri sonucu ortaya koyduklar: hazir neticelere
gore degil de peygamberlerin belli durumda, belli bir hadise i¢cinde basvurduklar
yapict rol oynayan sebeb, amil, emek ve gayretlere gore muhakeme yiiriitiip hiikme
varsinlar.”? Bu sebeple Hz. Peygamber, sorunlarin ¢oziimiinde Allah’a dua ve
tevekkiiliin yarusira, begeri olarak yapilmasi gerekenleri en giizel sekilde yerine
getirmenin gayreti igerisinde olmus, kriz yonetiminde de beserin tabi oldugu
yasalara bagli olarak hareket etmistir. Zira o, beser/insan bir peygamberdir ve
ornektir. Allah bdylece, onun drneginde bize hedefleri nasil belirleyecegimizi ve
planlayacagimizi, krizlere nasil 6nlem alacagimizi, nasil kriz ekibi olusturacagimizi,
herkese uzmanligina ve yetenegine gore rolleri nasil dagitacagimizi ve sonugta
belirledigimiz hedef ve gayeye nasil ulasacagimizi 6gretmektedir.*'

Hz. Peygamber, kendi doneminde Kkarsilasilan sorunlara vahyin
onciiliigiinde sosyal, siyasi, huk{iki, askeri vs. alanlarda en dogru kararlar alarak
ve en isabetli adimlari atarak krizleri asmis ve problemleri ¢ozmiistiir ve bu
manada miisliiman toplumlara 6rnek olmustur. Bu arada Hz. Peygamber tiim
miicddelesini daima Allah’in biitiin evren icin koydugu yasalara bagl kalarak
stirdiirmiistiir. Bu da Hz. Peygamber’in yontem ve metodolojisinin neden basarili
oldugunu ortaya koymaktadir. Zira Hz. Peygamber’in yontem ve metodolojisi;
cihad/miicadele, ictihad, diizen, diisiince ve Allah’n evrenle ilgili koydugu doga
yasalarina saygidan ibarettir.*

Hz. Peygamber’in hayatinda bir ¢ok sikinti ve krizi asmada sebeplere

tutundagma iligskin ¢ok sayida 6rnek vardir. Bu hususta sadece hicret olayinda
beserl planda ortaya koydugu cabalar dahi sebeplere tutunmasma en giizel 6rnek

19 Hamidullah, Muhammed, Isldm Peygamberi, gev. Salih Tug, irfan Yay., Istanbul 1990, 1, 124.

% Hamidullah, [slém Peygamberi, 1, 123.

2 Seyh, Idaretu ve mu’alecetu’l-ezmat fi'l-islam, s. 86-87.

2 Ebi Stileyman, Abdulhamid, Miisliiman Aklin Krizi, gev. Yasemin Savur, Mahya Yay., fstanbul 2012, s.
108.
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teskil etmektedir. Hicret edecegini gizli tutmasi ve sadece yakin dostu Hz.
Ebiibekir’'le paylasmasi, onceden binek ve klavuz hazirlamalar, geceleyin evinden
ayrilmasi, yataginda yatmak tizere Hz. Ali'yi birakmasi, magara da ti¢ giin
gizlenmeleri, Medine’ye dogru izlerini kaybettirecek bir rota izleyerek yol almalar:
vs. sebeplere tutunmasinin birer tezahtiriidiir. Bu nokta da o sadece, Allah’a dua ile
ve tevekkiille yetinmemistir.

2- Tedbir ve Onlem Almak: Hz. Peygamber’in kriz yonetiminde dikkat ceken
bir husus, gelecekte yasanmas: muhtemel krizlere yonelik olarak dnceden tedbirler
almasi ve birtakim diizenlemelerde bulunmasidir. O, bir¢cok konuda, muhtelif
zaman ve zeminlerde bu ilkeye gore hareket etmis, yasanmasi muhtemel olan
bir¢ok sosyal, siyasi, iktisadi ve askeri vs. krizlerin Oniine ge¢mis veya krizlerin
etkisini simirh bir diizeyde tutmayi ve aza indirmeyi basarmustir.

Krizler {izerinde diisiinmek, onlem almak ve planh hareket etmek krizlerin
¢ozmiinde olduk¢a dnemli bir husustur. Nitekim Hz. Peygamber’e atfedilen “Tedbir
gibi akil yoktur”* ifadesi bu durumu agikca ortaya koymaktadir. Bu ifade, krizlerin
etki ve sonuglarimi diisiinerek, daha meydana gelmeden engel olma ve olasi
zararlarmi ve kayiplarini aza indirgeme konusunda kriz yonetiminde diistinme ve
fikir ytliretmenin ne kadar énemli bir unsur oldugunu agikgca ortaya koymaktadir.*
Hz. Peygamber’in “Deveni bagla, sonra Allah’a tevekkiil et!”* sozii de yasanmasi
muhtemel sorun ve krizlere dnceden tedbir almanmn 6nemini ortaya koymaktadir.
Bu bakimdan Hz. Peygamber’in tedbir alma siyaset ve stratejisi, drnegin kendisinin
ve arkadaslarinin maruz kaldiklari go¢ ve savaslarda oldukca Onemli faydalar
saglamis, krizleri daha az zararlarla asabilmelerine imkan ve zemin hazirlamistir.
Nitekim Hz. Peygamber’in hicret ve savaslarmin daha yakindan incelenmesi
durumunda, O'nun gog¢ ve savaslarda ne tiir dnlemler aldig1 ve hangi stratejileri
izledigi daha net goriilecektir. Dolayisiyla onun siretinde muhtemel hadiselere ve
olumsuz neticelerine karsi dnceden onlem ve tedbir aldigina iliskin ¢ok sayida
ornek bulunmaktadir. Meseld Hz. Peygamber’in daha Medine varir varmaz,
Yahudilerle anlasma yapmasi (Medine vesikasi), ilerde dogabilecek sorun ve
krizlere onceden tedbir almaya yonelik bir adimdan ibarettir. Yine seriyyeler
gondermesi, civardaki kabileler hakkinda istihbari bilgiler toplamast ve Kureys’in
hareketlerini izlemesi 6nceden alinmis birer tedbir ve énlemdir.

3- Esnek Hareket Etmek: Yahya Bilal'in ifade ettigi tizere, kriz yonetiminde
onemli bir ilke de esnek diislinebilmek ve hareket edebilmektir. Esneklik
(elastikiyet), yOnetme ve kontrol etmenin kendisidir. Bir kimse wuslib ve
yonteminde ne kadar ¢ok esnekse, olaylara ve durumlara hiikmetmesi de o kadar
fazladir. Insamin tepki ve yaklagimlari sakin, dengeli ve yerinde oldukga, hadise ve
durumlara esnek yaklasma giicii de o kadar yiiksek olur. Esneklik ilkesi, kriz

2 ibn Mace, Ziihd 24.
#Bilal, “Nusts kava‘idiyye..”, s. 707.
? Tirmizi, Kiydme 60.
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yonetiminde sorunlarin ¢dziimiine yonelik planlar olustururken olduk¢a 6nem arz
etmektedir. Oncelikle planlayicnin elinde, her bir durum igin ihtimal ve
varsayimlar: iceren farkl alternatiflerin bulunmasi gerekir. Aksi halde yaptig: tek
planin daha baslangicta basarisizlifa ugramast miimkiindiir. Zira ayni halin her
halukérda siirdiiriilmesi her zaman miimkiin degildir. Hz. Peygamber sorunlarin
¢Ozilimiinde tek bir ¢oziimde 1srar etmemis, baz1 durumlarda tavizsiz bir yaklasim
sergilememistir. Zira her problemin farkli ¢oziimleri vardir. Ancak bu ¢oziimlerden
bazilari, uygulamada zorluk arz edebilmekte, bu da yeni sorunlarmn ortaya
¢tkmasina veya mevcut sorunun oncekinden daha biiytik bir krize doniismesine yol
agmaktadir. Su halde kisi diistincesinde zihinsel esneklikten yararlanirsa, kriz
yonetiminde gesitli ¢ozlimler arasinda mukayeseler yapar ve sonugta problem ve
sorunun ¢oziimiinde en kolay/en uygun olani tercih eder. Hz. Peygamber’in esnek
distinme yetisiyle yaptig1 da bundan ibarettir.

Hz. Peygamber’in siretinde bazen kararlarinda esnek davrandigina ve kolay
olani tercih ettigine iliskin Ornekler bulunmaktadir. Nitekim “Rastilullah (sas) -
diinya islerinden- iki sey arasinda muhayyer birakildiginda, giinah olmadig:
miiddetce o ikisinden en kolay olani tercih ederdi. Sayet bir giinah olacaksa, o
kolay isten insanlarin en uzak bulunan olurdu”? seklinde ki hadisi bu duruma bir
ornektir. Hadis, Hz. Peygamber’in diinyevi konularda hak ve miibah dairesinde
kalmak sartiyla, iki seyden kolay olani tercih ettigi ve bu hususta esnek
davrandigini gostermektedir.

Esasen esneklik/elastikiyet, ilkelerden, dini ve ahlaki degerlerden odiin
vermeye sebep dahi olsa, en rahat ve kolay olan ¢oziimii tercih etmek demek
degildir. Esneklikten maksat, insanin bir konuda anlayisin1 ve yaklasimini sadece
tek bir dogru ile sinirlandirmamasidir. Boylece kisi, hayatin muhtelif durumlarinda
akli yetenegiyle, bazen orta yolu tutan, bazen degisime agik, bazen de en kolay
olan1 benimseyen bir yaklasim sergilemis olur.?® Nitekim bunun Hz. Peygamber’in
hayatinda en iyi teziihiiriinii Hudeybiye anlasmasinda gormek miimkiindiir. Hz.
Peygamber anlasma yapilirken, miisriklerin miisliimanlarin aleyhine goriinen
taleplerini oldugu gibi kabul eden bir tutum sergilemistir. Sahabe ise Hz.
Peygamber’in stz konusu tutumunu ve kararmi kabullenmekte oldukga zorlanmis,
hatta Hz. Omer gibi bazilar1 acik¢a tepki gostermistir. Ancak bu hadisede, Hz.
Peygamber’in esnek bir tutum sergilemesi, ciddi bir stratejidir ve miisliimanlarin
lehine sonuglar verebilecek mahiyyette ileriye yonelik atilmig onemli bir adim ve
karardir. Nitekim kisa zamanda da anlasmanin Islam’mn ve miisliimanlarin lehine
sonuglar dogurdugu bizatihi miisahede edilmistir. Dolayisiyla Hz. Peygamber kriz
yonetiminde zaman zaman stratejik olarak elastikiyetten de yararlanmistir.

% Bilal, “Nusts kava‘idiyye..”, s. 713.
% Buhari, Menakib 23; Edeb 80; Miislim, Edeb 20; Ebti Dav{id, Edeb 5 .
% Bilal, “Nusts kava'idiyye..”, s. 714 (Ahmedi, el-Murfine, s. 3-4'den naklen).
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4- Olumlu Diisiinmek ve Iyimser Olmak: Hz. Peygamber’in siret ve
siinnetine bakildifinda onun, olumsuz ve istenmeyen durumlarda ve kriz
ortamlarinda daima iyimser/optimist bir tutum sergiledigi, kotiimser ve
karamsar/pesimist bir anlay1s ve yaklasima kapilmadig: goriilmektedir.

Hz. Peygamber, kriz anlarinda gelecege yonelik olarak iyimser bir bakis
sergilemistir. Daha dogrusu yasanan krizlerin akibetini diisiinmiis ve krizden
hayirh neticelerin ortaya c¢ikmasi beklentisi icinde olmus ve temenni etmistir..
Bunun bir Ornegini Taif'e yaptig1 yolculukta gormek miimkiindiir. Mekke’de
karsilastig1 zorluklar neticesinde o, davet i¢in elverisli alternatif bir mekan arayisma
girmis, bunun igin de Taif'e gitmeye karar vermistir. Ancak Taiflilerin daha sert
tepkileriyle karsilasmis, zor durumda bir baga siginmak zorunda kalarak oradan
ayrilmistir. Allah o esnada daglar melegini ona gondererek eger isterse Mekke'nin
iki dagmu {izerlerine kapayacagim sdylemis, Hz. Peygamber ise “Bilakis! Allah'in
onlarin sulblerinden sirf Allah'a ibadet edecek, ona hig bir seyi ortak kosmayacak
kimseler g¢ikarmasim dilerim” 2 diye cevap vermistir. Bu ise Hz. Peygamber,
Taiflilerin tavr1 karsisinda kotiimser bir diisiinceye kapilmadigini gostermektedir.
O bu noktada asla timidini kaybetmemis, karsilastifi sorun ve krizin gelecekte
olumlu gelismelere vesile olacagina olan inancin1 muhafaza etmek suretiyle Allah’a
niyazda bulunmustur. Yine Sevr magarasima sigindiklarinda, Hz. Ebti Bekir’in
yakalanacaklari endisesine kapilmast iizerine Hz. Peygamber’in “Uziilme! elbette
Allah bizimledir”* diye dostunu teskin etmesi, o zor anlarda dahi olumsuz bir
duyguya kapilmadigimi, timidini muhafaza ettigini ve miispet bir yaklasim
sergiledigini ortaya koymaktadir.

Olumlu diistinmenin hayatta basarili olmada etkin bir rolii vardir ve stratejik
diisiinmenin bir parcasidir. Dolayisiyla genellikle bekledigimiz ve tahmin ettigimiz
seylerin ¢ogu gerceklesir. Zira bu durum, beklentilerimize yonelmemizde bir sebep
teskil eder. Bu balkimdan bu hususta 6nem arz eden iyi ve giizel bir beklentiye
yonelmektir.® Bu arada Kur’an’da, her zorlukla beraber, mutlaka bir kolayligin
bulundugunun ifade edilmesi*, her tiirlii zorluk, kriz ve buhran anlarinda yine de
bir kurtulusun ve c¢ikis kapisinin bulunduguna yonelik biiyiik bir miijdedir. Bu
miijdeden yararlanmanin yolu, en basta olumlu bir bakis ve tavir sergilemeye
baglidir. Zira krizlerin ¢dziimiinde olumsuz ve karamsar bir yaklasim sergilemek,
krizlerin ¢Oziimiine degil, ancak ¢Oziimsiizliigiine neden olur. Ciinkii krizler
biinyelerinde hep zorluk ve sikintiyr degil, kolaylik ve firsatlar1 da barindirir.
Bunlan gorebilmek ise ancak olumlu bir diisiince sergilemekle ve hadiselere
iyimser yaklasmakla miimk{indiir. Abdullah b. Mes'{id’a nispet edilen su stz de bu
hususa acgikca iseret etmektedir.”Dikkatinizi kitii ve olumsuz geylere yoneltmeyin.

2 Buhari, Bed’u'l-halk 7; Miislim, Cihad 111.
30 et-Tevbe 9/40.

1 Bilal, “Nusts kava‘idiyye..”, s. 708-710.

2 o]-insirah 94/5-6.
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Ciinkii bunlar, bu tiir seyleri diisiinenlere karsi (onlar1 kendine cekmek icin) diiskiin ve
harshdur.”33

5- Oncelikleri Dikkate Almak: Kriz yonetiminde dnceliklerin dikkate alinarak
hareket edilmesi dnem arzetmektedir. Hz. Peygamber, Medine’ye hicret edince
bircok sorun ve kriz onu ve Miisliimanlart beklemekteydi. Bu sebeple Hz.
Peygamber, muhtemel kriz ve sorunlarin ortaya ¢ikmasimin hem Oniine gegmek
hem de 6nceden tedbir almak amaciyla, o an itibariyle daha 6nemli olan ve 6ncelik
arzeden baslamak suretiyle adimlar atmis ve diizenlemelerde bulunmustur. Bu
cercevede Mescid-i Nebevi'nin insasi, Muhacirler ve Ensar arasinda kardeslik,
vatandaslik sozlesmesi gercevesinde Yahudilerle iliskileri diizene koyma oncelikle
attigr adimlardir. Akabinde igte de miisriklerin siyasi varliklarini tasfiye etmeye
yonelmistir. Bunlar1 hayata gecirirken de, oncelikleri dikkate alan bir yaklasimla
hareket etmistir.*

III. Hz. Peygamber Déneminde Yasanan Géogler

Hz. Peygamber ve ilk Miisliimanlar da hicrete/gd¢e maruz kalmislar; bunun
sonucunda yasadiklar1 sehri terk ederek baska tilke ve sehirlere hicret etmislerdir.
Aslinda hicret peygamberlerin de ortak kaderidir. Nitekim Kur’an’in ifadesine gore
Nubh, Lut, ibrahim, Suayb ve Musa peygamberler kendisine iman edenlerle birlikte,
kendi memleketlerini terk ederek baska diyarlara go¢ etmislerdir.*® Dolayisiyla son
peygamber Hz. Muhammed de aymi kaderi paylasmus bir el¢idir. Hz. Peygamber ve
ilk Miisliimanlarm maruz kaldig1 hicret hadisesi, sadece tarihi niteligi haiz bir olay
olmay1p tizerinde diisiiniilmesi, ibret alinmasi1 ve istifade edilmesi gereken bir
hadiseden ibarettir.

Hz. Peygamber’in yasadig1 donemde iki tarihi gog olay1 yasanmustir. Birincisi
Hz. Peygamber’in yonlendirmesiyle ilk miisliimanlardan bazilarmin Habesistan'a
hicret etmesi, ikinci ise Hz. Peygamber de dahil olmak {izere, Miisliimanlarin
Mekke’den Medine'ye go¢ etmesidir. Miisriklerin Mekke’de uyguladiklar1 zuliim
ve iskencenin giinden giline dozunu artirmas: {izerine, artik Miisliimanlarin can
giivenligi tehlike arzetmeye baslamisti. Hz. Peygamber Miisliimanlarin yasadig:
emniyet sorunu konusunda sehirde alinabilecek bir tedbir ve basvuracak bir ¢aresi
kalmayinca, Miisliimanlarin yasadiklar1 emniyet ve giivenlik krizini atlatabilmek
amactyla onlara su Oneri de bulunmustur: “Sdyet isterseniz ve yapabilirseniz,
Habegistan’a  sigmin!  Zira orada iilkesinde kimseye zulmetmeyen bir hiikiimdar

3 Haraiti, Eb(i Bekr Muhammed b. Ca‘fer es-Samiri, Mekdrimu’l-ahldk, thk. Eymen Abdulcabir, Daru’l-
afaki’l-arabiyye, Kahire 1419/1999, s. 138.

3 Asmavi, Muhammed {brahim, “Fikhu’t-tahtit 1i'-mustakbel fi dav’i’s-siinne ve’s-sire”, el—fsti;;rﬁf ve't-
tahtiti'l-miistakbeli fi's-siinneti‘n-nebeviyye, Dubai 2011, s. 258.

* el-Bakara 2/50; el-A’raf 7/88; Yunus 10/73, 75-92; el-Hicr 15/65; Meryem 19/46; Taha 20/77-78; es-Suara
26/52-67, 118; el-Ankeb{it 29/26.
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isbasindadir. Oras bir dogruluk ve hakikat iilkesidir. Allah islerde bir kolaylik verene kadar
oturup kaln.”** Bunun iizerine bazi miisliimanlar Habesistan’a go¢ etmeye
baslamistir. Su halde Habesistan’a hicret, miisliimanlarin karsilastiklar1 iskence ve
eziyet krizine bir ¢oziim olarak giindeme gelmis ve icra edilmistir. Aslinda bu da
yeni bir krizdir. Zira Habesistan’a hicret eden Muhécirler, aile ve asiretlerinden
uzak kalarak gurbette yasama zorunda kalmistir. Bunun da beraberinde getirdigi
zorluk ve sikintilar olmustur. Hz. Peygamber, Kureys'in miisliimanlara yonelik
eziyet ve iskencenin dozunu artirmasi {izerine, miisliimanlarin hayatin1 koruyacak
tiim yol ve yontemler iizerinde diisiinmiis, kendine tabi olanlar1 daima sabretmeye
ve dayanmaya tesvik etmistir. Bu arada artik Kureys'in fiili uygulamalartyla kars:
karsiya kalinmasindan uzak durulmasi disinda, oniinde baska yol kalmadigin
goriince, vahyin de yonlendirmesiyle¥” ashabindan bazilarinin daha giivenli bir
mekana go¢ etmelerine karar vermistir.*®

Hz. Peygamber’in hicret yeri olarak Habesistan1 dnermesi, bu hususta krizin
¢Oziimiinde bir plan gercevesinde hareket ettigini ortaya koymaktadir. Habesistan
Necasisi Ashamenin semavi bir dine mensup adaletli bir hiikiimdar olmasi,
Arapga bilmesi, ayrica ulagim kolaylig1 ve muhacirlerin mali sikintilarini daha rahat
sekilde giderebilmeleri imkan1 Habesistan’a hicrette en Onemli etkenleri teskil
etmigtir.®” Ummii Seleme'nin rivayetine gore Mekke'de oldukca biiyiik sikintilar
bas gostermis, miisliimanlara eziyet edilmis, dinleri hakkinda gesitli imtihan ve
musibetlerle karsilasmislar. Hz. Peygamber ise bu sikintilari onlardan gidermeye
glic yetirememis, bunun {izerine Habesistan’a hicret etmelerini istemistir. Hz.
Peygamber’in miisliimanlarin Mekke’de yasadiklar krize ¢oziim olarak sundugu
Habesistan’a hicret stratejisi basariya ulasmis ve olumlu neticeler vermistir.
Muhacirler Habesistan’da Kureys'in eziyet ve baskisindan uzak ve emin bir sekilde
hayatta kalabilmisler ve Hayber'in fethinden sonra Medine’ye donmiislerdir.
Habesistan’a hicretten ayr1 olarak bu defa da Medine’'ye hicret baslamistir. Zira
Mekke’de kalan miisliimanlara ve Hz. Peygamber'e karst Kureys'in eziyetleri,
iskenceleri ve baskilari devam etmis; esi Hatice ve amcast Ebt Talib’in vefati
lizerine baskilar1 daha da artirmiglar, Hz. Peygamber’i ortadan kaldirmay:
diistinmiiglerdir. Biitiin bu olumsuz gelismeler iizerine Hz. Peygamber, yasanan
krizlere koklii bir ¢oziim bulmak amaciyla, Medine’ye hicret edilmesine karar
vermistir.® Hz. Peygamber Medineli miisliimanlarla Akabe biatlarinda yaptig:
goriismelerde, onlardan gordiigii destek ve davet {izerine Medine'ye hicretin

% fbn Hisam, Abdulmelik b. Hisam b. Eyytib, es-Siretu n-nebeviyye, thk. Mustafa es-Seka vd., Matbaatu
Mustafa el-Babi, 1955, I, 321; Beyhaki, EbGi Bekr Ahmed b. el-Huseyn b. Ali, es-Siinenu’l-kubrd, thk. M.
Abdulkadir Ata, Daru’l-kiitiibi’l-ilmiyye, Beyriit 2003, IX, 16; Hamidullah, Islam Peygamberi, 1, 108.

% en-Nahl 16/41-42.

3 Cemel, Stddika Muhammed Stileyman, el-Hedyu n-nebevi fi iddreti’l-ezmati’l-ictimd‘iyyeti’l-‘dmme, el-
Camiatu’l-Urdiiniyye, Amman 2008, s. 40.

% Onkal, Ahmet, “Hicret”, DIA, TDV Yay., Istanbul 1998, XVII, 459.

40 Cemel, el-Hedyu'n-nebevi, s. 43-49.
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altyapisin1 hazirlamis, boylece giivenli bir mekéan olarak gordiigii Medine’ye
miisliimanlarin  go¢ etmesi saglanmistir. Bu siiregte inen ayetlerlerle de
miisliimanlar  hicrete tesvik edilerek yOnlendirilmis, hicret etmeyenler
uyartlmistir.*

Hz. Peygamber ve ona tabi olan ilk miisliiman topluluk Mekke’den
ayrilirken tiim varhklarm geride birakmiglar ve beraberlerinde yalniz inanglarin
gotiirmiiglerdir.* Bu bakimdan “Mekke’den Medine’ye hicreti Mekke'deki ilk
miislimanlar igin bir kagis ve siginma olarak gormek dogru olmaz. Esasinda bu
g0¢, Miisliimanlarin onlarin nihai hedefi degil, aksine daha uzak ve biiytiik hedefler
i¢in bir baslangictir.”# Ancak nihayetinde farkli maddi boyutlar: ve etkisi olan gog
hadisesi, Muhécir miisliimanlarin bir takim sikintilara ugramalarina, sorunlar
yasamalaria sebep olmustur. Iste bu noktada Hz. Peygamber gociin sebep oldugu
sorun ve krizlerin ¢ozimi ig¢in Onemli adimlar atmis ve diizenlemelerde
bulunmustur. Goriiniiste bir sorun ve krizden ibéret olan gi¢ olayi, Islam’in ve
miisliimanlarm lehine bir gelisme olarak tarihte yerini almigtir. Kisacas: olumsuz
bir tablo olarak zihne gelen tarihi hicret olay1, bir ¢ok agidan dnemli gelismelerin ve
basarilarin yasanmasina vesile olmustur.

IV. Hz. Peygamber'in Mubhacirlerin Gé¢ Kaynakli Sorunlarina Yonelik
Baz1 Coziimleri

Hz. Peygamber evlerini, yurtlarini terkederek Medine’ye hicret ve iltica eden,
akabinde Medineli miisliimanlar (Ensar) tarafindan misafir ve himaye edilen
Muhacir miisliimanlar, basta barinma olmak {izere cesitli sikintilara maruz
kalmislardir. Nitekim Hamidullah bu durumu ve ciddiyetini su sozleriyle ifade
etmektedir: “Hz. Peygamber, Medine'ye geldikten sonra iki ciddi problemle
karsilasmistir. Clinkii Mekke'den Medine'ye hicret eden sadece kendisi degildir.
Yiizlerce Mekkeli inanglar ugruna, evlerini, yurtlarm terketmis ve {izerlerindeki
giysilerden bagka hicbir seylerini almadan Medinelilere siginmislardi. Bu yerinden
olan insanlarmn problemi ¢ok ani ve yogun bir sekilde ortaya ¢ikti; bu insanlara yeni
vatan Medine'nin ekonomik yapisinda yer bulmak, ¢oziimii olduk¢a zor bir
problemdi. Biz, yirminci ytiizyilda miiltecilerin, ¢ok gticlii {ilkeler i¢in bile ne denli
zor bir problem olusturduklarmi biliyoruz.”# Miisliimanlarin icine diistiikleri

4 Mesela bkz. el-Ankebfit 29/56; en-Nisa 4/97.

2 Begovig, Aliya izzet, Islami Yeniden Dogusun Sorunlari, gev. Rahman Ademi, Fide Yay., fstanbul 2010, s.
149. (Bu kaynak metinde yok)

3 Apak, Adem, “Hz. Peygamber'in Hicret Sonrasi Medine’de Ornek Toplum Olusturma Adimlart
Uzerine”, Hz. Muhammed ve Evrensel Mesaji Sempozyumu, Islami Ilimler Dergisi Yayinlari, Ankara 2007, s.
316.

# Hamidullah, Muhammmed (1995). “Hicretten Sonra Medine’de Hz. Peygamber’'in Davraruslarindaki
Hosgorii”, cev. Mustafa Askar, Diyanet Ilmi Dergi, 1995, cilt: XXXI, sayz: 1, s. 4.



Kriz Yonetimi Agisindan Hz. Peygamber’in Go¢ Sorununa Yaklasimi ve Giincel Degeri 112

durumun farkinda olan ve birebir hisseden Hz. Peygamber, derhal harekete ge¢mis
ve goclin neden oldugu so6z konusu sorunlari ¢ozmek amaciyla cesitli
uygulamalarda, yonlendirme ve tavsiyelerde bulunmustur. Bunlardan bazilarina
su sekilde deginmek miimkiindiir.

1- Ensar ve Muhacirler Arasinda Kardeslik: Insan canli bir varliktir ve
yasamas! i¢in de yeme, i¢me, giyinme ve barinma gibi temel ihtiyaglarmnin
karsilanmas1 gerekmektedir. Bu durum, insanlar icin hayati bir konudur. Biitiin
varliklarimi Mekke’de birakarak hicret eden MuhAcirlerin, Medine’ye vardiklarinda
barinma problemi ile karsi karsiya kalmalar: tabi bir durumdur. S6z konusu
problemin ¢oziilememesi ise, hem Muhécirlerin aglik ve yokluga siiriiklenmesi,
hem de toplumda bir takim sorunlarin ortaya c¢ikmasi ihtimalini tasiyan bir
durumdur. igte boyle bir durumun, ekonomik ve sosyal bir krize doniismemesi igin
Hz. Peygamber’in, Medine’ye hicretten sonra yaptig ilk 6nemli is olan Mescid-i
Nebi'nin insasindan sonra, ikinci onemli is Muhacirlerin iltica sorununu ¢6zmek ve
muhtemel kriz ve sikintilarin 6niine gegmek amaciyla Ensar ile Muhécirler arasinda
kardeslik tesis etmek olmustur.* Nitekim bu hadiseye, Kur'dn-1 Kerim'de de
“..Onlar ki (yurtlarindan hicret edenleri) barmmdirdilar ve yardim ettiler; iste onlar,
birbirlerinin velisi (yardimcisi, koruyucusu)dirler”* ayetiyle isaret edilmistir. Ensar
Ormegine bakildiginda esasen Muhdcirlere/go¢menlere yardim etmek Kur'ani bir
erdem ve Oviing kaynagidir. Zira Kur’an’da bu hususta Ensar hakkinda su ovgii
dolu ifadeler kullanilmustir: “Onlardan (Muhdcirlerden) once bu yurda yerlesmis ve
goniilden inanmis olanlar (Ensdr), kendilerine goc edip gelenleri severler, onlara
verilenlerden dolay: iclerinde bir rahatsizhik duymazlar; ihtiyag icinde olsalar bile onlar:
kendilerine tercih ederler. Kim nefsinin bencilliginden korunmay: basarirsa iste kurtulusa

erecekler onlardir.”*

Hz. Peygamber, Muhécirlerle, Medineli Miisliimanlar arasinda tarihte belki
de bir baska 0rnegi bulunmayan kardeslik anlasmas: gerceklestirmistir. Kardeslik
anlagsmasi, Hz. Peygamber’in Medine’ye varmasindan bes ay sonra yapilmistir ve
bu anlasmaya gore 186 Muhacir ailesi, ayn1 sayidaki Ensar ailesinin yanma
yerlestirilmistir. Ayrica bu durum, Hayber’in fethine kadar yaklasik yedi y1l devam
etmistir.*®

Her kriz beraberinde bir takim firsat ve kazamimlarda getirmektedir. Hz.
Peygamberin Ensar ve Muhécir arasinda uygulamaya koydugu kardeslik anlasmast
bu durumun en iyi 0rneklerinden biridir. Zira sozkonusu anlasma neticesinde su
olumlu gelismeler yasanmustir. Miisliimanlar birbirlerine isdr degerini hayata
gecirerek mudmelede bulunmaya baslamislardir. Bir iste ortaklasa calismanin

# Afzalur Rahman, Siret Ansiklopedisi, gev. Yusuf Balci vd., Inkilab Yay., istanbul 2003, T, 29.

46 o]-Enfal 8/12.

7 el-Hasr 59/9.

* Sancakly, Saffet, “Fakirlik ve Zenginlik Hadisleri Uzerine Bir Deneme”, Cumhuriyet Universitesi flahiyat
Fakiiltesi Dergisi, c. V, sy.1, Sivas 2001, s. 333.
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Onemini ve degerini dgrenmislerdir. Gaye ve hedefleri gergeklestirmede kollektif
calismanin Onemini kavramuslar ve Miisliimanlarin kardes oldugu bilincine
ulasmislardir. Hosgdrii ve anlasma temeli iizerine diger dinlerle birlikte
yasanabilecegini idrak etmislerdir. Zengin kimselerin zorluk ve kriz donemlerinde
fakirlerin ihtiyaglarini gozetmelerinin gerekli oldugunu 6grenmislerdir. Malda
zekat disinda da verilmesi gereken bir hak oldugunu kavramuslar ve toplumun
iktisadi ve sosyal yoniinii gozetmenin Onemini Ogrenmislerdir. Kriz liderinin
maslahatin  gerektirdigi sekilde mali dagitabilme hakkina sahip oldugu
anlasilmistir. Emek, sermaye gibi hasilat ve {tirliniin bir parcasidir. Muzaraa,
musakat ve icar akitleriyle ilgili hiikiimler konulmustur. Miilkiyete saygt
duyulmustur. Krizlerde yardimlasma ve dayamismanin onemini kavramuslardir.
Sermaye ve emek arasinda mudarebe akdinin mesriiyeti vs. temin edilmistir.*’

2- Topraklarin Karsiliksiz Muhécirlere Ektirilmesine Tesvik Etmesi: Hz.
Peygamber Ensar’'in, arazilerini Muhdcirlere muzaraa (ziraat ortaklifi) yoluyla
ektirdiklerini goriince toplumda sosyal dengeyi tesis i¢in ve Mubhaécirlerin
durumlarinin  iyilesmesi amaciyla arazilerini ya kendilerinin ekmesini, ya
karsiliksiz ektirmelerini veya bos tutmalarini istemis ve tavsiye etmistir. Nitekim
bu husustaki rivayetlerden birinde, sahabi Cabir'in naklettigine gore, sahabiler
(Peygamber asrinda) arazileri, mahsliin ticte biri veya dortte biri veyahutta yarisi
karsiliginda ekip bigerlerdi. Bunun iizerine Peygamber “Kimin tarlasi ve toprag: varsa
onu ya kendisi eksin, veya onu bir attyye/bagis olarak versin (ektirsin); bunu da yapmazsa
tarlasim (bos) tutsun” *° buyurmustur.

3- Beni Nadir Ganimetlerinin/Fey’inin Mubhécirlere Tahsis Edilmesi:
Medine'nin yahudi kabilelerinden Beni Nadir’in ittifaki bozmasi {izerine, Hz.
Peygamber onlari muhasara etmis ve teslim almistir. Akabinde Medine’den
siiriilmelerine ve mallarmin da fey/ganimet olarak miisliimanlara birakilmasina
karar verilmistir. Hz. Peygamber de bu ganimetleri Ensar’a arasinda degil de, ilk
Mubhécirler arasinda taksim etmis, Ensar'dan yalniz fakir olan Sehl b. Huneyf ve
Eb(i Diicane’ye ganimetten pay vermistir.*

4- Yardimlasma ve Dayanismaya Tegvik: Hz. Peygamber, ekonomik krizleri
asmak ve ¢ozmek amaciyla siirekli yoksul ve fakirlerin ihtiyaglarmin giderilmesi
yoniinde tesvik edici mesajlar vermistir. Nitekim Hz. Peygamber bir hadisinde bu
duruma su sozleriyle tesvikte bulunmustur: “Miisliiman, Miisliimanin (din)
kardesidir. Ona zulmetmez, onu tehlikeye atmaz. Kim din kardesinin bir ihtiyacini
karsilarsa, Allah da onun bir ihtiyacim karsilar. Her kim (bu diinyada) bir Miisliimanin bir

 Seyh, Idaretu ve mu‘alecetu’l-ezmat fi'l-Islam, s. 94-95.

5 Buhari, Muzaraa 18; ibn Mace, Ruhiin 8. Ayrica bkz. Miislim, Buyi 95.

! Abdurrazzak, Ebii Bekr Abdurrazzak b. Hemmam, el-Musannef, thk. Habiburrahman el-A’zami, el-
Mektebu’l-islami, Beyrtt 1983: V, 358; Ebti Davhd, Harac 23; Belazuri, Ahmed b. Yahya b. Cabir,
Futithu’l-bulddn, Daru’l-hilal, Beyr(it 1988, s. 29-30.
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stkintisin1 giderirse bu sebeple Allah da onun kiyamet giiniiniin sikintilarindan birini

giderir.”*

fslam, normal zamanlarda ve durumlarda yardimlasma ve dayamsmayi
miibah gormiistiir. Ancak kriz zamanlarinda bu, derhal yerine getirilmesi gereken
bir durumdur. Zira geciktirilmesi durumunda insanlarin zarara ugramas: soz
konusudur.” Bir sefer esnasinda yiyecek ve binek kithgi cekilmesi iizerine Hz.
Peygamber fazlasinin, ihtiya¢ duyanlara verilmesini emretmistir. Nitekim bu
durum rivayette soyle anlatilmustir: “Kimin yaninda fazla binit varsa onu biniti
olmayana versin. Kimin yaminda fazla azik varsa onu azigl olmayana versin"
buyurdu. Oyle oldu ki hi¢ birimizin (sahip oldugu) fazla (mal) da hi¢ bir hakkinin
olmadigim zannettik.”>* Bir bagka rivayette ise Hz. Peygamber bu husustaki bir
ifadesi su sekilde aktarilmistir: “Hakikaten Es’ariler gazada aziklarim bitirirlerken yahud
Medine’de ailelerinin yiyecegi azaldiginda hemen yanlarindaki erzaki bir tek bez icine
toplarlar, sonra bir kap icinde (6lgerek) aralarinda esit olarak taksim ederler. Bindenaleyh

Es’ariler bendendir, ben de Es’arilerdenimdir.”

Yoksullara yardim hususunda ashabina en giizel Ornekligi yine Hz.
Peygamber sergilemistir. Nitekim o, daima fakirlere ve muhtaglara yardim eder,
onlarin ihtiyaclarini karsilamak icin elindeki her seyi harcardi. Oyle ki kendisine ve
ailesine bile yiyecek kalmazdi. Yine Hz. Peygamber’in fakirlere ve mubhtaglara
vermede esen bir riizgar gibi oldugu rivayet edilmistir.® Hig kimse, isteyip de eli
bos donmemistir. Ne zaman mubhtag biri gelse yiyecekte oldugu kadar giyecekte de
onu kendisine {istiin tutmustur. Kisacasi en basta bizzat Hz. Peygamber fakirlerin
ihtiyaclarinin karsilanmasi hususunda sozleri ve fiilleri ile ashabina 6rnek olmus,
ashabinin da dyle olmasini istemistir.”” Ayrica Hz. Peygamber yakinlarinin yasadigt
ekonomik krizler yerine, diger insanlarin ekonomik sikintilarini ¢dozmeyi tercih
etmistir.®

Bu arada Hz. Peygamber ekonomik sikint1 ve sorun yasayan kimselere tanik
oldugunda, onlarin iginde bulunduklar1 bu zor sikintili durumlara care tiretmek ve
¢oziim bulmak icin oldukga aceleci bir tutum sergilemistir. Nitekim Ibn Cerir soyle
anlatmaktadir: “Bir giin Rasullullah ile beraber mescidde otururken bir kabile geld.i.
Halleri ve goriiniisleri ok kotiiydii. Ustlerinde yirtik pirtik bir parca vardi, yar
¢iplak yalin ayak bir deri bir kemik kalmuis, kiliglar1 boyunlarina asilmis sersefil bir
vaziyetteydiler. Onlart bu halde goren Rasulullah ¢ok miiteessir oldu. Yiiziiniin

52 Buhari, Mezalim 3, Tkrah 7; Miislim, Birr 58, Zikr 38; Tirmizl, Hud{d 3, Birr 19; Ebi David, Edeb 46;
ibn Mace, Mukaddime 17.

% Seyh, Idaretu ve mu’alecetu’l-ezmat fi'l-islam, s. 75.

5 Miislim, Lukata 4; Eb(i Daviid, 2009: Zekat 32.

% Buhar, Sirket 1; Miislim, Fezailu’s-sahabe 167. Eg’ariler, o dénemde bir kabiledir.

% Buhan, Bed'ii'l-vahy 1, Savm 7, Bed'ii'l-halk 6; Fezailii'l-Kur’an 7; Miislim, Fezail 12.

% Afzalur Rahman, Siret Ansiklopedisi, 111, 255 -257.

% Eb(i Dav(id, Harac 19; Edeb 100.
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rengi kacti ve zihni altiist olarak igeri girdi. Sonra disar1 ¢ikarak Bilal'e ezam
okumasimi sOyledi. Namazdan sonra halka hitap ederek bu kabileye yardim
etmelerini istedi.”*

Hz. Peygamber bu manada yoksullarla dayanisma amaciyla ilk baslarda
kurban etlerinin {i¢ giinden fazla saklanmasim yasaklamis ve dagitilmasin
emretmistir.®* Toplumda bir yardimlasma ve paylasma kiiltiirti olusturabilmek
amactyla da, insanlar1 yarim hurma dahi olsa ellerindekini yoksullarla paylasmaya
tesvik etmistir.®

5- Ashab-1 Suffe: Hz. Peygamber, Mescid-i Nebevi'nin bitisiginde barmnacak
bir yer bulamayanlarin ve kimsesizlerin kalacagi bir yer ihdas etmistir ki buraya
Suffe denilmektedir. Muhacirlerin sayisist olduk¢a artinca, artik Ensar'in
Mubhécirleri ihtiyaglarini karsilamaya giicii yetmemistir. Zira Medine’ye hicret/gog
eden fakir, zengin, evli ve bekar kimselerin sayisi giin gectikge artrtyordu. Bu
durumda barmacak bir yer bulmada giigliik ¢ekenler Mescid-i Nebevi'deki suffe’de
iskan ediyorlardi. Medine’ye gelen bir Mubhacir, Oncelikle Hz. Peygamber’le
bulusuyor, O da yeni gelen bu Muhacire bakmas: i¢in birine ydnlendiriyordu.
Misafir edecek birinin bulunamamas: durumunda gegici olarak Suffe’de misafir
olarak kaliyordu Nitekim Hz. Peygamber’e gelerek miisliimanligini ve baglhiligimn
bildiren yabanci heyetler de Suffe’de misafir olarak kaliryorlardi.®*

Hadislerde nakledildigine gore Hz. Peygamber’e bir sadaka (zekat) gelmesi
durumunda, onu oldugu gibi hemen Suffe’de kalanlara gonderir, yine kendisine bir
hediye geldiginde, onlara haber gondererek onlarla birlikte yerdi. Onlarin her tiirlii
hallerinden haberdar olurdu ve yakinen takip ederdi.® Hz. Peygamber zaman
zaman suffe ehlinin yaninda yiyecegi bulunan kimseler tarafindan yemege
gotiirtilmesini de isterdi. Bir defasinda Ebubekir ti¢ kisiyi, Hz. Peygamber ise on
kisiyi gotlirmiistiir.** Hz. Peygamber gog¢menlerin ve suffe ehlinin ihtiyaglarin
karsilamaya daha bir oncelik tanimis, bu durumda onlarin ihtiyaglarini, ailesinin
ihtiyaclarina tercih etmistir. Bir defasinda Medine’ye hizmetci ve koleler getirilmis,
bunun iizerine el degirmeniyle un 6giitmekten elleri kabarmis ve yaralanmis olan
Hz. Fatima, babasit Hz. Peygamber’e gelerek hem de ellerini gostererek bir hizmetci
istemis, Hz. Peygamber de cevaben kizina soyle demistir: “Allah’a andolsun ki, Suffe
ehli aglik ve sefilet icerisindeyken, onlar1 birakip size veremem. Onlara harcayacak hicbir sey

% Miislim, Zekat 69.

% Buhari, Et'ime 27, Edahi 16; Miislim, Edahi 28; Tirmizi, Edahi 14; EbG David, Edahi 10; Nesai, Ebii
Abdurrahman Ahmed b. Su‘ayb, Sunenu’n-Nesii (el-Muctebd mine’s-sunen), thk. Abdulfettah Eb(i Gudde,
Mektebu’l-matbiiati’l-islamiyye, Haleb 1986, Edahi 37.

' Buhari, Edeb 34, Zekat 1, Rikak 49, 51, Tevhid 36; Miislim, Zekat 66-70; Tirmizi, Ziihd 37, Kiyamet 1;
Nesal, Zekat 63-64; Ibn Mace, Mukaddime 13, Zekat 28.

2 Gallabi, Ali Muhammed, Siyer-i Nebi, gev. Sadullah Ergiin vd., Ravza Yay., Istanbul 2014, I, 544-545.

% Buhari, Rikak 17.

% Buhari, Menakib 25; Miislim, Esribe 32.
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bulamyorum. Sadece onlar1 satip, paralarini onlar igin harcayacagim.”® Hz. Peygamber,
bunun yerine Hz. Fatima ve Ali'ye bazi tesbihatlarda bulunmayr Onermis ve
Ogretmistir.*

V. Hz. Peygamberin Kendi Déneminin Gogleriyle Ilgili Céziim ve
Onerilerinin Giiniimiize Sunabilecegi Katkilar

Hz. Peygamber doneminde cereyan eden gogler ile ozellikle giintimiizde
yasanan Ortadogu kaynakli goglerin sebepleri arasinda birtakim farklar
bulunmaktadir. fslam’in ilk yillarinda miisliimanlar, 6zellikle din ve inang ugruna
g0¢ etmek zorunda kalmislardir. Ancak sonugta yasama hakkinin tehlike arz etmesi
bakimindan her iki gog¢ arasinda benzerlikler de s6z konusudur. Dolayisiyla netice
itibariyle her ikisi de birer hicretten ve yasadiklar: yurtlar: terk etmekten ibarettir.

Diger bir taraftan, her iki hicret hadisesi arasinda goce karar verilmesi,
izlenecek yontemler ve hedefler bakimindan bazi farkhiliklar bulunmaktadir. Hz.
Peygamber hicretin kaginilmaz oldugunu farketmesi ve vahiyle izin verilmesi
tizerine, miisliimanlarin diizenli ve giivenli sekilde hicret etmelerini temin etmis,
bu hususta planlar yapmis ve Onemli tedbirler almistir. Giiniimiizde komsu
iilkelerden tilkemize ve bat1 {ilkelerine yonelen go¢ dalgasi, hi¢ beklenmedik anda,
olaganiistii sartlarda, hazirhiksiz, tedbirsiz, plansiz ve kontrolsiiz bir sekilde
gerceklesmektedir. Daha kitleler go¢ edecegi tilkelere ve topraklara ulasmadan gog
yollarinda ve denizlerde telef olmakta, kendi {ilkelerinde oliimlerden kagarken
oliimlere yakalanmaktadir. Keza goce maruz kalan kitlelere diin oldugu gibi bugiin
de sicak bakilmamakta ve yeterince kucak agilmamaktadir. Bu hususta ilk
miisliimanlar ile giiniimiizde goce maruz kalan kitleleler arasinda yine benzerlik
vardir. flk miisliimanlara dostga yaklasan ve onlar1 kabul edebilecek iilke ve
topluluklar, Necasi’nin iilkesi Habesistan istisna tutulursa hemen hemen hi¢ yoktu.
Zira basta miisrik kabileler olmak {izere Hiristiyanlar ve Yahudiler miisliimanlara
diismanlik beslemekteydi. Bu sebeple Hz. Peygamber, giivenli bir go¢ mekan:
olarak ilk once Necasi'nin tilkesini Onermistir. Yine Medine’ye hicretten once de
Medinelilerle gortismesi, Akabe beyatlarinda onlardan so6z almasi iizerine
Medine’ye gog¢ baslamistir. Giiniimiizde Ortadogulu gdgmenlere ve miiltecilere
kars1 ise basta iilkemiz dahil olmak iizere birkag Islam iilkesi harig, diger iilkeler
Ozellikle batil1 {ilkeler tarafindan pek kucak agilmamakta ve rahatsizlik
duyulmaktadir. Ancak yasanan go¢ dalgasinin kendi {ilkelerine bir sorun ve
probleme sebebiyet vermemesi amaciyla, diger {ilkelere bir takim maddi
yardimlarda bulunmakta, sdz konusu gd¢men ve miiltecilerin 6rmegin iilkemizde
kalmasi istenmektedir.

% Ahmed b. Hanbel, Ebti Abdillah Ahmed b. Muhammed b. Hanbel, Miisnedu’l-Imém Ahmed b. Hanbel,
thk. Su’ayb el-Arnaviit vd., Miiessesetu’r-risale, Beyrut 2001, II, 202-203; Ebti Daviid, Harac 19; Edeb 100.
% Buharl, Humus 5.
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Hz. Peygamber’in gd¢ sorununun ¢oziimiine yonelik oneri ve uygulamalari,
giiniimiiz benzer sorunlarinin ¢éziimiine de katki sunabilecek bir deger ve nitelik
arz etmektedir. Bunlardan bazilarim su sekilde ifade edebilmek miimkiindiir.

1- Gogmenlerle Hukiiki Sozlesmeler Yapilmalidir: Hz. Peygamber Mekkeli
Mubhécirlerin Medine'ye go¢ ederek yerlesmesinin, Medine’nin sakinleri arasinda
bazi sorun ve krizlere yol agmasini ihtimal ve imkan dahilinde oldugunu
ongererek, vakit kaybetmeden bir takim adimlar atmis ve Onlemler almustir.
Medine sozlesmesini ve kardes aile uygulamasini bu baglamda degerlendirmek
miimkiindiir. Su halde Hz. Peygamber’in daha krizler patlak vermeden, bu hususta
Ongoriide bulundugu ve dngoriiyle hareket ettigi anlasilmaktadir. “Hz. Peygamber
Medine'ye geldiginde hem Miisliimanlar1 inang birligi altinda toplamak, hem de
sehirdeki kabile esashi boliinmiisliigiin bir kismini ortadan kaldirmak igin ilk adim
olarak Medineli ve Mekkeli Araplardan olusan Miisliimanlari Ensar-Muhécir
kardesligi altinda bir araya getirmisti. Ancak burada Yahudileri de i¢inde alan bir
yonetim  bigiminin  olusturulmas:  gerekiyordu. Hz. Peygamber bunu
gerceklestirrnek i¢in sehirde yasayan diger din ve milletlere mensup insanlarin hak
ve sorumluluklarini da ihtiva eden bir s6zlesme metni tanzimine karar verdi. Bu
metin, Miisliiman olsun veya olmasin, Medine halkinin tamaminin karsilikli hak ve
sorumluluklarini ortaya koymalr ve biitiin taraflarin mutabik kalacaklar: hukuki bir
zemin teskil etmeliydi. Aksi takdirde sehirde diizen ve giivenlikten bahsetmek
miimkiin olmazdi.”% Zira bir topluluk bir baska sehir ve tilkeye go¢ ettiginde veya
sigindiginda, soz konusu sehir veya {ilkenin sakinleri nezdinde bir takim
rahatsizliklara yol agabilmektedir. Nitekim Medine’de yasayan Yahudi kabileleri
Hz. Peygamber ve arkadaslarinin hicretinden rahatsizhik duymuslardir. “Beni
Kaynuka, Beni Kureyza ve Beni Nadir ad: altinda ii¢ kabileye ayrilan yahudiler site
ve gevresinin hemen hemen biitiin ekonomik ve ticari hayatini kontrol ediyorlardz.
Evs ve Hazrec gibi arap kokenli kabilelerin Mekke’den hicret eden Hz. Muhammed
ve arkadaslariyla birlesip her tiirlii ayricalik fikrini disarida birakan yepyeni bir
siyasi ve toplumsal yapilanma ile devlet kurmalari, onlarin ¢ikarlarini zedeleyen bir
gelismeydi.”®® Su halde Tiirkiye dahil, go¢gmenlerin ve miiltecilerin bulundugu
tilkelerde, soz konusu {ilkelerin yonetimleri kendi vatandaslar: ile gogmenler ve
siginmacilar arasinda, taraflarin riayet edecegi hukuki diizenlemelerde
bulunmalidir.

Bu bakimdan goc¢menlere vatandaslik hakkinin tammnmasi bu hususta
atilmasi1 gereken Onemli adimlardan birini teskil etmelidir. Zira Islam’da
vatandaslik Medine Anayasasina (623) kadar uzanabilmektedir. S6zkonusu bu
belge ile Medine sehir devletinin ve yeni toplumun (iimmet) temelleri atilmis,

§7 Apak, “Hz. Peygamber’in Hicret Sonrast Medine’de Ornek Toplum Olusturma Adimlari Uzerine”, s.
320.

% Bulag, Ali, “Asr-1 Saadet’te Siyasi Olaylarin Panoramast”, Biitiin Yonleriyle Asr-1 Saadet’te [slam, Ensar
Nesriyat, Istanbul 2007, T, 305.
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boylece Medine nin yerlilerine, kabilelerine ve yeni go¢ etmis olanlara (muhdciriin)
koruma giivencesi/eman verilmis, birbirlerine ve Medine site devletine karst hak ve
sorumluluklar yiiklenmistir.

Bu gercevede ulus-Otesi vatandashik kavrami, {ilkemize siginan, sayilari
milyonlar1 gegen topluluklar hakkinda da diisiiniilmelidir. Esasinda “Ulus-otesi
topluluklar konusundaki arastirmalar, sosyal bilimlerde yeni bir alan
sayilmaktadir. Bu kavram en ¢ok gog, etnisite, kiiltiir ve ulusgulukla ilgilidir. 21.
ylizylla girerken ulus devletin en Onemli unsurlarindan biri olan, tizerinde
kurulmus bulundugu toprak parcast (national territory) belirli olgiide Onemini
kaybetmektedir. Artan cografi hareketlilik gegici, devrevi yada yinelenen goglerin
artisi, ucuz ve kolay yolculuklar, yeni teknolojilerin saglamakta olduklar: siirekli
iletisim bireyin tek bir {ilkeye, tek bir ulusa ait oldugu diislincesini
zayiflatmaktadir. Bu topluluklara mensup bireyler kimliklerini belli bir cografyaya
bagh olmaksizin olusturmaktadirlar. Ulusétesi topluluklar iktisadi, siyasi, kiiltiirel
ve dini etkinliklerde bulunmakta, faaliyetleriyle bulunduklan {ilke ve gog ettikleri
iilke arasinda koprii kurmaktadir.”” Nitekim bu durum Islam’in konuyla ilgili
temel yaklagimlariyla da ortiismektedir. Zira “Islam’in dikkate alinmasi gereken
genel Ozelliklerinden biri de esitlik standartlarinin kabile, millet ve ulus devleti
ozelliklerini asan evrensellik iddiasidir. Ciinkii Islam, milliyetciligin temellerini
olusturan biitlin 1rk, etnik ve kalitsal kriterlere dayanan ayrimciligi reddeder.
fslam’da bir kimsenin digerine iistiin olabileceginin yegéane 6lgiisii Allah bilinci ve
takvadir.”” Bu bakimdan go¢menlere kendi varliklarini, kiiltiir ve degerlerini
muhafaza edebilecekleri imkan ve ortamlar hazirlanmal, farkliliklar birer zenginlik
olarak goriilmeli, teoride ve pratikte bir arada yasamanin imkam somut olarak
ortaya konulmal ve hayata gecirilmelidir.

2- Gogmenlerle Dayanisma icinde Olunmali ve Gelecek Birlikte Insa
Edilmelidir: Hz. Peygamber Islam medeniyetinin temellerini Ensar ve MuhAcirlerle
birlikte atmis ve kurmustur. Ensar ve Muhdcir dayanismast ilk drnegini, Islam
medeniyetinin merkezi konumunu teskil eden ilk mescidi/Peygamber Mescidini
insasinda kendisini gOstermistir. Yine onlar birlikte Islam’1 miidafaa etmisler ve
yaymuislar, birlikte sefere ¢ikmuslar,cihad etmisler ve bir binamn tuglalart gibi
birbirlerine kenetlenerek hareket etmislerdir. Su halde icinde bulundugumuz
siirecte yasanan gogler sebebiyle, ensar konumunda olan iilkeler, yurtlarina kabul
ettikleri siginmacilarla ve go¢menlerle birlikte gelecegi insa edebilirler; ilim, teknik,

 Kamali, Mohammed Hashim, “Islami Bakis Agistyla Vatandaslik Kavrami”, ¢ev. Ercan Eser, Bozok
Universitesi Ilahiyat Fakiiltesi Dergisi, 3, 3 (2013/3), s. 134.

70 Bayraktar, Rasim, “Zorunlu Gogten Ulus-Otesi Yurttaghga”, Hitit Universitesi flahiyat Fakiiltesi Dergisi,
2013/2, c. 12, say1: 24, s. 120.

71 Kamali, “Islami Bakis Agistyla Vatandaghik Kavrami”, s. 137.
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tarim, saglik, egitim gibi alanlarda bulunduklar iilkenin gelisimine ortak katkida
bulunabilirler. Ozellikle {ilkemiz bu durumu ¢ok iyi degerlendirmelidir.”

3- Gelecege Yonelik Planlamalar Yapilmali ve Ongoriilerde Bulunulmalidir:
Komsu tilkelerden iilkemize yonelen go¢ dalgast ve {tilkemizde bulunan
gocmenlerin ne kadar siire kalacagi hususu belirsizligini korumaktadir. Bu
durumda gelecege yonelik plan ve ongiiriilerde bulunulmalidir. Nitekim bir
sunumda, gogiin normal bir durum ve hayatin bir parcasi oldugu ifade edilerek,
gelecek yillarda “uyum siireci’nin yasanacagi, dolayisiyla ilerleyen yillarda
Hiristiyan bir bakamimizin veya Arapga konusan bir bakanimizin da olabilecegi,
hem toplum hem de devlet olarak buna hazirhikli olmamiz gerektigi dile
getirilmistir. Ayrica aym sunumda Oniimiizdeki donemde entegrasyon politikalarin
gelistirilmesi gerektigine vurgu yapilarak “Mesela Suriye'den gocenler arasinda kag
mimar var, onu bile bilmiyoruz?” denilerek Tiirkiye'ye gelebilenlerin gorece
egitimli niifus oldugu ancak bunun tespitinin dahi tam olarak yapilamadig:
belirtilmistir.”? Kisacas1 gogmenlerin kalici olabilecekleri de dikkate alinarak
gelecege yonelik planlar yapilmali ve adimlar atilmalidir. Zira “Medeniyetlerin
kurulmasinda hicretin biiyiik etkisinin oldugu bir gercektir. Diinyada meydana
gelen biiylik degisimlerin hicretle, yani zorunlu nedenlerle gerceklesen gog
hareketleriyle yakin iligkisi bulunmaktadir. Dolayisiyla biiyiik medeniyetlerin
dogusu, biiyiik go¢ hareketleriyle ve go¢menler eliyle gerceklestirilmistir. Buradan
hareketle Hz. Peygamber'in ve Miisliimanlarin Mekke'den Medine'ye hicretini ve
akabinde gerceklestirdigi faaliyetleri yeni bir medeniyet insasin ilk adimlar:
olarak kabul etmek miimkiind{ir.”7*

4- Miilteci Kamplarinda Ashab-1 Suffe Modelinden Yararlamlmalidir: {slam
tarihinde ashab-1 suffeyi ilk miilteci kamp1 veya misafirhanesi olarak kabul etmek
de miimkiindiir. Bununla birlikte Hz. Peygamber Suffe’de kalan gocmen ve
kimsesizlerin yalniz barinmalarini saglamamis, ayn1 zamanda Suffe’yi bir ilim
merkezine dontistiirmiistiir. Suffe’de kalanlara basta Kur'an 6gretme gibi dini
yonden yetismeleri saglaniyordu. Bunlar arasindan Islam’1 teblig etmek {izere
muallimler gonderiyordu. Su halde giiniimiiz miilteci ve gd¢menlerin sadece
barinma gibi temel ihtiyaclarinin karsilanmas: ile yetinilmemeli, hem bosg
zamanlarmin degerlendirilmesi hem de egitimli birer birey olarak yetistirilmeleri

72 Bu hususta tilkemize siginan ve degeri bilinmeyen miilteci bir bilim adaminn iilkesinin gelismesine
katki sunmak {izere ABD Bagkam Obama tarafindan tilkesine davet edilmesiyle ilgili bir haber igin bkz.
https://zete.com/turkiyede-mimari-proje-cizdirilen-suriyeli-bilim-insanini-obama-abdye-getirtti/ e.t.
09.04.2016.

73 http://www.arkitera.com/haber/25826/suriyeli-cocmenler-arasinda-kac-mimar-var-bilivor-muyuz_ e.t.
09.04.2016.

7 Apak, “Hz. Peygamber’in Hicret Sonrast Medine’de Ornek Toplum Olusturma Adimlari Uzerine”, s.
317.
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icin faydali kurs ve programlar diizenlenmeli, egitim caginda olanlar icin
ilkogretimden yiiksekogretime kadar egitim almalar1 saglanmalidir.

Hz. Peygamber aym1 zamanda bir devlet bagkari sifatiyla Suffe’de kalan
gocmen, kimsesiz ve misafirlerin himayesini ve sorumlulugunu iistlenmisti. Bu da
go¢ meselesine ve gd¢cmenlerin sorunlarinin ¢dziimiine birey ve toplumdan ziyade
devletin Onciiliik etmesi ve sorumluluk {istlenmesi gerektigine isaret etmektedir.
Nitekim bizatihi Hz. Peygamber hem goc¢menlerle hem de Suffe’de kalanlarla
yakindan ilgilenmis, sorunlarma ve ihtiyaglaria sahit olduk¢a hemen ¢oziimiine
seferber olmus, ¢oziimiine giicli ve imkani elvermedigi durumlarda toplumu
harekete gecirmistir.

5- Gog¢menlerin ve Miiltecilerin Calismalar1 ve Kendi Hayatlarimi
Kazanmalar1 Saglanmalidir: Hz. Peygamber, Ensar'in Muhécirlere yardim ve
destekte bulunurken bizatihi yardim eden konumundaki Ensar'in magdur olmasin
ve zarara ugramalarimi da istememistir. Nitekim Ensar’in Hz. Peygamber’e gelerek
hurmaliklarin kendileri ile gd¢men kardesleri arasinda taksim etmesi seklindeki
tekliflerini, Hz. Peygamber kabul etmemistir. Bunun iizerine Ensar, Muhécirlere
kendi ihtiya¢ duyduklari islerde kendilerine yardim etmeleri karshginda,
drtinlerine ortak yapmayi Onermis, Muhacirler de bu teklifi kabul etmistir.”
Dolayisiyla Hz. Peygamber, Ensar’a ait mallarin, kendi miilkiyetlerinden ¢ikarak
kendilerine zarar vermeksizin, ancak iginde yardimlasma ve dayanismanin
bulundugu bir durum olmas: kaydiyla Ensar’in teklifini kabul etmistir.” Bu arada
Suffe ehlinin hi¢ ¢alismay1p, ihtiyaglarini hep bagkalarimin karsiladig seklindeki bir
kanaat de dogru degildir. Nitekim Suffe ehlinin riziklarini temin i¢in hayvancilik
yapmadiklart halde, hayvan yemi igin ¢ekirdek kirdiklar: belirtilmektedir.”” Bu
bakimdan go¢men ve sigmnmacilarin hangi zaman ve zeminde olursa olsun,
bakimlarini daima toplumun {istlenmesi degil, kendilerinin de riziklarini temin icin
bir caba ve gayret icinde olmalar1 gerekmektedir.

Su halde giinlimiizde yasanan benzer durumlarda da, go¢menler
gerektiginde emeklerini ortaya koyarak gecimlerini ve riziklarini temin etmeli, her
ne kadar iltica ve gog ettikleri tilkeler ve halklar kendilerine yardim etse de, onlar1
yine de magdur etmemeye ve zarar vermemeye Ozen gostermeli, taraflar
yardimlasma ve dayanismay1 esas almalidirlar.

6- GoO¢ Krizine Kardeslik Bilinciyle ve inséniyetle Yaklagilmalidir: Hz.
Peygamber, timmeti, devleti ve otoriteyi tanzim etme faaliyetinde yaptig: ilk is
Muhdcir ile Ensér arasindaki kardesligin tesisi olmustur.” Su halde Medine’ye gog,
1rk, nesep, bolge gibi farkli 6zelliklere sahip insanlarin nasil bir araya gelerek adeta

7> Buhari, Muzara’a 5, Hibe 32, Surtit 5, Menakibu’l-ensar 3.
76 Sallabi, Siyer-i Nebi, 1, 576.
77 Sallabi, Siyer-i Nebi, 1, 548.
78 Sallabi, Siyer-i Nebi, 1, 561.
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kardeslik anlayis1 igerisinde nasil yek viicut bir toplum/iimmet olabileceklerinin en
glizel Ornegini olusturmaktadir. “Bu kardeslik bagi Oyle bir bagdir ki, biitiin
cahiliye irkc¢iliklart icinde erimekte ve onunla biitiin nesep, renk ve vatan
farkliliklar ayaklar altina alinmaktadir. Dolayisiyla Islam hamiyeti disinda higbir
hamiyet olamaz. Takvasi ve miiriivveti 0l¢ii alinmadan, hi¢ kimse ne geri birakilir,
ne de One gikarilir.””” Hz. Peygamber’in kardeslik anlasmasim tesis etmesindeki
gaye, toplumda birlik, beraberlik ve dayamismamin saglanmasidir. Bu ise ancak
inang/akide tizerine kurulu bir kardeslik ile tam anlamiyla viicut bulur. Boylece
“Kabile ve asiretin yerini {immet ve millet bilinci almistir. Sonugta cahiliyye
doneminde kabilelerin ittifak: (hilf) ile birbirlerine destek veren kabile mensuplar:
artik din kardesligi temelinde ortak hareket eden mii'minler haline gelmislerdir”
(Apak, 2007: 318).

fslam toplumunun giiclii olmasi ve birlikte biiyiik idealleri basarabilmesi igin
oncelikle kardeslik bilinciyle birbirlerine baglanmalar1 gerekmektedir. Birbirlerine
kars1 haset ve husumetle degil, dayanisma ve yardimlasma ruhuyla hareket eden
toplumlar hem daha mutlu, hem de daha giiglii olurlar. Zira gegen ylizyilin basinda
Islam {immeti ve toplumu, ulusal kimlikler ve farkliliklar kullamilarak birbirinden
koparilmis ve ayristirilmistir. Su halde takriben bir asir sonra 6zellikle Ortadogu’da
yasanan go¢ dalgasi, parcalanan iimmet bilincinin yeniden tesis edilmesi ve
dirilmesi gibi olumlu gelismelerin yasanmasina sebep olmaktadir. Nitekim yaklasik
bes yildir en yogun gdgmen niifusun yasadig: Kilis ili 6rnegi, gogmenler ile Ensar
konumundaki yerli niifus arasinda ciddi manada bir olumsuzlugun yasanmamasi,
birbirlerini kabul etmeleri ve bir arada yasama iradesi sergilemeleri dikkat cekici
bir durumdur. Suan itibariyle yogunluk arz etmese de, gliniimiiz go¢ hadiselerinde
zaman zaman gogii kabul eden {ilke vatandaslar: ile go¢menler arasinda farklh
sebeplerle anlasmazlik ve sorunlar yasanabilmektedir. Bu durumda meseleye inang
temelinde yaklasilmasi elzemdir. Ozellikle iilkemiz niifsunun ve go¢menlerin ortak
inan¢ ve degerlere sahip olmasi daima goz Oniinde bulundurulmalidir. Farkh
inanclara mensup gog¢menlere ise insani bir yaklasim sergilemekten de uzak
durulmamalidir.

7- Gocmenler, Ulkelerine Geri Donme Idealiyle Yasamalidir: Hz. Peygamber
ve miisliimanlar Medine'ye degerleri ugruna gog etmisler, kendi degerlerini
yasamanin yaninda, yaymay1 da temel gaye ve emel edinmislerdir. Su halde her ne
kadar Ortadogudaki niifusun goge maruz kalma sebebi, daha ¢ok giivenlik
amaciyla olsa da, yine de go¢menler sigindiklari tilkelerde kendi kimlik ve
degerlerinden 6diin vermeden yasamalar onem arz etmektedir. Medine’ye hicret,
Medine'nin ve Arap yarimadasinin Islamlagmasina zemin hazirladig gibi, degisik
tilke, sehir ve bolgelere go¢ eden go¢gmen ve miiltecilerin, en azindan kendilerinin
degerlerine bagli hareket etmesi, zamanla bazi [slami degerlerin soz konusu iilke ve

7 Sallabi, Siyer-i Nebi, 1, 563.
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bolgelerde kok salacagimi ve hayat bulacagm sdylemek miimkiindiir. Yine
gocmenlerin anavatanlar1 olan {ilkelerinin gelecegi ile yakindan ilgilenmeleri ve
giivenli bir ortamin yeniden tesis edilerek iilkelerine geri donmelerinin de yolunu
aramalar1 gerekmektedir. Bu dogrultuda calismalarda bulunmalari, haklarim
savunacak birlik ve organizasyonlar olusturmalar1 gerekmektedir. Hz. Peygamber
kendilerine zuliim ve baski uygulamak suretiyle kendi sehirlerini terketmek
zorunda birakanlara, Mekke'yi fethettiginde afla yaklasmis, onlardan intikam
almayr diisiinmemis, kin giitmemis ve husumet beslememistir. Su halde
iilkelerinden ayrilmak ve gocetmek zorunda kalan kitleler, yarin bir geri doniis soz
konusu oldugunda, idare ve kontrol ellerine gegtiginde benzer nebevi yaklasimi
sergilemelerinin daha isabetli olacagini sdylemek miimkiindjir.

Hz. Peygamber daima gelecege odaklandig1 igin ge¢miste kendisiyle ve
miisliimanlarla ilgili sorunlara ve olumsuz hadiselere bakarak, bunu yapanlara
olumsuz bir yaklagim sergilememistir. Ornegin Mekke'nin fethinde kendisini ve
Miisliimanlar1 go¢ etmek zorunda birakan miisriklere afla yaklasmustir. Daha
dogrusu Hz. Peygamber, krizlerin ¢dziimiinde devr-i sabik anlayisiyla hareket
etmemistir. Oysa onlar, Hz. Peygamber’in kendilerini onceki yaptiklarinin bir
karsiligr olarak korkuyla cezalandirmasini bekliyorlardi. Ancak Hz. Peygamber
onlara “Ben ancak size kardesim Yusufun dedigini diyorum’ demis ve onlara
“Yiisuf soyle dedi: "Bugiin yaptiklarimiz yiiziiniize vurulmayacak, Allah sizi affetsin! O,
merhametlilerin en merhametlisidir.”* dyetini okumustur.®!

8- Go¢menlerin, Psikolojik Durumlar: Dikkate Alinmalidir: Gog¢ olgusunu,
ozellikle zorunlu gocleri birey ve toplumlarin Kkarsilastigt Onemli kriz
durumlanindan biri olarak degerlendirmek miimkiindiir. GOoge maruz kalan
kimseler, ekonomik, sosyal ve siyasi yonlerden oldugu gibi psikolojik agidan da
ciddi sorunlarla karsilasabilmektedir. Zira “Bir gd¢menin yasy, cinsiyeti, go¢ nedeni,
iiyesi oldugu toplumsal sinif, egitim diizeyi ve kiiltiirel ge¢misi ne olursa olsun ve
tilkede kalma siiresi ne kadar olursa olsun go¢menlik durumundan dolay1, onun ig
diinyasinda bir takim degisiklikler meydana gelir.”®* Nitekim bir arastirmada
gocmenlerin yabancilik, yalnizlik, bosluk, oOzlem, kisilik sorunu, kokstizliik,
anavataninda kazandigi deger yargilarimin ve anadilinin asagilanmasi, asagilik
duygusu, kuskuculuk, kirgmlik, sucluluk ve 6n yarg: gibi sorun ve duygular gibi

80y usuf 12/92.

81 Nesal, Eb(t Abdurrahman Ahmed b. Su’ayb, es-Siinenu’l-kubrd, thk. H. Abdulmun’im Selebi,
Miiessesetu'r-risale, Beyrtit 2001, X, 154: Ezraki, Ebu’l-Velid Muhammed b. Abdullah b. Ahmed, Ahbiru
Mekke ve ma cde fihia mine’l-dsdr, thk. Rusdi es-Salih Mulhis, Daru’l-Ediiliis, Beyrfit, (tsz.), II, 121; ibn
Zenceveyh, Ebi Ahmed Hamid b. Mahled, el-Emvdl, thk. Sakir Zib Feyyaz, Merkezu’l-Melik Faysal, es-
Sutidiyye 1986, 201. Tahric ve degerlendirmesi i¢in bkz. Zeylai, Cemaluddin Abdullah b. Yusuf,
Tahricu'l-ehddisi ve'l-dsdri’l-vakiati fi Tefsiri’l-Kessdf li'z-Zemahseri, Daru ibn Huzeyme, 1994, 11, 178.

8 Sahin, Cengiz, “Yurt Dist Gogiin Bireyin Psikolojik Saglig Uzerindeki Etkisine iliskin Kuramsal Bir
Inceleme”, Gazi Universitesi Gazi Egitim Fakiiltesi Dergisi, c. 21, sy: 2, Ankara 2001, s. 64.
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duygular yasadiklar: ifade edilmistir.¥® Goc¢menleri dislayict ve zarar verici
davraniglar insani ve Islami birer yaklagim degildir. Bu hususta empatiye dayanan
bir tutum sergilenmelidir. Go¢men olsun veya olmasin, kisinin hakiki imana ve
erdeme ulasabilmesi i¢in kendisi icin istedigini mii’'min kardesi i¢in de istemelidir.
Bu imanin ve dinin bir geregidir. Zira Peygamber (sas): “Sizden hig biriniz kendisi icin
istedigini mii'min kardesi icin de istemedikce imanin kemaline ermis olamaz”%
buyurmustur.

9- Gog Sorunun Coziimiinde fslam Ulkeleri Daha Fazla Inisiyatif Almalidir:
Gog dahil Islam diinyasimin karsilastigi krizleri c¢ozebilmesi igin ozgiivenini
yeniden kazanmas: gerekmektedir. Buna da oOncelikle icine diistligii diisiince
krizinden ¢tkmakla ve kurtulmakla baglamalidir.

Hz. Peygamber gog dahil tiim sorunlar1 kendi liderliginde ve kontroliinde
¢Ozlime kavusturuyor ve yonlendiriyordu. Bu bakimdan baskalarinin bizim
sorunlarimizi, bizim lehimize ¢dzebileceklerine imid baglamak bos bir beklenti ve
temenniden ibarettir. Hz. Peygamber {immetin kontroliinii baskalarmin
inisiyatifine terketmemistir. Ancak Ebu Siilleyman’in da ifade ettigi iizere immetin
kontrolii diismanlarinin eline gectiginde toplum da siyasi liderlik de ¢okmiistiir.®
Bugiin go¢ dahil miisliiman toplumlarmn karsilastifi, ekonomik, siyasi, hukuki,
askeri vs. sorunlarini ¢dzebilmesi i¢in miisliiman entellektiiellerin, siyasi aktorlerin
ve liderlerin, ithal degil kendilerine 6zgiin ¢0ziimler iliretmeleri, immetin idaresini
ve kontroliinii yeniden {istlenmeleri gerekmektedir. Miisliiman tilkeler bugiin
birakiniz diinyaya kendi iilkelerine dahi hakiki manada hakim degildir. Giiglii ve
s0z sahibi tilkelerin kendileri hakkkinda alacaklar kararlarla hayatta kalabilecek bir
goriintii gizmektedirler. Egemen giigler ve tilkelerin hak ve hukuk anlayisi, kendi
lehlerine, ama 0zellikle miisliiman, mazlum ve zayif iilke ve toplumlarin aleyhine
isleyen bir mekanizmadan ibarettir. Gerektiginde darbeleri desteklemekte, istedigi
teror orgiitlerini, birer teror orgiitii olarak gormemektedir.

10- Gocmenlerle, Vatandaglar Arasinda Cikan Sorunlara Onceden Onlem
Almmali, Bir Sorun Yasanmasi Durumunda Biiyiimeden Onlenmelidir: Hz.
Peygamber doneminde, Ensadr ve Mubhacirler arasinda miinafiklarin tahrikiyle
zaman zaman bazi sorun, tartisma ve gerginlikler yasanmus, Hz. Peygamber bu tiir
durumlardan haberdar olur olmaz, so6z konusu sorun ve krizlere aninda
miidahelede bulunmus ve biiyiimeden 6nlemistir.

Hz. Peygamber doneminde yasanan bir hadiseyi Cabir soyle anlatmaktadir:
Biz Peygamber’in beraberinde gazveye (Mureysi seferine) ¢cikmustik. Muhacirlerden
birtakim insanlar da toplanmis, Peygamber'in beraberinde sefer etmisti. Hatta

8 Sahin, agm., s. 64-65. Bu hususta ayrica bkz. Tuzcu, Ayla, Bademli, Kerime, “Goglin Psikososyal
Boyutu”, Psikiyatride Giincel Yaklagimlar-Current Approaches in Psychiatry 2014; 6 (1): 56-66.

$ Buhari, Tmén 13.

8 Ebi Stileyman, Miisliiman Aklin Krizi, s. 4.
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Mubhacirler (Ensar'dan) ¢ok oldular. Muhécirlerden sakaci bir kimse vardi. Bu zat
Ensar'dan birisine (saka olarak) vurmustu. Ensari bundan asir1 derecede 6fkelendi.
Nihayet (kavga basladi) iki taraf da kendi kabilelerini imdada ¢agirdilar. Ensar'dan
olan kimse: ‘Ey Medineliler, yetisin! diye feryad etti. Muhécir sakaci da: Ey
Mubhécirler, yetisin! diye bagirdi. Bu sesler {izerine Peygamber ¢ikt1 ve: “Cahiliyet
ahalisinin ¢1glig1 ile bagirmak ne oluyor?” buyurdu. Sonra da: “Onlarin derdi nedir
(neden cahiliyet adetiyle cagirisiyorlar)?” diye sordu. Bir Muhacir'in Ensar'dan
birisine saka ile vurdugu kendisine haber verilince Hz. Peygamber: “O Cahiliyet
aghigim birakimiz! Soyunu c¢agirmak (onunla hakk kazanmak) kotii bir seydir"
buyurdu. (Miinafiklarin basi olan) Abdullah b. Ubeyy b. Seltl de: ‘Sunlar bizim
Medine halk: {izerine Muhacirler'i ayaklandirmak mu istiyorlar? Yemin olsun eger
biz Medine'ye dontip varirsak, Medine'nin en aziz olani, onlardan en zelil olaniny,
elbette ve muhakkak Medine'den ¢ikaracaktir’ dedi. Bunun {izerine Hz. Omer, ibn
Ubeyy icin: ‘Ey Allah'n Elgisi! Su habisi 6ldiirmez miyiz? dedi. Peygamber:
“Insanlar ‘Muhammed kendi arkadaslarini dldiirtiir oldu’ diye dedikodu etmesin!”
buyurdu.® O vakit, bu hassas durumu ustaca ele alan ve her iki tarafi yatistiran Hz.
Peygamber’in miidahalesi olmasa, bu hadise, Ensar ve Muhacirler arasinda bir
savas baslatabilir ve miisliimanlarin biitiinliiglinti parcalayabilirdi. Muhammed
(sas) bu hadise tizerine O giin ve gece boyunca sabaha kadar ve ertesi giin de giines
iyice kizdirincaya kadar askerlerle beraber ytirtidii. Ondan sonra ancak mola verdi
ve sahabe yere uzamr uzanmaz uyuyakaldilar. Askerlerin zihinlerini, onceki giin
meydana gelen olaydan baska bir yone ¢ekmek akillica bir davranisti.¥” Dolayisiyla
du durum giiniimiiz i¢in de s6z konusu olup, benzer durumlarda sorunlarin
biiylimesine engel olan tedbirlerin alinmas: onem arz etmektedir.

Sonug

Tarih boyunca insanlar, toplumlar ve devletler farkli sorun ve krizlerle
karsilasmis olup, yasadigimiz cagda da benzer ve farkli krizlere muhatap
olunabilmektedir. Nitekim gelecekte de bir takim krizlerin yasanacagini tahmin
etmek, daima imkan ve ihtimal dahilindedir. Bu sebeple krizsiz bir diinyada
yasamak insanlik i¢in hemen hemen imkansiz bir durumdur. Su halde krizler
kaginilmaz olduguna gore, yapilmas: gereken krizlere karst dnlem almak, krizlere
careler tretmek ve krizleri en az kayipla asabilmeyi basarabilmektir. Bu
diisiinceden hareketle, modern zamanlarda krizlerle miicadele konusunda 6nemli
calismalar yapilmus, teoriler gelistirilmis ve zengin bir literatiir ortaya ¢tkmustir.
Krizlerle miicadele her ne kadar kriz yOnetimi biliminin temel alari olsa da,
krizlerle miicadeleye Islam’da da biiyiik bir ehemmiyet verilmistir. Zira biitiin ilahi
dinler gibi Islam'in da temel gonderilis gayesi, insanligin her iki diinyada
mutlulugunu ve kurtulusunu temin etmektir. Islam’in insanhga getirdigi biitiin

8 Buhari, Menakib 9.
8 Afzalur Rahman, Siret Ansiklopedisi, 1, 538.
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ilke, esas ve tavsiyeler insanligin dini, ahlaki, toplumsal, siyasi, hukuki, ticari vs.
sorunlarina yonelik birer ¢oziimden ibarettir. Bu bakimdan kriz yonetimi ve krizle
miicidele hususunda Isldam, son derece 6nemli ilke ve oneriler sunmaktadir.
Giintimiizde insan, toplum ve devletler muhtelif sorun ve krizlerle dolu bir
ortamda varligini siirdiirmektedir. Bu baglamda bolgemizi yakindan ilgilendiren
sorun ve krizlerden biri de Ortadogu’da yasanan i¢ ¢atismalardan kaynaklanan gog
sorunu ve krizidir. S6z konusu krizden etkilenen milyonlarca insan go¢men ve
miilteci konumuna diismiis bulunmaktadir. Dolayisiyla ortada ciddi bir go¢ sorunu
bulunmakta ve ¢dziim beklemektedir. Sorunun ¢dziimiine sunabilecegi katkilar
acisindan Hz. Peygamber’in go¢ sorununa ve ¢dziimiine iliskin ortaya koydugu
yaklasim ve yontem de oldukca 6nem arz etmektedir. Zira bizatihi kendisi ve ilk
miisliiman arkadaslar1 goce maruz kalmis ve gogiin getirdigi sikintilar1 birebir
yasamislardir. Dolayisiyla Hz. Peygamber, her konuda oldugu gibi go¢ sorunu
hususunda da 6rnek bir konuma sahiptir. Bu bakimdan O'nun krize bakis ve kriz
yonetim anlayisi Ornek ve evrensel bir niteligi haizdir. O, sorun ve krizlere olumsuz
bir yaklasim sergilememis, krizleri en az zararla asmaya c¢alismus, krizleri firsatlara
cevirmis, krizlere onceden onlem ve tedbir almis, sorunlarin ¢oziimiinde yeri
geldiginde esnek bir tutum sergilemis, dncelikleri dikkate almis, dud ve tevekkiiliin
yarnusira daima hadiselerin sebep ve neticelerine bagh kalarak (esbaba tevessiil)
hareket etmistir. Hz. Peygamber go¢cmenlerin sorunlartyla da yakindan ilgilenmis,
bu cercevede kardeslik anlasmasi, Medine sozlesmesi, yardimlasma ve
dayanismaya tesvik ve ashdb-1 suffe gibi uygulamalarda bulunmustur. Hz.
Peygamber’in gb¢ sorununa iliskin Oneri ve uygulamalari giiniimiiz icin de
onemini korumaktadir. Hz. Peygamber’in s6z konusu uygulamalarindan gikarilan
sonug ve tespitlere gore; gliniimiizdeki go¢ sorunlarinin ¢dziimii i¢in, gdgmenlerle
hukuki sdzlesmeler yapilmali, gd¢menlerle dayanismaya ve gelecegi birlikte insa
etmeye onem verilmeli, gelecege yonelik planlamalar yapilmali ve dngoriilerde
bulunulmali, miilteci kamplarinda ashéb-1 suffe modelinden yararlanilmali,
gocmenlere kendi hayatlarmi siirdiirebilecek imkanlar tanmmali, go¢menlere
kardeslik bilinciyle ve insaniyetle yaklasilmal, gogmenlere bir giin {ilkerine geri
donebilme ideali kazandirilmali, go¢menlerin iginde bulunduklar: psikolojik
durumlar goz Oniinde bulundurulmali, gogmenler ile vatandaslar arasinda ¢ikan
sorun ve krizlere onceden Onlemler alinmali ve ortaya ¢ikmasi durumunda
biiytimeden dnlenmeli, en 6nemlisi Ortadogu kaynakli go¢ sorunun kalict ¢6ziimii
igin Islam iilkeleri daha ¢ok inisiyatif almaldir.
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The Prophet’s Approach to the Issue of Migration
Considering Crisis Management and the Current Value of
this Approach-
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Abstract

The migration issue and movement, which occurs as a result of domestic conflicts in
the Middle East, has become a current matter by turning a regional and world-wide crisis in
many aspects such as human, social, economic, political, judicial, etc. First of all, solutions of
the immigration depend on a crisis management that should be conducted effectively. As can
be seen in the period of the prophet Mohammad, he and his companions had similar
migratory problems. As an immigrant himself, the Prophet Mohammad’s approaches and
implications regarding migration and migration-based problems have a considerable
importance which could make contributions to the current similar problems. In this paper,
first, the meaning of crisis and crisis management are discussed, and then the immigration
movements of the prophet Mohammad and first Islam society are addressed. Meanwhile,
emphasizing on prophet Mohammad’s fundamental principles in crisis management, this
paper examines his perspective on migration issues and migration-based crises, his solution
implications, and how he figures the problems out and makes them opportunities by
showing a positive approach. This paper also assesses Prophet Mohammad’s principles and
practices related to migration issues in terms of their contributions to the solution current
migratory problems, and thereby it makes some determinations and suggestions.

Key Words: Prophet Mohammed, Hadith/Sunnah, Immigration, Crisis, Crisis
Management
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The Prophet’s Approach to the Issue of Migration Considering Crisis Management and the
Current Value of This Approach

Ortadogu’da yasanan i¢ catismalarin bir sonucu olarak ortaya c¢itkan go¢ dalgas: ve
go¢ sorunu insani, toplumsal, ekonomik, siyasi, hukuki vs. yonlerden bolgesel ve kiiresel bir
krize doniiserek varligini siirdiiren bir mesele haline gelmistir. Yasanan gog¢ sorunlarmin
¢ozlimii ise, her seyden 6nce basariyla yiiriitiilmesi gereken bir kriz yonetimine ve anlayisina
baglidir. Islam Peygamberi Hz. Muhammed'in (sas) yasadigi déneme baktigimizda, kendisi
ve kendisine inanan arkadaslarinin da benzer sorunlara muhatap kaldiklar1 goriilmektedir.
Bizatihi kendisi de bir Muhacir/go¢men olan Hz. Peygamber’in, go¢ hadisesine ve gocten
kaynaklanan sorunlara yaklasim tarzi ve ¢dziimleri, giiniimiizde yasanan benzer sorunlarin
¢ozlimiine yonelik katkilar sunabilecek bir degere ve 6neme sahiptir. Bildiride oncelikle kriz
ve kriz yo6netiminin anlami ve mahiyeti hakkinda bilgiler verilmis, akabinde Hz.
Muhammed ve ilk Islam toplumunun yasadigi goglere deginilmistir. Bu arada Hz.
Muhammed'in kriz yonetiminde gozettigi temel ilkelere vurguda bulunularak, go¢ sorununa
ve go¢ sorunundan kaynaklanan krizlere nasil baktigi, bu hususta ne tiir ¢6ziimler trettigi,
sonugta s6z konusu sorunlara pozitif bir yaklasim sergileyerek nasil birer firsata ve olumlu
gelismelere cevirdigi arastirilmis ve incelenmistir. Go¢ sorununa iliskin Hz. Muhammed
tarafindan ortaya konulan ilke ve uygulamalar, halen yasanmakta olan giincel gog
sorunlarinin ¢oziimiine sunabilecegi katkilar acisindan da degerlendirilmis, konuyla ilgili
bazi tespit ve 6nerilerde bulunulmustur.

Anahtar Kelimeler: The Peygamber, Hadis/Stinnet, Hicret, Kriz, Kriz Yonetimi

Introduction

It is possible to take the beginning of crises in human history back to the first
human. People have faced various depressions and crises in their individual,
household and social lives in all periods of the history. In this respect, it is difficult
to talk about an individual and society who lives without facing crisis and
problems. Crises are part of life. In the world in which we live, there will be various
crises in the future as there are now. Accordingly, in a world where people and
societies are in question, it is inevitable to live without chaos and crises, which arise
from different reasons. In this world we live in today, people and societies face with
crises and depressions in political, economic, social, legal, military, humanitarian,
spiritual areas and at national and international levels. A crisis may sometimes
occur between two people, sometimes between communities, in other times
between an individual and a society, and sometimes between societies and states.
Sometimes the institutions and organizations, corporations, and states themselves
can fall into crisis.

Besides those predictable, there may be crises and problems that may emerge
in unforeseen and unexpected moments. Since it does not seem possible to
completely prevent the outbreak of crises and live in a crisis-free world, what
should be done in this case is to focus on the solution of problems and crises, and to
investigate the remedies for overcoming crises with the least damage.

It is also a fact that there have been similar crises and problems in different
places and times in human history. Therefore, it is possible to take advantage of the
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solutions and experiences that different societies have put forward to overcome the
similar problems they have faced, and to say that they can contribute to the solution
of the similar problems that exist.

Today, one of the problems and crises that closely concern our country, our
region and even the whole world is the migration problem that arises and is
experienced as a natural result of the internal conflicts in the Middle East. The
unsafe environment caused by these conflicts caused millions of residents to
migrate to safer countries and regions, resulting in a severe migration wave. People
are trying to hold on to life in other countries near and far with migrant and refugee
status. In the meantime, thousands of migrants are known to have lost their lives on
migration routes and sea waters. In this respect, the migration problem and crisis
represents one of the most current and important issues to be solved.

Islam Peygamberi Hz. Mohammad and the first Muslims were also subjected
to migration in history and had to emigrate to different countries and cities. In this
case, besides being an immigrant messenger, as the apostle and leader of the first
Muslim community who followed Him, the approaches and remedies practiced by
the Prophet and the first Muslim people to the problem and crisis of migration have
an importance and value that can contribute to the solution of similar problems
experienced today. Therefore, in this study, with its outlines, the solutions brought
by the Prophet to the problems arising from the migration known as hijrah in
history will be examined and the contributions it can make to today’s migration
problem will be addressed. In the meantime, before his approach to the problem of
migration, which is ultimately a problem and a crisis, the Prophet's understanding
of crisis management and the methods He applied will be presented.

I. Crisis Management and Its Nature in General

The word crisis is defined in the dictionary as “a period of difficulty,
depression, collapse seen in the life of a society, an organization or individual”.! In
addition, the word “crisis” means “unusual and negative development”,
“undesirable and difficult situation”, “the complicated stage of a business, an
event”, "the suddenly emerging bad and dangerous moment".? The term “crises” is
also defined as follows, emphasizing its reference to a grave and dangerous
situation that may lead to problems, difficulties, and deaths that may affect a group
of people: "A crisis is a process of chaos and difficulties that affects all kinds of
goals and interests, political, economic and socio-cultural life of a country
negatively; that arises suddenly and unexpectedly; where there is time pressure to
make decisions; that creates high stress; that can be taken in advance but is very

' TDK, Tiirce Sozliik, Ankara 1988, I, 919.
2 Hasan Tutar, Kriz ve Stres Yonetimi, Seckin Yay., Ankara 2011, p. 4.
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difficult to prevent; that can be turned into opportunities when managed properly;

that helps to bring a worsening situation to its previous state”.’

Meanwhile, the word crisis, in addition to its negative meaning, also refers to
a positive situation. In the Chinese alphabet, crisis is expressed with two symbols
and according to the way it is read, it contains the meanings of danger and
opportunity.* Therefore, it refers to both danger and opportunity together.
"Danger” refers to the losses brought by the crisis, and” opportunity” means that
there is a complex and inextricable problem in question, yet in any case there is a
possible solution to the it.° In other words, the word “weiji”, which the Chinese
have used for centuries to refer to the word crisis, means the avoidance of any crisis
that involves danger and the exploitation of any opportunity involves.® As a matter
of fact, in contrast to the recent approaches that perceive crises as threats, the
approach that suggests that crises may have significant opportunities is gaining
more importance.”

Overcoming crises and solving problems depend primarily on effective and
successful crisis management. Crisis management has its own principles and
characteristics. A crisis management that takes these into account can reduce the
impact of crises and also play an important role in translating crises into
opportunities. In this respect, taking precautions against crises before they emerge
is very important in crisis management. Accordingly, “it is important to take
precautions before the crisis occurs as much as to take precautions during the crisis.
Predicting the occurrence of crises is important in terms of mitigating the possible
consequences of them. Good crisis management involves being prepared for a
possible crisis, making decisions to mitigate the consequences of the crisis during
the its emergence, and returning society to the pre-crisis situation after the crisis

with minimal damage.”®

Changes also present a variety of dangers and
opportunities to society and institutions together. Success here depends largely on
the sensitivity to these dangers and opportunities. In this case and in the process, it
is important to manage risks and opportunities with foresight and different

measures.’

* Erding Filiz, Tiirk Kamu Yonetiminde Kriz Yonetimi, Alfa Aktiiel Yay., Istanbul 2007, p-4-7.

* Filiz, Kriz Yonetimi, p. 4 Ahmet Emre Demirci, ”C)rgiitsel Krizlere ili§kin Algisal
Farkliliklar”, (part of ‘Siimer, Haluk & Pernsteiner, Helmut Kriz Yonetimi, Istanbul Bilgi
Universitesi Yay., Istanbul 2009’), p. 96.

® Osman Celikhan, “Uluslararasi Kriz Yonetimi”, Krizler ve Kriz Yonetimi, Baris kitap, Ankara
2012, p. 5.

°Abdullah Ibrahim Keylani, Iddretu’l-ezme, mukdrabetu’t-turds ve'l-ghar, Kitdbu'l-Umme, Issue:
131, Year: 29, Qatar 2010, p. 37.

7 Demirci, “Orgiitsel Krizlere Iliskin Algisal Farkliliklar”, p. 96.

8 Celikhan, “Uluslararas: Kriz Yénetimi”, p. 6.

° Tutar, Kriz ve Stres Yonetimi, p. 13.
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II. The Prophet and Crisis Management

Like all prophets, the last prophet Mohammad was also sent to guide, lead,
and direct people in solving a variety of religious and worldly problems that they
were exposed to and were faced with. As a matter of fact, the purpose of revelation
of divine religions is to ensure that people find happiness in both realms. People
feel peaceful and happy only when their basic needs are met and the problems and
crises that drive them to unhappiness are solved.

The sending of the Prophet as a mercy to the worlds is the most important
proof that He was sent for the salvation and happiness of all mankind. Thus, when
one looks at the period of the Prophet's duty as a whole, it is seen that He lived a
busy life and spent every phase of His life solving the problems and crises He faced
and experienced. He, in addition to the crises related to His call and proclamation,
faced numerous crises in social, economic, military, legal, etc. fields and struggled
to solve them and used unique methods thereof." Accordingly, various crises
occurred during the Prophet's time in Mecca and Madinah. The Prophet and His
companions managed to overcome the crises with the least damage through crisis
management and the strategies He implemented. The Prophet developed plans and
strategies for overcoming crises and solving problems, took precautions against
possible crises, formed crisis management teams, and trained and guided them. It is
possible to see examples of this in the hijrah to Abyssinia and Madinah, also in the
brotherhood agreements and in the wars." The life of the prophet is full of
examples of how He successfully handled and solved the crises that His invitation
and proclamation were subjected to.'? In this respect, although crisis management is
one of the modern management concepts, its principles are also present in Islamic
culture. For instance, one who closely studies the Sunnah of the Prophet may reveal
numerous methods and principles regarding this subject.®

The Prophet always tried to protect Muslims from the problems and crises
that arose. Likewise, in the event of crises, He took protective measures to prevent
the recurrence while trying to eliminate the negative effects of them and improve
the situation. The Prophet always displayed a positive approach to solving crises
and did not give the opportunity for new crises to arise from current ones.
Therefore, He dealt with the problems and crises that people experienced with

v Huseyn Huseyn Sahata, Iddretu’l-ezmiti’l-iktisadiyyye (Mevakif min haydti'r-rasiil (sas),
Kiilliyetu’t-Ticare, Camiatu Ezher, nd., p. 5.

1 Salim Susan, Iddretu ve mu’dlecetu’l-ezmat ﬁ’l—fslﬁm, Daru'n-nesr li'l-camiat, Egypt 2003, p.
75.

2 Mash’al Muhammad Hadari, Idaretu’l-ezmat fi ilmi’-idareti’l-muésir ve inikAsatiha fi’s-
siinneti'n-nebeviyye, Misir, nd, p. 2.

13 Yahya Bilal, “Nusfis kava‘idiyye fi's-siinnet'n-nebeviyye li-idareti’l-ezmat”, el-Istisraf ve't-
tahtiti’l-miistakbeli fi’s-siinneti'n-nebeviyye, Dubai 2011, p. 701.
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them and acted together in overcoming the crises. The Prophet did not call people
to surrender to crises, did not act with the mindset that whatever happens is
written in the destiny, on the contrary, he struggled against crises and took
measures in advance to avoid them, prepared for them, and in the event when they
occurred, he chose to solve them in the most appropriate manner and resolved
them because, according to Islam, crisis management requires having the
knowledge and ability to think about the laws and reasons set by Allah in the fight
against crises. Based on these laws and reasons, crises should be fought without
waiting for extraordinary situations, miracles and oracles to occur.™

Based on these laws and reasons, the Prophet acts as a model in crisis
management, just as He does in all aspects of life. The prophet is a model and guide
for humanity in dealing with crises and crisis management, as He is in every
respect and field. In this sense, the verse in the Quran, which states, “There has
certainly been for you in the Messenger of Allah an excellent pattern for anyone
whose hope is in Allah and the Last Day and [who] remembers Allah often”" by
referring the Prophet as a model, was revealed in the middle of an atmosphere
where adversary troubles and crises such as Battle of the Trench reached an
extreme level, is quite remarkable at this point. The Prophet is the best example for
us in making effective use of a crises and turning negative situations into positive.
The basis of the Messenger's crisis management approach is belief, perseverance,
trust in Allah, as well as the use of social experiences."®

The Prophet displayed a sensitive approach to people's problems and the
crises they faced. By encouraging others to help those who are in difficulty and in
distress, He actually called the people to resolve their crises. In one hadith, He
states that “A Muslim is a brother of another Muslim, so he should not oppress him, nor
should he hand him over to an oppressor. Whoever fulfilled the needs of his brother, Allah
will fulfill his needs; whoever brought his (Muslim) brother out of a discomfort, Allah will
bring him out of the discomforts of the Day of Resurrection, and whoever screened a
Muslim, Allah will screen him on the Day of Resurrection”.”” Moreover, in such cases,

1 Keylani, idaretu’l-ezme, p. 29.

15 al-Ahzab 33/21.

16 Keylani, idaretu’l-ezme, p. 29.

17 Bukhari, Abu 'Abd Allah Muhammad, el-Cimiu’s-sahth, ed. M. Ziiheyr b. Nasir en-Nasir,
Daru tavki'n-necat, 2002, Mezalim 3, ikrdh 7; Muslim, Abu al-Husayn al-Hajjaj, Sahihu
Miislim, ed. M. Fuad Abdulbaki, Daru’l-kiitiibi'l-ilmiyye, Beyrtit 1991, Birr 58, Zikr 38;
Tirmidhi, Abu Isa Muhammad, Siinenu’t-Tirmizi, ed. Begssar Avvad Ma'rif, Daru’l-garbi’l-
islami, Beirut 1998, Hudud 3, Birr 19; Abu Dawud, Sulaiman bin Al-Asy'ats As-Sijistani,
Siinenu Ebi Divild, ed. Shuaib Al Arnaout, M. Kamil Karabelli, Daru’'r-risdleti’l-alemiyye,
2009, Edeb 46; Ibn Majah, Abu ‘Abdallah Muhammad, Siinenu Ibn Mdce, Ed. Shuaib Al
Arnaout et al., Daru’r-risaleti’l-alemiyye, 2009, Introduction 17.
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the Prophet advised His companions to have empathy, saying, “None of you [truly]
believes until he loves for his brother that which he loves for himself” '®

There are some approaches that the Prophet followed and exhibited in crisis
management. As a matter of fact, these approaches have characteristics that can
contribute to the solution of today's problems, while presenting a universal quality.
It is possible to express some of these approaches as follows.

1- To Take into Account the Causes and Consequences: In overcoming all
kinds of problems and crises, including the hijrah incident, the Prophet (Pbuh)
showed an approach that clings to the causes. All His life, He followed a very
careful and meticulous attitude, acting in a relationship of causes and
consequences.” In the words of Hamidullah, “Allah has created the universe as a
realm of causes and consequences. He wished that they, even his own messengers,
strive (for reasons) and make efforts like anyone else. Again, He wanted people to
reason and judge according to the causes, motives, labors and efforts that play a
constructive role in a certain event, not according to the ready results that have
been put forth as a result of the Prophets’ efforts and struggles.”? Accordingly, in
addition to praying and trusting Allah in solving the problems, the Prophet made
efforts to fulfill the needs of human beings in the best way and acted in accordance
with the laws that human beings are subject to in crisis management. He is a
human messenger and a model. Thus, in His example, Allah teaches us how to set
and plan goals, prevent crises, create crisis teams, distribute roles to everyone
according to their expertise and ability, and reach the goal and target that we
ultimately set.?!

The Prophet, overcame crises and solved problems by taking the best
decisions and the most accurate steps in social, political, legal, military, and other
fields under the guidance of the divine revelation and became a model to Muslim
societies in this sense. Meanwhile, the Prophet continued His struggle by adhering
to the laws set by Allah for the whole universe. Herein, it reveals why the Prophet's
method and methodology was successful. Accordingly, the Prophet's methods and
methodology consist of respect for jihad/struggle, ijtihad, order, thought and the
laws of nature set by Allah concerning the universe.”

There are many examples of why the Prophet was involved in overcoming
many difficulties and crises in his life. In this respect, even the efforts put forward

18 Bukhari, Iman, 7; Muslim, Iméan, 71.

19 Muhammad Hamidullah, Islém Peygamberi, trans. Salih Tug, Irfan Yay., Istanbul 1990, I,
124.

2 Hamidullah, Islim Peygamberi, 1, 123.

21 Gysan, Idaretu ve mu‘alecetu’l-ezmat fi'l-Islam, p- 86-87.

2 Abdul Hamid Abu Sulaiman, Miisliiman Aklin Krizi, trans. Yasemin Savur, Mahya Yay.,
Istanbul 2012, p. 108.
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in the human plan in the case of the hijrah are the best example of His holding on to
the causes. Keeping secret that He would emigrate and reveal it His close friend
Abu Bakr, having prepared a ride and a guide in advance, leaving His house at
night and His bed to Ali to sleep in, hiding in a cave for three days, following a
route to Madinah that would make others lose their trail, etc. are a manifestation of
His holding on to causes. At this point, He was not satisfied only with prayer and
trust in Allah.

2- Taking Measures and Precautions: One important point of the Prophet's
crisis management is that He took measures in advance and made some
preparations for the possible future crises. He acted according to this principle on
many issues, in various times and grounds, and prevented many social, political,
economic, and military crises or managed to keep and minimize their impact at a
limited level.

Thinking on crises, taking precautions and acting on plans form a very
important consideration in solution processes. Accordingly, the statement “There is
no reason like precaution”? attributed to the Prophet makes this case clear. This
statement makes clear how important it is to think and reason in crisis management
in terms of the impact and consequences of crises, preventing them before they
occur, and minimizing potential losses and damages.? The Prophet’s “Tie up your
camel, then put your trust in God."””
precautions in advance for possible problems and crises. In this regard, the
Prophet's policy and strategy of taking precautions provided significant benefits for
him and his companions, for example, in their migration and wars, and brought
about the opportunity and ground for them to overcome crises with less harm.

saying also reveals the importance of taking

Accordingly, closer examination of the Prophet's emigration and wars would show
more clearly what measures he took and what strategies he followed in the
migration process and wars. Therefore, there are numerous examples of him taking
precautions and measures in advance against possible events and their negative
consequences. For instance, the Prophet's agreement with the Jews as soon as he
reached Madinah (Medina certificate) is a step towards taking precautions in
advance for the problems and crises that may arise in the future. Again, sending
troops, gathering intelligence information about the tribes in the vicinity and
monitoring the movements of the Quraysh were all precautions and measures
taken in advance.

3- Acting Flexibly: As Yahya Bilal stated, an important principle in crisis
management is to be able to think and act flexibly. Flexibility (or elasticity) is the
self of managing and controlling. The more flexible a person is in his/her way, the
more he/she can control events and situations. The more the person's reactions and

# Ibn Majah, Ziihd 24.
% Bilal, “Nusus kava‘idiyye..”, p. 707.
» Tirmidhi, Kiyame 60.
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approaches are calm, balanced and in place, the more flexible the ability to
approach events and situations is. The principle of flexibility is very important in
creating plans for solving problems in crisis management. First, the planner has to
have different alternatives for each situation, including contingencies and
assumptions. Otherwise it is possible that the only plan he has made will fail, even
at the outset because it is not always possible to maintain the same situation in
every case. The Prophet did not insist on a single solution to the problems, and in
some cases did not take an uncompromising approach because every problem has
different solutions. However, some of these solutions may present difficulties in
implementation, leading to the emergence of new problems or the transformation
of the current problem into a larger crisis than the previous one. Therefore, if one
takes advantage of mental flexibility in his/her thinking, he/she makes comparisons
between various solutions in crisis management and ultimately prefers the
easiest/most suitable one in solving the problem and issue. This is what the Prophet
did with His ability of flexible thinking.?

There are examples in the Prophet’s character that He sometimes acts flexibly
in his decisions and prefers the easy one. Accordingly, “ as long as there was no sin,
the messenger of Allah (Pbuh) preferred the easiest of the two-from the affairs of
the world when left between two different options. If it were to be a sin, He would
be the furthest human away from that easy work.”? is an example of this fact. This
hadith shows that the Prophet preferred the easy one of two options, provided that
he stayed in the circle of truth and truth in worldly matters, and was flexible in this
respect.

In fact, flexibility does not mean choosing the most comfortable and easiest
solution, even if it is a reason to compromise principles, religious, and moral
values. The purpose of flexibility is not to limit one's understanding and approach
to a subject with only one right. Thus, the person, in various situations of life with
his/her mental ability, sometimes holds the middle way, sometimes becomes open
to change, and sometimes adopts the easiest approach.?® The Treaty of Hudaybiyah
is possibly the best form of this approach to see in the Prophet’s life. When the
Prophet made the agreement, he displayed an attitude that accepted the idolates’
apparently negative demands against the Muslims as they are. The Companions, on
the other hand, had a hard time accepting the Prophet's attitude and decision, and
even some of them, like Omar ibn al-Khattab, reacted explicitly. However, in this
incident, the Prophet's flexible attitude is a serious strategy and an important step
forward which can have results in favor of Muslims for the future. As a matter of
fact, it was observed in a short time that the agreement had consequences in favor

% Bilal, “Nusfis kava‘idiyye..”, p. 713.
% Bukhari, Menakib 23; Edeb 80; Muslim, Edeb 20; Abu Dawud, Edeb 5 .
* Bilal, “Nusts kava‘idiyye..”, p. 714 (Ahmedi, el-Murf{ine, p. 3-4, direct citation).
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of Islam and Muslims. Therefore, the Prophet also made use of strategic elasticity in
crisis management from time to time.

4- Positive Thinking and Being Optimistic: When we look at the character
and sunnah of the Prophet, it is seen that he always displayed an optimistic attitude
in negative and undesirable situations and crises, and did not take a pessimistic and
desperate mindset and approach.

In times of crisis, the Prophet displayed an optimistic view towards the
future. Rather, He reasoned about the outcome of the crises and expected and
wished for the emergence of good results to arise from the crisis. It is possible to see
an example of this in His journey to Taif. As a result of the difficulties He faced in
Mecca, He sought an alternative venue suitable for the invitation and decided to go
to Taif. However, the people of Taif showed harsher reactions and He was forced to
take refuge in a vineyard, being left in a difficult situation. At that moment, Allah
sent the angel of the mountains to Him and said that He could collapse the two
surrounding mountains and crush them. However, the Prophet said, “I rather hope
that Allah will raise from among their descendants people who will worship Allah
the One, and will not ascribe partners to Him.”? This shows that the Prophet did
not take a pessimistic view of the attitude of the people in Taif. He never lost hope
at this point, and He prayed to Allah by preserving His belief that the problem and
crisis He faced would be a means of positive developments in the future. Likewise,
When they took refuge in the cave of Sevres and Abu Bakr was worried that they
would be captured, the Prophet said, “Do not grieve, indeed Allah is with us”,*
indicating that even in those difficult moments, He did not have any negative
feeling, He maintained His hope and displayed a positive approach.

Positive thinking has an active role in success in life and is part of strategic
thinking. So often most of what we expect and anticipate happens because this is a
reason for us to turn to our expectations. In this respect, it is a good and positive
expectation that is important for such cases.” Accordingly, the statement in the
Quran mentioning that there is ease in every difficulty® refers to glad tidings that
there is also a salvation and a door to exit through in every time of hardship, crisis
and depression. The way to make good use of this gospel depends on having a
positive view and attitude in the first place. This is because taking a negative and
pessimistic approach for the solution of crises does not lead to an actual solution,
but to a bottleneck because crises always contain not only hardship and difficulty
but also convenience and opportunities. It is possible to see these positive sides
only by showing a positive thought and optimistic approach to events. This
statement attributed to Abdullah ibn Mas'ud clearly refers to the case, “Do not focus

» Bukhari, Bed'u’l-halk 7; Muslim, Cihad 111.
% at-Tawbah, 9/40.
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3 al-Inshirah, 94/5-6.



The Journal of Theological Academia

your attention on bad and negative things. That is because they are fond and ambitious
towards those who think of such things (to attract them to themselves).”3

5- Prioritization: It is important to take priorities into account in crisis
management. When the Prophet emigrated to Madinah, many problems and crises
were awaiting Him and the Muslims. For this reason, the Prophet took steps and
made arrangements in order to prevent the emergence of possible crises and
problems and to take measures in advance, starting from the more important
situation and prioritizing. In this context, the construction of the Masjid Al-Nabawi,
the brotherhood between the Muhajirs and the Ansar, the first steps taken to
streamline relations with the Jews within the framework of the citizenship
agreement were the first steps taken. Subsequently, He turned to liquidating the
political assets of the polytheists. During this process, He acted with an approach
that takes priorities into account.*

III. The Migrations in the Era of the Prophet Mohammad

The Prophet and the first Muslims were also subjected to emigration, and as
a result they left the city where they lived and migrated to other countries and
cities. In fact, the phenomenon of hijrah is the common destiny of the Prophets.
According to the Quran, the prophets Noah, Lut, Abraham, Shuaib and Moses left
their homes and migrated to other lands, along with those who believed in their
messages. Therefore, the last prophet Mohammad is also a messenger who shared
the same fate. The hijrah incident, which the Prophet and the first Muslims were
subjected to, is not only an event left in the history, but an event that needs to be
considered, learned and benefited from.

There were two historical migration events that happened during the
Prophet's time. The first is some of the first Muslims emigrated to Abyssinia with
the guidance of the Prophet and the second is the migration of Muslims, together
with the Prophet, from Mecca to Madinah. As the persecution and torture of the
polytheists in Mecca increased day by day, the security of the Muslims were
considered under risk. When the Prophet could no longer take precautions and find
solutions for the safety problem of Muslims in the city, he suggested the following
actions to them in order to keep them safe and secure: "If you wish and if it is possible,
seek refuge in Abyssinia because nobody can be persecuted in the lands of the king who rules

% Abu Bakr Kharaiti, Mekdrimul-ahldk, ed. Eymen Abdulcabir, Daru’l-afaki’l-arabiyye, Qairo
1419/1999, p. 138.

* Muhammad Ibrahim Ashmawy, “Fikhu’t-tahtit 1i'l-mustakbel fi dav’i’s-siinne ve’s-sire”, el-
Istisrdf ve't-tahtiti’ l-miistakbeli fi's-siinneti'n-nebeviyye, Dubai 2011, p. 258.

% al-Baqarah 2/50; al-A’raf 7/88; Yunus 10/73, 75-92; el-Hijr 15/65; Maryam 19/46; Taha 20/77-
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there. That is a safe and sure place, so remain there until God makes matters easier.”*®
Thereupon, some Muslims began to migrate to Abyssinia. Therefore, the migration
to Abyssinia was brought up as a solution to the torture and persecution crisis
faced by Muslims. In fact, this caused a new crisis because the emigrants who
migrated to Abyssinia had to live abroad by staying away from their families and
tribes. There emerged difficulties and problems that this event brought together.
When the Quraysh increased the dose of torture and persecution against Muslims,
the Prophet thought about all the ways and methods that would protect the lives of
Muslims and encouraged those who were subject to the situation to be patient and
to endure. In the meantime, seeing that there was no other way left in front of Him
except to avoid facing the actual practices of the Quraysh, under guidance of the
revelation,” He decided that some of His companions should emigrate to a safer
place.®®

The Prophet's suggestion of Abyssinia as the place of emigration reveals that
He acted within the framework of a plan in solving this crisis. The fact that
Ashame, the Najashi of Abyssinia, was a just ruler believing a heavenly religion, his
knowledge of Arabic, as well as the ease of transportation and the possibility of the
emigrants to relieve their financial difficulties were the most important factors in
the migration to Abyssinia.* According to The Legend of Umm Salama, there were
great troubles in Mecca, Muslims were persecuted, they faced various tests and
calamities for their religion. The Prophet was unable to resolve these troubles of
them, so He asked them to emigrate to Abyssinia. The Prophet's strategy of
emigration to Abyssinia, which was presented as a solution to the crisis in Mecca
that threatened Muslims, was successful and yielded positive results. The Muhajirs
were able to survive in Abyssinia far from the oppression and oppression of the
Quraysh and returned to Madinah after the conquest of Khyber. Apart from the
migration to Abyssinia, this time the migration to Madinah began. The persecution,
torture, and oppression of the Quraysh against the Muslims who were living in
Mecca and the Prophet continued; they increased the pressure on the death of His
wife Khadija and his uncle Abu Talib, they made plans to eliminate the Prophet.
After all these negative developments, in order to find a deep-rooted solution to the
crises experienced, the Prophet decided to emigrate to Madinah.*® During his
meetings with the Muslims of Medina in Aqaba, the Prophet prepared the basis of
the hijrah to Madinah upon the support and invitation He received from them, thus

% Abdulmelik Ibn Hisham, es-Siretu’'n-nebeviyye, ed. Mustafa es-Seka vd., Matbaatu Mustafa
el-Babi, 1955, I, 321; Abu Bakr Ahmad Bayhagqi, es-Siinenu’l-kubri, ed. M. Abdulkadir Ata,
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allowing the migration of Muslims to Madinah, which He regarded as a safe place.
By the verses revealed during this period, Muslims were encouraged to emigrate,
and those who did not emigrate were warned.*

When the Prophet and the first Muslim community who followed Him left
Mecca, they left behind all their possessions and took their faith with them alone.*
In this respect, “it would not be right to consider the Hijrah from Mecca to Madinah
as an escape and asylum for the first Muslims of Mecca. In fact, this migration was

not their ultimate goal for Muslims, but rather a prelude to more distant and

greater goals.”*

material dimensions and effects, caused the Muhajir Muslims to experience some

However, in the end, the migration incident, which has different

difficulties and problems. Right at this point, the prophet took important steps and
made plans for the solution of the problems and crises caused by migration. The
migration incident, which was apparently a problem and a crisis, had taken its
place in history as a development in favor of Islam and Muslims. In short, the
historical migration event, which came to mind as a negative picture, was
instrumental in experiencing important developments and successes in many
respects.

IV. Some of the Prophet's Solutions to the Migration Related Problems of
the Emigrants

The Muhajir Muslims, who fled their homes to Madinah and who were
subsequently made guests and protectorates by the Muslims (Ansar) in Madinah,
were subjected to various difficulties, especially housing. As a matter of fact,
Hamidullah expresses this situation and its severity in the following words: “The
Prophet faced two serious problems after migration to Madinah because he was not
the only one who migrated from Mecca to Madinah. Hundreds of Meccans fled
their homes for the sake of their faith and took refuge with the people of Madinah
without taking anything but their clothes. The problem of these displaced people
appeared very abruptly and intensely; finding a place for these people in the
economic structure of the new homeland Madinah was a very difficult problem to
solve. We know that in the twentieth century, refugees pose a difficult problem,

41 For example; see: al-Ankabut 29/56; an-Nisa 4/97.

2 Alija Izetbegovic, Islami Yeniden Dogusun Sorunlari, trans. Rahman Ademi, Fide Yay.,
Istanbul 2010, p. 149. (This doesn’t exist in the source text)

© Adem Apak, “Hz. Peygamberin Hicret Sonrast Medine’de Ornek Toplum Olusturma
Adimlar1 Uzerine”, Hz. Muhammed ve Evrensel Mesaji Sempozyumu, Islami ilimler Dergisi
Yayinlari, Ankara 2007, p. 316.
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even for very powerful countries.”* The Prophet (Pbuh), who was aware of the
situation that Muslims were in, and who felt it by himself, took immediate action
and measures, provided referrals and recommendations in order to solve the
problems caused by the migration. It is possible to refer to some of these as follows.

1- Brotherhood between Ansar and Muhajirs: Man is a living being and his
basic needs such as eating, drinking, dressing and housing must be met in order to
survive. This is a vital issue for human beings. It is a natural condition that the
emigrants who left all their assets in Mecca faced the problem of housing when they
arrived in Madinah. If the problem could not be solved, it would be likely that both
the emigrants be driven to hunger and absence, and that certain problems arise in
the society. In order that such a situation does not turn into an economic and social
crisis, after the construction of the Masjid Al-Nabi, the first important work that the
Prophet did after His emigration to Madinah, the second important step taken was
to establish a brotherhood between the Ansar and the Mubhajirs in order to solve the
asylum problem of the Muhajirs and to prevent possible crises and troubles.*
Accordingly, the Quran explains this situation as “But those who have believed and
emigrated and fought in the cause of Allah and those who gave shelter and aided - it is they
who are the believers, truly.”* In the case of Ansar, it is a Quranic virtue and a source
of pride to help the emigrants. The Quran also states the following complimentary
words about Ansar: “And [also for] those who were settled in al-Madinah and [adopted]
the faith before them. They love those who emigrated to them and find not any want in their
breasts of what the emigrants were given but give [them] preference over themselves, even
though they are in privation. And whoever is protected from the stinginess of his soul - it is

those who will be the successful.”"

The Prophet concluded a brotherhood agreement between the Muhajirs and
the Muslims of Madinah, which perhaps has no other precedent in history. The
brotherhood agreement was made five months after the Prophet's arrival in
Madinah, and according to this agreement, 186 Muhajir families were placed with
the same number of Ansar families. In addition, this situation continued for about
seven years until the conquest of Khyber.*

Each crisis brings with it a number of opportunities and gains. The
brotherhood agreement that the Prophet put into practice between Ansar and

# Muhammad Hamidullah (1995). “Hicretten Sonra Medine’de Hz. Peygamber’in
Davranislarindaki Hosgorii”, trans. Mustafa Askar, Diyanet fImi Dergi, 1995, Volume: XXXI,
Issue: 1, p. 4.

# Afzalur Rahman, Siret Ansiklopedisi, trans. Yusuf Balci et al., Inkilab Yay., Istanbul 2003, L,
29.

6 al-Anfal 8/12.

47 al-Hashr 59/9.

# Saffet Sancakli, “Fakirlik ve Zenginlik Hadisleri Uzerine Bir Deneme”, Cumbhuriyet
Universitesi flahiyat Fakiiltesi Dergisi, V. V, 1.1, Sivas 2001, p. 333.
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Muhajir is one of the best examples of this situation. As a result of this agreement,
the following positive developments took place. Muslims began to treat each other
by realizing the value of altruism. They learned the importance and value of
working together in a business. They understood the importance of collective work
in achieving goals and targets and became aware that Muslims are brothers. They
realized that they could live together with other religions on the basis of tolerance
and agreement. They learned that it is necessary for rich people to look after the
needs of the poor in times of hardship and crisis. They understood that there is a
right to be given in goods other than zakat and learned the importance of observing
the economic and social aspects of society. It was understood that the leader of the
crisis had the right to distribute the goods as required by the affairs. Labor, like
capital, is part of revenue and product. Provisions concerning sharecropping,
partnership and renting were laid down. Property was respected. The importance
of cooperation and solidarity in crises was understood. Legitimacy of the mudaraba
agreement between capital and labor, etc. was provided.*

2- The Encouragement for the Lands to Be Cultivated by the Emigrants For
Free: When the Prophet saw that people of Ansar had sown their lands to the
emigrants through muzaraa (agricultural partnership), He asked them to sow their
lands for the purpose of establishing social balance in society and for the purpose of
improving the situation of the emigrants, or to plant them for free or to keep them
empty. In fact, according to one of these narrations, the companion Jabir narrated,
the companions (in the age of the Prophet) used to harvest the land for one third or
one fourth or half of the crop. Thereupon the Prophet said, “whoever has a field and a
land, either sow it yourself or give it as donation, and if you do not do so, keep the field

(empty).”™

3- Allocation of the Spoils of Banu Nadir to the Muhajirs: After Banu Nadir,
one of the Jewish tribes of Madinah, broke the alliance, the Prophet besieged and
surrendered them. Then it was decided that they should be banished from Madinah
and that their possessions should be left to the Muslims as spoils. The Prophet did
not divide these spoils among the Ansar, but first among the Muhajirs, only gave
shares to Sahl ibn Hunaif and Abu Dujana, who were the poorest of Ansar.*!

4- Encouragement of Cooperation and Solidarity: In order to overcome and
solve economic crises, the Prophet constantly gave encouraging messages towards
addressing the needs of the poor and the poor. Accordingly, in a hadith, the
Prophet encouraged this by saying: “A Muslim is a brother of another Muslim, so he

# Susan, Idaretu ve mu‘alecetu’l-ezmat fi’l-Islam, p- 94-95.

% Bukhari, Muzaraa 18; Ibn Majah, Ruhiin 8. See also: Muslim, Buyti 95.

8 Abd al-Razzaq b. Hammam, el-Musannef, ed. Habiburrahman el-A’zami, el-Mektebu'l-
islami, Beirut 1983: V, 358; Abu Dawud, Harac 23; Ahmad Ibn Yahya Baladhuri, Futiihu’l-
buldin, Daru’l-hilal, Beyrtit 1988, p. 29-30.
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should not oppress him, nor should he hand him over to an oppressor. Whoever fulfilled the
needs of his brother, Allah will fulfill his needs; whoever brought his (Muslim) brother out
of a discomfort, Allah will bring him out of the discomforts of the Day of Resurrection, and
whoever screened a Muslim, Allah will screen him on the Day of Resurrection”.*

In normal times and situations, Islam considers cooperation and solidarity
acceptable. But in times of crisis this is a situation that needs to be fulfilled
immediately because if it is delayed, people will probably be harmed.*® During an
expedition, when a shortage of food and mount was experienced, the Prophet
ordered that the surplus be given to those in need. Accordingly, this situation is
described as follows in a narration: “Whoever has more mounts should give it to
the one who does not have. Whoever has too much provision should give it to the
one who has no." And we thought that none of us had any surplus.”** In another
narrative, the the Prophet’s words were narrated as follows: “"When the Asharis
finished their food in the war, and when the food of their families was scarce in Madinah,
they gathered the rations with them into one cloth, then divided them equally in a cup.
Therefore, I am one of Asharis, and Asharis are in my side.”>

The best example to the companions regarding helping the poor was again
the Prophet Himself. Indeed, He always helped the poor and the needy, and spent
everything in His power to meet their needs. So much so that He and His family
would have no food left. Similarly, Moses it is said that the Prophet was like a wind
blowing in giving to the poor and the needy.*® There is no one who asked for
anything from Him and returned empty-handed. Whenever a needy man came, he
preferred him over Himself in food and clothing. In short, in the first place, the
Prophet set an example for His companions with His words and deeds about
meeting the needs of the poor, and He wanted His companions to be so.”
Moreover, the Prophet preferred to solve other people's economic problems instead
of the economic crises experienced by His relatives.*®

At the same time, when the Prophet witnessed people experiencing economic
difficulties and problems, He was very hasty to find solutions to these difficult
situations. Accordingly, Ibn Jarir says: “One day, when I was sitting in the Masjid
with the messenger of Allah, a tribe came. Their state and appearance was awful.
Each of them had a piece of shard on them, half-naked, barefoot, skin and bone,
and they were in a horrific state with their swords hanging around their necks. The

52 Bukhari, Mezalim 3, ikrah 7; Muslim, Birr 58, Zikr 38; Tirmidhi, Hudd 3, Birr 19; Abu
Dawud, Edeb 46; Ibn Majah, Mukaddime 17.

5 Gusan, [daretu ve mu‘alecetu’l-ezmat fi’l-islam, p- 75.

5 Muslim, Lukata 4; Abu Dawud, 2009: Zekat 32.

% Bukhari, Sirket 1; Muslim, Fezailu’s-sahabe 167. Asharis was a tribe living in that era.

% Bukhari, Bed'i'l-vahy 1, Savm 7, Bed'ii'l-halk 6; Fezailii'l-Kur’an 7; Muslim, Fezail 12.

¥ Rahman, Siret Ansiklopedisi, 111, 255 -257.

% Abu Dawud, Harac 19; Edeb 100.
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messenger of Allah was very sorry to see them in this state. His face was discolored
and He went in with His mind turned upside down. Then He went outside and
told Bilal to recite the adhan. After the prayer, he addressed the people and asked
them to help this tribe.”*

In this sense, for solidarity with the poor, the Prophet initially forbade the
meat of sacrifice to be stored for more than three days and ordered it to be
distributed.®® In order to create a culture of solidarity and sharing in society, He
encouraged people to share what they had with the poor, even if it was half a
date.”

5- Ashab Al-Suffa: The Prophet allocated a place in Masjid Al-Nabawi for
those who could not find refuge and the needy near the mosque, which was called
Al-Suffa. As the number of emigrants increased considerably, Ansar could no
longer afford to meet their needs. The number of poor, rich, married, and single
people who migrated to Madinah was increasing every day. In this case, those who
had difficulty finding a place of shelter were resettled in the Suffa of Masjid Al-
Nabawi. Any emigrant coming to Madinah first met the Prophet, and He directed
someone to look after this newly arrived Muhajir. In the event that no one could
find a guest, he was temporarily accommodated in Suffa as a guest. Foreign
delegations who came to the prophet and informed Him of converting to Islam and
their devotion were also hosted in Suffa as guests.®

As narrated in hadiths, if alms were to come to the Prophet, He would
immediately send it to those who stayed in Suffa, and when a gift came to Him, He
would inform them and eat it with them. He was aware of all of their conditions
and followed them closely.®® From time to time, the Prophet also wanted the people
of Suffa to be taken to dinner by those who had food. At one time, Abu Bakr offered
food to three, and the Prophet to ten people.** The Prophet gave more priority to
meeting the needs of the immigrants and the Suffa people, in which case He
preferred their needs to the needs of His family. Once, servants and slaves were
brought to Madinah, whereupon Fatima was wounded and His hands blistered due
to grinding flour with a hand mill. She consulted her father, the Prophet and asked

% Muslim, Zekat 69.

% Bukhari, Et'ime 27, Edahi 16; Muslim, Edahi 28; Tirmidhi, Edahi 14; Abu Dawud, Edahi 10;
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for a servant by showing her hands. However, the Prophet said to his daughter, “by
Allah, I cannot give you away from them while the people of Suffa are in hunger and misery.
I can’t find anything to spend on them. I'll just sell them and spend their money on
them.”® Instead of what she asked, the Prophet suggested and taught Fatima and

Ali to perform some rosaries.

V. The Contributions of the Prophet's Solutions and Suggestions
Regarding the Migrations of His Own period to the Present Day

There are some differences between the migrations that took place during the
Prophet's reign and the reasons of the migrations that originated in the Middle East,
especially in the present day. In the early years of Islam, Muslims had to emigrate,
especially for the sake of religion and belief. However, eventually, there are
similarities between the two migrations in terms of the danger of the right to life.
Therefore, both are emigration and displacement by nature.

On the other hand, there are some differences between these two migration
incidents in terms of the decision to migrate, the methods to be followed and the
objectives. When the Prophet realized that emigration was inevitable and allowed
by revelation, He ensured that Muslims would emigrate regularly and safely, made
plans and took important measures in this respect. Today, the wave of migration
from neighboring countries to our country and Western countries is taking place at
an unexpected moment, under extraordinary circumstances, in an unprepared,
imprudent, unplanned and uncontrolled manner. The masses perish on migration
routes and seas before they reach the countries and territories they will migrate to,
and are caught by death while fleeing from death itself in their own countries.
Likewise, the masses exposed to migration are not treated as warmly today as they
were yesterday and are not embraced enough. In this respect, there are similarities
between the first Muslims and the masses subjected to migration today. The
countries and communities that were friendly to the first Muslims and could
embrace them were virtually nonexistent, if Najashi's country, Abyssinia, is
excluded. The Christians and Jews, especially the polytheists, were hostile to the
Muslims. For this reason, the Prophet first proposed the country of Najashi as a safe
place of migration. Again, the emigration to Madinah began after meeting with the
people of Madinah and taking a word from them in the negotiations of Aqaba.
Today, with the exception of a few Islamic countries, including our country, other
countries, especially Western countries, are not welcoming and even uncomfortable
with Middle Eastern migrants and refugees. However, in order not to cause a

6 Ahmad Ibn Hanbal, Miisnedu’l-Imdm Ahmed b. Hanbel, ed. Shuaib Al Arnaout et al.,
Miiessesetu’r-risale, Beirut 2001, II, 202-203; Abu Dawud, Harac 19; Edeb 100.
% Bukhari, Humus 5.
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problem to their own countries, they provide some financial assistance to other
countries, and the migrants and refugees in question are asked to stay there.

The Prophet's suggestions and practices for the solution of the migration
problem have a value and quality that can contribute to the solution of similar
problems today. Some of these can be expressed as follows.

1- Legal Agreements Should be Made with Immigrants: The Prophet took
steps and took measures without wasting time, anticipating that it was possible that
the emigration of the Muhajirs from Mecca to Madinah would lead to some
problems and crises among the inhabitants of Medina. It is possible to consider the
Madinah Agreement and the brotherly family practice in this context. In this case, it
is understood that the Prophet predicted and acted with foresight before crises
broke out. “When the Prophet came to Madinah, He brought together the Muslims
of Madinah and the Arabs of Mecca under the Brotherhood of Ansar-Mubhajir, as a
first step to unite the Muslims under the unity of faith and to eliminate some of the
tribal division in the city. However, there had to be a form of governance that
included Jews. In order to realize this, the Prophet decided to issue an agreement
text containing the rights and responsibilities of people believing other religions
and belonging to other nationalities living in the city. This text had to establish the
mutual rights and responsibilities of the entire people of Madinah, whether Muslim
or not, and provide a legal basis on which all parties may agree. Otherwise it would
not be possible to talk about order and security in the city.”®” This is because when a
community emigrates to or takes refuge in another city or country, it can cause a
number of disturbances to the inhabitants of that city or country. Similarly, the
Jewish tribes living in Madinah were disturbed by the emigration of the Prophet
and His companions. “The Jews, divided into three tribes under the name of Banu
Qaynuqa, Banu Qurayza and Banu Nadir, controlled almost all the economic and
commercial life of the site and its surroundings. Tribes of Arab origin, such as Aws
and Khazraj, which migrated from Mecca, it was a development that undermined
their interests when they united with Mohammad and His friends and established a
new political and social structure that excluded any idea of privilege.”* Therefore,
in countries where there are migrants and refugees, including Turkey, the
governments of those countries must make legal arrangements between their own
citizens and migrants and asylum seekers, which the parties shall abide by.

Accordingly, the recognition of the right of citizenship to immigrants should
constitute one of the important steps to be taken in this regard because citizenship
in Islam can be traced back to the Constitution of Medina (623). With this

¢ Apak, “Hz. Peygamber’in Hicret Sonras1 Medine’de Ornek Toplum Olusturma Adimlar1
Uzerine”, p- 320.

% Ali Bulag, “Asr-1 Saadet’te Siyasi Olaylarin Panoramasi”, Biitiin Yénleriyle Asr-1 Saadet’te
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document, the foundations of the city-state of Medina and the new society (ummah)
were laid, thus, the natives of Medina, their tribes and the newly emigrated
(muhajirun) were given protection guarantees and responsibilities to each other and
to the site-state of Medina.®

In this context, the concept of transnational citizenship should also be
considered regarding the communities that have taken refuge in our country and
whose number exceeds millions. "Research on transnational communities is
considered a new field in the social sciences. This concept is most concerned with
immigration, ethnicity, culture, and nationalism. Being at the beginning of the 21st
century, the national territory, which is one of the most important elements of the
nation state, loses its importance to a certain extent. Increasing geographic mobility
increases temporary, circuit or recurring migrations, economical and easy journeys,
and the constant communication provided by new technologies undermine the
notion that an individual belongs to a single country, a single nation. Individuals
belonging to these communities form their identity without any particular
geography. Transnational communities engage in economic, political, cultural and
religious activities, and build bridges between the country in which they reside and
the country to which they emigrate.””’ Indeed, this is in line with the basic
approaches of Islam on the subject. "One of the general characteristics of Islam to be
considered is the claim of universality that the equality standards exceed the
characteristics of the tribe, nation and nation state because Islam rejects
discrimination based on all racial, ethnic and hereditary criteria that form the basis
of nationalism. The only measure that one person can be superior to another in
Islam is the consciousness of Allah and piety.””! In this respect, the opportunities
and environments in which immigrants can maintain their own existence, culture
and values should be prepared, differences should be seen as a wealth, and the
possibility of coexistence in theory and practice should be concrete and put into
practice.

2- Solidarity Should be Made with the Migrants and the Future Should be
Built Together: The Prophet laid and established the foundations of Islamic
civilization with the Ansar and the Muhajirs. The first example of Ansar-Muhajir
solidarity was displayed in the construction of the first Masjid/Prophet’s Masjid,
which has a central position in Islamic Civilization. They also defended and spread
Islam together, went on expeditions together, performed jihad together, and moved
together like bricks of a building. Therefore, due to the migrations experienced in
the current period, Ansar countries can build the future together with the asylum
seekers and migrants they have admitted to their homes and can contribute jointly

% Mohammed Hashim Kamali, “Islami Bakis Agisiyla Vatandashk Kavrami”, trans. Ercan
Eser, Bozok Universitesi Ilahiyat Fakiiltesi Dergisi, 3, 3 (2013/3), p. 134.
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to the development of their country in fields such as science, technology,
agriculture, health, and education. Especially our country should consider on this
situation meticulously.”

3- Future Plans and Predictions Should be Made: The wave of migration
from neighboring countries towards our country and how long the migrants will
stay in our country remain uncertain. In this case, plans and predictions for the
future should be made. As a matter of fact, it was stated in a presentation that
migration is a normal situation and a part of life, and that in the coming years there
will be a “process of adjustment”, so that we may have a Christian minister or an
Arabic-speaking minister, and that we should be prepared for this as a society and
the state. In addition, the same presentation emphasized the need to develop
integration policies in the coming period and said, “For example, we don't even
know how many architects there are among the migrants from Syria". There, it was
emphasized that those who can come to Turkey are relatively educated population,
but even the determination of this is not fully done.” In short, future plans should
be made and steps should be taken, taking into account the possibility of
permanent migrants because “it is a fact that the migration had a great effect on the
establishment of civilizations. The major changes that occur in the world have a
close relationship with migration, that is, migration movements that take place due
to compulsory reasons. Therefore, the birth of great civilizations was realized
through great migratory movements and by the hand of immigrants. From there, it
is possible to accept the emigration of the prophet and the Muslims from Mecca to
Madinah and their subsequent activities as the first steps of building a new

civilization.””*

4- The Model of Ashab Al-Suffa should be Used in Refugee Camps: It is also
possible to accept Ashab Al-Suffa as the first refugee camp or guesthouse in the
history of Islam. However, The Prophet not only provided shelter for the
immigrants and orphans remaining in Suffe, but also turned Suffe into a center of
knowledge. Those who stayed in Suffa were provided with a religious education,
such as teaching the Quran. Among them, He sent teachers to preach Islam.
Therefore, today's refugees and migrants should not only be satisfied with their
basic needs such as housing, useful courses and programs should be arranged for

2 For a report on the invitation by President of the United States, Obama, to an unknown
refugee scientist who has taken refuge in our country to contribute to the development of his
country, see. https://zete.com/turkiyede-mimari-proje-cizdirilen-suriyeli-bilim-insanini-obama-abdye-

getirtti/ Accessed at: 09.04.2016.
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their leisure time and education as educated individuals, education should be
provided for those of educational age from primary to higher education.

In his capacity as a head of state, the Prophet also assumed the patronage
and responsibility of immigrants, orphans, and guests staying in Suffa. This
suggests that the state should take the lead and assume responsibility for the issue
of migration and the solution of the problems of migrants, rather than the
individual and society. Indeed, the Prophet himself had a close interest in both the
immigrants and those who stayed in Suffa, and immediately struggled His solution
as a witness to their problems and needs, and mobilized the society in cases where
he could not afford.

5- Migrants and Refugees Should be Supported to Work and Earn Their Own
Lives: The Prophet did not want Ansar, who were in the position to help, to be
victimized and harmed, while aiding and supporting the Muhajir. The prophet did
not accept the request of Ansar, who came to Him and offered that the dates should
be divided between them and their migrant brothers. Upon this, Ansar offered to
make the emigrants partners in their products in exchange for helping them in their
own needs, and the emigrants accepted this offer.” Therefore, the Prophet accepted
Ansar’s offer, provided that they would release their properties without harming
themselves and the parties would help each other and act in solidarity.” By the
way, it is not true that the people of Suffa never worked and their needs were
always provided by others. Indeed, it is stated that while the Suffa community did
not perform livestock activities to provide their sustenance, but broke seeds to be
used as animal feed.”” In this respect, migrants and asylum seekers, no matter what
time and ground, should always be cared for by the community, but should also
make an effort to ensure their own sustenance.

However, in similar situations today, migrants should provide their
livelihood and sustenance by putting forth their labor, although the asylum and the
countries and people to which they emigrated to help them, they should still take
care not to victimize or harm them, and the parties should act based on mutual help
and solidarity.

6- The Migration Crisis Should be Approached with the Consciousness of
Brotherhood and Humanity: The Prophet's first step in governing the ummah, state
and authority was the establishment of the brotherhood between Muhajir and
Ansar.”® In this case, the migration to Madinah is the best example of how people
who have different characteristics such as race, ethnic group, region, and etc. can
come together and become a single community in the sense of brotherhood. “This

5 Bukhari, Muzara’a 5, Hibe 32, Sur(it 5, Menakibu’l-ensar 3.
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bond of brotherhood is such a bond where the whole racism of ignorance melts and
together with which all the differences of origin, color and homeland are trampled.
Therefore, there can be no honor other than Islam. No one is left behind, nor is he
brought forward, until his piety and his divinity are taken into account.”” The aim
of the prophet in establishing the brotherhood agreement is to ensure unity,
togetherness and solidarity in society. And it can be realized to the fullest extent
only through a brotherhood based on faith/belief. Thus, “the tribes and families
have been replaced by the consciousness of the ummah and the nation. As a result,
the members of the tribes who supported each other through the alliance of tribes
(hilf al-fudul) during the ignorance period have now become believers who act
jointly on the basis of religious brotherhood” (Apak, 2007: 318).

In order for the Islamic Society to be strong and to achieve great ideals
together, they must first connect with each other through the consciousness of
brotherhood. Societies that act not with jealousy and animosity towards each other,
but with the spirit of solidarity and togetherness, become both happier and stronger
because at the beginning of the last century, the Islamic ummah and society were
separated and divided by national identities and differences. In this case, the
migration wave, especially in the Middle East after about a century, causes positive
developments such as the restoration and resurrection of the disintegrating ummah
with a new consciousness. Accordingly, the example of Kilis province, where the
largest migrant population has been living for nearly the last five years, is
remarkable in that there is no serious unfavorable situation between the migrants
and the local population, who are in the position of Ansar, and that they accept
each other and display the will to live together. Although it is not intense as of now,
in today's migration events, there are also disagreements and problems between the
citizens of the countries that accept migration and the migrants for different
reasons. In this case, it is essential to approach the issue on the basis of faith. In
particular, it should always be considered that the population of our country and
the immigrants have common beliefs and values. At the same time, we should not
shy away from taking a humanitarian approach towards the migrants of different
faiths.

7- Immigrants Should Live with the Ideal of Returning to Their Country: The
Prophet and the Muslims migrated to Madinah for the sake of their values, and in
addition to live by their own values, they adopted the basic purpose and aim of
spreading them. Therefore, although the reason for the migration of the population
in the Middle East is mainly for security purposes, it is still important that migrants
live in the countries where they seek refuge without compromising their identity
and values. It is possible to say that some Islamic values will take root in these
countries and regions over time, as the hijrah to Madinah laid the groundwork for

7 Sallabi, Siyer-i Nebi, 1, 563.
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the Islamization of Madinah and the Arabian Peninsula, and that the migrants and
refugees who migrate to different countries, cities and regions will act according to
their own values. The migrants also need to take a close look at the future of their
homeland and look for a way to restore a safe environment and return to their
home countries. They should work in this direction and form associations and
organizations to defend their rights. The Prophet approached those who forced
them to leave their cities through persecution and oppression with forgiveness
when He conquered Mecca, did not intend to take revenge on them, and held no
grudges or animosity. In this case, it is possible to say that it would be more
appropriate for the masses who have to leave their countries and emigrate to
display a similar prophetic approach when it comes to returning, administration
and control.

Because the Prophet always focused on the future, he did not take a negative
approach to perpetuators of the problems and negative events that had affected
Him and Muslims in the past. For example, during the conquest of Mecca, he
approached the idolaters who forced him and the Muslims to emigrate with peace.
More precisely, the Prophet did not act in the solution of crises with a blaming
approach. However, they were waiting for the Prophet to punish them with fear as
a recompense for what they had done before. But the Prophet said to them, “now I
will say unto you what my brother Joseph said: “This day let no reproach be (cast) on
7780

you. God will forgive you and He is the Most Merciful of those who show mercy!
reciting the relevant verse.®

8- The Psychological Situation of Migrants Should be Taken into Account: It
is possible to regard the phenomenon of migration, especially forced migration, as
one of the major crisis situations faced by individuals and societies. People forced to
migration may face serious problems in terms of economic, social and political, as
well as psychological aspects. “Due to the status of an immigrant, regardless of age,
gender, reason for emigration, social class, educational level and cultural
background, and no matter how long his stay in the country will be, a number of
changes occur in his domestic world.”® Accordingly, in a study it was stated that
immigrants experience certain feelings such as feeling as strangers, loneliness,
emptiness, longing, personality problems, rootlessness, humiliation of their mother

8Yusuf 12/92.

8 Nasai, Abu Abd al-Rahman Ahmad, es-Siinenu’l-kubri, Ed. H. Abdulmun’im Selebi,
Miiessesetu’r-risale, Beirut 2001, X, 154: Muhammad Azraqi, Ahbdru Mekke ve mi cie fihd
mine’l-dsdr, ed. Rusdi es-Salih Mulhis, Daru’l-Ediiliis, Beyr(t, (nd.), II, 121; Ibn Zancawayh,
Abu Ahmad Hamid, el-Emwil, ed. Sakir Zib Feyyaz, Merkezu'l-Melik Faysal, es-Sutidiyye
1986, 201. For the narrative and its assessment, see: Zayla’i, Jamal al-Din Abdullah, Tahricu’l-
ehddisi ve'l-dsartl-vakati fi Tefsiri’l-Kessaf li'z-Zemahseri, Daru Ibn Huzeyme, 1994, 11, 178.

# Cengiz Sahin, “Yurt Disi Gogiin Bireyin Psikolojik Saghgi Uzerindeki Etkisine fligkin
Kuramsal Bir Inceleme”, Gazi Universitesi Gazi Egitim Fakiiltesi Dergisi, Vol. 21, Issue: 2,
Ankara 2001, p. 64.
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tongue and value judgments gained in their homeland, feelings of inferiority,
skepticism, resentment, guilt, and prejudice.®® Alienating and harming behaviors
against migrants are not humanitarian and Islamic. An empathy-based attitude
should be adopted in this regard. Regardless of being a migrant or not, a person
have to ask what he loves for his brother in religion in order to achieve the true
belief and virtue. This is a requirement of faith and religion. Accordingly, the
Prophet said, “None of you [truly] believes until he loves for his brother that which he
loves for himself.”%*

9- Islamic Countries Should Take More Initiative in Solving the Migration
Problem: The Islamic world needs to regain self-confidence in order to solve the
crises faced. And they should start with getting out and rid of the crisis of thought.

The Prophet solved and guided all problems, including migration, under his
leadership and control. In this respect, it is a vain expectation and wish to hope that
others can solve our problems in our favor. The Prophet did not leave the control of
the ummabh to the initiative of others. However, as Abu Suleiman stated, when the
ummah's control fell into the hands of its enemies, both the society and the political
leadership collapsed.®” Today, in order to solve the problems of Muslims, including
by Muslim communities, including immigration, economic, political, legal, military
etc. problems, Muslim intellectuals, political actors and leaders need to come up
with solutions that are unique to them, not imported, and to undertake the
leadership and control of the ummah again. Today’s Muslim countries do not truly
dominate even in their own lands, let alone the world. They act as if they could
survive with the decisions that powerful and influential countries take about them.
The sovereign powers and countries’ understanding of rights and remedies is a
mechanism that works in their favor, but against Muslim, oppressed and weak
countries and societies. They either support coups or do not regard the terrorist
organizations wants as terrorist.

10- Precautions Should be Taken against the Problems Between Migrants and
Citizens, and in Case of a Problem, It Should be Solved Before Growing: During the
time of the Prophet, there were some problems, disagreements and tensions
between the Ansar and the Muhajirs caused by the incitement of the hypocrites. As
soon as the Prophet heard of such situations, He immediately intervened in these
problems and crises and prevented them from growing.

Jabir narrates an event during the time of the Prophet as follows: We went on
the Expedition of al-Muraysi’ with the Prophet. And some of the mubhajirun

8 Sahin, ibid., p. 64-65. Regarding this issue, see: Tuzcu, Ayla, Bademli, Kerime, “Gdgiin
Psikososyal Boyutu”, Psikiyatride Giincel Yaklagimlar-Current Approaches in Psychiatry 2014; 6
(1): 56-66.

8 Bukhari, iman 13.

% Abu Sulaiman, Miisliiman Aklin Krizi, p. 44.
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(emigrants) also gathered and went on the expedition together with the Prophet.
The Muhajirs even became more than others (Ansar) in number. One of the
Mubhajirs was a humorist person. This person hit someone from Ansar (as a joke).
Ansari was outraged by this. So the two parties called their own tribes to help (and
the fight began). The Ansari shouted: ‘O people of Madinah, come forward! And
the humorist Muhajir said: ‘O emigrants, come for help!” The Prophet appeared on
these voices and said: “What is that shouting with the cry of the people of
ignorance?” And asked: “what is the matter with them (why are they shouting, like
the tradition of ignorance)?” When He was informed that a Muhajir had hit
someone from Ansar as a joke, the Prophet said, "Stop that cry of ignorance! Calling
your family (and winning with this help) is a bad habit.” Abd-Allah ibn Ubayy (the
head of hypocrites) said: ‘Do these people try to provoke Muhajirs against the
people of Madinah? In truth, when we return to and reach Madinah, its most
glorious people will certainly and for sure move the most servile people out of
Madinah.” Then, Umar said about Ibn Ubayy: ‘O Messenger of Allah! Don't we kill
this evil?” the Prophet answered: "People should not gossip that ‘Muhammad had
his own friends killed’!”.% At that time, without intervention of the Prophet, who
dealt with this delicate situation skillfully and calmed both sides, this incident
could have started a war between the Ansar and the Muhajir and shattered the
integrity of the Muslims. Upon this incident, Muhammad (Pbuh) marched with the
troops during that day and night until the morning and the next day until the sun
became hotter. After that, He took a break, and as soon as the companions laid
down on the ground, they fell asleep. It was wise to divert the minds of the soldiers
from what had happened the previous day.¥” Therefore, the situation also applies to
the present day and it is important to take measures that prevent problems from
growing in similar situations.

Conclusion

Throughout history, people, societies, and states have faced different
problems and crises, and in the age we live in, similar and different crises may be
faced as well. Accordingly, it is always possible to predict some crises that may
occur in the future. For this reason, living in a crisis-free world is almost impossible
for humanity. Therefore, since crises are inevitable, what needs to be done is to take
precautions against them, to produce remedies for crises and to be able to overcome
them with minor losses. From this point of view, important efforts have been made
for combating crises in modern times, theories have been developed and a rich
literature has emerged. Although the struggle against crises is the main field of
crisis management science, it has been given great importance also in Islamic
thought because, like all divine religions, the basic purpose of Islam is to ensure the

8 Bukhari, Menakib 9.
8 Rahman, Siret Ansiklopedisi, 1, 538.
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happiness and salvation of humanity in both worlds. All the principles and
recommendations that Islam has brought to humanity are religious, moral, social,
political, legal, commercial and so on, are solutions to their problems. In this
respect, Islam offers significant principles and recommendations regarding crisis
management and the struggle against it. Today, people, society and states continue
to exist in an environment full of various problems and crises. In this context, one of
the problems and crises that closely concern our region is the migration problem
and crisis arising from the internal conflicts in the Middle East. Millions of people
affected by the crisis have become migrants and refugees. Therefore, there is a
serious migration problem and it is waiting for a solution. In terms of the
contributions it can offer for a solution to the problem, the approach and method of
the Prophet regarding the problem of migration and its solution is of great
importance because He and His early Muslim friends were subjected to migration
and experienced the difficulties cased by the phenomenon. Therefore, the Prophet
has an exemplary position on the issue of migration, as he has in all matters. In this
respect, His view of the crisis and understanding of crisis management have an
exemplary and universal quality. He did not take a negative approach to problems
and crises, tried to overcome them with the least harm, turned crises into
opportunities, took precautions and measures in advance, adopted a flexible
attitude when necessary in solving problems, took priorities into consideration, and
always adhered to the causes and results of events in addition to prayer and trust.
In this context, the Prophet took a close interest in the problems of the immigrants
and made such practices as the brotherhood agreement, the Madinah agreement,
the encouragement of solidarity, and the Suffa. The suggestions and practices of the
Prophet regarding the migration problem remain important even for today.
According to the results and findings obtained from the aforementioned practices
of the Prophet; legal agreements should be made with migrants, solidarity with
migrants and building the future together should be taken into account; planning
and making predictions for the future should be made; people should make use of
the Suffa model in refugee camps; migrants should be given opportunities to
sustain their own lives; migrants should be treated with sincerity and humanity; the
consciousness of eventual return to their homelands should be given to the
migrants; their psychological state should be considered; precautions should be
taken against possible problems and crises between migrants and local
communities and particularly, the problems should be solved before growing; and
most importantly, Islamic countries should take more initiative to find a permanent
solution for the migration problem caused by the conflicts in the Middle East.
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Kriz Yonetimi Ac¢isindan Hz. Peygamber'in Go¢
Sorununa Yaklasimi Ve Giincel Degeri

Ozet

Ortadogu’da yasanan i¢ gatismalarin bir sonucu olarak ortaya ¢ikan gog¢ dalgasi
ve gb¢ sorunu insani, toplumsal, ekonomik, siyasi, hukuki vs. yonlerden bolgesel ve
kiiresel bir krize doniiserek varligin siirdiiren bir mesele haline gelmistir. Yasanan
go¢ sorunlarmin ¢oziimii ise, her seyden 6nce basariyla yiiriitiilmesi gereken bir kriz
yonetimine ve anlayisina baghidir. Islam Peygamberi Hz. Muhammed’in (sas)
yasadigr doneme baktigimizda, kendisi ve kendisine inanan arkadaglarmin da
benzer sorunlara muhatap kaldiklar1 goriilmektedir. Bizatihi kendisi de bir
Mubhacir/go¢men olan Hz. Peygamber’in, go¢ hadisesine ve gocten kaynaklanan
sorunlara yaklasim tarzi ve ¢oziimleri, giiniimiizde yasanan benzer sorunlarin
¢Oziimiine yonelik katkilar sunabilecek bir degere ve Oneme sahiptir. Bildiride

"Kriz Yonetimi Agisindan Hz. Peygamber’in Go¢ Sorununa Yaklagimi ve ¢ sixs &l jall L 2l dea 5l (8 028 5 *
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oncelikle kriz ve kriz yonetiminin anlami ve mahiyeti hakkinda bilgiler verilmis,
akabinde Hz. Muhammed ve ilk Islom toplumunun yasadig1 goglere deginilmistir.
Bu arada Hz. Muhammed’in kriz yOnetiminde gozettigi temel ilkelere vurguda
bulunularak, gé¢ sorununa ve go¢ sorunundan kaynaklanan krizlere nasil baktigs,
bu hususta ne tiir ¢oziimler {irettigi, sonugta séz konusu sorunlara pozitif bir
yaklasim sergileyerek nasil birer firsata ve olumlu gelismelere ¢evirdigi arastirilmis
ve incelenmistir. Go¢ sorununa iliskin Hz. Muhammed tarafindan ortaya konulan
ilke ve uygulamalar, halen yasanmakta olan giincel go¢ sorunlarinin ¢dziimiine
sunabilecegi katkilar acisindan da degerlendirilmis, konuyla ilgili baz1 tespit ve

Onerilerde bulunulmustur.

Anahtar Kelimeler: Hz. Peygamber, Hadis/Stinnet, Hicret, Kriz, Kriz Yonetimi

The Prophet Mohammed’s Approach to the Problem
of Immigration in Terms of Crisis Management And its

Current Value
Abstract

The migration issue and movement, which occurs as a result of domestic conflicts
in the Middle East, has become a current matter by turning a regional and world-
wide crisis in many aspects such as human, social, economic, political, judicial, etc.
First of all, solutions of the immigration depend on a crisis management that should
be conducted effectively. As can be seen in the period of the prophet Mohammad, he
and his companions had similar migratory problems. As an immigrant by himself,
the Prophet Mohammad’s approaches and implications regarding migration and
migration-based problems have a considerable importance which could make
contributions to the current similar problems. In this paper, first, the meaning of crisis
and crisis management are discussed, and then the immigration movements of the
prophet Mohammad and first Islam society are addressed. Meanwhile, emphasizing
on the prophet Mohammad’s fundamental principles in crisis management, this
paper examines his perspective on migration issue and migration-based crises, his
solution implications, and how he figures the problems out and makes them
opportunities by showing a positive approach. Also, this paper also assesses the
Prophet Mohammad's principles and practices related to migration issue in terms of
their contributions to the solution current migratory problems, and thereby it makes

some determinations and suggestions.

Keywords: The Prophet Mohammed, Hadith/Sunnah, Imigration, Crisis, Cricis

Management
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