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Reviewing a Hadith Manuscript Equated to  

ʿAli b. Maʿbad al-Misrī (d. 218/833)1 
Öz: Hanafi bookman ʿAli b. Maʿbad b. Shaddād al-Rakkī al-Misrī (d. 218/833) 

from Raqqa who actualized the major scientific activities in Egypt was a lit-
tle-known narrator and canonist in our day. ʿAli b. Maʿbad took lessons 
from teachers such as al-Layth b. Saʿd (d. 175/791), Ismāīl ibn Jaʿfar (d. 
180/796), Muḥammad al-Shaybānī (d. 189/805) ʿAbd Allāh ibn Wahb (d. 
197/813). Moreover, he was the narrator of Imam Muḥammad’s books 
called al-Jāmi al-Kabīr and al-Jāmi al-Saghīr. The book called Kitāb al-tāʿat 
wa al-maʿsiya that is the only text equated to him is still on the loose. We 
aimed to analyze the hadiths that are written on a papyrus recorded as 
“Mich.Pap.D.953” in Cambridge University. We have concluded by this pa-
pyrus that 13 numbered papyrus that N. Abbott analyzed in his book called 
Studies in Arabic literary papyri II is the two parts of the same book. In this 
regard, we also researched whether this papyrus belongs to the book we’ve 
mentioned about. However, this papyrus might be a part of his other book 
that we do not know. Our investigation of this book as a hadith fascicle that 
was directly written by the author will offer an insight to the reliability of 
narration of hadith books. Our goal is to contribute to arguments in this as-
pect. 

Anahtar Sözcükler: Ali Ibn Ma’bad, Kitāb al-tāʿat wa al-maʿsiya, Papyrology, 
Manuscript, Narration of Hadith Books, Egypt. 

õõõ 

Ali b. Ma’bed el-Mısrî’ye (ö. 218/833) Nispet Edilen  
Bir Hadis El Yazmasının İncelenmesi 

Abstract: Rakkalı olmakla birlikte asıl ilmi faaliyetlerini Mısır’da gerçekleştirmiş 
olan Hanefi âlim Ali b. Ma’bed b. Şeddâd er-Rakkî el-Mısrî (ö. 218/833) 
zamanımızda pek bilinmeyen bir muhaddis ve fakîhtir. Leys b. Sa’d (ö. 
175/791), İsmail b. Ca’fer (ö. 180/796), İmam Muhammed eş-Şeybânî (ö. 
189/805) Abdullah b. Vehb (ö. 197/813) gibi hocalardan ders alan Ali b. 
Ma’bed, aynı zamanda İmam Muhammed’in Câmi’u’l-kebîr ve Câmi’u’s-sağîr 
adlı eserlerinin de râvisidir. Kendisine nispet edilen tek eseri olan Kitâbu’t-
tâ’at ve’l-ma’siye adlı kitabı da kayıp durumdadır. İşte bu araştırmamızda 
ona ait olduğunu düşündüğümüz, Cambridge Üniversitesi Kütüphanesi’nde 
“Mich.Pap.D.953” olarak kayıtlı bulunan bir papirüs üzerine yazılmış olan 

                                                             
1  This article has been published previously in Turkish: AKGÜN, Hüseyin. "Ali b. Ma’bed 

el-Mısrî’ye (ö. 218/833) Nispet Edilen Bir Hadis El Yazmasının İncelenmesi". Ondokuz 
Mayıs Üniversitesi İlahiyat Fakültesi Dergisi / 45 (Aralık 2018): 35-60. 
https://doi.org/10.17120/omuifd.463022 



 

 

	
REVIEWING A HADITH MANUSCRIPT EQUATED TO ʿALI B. MAʿBAD AL-MISRĪ (D. 218/833) 

	
	 	

	
ONDOKUZ MAYIS ÜNİVERSİTESİ İLAHİYAT FAKÜLTESİ DERGİSİ [2020] sayı: 48 

	
	 	

    567      
. 
OMÜİFD 

567 

OMÜİFD 

hadisleri değişik açılardan incelemeyi amaçladık. Söz konusu bu papirüsle 
N. Abbott’un Studies in Arabic literary papyri II adlı kitabında incelediği 13 
numaralı papirüsün aynı eserin iki parçası olduğu sonucuna vardık. Bu bağ-
lamda bu papirüsün söz konusu eserine mi ait yoksa, adını bilmediğimiz 
başka bir eserinin bir parçası mı olduğunu da araştırdık. Bir hadis cü-
zü/kitabı olarak doğrudan müellifi tarafından yazdırılmış olan bu eseri in-
celememiz hadis kitaplarının naklindeki güvenilirliğe de ışık tutacak nitelik-
tedir. Amacımız bu çalışmayla bu yöndeki tartışmalara bir katkıda bulun-
maktır.  

Keywords: Ali b. Ma’bed, Kitâbu’t-tâ’at ve’l-ma’siye, Papiroloji, Yazma eser, Hadis 
Kitaplarının Nakli, Mısır.  

õõõ 

Introductıon 

The issues of composition, narration and codification of ḥadīths are of 
particular importance regarding the history of ḥadīth. Studies has been 
done on these matters both in the West and in the Islamic world.2 How-
ever, the results in some of these studies require revision as new manu-
scripts and data have been found. Recently, new fields, such as the exam-
inations on the first period architectural structures and stone inscriptions, 
have gained importance as they offer a helping hand to the studies in the 
history of ḥadīth. With the development of Papyrology in the West par-
ticularly, some researches have focused on ḥadīth fragments written on 
papyrus3 as well as other manuscripts.4 These new materials will facilitate 
                                                             
2  Some of those who have studied on this matter are I. Goldziher (d. 1924), J. Horovitz (d. 

1931), J. Schacht (d. 1969), N. Abbott (d. 1981), M. Hamidullah (d. 2002), G.H.A. Juynboll 
(d. 2010), M. Mustafa al-Aʿzamī (d. 2017), F. Sezgin (d. 2018), H. Motzki (d. 2019), G. 
Schoeler.    

3  For information on papyri written in Arabic and their history, see Geoffrey Khan, Bills, 
Letters, and Deeds: Arabic Papyri of the 7th to 11th Centuries, (New York: Nour Foundation, 
1993), 11-22; Lennart Sundelin, “Introduction: Papyrology and the Study of Early Isla-
mic Egypt”, Papyrology And The History Of Early Islamic Egypt, ed. Petra M. Sijpesteijn, 
(Leiden: Brill, 2004), 1-21. For another project on papyri in Arabic, see.  
http://www.apd.gwi.uni-muenchen.de:8080/apd/project.jsp  

4  Nabia Abbott, Studies in Arabic literary papyri: Qur’anic commentary and tradition (Chicago: 
The University of Chicago, 1967); W. Matt Malczycki, “A Page from an Aspiring 
Muḥaddiṯ’s Personal Notes, dated mid-late third/ninth century (P.Utah, Ar. inv. 443v)”, 
Documents et histoire: Islam, VIIe-XVIe siecle: actes premieres journees d’etude internationales 
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the evaluation of the authenticity of our ḥadīth sources. This articles aims 
to analyze a digital papyrus on which ḥadīths are written and which were 
registered to be anonymous in the ḥadīth collection from multiple per-
spectives.  

1. Introduction to the Manuscript  

The papyrus analyzed is registered as “Mich.Pap.D.953” in the “Michael-
ides Fragments”5 collection in Cambridge University, and the following 
information is given:6  

Origin: Egypt 
Copyist/Author: Unknown 
Date of Writing: 3rd century A.H./9th century A.D 
Language: Arabic 
Measurements: Single leaf, Leaf height: 19,5 cm, Width: 19 cm. 
Material: Light brown papyrus 

Physical Condition: Papyrus has two small holes at the center and 
top left side is torn. There are inscriptions on both sides. The inscription 
on recto7 is 20 lines written in black ink. The right half is nearly complete-
ly erased. Verso has 19 lines written in black ink.   

Script features: Diacritical points are rarely used. (See Appendix-3).    
At first, it was determined that the ḥadīths on the papyrus were transmit-
ted from a scholar/narrator named to ʿAlī b. Maʿbad. As a result of exam-
ination considering the scholars to whom he addressed, we concluded 
that this person whose ḥadīths were narrated is to ʿAlī b. Maʿbad b. 

                                                                                                                                          
ecole pratique des hautes etudes IVe section musee du Louvre, departement des Arts de l’Islam 
Paris 16 et 17 mai 2008 (Geneve: Librairie Droz, 2013), 241-261; Petra M. Sijpesteijn, “A 
Ḥadīth Fragment on Papyrus”, Der Islam 92/2 (14 Ocak 2015), 321-331. 

5  Cambridge University Library bought this collection from the inheritors of Georges 
Anastase Michaelides (d. 1973) in 1977.    

6  University of Cambridge, “Cambridge Digital Library”, Access Date: August 12th, 2018, 
https://cudl.lib.cam.ac.uk/view/MS-MICH-PAP-D-00953/1 

7  We think that recto and verso sides of the papyrus in Cambridge University Library are 
confused, as the side said to be the recto ends with the phrase “ ةمامأ يبأ نع ”. In this case, 
the verso should start with a ḥadīth text. Therefore, we assume that the face with the 
half-erased text is the recto.     
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Shaddād ar-Raqqī al-Misrī (d. 218/833). As a matter of fact, in other exam-
inations, we found out that another one of his papyri8 was examined and 
published by Nabia Abbott (1897-1981).9 Abbott also claimed that the 
papyrus she found belonged to the relevant scholar.10 We assume that the 
single leaf manuscript that we obtained from the Cambridge University 
Library and the manuscript that Abbott examined in Michigan University 
are remaining two leafs of the same work because of the fact that the leafs 
match in every aspect, from style, number of lines, materials to origin and 
dating. (See Appendix 1-3). Moreover, all of the ḥadīths in both papyri, 
except one11, are about prayer (salāt). Upon examining the content, it was 
seen that the Michigan manuscript is continuation of the Cambridge 
manuscript.   

We should also state that the dating of both manuscripts as the 3rd 
century A.H. is concurrent with the date of death of ʿAlī b. Maʿbad. Thus, 
it can be said that these leafs, which we think are parts of a fascicle or a 
book, were transcribed by a student of ʿAlī b. Maʿbad.    

We now want to provide information on ʿAlī b. Maʿbad, the schol-
ar to whom the bases of narration of this ḥadīth page is attributed.  
2. Information on the Author 

His full name is Abu’l-Ḥasan ʿAlī b. Maʿbad b. Shaddād al-Raqqī al-Misrī. 
Ibn Yūnus said that he was a Ḥanafī with descendence from Merv.12 A 
hāfiẓ and a scribe, he was considered as one of the major imams. He made 
narrations from scholars outside of Hejaz, such as al-Layth b. Ṣaʿd (d. 
175/791), Ismāʿīl b. Jaʿfar (d. 180/796), Ismāʿīl b. Ayyāsh (d. 181/797), 
ʿAbdallāh b. al-Mubārak (d. 181/797), Wakī b. al-Jarrāh (d. 197/812), 
ʿAbdallāh b. Wahb (d. 197/813) and Sufyān b. ʿUyaynah (d. 198/814).  

                                                             
8  It is registered with number 5608 (a) in Michigan University Library. 
9  Abbott, Studies in Arabic literary papyri, 262 ff. In this work, Abbott examines and evalua-

tes four papyri related to tafsir and ḥadīth from the early period.  
10  See Abbott, Studies in Arabic literary papyri, 267-268. 
11  The eleventh ḥadīth is about ablution of ghusl.  
12  Abū Saʿīd ʿAbd al-Rahmān b. Aḥmad b. Yūnus b. ʿAbd al-Aʿlā al-Ṣadafī Ibn Yūnus, 

Tārīkh Ibn Yūnus al-Ṣadafī: al-Qism al-awwal: Tārīkh al-Misriyyīn (Beirut: Dār al-Kutub al-
ʿIlmiyya, 2000), 2: 155. 
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A student of Imam Muḥammad al-Shaybānī (d. 189/805), ʿAlī b. 
Maʿbad transcribed two of his works, al-Jāmi al-Kabīr and al-Jāmi al-Saghīr. 
He had many students, such as Jaḥyā b. Maʿīn (d. 233/848), Salama ibn 
Shabīb (d. 240/854?), Ḥushayş b. ʾAṣram (d. 253/867), Yaʿqūb al-Fasavī (d. 
277/890), and Abū Ḥātim al-Rāzī (d. 277/890).13   

He moved from Raqqa to Egypt14, where he was offered qadiship, 
however, he did not accept it.15   

Abū Ḥātim al-Rāzī said he was a reliable scholar16 and Ibn Ḥibbān 
(d. 354/965) used the term “mustaqīm al-hadīth” to express that his ḥadīths 
were approvable.17   

He died in the year 218/833 in Egypt.18 
al-Tirmidhī (d. 279/892) and al-Nasāʾī (d. 303/915) narrated only 

one ḥadīth each from ʿAlī b. Maʿbad, although some other Egyptian 
scholars also narrated from him.19 The scholar who narrated from him the 
most through his mentors was Abū Jaʿfar al-Taḥāwī al-Misrī (d. 321/933), 
a Ḥanafī scholar who also lived in Egypt.20     

We see in our sources that there is a work attributed to ʿAlī b. 
Maʿbad, Kitāb al-tāʿat wa al-maʿsiya.21 Although no manuscript reached 
today from this work, it was recorded in fahrasas (indexes) and mu’jams22 
belonging to the two scholars. One of them belong to Ibn Khayr al-Ishbilī 
(d. 575/1179). He reports that he read/cited this book from a scholar with 

                                                             
13  Shams al-Dīn Muḥammad b. Aḥmad b. Uthmān al-Dhahabī, Siyar aʿlām al-nubalāʾ, ed. 

Shuʿayb al-Arnāʾūt (Beirut: Muassasah al-Resalah, 1985), 10: 631.  
14  Ibn Yūnus, Tārīkh Ibn Yūnus al-Ṣadafī, 2: 155. 
15  al-Dhahabī, Siyar aʿlām al-nubalāʾ, 10: 631. 
16  Abū Muḥammad Abd al-Raḥmān b. Muḥammad b. Idrīs al-Rāzī Ibn Abū Ḥātim, al-Jarh 

wa al-taʿdīl (Beirut: Dār al-Iḥyā al-Turāth al-ʿArabī, 1952), 6: 205. 
17  Abū Ḥātim Muḥammad b. Ḥibbān b. Aḥmad al-Tamīmī al-Bustī Ibn Ḥibbān, Kitāb al-

Thiqāt, (Hyderabad: Dāirat al-Maʿārif al-ʿUthmaniyah, 1973), 7: 467.  
18  Ibn Yūnus, Tārīkh Ibn Yūnus al-Ṣadafī, 2: 105; al-Dhahabī, Siyar aʿlām al-nubalāʾ, 10: 632. 
19  Tirmidhī, “Daʿwāt”, 63 (3474); al-Nasāʾī, “Manāsik”, 229 (3082). 
20  See works of Taḥāwī such as Sharḥ al-Maʿāni al-ʾĀthār and Sharḥ Mushkil al-ʾĀthār. 
21  See Abū Muḥammad Jamāladdin ʿAbd Allāh b. Yūsuf b. Muḥammad al-Zaylaʿī, Takhrīj 

al-ahādīth al-āthār al-wāqia fī Tafsīr al-Kasshāf al-Zamakhsharī (Riyad: Dār Ibn Khuzaymah, 
1414), 1: 213; 2: 442; 4: 43, 110; Abū al-Faḍl Shihābuddīn Aḥmad b. ʿAlī b. Muḥammad 
al-ʿAsqalānī Ibn Hajar, Fatḥ al-Bārī fī Sharḥ Ṣaḥīḥ al-Bukhārī, (Beirut: Dār al-Maʿrife, 
1959), 9: 330; 13: 9.  

22  See M. Yaşar Kandemir, “Fehrese”, Turkish Religion Foundation Islam Encyclopedia (Anka-
ra: TDV Publications, 1995), 12: 297-299.   
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two different pedigrees (silsila):23 First of these pedigrees traces back to 
Abū al-Fatḥ Naṣr b. Mardhūk al-Misrī (d. 261/875), the second to Abū 
ʿAmr Miqdām b. Dāwūd b. ʿIsā b. Talīd al-Ruʿaynī al-Misrī (d. 283/896). 
Ibn Hajar al-Asqalānī (d. 852/1448) studied with his mentor just the narra-
tion from Miqdām b. Dāwūd.24 Therefore, it is understood that the rele-
vant work was narrated by these two students of ʿAlī b. Maʿbad. 

We are not able to determine if these manuscripts are parts of this 
book. In an attempt to do this, we compared the narratives in the manu-
scripts with those in the ḥadīth sources. However, none of the ḥadīths in 
the manuscripts were included among the ḥadīths that were transmitted 
by making reference to the book in question,25 preventing us from reach-
ing to a conclusion.       
3. Text of the Manuscript 

Recto 
1   ]...[ O  (1)دیبع نب زیزعلا دبع نع شایع نب لیعامسإ انثدح لاق دبعم نب يلع انثدح  

 ضرلأا نم ]كفن[أو كتھبج نكمت لا كل ام میعن ابأ ای ناسیك نب بھول ]تلق لاق 26الله[   2

  ىلع ]ھتھبج[ ىلعأ يف دجسی الله لوسر تیأر لوقی الله دبع نب رباج تعمس ينإ ]كلذ لاق[   3

The first ḥadīth was narrated by Ibn Abū Shaybah (d. 235/849) transmit-
ted from Ismāʿīl b. Ayyāsh.27 The text of the ḥadīth is the same with the 
narration of ʿAlī b. Maʿbad. 

                    28راوس نب دواد نع عیكو انثدح لاق دبعم نب يلع انثدح )O )2رعشلا ]صاصق[   4
                                                             
23  Abū Bakr Muḥammad b. Khayr b. ʿUmar al-Ishbilī Ibn Khayr, Fahrasah Ibn Khayr al-

Ishbilī (Tūnis: Dār al-Gharb al-Islāmī, 2009), 337-338. 
24  Abū al-Faḍl Shihābuddīn Aḥmad b. ʿAlī b. Muḥammad al-ʿAsqalānī Ibn Ḥajar, al-

Muʿcam al-mufahras = Tajrīd esānīd al-kutub al-mashhūrah wa al-ajzāʾ al-manthūrah (Beirut: 
Muassasah al-Resalah, 1998), 92.  

25  For some attributions to the ḥadīths in this book, see Abū al-Ḥasan ʿAli b. Ḥalaf, Ibn 
Baṭṭāl, Sharhu Ṣahīh al-Bukhārī, ed. Abū Tamīm Yāsir b. Ibrāhīm (Riyad: Maktabah al-
Rushd, 2003), 5: 126; Ibn Ḥajar, Fatḥ al-Bārī, 9: 330, 11: 368; al-Zaylaʿī, Takhrīj al-ahādīth, 1: 
213, 2: 442, 4: 43, 112; Abū al-Faḍl Zain al-Dīn al-ʿIrāqī, al-Mughnī ʿan ḥamli al-asfār fī al-
asfār fī takhrīji mā fī al-Iḥyāʾ min al-akhbār (Lebanon: Dār Ibn Ḥazm, 2005), 178, 783, 787.     

26  See about Ḥamzah al-Ḥimṣī’s being a ḍaʿīf rāwī (narrator) Abū Aḥmad ʿAbd Allāh Ibn ʿAdī al-
Jurjānī, al-Kāmil fī ḍuʿafāʾ al-rijāl, ed. ʿĀdil Aḥmad ʿAbd al-Mawjūd, (Beirut: al-Kutub al-ʿIlmiyya, 
1997), 6: 498-500.  

27  Abū Bakr ʿAbd Allāh b. Muḥammad Ibn Abū Shaybah, al-Kitāb al-Muṣannaf fī al-hadīth 
wa al-āthār, ed. Kamāl Yūsuf el-Hūt, (Riyad: Maktabah al-Rushd, 1409), 1: 235 (2697). 
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 هریجأ وأ هدبع مكدحأ جوز اذإ الله لوسر لاق لاق هدج نع ھیبأ نع بیعش نب ]ورمع نع[   5

  نم ةرسلا نودو ةبكرلا قوف ام نإف ةبكرلا قوفو ةرسلا نود ام ]ىلإ رظنی لاف [   6

The second ḥadīth is narrated by Abū Dāwūd (d. 275/889) from Wakī. The 
only difference between the texts is the addition of a synonymous word 
( ھَمدِاخَ ).29 There is also the addition of the phrase “ ةبكرلا قوف ام نإف ...” differ-
ently from the narration of Abū Dāwūd. However, this addition was also 
narrated by others.30  

The words “ ةلاص  = Salāt” is cited in both manuscripts, one of which was 
studied by us and the other by Abbott, across each ḥadīth in light black 
ink in the same style with the manuscript. This states the subject matter. 
However, unlike the other one, the manuscript studied by us have the 
phrases “Janāʾiz and Salāt”, “Nikāh” and “Wudū” in three different places 
(See Appendix 1-3). As a matter of fact, the word “ حاكن ” written to the 
right of this second ḥadīth, unlike the others. The ḥadīth is in fact about 
marriage. In addition, the ḥadīth must have been added here as it is also 
related to the covering of intimate parts (satr al-ʿawrat). al-Bayhaqī narrat-
ed this ḥadīth also with regard to the matter of prayer.31  

  ةبلاق يبأ نع بویأ نع 32ورمع نب الله دیبع انثدح لاق دبعم نب يلع انثدح )O  )3 ]ةروعلا[   7

  ةفیلحلا يذب رصعلا ىلصو اعبرأ ةنیدملاب ]رھظلا[ ىلص الله لوسر نأ كلام ]نب سنأ نع[   8

The third ḥadīth was narrated in the manuscripts referenced to Ayyūb al-
Sakhtiyānī (d. 131/749). The text is the same as the narration of Bukharī. 
The only difference is the waw attribution used instead of the word “ مث ”.33 
In another narration, there is a statement of doubt (shakk) regarding the 

                                                                                                                                          
28   Wakī mentioned this narrator’s name incorrectly. The correct name is Sawwār b. Dāwūd. See 

Abū Dāwūd, “Libās”, 37 (4114). 
29  See Abū Dāwūd, “Libās”, 37 (4114). 
30  See Abū Bakr Aḥmad b. al-Husayn al-Bayhaqī, al-Sunan al-kubrā, ed. Muḥammad ʿAbd 

al-Qādir ʿAtāʾ, (Beirut: Dār al-Kūtūb al-İlmiyya, 2003), 2: 323-324 (3233-3237). 
31  al-Bayhaqī, al-Sunan al-kubrā, 2: 320 (3220). 
32  ʿUbayd Allāh b. ʿAmr b. Abū al-Walīd al-Asadī al-Raqqī (d. 180/796). For information on the 

narrator, see al-Dhahabī, Siyar aʿlām al-nubalāʾ, 8: 310.  
33  Bukhārī, “Hacc”, 27 (1551). 
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phrase “ حبص أ ىتح اھب تابو ”.34 Muslim did not cite this addition in his narra-
tions.35 

      دبع نع ركب نب رشب انثدح لاق دبعم نب يلع انثدح )O  )4 حبصأ ىتح اھب تابو ]نیتعكر[   9

 لوسر تعمس لوقی عقسلأا نب تعمس لاق الله دیبع نب رسب نعرباج نب دیزی نب ]نمحرلا[   10

The fourth ḥadīth was narrated in the manuscripts referenced to ʿAbd al-
Rahmān b. Yazīd b. Jābir.36 The texts of the ḥadīths are identical; however, 
the name of Abū Marthad al-Ghanavī (d. 12/634), the great companion 
from whom Wāsila b. al-Asqāʿ (d. 85/704) narrated the ḥadīth, was re-
moved in these manuscripts and cited as a companion of the Prophet. The 
phrase “ ةلاصو زئانج ” is noted across in light black ink.    

              انثدح لاق دبعم نب يلع انثدح )O  )5 اھیلإ اولصت لاو روبقلا ىلع اوسلجت لا ]الله[   11

 تنك لاق الله دبع نب رباج نع ثراحلا نب دیعس انثدح ورمع نب دمحم نع ماوعلا نب ]دابع[   12

 يف اھلوحأ مث يفك يف اھلعجأف ءابصحلا نم ةضبق ذخآف ]رھظلا[ الله لوسر عم ]يلصأ[   13

The fifth ḥadīth was narrated by Ibn Abū Shayba as well from the mentor 
of ʿAlī b. Maʿbad with some small differences.37 

  دبعم نب يلع انثدح )O  )6 رحلا ةدش نم دجسأ نیح ينیبجل اھعضأ مث دربت ىتح ارخلأا ]فكلا[   14

 تفسكنا لاق ورمع نب الله دبع نع ھیبأ نع بئاسلا نب ءاطع نع نیعأ نب ىسوم ]انثدح[   15

  عفری نأ دكی ملف عكر مث عكری دكی ملف ھعم انمقو ماقف الله لوسر دھع ى]لع سمشلا[   16

 ھسأر عفر مث عفری نأ دكی ملف دجس مث دجسی نأ دكی ملف  ]...[ مث ھسأر عفر ]مث ھسأر[   17

  ىلولأا يف لعف امك ةیناثلا ةعكرلا يف لعف مث ]دجس مث[ دجسی نأ دكی ملف ]دجس مث[   18

 اذھ يندعت ملو مھیف انأو اذھ يندعت مل بر لوقی هانعمسو خفنیو دجاس وھو يك]بی لعجو[   19

 ھیلع ىنثأو الله دمحف ماق ةلاصلا نم غرف املف تلجت دقو ھسأر عفر لاق كرفغتسن ]نحنو[   20

                                                             
34  Bukhārī, “Hacc”, 24 (1547). 
35  Muslim, “Salāt al-Musāfirīn”, 10-11 (689). 
36  See Muslim, “Janāiz”, 97 (972); Abū Dāwūd, “Janāiz”, 77 (3229). 
37  See Ibn Abū Shayba, Muṣannaf, 1: 286 (3275). See also Abū Dāwūd, “Salāt”, 4 (399); al-Nasāʾī, 

“Tatbīk”, 32 (1081).  
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The sixth ḥadīth was also narrated with some others sanads intersecting 
at ʿAtāʾ b. al-Sāib (d. 136/753). Although the texts are almost identical,38 
there are some differences in terms of forwarding and delaying possibly 
due to the length of the text. This is an evidence showing that, in addition 
to written sources, ʿAlī b. Maʿbad received ḥadīths verbally as well.      

Verso 
1   ]...O  (7)...............................................................................……[  

 ]........................ ىتح.............. ىلع ................................................[   2

 ].............…ةنسح اھبتكأ ....................... الله ىلع ................................[   3

4   ]O  (8)لاق ةركب يبأ نع نسحلا نع كرابم نع........انثدح ]لاق دبعم نب يلع انثدح  

 ].................................... هدنع نحنو الله ]لوسر دھع ىلع سمشلا تفسكنا[   5

The eighth ḥadīth, which is about prayer as we understand from the note 
to the right, is illegible and there is only one ḥadīth related to Salāt al-
Khusūf (prayer during the eclipses) in the current literature.39 This gave us 
the impression that this narration was one tarīq (path) of the ḥadīth. We 
can say that the fact that Mubārak b. Fuḍāla b. Abū Umayya al-Basrī (d. 
166/782) was a weak (ḍaʻīf) narrator40 played a role in that this tariq was 
not favored by other authors. Likewise, this ḥadīth has numerous authen-
tic foundations.41 

6   ]...................................[ O  (9)دیلولا نب بوقعی انثدح لاق دبعم نب يلع انثدح  

 ]الله ناوض[ر تقولا لوأ لاق يبنلا نعرمع نب نع ع]فان نعرمع نب الله دبع[ نع   7

                                                             
38  See Aḥmad b. Hanbal al-Shaybānī, al-Musnad, ed. Shuʿayb al-Arnāʾūt (Beirut: Muassa-

sah al-Resalah, 2001), 11: 21 (6483); Abū Dāwūd, “Salāt”, 266 (1194); al-Nasāʾī, “Kusūf”, 
14 (1482).   

39  Aḥmad, Mūsned, 34: 33 (20391).    
40  See Ibn Adī, al-Kāmil, 8: 23-24. 
41  See Bukhārī, “Kusūf”, 1-19 (1040-1066); Mūslim, “Kusūf”, 1 (901-902). 
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The ninth ḥadīth, which is about performing salat in the earliest 
time, was narrated by Tirmidhī from Yaʿqūb b. Walīd al-Madanī,42 who is 
the mutual narrator of the ḥadīth. The text is as follows: “ ِ ةلاََّصلا نَمِ لَُّولأَا تُقْوَلا

َّالله وُفْعَ رُخِلآا تُقْوَلاوَِ َّالله نُاوَضِْر ِ”.43 As seen, this ḥadīth was also narrated by 
meaning, not from a written text. 

   نع دیلولا نب بوقعی انثدح لاق دبعم نب يلع انثدحO  (10) ]الله وفع تقولا رخآو[   8

  لوأ يف ةلاصلا لامعلأا ریخ يبنلا نعرمع نب نع ]عفان نع رمع نب الله دیبع[   9

The tenth ḥadīth was narrated by al-Dāraqutnī (d. 385/995) and al-
Hākim al-Nīshāpūrī (d. 405/1014) through ʿAlī b. Maʿbad in the same 
manner as before.44 Comparing the narration texts, we see that they are 
identical. From this, we can deduce that it was narrated based a written 
text, meaning that the ḥadīth was narrated using the work of ʿAlī b. 
Maʿbad. For that matter, Yahyā b. ʿUthmān al-Sahmī (d. 282/895) of 
Egypt, the narrator of this ḥadīth, was criticized for he made narrations 
from works of others.45  

 نع46رطم يبأ نب ثیرح نع سنوی نب ىسیع انثدح لاق دبعم نب يلع انثدح O (11) اھتقو   10
  يبعشلا

 ]بنج انأ[و ينیتأی مث ةبانجلا نم لستغی الله لوسر ناك : تلاق ، ةشئاع نع قورسم نع   11

The eleventh ḥadīth was narrated also by Isḥāq b. Rāhūyah (d. 238/853) 
from Isa b. Yūnus, mentor of ʿAlī b. Maʿbad, from the same source.47 The 

                                                             
42  Yaʿkūb b. Walīd al-Madanī who narrated the ḥadīth is a weak narrator. See Ibn Adī, al-

Kāmil, 8: 469-473. 
43  Tirmidhī, “Salāt”, 13 (172). 
44  See Abū al-Ḥasan ʿAli b. ʿUmar b. Aḥmad al-Dāraquṭnī, al-Sunan al-Dāraquṭnī (Beirut: 

Muassasah al-Resalah, 2004), 1: 463; Abū ʿAbd Allāh Ibn al-Bayʿ Muḥammad al-Hākim 
al-Nīsābūrī, al-Mustadrak alā al-Ṣaḥīḥayn (Beirut: Dār al-Kūtūb al-İlmiyya, 1990), 1: 301. 
al-Hākim describes Yaʿkūb b. Walīd, who is cited in the isnād of the ḥadīth, as kadhdhāb 
(a great liar).   

45  Abū ʿAbd Allāh ʿAlāʾ al-Dīn Mughulṭāy b. Ḳilīdj, Ikmālu Tahdhīb al-kamāl fī asmāʾ al-rijāl, 
ed. Abū ʿAbd al-Raḥmān ʿĀdil b. Muḥammad, (Cairo: al-Fārūq al-Hadītha li-al-Ṭibāʿah 
wa-al-Nashr, 2001), 12: 347. 

46  Hurayth b. Abū Maṭar was confuted as ḍaʻīf and derelict rāwī. See Ibn Adī, al-Kāmil, 2: 474-475. 
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word “ ينیتأی ” used by Ibn Rāhūyah is replaced with “ ءيجی ”, which does not 
change the meaning. There are some other minor additions and removals.  

The phrase “ اوضو ” is written at the end of the ḥadīth, to the right in 
light black ink, as an indication that it is about full ablution. 

 يبأ نع شمعلأا نع سنوی نب ىسیع انثدح لاق دبعم نب يلع انثدحO  (12) ]يب ئفدتسیف  12
 ]نایفس[

 ]..............................الله لوسرو ةعمجلا موی ينافطغلا كیلس ءاج لاق الله دع نب رباج نع[   13

 ].……ةعمجلا موی............................................................................................[   14

15   ].....................................................48]O (13) انثدح لاق دبعم نب ]يلع انثدح ........[ 

 ]…الله لوسرو ةعمجلا...................................................................................نع[   16

 ]...نب دابع انثدح لاق دبعم نب يلع انثدح O (14) 49عكرا............................................[   17

 ]O ........... ةعمجلا الله ............... الله لوسر ........................................................[   18

The twelfth, thirteenth and fourteenth ḥadīths have a note reading “ ةلاص ” 
to their rights in light black ink to indicate that they are about salat. 

  ].......ةمامأ يبأ نع............................................................دبعم نب يلع انثدح)15( [   19

The phrase “ اامسلأا ” is written to the right of the 19th line in light 
black ink.    

The fact that none of the honorific phrases were used in sanads. 
The reason is possibly the fact that such tradition had not been estab-
lished yet in Egypt in the 3rd century.50 
4. Discussion and Conclusion 
Although it is clear that both these sahifes (pages) examined by Abbott 
and by us are parts of a fascicle or a book, it was not possible for us to 
make a statement regarding whether they are parts of Kitāb al-tāʿat wa al-
                                                                                                                                          
47  See Abū Yaʿkūb Isḥāq b. Ibrāhīm al-Marwazī Ibn Rāhūyah, al-Musnad Isḥāq b. Rāhūyah, 

ed. ʿAbd al-Ghafūr b. ʿAbd al-Ḥakk al-Balūshī, (Medina: al-Maktabah al-Imān, 1991), 3: 
798. Cf. al-Bayhaqī, al-Sunan al-kubrā, 1: 289 (889).   

48  Cf. Muslim, “Jumʿa”, 59 (875).  
49  Cf. Muslim, “Jumʿa”, 56 (875).  
50  For the manuscript of another Egyptian scholar who lived in the 3rd century, see Ab-

bott, Studies in Arabic literary papyri, 269-271. 
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maʿsiya, as we could not establish in our research a relationship between 
the few ḥadīths attributed to this book and these pages. Thus, we can 
think of them as notes of a student in a ḥadīth teaching assembly. How-
ever, it can be said that these pages refer to a fascicle or a book by ʿAlī b. 
Maʿbad because of the fact that the ḥadīths on both pages are about the 
subject of prayer, even if they are notes taken by a student.51   

Although some parts cannot be read, it is understood that there are 
15 to 16 ḥadīths in the manuscript. The readable ones of these ḥadīths are 
contiguous. Nevertheless, the narrations of ʿAlī b. Maʿbad, who has tens 
of ḥadīths and against whom there is no known rebuttal,52 were not in-
cluded in Kutub al-Sittah, except two of them. It can be attributed to two 
reasons. First of these is that, although he was a reliable narrator, the nar-
rators from whom he narrated the abovementioned ḥadīths were weak 
(ḍaʻīf).53 A second and at least as important as the first reason is that he 
lived in Egypt, away from the centers of knowledge such as Hejaz and 
Iraq where many scholars  preferred to go to study. It is possible that the 
fact that ʿAlī b. Maʿbad was Hanafi also affected this matter. On the other 
hand, the reason why Taḥāwī (d. 321/933) narrated from him most was 
whether he was also from Egypt or he was of the same sect can be a topic 
of further research.  

  The issue that we want to draw attention to about this inscription 
is not the authenticity of the ḥadīths, but the fact that this ḥadīth page 
written in the 3rd century have reached today.  

Apparently, we do not have the authorial versions of Kutub al-
Sittah works just as the classical works belonging to Confucius (551-479 

                                                             
51  Abbott also stated her opinion that the page that she examined is a part of an organized 

ḥadīth collection (ḥadīth mubawwab). See Abbott, Studies in Arabic literary papyri, 268. 
52  For example, Taḥāwī alone has 129 in his work, Sharḥ al-Maʿāni al-ʾĀthār. 
53  We think that the fact that these ḥadīths, which we have obtained through various 

sources, are not narrated by Ali ibn Ma’bad in the books that we have is related to this 
case of reputation. 
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B.C.),54 Aristoteles (384-322 B.C.)55 and other famous persons from differ-
ent civilizations. Thus, all these works have been brought to the present 
day with their copies, sometimes with translations of their translations, as 
in Ancient Greek classics. As for our fundamental ḥadīth books, these 
differ from other classics in some ways. This is because the Islamic litera-
ture in various fields have numerous ḥadīths and these people, who lived 
in different geographies and were unaware of each other, arttributed 
their ḥadīths to the Prophet with different isnāds. Therefore, the control 
of the transmission and authenticity of ḥadīth books and the textual cri-
tique of them upon comparison to the literature are facilitated by this 
means. As a result, we achieve the following results when we evaluate 
this document with this fact in mind:   

 First, all of the ḥadīths on the page are included in the same way in 
the complete ḥadīth works, although with some minor differences. Thus, 
it is a document of proof that the relevant ḥadīths written on a papyrus in 
the 3rd century A.H. are authentic. In addition, these ḥadīths coincide in 
terms of text and overlap in one or two layers in terms of isnāds as well. 
Moreover, they do not show any sign of ḥadīth theft/copying in terms of 
both text and isnāds. 

On the other hand, the condition of the ḥadīths in terms of the text 
and especially the differences in presentation, style and meaning in the 
sixth and ninth ḥadīths give the impression that ʿAlī b. Maʿbad received 
at least some of the ḥadīths verbally. It can be said that verbal narrative 
culture of Egypt was still in existence in the beginning of the 3rd century 
A.H., although written narrative was getting stronger as it is seen in this 
book that we have obtained from ʿAlī b. Maʿbad in writing.   

                                                             
54  Confucius, Confucius analects: with selection from traditional commentaries, Trans. Edward 

G. Slingerland (Indianapolis: Hackett Pub. Co., 2003), (Introduction) XIV. 
55  For example, see for the dates of the manuscripts attributed to Aristoteles, Teuchos – 

Zentrum fūr Handschriften- und Textforschung, Access Date: September 10th, 2018, 
http://www.teuchos.uni-hamburg.de/index.html,  



 

 

	
REVIEWING A HADITH MANUSCRIPT EQUATED TO ʿALI B. MAʿBAD AL-MISRĪ (D. 218/833) 

	
	 	

	
ONDOKUZ MAYIS ÜNİVERSİTESİ İLAHİYAT FAKÜLTESİ DERGİSİ [2020] sayı: 48 

	
	 	

    579      
. 
OMÜİFD 

579 

OMÜİFD 

In conclusion, our study shows that there are many types of ḥadīth 
narration that are still unknown and waiting to be discovered.  
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Appendix 1 

 

Cambridge University, Mich. Pap. D. 953 (recto) 
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Appendix 2 

 

Cambridge University, Mich. Pap. D. 953 (verso) 
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Appendix 3 

 

Michigan University Library, 5608 (a) (recto) 
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Appendix 4 

1. Transcription: 

Recto 

1   ]...[ O  (1)دیبع نب زیزعلا دبع نع شایع نب لیعامسإ انثدح لاق دبعم نب يلع انثدح 

 ضرلأا نم ]كفن[أو كتھبج نكمت لا كل ام میعن ابأ ای ناسیك نب بھول ]تلق لاق الله[   2

  ىلع ]ھتھبج[ ىلعأ يف دجسی الله لوسر تیأر لوقی الله دبع نب رباج تعمس ينإ ]كلذ لاق[   3

      راوس نب دواد نع عیكو انثدح لاق دبعم نب يلع انثدح O  (2) رعشلا ]صاصق[   4

 هریجأ وأ هدبع مكدحأ جوز اذإ الله لوسر لاق لاق هدج نع ھیبأ نع بیعش نب ]ورمع نع[   5

  نم ةرسلا نودو ةبكرلا قوف ام نإف ةبكرلا قوفو ةرسلا نود ام ]ىلإ رظنی لاف [   6

 ةبلاق يبأ نع بویأ نع ورمع نب الله دیبع انثدح لاق دبعم نب يلع انثدح  O (3) ]ةروعلا[   7

  ةفیلحلا يذب رصعلا ىلصو اعبرأ ةنیدملاب ]رھظلا[ ىلص الله لوسر نأ كلام ]نب سنأ نع[   8

 دبع نع ركب نب رشب انثدح لاق دبعم نب يلع انثدح  O (4) حبصأ ىتح اھب تابو ]نیتعكر[   9

 لوسر تعمس لوقی عقسلأا نب تعمس لاق الله دیبع نب رسب نعرباج نب دیزی نب ]نمحرلا[   10

  انثدح لاق دبعم نب يلع انثدح  O (5) اھیلإ اولصت لاو روبقلا ىلع اوسلجت لا ]الله[   11

 تنك لاق الله دبع نب رباج نع ثراحلا نب دیعس انثدح ورمع نب دمحم نع ماوعلا نب ]دابع[   12

 يف اھلوحأ مث يفك يف اھلعجأف ءابصحلا نم ةضبق ذخآف ]رھظلا[ الله لوسر عم ]يلصأ[   13

 دبعم نب يلع انثدحO  (6) رحلا ةدش نم دجسأ نیح ينیبجل اھعضأ مث دربت ىتح ارخلأا ]فكلا[   14

 تفسكنا لاق ورمع نب الله دبع نع ھیبأ نع بئاسلا نب ءاطع نع نیعأ نب ىسوم ]انثدح[   15

  عفری نأ دكی ملف عكر مث عكری دكی ملف ھعم انمقو ماقف الله لوسر دھع ى]لع سمشلا[   16

 ھسأر عفر مث عفری نأ دكی ملف دجس مث دجسی نأ دكی ملف  ]...[ مث ھسأر عفر ]مث ھسأر[   17

  ىلولأا يف لعف امك ةیناثلا ةعكرلا يف لعف مث ]دجس مث[ دجسی نأ دكی ملف ]دجس مث[   18

 اذھ يندعت ملو مھیف انأو اذھ يندعت مل بر لوقی هانعمسو خفنیو دجاس وھو يك]بی لعجو[   19

 ھیلع ىنثأو الله دمحف ماق ةلاصلا نم غرف املف تلجت دقو ھسأر عفر لاق كرفغتسن ]نحنو[   20
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Verso 

1   ]...O (7) ..........................................................................................[  

 ]........................... ىتح.............. ىلع ................................................[   2

 ].................…ةنسح اھبتكأ ....................... الله ىلع ................................[   3

4   ]O  (8)لاق ةركب يبأ نع نسحلا نع كرابم نع...........انثدح ]لاق دبعم نب يلع انثدح  

 ].......................................... هدنع نحنو الله ]لوسر دھع ىلع سمشلا تفسكنا[   5

6   ]..................................... O  (9)دیلولا نب بوقعی انثدح لاق دبعم نب يلع انثدح  

 ]الله ناوض[ر تقولا لوأ لاق يبنلا نعرمع نب نع ع]فان نعرمع نب الله دبع[ نع   7

   نع دیلولا نب بوقعی انثدح لاق دبعم نب يلع انثدحO  (10) ]الله وفع تقولا رخآو[   8

 لوأ يف ةلاصلا لامعلأا ریخ يبنلا نعرمع نب نع ]عفان نع رمع نب الله دیبع[   9

  يبعشلا نعرطم يبأ نب ثیرح نع سنوی نب ىسیع انثدح لاق دبعم نب يلع انثدحO  (11) اھتقو   10

 بنج انأو[ ينیتأی مث ةبانجلا نم لستغی الله لوسر ناك : تلاق ، ةشئاع نع قورسم نع   11

 ]نایفس[ يبأ نع شمعلأا نع سنوی نب ىسیع انثدح لاق دبعم نب يلع انثدح O (12) ]يب ئفدتسیف  12

 ].........................الله لوسرو ةعمجلا موی ينافطغلا كیلس ءاج لاق الله دع نب رباج نع[   13

 ]…ةعمجلا موی...........................................................................................[   14

15   ]................................................ ]O  (13)انثدح لاق دبعم نب ]يلع انثدح ….....[ 

 ]…الله لوسرو ةعمجلا.............................................................................نع[   16

 ]..…نب دابع انثدح لاق دبعم نب يلع انثدحO  (14) عكرا......................................[   17

 ]O ......… ةعمجلا الله ............... الله لوسر ...................................................[   18

  ]........…ةمامأ يبأ نع................................................دبعم نب يلع انثدح(15)  [   19
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2. Translation and Source Localization: 

Recto 

1  (1) ʿAlī b. Maʿbad – Ismāʿīl b. Ayyāsh – ʿAbd al-Azīz b. ʿUbayd 

2   Allāh: I said to Wahb b. Qaysān: “O, Abū Naym! Why don’t place your 
face in a manner that your nose is touching the ground (in sujūd)?”  

3   He said: “The reason for this is a ḥadīth that I have heard from Jābir b. 
ʿAbdallāh: “I saw Rasūl Allāh prostrate in a manner that 

4   the upper part of his forehead and his hairline is touching the ground.” 
(2) ʿAlī b. Maʿbad – Wakī – Dāvūd b. Sevvār – 

5   ʿAmr ibn Shuʿayb – His father – His grandfather – Rasūl Allāh said: “If 
one of you get his jariya (odalisque) or his servant marry a man  

6   he shall not look at the area below her waist and above her knees, be-
cause the area below her waist and above her knees 

7   are parts of awrah (intimate parts).” (3) ʿAlī b. Maʿbad – ʿUbayd Allāh 
b. ʿAmr – Ayyūb – Abū Qilāba 

8   – Anas b. Mālik: “Rasūl Allāh performed noon a four-rakʿah salah in 
Medīna, and in Dhū al-Ḥulayfa for afternoon prayer  

9   performed two-rakʿah salah. He stayed there overnight until morning. 
(4) ʿAlī b. Maʿbad – Bishr b. Bakr – Abd  

10   al-Rahmān b. Yazīd ibn Jābir – Busr b. ʿUbayd Allāh – Ibn al-Asqāʿ, 
said from Rasūl  

11   Allāh: “You shall not sit on qabrs (grave)! You shall not perform salat 
in their direction too!” (5) ʿAlī b. Maʿbad –  

12   Abbād b. al-ʿAvvām – Muḥammad b. ʿAmr – Saʿīd b. al-Ḥāris – Cābir 
b. ʿAbdallāh said:  

13   “I was performing noon salat with Rasūl Allāh. He took a handful of 
pebbles from the ground and put them in my hand.  

14   Then I passed them to my other hand so that they cool down. Then I 
put them (under) my forehead while I prostrate in order to protect myself 
from the severity of the heat”. (6) ʿAlī b. Maʿbad – 
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15   Mūsā b. Aʿyan – ʿAtāʾ b. al-Sāib – His Father – From ʿAbdallāh b. 
Amr: “The sun eclipsed  

16   in the time of Rasūl Allāh. He started to perform salat and we joined 
him. He waited so long as if he would not bow (ruku'), then he bowed. 
Then he waited so long as if he would not lift his head,  

17   then he lifted his head. Then (…) He waited so long as if he would 
not prostrate. Then he prostrated. He waited as if he would not lift his 
head, then he lifted his head.  

18   Then, he prostrated again. Then, he repeated in the second rakʿah 
what he did in the first rakʿah.  

19   He started to weep and respire heavily. Then we heard that he said 
this: “O, My Lord! You did not promise me this (fate) when I am among 
them. 

20   You did not promise me this although we were praying for forgive-
ness.” Later, he lifted his head. The sun came in sight (the eclipse ended). 
He stood up after he finished salat and expressed his thanks to Allāh.”    

Verso: 

1 (7) ……………………………………………………………………………….. 

2 …………………………………………………………………………….…… 

3   ……………………to Allāh …………… I record his good deeds ......…. 

4   (8) ʿAlī b. Maʿbad – ………… – Mubārak – Ḥasan – from Abū Bakr:  

5   “The sun eclipsed when we were with Rasūl Allāh  …………….…… 

6   ……………..……….………. (9) ʿAlī b. Maʿbad – Yaʿqūb b. al-Walīd – 

7   ʿAbdallāh b. ʿUmar – Nāfiʿ – from Ibn ʿUmar, from the Prophet: “Per-
forming salat in the earliest time calls Allāh’s consent, 

8   whereas performing salat in the latest time calls His mercy.” (10) ʿAlī 
b. Maʿbad – Yaʿqūb ibn al-Walīd –  

9   Ubayd Allāh b. ʿUmar – Nāfiʿ – Ibn ʿUmar – from the Prophet: “The 
most favorable deed is to perform  
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10   salat in the earliest time.” (11) ʿAlī b. Maʿbad – ʿIsā b. Yūnus – 
Ḥurayth b. Abū Maṭar – Shaʿbī –  

11   Masrūq – from ʿAisha: “Rasūl Allāh would ablute (ghusl) from uncle-
anness (junub), then would come to me although I was junub,   

12   and would get warmed with me.” (12) ʿAlī b. Maʿbad – ʿIsā b. Yūnus 
– al-Aʿmash – Abu Sufyan – 

13  from Jābir ibn Abd Allāh: “On Friday, Sulayk al-Ghaṭafānī came while 
Rasūl Allāh was (on minbar)…  

14   …………………………………………………………………. on Friday 
…  

15   ………………………. (13) ʿAlī b. Maʿbad – …………………………...... 

16   - …………………………………………Friday and Rasūl Allāh ………... 

17   ………………………. bow. (14) ʿAlī b. Maʿbad – Abbād ………………. 

18 …………………………….. Rasūl Allāh ………………Friday …………. 
(15) 

19 ʿAlī b. Maʿbad – ………………………………...… – ʿAbu Umāma …….. 

 

õõõ 


