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Universite Gengliginin Otorite Algis1 ve Din"
Fatma ODABASI”

Oz

Genglik, hem birey hem de toplum icin gelecek ifade eden bir donemdir. Fert, kendi
gelecegi ile ilgili hedef ve planlarini belirlerken toplum da gengligi devamliliginin garantorii
olarak goriir. Toplam niifusumuz i¢inde 6nemli bir orana sahip olan genglik kesiminde yer
alan tiniversite gengcligi, bircok agidan arastirilmasi gereken bir alandir. Bu makale, “6rgiin
egitimlerinin son asamasinda olan iiniversite gengliginin otorite algilar1 ile dini tutum ve
davraniglar1 arasinda bir iliski var midir?” sorusuna cevap bulmak amaciyla yazilmustir.
Arastirmanin iki ana parametresi olan otorite ve din, teorik ve uygulamali olmak tizere iki
yaklagimla sunulmustur. Teorik kisimda dokiimantasyon teknigi, uygulamali kisimda ise
nitel arastirma tekniklerinden miilakat teknigi kullanilmistir. Teorik cerceve, otorite
olgusuyla ilgili kavramsal, tarihsel ve kuramsal bilgileri igermektedir. Din bagimsiz degisken
olarak kurgulandigindan, bu acilardan ele almmamistir. Uygulamali kisimda ise,
Istanbul’'daki devlet ve vakif iiniversitelerinin farkli béliimlerinde okuyan genclerin, hem
dinle ilgili tutum ve davrarnislar1 gesitli boyutlar i¢inde ortaya konmaya galisilmis, hem de
otorite algilar1 aragtirilmistir.

Anahtar Kelimeler: Din Sosyolojisi, Din, Otorite, Genglik, Universite Gengligi.

The Perception of Authority Among University
Youth and Religion

Abstract

Youth, as a period, expresses a future both for the individual and society. While the
individual determines his own goals and plans for his future, the society regards youth as
the guarantor of his continuity. University youth, which is situated under youth categories
and holds a highly significant percentage in overall population, requires to be researched
from multiple angles. This article is written with an aim to provide an answer to the question
"Is there a relationship between the religious attitudes and behaviors of the university youth,
being in the last stage of their formal education, and their perception of authority?"
Authority and religion, as the two main parameters of this study, are presented in two
approaches: the theoretical and applied methods. Documentation technique was used in the
theoretical part, and the interview technique, as one of the qualitative research methods, was
used in the applied part. The theoretical framework includes conceptual, historical and
theoretical information on the phenomenon of authority. Not only the religious attitudes and
behaviors of the youth studying in different departments of state and foundation universities
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in Istanbul were tried to be revealed in various dimensions, but also their perceptions of
authority were researched in the applied part of this study.

Keywords: Sociology of Religion, Religion, Authority, Youth, University Youth.

Ozet

Genglik donemi, hem gen¢ hem de toplum igin “gelecek” ifade eden bir
donemdir. Fert, kendi gelecegi ile ilgili hedef ve planlarini belirlerken toplum da
gengligi devamliliginin garantorii olarak goriir. Demografik yapisi itibariyle geng
bir toplum olmamiz bu kesimle ilgili arastirmalara daha ¢ok ihtiya¢ duydugumuz
anlamina gelir. Genglik ¢ok genis bir kavramdir ve pek ¢ok alt grubu barindirir. Bu
gruplardan biri de iiniversite gengcligidir. Toplam niifusumuz i¢inde 6nemli bir
orana sahip olan genclik kesiminde yer alan iiniversite gengligi bir¢ok acidan
arastirilmasi gereken bir alandir.

Universite gencligi, on sekiz-yirmi dért arasi (yiiksek lisans ve doktora
egitimiyle beraber otuza kadar cikabilir) yas grubunu olusturan, resmi egitim-
Ogretimin son evresinde 6grenim goren, arastirmaci ve sorgulayici, dolayisiyla
bilimsel zihniyet kazanmis, kendilerine has bir genclik kiiltiirii olusturan ve
toplumun 6nderleri olacak bir kesimdir. Universite egitimi ve bu siireg iginde gegen
zaman gengler icin ¢ok Onemlidir. Gen¢ bu donemde kimligini kazanma ve
kisiligine kalic1 bi¢im verme siireci yasar. Ayni sekilde bu dénem gencin dogal,
ekonomik, sosyal ve kiiltiirel gevreyi algilamasinda, degerlerinin olugsmasinda ve
degismesinde de etkili olan bir stirectir.

Bu arastirma genglik kesimi icinde yer alan ve Orgiin egitimlerinin son
asamasinda bulunan {iniversite 6grencilerinin otorite algilar1 ve bunun dinle olan
iligkisi tizerine kurulmustur. Arastirmanin ¢ikis noktasini, “{iniversite gengliginin
dini tutum ve davranislari ile otorite algilar1 arasinda bir iliski var midir?” sorusu
olusturmaktadir. Bu temel sorudan hareketle; genclerin inang, ibadet ve sosyal
hayat baglaminda din algilar1 nasildir? Otorite kavramindan ne anliyorlar? Sosyal
hayatlarinda neleri otorite kabul ediyorlar? Dini hayatlarinda kimi/neyi otorite
olarak goriiyorlar gibi sorulara da cevap verilmeye calisilmistir. Arastirma hem
genglik arastirmalarmna hem de dini hayat arastirmalarma katki saglamay:
amaclamaktadir.

Calisma nitel bir arastirma olup iki boliimden olusmaktadir. Birinci béliimde
kavramsal, tarihi ve kuramsal agilardan otorite kavrami {izerinde durulmustur ve
dolayli gozlem metodu teknigi olan belge tarama kullanilmistir. Tkinci boliim ise
uygulamali arastirmadir ve nitel arastirma tekniklerinden miilakat teknigi
kullanilmustir. Istanbul’daki devlet ve vakif iiniversitelerinin degisik boliimlerinde
okuyan, on erkek-on kizdan olusan 6rneklem grubuyla goriismeler yapilmigtir.
Uygulamali arastirmada, genglerin dini hayatlari, inang, ibadet ve sosyal hayat;
otorite algilar1 ise, kavramdan ne anladiklari, kimleri/neleri otorite kabul ettikleri,
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otorite ile gii¢ arasinda nasil bir iligki kurduklar: ve dini alanda kimi/neyi otorite
gordiikleri basliklariyla sunulmustur. Arastirmada din, otorite algisina etkisi
baglaminda bagimsiz degisken olarak ele alindifindan kavramsal ve teorik
diizlemde tartisilmamuistir.

Arastirmamiza katilan iiniversiteli Ogrencilerin inangla ilgili bir
problemlerinin olmadig1 ancak ibadetlerini diizenli bir sekilde yerine getirmedikleri
ve giindelik hayatlarinda dinin ¢ok etkili olmadig1 goriilmiistiir. Gengler arasinda
diiriist, namuslu ve iyi insan olmak dindar olmaktan daha 6nemli goriilmekte ve
ahlak, zaman zaman dinden bagimsiz ayr bir alan gibi algilanmaktadir. Gengler,
diiriistliikk, namusluluk, giivenilirlik, iyi insan olmak gibi manevi ve ahlaki
degerlere biiyiik 6nem vermektedirler. Oyle ki, bizim ¢alismamizda da
gozlemlendigi iizere, genglerin nazarinda ahlakhihk dine bagh olmaktan daha
oncelikli hale gelebilmektedir. Hayatinda dini 6nceleyenlerin dahi, ahlaki sapmalar
karsisinda sert tepkiler gosterdikleri tespit edilmistir. Boylece bir kisim ahlaki
degerler, toplum genelini ilgilendirdigi i¢cin bireysel sinirlarin Gtesine gecerken, bazi
dini degerlerin daha bireysel ve 6znel diizeyde kabul gordiigii dikkati cekmektedir.

Otorite, benzeri iglevlere sahip degisik figiirlerle, insan hayatinin dogumdan-
oliime biitiin alanlarinda etkili olan bir olgudur. Ailede anne baba otoritesiyle
baslayan siire¢, okulda 6gretmen, is hayatinda yonetici ve siyasi alanda devlet
otoritesiyle devam eder. Tim bunlarin iistlinde de mutlak otorite olarak
adlandirdigimiz Tanr otoritesiyle hayati ve Gtesini kusatacak bir nitelik arz eder.
Kavramin psikoloji, sosyoloji, felsefe, siyaset, hukuk, egitim ve din gibi birgok
alanla irtibath olmasi net bir tanim yapmay1 zorlastirmakla birlikte, genel olarak
siyasi teoride yer alan “tabi olunmasi ve boyun egilmesi gereken emirler
diizenleme ve ilan etme hak ve yetkisi” olarak tanimlanir. Giicle yakindan iliskili
bir kavram olmakla beraber, bahsi gecen cebir /icbar anlamindaki gii¢ degil
mesruiyetle donatilmis bir giigtiir.

Otorite, hem karmasik hem de tartismali bir olgudur. Bireysel hak ve
ozgiirliiklerin genisledigi, miisamahakar ve hosgoriilii sosyal ahlakin gelistigi
modern toplumlarda, otorite kimilerince modas: gecmis, gereksiz ve baskici olarak
goriilmeye baslanmistir. Buna mukabil bu olumsuz yaklasimlar, otorite
savunucularini onu yeniden giindeme getirme noktasinda kars: bir harekete sevk
etmistir. Onlara gore, evde, okulda, is yerinde ve yonetimde otoritenin erozyona
ugramasi, diizensizlik, istikrarsizlik ve sosyal ¢6ziilme tehlikesini de beraberinde
getirebilir.

Otoritenin tiniversite 6grencileri iizerinden analiz edilmeye ¢alisildig1 bu
aragtirmada, genclerin bu olguyu daha ¢ok siyaset teorisindeki sekliyle
tanimladiklar1 ve literatiirde yer alan giig, iktidar, hiyerarsi ve mesruiyet gibi
kavramlarla birlikte ele aldiklar1 goriilmiistiir.

Otoritenin ¢ok katmanl bir olgu oldugu, gencler tarafindan da kabul edilmis
ve anne -baba, 0gretmen/hoca, patron/yonetici ve devlet onemli otorite figiirleri
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olarak kabul gormistiir. Gengler, dini inang, diisiince ve davranislarim
yonlendirmesi baglaminda onceligi Kur’an ve siinnete vermislerdir. Diger birey ve
kurumlarin  otoritesini ise bu iki kaynaga wuygunluklari baglaminda
degerlendirmislerdir. Din algisiyla otorite algis1 arasindaki iliskiye gelince, dini
yasantinin ya da dindarlik diizeyinin otorite algisinu etkiledigi ve mutlak otoriteye
itaati benimseyen ve hayatini dinin emir ve yasaklarina gore diizenleyen bireylerin,
diger otorite alanlarim1i daha kolay kabul edebildigine yonelik bir tespite
varamadik. Cok dindar oldugunu, hayatinin tiim alanlarinda dini referans aldigim
sOyleyenler bile, ailede, okulda ve is yerindeki otoriteye temkinli/tepkili
yaklasabilmektedir. Arastirma esnasinda genglerin din algilarinin dogrudan otorite
algilarini etkilemedigi tespit edilmistir.

Summary

The youth period is a period which expresses a "future" for both the youth
and the society. While the individual determines his goals and plans for his future;
the society, at the same time, regards the youth as the guarantor of its continuity.
Our being a young society in terms of its demographic structure means that we
require more research on this issue. Youth is a broad concept, including many
subgroups. One of these subgroups is the university youth. Being located within
the youth segment and having a significant share in our total population, university
youth needs to be researched with regards to many aspects as an area.

University youth, constituting the age group between eighteen and twenty-
four (could be up to thirty with master's and doctoral education), receiving
education in the last stage of formal education, and gaining a scientific mindset
through researching and questioning, is a group that creates a youth culture of their
own and eventually will be the leaders of the society. University education and the
time spent in this process are highly important for the young people. In this period,
the youth goes through the process of gaining identity and giving permanent shape
to their personality. Likewise, this period is a process that is effective in the youth's
perception of the natural, economic, social and cultural environment, and the
formation and change of their values.

This research is based on the authority perceptions of university students,
who are in the youth segment and at the last stage of their formal education, and its
relation to religion. The question of "whether there is a relationship between the
perception of authority and religious attitudes and behaviors of university youth"
constitutes the starting point of this study. Based on this fundamental question,
questions such as: What are the perceptions of religion in the context of faith,
worship and social life of young people? What do they understand from the
concept of authority? What do they accept as an authority in their social lives? Who
/ what do they regard as an authority in their religious lives? have also been tried to
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answered. The research aims to contribute to both youth research and religious life
studies.

The study is a qualitative research, consisting of two parts. In the first
chapter, the concept of authority is emphasized in conceptual, historical and
theoretical terms and the documentation technique is used. The second part is
applied research and one of the qualitative research techniques, the interview
technique was used. Interviews were conducted with a sample group of ten boys
and ten girls studying in different departments of state and foundation universities
in Istanbul. In the applied research, religious life, faith, worship and social life of
the youth; with regards to their perceptions of authority presented under the titles
of what do they understand from the concept, who/what do they accept as
authority, what kind of relationship they establish between authority and power,
and who/what do they regard as authority in the religious field. Since religion is
considered as an independent variable in the context of its effect on the perception
of authority, it has not been discussed in the conceptual and theoretical
frameworks.

It has been observed that the university students participating in our study
do not have any problems with belief, but they do not perform their religious
practices regularly and religion is not very effective in their daily lives. Among
young people, being honest, virtuous, and good is regarded as more important than
being religious, and morality is sometimes perceived as a separate field
independent of religion. Young people attach great importance to spiritual and
moral values such as honesty, integrity, reliability and being a good person. This
has been observed in our study to such an extent that, morality may become even
more important than devotion to religion in the eyes of young people. It has been
found that even those who prioritized religion in their lives reacted harshly against
moral deviations. Thus, what draws attention is that while some moral values go
beyond individual boundaries as they concern the general public, some religious
values are accepted at a more individual and subjective level.

Authority is a phenomenon which is effective in all areas of human life from
birth to death-with different figures having similar functions. The process that
starts with the authority of the parents in the family continues with the teacher in
the school, the administrator in the business life and the state authority in the
political field. Above all of this, authority has a quality surrounding life and beyond
with the authority of God, which we call the absolute authority. Even though, the
fact that the concept is related to many fields such as psychology, sociology,
philosophy, politics, law, education, and religion makes it difficult to make a clear
definition; it is generally defined as the "right and power to issue and declare
orders to be obeyed and obeyed" in political theory. Besides being a concept closely
related to power, it is a power endowed with legitimacy, not the power in the sense
of force.
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Authority is both a complex and controversial phenomenon. On the one
hand, in modern societies where individual rights and freedoms are expanded and
indulgent and tolerant social morality has developed, authority has begun to be
regarded by some as outdated, unnecessary and oppressive. On the other hand,
these negative attitudes prompted the advocates of authority to a counter-action
aiming to bring it back to the agenda. According to them, the erosion of authority at
home, school, workplace and administration can bring along the danger of
disorder, instability and social disintegration.

In this study, in which the authority was analyzed through university
students, it has been observed that young people mostly define this phenomenon in
terms of political theory and dealt with concepts such as power, potency, hierarchy,
and legitimacy taking place in the literature.

It has been accepted by the young people that authority is a multi-layered
phenomenon, and parents, teachers, bosses/administrators, and the state are
recognized as important authority figures.

Young people gave priority to the Quran and Sunnah in the framework of
directing their religious beliefs, thoughts and behaviors. They evaluated the
authority of other individuals and institutions in the context of their suitability to
these two sources. Regarding the relationship between the perception of religion
and the perception of authority, we could not come to a definite observation that
religious life or the level of religiosity affect the perception of authority and that
individuals who adopted absolute authority and organized their lives according to
the orders and prohibitions of religion could more easily accept other areas of
authority. Even those who claim that they are very religious and take religion as
reference point in all areas of their lives may approach the authority in the family,
school and workplace with caution. During this research, it has been determined
that the religious perceptions of the youth do not directly affect their perceptions of
the authority.

Giris
Konu, Amag ve Yontem

Bu aragtirmanin konusu, toplam niifus i¢cinde énemli bir orana sahip genclik
kesiminde yer alan “iiniversite gengligi” nin, din ve otorite ile ilgili tutum ve
davranislarini ortaya koymaktir. Konu, yliksekogretimin farkli boliimlerinde egitim
goren genglerden olusturulan bir 6rneklem iizerinden analiz edilmeye ¢alisilmistir.

Universite gengligi, on sekiz-yirmi dért arasi (yiiksek lisans ve doktora
egitimiyle beraber otuza kadar c¢ikabilir) yas grubunu olusturan, resmi egitim-
Ogretimin son evresinde Ogrenim goren, arastirmaci ve sorgulayici, dolayisiyla
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bilimsel zihniyet kazanmis, kendilerine has bir genclik kiiltiirli olusturan ve
toplumun 6nderleri olacak bir kesimdir.

Universite egitimi ve bu siire¢ icinde gecen zaman, gencler igin g¢ok
onemlidir. Gen¢ bu donemde kimligini kazanma, kisiligine kalici bigcim verme
siireci yasar. Ayni sekilde bu donem, gencin dogal, ekonomik, sosyal ve kiiltiirel
cevreyi algilamasinda, degerlerinin olusmasinda ve degismesinde de etkili olan bir
stirectir.

Yapilan arastirmalar, tiim toplumlar igin deger kabul edilen gengligin,
toplumlarin kalkinma ve gelisme potansiyelinin en dnemli unsuru oldugunu ortaya
koyar. Genglik, hem geng¢ hem de toplum i¢in “gelecek” ifade eden bir donemdir.
Geng kendi gelecegi ile ilgili hayallerini, hedeflerini ortaya koyarken toplum da
gencligi kendi devamimin garantorii olarak goriir. Bu sebepledir ki genglikle ilgili
arastirmalar, hem bireysel hem de toplumsal acidan hususi bir 6nem arz eder.

Bu arastirmanin genel amaci, {iniversiteli genglerin, otorite ve din konusuyla
ilgili kanaat ve davramslarini inceleyerek genglik arastirmalari alanina katki
saglamaktir. Arastirmanin gikis noktasini, “liniversite gengliginin otorite algilari ile
dini tutum ve davranislar1 arasinda bir iliski var midir?” sorusu olusturmaktadir.
Bu temel sorudan hareketle; genglerin inang, ibadet ve sosyal hayat baglaminda din
algilar1 nasildir? Otorite kavramindan ne anliyorlar? Sosyal hayatlarinda neleri
otorite kabul ediyorlar? Dini hayatlarinda kimi/neyi otorite olarak goriiyorlar gibi
sorulara da cevap verilmeye calisilmistir.

Teorik kisimda belge tarama teknigi, uygulamal kisimda ise, nitel aragtirma
tekniklerinden miilakat teknigi kullanilmistir. Arastirma, calismada benimsenen
teorik tanim ve yaklagimlar 1siginda, goriismelere katilan Orneklem grubuyla
simirlidir.  Makalenin  kaleme alindigt pandemi siireci bazi kaynaklara
ulasilamamas: sinirliligini da beraberinde getirmistir.

1. Kavramsal, Tarihsel ve Kuramsal A¢ilardan Otorite

Arastirmanin otorite ve din olmak {izere iki ana parametresi vardir. Din
otoriteye etkisi yoniiyle, bagimsiz degisken olarak ele alindigindan, kavramsal ve
kuramsal diizeyde tartisilmasi gerekli goriilmemis; teorik gerceve otorite kavrami
iizerinden sunulmustur. Bu baglamda, otoritenin genel tanumi yapildiktan sonra,
sosyal bir olgu olmasindan hareketle farkli toplum tiplerindeki tezahiirlerine yer
verilmistir. Daha sonra da konuyla ilgili kuramsal yaklasimlara gecilmistir. Teorik
cerceve, alandan gelen verilerle uygulamal kisimda detaylandirilmigtir.

Otorite sozliiklerde, gii¢, emir ve yetki ile iligskilendirilerek “yaptirma, yasak
etme, itaat ettirme hakki veya giicii, yetke, sulta velayet; idari, siyasi gii¢ ve
calismalariyla kendini kabul ettirmis basarili kimse”! seklinde tanimlanmaktadir.

1 Bk. TDK, “Otorite” (Erisim 21.06.2020); Websters, “Authority” (Erisim 21.06.2010).
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Kavramin en ¢ok kullanildig1 alanlardan biri olan siyaset teorisinde ise daha
ziyade, “birileri i¢in baglayici kararlar alma, kisileri bu kararlara uymaya ikna etme
veya zorlama giicli” anlamimnda kullanilir.?

Otorite, aileden egitime, ekonomiden siyasete, hukuktan dine bir¢ok alanda
yer alan genis toplumsal tabanli bir kavramdir ve bu sebeple de {izerinde uzlasilmig
net bir tanimini yapmak oldukga zordur. Bu zorlugun nedenlerinden ilki, kavramin
ortaya ¢iktig1 Bat1 diinyasinda “Authority” kelimesi ve aym kokten gelen “author”
(hakk: veren, yaratan, tireten anlaminda yazar), “authentic” (orijinal, dogru, aslina
uygun), “authorative” (otoriteye dayali, otoriteye dayali bir kaynaktan gelen) ve
“authorize” (belli bir giiciin baskasina birakilmasi/devri) gibi kelimelerin kendi
donem ve sosyo-kiiltiirel sartlarina mahsus uzun ve karmasik bir ge¢mise sahip
olmalaridir. Ancak tiim karmagikliga ragmen, bu kelime dizisi kullanilirken “belli
bir davrarus ya da inanca yonelik kendine 6zgii bir istem tiiriiniin baskalarna
dayatilmasi ya da inkar edilmesi” ifade edilir. Bu agidan bakildiginda, bazi inang
esaslarinin/amentiilerin, Ogretilerin, diisiincelerin ve kutsal metinlerin belli
oOlclilerde otorite ihtiva ettigi goriiliir. Ayrica insan davraniglarin1 diizenlemeyi
gaye edinen anayasa, kanun, yargi kararlari ve buyruklar gibi tanzim edici
islemlerin de degisen nispetlerde otorite tasidiklar1 sdylenebilir. Dolayisiyla, otorite,
ana-babalar, 6gretmenler, miitehassislar, entelektiieller, hakim ve memurlar, kanun
yapicilar, devlet gorevlileri ve din adamlar1 gibi farkli kesimlere atfedilecek
cesitlilikte bir anlam igerigine sahiptir.?

Otorite, onu uygulayan ile bu eyleme muhatap olan arasinda gergeklesen bir
iliskidir ve bu sebeple psikolojik olmaktan ¢ok sosyolojik bir olgudur. Otoriteyi
dogru tamimlayabilmek i¢in onunla ilgili ve ilgisiz olgular1 ayirt etmek gerekir:
Otorite hareketin, degisimin ve eylemin oldugu yerde vardir. Otorite, degisene
degil, degistirene aittir. Otorite 6z itibariyle edilgen degil etkindir. Yani 6zgiir ve
bilingli bir faildir. Otoriter edim, diger edimlerden yoneldigi kisiler tarafindan
karsitlikla karsillasmamasiyla ayrilir. Birini camdan attigimda diismesi, benim
otoritemle ilgili degildir. Ancak kisi ben ona emrettigim i¢in kendini camdan atarsa
iste 0 zaman, “onun tizerinde bir otoritem vardir” diyebilirim.

Konu tarihsel arka planiyla ve degisik toplum tiplerinde ele alindiginda,
geleneksel ve modern toplumlardaki otorite algisinin ve mesruiyetinin
dayandirildigi kaynaklarin farklilastigi goriiliir. Otorite, itaat beklentisiyle
sekillenmis geleneksel toplumsal diizenin ana figiirlerindendir. Geleneksel
toplumda otorite, kaynagini tanrisal giicten ve bireyselligi asan geleneksel
kabullerden alir. Tanrisal ya da kutsal otorite, kargi eylemde bulunma ihtimaline
sahip olmadig1 icin mutlak itaati gerektirir. Yani bu otoriteye kars1 insani tepki ya

2 Hiiseyin Bal, “Siyaset Teorisinde Otorite Kavrami”, Turkish Studies International Periodical Forthe
Languages, Literature and History of Turkish or Turkic, 9/2 (2014), 247.

3 Bal, “Siyaset Teorisinde Otorite Kavrami”, 249.

4 Alexandre Kojéve, Otorite Kavrami, gev. Murat Ersen (istanbul: Baglam Yayinlari, 2007), 13-14.
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da bireysel degerlendirme miimkiin degildir. Orta Cag Avrupa’sinda kilisenin ve
ruhban smifin yegane otorite olarak goriilmesinde oldugu gibi, tanrisalliga
dayanan otorite, toplumsal ve politik olanin tartigmasiz belirleyicisidir. Tanrisallik
karsisinda insani tepki imkansiz oldugundan, birey edilgen durumdadar.

Bireyin kademeli olarak etkin varlik haline gelmesi, tanrisal otoritenin yerini
akila uzlasmaya dayanan otoriteye birakmasiyla miimkiin olmustur. Her tiirlii
dinsel otoriteye savas acan aydinlanma diistincesi, Orta Cagin otorite zeminini
yerle bir etmistir. Boylece, Orta Cag’daki otoritenin yerini, insan aklin1 6ne gikaran
akilci-uzlasmaci  otorite almistir. Bu otorite, mesruiyetini insani olana
dayandirdigindan modernligin de tamamlayici ana unsuru olarak goriilmiistiir.
Nitekim geleneksel ya da tanrisal otorite durumunda, insani tepki zorunlu olarak
miimkiindiir ve toplumsal hayat basta olmak iizere tiim insani faaliyetler, insam
tanimlayan akilcilik temelinde diizenlenmelidir. Fakat bu tiir bir diizenlemenin
iddia edildigi gibi, gercekten insani edilgenlikten kurtardig1 ya da ozgiirlestiren bir
otorite tanimi1 dogurup dogurmadigi, iizerinde durulmas: gereken bir konudur.
Zira modernlige iliskin elestirilerin bircogunda, modernligin insar etkin bir varlik
haline getirmedigi, aksine onu oldiirdiigii, metalastirdigi ya da daha edilgen
kuklalara doniistiirdiigii vurgulanmistir.’

Aydinlanma diisiincesiyle gelen otorite tanimi, gelenegi yikip akli otoriteye
zemin hazirlamis, otoritenin anlamini degistirip kapsamini genisletmistir. Ortaya
c¢ikan yeni otorite algisi, liberalizmin 6ngordiigili, ozgiirliik, diizen ve ilerleme
fikriyle Ortiigmiistiir. Kapitalist diizen kendi mesgruiyetini dogrulayacak politik
yapilari, isci-patron iliskilerini ve buna uygun degerler alanini bigimlendirmistir.
Boylece Antonio Gramsci'nin hegemonya kavramiyla belirtmek istedigi gibi,
kapitalist Orgiitlenme icindeki siniflar, kendi ¢ikarlarini ideal bicimde evrensel
cikarlar olarak sunma sansini yakalamislardir.

Modernlik, kiiciilmiis hatta yok olmus bireyi biiyiitmiistiir. Akil yoluyla
mesrulastirilan otorite, bireyin biiyiitilmesinde ©6nemli bir ayiricidir. Ancak
biiyliitiilen bireyin kapitalist hegemonyayla sarmalanmasi, otoriteyi mesrulastirdig:
Olgiide bireyin yeniden yok olmasma ya da Weber'in ifadesiyle demir kafese
girmesine zemin hazirlamigtir. Bireyler en azindan bilissel diizeyde, yaratilan yeni
otoritelerin hitkmii altina girmistir. Giintimiizde sikca giindeme gelen tiiketim
toplumu kavramlastirmasi, bireylerin bilinglerinin akilci-uzlasiya dayali otorite ya
da hegemonya araciligiyla nasil tiiketmeyi mesrulastirict bir bakis acisina
yonelttigini 6rneklendirmektedir.

Gilintimiizde otoriteye zemin olusturan mesruiyet araglary, zihniyet
tahakkiimiinii hedefleyen bir sekilde siirekli yenilenmekte, bireyler de bu
tahakkiimii kendi ¢ikarlar1 adina siirekli farkli bicimlerde megrulagtirmaktadir. Bu
da otoritenin anlamlandirilmasini ge¢mistekinden daha da =zor bir hale

5 Ali Esgin, “Otoritenin Sosyolojisi: Otoriteye Itaatin ya da Otorite Bagimliligimin Sosyolojik Anlamlar1”,
Sosyologca, 5 (2013), 107-109.
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getirmektedir. Bugiin, otorite kaliplari ya da bireysel yasam algilarini
bigimlendiren goniillii razi olma durumlarinin mesruiyet kaynagi cesitlilik
gostermektedir. Otorite ¢ogunlukla iktidarm kendisidir. Fakat aymi zamanda,
egemen smiflar, medya ya da cemaat yapilanmasidir. Otorite, inanglarimizin,
¢ikarlarimizin, korkularimizin, utanglarimizin, torelerimizin,
facebook/twitter/instagram kiltiirimiiziin, bagimliliklarimizin ve
bencilliklerimizin mesrulastirdig: her seydir.¢

Otoriteyi moderniteyle birlikte ele alan Fransiz sosyolog Gerard Mendel
kavrami ya tek tek ya da birbirlerini dolaysizca izleyen bes ugrakta ele alir: Mendel,
Antik Yunan'da Kleisthenenes aristokrasisinden baslattigi déneme “otorite ve
birinci modernite” adini verir. Laik anlayisin dogdugu Roma Cumhuriyeti
dénemiyle birlikte “ikinci otorite”yi; Aziz Augustinus Itiraflari'nda kisinin igsel
hayatin1 yazdigi (IV. ylizyil) dénemle “liciincii”yii; gelenege ve otoriteye yonelik
itiraz ve tepkilerin basladig1 Ronesanla ise “dordiincii” donemi baslatir. Mendel’e
gore “besinci” ve son olarak da XXlLytizyilda Birinci Diinya Savasiyla idealizmin
¢okmesi ve hizla gelisen kapitalist diizende yasanir.”

Otoriteyle ilgili teorik tartismalar genel olarak iktidar olgusu igerisinde
degerlendirilmis olup ¢atismaci ve uyusmaci olmak tizere iki farkli yaklasimla ele
almmustir. Uyusmac: yaklasimda, toplumun belirli bir sistem iginde biitiinlesen,
dengeli ve tutarli unsurlardan olusan bir yap1 oldugu kabul edilmis ve otorite de
uyumu saglayan, sistemin stirekliligini ve islevsel biitiinlesmesini gergeklestiren bir
O0ge olarak almmistir. Catismaci yaklasimda ise siirekli degisme ve
uyusmazlik/catisma icinde olan toplumda, orgiitlenmenin zor ve baski iizerine
kuruldugunun alt1 gizilerek sosyal hayat, yonetenlerin yonetilenler iizerinde zor ve
baski kullandig1 esasiyla aciklanmistir. Bu yaklasimda otorite baskimin bir araci
olarak goriiliir.?

Konuyla ilgili en genis kuramsal calismayr Kojéve yapmistir. Kojéve,
otoriteyi birbirine indirgenemez basit/ari/ilksel dort baglikta ele alir. Ilk tip,
“Babanin otoritesi”dir. Bunu yaglilarin gengler {izerindeki otoritesi, gelenegin ve
bunu ellerinde tutanlarin otoritesi ve bir oliiniin vasiyetiyle olusturdugu otorite
gibi 6rneklerle aciklar. Kojéve'ye gore, babanin otoritesinin kaynag “neden” dir;
yani kisinin varligin1 bor¢lu oldugu seye duydugu itaattir. Bu tipe denk gelen
felsefi kuram ise Skolastik felsefedir. Tkinci tip, “Efendinin kile iizerindeki
otoritesi”dir. Kojéve bu tipi, soylunun soylu sinifindan olmayan iizerindeki otoritesi,
askerin sivil {izerindeki otoritesi, erkegin kadin {izerindeki otoritesi ve galibin
maglup {izerindeki otoritesi ile ¢esitlendirmistir. Bu tip otoritenin kaynag1 “risk”
tir. Bu otorite, efendiyi reddettikten sonra ne olacag: riskini goze alamamaktan

¢ Esgin, “Otoritenin Sosyolojisi”, 110-111.

7 Gérard Mendel, Bir Otorite Tarihi Siireklilikler ve Degisiklikler (Istanbul: fletisim Yayinlari, 2005), 125-187.
8 Esat Cam, Siyaset Bilimine Giris (istanbul: Istanbul Universitesi Yayinlari, 1984), 86-87; Salih Arslan,
“Yonetim Siirecinde Otorite Kullanimi ve Ortaya Cikan Sorunlarin Degerlendirilmesi: Elestirel Bir
Yaklasim”, Optimum Ekonomi ve Yonetim Bilimleri Dergisi, 5/1(2018), 3-4.
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beslenir ve izahim Hegel'in felsefesinde bulur. Uclincii tip otorite, kaynagi
“tasar1/ongoril” olan “Reisin otoritesi”dir. Yapilacaklar1 veya olacaklari onceden
bilme ya da onlar1 belirleme giliciinden beslenen bu otorite, izahini Aristoteles’in
felsefesinde bulur. Doérdiincii ar1 tip, kaynag1 insanun derin bir saygiyla bagh
bulundugu “hakkaniyet/adalet” olan “Yargicin otoritesi”dir. Kojéve bunu, hakemin
otoritesi, denet¢inin otoritesi, giinah ¢ikarticinin otoritesi ve adil/diiriist insanin
otoritesi gibi 6rneklerle agiklamigtir ve izahini Platon"unun felsefesinde buldugunu
belirtmistir.” Gergek hayatta otoritenin bu ar1 tiplerini saf halde gérmenin miimkiin
olmadigini ve otoritenin somut hallerinin bu dort tipin kendi arasinda birlesmis
halde bulundugunu ifade eden Kojéve, bunlarin hepsinin dini, siyasi vb. alanlarda
gerceklesebilecegini ifade eder. Bir ote ile iliskilerin oldugu yerde dini alan;
devletin oldugu yerde siyasi alan vardir goriisiindedir.!°

Stanley Milgram’in sosyal psikoloji temelli olan itaat deneyleri, otoritenin
dogasint ve sosyo-kiiltiirel boyutlarini anlamaya yonelik dikkat cekici teorik
tespitleri muhtevidir. Esas itibariyle, durumsal uyma davramgini 6l¢me amaci
tasityan bu deneyler, otoriteyle ilgili de orijinal teorik bilgiler sunar. Deney,
otoriteye itaati 6l¢meyi amaglarken otorite nedir, kimler otoritedir gibi bazi sorulara
da net cevaplar bulmaya calisir. Milgram deneyleri, yontem agisindan tartismalara
yol agmis olsa da sonuglar1 bakimindan 6nemlidir. Otoriteyle ilgili sonuglarini soyle
Ozetlemek miimkiindiir: Otorite kisinin kendi kisiliginden degil, sosyal
konumundaki giiciinden gelen ve baglamsal olan bir durumdur. Yani kisinin bir
konudaki otoritesi, baska konularda da otorite sahibi olmasi anlamma gelmez.
Milgram, otoritenin mevcut oldugu durumlar soyle siralar: 1) Bireyin otoriteyle
0zdeslestigi durumlar 2) Bireyin disindaki obje veya simgelerin (iiniforma gibi)
kisinin otorite olarak kabuliinii saglayan durumlar 3) Rakip bir otoritenin olmadig1
durumlar 4) Bariz celiskilerin bulunmadigt durumlar."

Otoritenin teorik cercevesinde zikredilmesi gereken baska bir isim,
otoriteyi kavramin mantiksal analizinden hareketle izah etmeye ¢alisan J. B.
Bochenski’dir. Bochenski otoriteyi, otorite sahibi, bu otoritenin yoneldigi
kisi ve otorite alani olmak {izere ii¢ unsurun birlikteliginden dogan bir iliski
olarak sosyolojik acidan ele alir.’> Bocheniski, “otoritenin alan1 énerme veya
emirlerden olusan bir smiftir” kabuliinii temel alarak iki tiir otorite tespit
etmistir: Birincisi “bilgi otoritesi/epistemik otorite”, ikincisi ise “emredenin
otoritesi/deontik otorite”dir. Aralarindaki fark: soyle agiklar:

“Birisi bilenin, digeri de emir verenin otoritesi. Epistemik otorite, siijjeden
daha fazla bilen kisinin otoritesidir. Mesela Ogretmenin Ogrenci icin olan

9 Kojéve, Otorite Kavrami, 21-35; Arslan, “Yonetim Siirecinde Otorite Kullanim1”, 4.

10 Kojéve, Otorite Kavrami, 57.

1 Bk. Ulker Yiikselbaba, “Milgram Deneyi: Otorite Ve Itaate Dair”, [LUHMC 75/1, (2017), 227-270; Bal,
“Siyaset Teorisinde Otorite Kavrami”, 253.

12 | M. Bochenski, Otorite Nedir? Otorite Mantigina Giris, gev. Hilal Gorgiin (Istanbul: Kiire Yaynlari,
2015), 25-30.
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otoritesi epistemiktir. O miitehassis olanin otoritesidir. Buna karsilik deontik
otorite daha iyi bilenin degildir. O amire, sefe, kumandana, yoneticiye vb. aittir.
Su da bilinmelidir ki, bir tek kisi ayni siije i¢in ayrm1 alanda her iki otoriteye
sahip olabilir... Deontik otoritenin tasiyicisinin aym alanda ayni zamanda
epistemik otoritenin de tasiyicisi olmasi arzu edilen bir seydir.” 13

Bochenski'nin otoritenin 6zellikleriyle ilgili bir tespiti de “birinin
baska biri icin biitlin alanlarda otorite olamayacagl” seklindedir. Biitiin
alanlara yayilan otoriteye “mutlak otorite” denir ve Bochenski'ye gore higbir
insani otorite mutlak otoriteye sahip olamaz. Kosulsuz itaati gerektiren
otorite sadece Tanri’min otoritesidir ve bu tiir otoritenin insana veya bir
gruba atfedilmesi, bunlarin tanrilastirilmas: anlamina gelir.™

2. Uygulamali1 Arastirma

Bu calisma, arastirmacinin daha esnek hareket etmesine imkan veren,
mevzubahis konuyu ilgili kisilerin bakis acilarindan gorebilmemizi temin eden ve
bireysel algilar1 ve bunlari meydana getiren/etkileyen sosyal yap1 ve siiregleri
ortaya koymamizi saglayan nitel arastirma deseni ile gerceklestirilmigtir.!>

Orneklem, amacli 6rnekleme yontemlerinden maksimum  gesitlilik
Oorneklemesi'® ile arastirmacinin kisisel ve akademik c¢evresi vasitasiyla
olusturulmus olup Istanbul’daki devlet ve vakif {iniversitelerinin degisik
boliimlerinde okuyan yirmi (on erkek - on kiz) 6grenciden miitesekkildir. Goriisme
tlirii olarak “dikkatlice yazilmis ve belirli bir siraya konmus bir dizi sorudan olusan
ve her goriisiilen bireye bu sorularin aynmi tarz ve sirada soruldugu”
standartlastirilmis agik uglu goriisme’” kullanilmaistir.

Uygulama, Nisan 2020’de gergeklestirilmistir. Miilakatlar yiiz yiize goriisme
seklinde planlanmis ancak Koronaviriis salgin1 bunu gergeklestirmemize imkan
vermedigi icin bazilar1 telefonla yapilmis, bazilar1 da katilimcilarin talebi iizerine
tarafima yazili olarak mail yoluyla gonderilmistir. Katilimcilarin sosyo-demografik
Ozellikleri, cinsiyet, dogum tarihi, okunulan iiniversite, boliim ve sinuf baghklariyla
olusturulmustur.8

Elde edilen veriler, betimsel bir analizle iki farkli yol kullanilarak
sunulmustur. Once toplanan verilerin orijinal formuna miimkiin oldugunca sadik

13 Bochenski, Otorite Nedir?, 43-47.

14 Bochenski, Otorite Nedir?, 37-38.

15 Ali Yildirim - Hasan Simsek, Sosyal Bilimlerde Nitel Arastirma Yontemleri (Ankara: Seckin Yayincilik,
2000), 19.

16 Y1ldirim - Simsek, Sosyal Bilimlerde Nitel Aragtirma Yontemleri, 70.

17 Goriisme formu Ek:1 de sunulmustur.

18 Katihimcilarin sosyo-demografik 6zelliklerini gosteren tablo Ek: 2’de sunulmustur.
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kalinarak ve gerektiginde ilging ve tipik olanlardan dogrudan alintilar’® yapilmaistir.
Sonra buna ek olarak bazi nedensel ve agiklayici sonuglara ulasmak amaciyla
sistematik analiz yapilmistir.0 Yani belirlenen bazi temalar ve temalar arasi iliskiler
ve kategoriler ele alinmaya calisilmistir. Verilerdeki kavram/temalardan hareketle
ilgili teorik bilgi ve tartismalara gecilmistir. Katilimcilarin goriisleri belirtilirken
hakim olan kanaate ve farkli goriislere vurgu yapilmistir. Bu esnada kendi
ifadelerinden ilgili kistm oldugu gibi alintilanarak ana metinden ayirmak igin cift
tirnak iginde ve italik olarak yazilmistir. Bulgular, miilakat formundaki akisa da
uygun olarak din, otorite ve ikisinin kesistigi bir alan olarak dini otorite ana
basliklariyla sunulmustur. Arastirmada otorite, bagimli degisken; din, cinsiyet ve
okunulan boliim ise bagimsiz degiskenler olarak belirlenmistir.

2.1. Din Algilari/inang, ibadet ve Sosyal Hayat

Sosyolojik arastirmalarin gelismesine paralel olarak genglerin dini tutum ve
davraniglarini anlamaya yonelik galismalar da hiz kazanmistir. Ulkemizde, 2000'1i
yillardan itibaren, genglik ve din iligkisini ele alan incelemelerde gozle goriiliir bir
artis olmustur.?! Bu arastirmalar, genel olarak toplumumuzun muhafazakar oldugu
sOylemi iizerine yogunlasmis, genglik de bir alt baslik olarak ele alinmistir. Genglik-
din calismalarina ilaveten daha Ozel bir alan olan ve bu makalenin de hedef
kitlesini tegkil eden tiniversite gengligi ve din iligkisi de hem genel anlamda hem de
daha hususi alt basliklarla bir¢ok arastirmaya konu olmustur.?

Genglik donemi icinde yer alan {iniversite hayati, aragtiric1 ve sorgulayic
niteligiyle gencin bilimsel zihniyetinin olustugu, kisilik ve kimliginin net olarak
sekillendigi ve deger anlayisinin belirginlestigi bir evredir. Bu degerler arasinda,
“dinin nasil bir yer tuttugu” sorusu makalenin ¢ikis noktalarindan biridir. Tahmin
edilecegi lizere, bu calisma bir dini hayat araghrmas: degildir. Dolayisiyla dinle
ilgili olarak inang, ibadet ve sosyal hayat detaya girilmeden, genel anlamda
sorgulanmis, dinin gencin hayatinda bir referans noktasi olup olmadig1 anlasilmaya

19 Alintilanan katilimerya iliskin bilgiler ilgili dipnotta, kadinlar icin K, erkekler i¢in E kisaltmalariyla ve
okuduklar1 boliim ve sinif ilavesiyle verilmistir.

20 Betimsel analizle ilgili genis bilgi icin Bk. Yildirim-Simsek, Sosyal Bilimlerde Nitel Arastirma Yontemleri,
156-160.

21 Kapsamli bazi arastirmalar icin bk. Tiirk gencligi 98 Suskun Kitle Biiyiite¢ Altinda (Ankara: Konrad
Adenauer Vakfi, 1999); Tiirkiye Genglik Raporu Gengligin Ozellikleri, Sorunlari, Kimlikleri ve Beklentileri
(istanbul: SEKAM, 2013).

2 Bazi ¢alismalar igin bk. Mehmet Bayyigit, Genglik ve Din (Konya: Yediveren Kitap, 2011); Zeki
Arslantiirk, 21.Yiizyilda Din Olgusu ve Tiirk Genglerinin Dine Kargst Egilimleri (Bolu: 1994); Miinir Kostas,
Universite Ogrencilerinde Dine Bakig (Ankara: Tiirkiye Diyanet Vakfi Yayinlar1 1995); M. Ali Kirman, Din
ve Sekiilerlesme Universite Gengligi Uzerine Sosyolojik Bir Arastirma, (Ankara: Karahan Kitabevi, 2005); inci
Erdem Artan, Universite Gengligi Degerleri: Korkular Umutlar (Istanbul: Tesev Yayinlari, 2005); Fatma
Odabas1, Genglerde Din ve Sivil Itaatsizlik Universite Ogrencileri Uzerine Sosyolojik Bir Aragtirma (Istanbul:
Ragbet Yayinlari, 2016).
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calistlmistir. Bu baglamda katilimcilara, inan¢ durumlari, dindarlik diizeyleri,
ibadet hayatlar ve giinliik hayatta dini referans alip almadiklar1 sorulmugtur.

Inanca iliskin katilimer gériislerini sdyle tasnif etmek miimkiindiir: Biiyiik
cogunlugu, “tereddiitsiiz, stiphesiz” inandigin belirtmistir. Birkag kisi “inancliyim
ama sorguladigim meseleler var”?"soru ya da siiphem olunca arastiriyorum”?* demistir.
Bir 6grenci, “Inanch biri degilim hi¢ yoktan su swralar yani daha Oncesinde inannus
oldugum ve bana Ogretilen dini ritiiellerin ne kadarimin mantikli ve akla uygun oldugunu
sorguladi§im su donemler...”?5; Baska bir Ogrenci, “inanc¢l sayilmam din konusunda
tereddiitlerim bulunuyor”?; Bir digeri ise, inan¢ durumunu”...yaratanin varli§indan
siiphem yok ancak insanlarin aktarim sekilleri yani dinler aracihigiyla dayattiklar: inang
bicimleri sorguladigim bir noktada...”” seklinde belirtmistir. Inancli olmadigim
belirten bu genclerin ifadelerinden anlasildig1 iizere, sikintinin dinden degil
yasanan ve kendilerine gretilen seklinden kaynaklandig1 goriiliiyor. Bir anlamda
Miisliimanlarin yasantilarindaki yanlis ve hatalar dine maledilmis, bu da pek ¢ok
kesimin dine mesafeli durmasina sebep olmustur. Bu husus elbette ki tek etken
olamaz. Zira hayatlariin en arastirict sorgulayict donemlerinde bulunan genglerin
pek cok yolla dogru bilgiye ulasmalar: miimkiindiir.

Katilmcilarin dindarlik diizeyleriyle ilgili ifadelerine baktigimizda, inanch
olmadigini belirtenler disinda ¢ogunun kendini, “biraz dindar” kategorisinde
gordiigiint; ¢ok dindar oldugunu sdyleyen iki kisi bulundugunu birkag kisinin de
bu tiir kategorik ayrimlar yapmadiklarini/kars: olduklarim goriiyoruz.

Arastirmamiza dahil olan genglerin ibadetle ilgileri, namaz, oru¢ ve dua
{izerinden anlagilmaya galigilmigtir. Tki erkek ve iki kiz 6grenci diizenli olarak beg
vakit namaz kildiklarini belirtmislerdir. Bunlarin disindakilerin ¢ogu, diizenli
namaz kilma aligkanliklarinin olmadigini; birkact 6zel giin ve gecelerde kildigin;
bir kagi ise hi¢ kilmadigin belirtmistir. Orugla ilgili duruma bakildiginda, inanch
oldugunu belirtenlerin tamaminin -saglik sorunlar1 sebebiyle tutamayan bir kag
disinda- kiigiikliigiinden beri devamli orug tuttuklar goriilityor. Inangli olmadigin
belirten bir katilimcinin “...sadece orug tutarim onu da toplumsal baskidan dolayi”?
ifadesi de dikkat ¢ekicidir. Dua konusunda tamamina yakininin bir aligkanligi
oldugunu soyleyebiliriz. Duay1 “siikiir ifadesi”?%, “eylemsiz ibadet”%° ve “Tanr1 ile online
iletisim araci1”3'olarak niteleyenler de vardir.

23 K/Hukuk-1; E/Elektrik-Elektronik Miithendisligi-2.
24 K/Metalurji Miihendisligi-1.

25 E/T1p Fakiiltesi-2.

26 E/ Hukuk Fak{iltesi-2.

27 K/Sinema ve Televizyon-2.

28 E/Hukuk Fakiiltesi-2.

2 K/ilahiyat Fakiiltesi-3; K/Metalurji Mithendisligi-1.
30 K/Sinema ve Televizyon-2.

31 E/Elektrik-Elektronik Miihendisligi-2.
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Dinin sosyal boyutuyla ilgili algilarini, giinliik hayatin tabii akisi icerisinde,
giyim kusamdan yeme i¢meye, kadin erkek iliskilerinden cevre ve hayvan
miinasebetlerine kadar olan degisik alanlardaki davraniglarinda, dini referans alip
almamalar1 noktasindaki kanaatleriyle anlamaya calistik. Tkisi Hahiyatta okuyan
dort ogrenci, sayilan alanlardaki davranislarinin dine uygun olup olmama
hususunu 6ncelediklerini belirtmislerdir. Digerlerinin bir kisminda, etik kurallar ve
din beraber yer alirken bir kisminda da 6z saygi ve vicdan gibi kavramlarmn 6n
planda oldugu anlasiimaktadir. Genel vurgu “iyi ve ahldkl: insan olmak” hususuna
yapilirken birkaginda “bunlarin da dinle ortiistiigii "*2 noktasina dikkat ¢ekilmistir.

Tiirkiye’de yapilan dini hayat arastirmalari, egitim diizeyi ile dindarhk
arasinda ters orantili bir iligki oldugunu gostermektedir.®* Egitim seviyesi arttik¢a
dindarhik temayiillerinde ve dini pratikleri yerine getirme nispetlerinde dikkat
ceken diisiisler goriilmektedir. Ciinkii akademik bilgi birikimi, diisiince yapisinda
irrasyonaliteden rasyonaliteye dogru evrilmeyi de beraberinde getirmektedir. Tiirk
modernlesme siirecinde de izlenebilecegi {izere, bilhassa {iniversite Ogretimi,
yliksek diizeyde sekiilerlestirme potansiyeli tasimaktadir. Bu durumu ortaya
cikaran baska sebepler de vardir: Universitelerin 6zellikle sekiiler egitim veren
boliimlerinde, genellikle din ve bilimin kars1 karsiya getirilmesi, dinin daha elestirel
ve sorgulayici bir diisiince yapisiyla ele alinmasi ve bu dénemde genglerin daha
ozgiirliikk¢li ve daha bireysel olmalari, bu nedenler arasinda sayilabilir. Ayrica,
uiniversite egitiminin yas acisindan en az dindar olunan dénem olmasi(18-35) ve
dine yonelisteki bariz azalmanm, gelisime bagli psikolojik siireglerden
kaynaklanmasi gibi tespitler de bu nedenlere ilave edilebilir.* Bu degerlendirmeler
1s181inda, genglikle ilgili arastirmalarda, dinin gencin hayatinda belli bir yeri
olmakla beraber, Tiirkiye gengliginin biiylik bir kisminmn, diinya goriisii
bakimindan sekiilerlesmis oldugu, ancak bu sekiilerlesmeye ahlak¢i bir tutumun
damgasin1 vurdugu seklinde tespitler yapilmistir.?>

Bu arastirmada da genglerin inang¢h olduklari, ancak dini pratikleri yerine
getirmekte sikint1 yasadiklar1 goriilmiistiir. Giindelik hayatlarinda, dinin etkisinin
bagimsiz degil de ahlak anlayist ile birlikte yer aldig1 goriiliiyor. Bizce dikkat ¢eken
husus, ahlakin dinden bagimsiz bir alanmig gibi algilanmasidir. Ancak, ahlaki
degerlere dnem verenlerin arasinda dine dnem verenlerin de bulunmasi, bu iki

32 E/ Miitercim Terciimanlik (ingilizce)—?).

3 Bk. M.Taplamacioglu, “Yaslara Gére Dini Hayatin Siddet ve Kesafeti Uzerine Bir Anket Denemesi”,
Ankara Universitesi flahiyat Fakiiltesi Dergisi, 10 (1963), 141-151; Unver Giinay, Erzurum ve Cevre Kéylerinde
Dini Hayat (Istanbul: Erzurum Kitaplhigi, 1999); Celalettin Celik, Sehirlesme ve Din (Istanbul: Cizgi
Kitabevi, 2002); Ali Akdogan, Sosyal Degisme ve Din: (Trabzon Il Merkezi Ornegi) (Istanbul: Ragbet
Yayinlari, 2004); Tiirkiye'de Dini Hayat Arastirmasi (Ankara: Diyanet isleri Bagkanhig, 2014).

3¢ Hayati Hokelekli, “Genglik ve Din”, Genglik Din ve Degerler Psikolojisi, ed. H. Hokelekli (Istanbul: Dem
Yaynlari, 2006), 9-31; Asim Yapicl, “Modernlesme-Sekiilerlesme Siirecinde Tiirk Gengliginin Anlam
Diinyasinda Dinin Yeri, (Cukurova Universitesi Ornegi)”, Cukurova Universitesi [lahiyat Fakiiltesi Dergisi,
9/2 (2009), 7.

3% Bk. Tiirk Gengligi 98 Suskun Kitle Biiyiite¢ Altinda, 43-51.
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alanin birbirinden tamamen kopuk ve bagimsiz alanlar olarak algilandig1 seklinde
bir yorum yapmamizi engellemektedir.

Genglerin ahlak¢r yonii, bir¢ok arastirmada tespit edilmistir. Din de dahil,
genglerin davranis egilimlerinde, bu ahlaki idealizmin tesirlerini gorebiliriz.
Gengler, diiriistlitk, namusluluk, giivenilirlik, iyi insan olmak gibi manevi ve ahlaki
degerlere biiyiikk onem vermektedirler. Oyle ki bizim calismamizda da
gozlemlendigi iizere, genglerin nazarinda ahlaklilik, dine bagli olmaktan daha
oncelikli hale gelebilmektedir. Hayatinda dini 6nceleyenlerin dahi ahlaki sapmalar
karsisinda sert tepkiler gosterdikleri tespit edilmistir. Boylece, bir kisim ahlaki
degerler toplum genelini ilgilendirdigi i¢in bireysel sinirlarin 6tesine gecerken bazi
dini degerlerin daha bireysel ve 0znel diizeyde kabul gordiigii dikkat
cekmektedir.36

Universiteli genglerin dinle ilgili tutum ve davranuslarini, cinsiyetleri ve
okuduklar1 boliimlerle iliskilendirdigimizde su tespitleri yapmamiz miimkiindiir:
Tiirkiye’de yapilan dini hayat arastirmalari sonuglarinda oldugu gibi hem inang
hem de ibadetler konusunda, kadinlar erkeklere oranla daha &ndedir. Sosyal
hayatlarinda dini referans kabul etme noktasinda, bir farkhilik goze
carpmamaktadir. Okunulan béliimle iliskilendirdigimizde tip, hukuk, sinema-
televizyon gibi pozitif ve bati kaynakli egitim alan Ogrencilerin dine daha
mesafeli/sorgulayici/elestirel baktiklarin sdyleyebiliriz.

2.2. Otorite Algilar/ Giig, Iktidar, Mesruiyet ve Hiyerarsi

Otorite, bu aragtirmanin temel kavramidir. Universiteli Ogrencilerin otorite
algilarint anlamak ig¢in bu kavramdan ne aldiklarini 6grenmemiz gerekir. Bu
sebeple kendilerine, “otoriteyi nasil tanimladiklari; otoritenin baski ve giigle iliskisi
konusunda ne diisiindiikleri ve neleri otorite kabul ettikleri” sorulmustur.

“Son sozii soyleme, karar verme vb. yetkilere sahip kisi, kurum, grup ya da benzeri
olusumlar”37; “gii¢, yeterlilik, yaptirim giicii”; “cesitli giic iliskileri ve dengeleriyle
salislart veya tiizel kisilikleri kendisine tabii kilmak isteyen bir kurum yahut kisi”;
“emretme giicti™; “hakimiyet kurma, giic, muktedir olma”*;“uymanuz gereken kurallar:
belirleyen kisi ya da kurumlar”#; “belli bir alanda soz sahibi kimse veya grup”#; “...bir

3 Erol Giingor, Degerler Psikolojisi (Istanbul: Otiiken Nesriyat1, 1998), 77-78; Hayati Hokelekli, “Genglik
ve Din”, 16-17.

37 E/Psikolojik Danismanlik ve Rehberlik-1.

38 K/Psikoloji-4.

% E/ilahiyat-4.

40 E/Hukuk-2.

41 K/ilahiyat-3.

42 E/igletme—4.

4 K/Sosyal Bilimler-Doktora.
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kisinin fikir ve davramslariyla digerlerini etkilemesi”*. Bu Ornek aktarimlardan da
anlasilacag: tizere, kavramin ilgili literatiirde yer alan belli bagl: {i¢ tanimina da yer
verilmistir. IIki otoritenin sozlilk manasidir ve “emir verme/son karari verme
hakkin”, ikincisi, “digerleri adina konusma veya hareket etme hakkini/yetkisini”,
sonuncusu ise “bir konudaki yetkinligi” ifade eder.#s Bununla birlikte, kavramin
siyaset teorisindeki tanimina daha ¢ok vurgu yapildigini sdylemeliyiz.

Gortismecilerin otoriteyi tanimlarken en ok iizerinde durduklari kavram,
“glic/iktidar”dir. Genis anlamiyla iktidar, herhangi bir topluluk icinde dogal,
maddi ve manevi etkenler sonucu bazi kisi, grup veya kurumlarin kazandig1 emir
verme veya verilen emirleri yaptirma giiclidiir.% TIktidar, rizaya veya zora
dayanabilir; etki ve kontrol yoluyla kullanilabilir. Otorite, mesru iktidardir. Siyasi
teoride, otoriteye sahip iktidar ve g¢iplak iktidar ayrimi vardir. Birincide otoriteye
ortak bir inang¢ vardir, ikincisinde ise yoktur. Ciplak iktidar kanun dis1 bir gete
tarafindan dahi uygulanabilen iktidardir. Otoritenin iktidardan farki, burada daha
net goriilebilir. Otorite, iktidardan farkli olarak bir zorlama veya manipiilasyondan
¢ok, kabul edilen bir itaat duygusuna/ yiikiimliiliigiine dayanir.#

Katilimcilarin neredeyse tamamu, otorite tanimlarina “...kisi veya grup/kurum”
ifadelerini ekleyerek kavramin bireysel ve kurumsal yonlerine dikkat ¢cekmislerdir.
Otorite, hem fert hem de toplum icin kullanilir. Kisisel ve siibjektif olarak
kabiliyetleri ve prestiji olan kimselere atfedilebildigi gibi objektif olarak
toplumlarda resmi fonksiyonu bulunan kimselere de atfedilebilmektedir. Kisisel
otorite, belli bir alanda bir kimsenin istiinliigiiniin taninmasindan kaynaklanan
otoritedir. Resmi otorite ise bir kimsenin iistiinliigli sebebiyle degil, fakat kendisine
bir fonksiyonun verilmesi ya da en azindan toplum tarafindan kendisine itibar
edilmesi nedeniyle gerceklesen otoritedir.*

Hem literatiirde hem de genglerin otorite tanimlarinda, sik¢a itaat kavramina
gondermeler bulunmaktadir. Itaat, otoriteyle yakindan iligkili bir olgudur.
Sozliiklerde alinan emre gore hareket etme, boyun egme, birisine tabi olma gibi
anlamlara gelmektedir. Tanimlarda, itaatin bireyin kisiligini yok ettigi/siliklestirdigi
vurgusu dikkat cekse de itaatin korii koriine bir boyun egisi degil de insan akil ve
hiirriyetinin de devrede oldugu bir tercihi icerdigi belirtilmistir.* Katilimcilarin
itaat etme/boyun egme noktasinda, devleti en {iist noktada kabul ettikleri
goriilmektedir. Ancak bu noktada, goniillii ya da akll bir itaatten c¢ok,

44 E/Mitercim-Terciimanlik (1ngilizce)—3.

45 Bal, “Siyaset Teorisinde Otorite Kavrami1”, 247.

4 hsan Capcioglu vd., “Max Weber Sosyolojisinde Karizmatik Otorite ve Dini Liderlik”, TSA, 14/2
(2010), 52.

47 Atilla Yayla, Siyasi Diisiince Sozliigii (Ankara: Adres Yaynlari, 2004), 112, 184.

4 Galip Tiircan, “Islam’da Dini Otorite”, Siileyman Demirel Universitesi flahiyat Fakiiltesi Dergisi 1/14
(2005), 96.

9 Recep Ozkan - Bayram Polat, “Itaat Kiiltiirii ve Din”, ZfWT, 8/3 (2016), 140.
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yaptirimlardan kaynaklanan ve toplumsal diizenin saglanmasi agisindan gerekli
goriilen bir boyun egisten bahsetmektedirler.

Otorite degisik alanlarla irtibatlandirilmistir. Otorite devletle, ahlakla ve
psikolojiyle iligkili bir kavramdir. Her devletin otoriteyi varsaydig1 ve onun {istiine
dayandigr kabul edilirse devletle irtibathdir. Konulan kurallara gore
davranilmasint sagladigr icin ahlakla iliskilidir. Otorite olusturmak ve onu
koruyabilmek, insanlar: etkilemeyi gerektirdiginden psikolojiyle de alakalidir.5

“ “

Katilmailar “... kiginin kendi alaninda yetkin olmasi”, “...son sozii soyleme,
karar verme yetkinse sahip kisi veya kurum...”?2 vb. ifadelerle otorite kavraminin teorik
ve pratik yonlerine deginmislerdir. Nitekim otoriteyi teorik ve pratik olmak tizere
iki agidan ele alan Chan kavramin daha kolay anlasilmasina yardimci olur. Teorik
agidan otorite, fikir ve diiglinceleri dolayisiyla bagkalarindan daha degerli kabul
edilen ve belli ihtisaslar1 sebebiyle sayg:1 ve giiven duyulan uzman anlamina gelir.
Teorik otoriteden daha yaygin bir kullanima sahip olan pratik acidan otorite ise
ugraslar1 veya toplumsal statiilerinden dolayi, baska insanlarin karar alma siirecleri
ve eylemlerine tesir eden ve onlarla ilgili baglayici kararlar alabilen kisileri ifade
eder.%

Otoriteyle ilgili literatiire énemli katkis1 olan Friedman da bir otorite (an
authority) ile otoritede (in authority) seklinde benzeri bir tasnif yapmuistir: Otoritede,
birinin bulundugu konum ve statii sayesinde/vasitasiyla, baskalarmnin
davraniglarimi belirleme yetkisine sahip olmasi anlamma gelir. Bir otorite ise bir
kimsenin s6z ve fikirlerinin diger kimseler tarafindan kabule ve hiirmete deger
bulunmas: demektir. Tanimlardan da anlasilacag {izere, bir otorite kavrami daha
ziyade inang ve bilgiyle alakaliyken otoritede kavrami yetki anlamini igerir.
Isimlendirmeler farkli olsa da Chan’in ve Friedman’i ayrimlarinin benzer anlamlar
tagidiklarmi ifade etmek gerekir.>

Literatiirde yer alan baska bir ayrim da de jure ve de facto otorite ayrimidir.
Hukuki otorite de diyebilecegimiz de jure otorite, bir takim resmi sozlesmeleri,
kaideler biitiiniinii veya yetki verme yontemini 6ngoren ve kimlerin bu hakka
sahip olacagini belirleyen otoritedir. Bu otorite tipinde, mesruiyet prosediirlere
dayandirilmigtir. Fiili otorite de diyebilecegimiz de facto otorite ise bir konuda
miitehassis olmaya veya kisisel 6zelliklere duyulan saygiya dayanan otoritedir.>

50 Kojéve, Otorite Kavrami, 11.

51 E/Tip-2.

52 E/PDR-1.

%3 Joseph Chan, “Authority”, Encyclopedia of Democratic Thought, ed. Paul Barry Clarke and Joe Foweraker
(London: Routledge, 2001), akt. Bal, “Siyaset Teorisinde Otorite Kavrami1”, 249.

5¢ Richard B. Friedman, “On The Concept of Authority In Political Philosophy”, Political Concepts and
Political Theories (USA: Weswiew Press, 2000), akt. Bal, “ Siyaset Teorisinde Otorite Kavrami1”, 249-250.

% Andrew Heywood, Key Consepts on Politics (Newyork: Palgrave Mcmillian, 2000), 15-16. Bu ayrimi
asagida bahsi gececek olan Weber’'in tipolojisiyle iliskilendirdigimizde, de jure otorite yasal otoriteye, de
facto otorite ise karizmatik otoriteye tekabiil eder.
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En genis anlamiyla otorite, bir gii¢ seklidir; birinin bagka insanlarin
davranislari tizerinde tesirli olmasini saglayan bir aragtir. Ancak genel olarak giig
ve otorite, itaatin ve boyun egmenin kendisiyle saglandigi zit araclar olarak
birbirinden ayirt edilirler. Bagka insanlarin davranislarina etki etme kabiliyeti, gii¢
olarak tarif edilirken otorite, bunu gegerli/yasal yolla yapma olarak anlagsilir.
Analitik olarak birbirinden ayrilabilen gii¢ ve otorite, pratikte {ist iiste gelmekte ve
birbiriyle karistirilabilmektedir. Ozellikle hiikiimet uygulamalari noktasinda
merkezi bir 6neme sahip olan otorite, goniillii itaatin saglanamadig durumlarda,
yonetimlerin  korku, go6zdagr ve siddet kullanimimin bir araci haline
gelebilmektedir.>

Otoritenin dogru anlasilmasinda dikkat edilmesi gereken bu hususun,
katiimailar tarafindan nasil algilandigini ortaya koyabilmek igin kendilerine “sizce
gii¢ ve baski kullanilan yerde otoriteden bahsedebilir miyiz?” sorusunu yonelttik.
Katilimcilarin ¢ogu, bunu tabil hatta zorunlu bir durum gibi gorerek “evet
bahsedebiliriz” seklinde cevaplamistir. Bir ka¢i “sonucunda itaat ediliyorsa evet,
bahsedebiliriz”57 derken bir kisi de “ideal olmamakla birlikte pratikte durumun béyle
oldugunu” belirtmistir. Bazilar1 ise “hayir, bu korkutarak sindirmedir”®, "baski ve
giicle ancak kole olunur”®, “baski ve gii¢c olan yerde otoriteden bahsedilemez, bu gercek
degil sahte otorite olur”®!, “hayir bu ancak zorbalik olur”62 diyerek otoritede gii¢ ve
baskiya yer olmadigini ifade etmislerdir. Birkag katilimar gii¢ kullaniminin hukuki
smirlar agildiginda diktatorliige yol agacagina isaret etmistir: “... Ve otorite eger bask:
ve giicle kurulursa, bu diktatorliige doniisiir...” 6; “...baski ve gii¢ kullanilan yerde
otoriteden bahsedebiliriz ama hukuksal Olciilerin ve swmirlarm bilindigi ve art niyet
Qlidiilmedigi siire zarfinca. Yoksa bu otorite degil bu diktatorliik olur” ¢+ Goriildiigii tizere
katilimalarin mevzuya iligkin farkli yaklagimlar: vardir.

Konu, otoriteyle ilgili literatiirde de tartisilmis ve farkli bakislar
sergilenmigtir. Kojave, gii¢ ile otoritenin bir arada bulunamayacagm ve
birbirlerinin zidd1 olduklarii belirtirken® bu diisiinceye istirak etmeyen Mendel,
otoritenin gii¢ kullanmay1 da kapsadigimni iddia eder.®® Arendt ise otoritenin
haricten baskici vasitalara bagsvurmay: yasaklayan gii¢ ya da siddet kullanimiyla
iligkilendirilemeyecek bir kavram oldugunu vurgular. Hatta ona gore, zorlamanin
veya siddetin s6z konusu oldugu yerde otorite iflas etmistir. Diger yandan Arendt,

56 A. Heywood, Siyaset Teorisine Giris, gev. Hizir Murat Kése (Istanbul: Kiire Yayinlari, 2014), 158-159.
57 K/Metalurji ve Malzeme Miihendisligi-1; K/Psikoloji-4.

5 E/iktisat-2.

% K/Siyaset Bilimi ve Uluslararasi Hi§kiler—24

60 K/T1p-5.

61 E/Fen Bilimleri Enstitiisii-Yiiksek Lisans.

62 E/Miitercim-Terciimanlik(ingilizce)-3.

63 K/Mimarlik-4.

64 K/ [lahiyat-3

5 Kojéve, Otorite Kavrami, 16.

6 Gérard Mendel, Bir Otorite Tarihi, gev. Isik Ergliden (Istanbul: iletisim Yaynlari, 2005), 32.
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otoritenin esitligin kabul edildigi bir temellendirmeyle isleyen iknaya da
benzemedigi goriisiindedir. Ona gore, bir yerde ikna c¢abasi varsa orada otorite
askidadir. Ciinkii emreden ile itaat eden arasindaki otorite iligkisi, ne miisterek bir
akla ne de emredenin giiciine dayanir. Onlarin miistereken sahip olduklar sey,
sadece her iki tarafca da hakli ve mesru goriilen, her iki tarafa da Onceden
belirlenmis sabit konumlar bigen hiyerarsinin kendisidir. Dolasiyla Arendt
agisindan otoritenin en 6dnemli belirtisi, baskiya ya da iknaya ihtiya¢ duyulmaksizin
itaat edilmesi istenenlerin, verilen karar1 sorgusuz sualsiz kabul etmeleridir.®”

Otorite kavramiyla ilgili goriislerine sikca miiracaat edilen isimlerden biri
olan Max Weber de otoriteyi gii¢ olgusundan ayr1 tutar. Alman diisiiniire gore giig,
“bir sosyal iligki i¢inde bir aktoriin hangi temele dayanirsa dayansin, herhangi bir
direnmeyle kargilagsa bile istedigini yapabilme konumunda olma ihtimalini ifade
eder”®® Otorite ise mesruluk esasina bagh olarak bir emrin baskasina itaat gorevi
yiiklemesi anlamina gelir. Insanlar yéneticilerine goniillii itaat ettikleri zaman
otorite vardir. Eger itaate zorlaniyorlarsa bunun nedeni yOneticilerin mesu
olmamasidir.® Biitiin bunlardan anlasildig1 {izere, otoritenin kullanilmasinda
giiciin kullanimi degil, saygi ve uzlasma temelli mesruiyet esastir. Bu agidan
otorite, buyruk verme hakkinin mesrulasmis bicimidir.”

Bir katilimci mesruiyet meselesine temas ederek otoriteyi “Hakimiyet kurma,
yaptirim, gii¢, muktedir olma wve bunu mesrulastirma”™? seklinde tanimlamistir.
Mesruiyet, davranislarin, miinasebetlerin ve iddialarin toplumsal kabul gorecek
hukuki, rasyonel, zorunlu, ahlaki, makul ve tabii gerekgelere dayandirilmasidir. Bu,
insanlarin temel bir yasaya gore diistinmeleri, hareket etmeleri ve yargilanmalar:
anlamina gelir. Megruiyet, siyasal iktidarin niifuz alani olarak kabul edilir. Tktidar,
hangi ilkelere gore yonettigini, neyi referans kaynagi olarak kabul ettigini topluma
sOylemeden ve bu hususta onlardan tasdik géormeden mesrulasamaz. Bir anlamda
mesruiyet, siyasal olarak eylemlerin ve inanglarin kabul edilebilir kriterlerinin
belirlenmesidir.”

Max Weber, otoriteyi mesruiyetle iliskilendirmis, hatta 6zdeslestirmistir. Ona
gore, insanlar yetkisinin mesru olmadigim diisiindiikleri kisilere itaat
etmeyeceklerdir. Otoriteyi mesruiyet Olgilisiinden hareketle tamimlayan Weber,
otoritenin {i¢ saf bi¢imi oldugu goriisiindedir. Bunlar geleneksel, karizmatik ve
yasal otoritelerdir. Otoritenin {i¢ saf tiirli bir yandan egemenligin kaynagini
olustururken diger taraftan buyruk verenle itaat eden arasindaki otoritenin

¢ Hannah Arendt, Gecmisle Gelecek Arasinda, cev. Bahadir Sina Sener (Istanbul: iletisim Yayinlari, 1996),
129; Esgin, “Otoritenin Sosyolojisi”, 95.

68 Max Weber, Biirokrasi ve Otorite (Ankara: Adres Yayinlari, 2008), 28.

69 Weber, Biirokrasi ve Otorite, 29-33.

70 Arendt, Gegmisle Gelecek Arasinda, 129.

71 K/ilahiyat-3.

72 Halis Cetin, “Siyasetin Evrensel Sorunu Iktidarm Mesruiyeti-Mesruiyetin iktidar1”, Ankara Universitesi
SBF Dergisi 58/3 (2003), 67.
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niteligini  belirlemektedir. Geleneksel otorite, ezeli ge¢misin otoritesidir.
Hatirlanamayacak kadar eskiye baglh uyma ve kabul etme aligkanliklariin
kutsallagtirdi1 geleneklere dayanir. Gelenege tabi olan kisi, geleneksel otoriteyi
benimsemis, dolayisiyla itaat yilikiimliliglinii resmi yollarla degil, geleneksel
kabullerle tanimlamistir. Karizmatik otorite, olaganiistii ve tanr1 vergisi kisiligin
otoritesi, yani bir kisiye duyulan mutlak baghlik ve giivene, onun kahramanligina
ya da bagka niteliklerine inanmaya dayanan otoritedir. Bu otorite, bireyin
karizmatik lidere inana ile siurhdir. Yasal otorite, yasalarin gecerliligine ve
rasyonel kurallara dayanan islevsel yetkiye inanmaya baghdir. Bu durumda
uyulmas: gereken sey, yasalarla belirlenmis ve kisisel olmayan nitelikte bir
diizendir ve otorite giiciinil, yasalarin sagladig1 mesruiyetten almaktadir.”

Weber’in, otorite ve otoritenin mesruiyet zeminleriyle ilgili {iglii modeli, baz1
bakimlardan elestirilmistir. Birinci nokta, onun tanimladig; ii¢ saf otorite bi¢iminin
birbirinden ne kadar ayristirilabilecegi meselesidir. Ozellikle yasal otorite bigiminin
kosulsuz benimsenmesi ya da ona goniillii uyulmas: iddiasi, mesela, Yahudilerin
yok edilmesine dair Nazi yasast ya da on iki yasindaki ¢ocuklarin
oldiiriilebilecegine dair Stalin yasasinda oldugu gibi gecerliligini yitirebilmektedir.
Bu durumda otoritenin gegerliligini belirleyen ve onu ihtiyag¢ haline getiren ana
unsur, Weber’in iddia ettigi sekliyle, otoritenin mesruiyetini yasadan almas1 degil,
tarihsel ve kiiltiirel kosullardan almasidir. Otoriteyi akli ya da mesru kilan da onu
akli olmaktan c¢ikaran da kavrama anlamimi yiikleyen tarihsel ve kiiltiirel
kosullardir. Bu tespit, otoritenin tamiminda yer alan mesruiyet sartii yok
saymamakla birlikte, mesruiyetin kaynaklarim1 ve bigimlerini daha anlasilir
kilmaktadir. Sonugta otorite, mesrulugu kabul edilmis, baski ve iknaya ihtiyag
duymayan bir gilice goniillii olarak uymaya karsilik gelir ki sosyolojik baglam,
otoritenin hem buyuran hem de boyun egen agisindan gerekgelerini tarihsel ve
kiiltiirel sartlar dahilinde degerlendirmeyi gerektirir.”

Leslie Lipson benzeri bir ayirimla, otoritenin kaynaklarini Tanri'nin otoritesi,
gliclin otoritesi ve ata soyunun otoritesi seklinde ii¢ baslikta inceler. Bu tasnifteki
ata soyunun otoritesi, Weber'in geleneksel otoritesine benzer. Geleneksel ile ata
soyu otoritesi, istiin oldugu kabul edilen kisilere uyma esasina dayanir. Tanrinin
otoritesi Kojave’'deki babamin otoritesine karsilik gelir. Giiclin otoritesi ise seckin
azilhigin ¢ogunluk iizerinde hakimiyet kurmasi anlamina gelir. Bu tip, Weber’deki
rasyonel-yasal otoriteye tekabiil edebilir. Ciinkii kanun koymak ve kurallar: tespit
etmek bu kesimi kuvvetli hale getirir.”s

73 Max Weber, Sosyoloji Yazilari, ¢cev. Taha Parla (1stanbul: Hiirriyet Vakfi Yayinlari, 1986), 81; Richard
Sennett, Otorite, ¢ev. Kamil Durand (istanbul: Ayrinti Yaymlari, 1992), 28; Esgin, “Otoritenin
Sosyolojisi”, 96.

74 Mendel, Bir Otorite Tarihi, 40; Esgin, “Otoritenin Sosyolojisi”, 96-97.

75 Leslie Lipson, Siyasetin Temel Sorunlari, gev. Fiigen Yavuz (Istanbul: Tiirkiye Is Bankasi Yaymlari,
2005), 200-206.
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Katilimcilarin tizerinde durdugu bir baska husus, “sosyal diizeni kontrol altina
alabilmek, giiven olusturabilmek””¢ ve “islerin diizenli ilerleyebilmesi””” igin otoriteye
ihtiya¢ duyuldugudur. Sosyolojik teori iginde pek ¢ok yorumcu, otoritenin
toplumsal alani belirleyen temel olgulardan biri oldugunu kabul etmektedir. Bu
diisiincenin arkasindaki ana sebep ise, otoritenin birlikte yasama zorunlulugunu
orgiitleyebilmek icin sart oldugu meselesidir. Toplum, olanca karmagsiklig: ile bir
aradali$1 miimkiin kilan hatta bunu siirekli hale getiren, {iyelerinin davraniglarina
diizen veren, kiiltiirel, ekonomik ve politik etkilere zemin olugturan girift bir
yapidir. Toplumsal alanda yasamak, toplumsal orgiitlenmeyi temsil eden otoriteyi
kabul etmek ve benimsemekle miimkiindiir.

Otoriteyle iligkili diger bir kavram “hiyerarsi”dir. Baz1 katilimcilar bunu
“...otoritenin de sanki bir toplumsal tabakalagmanin iiriinii oldugunu ve hiyerarsik bir
durumu ifade ettigini de soyleyebilmem miimkiin.”’8, “alt-iist sistemi olarak kabul
Qordiigiimiiz her kisi ve kurum otoritenin bir parcasi olacaktir...””? seklinde dile
getirmislerdir. Otorite, iki insanin bulundugu bir ortamda, birinin 6teki {izerinde
hakimiyet kurmasi soz konusu oldugunda, baska bir ifadeyle, esitlik esasi
tartistilmaya baslandiginda giindeme gelir. Mendel'in de ifade ettigi gibi,
“toplumsalligi var sayan buyruk vermeyle boyun egme iligkisinin igine
yerlesmistir” .8 Otoriteyi sinifla baglantili ele alan Ralf Dahrendorf, bir sinif bir
alanda otorite olusturabilirken bagka alanlarda diger simuflarin otoritesini kabul
edebilir; bazi1 siuflar yoOneticilerin otoritesine bagh iken kendi otoritelerini
kuramayabilir goriisiindedir. Bir de bagimsiz iscilerden bahseder ki bu gibi gruplar
ne bir otoriteyi kabul ederler ne de baska smniflar iizerinde otorite kurabilirler.
Dahrendorf, siufin bir grubun sahip oldugu otoritenin derecesi tarafindan
belirlendigi iizerinde durur.®

2.3. Otorite Her Yerde

Otorite giindelik dilde, kabul edilmis bir giice, giicliiye ya da gilicii elinde
bulundurana ilistirilen bir nitelik olarak oldukga sinirli bir anlama sahiptir. Boylesi
bir yaklasim, kavramm sosyolojik tahlilinin eksik kalmasina sebep olabilir. Zira
otorite ¢ok kapsamli bir kavramdir ve her yerdedir. Toplum, otoritenin hiyerarsik
baglarla birbirine baglandig1 etkilesimler alamidir. Bu sebeple otoriteyi, ebeveyn-
¢ocuk miinasebetlerinden oy kullanmaya etki eden faktorleri anlamaya; hoca-talebe
ya da patron-isci iligskisinin neticelerinden kosulsuz boyun egmeye sartlanmis
kisilerin ~davraniglarini tasvir etmeye varincaya kadar bir¢cok konuyu

76 K/Psikoloji-4.

77 E/Elektrik-Elektronik Miihendisligi-2.

78 K/Sosyal Bilimler-Doktora.

79 K/Sinema-Televizyon-2.

80 Mendel, Sosyo-Psikanaliz Agidan Otorite, gev. Hiiseyin Portal (Istanbul: Cem Yayinevi, 2005), 23.
81 Bal, “Siyaset Teorisinde Otorite Kavrami”, 253.
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temellendirecek sekilde genis bir baglamda ele almak gerekir. Ancak otoriteye
iliskin yorumlarda onun bu ¢ok yonliiliigii genellikle ihmal edilmis ve ¢ogu kez
giicle ya da giice sahip olmakla egitlenmisgtir.%

Katilimclarimizin otoriteyi genis tabanli toplumsal bir olgu olarak algilayip
algilamadiklarin1 anlamak {izere kendilerine, “ailede, okulda, is hayatinda ve
siyasal alanda neleri otorite olarak kabul edersiniz?” sorusunu sorduk. Cevaplar
biiyiik ¢ogunlugun, ailede anne-baba, okulda 6gretmen, is hayatinda patron ve
siyasal alanda da devlet otoritesini kabul ettikleri yoniindedir. Bunlar arasinda
devlet, baski, gii¢ ve yaptirimla iliskili zorunlu bir itaat alan olarak kabul edilirken
digerleri daha ziyade otoritenin “sevgi, saygi, giiven, tecriibe” esaslarina baglh olarak
sekillendigi alanlar olarak goriilityor. “...Ve evet gel gelelim ki devlet. Hepimizde de
oldugu gibi sanirim ben de en cok devlet otoritesi altindayim. Ve bunun en biiyiik nedeni de
devlet otoritesinde digerlerinden farkli olarak bir yaptirim uygulaniyor olmasi...”s “Su
anda kabul ettigim tek otorite devlet yonetimi otoritesidir diyebilirim. Onun disinda
sayilanlarin sadece sayg1 cercevesinde birlikte yasamlabilen durumlardir.”s* Bir katihmc
“Actkcast ruhum pek bir elverisli degildir otoriteye, giice karsi. Yani boyunduruk altina
girmek istemem, daha 0zgiir diigiinceli ve 6zgiir ruhluyumdur... Siyasal alanda da devlet
otoritesini megru gOrmesek bile (ki burada iktidarin otoritesi diye belirtmek daha
onemli)mecburen yaptirimlardan dolayr kabul etme durumu vardir...”% Sadece bir
katilimcimiz sayilan alanlardaki otoriteleri reddederek “Herhangi birini veya sistemi
otorite olarak kabul etmiyorum. Ciinkii hi¢ kimsenin ve ya hicbir sistemin eksiksiz ve dogru
olabilecegine inanmuyorum o yiizden kabul etmiyorum. EZer bir otorite kabul edilmeliyse
herkes kendi kendini otorite olarak kabul etmeli”® seklinde ilging bir yaklasim sergiliyor.
Gene tek bir katihmcamiz, “Temel referans kaynagim din oldugu icin baslica otoritelerim
Kur’an ve siinnettir. Zikrettiginiz biitiin kurumlar kendi icinde bir otoritedir ve ben de
onlarn icindeki bir birey oldugum icin buradaki giic iligkilerine tabiiyim. Hepsi benim icin
saygindir; ancak Kur’an ve siinnetin otoritesi hepsinin iizerindedir. Bu otoriteler ana otorite
saydigim otoriteye ters hareket ettiinde onlari yok saymaya gayret ederim.”s” diyerek
meselenin farkli bir boyutuna dikkat ¢ekmistir.

Katihma yaklagimlarinda da gorildiigii gibi sosyal hayattaki otoritelere
iliskin farkli tutumlar vardir. Ik olarak, kisiler otoritenin kendi kabul alanlariyla
ters diismeyen ya da bu alanlarin simirlar1 disina g¢ikmayan seyler istemesini
beklerler. Insanin bu talepleri karsilamasinda etkin olan unsurlar, makul olduguna
inanmasi, sorumluluk bilinci, korkmasi aliskanliklar1 ve kendisi i¢in fayda saglama
istegidir. Siralananlardan hangisinin daha etkili olacagi, otorite ile otoriteye
muhatap olan arasindaki miinasebete baghdir. Baz1 durumlarda otoriteye mutlak

82 Esgin, “Otoritenin Sosyolojisi”, 93; Arendt, Ge¢misle Gelecek Arasinda, 129.
83 K/Hukuk-1.

84 K/T1p-5.

8 E/iktisat-2.

86 K/Psikoloji-4.

87 E/ilahiyat-4.
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olarak itaat edilirken bazi durumlarda kismen kabul edilebilir, bazen de tamamen
reddedilebilir. Otoritenin reddi genelde yoneticilerin yetkin olmadig1 ve gerekli
ozellikleri tagimadigr kanaati yaygmlastiginda goriiliir. Bu durumda yonetimde
bozulmalar ve ikilik¢i otorite yapilar1 ortaya gikabilir. Bunu diizeltmenin yolu ise
yonetici makamlarma, sahasinin uzmani, egitimli, tecriibeli, ehil ve layik olan
kimseleri atamaktir.s

Genglerin teorik cercevede ele aldigimiz epistemik otoriteyle ilgili bir
problemlerinin olmadigini; bu baglamda ailede anne-baba, okulda 6gretmen/hoca
ve is yerinde patron otoritesini, birlikte yasama, bilgi birikimi ve tecriibeye sayg:
gibi esaslara dayandirarak dogal karsiladiklarini goriiyoruz. Buna miikabil, deontik
otoriteye ¢ekinceli hatta zaman zaman da elestirel yaklastiklarini ve 6zellikle devlet
otoritesini ceza ve miieyyidelerinden dolay1 zorunlu olarak ve goniilsiizce kabul
ettiklerini sdyleyebiliriz.

Katilmcilarin dindarlik diizeyleri ve okuduklar1 boliimle otorite algilar:
arasinda anlamli bir iliski tespit etmedik. Bununla birlikte ozellikle gii¢/baski-
otoriteyle ilgili olarak kiz ve erkek Ogrenci yaklasimlarinda farkhiliklar oldugu
dikkatimizi ¢ekmistir. Konuya kizlarin daha tepkili hatta duygusal sdylemlerle
yaklastigi; buna karsilik erkeklerin daha realist olduklari, ideal olarak kabul
etmemekle beraber realitedeki durumu isaret ettikleri goriilmiistiir.

2.4. Dini/Dinsel Otorite

Otorite, herhangi bir kelime ile nitelendirildiginde, (dini otorite, siyasi otorite
vb.) o alanla ilgili olarak kisisel, smifsal ve kurumsal anlamdaki yetkiyi,
baglayicilig1 veya egemen durumu ifade eder. Otoritenin yakindan iliskili oldugu
alanlarin basinda din gelmektedir. Dini otorite, “Dinin temel unsurlarmmn
tanimlanmasinda ve anlasimasinda mutlak bir itaatle karsilanan, kavramsal, kisisel ve
kurumsal gii¢ ve yetkililik” seklinde tanimlanabilir. Dini otoritenin etkin ve gecerli
oldugu alan, dinin taniminda oncelenen ve ihmal edilemez/dogma ilan ettigi
inanglar, ibadetler ve ahlaki iddialardir.®

Oncelikle “dinin otoritesi” ile “dini otorite” arasindaki ayrimi belirtmekte
fayda vardir. Ismail Kara Islami bakis agisindan bu ayrimi $oyle yapar:

“Dinin otoritesi” dedigimizde dinin bizzat kendisinin, ilahi vahyin, siinnetin,
dinin vazu olarak Yiice Allah’in ve Hz. Peygamber’in efendimizin otoritesi anlasilir.
“Dini otorite”den ise bir gekilde Ozellikle dini ilimleri, dini irfani ve ilim-irfan

88 Arslan, “YOnetim Siirecinde Otorite Kullanim1 ve Ortaya Cikan Sorunlarin Degerlendirilmesi: Elestirel
Bir Yaklagim”, 9.

8 Galip Tiircan, “Islam’da Dini Otorite”, Siileyman Demirel Universitesi flahiyat Fakiiltesi Dergisi 1/14
(2005), 98.
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birikiminin mantigini, vicdanini, 4dab ve erkaninin temsilcileri olan alim ve seyhler
ile onlarin eserlerini ve ilim-fikir diinyasini anlamak dogru olur.?

Yukaridaki ayrimdan da anlasilacagy tizere dini otorite, bir seyin yapilmasm
veya yapilmamasini (emretme/nehyetme ) isteme hakkini bizzat dinden veya dini
anlayistan alan bir otoritedir. Bir otoritenin giiciinii dinden almasi yasalliginin ve
mesruiyetinin dinl metinlere dayandirildig1 anlamina gelir. Dini otoritenin kaynagi
sosyal/ fizikselin Otesinde metafizikseldir. Aslinda karizmatik otoriteye baghligin
temelinde, onun metafiziksel kaynaga olan baghlig: yer alir. Metafiziksel alana
bagh olarak ortaya ¢ikan otorite birey ve kitlelerce mesru kabul edilir.”!

Dini otoriteyi bir anlamda tanrisal otorite olarak goren Kojéve, insani ve
tanrisal otorite arasindaki ayrimi sOyle yapar:

“Tanrisal, onun {iizerinde karsi eylemde bulunma olasihigina sahip
olmaksizin benim {izerimde eylemde bulunan her seydir. Yani insani tepki mutlak
olarak imkansizdir. Halbuki (insani) otoriter eylem durumunda ise tersi bir durum
vardir, yani tepki miimkiindiir ancak iradi ve bilingli bir sekilde reddi s6z
konusudur. Tanrisal ebedidir ve onu hi¢ kaybetme tehlikesi olmaksizin genel
olarak risk almaksizin uygular. Insani otorite her an tepkiyle karsilagabilir ve bu
onu gecersiz kilabilir.”??

Din- otorite iligkisi ve genelde dinlerin 6zelde ise Islam Dini'nin otoriteye
bakis1 ayr1 bir inceleme konusudur ve bu makalenin kapsami disindadir.®* Bununla
birlikte 6zet olarak sunlar1 sdylemek miimkiindiir: Bilindigi {izere, tanr1 inancina
dayanan dinlerde genel olarak otorite tanr ile iliskilendirilmekte ve tanri en {ist
diizey otorite olarak kabul edilmektedir. Bu baglamda Islam dinine baktigimizda,
mutlak otorite yetkisinin sadece Allah’a ait oldugunu, diinya hayatiyla ilgili olarak
ortaya c¢ikan yapi ve giiclerin gegerliliginin ise Kur’an-1 Kerim’de belirlenen temel
cerceveye uygunluk agisindan degerlendirildigini goriiriiz. Su halde Islam
agisindan sosyal ya da siyasal bir sistem, Allah’'in belirledigi smnir ve kurallara
uyuyorsa mesrii, uymuyorsa bir haddi asma ve yetki gaspi olarak goriiliir.>

Biitiin ideolojiler, diisiinceler ve siyasi yapilar siirekliliklerini saglamak igin
birtakim otoritelere ihtiyag duyarlar. Islam tarihinde de bazi sahsiyetlerin birer
otorite figiirii olduklarin1 goriiyoruz. Miisliiman toplumlar i¢in otoritede soyle bir
siralama vardir: Tartismasiz ve en 6nemli otorite Hz. Peygamber’dir. Bunu takiben,
miiminlerin nazarinda dort halifenin de yer aldigi sahabenin &zellikli bir yeri

% fsmail Kara, “Islam’da Ruhbanhk Yoktur” Soylemi Etrafinda Dini Otorite ve Ulema Uzerine Birkag
Not”, M.U. [lahiyat Fakiiltesi Dergisi 21 (2001/2), 1.

91 Hamid Dabasi, Islam’da Otorite (istanbul: Insan Yaynlari, 1995), 65; Erkan Yar, “Dinsel Otoritenin
Yapist”, Firat Universitesi [lahiyat Fakiiltesi Dergisi 8 (2003), 2.

92 Kojéve, Otorite Kavramz, 18-19.

9 Konu hakkinda genis bilgi igin bk. Milel ve Nihal 14/1 (2017).

% Sinasi Giindiiz, “Otoritenin Teolojik Mesruiyeti: Kutsal Bir Fenomen Olarak Otorite”, Milel ve
Nihal, 14/1, (2017), 13.
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vardir. Sahabeden sonra mezheplerin olusumuyla bazi sahsiyetler {immet
tarafindan imam-onder olarak kabul edilir.

Teorik olarak baktgimizda, Kur'an ve Siinnet'in kigisel ve kurumsal
anlamda sadece Hz. Peygamber’in dini otoritesini kabul ettigini goriiriiz. Su halde,
fslam toplumunda higbir kisi, grup ya da kurumun naslarla dogrulanacak bir
otorite iddiasi olamaz. Toplumsal hayatin degisik alanlarinda itaat edilmesi
gereken kisi ya da kurumlar olabilir. Ama onlar hem dini bir otorite iddiasinda
bulunamazlar hem de masum ve yamlmaz bir konumda olduklarm
sOyleyemezler.%

Acaba pratikte durum nasildir? Gengler dini hayatlarinda neleri/kimleri
otorite kabul ediyorlar/onceliyorlar? Bunlar1 anlamak maksadiyla kendilerine “Dini
hayatinizla ilgili inang, ibadet /diisiince/davranislarinizi etkilemesi/yonlendirmesi
baglaminda Kur’an ve siinnetten sonra, neyi/kimi/kimleri otorite kabul edersiniz?
sorusunu yonelttik. Cevaplar1 tasnif ettigimizde, soruda “Kur'an ve stinnetten
sonra” kaydi koymamiza ragmen alt1 kisinin net ifadelerle sadece bu ikisini otorite
olarak kabul ettigini goriiyoruz. Ifadelerden bazilari sdyle: “Dini hayatimla ilgili
yonlendirmelerde Kur’an ve siinnet disinda herhangi bir tarikat, seyh, hoca yanlis: degilim.
Bu ikisinin yeterli oldugunu diisiiniiyorum.”” “Kuran ve siinnetin yeterince acik oldugunu
diisiiniiyorum bu yiizden bu gibi konularda kimseyi otorite kabul etmiyorum.”® Inang
konusundaki ifadelerinden deistik tavri oldugunu sdyleyebilecegimiz bir kisi ise
soruyu “Su ana kadar itaat edebilecegim tek varlik Yaratan oldugundan tek otoritem de
odur” seklinde cevap vermistir. Birka¢ kisi kesinlikle reddederken yedi kisi
kurumsal olmasi ve giinliik sorulara cevap bulabilmeleri sebebiyle Diyanet Isleri
Bagkanligini otorite kabul ettiklerini belirtmistir. Birkag kisi dort halifeyi ve mezhep
imamlarin otorite kabul ederken baska bir ka1 da “tasavouf cevrelerini”,® hatta isim
vererek “Yunus Emre, Mevldna ve Pir Sultan Abdal”1'% zikretmislerdir. Katilimcilarin
istisnasiz tamaminda dini grup ve cemaatlere karsi olumsuz bir tavir soz
konusudur ve higbiri tarafindan otorite olarak kabul edilmemektedir. Birkag kisi
otorite kabul etmemekle beraber klasik dini eserleri ve Ilahiyat Fakiiltesi
caligmalarini takip ettigini ifade etmistir.

Cinsiyet, okunulan boliim ve dindarhik diizeyi fark etmeksizin, genglerin —
inanmadigii soyleyen iki kisi ve sadece Tanriy1 kabul ederim diyen biri haric-
tamami Kur’an ve Siinneti Kojave'nin “tanrisal”, Bocheniski'nin “mutlak” olarak
adlandirdigr otoriteler olarak kabul etmektedirler. Buna karsihk dinle

% Ahmet Aydin, “Dort Mezhep Imamiin Otoritesini Tesis Eden Temel Unsurlar -Giiven-Otorite
lligkisine Dair Analiz-", Tiirkiye Din Egitimi Aragtirmalar: Dergisi 4 (2017), 78.

9 Tiircan, “Islam’da Dini Otorite”, 111.

97 E/Elektrik-Elektronik Miihendisligi-2.
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irtibatlandirilan kisi/kurum/eserlerin otoritesine ihtiyatla yaklagsmakta, elestirmekte
hatta reddedebilmektedirler.

Sonug¢

Otorite, benzeri islevlere sahip degisik figiirlerle, insan hayatinin dogumdan-
Olime biitlin alanlarinda etkili olan bir olgudur. Ailede anne baba otoritesiyle
baglayan siireg, okulda 6gretmen, is hayatinda yonetici ve siyasi alanda devlet
otoritesiyle devam eder. Tiim bunlarin iistinde de mutlak otorite olarak
adlandirdigimiz Tanr otoritesiyle hayat1 ve Gtesini kusatacak bir nitelik arz eder.
Kavramin psikoloji, sosyoloji, felsefe, siyaset, hukuk, egitim ve din gibi bir¢ok
alanla irtibatli olmasi net bir tanim yapmay1 zorlastirmakla birlikte genel olarak
siyasi teoride yer alan “tabi olunmasi ve boyun egilmesi gereken emirler
diizenleme ve ilan etme hak ve yetkisi” olarak tanumlanir. Gligle yakindan iliskili
bir kavram olmakla beraber bahsi gecen cebir /icbar anlamindaki gii¢ degil
mesruiyetle donatilmis bir giigtiir.

Otorite hem karmasik hem de tartismali bir olgudur. Bireysel hak ve
ozgirliiklerin genigledigi, miisamahakar ve hosgoriilii sosyal ahlakin gelistigi
modern toplumlarda otorite kimilerince modasi ge¢mis, gereksiz ve baskici olarak
goriilmeye baglanmistir. Buna mukabil bu olumsuz yaklagimlar otorite
savunucularini, onu yeniden giindeme getirme noktasinda karsi bir harekete sevk
etmistir. Onlara gore evde, okulda, is yerinde ve yonetimde otoritenin erozyona
ugramasi diizensizlik, istikrarsizlik ve sosyal ¢oziilme tehlikesini de beraberinde
getirebilir.

Otorite evrensel kabule mazhar olmamis bir olgudur. Bircok kisi otoriteyi
nizam ve devamliigin temel garantorii kabul edip modern toplumda otoritenin
¢Okiisiine agitlar yakarken digerleri otoritenin yonetim bicimiyle yakin iliskisine
dikkat cekerek onun ¢ok kolay bir sekilde 6zgiirliigiin ve demokrasinin diismani
haline gelebilecegi konusunda uyarilarda bulunur.

Bu calismanin temel sorulari, “{iniversite gencliginin otorite algisiyla din
algis1 arasinda bir iliski var mudir? Mutlak otoriteye itaatle sekillenen dini
yasanti/dindarlik diizeyi gencin otorite algisini etkiler mi? sorularidir. Sorularin
cevabima gecmeden Once genclerin din ve otorite algilarina yonelik tespitlerimizi
Ozetlemek gerekir.

Arastirmamiza katilan iniversiteli Ogrencilerin inangla ilgili bir
problemlerinin olmadigl, ancak ibadetlerini diizenli bir sekilde yerine
getirmedikleri ve gilindelik hayatlarinda dinin ¢ok etkili olmadig goriilmiigtiir.
Gengler arasinda diiriist, namuslu ve iyi insan olmak dindar olmaktan daha 6nemli
goriilmekte ve ahlak, zaman zaman dinden bagimsiz ayr1 bir alan gibi
algilanmaktadr.
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Otoritenin {iiniversite 0grencileri iizerinden analiz edilmeye ¢alisildig1 bu
arastirmada, genglerin bu olguyu daha ¢ok siyaset teorisindeki sekliyle
tanimladiklar1 ve literatiirde yer alan giig, iktidar, hiyerarsi ve mesruiyet gibi
kavramlarla birlikte ele aldiklar1 goriilmiistiir. Teorik tasniflerde benzeri anlamlara
sahip bir otorite/otoritede, teorik otorite/pratik otorite, de jure otorite/de facto otorite,
epistemik otorite/deontik otorite ve geleneksel/karizmatik/yasal otorite ayrimlarina
gengler farkl ifadelelerle temas ederek belli bir alan ve konudaki bilgi, tecriibe ve
uzmanlikla ilgili otoriteyi tereddiitsiiz kabul ederken emreden/direktif
veren/buyuran otoriteye mesafeli/elestirel/tepkili yaklasmislardir. Otoritenin ¢ok
katmanlh bir olgu oldugu gengler tarafindan da kabul edilmis ve anne -baba,
Ogretmen/hoca, patron/yonetici ve devlet, Onemli otorite figilirleri olarak
goriilmistiir. Gengler dini inang, diislince ve davraniglarini yonlendirmesi
baglaminda &nceligi Kur'an ve siinnete vermiglerdir. Diger birey ve kurumlarmn
otoritesini ise bu iki kaynaga uygunluklar: baglaminda degerlendirmislerdir.

Din algisiyla otorite algisi arasindaki iliskiye gelince, dini yasantinin ya da
dindarlik diizeyinin otorite algisini etkiledigi ve mutlak otoriteye itaati benimseyen
ve hayatini dinin emir ve yasaklarina gore diizenleyen bireylerin diger otorite
alanlarini daha kolay kabul edebildigine yonelik bir tespite varamadik. Cok dindar
oldugunu, hayatinin tiim alanlarinda dini referans aldigini soyleyenler bile ailede,
okulda ve is yerindeki otoritelere temkinli/tepkili yaklasabilmektedir.

Genglerin din algilar1 dogrudan otorite algilarim etkilememektedir. Burada
arastirllmasi gereken gereken farkl psikolojik ve sosyolojik unsurlar/etkiler vardir.
Bunlardan bir tanesi kusak olgusudur. Kusak olgusu, sosyal yapimin ve sosyal
degisimin gozlemlenebilmesi agisindan 6nemli imkanlar sunar. Ayni donemde
dogup biiyiiyenlerin, biitiintiyle ayn1 anlam diinyasma sahip oldugunu iddia
etmek sorunlu bir yaklasimdir. Bununla birlikte, bireyler ve topluluklar, farkl
ekonomik, politik ve dini kategorilerde bulunsalar dahi ayn1 dénemde yasamalar:
sebebiyle benzeri tutum ve davramislarda bulunabilirler. Arastirmamiza katilan
gengler —biri hari¢- y kusagina mensupturlar. Bu kusak 6zellikleri arasinda yer alan
“otorite karsithgi, oOzgiirliige ve konfora diiskiinliik, liberallik, bireysellik ve
rasyonellik” gibi niteliklerinin konuyla ilgili goriislerini etkiledigi sOylenebilir.
Daha detayli tespitlere varabilmek icin kusak olgusunun metodolojik bir arag
olarak kullanildig1 ve toplumsal olgularin bireyler iizerinde ne sekilde ve hangi
diizeyde etkili oldugunu, farkli yas gruplari iizerinden okuyup analiz edecek
detayli calismalara ihtiyag vardir.
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Ek:1 Goriisme Formu

Goriiglerinize “Universiteli Genglerin Otorite Algist ve Din” baglikli
akademik bir arastirma icin basvurulmustur. Baska bir amacla kullanilmayacaktir.
Kimlik bilgilerinize gerek yoktur. Sorular1 dogruluk-yanhshk endisesi tagimadan,
konuyla ilgili goriislerinizi agik yiireklilikle ve olabildigince genis sekilde
agiklamak igin yol gosterici olarak degerlendirmenizi rica ediyorum. ilave goriis,
katki ve elestirileniz beni memnun edecektir.

Anlayis ve yardiminiz icin tesekkiir ederim.
Cinsiyetiniz:

Dogum Tarihiniz:

Universite -Boliim-Sinuf (Lisans/lisanstistii):

1. Inangli biri misiniz? Bu konuda tereddiidiiniiz, siipheniz ya da sorulariniz
var mi1?

a) Dindarlik bakimindan kendinizi nasil degerlendiriyorsunuz? (Cok
dindar/biraz dindar/ dindar degil/ dine ilgisiz/dine karsi/ateist/deist gibi).

b) Ibadet eder misiniz? Mesela hangi siklikla namaz kilarsiiz? Ramazan
orucunu tutar misiniz? Dua eder misiniz?

c) Gilinliik hayatinizda dini referans alir misiniz? Davramislarinizda dinin
belirledigi kurallara uyar misiniz? Kilik-kiyafet, kadin-erkek miinasebetleri, alig-
veris, insan hak ve sorumluluklari, cevreyle(doga ve hayvanlar) iliskiler vb.
acilardan degerlendiriniz.

2. Otoriteden ne anliyorsunuz, nasil tanimlarsiniz?
a) Sizce baski ve giic kullanilan bir yerde otoriteden bahsedebilir miyiz?

b) Neleri otorite olarak kabul edersiniz? (Ailede anne/baba otoritesi, okulda
ogretmen/hoca otoritesi, sosyal ¢evre otoritesi, is hayatinda patron/yonetici
otoritesi, siyasal alanda devlet otoritesi gibi).

3.Dini hayatinizla ilgili inang, ibadet, diislince ve davramslariniz
etkilemesi/yonlendirmesi baglaminda Kur’an ve siinnetten sonra, neyi/kimi/kimleri
otorite kabul edersiniz? ( Seyh, veli, seyyid, ulema, dede, dini grup/cemaat lideri,
Kklasik dini eserler, diyanet isleri baskanligy, ilahiyat fakiilteleri gibi).

Ilave diisiinceleriniz varsa buraya yazabilirsiniz.
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Ek: 2 Katilimcilarin Sosyo-Demografik Ozellikleri

No | Cinsiyet | Dogum | Universite Boliim Sinif
Tarihi

1 Erkek 1999 Medeniyet Tktisat 2
Universitesi

2 Erkek 1999 Istanbul Teknik Kontrol ve 1
Universitesi Otomasyon Miih.

3 Erkek 2001 Marmara Psikolojik Dan. ve | 1
Universitesi Rehberlik

4 Kadm 1999 Istanbul Teknik Metalurji ve Malz. | 1
Universitesi Miihendisligi

5 Kadin 2000 Kiiltiir Universitesi | Hukuk 1

6 Kadin 1998 Isik Universitesi Mimarlik 4

7 Kadm 1993 Istanbul Tip 5
Universitesi

8 Erkek 1999 Bogazici Elektrik- 2
Universitesi Elektronik

Miihendisligi

9 Kadmn 1998 Medipol Psikoloji 4
Universitesi

10 Erkek 1994 Marmara flahiyat 4
Universitesi

11 Kadin 1998 Turk-Alman Siyaset Bilimi ve | 2
Universitesi Uluslararasi

Iliskiler

12 Erkek 1998 Marmara Isletme 4
Universitesi

13 Erkek 2000 Istanbul Hukuk 2
Universitesi




Universite Gengliginin Otorite Algisi ve Din 216

14 Erkek 1992 Marmara U. Fen Bil. | Metalurji ve Tez
Ens.-Yiiksek Lisans | Malzeme Miih. Donemi

15 | Erkek | 2000 Istanbul Miitercim-— 3
Universitesi Terctimanlik

(Ing.)

16 Erkek 2000 Medeniyet Tip 2
Universitesi

17 Kadin 1991 Marmara U. Sosyal | Din Sosyolojisi Ders
Bil. Enstitiisii - Donemi
Doktora

18 Kadin 1996 Marmara Mahiyat 3
Universitesi

19 Kadin 1996 Beykent Sinema ve 2
Universitesi Televizyon

20 Kadmn 2000 Istanbul Odyoloji 1

Universitesi
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Authority Perception of Young University Students and
Religion’
Fatma ODABASI”

Abstract

Youth, as a period, expresses a future both for the individual and society. While the
individual determines his own goals and plans for his future, the society regards youth as
the guarantor of his continuity. University youth, which is situated under youth categories
and holds a highly significant percentage in overall population, requires to be researched
from multiple angles. This article is written with an aim to provide an answer to the question
"Is there a relationship between the religious attitudes and behaviors of the university youth,
being in the last stage of their formal education, and their perception of authority?"
Authority and religion, as the two main parameters of this study, are presented in two
approaches: the theoretical and applied methods. Documentation technique was used in the
theoretical part, and the interview technique, as one of the qualitative research methods, was
used in the applied part. The theoretical framework includes conceptual, historical and
theoretical information on the phenomenon of authority. Not only the religious attitudes and
behaviors of the youth studying in different departments of state and foundation universities
in Istanbul were tried to be revealed in various dimensions, but also their perceptions of
authority were researched in the applied part of this study.

Keywords: Sociology of Religion, Religion, Authority, Youth, University Youth.

Universite Gengliginin Otorite Algis1 ve Din

Oz

Genglik, hem birey hem de toplum icin gelecek ifade eden bir donemdir. Fert, kendi
gelecegi ile ilgili hedef ve planlarini belirlerken toplum da gengligi devamliliginin garantorii
olarak goriir. Toplam niifusumuz iginde 6nemli bir orana sahip olan genglik kesiminde yer
alan {iniversite gengcligi, bircok agidan arastirilmasi gereken bir alandir. Bu makale, “6rgiin
egitimlerinin son asamasinda olan iiniversite gencliginin otorite algilar1 ile dini tutum ve
davraniglar1 arasinda bir iliski var midir?” sorusuna cevap bulmak amaciyla yazilmistir.
Aragtirmanin iki ana parametresi olan otorite ve din, teorik ve uygulamali olmak {izere iki
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yaklagimla sunulmustur. Teorik kisimda dokiimantasyon teknigi, uygulamali kisimda ise
nitel arastirma tekniklerinden miilakat teknigi kullanilmistir. Teorik cerceve, otorite
olgusuyla ilgili kavramsal, tarihsel ve kuramsal bilgileri igermektedir. Din bagimsiz degisken
olarak kurgulandigindan, bu acilardan ele alimamistir. Uygulamali kisimda ise,
Istanbul’daki devlet ve vakif iiniversitelerinin farkli boliimlerinde okuyan genglerin, hem
dinle ilgili tutum ve davrarnislar1 gesitli boyutlar i¢inde ortaya konmaya galisilmis, hem de
otorite algilar1 arastirilmistir.

Anahtar Kelimeler: Din Sosyolojisi, Din, Otorite, Genglik, Universite Gengligi.

Summary

The youth period is a period which expresses a "future" for both the youth
and the society. While the individual determines his goals and plans for his future;
the society, at the same time, regards the youth as the guarantor of its continuity.
Our being a young society in terms of its demographic structure means that we
require more research on this issue. Youth is a broad concept, including many
subgroups. One of these subgroups is the university youth. Being located within
the youth segment and having a significant share in our total population, university
youth needs to be researched with regards to many aspects as an area.

University youth, constituting the age group between eighteen and twenty-
four (could be up to thirty with master's and doctoral education), receiving
education in the last stage of formal education, and gaining a scientific mindset
through researching and questioning, is a group that creates a youth culture of their
own and eventually will be the leaders of the society. University education and the
time spent in this process are highly important for the young people. In this period,
the youth goes through the process of gaining identity and giving permanent shape
to their personality. Likewise, this period is a process that is effective in the youth's
perception of the natural, economic, social and cultural environment, and the
formation and change of their values.

This research is based on the authority perceptions of university students,
who are in the youth segment and at the last stage of their formal education, and its
relation to religion. The question of "whether there is a relationship between the
perception of authority and religious attitudes and behaviors of university youth"
constitutes the starting point of this study. Based on this fundamental question,
questions such as: What are the perceptions of religion in the context of faith,
worship and social life of young people? What do they understand from the
concept of authority? What do they accept as an authority in their social lives? Who
/ what do they regard as an authority in their religious lives? have also been tried to
answered. The research aims to contribute to both youth research and religious life
studies.

The study is a qualitative research, consisting of two parts. In the first
chapter, the concept of authority is emphasized in conceptual, historical and
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theoretical terms and the documentation technique is used. The second part is
applied research and one of the qualitative research techniques, the interview
technique was used. Interviews were conducted with a sample group of ten boys
and ten girls studying in different departments of state and foundation universities
in Istanbul. In the applied research, religious life, faith, worship and social life of
the youth; with regards to their perceptions of authority presented under the titles
of what do they understand from the concept, who/what do they accept as
authority, what kind of relationship they establish between authority and power,
and who/what do they regard as authority in the religious field. Since religion is
considered as an independent variable in the context of its effect on the perception
of authority, it has not been discussed in the conceptual and theoretical
frameworks.

It has been observed that the university students participating in our study
do not have any problems with belief, but they do not perform their religious
practices regularly and religion is not very effective in their daily lives. Among
young people, being honest, virtuous, and good is regarded as more important than
being religious, and morality is sometimes perceived as a separate field
independent of religion. Young people attach great importance to spiritual and
moral values such as honesty, integrity, reliability and being a good person. This
has been observed in our study to such an extent that, morality may become even
more important than devotion to religion in the eyes of young people. It has been
found that even those who prioritized religion in their lives reacted harshly against
moral deviations. Thus, what draws attention is that while some moral values go
beyond individual boundaries as they concern the general public, some religious
values are accepted at a more individual and subjective level.

Authority is a phenomenon which is effective in all areas of human life from
birth to death-with different figures having similar functions. The process that
starts with the authority of the parents in the family continues with the teacher in
the school, the administrator in the business life and the state authority in the
political field. Above all of this, authority has a quality surrounding life and beyond
with the authority of God, which we call the absolute authority. Even though, the
fact that the concept is related to many fields such as psychology, sociology,
philosophy, politics, law, education, and religion makes it difficult to make a clear
definition; it is generally defined as the "right and power to issue and declare
orders to be obeyed and obeyed" in political theory. Besides being a concept closely
related to power, it is a power endowed with legitimacy, not the power in the sense
of force.

Authority is both a complex and controversial phenomenon. On the one
hand, in modern societies where individual rights and freedoms are expanded and
indulgent and tolerant social morality has developed, authority has begun to be
regarded by some as outdated, unnecessary and oppressive. On the other hand,
these negative attitudes prompted the advocates of authority to a counter-action
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aiming to bring it back to the agenda. According to them, the erosion of authority at
home, school, workplace and administration can bring along the danger of
disorder, instability and social disintegration.

In this study, in which the authority was analyzed through university
students, it has been observed that young people mostly define this phenomenon in
terms of political theory and dealt with concepts such as power, potency, hierarchy,
and legitimacy taking place in the literature.

It has been accepted by the young people that authority is a multi-layered
phenomenon, and parents, teachers, bosses/administrators, and the state are
recognized as important authority figures.

Young people gave priority to the Quran and Sunnah in the framework of
directing their religious beliefs, thoughts and behaviors. They evaluated the
authority of other individuals and institutions in the context of their suitability to
these two sources. Regarding the relationship between the perception of religion
and the perception of authority, we could not come to a definite observation that
religious life or the level of religiosity affect the perception of authority and that
individuals who adopted absolute authority and organized their lives according to
the orders and prohibitions of religion could more easily accept other areas of
authority. Even those who claim that they are very religious and take religion as
reference point in all areas of their lives may approach the authority in the family,
school and workplace with caution. During this research, it has been determined
that the religious perceptions of the youth do not directly affect their perceptions of
the authority.

Ozet

Genglik donemi, hem gen¢ hem de toplum icin “gelecek” ifade eden bir
donemdir. Fert, kendi gelecegi ile ilgili hedef ve planlarini belirlerken toplum da
gengligi devamliliginin garantorii olarak goriir. Demografik yapisi itibariyle geng
bir toplum olmamiz bu kesimle ilgili arastirmalara daha ¢ok ihtiya¢ duydugumuz
anlamina gelir. Genglik ¢ok genis bir kavramdir ve pek ¢ok alt grubu barindirir. Bu
gruplardan biri de iiniversite gengcligidir. Toplam niifusumuz i¢inde 6nemli bir
orana sahip olan genclik kesiminde yer alan iiniversite gengligi bircok agidan
arastirilmasi gereken bir alandir.

Universite gencligi, on sekiz-yirmi dort arasi (yiiksek lisans ve doktora
egitimiyle beraber otuza kadar cikabilir) yas grubunu olusturan, resmi egitim-
Ogretimin son evresinde Ogrenim goren, aragtirmaci ve sorgulayici, dolayisiyla
bilimsel zihniyet kazanmis, kendilerine has bir gengclik kiiltiirii olusturan ve
toplumun &nderleri olacak bir kesimdir. Universite egitimi ve bu siireg icinde gegen
zaman gengler icin ¢ok Onemlidir. Gen¢ bu donemde kimligini kazanma ve
kisiligine kalic1 bi¢im verme siireci yasar. Ayni sekilde bu dénem gencin dogal,
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ekonomik, sosyal ve kiiltiirel gevreyi algilamasinda, degerlerinin olugsmasinda ve
degismesinde de etkili olan bir stiregtir.

Bu aragtirma genglik kesimi iginde yer alan ve orgiin egitimlerinin son
asamasinda bulunan {iniversite 6grencilerinin otorite algilar1 ve bunun dinle olan
iliskisi tizerine kurulmustur. Arastirmanin ¢ikis noktasini, “liniversite gengliginin
dini tutum ve davraniglar: ile otorite algilar1 arasinda bir iliski var midir?” sorusu
olusturmaktadir. Bu temel sorudan hareketle; genclerin inang, ibadet ve sosyal
hayat baglaminda din algilar1 nasildir? Otorite kavramindan ne anliyorlar? Sosyal
hayatlarinda neleri otorite kabul ediyorlar? Dini hayatlarinda kimi/neyi otorite
olarak goriiyorlar gibi sorulara da cevap verilmeye calisilmistir. Arastirma hem
genglik arastirmalarma hem de dini hayat arastirmalarma katki saglamay:
amaclamaktadir.

Calisma nitel bir arastirma olup iki boliimden olusmaktadir. Birinci boliimde
kavramsal, tarihi ve kuramsal agilardan otorite kavrami {izerinde durulmustur ve
dolayli gozlem metodu teknigi olan belge tarama kullamlmistir. Tkinci béliim ise
uygulamali arastirmadir ve nitel arastirma tekniklerinden miilakat teknigi
kullanilmustir. Istanbul’daki devlet ve vakif {iniversitelerinin degisik boliimlerinde
okuyan, on erkek-on kizdan olusan 6rneklem grubuyla goriismeler yapilmistir.
Uygulamali arastirmada, genglerin dini hayatlari, inang, ibadet ve sosyal hayat;
otorite algilar1 ise, kavramdan ne anladiklari, kimleri/neleri otorite kabul ettikleri,
otorite ile gii¢ arasinda nasil bir iliski kurduklar1 ve dini alanda kimi/neyi otorite
gordiikleri bagliklariyla sunulmustur. Aragtirmada din, otorite algisina etkisi
baglaminda bagimsiz degisken olarak ele alindigindan kavramsal ve teorik
diizlemde tartisilmamuistir.

Arastirmamiza katilan iniversiteli Ogrencilerin inangla ilgili bir
problemlerinin olmadig1 ancak ibadetlerini diizenli bir sekilde yerine getirmedikleri
ve giindelik hayatlarinda dinin ¢ok etkili olmadig1 goriilmiistiir. Gengler arasinda
diiriist, namuslu ve iyi insan olmak dindar olmaktan daha onemli goriilmekte ve
ahlak, zaman zaman dinden bagimsiz ayr1 bir alan gibi algilanmaktadir. Gengler,
diiriistlik, namusluluk, giivenilirlik, iyi insan olmak gibi manevi ve ahlaki
degerlere biiyiik &nem vermektedirler. Oyle ki, bizim calismamizda da
gozlemlendigi lizere, genclerin nazarinda ahlaklilik dine bagh olmaktan daha
oncelikli hale gelebilmektedir. Hayatinda dini dnceleyenlerin dahi, ahlaki sapmalar
karsisinda sert tepkiler gosterdikleri tespit edilmigstir. Boylece bir kisim ahlaki
degerler, toplum genelini ilgilendirdigi i¢in bireysel sinirlarin 6tesine gegerken, bazi
dini degerlerin daha bireysel ve 6znel diizeyde kabul gordiigii dikkati cekmektedir.

Otorite, benzeri islevlere sahip degisik figiirlerle, insan hayatinin dogumdan-
Olime biitiin alanlarinda etkili olan bir olgudur. Ailede anne baba otoritesiyle
baglayan siireg, okulda 6gretmen, is hayatinda yonetici ve siyasi alanda devlet
otoritesiyle devam eder. Tiim bunlarin iistlinde de mutlak otorite olarak
adlandirdigimiz Tanr otoritesiyle hayat1 ve 6tesini kusatacak bir nitelik arz eder.
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Kavramin psikoloji, sosyoloji, felsefe, siyaset, hukuk, egitim ve din gibi bir¢ok
alanla irtibath olmasi net bir tanim yapmayi1 zorlastirmakla birlikte, genel olarak
siyasi teoride yer alan “tdbi olunmasi ve boyun egilmesi gereken emirler
diizenleme ve ilan etme hak ve yetkisi” olarak tanimlanir. Giigle yakindan iliskili
bir kavram olmakla beraber, bahsi gegen cebir /icbar anlamindaki gii¢ degil
mesruiyetle donatilmis bir giigtiir.

Otorite, hem karmagik hem de tartismali bir olgudur. Bireysel hak ve
ozgiirliiklerin genigledigi, miisamahakar ve hosgoriilii sosyal ahlakin gelistigi
modern toplumlarda, otorite kimilerince modasi ge¢mis, gereksiz ve baskic olarak
goriilmeye baslanmistir. Buna mukabil bu olumsuz yaklasimlar, otorite
savunucularini onu yeniden giindeme getirme noktasinda kars: bir harekete sevk
etmistir. Onlara gore, evde, okulda, is yerinde ve yonetimde otoritenin erozyona
ugramasi, diizensizlik, istikrarsizlik ve sosyal ¢oziilme tehlikesini de beraberinde
getirebilir.

Otoritenin tiniversite Ogrencileri iizerinden analiz edilmeye ¢alisildig1r bu
arastirmada, genclerin bu olguyu daha ¢ok siyaset teorisindeki sekliyle
tanimladiklar: ve literatiirde yer alan giig, iktidar, hiyerarsi ve mesruiyet gibi
kavramlarla birlikte ele aldiklar1 goriilmiistiir.

Otoritenin ¢ok katmanh bir olgu oldugu, gengler tarafindan da kabul edilmis
ve anne -baba, 6gretmen/hoca, patron/yonetici ve devlet énemli otorite figiirleri
olarak kabul gormiistiir. Gengler, dini inang, diisiince ve davranislarim
yonlendirmesi baglaminda 6nceligi Kur’an ve siinnete vermislerdir. Diger birey ve
kurumlarin  otoritesini ise bu iki kaynaga wuygunluklari baglaminda
degerlendirmislerdir. Din algisiyla otorite algisi arasindaki iliskiye gelince, dini
yasantiin ya da dindarlik diizeyinin otorite algisinu etkiledigi ve mutlak otoriteye
itaati benimseyen ve hayatini dinin emir ve yasaklarma gore diizenleyen bireylerin,
diger otorite alanlarim1 daha kolay kabul edebildigine yonelik bir tespite
varamadik. Cok dindar oldugunu, hayatinin tiim alanlarinda dini referans aldigin
sOyleyenler bile, ailede, okulda ve is yerindeki otoriteye temkinli/tepkili
yaklasabilmektedir. Arastirma esnasinda genglerin din algilarinin dogrudan otorite
algilarini etkilemedigi tespit edilmistir.

Introduction
Subject, Objective and Methods

This study aims to reveal the religious and authority-related attitudes and
behaviors of “young university students” who constitute a significant part of the
total population. Efforts were made to analyze the topic through a sample
consisting of youngsters studying at different university departments.
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Young university students are those who constitute the age group of 18-24
years (which may reach 30 years with master’s and doctorate programs), who
receive education at the last stage of formal education, who like to research and
question, who therefore have a scientific mentality, who have a specific youth
culture, and who will be the social leaders.

University education as well as the time spent for that purpose is critical for
the students. Youngsters undergo the period of gaining an identity and shaping
their personality permanently. Similarly, this period is significant for the young
people to perceive the natural, economic, social and cultural environment, and for
the values to be formed and changed.

Researches indicate that the young people who are the values for all societies
are the most important element of the development potential. Youth means
“future” for both the young people and the society. While setting the dreams and
targets regarding their own future, the society considers the youth as the guarantor
of its continuation. Therefore, youth-related researches are particularly important
on the personal and social scale.

The general purpose of this research is to examine the thoughts and
behaviors of university students in terms of authority and religion as well as to
contribute to the youth researches. This study is based on the following question:
“Is there a relationship between the authority-related perceptions of university
students and their religious attitudes and behaviors?” In accordance with this
question, the following were also examined: How are youngsters’ religious
perceptions in terms of beliefs, prayers and social life? What do they understand
from the concept of authority? What do they accept as the authority in their social
lives? What or who do they see as the authority in their religious lives?

As a theoretical action, document scanning method was used, while the
interview method, a qualitative research technique, was utilized in the practical
parts of the study. This study is limited with the sample group that joined the
interviews in the light of the adopted theoretical descriptions and approaches. The
pandemic during which this study was authored also prevented the authors from
accessing certain resources.

1. Authority from Conceptual, Historical and Theoretical Perspectives

This study has two main parameters: authority and religion. In terms of the
impact on the religious authority, no conceptual and theoretical discussion was
deemed necessary as it was considered as the independent variable, and the
theoretical frame was presented through the concept of authority. Accordingly,
after making the general description of authority, the reflections in different social
types were included as authority was a social concept. Then, the theoretical
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approaches regarding the topic were examined. The theoretical frame was detailed
with the data from the relevant field.

The concept of authority is lexically associated with the concept of power,
order and capacity and defined as “making someone do something, banning, the
right or power to make somebody obey, power, representation of power,
administrative or political power, and a successful person who got accepted thanks
to their works”!. In the political theory as one of the fields where the concept is
used the most, the concept is used to mean “making binding decisions for
somebody, or power to persuade or force people to follow these decisions”.2

Authority is a broad social term covering many fields including family,
education, economy, politics and law, and therefore it is challenging to make a clear
definition that can be accepted by all experts. One of the reasons for this challenge
is that the concept of “authority” as well as the terms of “author” (those who assign
a right, create or produce), “authentic” (original, correct, suiting the initial form),
“authoritative” (based on authority, something that comes from an authority-based
source) and “authorize” (leaving/transferring a certain power to somebody else)
with the same roots have a long and complicated history that are specific to their
periods and socio-cultural conditions of their periods. However, despite all the
complicatedness, “dictating a type of claim specific to a certain behavior or belief to
others or rejecting such a claim” while using this series of terms. Accordingly,
certain belief-related principles/testaments, doctrines, thoughts and divine texts
include authority to a certain degree. Moreover, regulating instruments and actions
such as constitutional law, law, adjudications and orders, which aim to give an
order to human life, contain authority to varying degrees. Therefore, authority has
a variety of meanings that can be associated with different sections such as parents,
teachers, specialists, intellectuals, judges, officers, law-makers, governmental
officers, and religious people .3

Authority is a relationship that takes place between the practitioner of the
authority and the addressee, and it is therefore a sociological phenomenon rather
than a psychological one. To define authority correctly, the relevant and irrelevant
phenomena should be distinguished: Authority is present anywhere with
movements, changes and actions. Authority belongs to the changer, rather than the
changed. Authority is essentially active, rather than being passive. In other words,
authority is a free and conscious agent. The authoritarian performance is separated
from other performances in that it is not resisted by its addressee. The fall of
somebody that I push through a window is not related to my authority. However,

1 See. TDK, “Otorite” (Date Accessed: 21.06.2020); Websters, “Authority” (Date Accessed: 21.06.2010).

2 Hiiseyin Bal, “Siyaset Teorisinde Otorite Kavram1”, Turkish Studies International Periodical Forthe
Languages, Literature and History of Turkish or Turkic, 9/2 (2014), 247.

3 Bal, “Siyaset Teorisinde Otorite Kavrami”, 249.
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when somebody jumps from a window because I order so, that means “I have an
authority over that person” .4

Based on the historical background and different social types, the perception
of authority in traditional and modern societies as well as the sources on which the
legitimacy of authority is based vary. Authority is one of the main figures of the
social order shaped with the expectation of obeying. The source of authority in the
traditional societies is present within the divine power and traditional orders
exceeding the individualism. The divine or holy authority necessitates absolute
obeying with no probability to act otherwise. In other words, human reaction or
personal assessment is not possible toward this authority. Divinity-based authority
is the indisputable determinant of the social and politic concepts and actions, just
like the church and clergy seen as the absolute authority in the Europe of the
Medieval Age. As human reaction is impossible toward divinity, people maintain a
passive state.

Gradually turning into an active subject became possible as the divine
authority was replaced by the rationalist and compromising authority. The
ideology of Enlightenment that fought against all sorts of religious authorities
distorted the authority-based grounds of the Medieval Age. Therefore, the
authority of the Medieval age was replaced by the rationalist and compromising
authority that focused on human mind. This authority was seen as the
complementary element of modernity as its legitimacy was based on what was
human. In terms of the traditional or divine authority, human reactions are
obligatorily possible, and all human actions including the social ones should be
organized based on the rationalism defining the people. However, whether this
organization saved people from passiveness or resulted in a definition of authority
that liberalized people is a topic to examine because most of the criticisms
regarding modernity stress that modernity does not make people active subjects,
that it instead killed or commodified people or made them more passive puppets.5

The definition of authority that arises from the ideology of enlightenment
eradicated the traditions and paved the way for the intellectual authority, and it
changed the meaning of authority and assigned a broader context to the concept.
The new perception of authority matched the concepts of freedom, order and
advancement predicted by liberalism. The capitalist system shaped the political
structures that would confirm its own legitimacy, the relationships between
employers and employee, and relevant field of values. Therefore, as reflected by
Antonio Gramsci through the concept of hegemony, the classes within capitalist
organization had the chance of presenting their interests as the universal ones in an
ideal form.

4 Alexandre Kojéve, Otorite Kavram, trans. Murat Ergen (Istanbul: Baglam Yayinlari, 2007), 13-14.
5 Ali Esgin, “Otoritenin Sosyolojisi: Otoriteye taatin ya da Otorite Bagimliligimin Sosyolojik Anlamlar1”,
Sosyologca, 5 (2013), 107-109.
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Modernity enlarged the shrunk or even terminated personalities. The
authority that is assigned a legitimate form through intelligence is a significant
factor in enlarging the limits of a person. However, dictating a capitalist hegemony
to the enlarged person paved the way for the eradication of the people or keeping
people in iron cages as noted by Weber, to the degree that the authority was
legitimatized. These people got into the control of the new authorities at least on the
cognitive scale. The concept of the consumption society which is one of the popular
topics of the present times provides an example to how people direct their
consciousness to an ideology that legalizes consumption through an rationalist and
compromising authority or hegemony.

The instruments of legitimacy that paves the way for authority are constantly
refreshed in a manner targeting the ideological dominance, and people legitimatize
this dominance in different forms based on their own interests, which makes the
process of assigning a meaning to authority more challenging than before. The
legitimacy-related sources of voluntariness that shape the authority patterns or
personal life perceptions vary in the modern day. Authority is mostly the rulership
itself. At the same time, dominant classes are the media and congregations.
Authority reflects everything within which our beliefs, interests, fears,
embarrassments, customs, facebook/twitter/instagram culture, addictions, and
selfishness are legitimatized.®

Gerard Mendel, a French sociologist who examines authority along with
modernity, reviews the concept separately or in five sections that indirectly follow
one another: Mendel calls the period which starts from the aristocracy of
Cleisthenes in the Ancient Greece, according to him, as “authority and first
modernity”. With the era of the Republic of Rome where the secular understanding
emerged, the “second authority” begins. Moreover, the “third authority” starts with
the period when St. Augustinus authored the inner world of people in Confessions
(4th century), and the “fourth authority” period begins with the Renaissance when
reactions emerged. According to Mendel, the “fifth and last authority” was
experienced with the collapsed idealism and rapidly-developing capitalism after
the First World War in the 21st century.”

Theoretical discussions regarding the authority were assessed within the
concept of rulership and reviewed with two different approaches: conflicting and
adaptive. In the adaptive approach, it was accepted that the society is a structure
which is integrated within a system and consists of balanced and consistent
elements, and that the authority is an element that ensures the adaptation and
enables the continuity and functional integration of the system to occur. Regarding
the conflicting approach, the fact that organization is based on oppression and
forcing in a society that always undergoes changes and controversies/conflicts was

6 Esgin, “Otoritenin Sosyolojisi”, 110-111.
7 Gérard Mendel, Bir Otorite Tarihi Siireklilikler ve Degisiklikler (Istanbul: Tletisim Yayinlari, 2005), 125-187.
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highlighted, and the force and oppression of the administrators on the
administrated was explained in detail. In such an approach, authority is regarded
as an instrument of oppression.®

The broadest theoretical explanation in this regard was made by Kojéve who
examines the concept of authority under four, irreducible titles that are
simple/pure/primary. The first type is the “paternal authority”, explained with the
authority of the elderly on youngsters or the authority of the traditions and
traditionalists, and the authority of a dead person thanks to his/her testament.
According to Kojéve, the source of paternal authority is the “reason”, i.e. obeying
toward the subject who a person owes his/her life to. The philosophical theory
corresponding to this type is Scholastic philosophy. The second type is “the
authority of a master over his/her slave”. Kojéve mentioned the variations of this type
as the authority of the noble over the non-noble class, authority of the soldiers over
the civilians, authority of the male over the female, and authority of the winner
over the defeated. The source of this authority type is “risk”. This authority is fed
by the inability to take the risk about what to do after rejecting the master and
explained by the philosophy of Hegel. The third type of authority is the “authority of
the Leader” the source of which is drafts/foresights. Fed by the power of knowing or
determining what to do or what will happen beforehand, which authority is
explained by the philosophy of Aristoteles. The fourth type of authority is the
“authority of the Judge” the source of which is the deep respect from people. Kojéve
explained this type of authority with the examples such as the authority of the
referee, authority of the supervisor, authority of the confessor, and authority of the
fair/honest people, with the source of explanations being the philosophy of Plato.?
Stating that witnessing the pure forms of these authority types in the real life is
impossible and that the concrete forms of the authority are the combined forms of
these four types, Kojéve mentions that these authority types may take place in
religious or political lives. Furthermore, he believes that the religious field is
present with the authority over relationships and that the political field is present
with the authority of the government. !0

The obeying-related experiences of Stanley Milgram that are based on socio-
psychology contain interesting theoretical points for understanding the nature and
socio-cultural dimensions of authority. Aiming to measure the situational
adaptation behavior, these experiments provide original theoretical information
regarding the authority. While experiments aim to measure the level of obeying to
the authority, they also target finding clear answers to certain questions such as
what is authority and who are responsible for authority. Milgram’s experiments are

8 Esat Cam, Siyaset Bilimine Giris (Istanbul: istanbul Universitesi Yaymlari, 1984), 86-87; Salih Arslan,
“Yonetim Siirecinde Otorite Kullanimi ve Ortaya Cikan Sorunlarin Degerlendirilmesi: Elestirel Bir
Yaklasim”, Optimum Ekonomi ve Yonetim Bilimleri Dergisi, 5/1(2018), 3-4.

9 Kojéve, Otorite Kavrami, 21-35; Arslan, “Yonetim Siirecinde Otorite Kullanim1”, 4.

10 Kojéve, Otorite Kavram, 57.
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important for their results even if they resulted in methodological discussions. The
results regarding the authority can be summarized as follows: Authority is a
contextual concept that arises from people’s social power rather than their
personality. In other words, authority of a person in a certain topic does not mean
that the same person will have authority in other topics. Milgram lists the cases of
authority as follows: 1) Cases where people are identified with authority 2) Cases
where objects or symbols (like a uniform) ensure the acceptance of a person’s
authority 3) Cases where an objecting authority is not present 4) Cases with no clear
contradictions.™

Another figure that should be mentioned within the theoretical frame
of authority is J. B. Bocheniski who aims to explain the concept of authority
based on his logical analysis. Bochenski sociologically examines the concept
of authority as a relationship that arises from the association of authority
figure, the people addressed by the authority, and the authority field.!2
Based on the idea “authority field is a class consisting of suggestions or orders”,
Bochenski presented two types of authority: The first is the
“informational/epistemic authority”, while the second is the “authority of the
ordering figure/deontic authority”. The difference between them is explained

by him as follows:

“One of them is the authority of the one that knows, while the other
belongs to the one that orders. Epistemic authority is the authority of the person
that knows more than the subject. For instance, the authority of teachers over
students is the epistemic authority. It is the authority of the expert. However,
deontic authority does not belong to the one that knows better. It belongs to a
supervisor, chef, commander or administrator. It should be known that a single
person can possess both authorities for the same subject in the same field... A
deontic authority also possessing the epistemic authority at the same time in the
same field is something desired.” 13

Bochenski’s another point regarding the traits of authority is that “one
cannot be the authority over another one in all fields”. The authority
spreading over all fields is called “the absolute authority” and according to
Bochenski, no human authority can possess the absolute authority. The
authority that requires unconditional obeying is solely the authority of
Tanri, and such an authority being associated with a person or group means
these people or groups are assigned a divine title.14

11 See. Ulker Yiikselbaba, “Milgram Deneyi: Otorite Ve itaate Dair”, ITUHMC 75/1, (2017), 227-270; Bal,
“Siyaset Teorisinde Otorite Kavrami”, 253.

12 J.M. Bochenski, Otorite Nedir? Otorite Mantigina Girig, trans. Hilal Gérgiin (Istanbul: Kiire Yayinlari,
2015), 25-30.

13 Bochenski, Otorite Nedir?, 43-47.

14 Bochenski, Otorite Nedir?, 37-38.
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2. Applied Research

This study was conducted as a qualitative research that enabled the
researchers to be more flexible, that helped us review the topic from the
perspectives of the relevant people, and that enabled us to reveal the social
structures and processes that formed the personal perceptions.!®

The sample was formed using the maximum variation sampling model, a
purposive sampling technique, and researchers’ personal and academic contacts,
and it consisted of 20 students (ten male and ten female) ' who were studying in
various departments of the governmental and private universities in Istanbul. As
the type of interview, the standardized open-ended interview method “that
consisted of items which were meticulously formed and ordered and that was
implemented on every interviewed person in the same style and order” was used'”.

The application phase was conducted on April 2020. The interviews were
planned to be face-to-face but due to the Coronavirus pandemic, the plan could not
be conducted. Therefore, some of the interviews were performed through phone
calls, while some were conducted through written mails whenever requested by the
participants. Participants” socio-demographic traits consisted of their gender, date
of birth, university, department, and grade.'®

Data were presented in two different manners through descriptive analysis.
The original form of the data was observed as much as possible, and direct citations
were made from the interesting and typical'® results. Additionally, systematical
analyses were performed to achieve certain causal and explanatory results.?0 In
other words, the aim was to review certain themes, the relationships between these
themes, and relevant categories. Based on the concepts/themes in the data, the
relevant theoretical knowledge and discussions were analyzed. While presenting
the thoughts of participants, emphases were made on the dominant opinion and
different ideas. The relevant sections from participants’ statements were cited
without changes and presented in italic form within apostrophes. Results were
presented under the main titles of religious authority as a field where religion and
authority intersects. The concept of authority was established as the dependent
variable, while the religion, gender and department were accepted as the
independent variables.

15 Ali Yildirim - Hasan Simsek, Sosyal Bilimlerde Nitel Arastirma Yontemleri (Ankara: Seckin Yayincilik,
2000), 19.

16 Y1ldirim - Simsek, Sosyal Bilimlerde Nitel Arastirma Yontemleri, 70.

17 Interview form is presented in Annex:1.

18 The table showing their socio-demographic traits is present in Attachment 2.

19 The information regarding the cited participant are presented in the relevant footnote with certain
codes (F for females, M for males) along with students” departments and grades.

20 For more details on descriptive analysis, see. Yildirim-Simsek, Sosyal Bilimlerde Nitel Arastirma
Yontemleri, 156-160.
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2.1. Religious Perceptions/Beliefs, Praying and Social Life

In parallel to the development of sociological researches, the number of
studies aiming to reveal the religious attitudes and behaviors of youngsters is on
the rise. As of 2000s, the studies reviewing the relationship between the youth and
religion has been increasing significantly.2! These researches focused on the belief
that our society is generally conservative, and youth was examined as a separate
title. In addition to the studies on the relationship between youth and religion, the
relationship between the university youth as the target audience of the present
study and the religion, which is a particularly specific area, has been examined in
many studies in a general form and with the particular sub-topics.22

The university years which are included in the youth reflect a period when
the scientific ideology of youngsters that suggests researching and questioning
emerges, when the personality and identity of these young people is shaped, and
when the value-related perceptions of youngsters become distinctive. Among these
values, the question “what is the place of religion?” is one of the starting points of
this study. As can be guessed, this study does not focus on the religious life.
Therefore, the beliefs as well as praying and social life were generally questioned
without diving into the details, and efforts were made to understand whether
religion was a reference in youngsters’ life. Furthermore, participants were asked
whether they considered religion as a reference in terms of their beliefs,
religiousness levels, prayers and daily lives.

Participants” thoughts regarding their beliefs can be classified as follows:
Most of the participants stated that they believed “without hesitation and doubts”.
They explained their beliefs as follows: “I believe bu there are points that I
question”23“ research when I have questions or doubt”24. “I am not a believer, and I have
been lately questioning how logical and rational the religious rituals that were taught to me
before...”25; “I cannot be considered a believer as I have my doubts”28; “...I do not doubt
the existence of the creator but the manner people reflect or dictate the religion is what 1

21 For more comprehensive studies, see. Tiirk gencligi 98 Suskun Kitle Biiyiite¢ Altinda (Ankara: Konrad
Adenauer Vakfi, 1999); Tiirkiye Genglik Raporu Gengligin Ozellikleri, Sorunlari, Kimlikleri ve Beklentileri
(Istanbul: SEKAM, 2013).

22 For relevant studies, see. Mehmet Bayyigit, Genglik ve Din (Konya: Yediveren Kitap, 2011); Zeki
Arslantiirk, 21.Yiizyilda Din Olgusu ve Tiirk Genglerinin Dine Karst Egilimleri (Bolu: 1994); Miinir Kostas,
Universite Ogrencilerinde Dine Bakis (Ankara: Tiirkiye Diyanet Vakfi Yayimlar1 1995); M. Ali Kirman, Din
ve Sekiilerlesme Universite Gengligi Uzerine Sosyolojik Bir Aragtirma, (Ankara: Karahan Kitabevi, 2005); Inci
Erdem Artan, Universite Gengli§i Degerleri: Korkular Umutlar (Istanbul: Tesev Yaynlari, 2005); Fatma
Odabasi, Genglerde Din ve Sivil Itaatsizlik Universite Ogrencileri Uzerine Sosyolojik Bir Arastirma (Istanbul:
Ragbet Yayinlari, 2016).

23 F/Law-1; M/Electrical and Electronic Engineering-2.

24 F/Metallurgy Engineering-1.

25 M/Faculty of Medicine-2.

26 M/Faculty of Law-2.
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question...”27. As understood from the statements of these students who said they
were not believers, the problem arises from the manner of practicing the religion
and the form of religion taught to them, instead of the religion itself. Accordingly,
the wrongs and mistakes in Muslims’ lives were associated with the religion, which
caused many people to keep a distance to the religion, which still is not the only
factor because young people who are at a period when they can research and
question the most can access the correct information through many ways.

Participants’ statements regarding the levels of religiousness indicate that
most of them except those who stated that they were not believers considered
themselves “slightly religious”; there were two participants who thought they were
quite religious, and a couple of participants did not make or objected to such
distinctions.

Efforts were made to understand participants’ interest toward religious
activities through prayers, fasting and praying. Two male and female students
stated that they performed five-time prayers regularly. Other than them, most
students noted that they did not perform regular prayers; instead, they performed
particular prayers, while a couple of them never did so. Regarding the action of
fasting, all of the students who said they were believers, except those who could not
fast due to medical issue, fasted since their childhood. The statement by a
participant “...I only fast just because of the social pressure”?8 catches attention. It is
safe to state that almost all of the students in the study pray as a habit. Some of
them explained the concept of praying “statement of gratitude”29, “passive praying”30
and “online communication form with God”31.

What is more, efforts were made to understand their perceptions of the social
religious dimension in terms of whether they considered religion as a reference in
the natural flow of the daily life including the form of dressing, consumption, and
relationships with one another and animals. Four students, two of whom were
studying theology, noted that they prioritized the religious suitability of the
aforenoted daily life concepts and actions. Some of the other participants
considered ethical rules and religion , while some focused on the concepts of self-
esteem and conscience. The general emphasis was made on the point of “being a
good and ethical person”, with some of the students mentioning that “this point is in
harmony with the religion”32.

27 F/Cinema and Television-2.

28 M/Faculty of Law-2.

29 F/Faculty of Theology-3; F/Metallurgy Engineering-1.
30 F/Cinema and Television-2.

31 M/Electrical-Electronic Engineering-2.

32 M/Translation and Interpreting (English)-3.
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The researches conducted on the daily life in Turkey indicate an inversely
proportional relationship between educational level and religiousness.33 As the
educational level increased, the rates of performing the religious activities and
practices decreased because academic knowledge results in an ideological
transformation from irrationality to rationality. As can be seen in the Turkish
modernization period, education, particularly the university education, has a high
secularization potential. There are also other reasons resulting in the aforenoted
point. Reflecting religion and science in an opposing manner in the university
departments, particularly those offering secular education, examination of religion
through a critical and questioning perspective, and modern young people who are
mostly liberal and individual can be mentioned as some of the relevant reasons.
Moreover, the fact that university education covers the period when people are the
least religious (18-35 years) and the decrease toward the religious orientation that
arises from the developmental psychological processes can be among these
reasons.3* Based on these assessments, researches on the youth indicate that
religion has a special place in young people’s lives, that most of the young people
in Turkey have become secular in terms of their world views, and that this
secularization was affected by an ethical approach.3®

Youngsters in the present study were believers but they had problems
performing their religious practices. Moreover, the impact of religion is not
irrelevant; instead, it is present with the ideology of ethics. The interesting point
here is the perception of ethics as if it was irrelevant to the religion. However, the
fact that there are religious people among those who value the ethical values
prevents us from making a comment that these two fields are perceived as
irrelevant and independent topics by the young people.

The ethical aspect of youngsters was found in many studies. Behavioral
orientations of youngsters, including religion, possess the impact of this ethical
idealism. Young people attribute great importance to spiritual and ethical values
such as honesty, honor, reliability and being a benevolent person such that morality
comes before the devotion to religion in youngsters’ eyes, as can be seen in the
present study. Results indicated that people, even those who prioritized the
religion, gave harsh reactions to ethical deviations. Accordingly, as some ethical

33 See. M.Taplamacioglu, “Yaglara Gére Dini Hayatin Siddet ve Kesafeti Uzerine Bir Anket Denemesi”,
Ankara Universitesi iluhiyat Fakiiltesi Dergisi, 10 (1963), 141-151; Unver Glinay, Erzurum ve Cevre Koylerinde
Dini Hayat (Istanbul: Erzurum Kitapligi, 1999); Celalettin Celik, Sehirlesme ve Din (Istanbul: Cizgi
Kitabevi, 2002); Ali Akdogan, Sosyal Degisme ve Din: (Trabzon Il Merkezi Ornegi) (Istanbul: Ragbet
Yayinlari, 2004); Tiirkiye’de Dini Hayat Arastirmasi (Ankara: Diyanet isleri Bagskanligi, 2014).

34 Hayati Hokelekli, “Genglik ve Din”, Genglik Din ve Degerler Psikolojisi, ed. H. Hokelekli (Istanbul: Dem
Yaynlari, 2006), 9-31; Asim Yapicl, “Modernlesme-Sekiilerlesme Siirecinde Tiirk Gengliginin Anlam
Diinyasinda Dinin Yeri, (Cukurova Universitesi Ornegi)”, Cukurova Universitesi Ilahiyat Fakiiltesi Dergisi,
9/2 (2009), 7.

35 See. Tiirk Gengligi 98 Suskun Kitle Biiyiite¢ Altinda, 43-51.
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values concern the general society, certain religious values are accepted on a rather
personal and subjective scale while going beyond the personal limits.36

The following can be stated when the religious attitudes and behaviors of
young university students are associated with their gender and departments:
Female people constitute the majority in terms of having beliefs and performing
prayers as seen from the results of the studies on the religious life in Turkey. No
clear difference is present in terms of accepting the religions as a reference in their
social lives. Regarding the department they are studying, students who are
studying positive and western departments such as medicine, law or cinema and
television question or criticize the religion more.

2.2. Authority Perceptions/Power, Rulership, Legitimacy and Hierarchy

Authority is the core concept in this study. What students perceived from
this concept should be examined to understand their authority-related perceptions.
Therefore, students were asked “how they defined authority; what they think of the
relationship between the authority and power and oppression, and what or who
they accept as the authority”.

“People, institutions, groups or similar that have power to have the last word or
decide”37; “power, capacity, power of sanction”38; “an institution or person that aims to
make people or entities be subject to oneself through various power relationship and
balances3%; “power of ordering”4%; “establishing dominance, power, being capable”*1;
“people or institutions that set the rules we have to follow”42; “a person or group that has a
say in a certain field"43; “...a person’s thoughts and attitudes affecting the others”44. As
can be understood from these examples, three definitions of the concept from the
relevant literature were presented. The first is the lexical meaning of the concept
indicating “ordering/having the last say”, while the second indicates “the
right/power of talking or acting on behalf of others”, and the last one suggests “the
competence in a certain topic”.4® Furthermore, it should be noted that the definition
of the concept within the political theory is emphasized more.

36 Erol Giingor, Degerler Psikolojisi (Istanbul: Otiiken Nesriyati, 1998), 77-78; Hayati Hokelekli, “Genglik
ve Din”, 16-17.

37 M/Pyschological Counseling and Guidance-1.
38 F/Psychology-4.

39 M/Theology-4.

40 M/Law-2.

41 F/Theology-3.

42 M/Business-4.

43 F/Social Sciences-Doctoral Student.

44 M/Translation and Interpreting (English)-3.

45 Bal, “Siyaset Teorisinde Otorite Kavrami1”, 247.
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The concept participants focused on the most while defining authority is
“power/rulership”. From a broader perspective, rulership is the power of ordering
or enforcing the orders by certain people, groups or institutions as a result of
natural, financial and spiritual factors within a certain society.#6 Rulership may be
based on permissions or force; and it may be used through influencing and
controlling. Authority is the legal rulership. The political theory separates the
rulership into two as the rulership with authority and bare rulership, with the
former having a common belief in the authority and the latter having no such belief.
Bare rulership can be practiced even by an illegal gang. The difference of the
authority rulership becomes clearer at this point. Authority is based on the accepted
feeling / responsibility of obeying rather than forcing or manipulation, which is
different than the rulership.4”

“

Almost all of the participants added the concepts of “...people or
group/institution” to their definitions, drawing attention to the personal and
institutional aspect of the concept. Authority can be used both on the personal and
social scale. It can be associated with the people who have personal and subjective
capabilities and prestige, or with the people who objectively have official functions
in the society. Personal authority arises from recognizing the superiority of a person
in a certain field. On the other hand, formal authority occurs by assigning a
function or at least reputation to a person, rather than considering the superiority of
that person.48

The authority definition in the literature and by the young people often refers
to the concept of obeying. Obeying is closely associated with the concept authority.
It lexically means acting in line with the orders, succumbing and being subject to
someone. Although the emphasis that obeying terminates/makes the personality of
people more indistinctive catches attention, it was noted that obeying contains a
preference where human intelligence and freedom is active rather than a strict
submission.#? It was understood that the participants accepted the government at
the highest level in terms of obeying/submitting. However, rather than voluntary or
rational obeying, a form of submitting that arises from the sanctions and is
considered to be necessary for ensuring the social order can be mentioned here.

Authority was associated with different fields. Authority is related to the
government, ethics and psychology. It is believed to be associated with the
government, if the idea that every state assumes the authority and is based on this
concept is accepted. Authority is related to the ethics as it helps act in line with the

46 Thsan Capcioglu et al.,, “Max Weber Sosyolojisinde Karizmatik Otorite ve Dini Liderlik”, TSA, 14/2
(2010), 52.

47 Atilla Yayla, Siyasi Diisiince Sozliigii (Ankara: Adres Yayinlari, 2004), 112, 184.

48 Galip Tiircan, “Islam’da Dini Otorite”, Siileyman Demirel Universitesi [lahiyat Fakiiltesi Dergisi 1/14
(2005), 96.

49 Recep Ozkan - Bayram Polat, “Ttaat Kiiltiirii ve Din”, ZfWT, 8/3 (2016), 140.
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rules. Forming and protecting an authority is associated with psychology as it
requires affecting the people.50

Participants mentioned the theoretical and practices aspects of authority with
the following concepts and phrases: “... people having a capacity in their own fields”51,
“...people or institutions that have the authority and power to have the last say...”52.
Examining the concept of authority from two different perspectives as theoretical
and practical, Chan helps understand the concept more easily. From the theoretical
perspective, authority means the expert that is accepted to be more valuable than the
others with his/her thoughts and ideas and who is respected and trusted thanks to
these traits. Being used more than the theoretical authority, practical authority
reflects the people who influence the processes and actions of making decision by
other people and who can make binding decisions regarding these other people
owing to their positions or social statuses.53

Having made a significant contribution to the literature in terms of authority,
Friedman performed a similar classification as follows: an authority and in authority:
In authority means a person’s power of determining the attitudes of others thanks to
or via the position or status of that person. On the other hand, an authority suggests
considering the words and thoughts of a person worth of accepting and respecting.
As can be understood from the definitions, the concept an authority is related to
beliefs and knowledge, while in authority suggests the meaning of authority.
Despite different names, it should be noted that the separations by Chan and
Friedman had similar meanings.5*

Another separation in the literature is between de jure and de facto authority.
De jure authority, which is also called the legal authority, is the type of authority that
assumes certain official contracts, principles or the method of assigning an
authority, and that determines who will have such a right. Legitimacy is based on
procedures in this authority type. De facto authority, also called actual authority, is
based on being an expert in a certain topic or the respect felt toward personal
traits.55

From a broader perspective, authority is a form of power; it is an instrument
that ensures the impact of a person over the others. However, power and authority

50 Kojéve, Otorite Kavrami, 11.

51 M/Medicine-2.

52 M/PCG-1.

53 Joseph Chan, “Authority”, Encyclopedia of Democratic Thought, ed. Paul Barry Clarke and Joe
Foweraker (London: Routledge, 2001), cited by. Bal, “Siyaset Teorisinde Otorite Kavrami”, 249.

54 Richard B. Friedman, “On The Concept of Authority In Political Philosophy”, Political Concepts and
Political Theories (USA: Weswiew Press, 2000), cited by. Bal, “ Siyaset Teorisinde Otorite Kavrami1”, 249-
250.

55 Andrew Heywood, Key Consepts on Politics (Newyork: Palgrave Mcmillian, 2000), 15-16. When this
separation is associated with the typology of Weber to be mentioned below, de jure authority indicates the
legal authority, while de facto authority corresponds to the charismatic authority.
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can be separated as the opposite instruments through which obeying and
submitting can be ensured. The capacity to affect the behaviors of other people is
defined as power, while authority is understood as the manner of enforcing this
power through valid and legal ways. The concepts of power and authority which
can be separated analytically overlap with one another practically and may be
confused. Having a central status particularly in the governmental practices,
authority may become the administrative instrument of using fears, threats and
violence in cases where voluntary obeying cannot be ensured.%

The question “can authority be present in where power and oppression is
used?” was directed to the participants to understand how this point which should
be considered in understanding the authority better was perceived by the
participants. Most of the participants consider this as a natural or even obligatory
and answered “yes, it can be.” Some of them said “it can be, if obeying is performed in
the end”%" while one of them mentioned “this is how it is in practice which is not
ideal”%8. Some of the participants said there was no place for power and oppression
in the authority with the following statements: “no, this is intimidating by scaring”5°,
"oppression and power only results in slavery”0, “authority cannot be present where there
is oppression and power, this would be a fake authority, rather than a real one”®1, “no, this
would only be tyranny”®2. Some participants indicated that the use of power would
result in dictatorship if legal limits are exceeded: “...If authority is established with
oppression and power, it would turn into dictatorship...” 83; “...we can mention about
authority in places where oppression and power is used, as long as legal limits and concepts
are kept in mind. Otherwise, the situation turns into dictatorship rather than authority” 64
As can be seen, participants have different approaches in this topic.

The topic was discussed in the relevant literature, and different perspectives
were displayed. Kojave claims that power and authority cannot co-exist as they are
the opposite concepts,% and Mendel, who disagrees with this point, suggests that
authority includes the use of power.®6 Arendt stresses that authority is a concept
that cannot be associated with the use of power and violence that prohibits
applying to external oppressive instruments. Furthermore, authority goes bankrupt
in places where oppression or violence is present. On the other hand, Arendt
believes that authority does not resemble to the persuasion based on the grounds

56 A. Heywood, Siyaset Teorisine Girig, trans. Hizir Murat Kose (Istanbul: Kiire Yayinlari, 2014), 158-159.
57 F/Metallurgical and Materials Engineering-1; F/Psychology-4.

58 M/Economics-2.

59 F/Political Science and International Relations-2.

60 F/Medicine-5.

61 M/Institute of Science-Master’s Program.

62 M/Translation and Interpreting (English)-3.

63 F/Architecture-4.

64 F/Theology-3.

65 Kojéve, Otorite Kavrami, 16.

66 Gérard Mendel, Bir Otorite Tarihi, trans. Isik Ergiiden (Istanbul: fletisim Yayinlari, 2005), 32.
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where the equality is accepted. Accordingly, the authority is suspended if there are
any efforts to persuade because the authority relationship between the one that
orders and that obeys is based on neither a common mind nor the power of the one
that orders. What they have in common is the hierarchy itself that is considered
right and legit solely by both sides and that sets pre-determined fixed positions for
both sides. Thus, according to Arendt, the greatest indicator of authority is that the
obeying people accept the decision without questioning or without the persuasive
efforts.7

Max Weber, one of the figures whose thoughts are often consulted in regard
to the concept of authority, holds the concepts of authority from the phenomenon
of power. According to the German philosopher, power represents “the probability
for actors to perform what they wish in case of a resistance regardless of the
grounds roots of these actors are based on within a social relationships.”¢8
Authority, on the other hand, means an order assigning the duty of obeying to
others based on the principle of legitimacy. Authority emerges in places where
people obey their administrators voluntarily. If they have difficulties obeying, the
reason is that the administrators are not legitimate.®® As understood from these, the
legitimacy is based on respect and agreement rather than the use of authority.
Accordingly, authority is the legitimatized form of the right to order.7

A participant touches upon the concept of legitimacy and defined authority
as follows: “Establishing dominance, imposing sanction, using power, being capable and
legitimatizing this capacity”71. Legitimacy is basing the attitudes, relationships and
claims on socially-acceptable legal, rational, obligatory, ethical, reasonable and
natural grounds. This means thinking, acting and being judged according to certain
laws. Legitimacy is accepted as the zone of influence utilized by the political
rulership. A rulership cannot become legit unless informing the society about
which principles it uses to manage the society or what it uses as the referential
source, and unless being approved by the society. Legitimacy is also determining
the acceptable criteria of political actions and beliefs.”2

Max Weber associated and even identified authority with legitimacy.
According to him, people will not obey those whose authority is not legit for them.
Defining authority based on the criterion of legitimacy, Weber believes authority
has three pure forms. These are traditional, charismatic and legal authorities. The
three pure forms of authority constitute the source of sovereignty, and they define

67 Hannah Arendt, Gecmisle Gelecek Arasinda, trans. Bahadir Sina Sener (Istanbul: fletisim Yayinlari,
1996), 129; Esgin, “Otoritenin Sosyolojisi”, 95.

68 Max Weber, Biirokrasi ve Otorite (Ankara: Adres Yayinlari, 2008), 28.

69 Weber, Biirokrasi ve Otorite, 29-33.

70 Arendt, Gegmisle Gelecek Arasinda, 129.

71 F/Theology-3.

72 Halis Cetin, “Siyasetin Evrensel Sorunu iktidarin Mesruiyeti-Mesruiyetin iktidar1”, Ankara Universitesi
SBF Dergisi 58/3 (2003), 67.
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the trait of the authority between the ordering party and obeying party. Traditional
authority is the authority of the eternal past. It is based on the traditions where the
habits of adopting and accepting the old concepts and actions, which are too old to
be remembered, are sanctified. People who are subject to the traditions adopted the
traditional authority and therefore they recognized the responsibility of obeying
through traditional manners rather than official procedures. The charismatic
authority is based on the extraordinary and given personality; i.e. the authority
based on the devotion and trust felt toward a person or the belief in the heroism or
other traits of that person. This authority is limited with people’s belief in a
charismatic leader. Legal authority depends on the functional power based on the
validity of laws and rational rules. In this case, what should be followed is an order
that is set by the laws and that is not personal. The power of authority arises from
the legitimacy of laws.”3

Three models of Weber which are related to authority and the legitimate
grounds of authority are criticized from certain perspectives. The first is the topic of
how much these three pure authorities can be separated from one another.
Particularly the claim of adopting and following the legal authority form
unconditionally and voluntarily may lose its validity just like the Nazi laws about
eradicating Jews or Stalin’s law that children aged 12 could be killed. In this case,
the main element that determines the validity of the authority and that makes
authority a requirement is the legitimacy of authority arising from historical and
cultural conditions rather than the laws. What makes authority rational, legitimate
or irrational is the historical and cultural conditions that assign the meaning of
understanding to the concept. This point does not neglect the condition of
legitimacy within the definition of authority; instead, it makes the sources and
forms of legitimacy more understandable. To sum up, the concept of authority
corresponds to voluntarily following a power whose legitimacy is accepted and
that represents a power followed without a need for oppression and persuasion.
Sociological context requires assessing the reasons for authority for the ordering
and obeying party within the historical and cultural conditions.”4

Making a similar differentiation, Leslie Lipson examines the sources of
authority under three titles as the authority of God, authority of power and
authority of paternal lineage. The concept “authority of paternal lineage” resembles
to the traditional authority of Weber. The traditional and paternal authority is
based on the principle of following the people who are thought to be superior.
God’s authority corresponds to the paternal authority reflected by Kojavé. Authority
of power is the dominance of the selective minority over the majority. This type

73 Max Weber, Sosyoloji Yazilari, trans. Taha Parla (Istanbul: Hiirriyet Vakf1 Yayinlari, 1986), 81; Richard
Sennett, Otorite, trans. Kamil Durand (Istanbul: Ayrintt Yayinlari, 1992), 28; Esgin, “Otoritenin
Sosyolojisi”, 96.

74 Mendel, Bir Otorite Tarihi, 40; Esgin, “Otoritenin Sosyolojisi”, 96-97.
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may correspond to the rational, legal authority of Weber because enacting a law
and setting rules makes this section more powerful.”>

Another point stressed by the participants is that an authority is needed to
“control the social order and create trust”’® and “have regularly-progressing actions and
processes”77. Many interpreters within the sociological theory accept that authority
is one of the key phenomena establishing the social area. The main reason behind
this point is the necessity of authority to organize the obligatory aspect of co-
existence. A society is an intricate structure that enables co-existence despite all
complications, that organizes the behaviors of members, and that paves the way for
cultural, financial and political effects. Living in a social area is possible by
accepting and adopting the authority that represents the social organization.

Another concept related to authority is “hierarchy”, defined by certain
participants as follows: “...I can state that authority is the product of a social
stratification and represents a hierarchical state.”’8, “every people and institution that we
see as the lower and upper system will be a part of authority...””® Authority becomes a
reality where one person establishes dominance over the other, i.e. when the
principle of equality is discussed. As noted by Mendel, “it is present in the
relationship of ordering and submitting that assumes sociality”.80 Examining the
concept of authority in line with the class, Ralf Dahrendorf believes that a class can
establish an authority in a specific area while other areas can accept the authority of
other classes; and that certain classes are subject to the authority of administrators
and they may not establish their own authorities. Furthermore, he mentions about
the independent workers who accept no authority or establish one over the other
classes. Dahrendorf focuses on the point that a class is determined by the degree of
authority belonging to a group.8

2.3. Authority Everywhere

Authority has a limited meaning associated with an accepted power,
powerful one or the one that has the power. Such an approach may result in
deficiencies in the sociological assessment of the concept because authority covers a
variety of contexts and is everywhere. A society is the field of interactions where
the authorities are connected with hierarchical ties. Therefore, authority should be
examined within a broad context ranging from parent-children relationships,

75 Leslie Lipson, Siyasetin Temel Sorunlari, trans. Fiigen Yavuz (Istanbul: Tiirkiye Is Bankasi Yayinlari,
2005), 200-206.

76 F/Psychology-4.

77 M/Electrical-Electronic Engineering-2.

78 F/Social Sciences-Doctoral Student.

79 F/Cinema-Television-2.

80 Mendel, Sosyo-Psikanaliz Agidan Otorite, trans. Hiiseyin Portal (Istanbul: Cem Yayinevi, 2005), 23.

81 Bal, “Siyaset Teorisinde Otorite Kavrami”, 253.
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understanding the factors affecting the process of voting or results of the
relationship between the instructors and students or employers and employee to
describing the behaviors of the people who are conditioned to submit
unconditionally. However, in the authority-related comments, this aspect of
authority was generally neglected and often considered along with the power or as
having the power.82

The question “what do you accept as the authority in your family, school,
business and political field?” was directed to the participants to understand
whether they understood authority as a broad social phenomenon. Answers
indicated that most of the participants accepted the authorities of their parents in
their families, teachers in their schools, employers in their workplaces, and the
government in the political field. Among these authorities, government is accepted
as the obligatory field of authority associated with oppression, power and sanction,
while the others were seen as the authority forms shaped based on “love, respect,
trust, experience”. “...Yes, the topic of government. I think I am under the authority of the
government the most, which is also the case for you. The greatest reason for this authority is
that the governmental authority imposes sanctions, which is different than the other
authority forms...”83 “The only authority that I accept now is the administrative authority
of the government. Other than that, the other forms cover the co-existence based on mutual
respect.”84 One participant stated: “I think my mentalist does not suit authority or a power.
I mean, I do not want to be controlled by orders, I am rather free and liberal... Even if we do
not consider the governmental authority as legit (indicating the authority of the rulership),
we still have to accept the governmental authority due to the sanctions...”8% Only one
participant rejected the authority of the aforenoted: “I do not accept any system or
person as an authority because I do not think that any person or system can be flawless and
correct, thus I reject their authority. If an authority has to be accepted, everybody should
regard themselves as the authority”8. Another participant touched upon the different
aspect of the topic: “My main referential source is religion so my main authorities are
Quran and sunnah. All these institutions that you mentioned are an authority by
themselves, and as I am a person within these institutions, I am subject to the power
relationships in this regard. All of them are esteemed for me but the authority of Quran and
sunnah is superior. When these authorities conflict with what I consider as the main
authority, I choose the latter.”87.

As seen from the approaches of the participants, there are different attitudes
regarding the authorities of the social life. People expect authorities to not conflict
with their own areas of acceptance or to ask things that do not exceed these areas.

82 Esgin, “Otoritenin Sosyolojisi”, 93; Arendt, Gecmisle Gelecek Arasinda, 129.
83 F/Law-1.

84 F/Medicine-5.

85 M/Economics-2.

86 F/Psychology-4.

87 M/Theology-4.
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The elements that are effective in meeting these demands include the belief in what
is reasonable, the awareness of responsibilities, fears, habits and the desire of
achieving benefits for the self. What will be more effective depends on the
relationship between the authority and addressee of the authority. In certain cases,
authority is unconditionally obeyed, partially accepted, or totally rejected. Rejection
of the authority becomes a reality when the administrators are not competent
enough and do not bear the relevant traits. In this case, administrative distortions as
well as secondary authorities may emerge. The way of correcting these distortions
is to assign expert, educated, experienced, suitable and deserving people to the
administrative offices.88

Results indicate that young people do not have a problem with the epistemic
authority examined within the theoretical frame, and that they consider the
authorities of parents, instructors and employers as natural with regard to the
principles of co-existence, knowledge and respect to experience. Furthermore,
participants approach to the deontic authority in a hesitating and critical manner,
and they obligatorily and involuntarily accept the governmental authority
considering the punishments and sanctions.

No significant relationship was found between the religiousness levels and
departments of participants, and their perception of authority. However, the
differences between the approaches of female and male students caught attention in
terms of power/oppression and authority. Moreover, female students were more
reactant or even emotional toward the topic; while men were more realist and
indicated the reality even if they did not accept it as ideal.

2.4. Religious Authority

When combined with a term, the concept of authority (religious authority,
political authority etc.) indicates the power on a personal, class-based and
institutional scale, binding aspects or the dominant structure. The main field which
is closely related to authority is religion. Religious authority can be defined as
follows: “The conceptual, personal and institutional power and authority that is met with
an absolute submission in defining and understanding the main religious elements.” The
field where the religious authority is effective and valid includes the beliefs, prayers
and ethical claims that are prioritized in the religious definitions, that cannot be
neglected, and that are declared as dogma.8?

88 Arslan, “Yonetim Siirecinde Otorite Kullanimi ve Ortaya Cikan Sorunlarin Degerlendirilmesi:
Elestirel Bir Yaklagim”, 9.

89 Galip Tiircan, “Islam’da Dini Otorite”, Siileyman Demirel Universitesi flahiyat Fakiiltesi Dergisi 1/14
(2005), 98.
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First, the differentiation between “religion’s authority” and “religious
authority” should be made clear. Ismail Kara explains this differentiation from the
Islamic perspective as follows:

The concept of “religion’s authority” indicates the authority of the religion,
divine verses, sunnah, Allah Almighty as the preacher of the religion, and the
Prophet . “Religious authority”, on the other hand, reflects the authority of
religious sciences, religious wisdom, logic in the accumulation of knowledge and
wisdom, conscience, scholars and sheikhs who are the representative of manners
and methods, and their works and ideologies.%0

As can be understood from the aforenoted differentiation, religious authority
receives the right to ask for doing or not doing an action directly from the religion
or religious understanding. An authority receiving its power from the religion
means that its legality and legitimacy is based on religious texts. The source of
religious authority is metaphysical, rather than being social and physical. In fact,
the devotion to the charismatic authority is based on this authority’s commitment
to the metaphysical source. The authority arising from the metaphysical field are
regarded legit by people.®"

Considering the religious authority as a form of divine authority, Kojéve
makes the differentiation between human and divine authority as follows:

“What is divine is everything that has an authority over me without any
possibility for me to act contrary. In other words, an adverse reaction to divinity is
impossible. However, in case of (human) authoritarian actions, the contrary may be
the case, meaning reactions are possible but voluntary and conscious rejection is
present. What is divine is eternal, and divine actions and rules are practiced
without the danger and risk of losing. Human authority can receive a reaction at
any moment, which may nullify it.”92

The relationship between religion and authority and the view of religions in
general and Islam in particular toward authority is a separate topic of review and
thus out of the scope of the present study.?3 Furthermore, the following can also be
stated: As known to all, religions based on the divine belief generally associate the
authority with the God that is accepted to be the highest authority. Accordingly,
from the perspective of Islam, the absolute authority belongs to Allah, and validity
of the structures and powers regarding the mortal life is assessed in terms of
suitability to the main frame established in Quran. For Islam, if a social or political
system suits the limits and rules set by Allah, it is considered legit; however, in the

90 {smail Kara, “Islam’da Ruhbanlik Yoktur” Séylemi Etrafinda Dini Otorite ve Ulema Uzerine Birkag
Not”, M.U. 1ldhiyat Fakiiltesi Dergisi 21 (2001/2), 1.

91 Hamid Dabasi, Islam’da Otorite (Istanbul: insan Yayinlari, 1995), 65; Erkan Yar, “Dinsel Otoritenin
Yapis1”, Firat Universitesi Ilahiyat Fakiiltesi Dergisi 8 (2003), 2.

92 Kojéve, Otorite Kavrami, 18-19.

93 For more details on the topic, see. Milel ve Nihal 14/1 (2017).
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contrary case, this system is considered being on the limit and usurping the
power.94

All ideologies, thoughts and political structures need certain authorities to
maintain their continuation. Results indicate that certain people are considered as
authority figures in the Islamic history. Such an order can be seen for the authority
in Muslim societies: The undisputable and most important authority is the Prophet
Muhammad, followed by the sahabah members including four caliphs according to
believers. After the sahabah, certain figures are accepted as imam and leader by the
ummah upon the emergence of sects. 9

From a theoretical perspective, Quran and sunnah only recognize the
religious authority of the Prophet on a personal and institutional scale.
Accordingly, no person, group or institution cannot claim an authority that can be
verified through religious works. There may be people or institutions that should
be obeyed in various fields of the social life. However, they cannot claim being a
religious authority and state that they are innocent and faultless.%

But how is the situation from a practical perspective? What or whom do the
youngsters consider and prioritize as a religious authority in their religious lives?
To understand these questions, we asked the following question: “After Quran and
sunnah, what or who do you accept as the authority to direct your religious beliefs,
prayers, thoughts and attitudes?” After classifying the answers, we realized that six
participants said they only considered Quran and sunnah as the religious authority,
although we said “after Quran and sunnah” in the question. Some of the statements
are as follows: “I do not follow any cults, sheikhs or hodjas to direct my religious life; 1
only follow Quran and sunnah. I believe Quran and sunnah are sufficient.”97 “I believe
Quran and sunnah are quite clear so I do not consider anything as an authority other than
these two.”% One of the participants who seems deist based on the belief-related
statements answered the question as follows: “As God is the only one that I can ask
help from, God is my only authority”. While some participants rejected it totally, seven
people said they considered the Presidency of Religious Affairs as a religious
authority as it is institutional and can provide answers to daily questions. Certain
participants accepted the four caliphs and sect imams as an authority, and they
mentioned “Sufism figures”,%® and even certain names such as “Yunus Emre,
Mawlana and Pir Sultan Abdal”100. All participants were negative toward religious

94 sinasi Giindiiz, “Otoritenin Teolojik Mesruiyeti: Kutsal Bir Fenomen Olarak Otorite”, Milel ve
Nihal, 14/1, (2017), 13.

95 Ahmet Aydin, “Dért Mezhep Imamimin Otoritesini Tesis Eden Temel Unsurlar -Giiven-Otorite
lliskisine Dair Analiz-", Tiirkiye Din Egitimi Arastirmalar: Dergisi 4 (2017), 78.

96 Tiircan, “Islam’da Dini Otorite”, 111.

97 M/Electrical-Electronic Engineering-2.

98 F/Psychology-4.

99 M/Theology-4.

100 M/Translation and Interpreting-3; F/Law-1.
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groups and congregations, and nobody accepted these groups and congregations as
an authority. Couple of participants did not accept religious classics and works of
the Faculty of Theology as an authority but they still followed them.

Regardless of the gender, department and religiousness level, youngsters —
except two who stated that they did not believe and one that only accepted the God
— accept Quran and sunnah as the authorities named as divine by Kojavé and
“absolute” by Bochenski’. However, they approach to the authority of the people,
institutions and works associated with religion with caution, and they even reject
these.

Conclusion

Authority is a phenomenon that affects all periods of human life ranging
from birth to delivery with different figures with same functions. Starting the
parental authority at home, the process continues with the authorities of instructors
at school, employers at work, and government at the political field. Furthermore,
God’s authority, which we name as the absolute authority, covers the life and
beyond. The fact that the concept is associated with many fields including
psychology, sociology, philosophy, policy, law, education and religion makes it
difficult to make a clear definition, but it is generally defined “as the right and
power of organizing and enacting laws that should be submitted”. Despite having
an association with the concept of power, it indicates a power equipped with
legitimacy rather than a forceful power.

Authority is both complicated and controversial. In modern societies where
personal rights and freedoms have expanded and where the social morality based
on tolerance have developed, authority is regarded as outdated, unnecessary and
oppressive. Furthermore, these adverse approaches directed the defenders of
authority to an opposing movement in terms of making the concept a topic of
agenda once again. According to them, distortion of the authority at home,
workplace and government results in the danger of disorder, instability and social
disintegration.

Authority is not a phenomenon that is universally accepted. Many people
accept authority as the main guarantor of order and continuity and feel sorrow for
the collapse of authority in modern society, while the others draw attention to the
close relationship between authority and form of management, warning that the
authority can easily become the opponent of freedom and democracy.

The main questions of the present study were the following: “Is there a
relationship between the authority perceptions and religious perceptions of the
young university students? Does the religious practices/religiousness level shaped
by the submission to the absolute authority affect the authority perception of young
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people? Before answering the questions, the results regarding young people’s
religious and authority-related perceptions should be summarized.

It was understood that the young university students in the present study
had no problems with the beliefs, that they could not perform their prayers
regularly, and that religion did not affect their daily lives significantly. Being
honest, honorable and benevolent was considered to be more important than being
religious, and ethics is occasionally perceived as a field that is independent from
religion.

Aiming to investigate the authority through the university students, this
study found that young people defined the concept based on its form in the
political theory and that they reviewed the concept along with the concepts of
power, rulership, hierarchy and legitimacy present within the relevant literature.
Youngsters touched upon the conceptual differentiations of an authority/in authority,
theoretical authority/practical authority, de jure authority/de facto authority, epistemic
authority/deontic authority, and traditional/charismatic/legal authority, accepting the
authority specific to the knowledge, experiences and specialization in a certain area
unconditionally while approaching to the dictator/ordering authority from a
distance and with criticisms and adverse reactions. The fact that authority is a
multi-layered phenomenon was accepted by the youngsters, and parents,
instructors, employers, administrators and government were seen as the significant
authority figures. Youngsters assigned the priority to Quran in terms of directing
the religious beliefs, thoughts and attitudes. They assessed the authority of other
people and institutions in terms of their suitability to these two sources.

Regarding the relationship between the religious perception and authority-
related perception, no results indicating that religious practices and religiousness
level affected the authority-related perception and that people who accepted the
submission to absolute authority and organized their lives in line with the religious
orders accepted the other authority fields more easily were found. Even those who
stated that they are very religious and consider the religion as a reference in all
areas of their lives approach to the authorities in the family, school and workplace
more carefully and reactively.

Young people’s religious perceptions do not directly affect their authority-
related perceptions. At this point, there are different psychological and sociological
elements/impacts that should be examined. One of them is the phenomenon of
generation. The phenomenon of generation provides significant opportunities in
terms of observing the social structure and changes. Claiming that the people who
were born and raised in the same period have the same meaning world is a
problematic approach. Moreover, people and societies may display similar attitude
and behaviors although they are present within different economic, politic and
religious categories. Young people in this study all belong to the Generation Y,
except one. It is safe to state that the traits such as “objecting the authority, fondness
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of freedom and comfort, personality and rationality” affected young people’s
thoughts in this context. To obtain more detailed results, detailed studies examining
where the concept of phenomenon is used as a methodological instrument and how
the social phenomena are impactful over the people as well as the degree of this
impact through different age groups are needed.
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Annex: 1 Interview Form

Your thoughts were consulted for an academic study entitled “Authority
Perception of Young University Students and Religion”. They will not be used for
any other purposes. Your identity details are not necessary. I request you to answer
the items as honestly and instructively as possible to make broad explanations
without the concerns of truth or false. Your additional thoughts and contributions
will please me.

Thank you for your understanding and help.

Gender:

Date of Birth:

University—Department-Grade (Undergraduate/Postgraduate):

1. Are you a believer? Do you have any doubts or questions regarding this
topic?

a) How do you assess yourselves in terms of religiousness? (Very
religious/slightly religious/not religious/uninterested toward the religion/anti-
religious/atheist/deist).

b) Do you perform religious activities? For instance, how often do you
perform prayers? Do you fast on Ramadan? Do you pray?

¢) Do you consider religion as a reference in your daily life? Do you follow the
religious rules in your behaviors? Please assess in terms of dressing, relationships
between men and women, shopping, human rights and responsibilities,
relationships with the environment (nature and animals).

2. What do you understand from the concept of authority?
a) Do you think authority is present in where oppression and power is used?

b) What do you accept as the authority? (Parental authority, instructor’s
authority, authority of the social environment, employer’s authority, governmental
authority in the field of politics).

3. After Quran and sunnah, what or who do you accept as the authority to
direct your religious beliefs, prayers, thoughts and attitudes? (Sheikh, saint, sayyid,
ulama, father, leader of religious groups/congregation, religious classics, presidency
of religious affairs, or faculties of theology).

Please add your further thoughts here.
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Annex: 2 Socio-Demographic Characteristics of Participants

No | Gender | Date of | University Department Grade
Birth
1 Male 1999 Medeniyet Economics 2
University
2 Male 1999 Istanbul Technical Control and 1
University. Automation
Engineering
3 Male 2001 Marmara University | Psychological 1
Counseling and
Guidance
4 Female | 1999 Istanbul Technical Metallurgical and | 1
University. Materials
Engineering
5 Female | 2000 Kiiltiir University Law 1
6 Female | 1998 Isik University Architecture 4
7 Female | 1993 Istanbul University | Medicine 5
8 Male 1999 Bogazici University | Electrical- 2
Electronic
Engineering
9 Female | 1998 Medipol University | Psychology 4
10 Male 1994 Marmara University | Theology 4
11 Female | 1998 Turkish-German Political ~ Science | 2
University and International
Relations
12 Male 1998 Marmara University | Business 4
Management
13 Male 2000 Istanbul University | Law 2
14 Male 1992 Marmara Metallurgical and | Thesis
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University, Institute | Materials Period
of Science, Post- | Engineering
Graduate Program
15 Male 2000 Istanbul University | Translation and | 3
Interpreting
(English)
16 Male 2000 Medeniyet Medicine 2
University
17 Female | 1991 Marmara U. | Religious Sociology, | Course
Institute of Social | editor: Period
Sci. —Doctoral
program
18 Female | 1996 Marmara University | Theology 3
19 Female | 1996 Beykent University | Cinema and 2
Television
20 Female | 2000 Istanbul University | Audiology 1
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Universite Gengliginin Otorite Algisi ve Din
Fatma ODABASI

Oz

Genglik, hem birey hem de toplum igin gelecek ifade eden bir donemdir. Fert,
kendi gelecegi ile ilgili hedef ve planlarini belirlerken toplum da gengligi
devamhiliginin garantorii olarak goriir. Toplam niifusumuz i¢inde 6énemli bir orana
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sahip olan genglik kesiminde yer alan tiniversite gengligi, bircok acidan arastirilmas:
gereken bir alandir. Bu makale, “6rgiin egitimlerinin son asamasinda olan iiniversite
gencliginin otorite algilar ile dini tutum ve davraniglari arasinda bir iliski var
midir?” sorusuna cevap bulmak amaciyla yazilmigtir. Arastirmanin iki ana
parametresi olan otorite ve din, teorik ve uygulamali olmak tizere iki yaklagimla
sunulmustur. Teorik kisimda dokiimantasyon teknigi, uygulamali kisimda ise nitel
arastirma tekniklerinden miilakat teknigi kullanilmistir. Teorik cerceve, otorite
olgusuyla ilgili kavramsal, tarihsel ve kuramsal bilgileri icermektedir. Din bagimsiz
degisken olarak kurgulandigindan, bu acilardan ele alinmamistir. Uygulamali
kisimda ise, Istanbul’daki devlet ve vakif iiniversitelerinin farkli boliimlerinde
okuyan genglerin, hem dinle ilgili tutum ve davranislar1 gesitli boyutlar: iginde
ortaya konmaya calisilmis, hem de otorite algilar arastirilmistir.

Anahtar Kelimeler: Din Sosyolojisi, Din, Otorite, Genglik, Universite Gengligi.

Ozet

Genglik donemi, hem geng¢ hem de toplum igin “gelecek” ifade eden bir
donemdir. Fert, kendi gelecegi ile ilgili hedef ve planlarini belirlerken toplum da
gencligi devamliliginin garantorii olarak goriir. Demografik yapist itibariyle geng bir
toplum olmamiz bu kesimle ilgili aragtirmalara daha ¢ok ihtiya¢ duydugumuz
anlamina gelir. Genglik ¢ok genis bir kavramdir ve pek ¢ok alt grubu barmndirir. Bu
gruplardan biri de tiniversite gengligidir. Toplam niifusumuz iginde 6nemli bir orana
sahip olan gengclik kesiminde yer alan tiniversite gencligi bircok agidan arastirilmasi
gereken bir alandir.

Universite gengligi, on sekiz-yirmi dort arasi (yiiksek lisans ve doktora
egitimiyle beraber otuza kadar cikabilir) yas grubunu olusturan, resmi egitim-
Ogretimin son evresinde Ogrenim goren, arastirmacit ve sorgulayici, dolayisiyla
bilimsel zihniyet kazanmis, kendilerine has bir genclik kiiltiirii olusturan ve
toplumun 6nderleri olacak bir kesimdir. Universite egitimi ve bu siireg icinde gecen
zaman gengler icin ¢ok dnemlidir. Geng bu donemde kimligini kazanma ve kisiligine
kalic1 bigim verme siireci yasar. Ayni sekilde bu donem gencin dogal, ekonomik,
sosyal ve kiiltiirel cevreyi algilamasinda, degerlerinin olusmasinda ve degismesinde
de etkili olan bir stirectir.

Bu arastirma genglik kesimi iginde yer alan ve orgiin egitimlerinin son
asamasinda bulunan {iniversite 6grencilerinin otorite algilar1 ve bunun dinle olan
iliskisi tizerine kurulmustur. Arastirmanin ¢ikis noktasini, “iiniversite gengliginin
dini tutum ve davraniglar: ile otorite algilari arasinda bir iliski var midir?” sorusu
olusturmaktadir. Bu temel sorudan hareketle; genglerin inang, ibadet ve sosyal hayat
baglaminda din algilar1 nasildir? Otorite kavramindan ne anliyorlar? Sosyal
hayatlarinda neleri otorite kabul ediyorlar? Dini hayatlarinda kimi/neyi otorite
olarak goriiyorlar gibi sorulara da cevap verilmeye calisilmigtir. Arastirma hem
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genglik arastirmalarina hem de dini hayat arastirmalarina katki saglamay:
amaclamaktadir.

Calisma nitel bir arastirma olup iki boliimden olusmaktadir. Birinci boliimde
kavramsal, tarihi ve kuramsal agilardan otorite kavrami {izerinde durulmustur ve
dolayli gozlem metodu teknigi olan belge tarama kullamlmistir. Tkinci boliim ise
uygulamali arastirmadir ve nitel arastirma tekniklerinden miilakat teknigi
kullanilmustir. Istanbul’daki devlet ve vakif iiniversitelerinin degisik boliimlerinde
okuyan, on erkek-on kizdan olusan 6rneklem grubuyla goriismeler yapilmustir.
Uygulamali arastirmada, genglerin dini hayatlari, inang, ibadet ve sosyal hayat;
otorite algilar1 ise, kavramdan ne anladiklari, kimleri/neleri otorite kabul ettikleri,
otorite ile gii¢ arasinda nasil bir iliski kurduklar: ve dini alanda kimi/neyi otorite
gordiikleri baghklariyla sunulmugtur. Aragtirmada din, otorite algisina etkisi
baglaminda bagimsiz degisken olarak ele alindifindan kavramsal ve teorik
diizlemde tartisiimamuistir.

Arastirmamiza katilan {iniversiteli 6grencilerin inangcla ilgili bir problemlerinin
olmadig1 ancak ibadetlerini diizenli bir sekilde yerine getirmedikleri ve giindelik
hayatlarnda dinin ¢ok etkili olmadig1 goriilmiistiir. Gengler arasinda diiriist,
namuslu ve iyi insan olmak dindar olmaktan daha 6nemli goriilmekte ve ahlak,
zaman zaman dinden bagimsiz ayr1 bir alan gibi algilanmaktadir. Gengler,
diiriistlilk, namusluluk, giivenilirlik, iyi insan olmak gibi manevi ve ahlaki degerlere
biiyiik 5nem vermektedirler. Oyle ki, bizim galismamizda da gozlemlendigi iizere,
genclerin nazarinda ahlakhilik dine bagli olmaktan daha oOncelikli hale
gelebilmektedir. Hayatinda dini 6nceleyenlerin dahi, ahlaki sapmalar karsisinda sert
tepkiler gosterdikleri tespit edilmistir. Boylece bir kisim ahlaki degerler, toplum
genelini ilgilendirdigi i¢in bireysel simirlarin 6tesine gegerken, bazi dini degerlerin
daha bireysel ve 6znel diizeyde kabul gordiigii dikkati cekmektedir.

Otorite, benzeri islevlere sahip degisik figiirlerle, insan hayatimin dogumdan-
oliime biitiin alanlarinda etkili olan bir olgudur. Ailede anne baba otoritesiyle
baslayan siire¢, okulda 6gretmen, is hayatinda yonetici ve siyasi alanda devlet
otoritesiyle devam eder. Tim bunlarin istiinde de mutlak otorite olarak
adlandirdigimiz Tanr otoritesiyle hayat1 ve 6tesini kusatacak bir nitelik arz eder.
Kavramin psikoloji, sosyoloji, felsefe, siyaset, hukuk, egitim ve din gibi bircok alanla
irtibatli olmasi net bir tanim yapmay1 zorlastirmakla birlikte, genel olarak siyasi
teoride yer alan “tabi olunmasi ve boyun egilmesi gereken emirler diizenleme ve ilan
etme hak ve yetkisi” olarak tanimlanir. Giigle yakindan iligkili bir kavram olmakla
beraber, bahsi gecen cebir /icbar anlamindaki gii¢ degil mesruiyetle donatilmis bir
gugtir.

Otorite, hem karmasik hem de tartismali bir olgudur. Bireysel hak ve
ozgilirliiklerin genisledigi, miisamahakar ve hosgoriilii sosyal ahlakin gelistigi
modern toplumlarda, otorite kimilerince modas1 ge¢mis, gereksiz ve baskic olarak
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goriilmeye baslanmistir. Buna mukabil bu olumsuz yaklasimlar, otorite
savunucularini onu yeniden giindeme getirme noktasinda kars: bir harekete sevk
etmistir. Onlara gore, evde, okulda, is yerinde ve yonetimde otoritenin erozyona
ugramasi, diizensizlik, istikrarsizlik ve sosyal ¢oziilme tehlikesini de beraberinde
getirebilir.

Otoritenin {iniversite Ogrencileri {izerinden analiz edilmeye calisildigr bu
arastirmada, genglerin bu olguyu daha ¢ok siyaset teorisindeki sekliyle
tanimladiklar: ve literatiirde yer alan giig, iktidar, hiyerarsi ve mesruiyet gibi
kavramlarla birlikte ele aldiklar1 goriilmiistiir.

Otoritenin ¢ok katmanl bir olgu oldugu, gengler tarafindan da kabul edilmis ve
anne -baba, 6gretmen/hoca, patron/ydnetici ve devlet 6nemli otorite figiirleri olarak
kabul gormiistiir. Gengler, dini inang, diisiince ve davrarnislarini yonlendirmesi
baglaminda onceligi Kur’an ve siinnete vermiglerdir. Diger birey ve kurumlarm
otoritesini ise bu iki kaynaga uygunluklari baglaminda degerlendirmislerdir. Din
algisiyla otorite algisi arasindaki iliskiye gelince, dini yasantinin ya da dindarhik
diizeyinin otorite algisini etkiledigi ve mutlak otoriteye itaati benimseyen ve hayatin
dinin emir ve yasaklarina gore diizenleyen bireylerin, diger otorite alanlarmi daha
kolay kabul edebildigine yonelik bir tespite varamadik. Cok dindar oldugunu,
hayatinin tiim alanlarinda dini referans aldigini soyleyenler bile, ailede, okulda ve is
yerindeki otoriteye temkinli/tepkili yaklasabilmektedir. Arastirma esnasinda
genglerin din algilarinin dogrudan otorite algilarini etkilemedigi tespit edilmistir.

The Perception of Authority Among University Youth
and Religion

Abstract

Youth, as a period, expresses a future both for the individual and society. While
the individual determines his own goals and plans for his future, the society regards
youth as the guarantor of his continuity. University youth, which is situated under
youth categories and holds a highly significant percentage in overall population,
requires to be researched from multiple angles. This article is written with an aim to
provide an answer to the question "Is there a relationship between the religious
attitudes and behaviors of the university youth, being in the last stage of their formal
education, and their perception of authority?" Authority and religion, as the two
main parameters of this study, are presented in two approaches: the theoretical and
applied methods. Documentation technique was used in the theoretical part, and the
interview technique, as one of the qualitative research methods, was used in the
applied part. The theoretical framework includes conceptual, historical and
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theoretical information on the phenomenon of authority. Not only the religious
attitudes and behaviors of the youth studying in different departments of state and
foundation universities in Istanbul were tried to be revealed in various dimensions,
but also their perceptions of authority were researched in the applied part of this
study.

Keywords: Sociology of Religion, Religion, Authority, Youth, University Youth.

Summary

The youth period is a period which expresses a "future" for both the youth and
the society. While the individual determines his goals and plans for his future; the
society, at the same time, regards the youth as the guarantor of its continuity. Our
being a young society in terms of its demographic structure means that we require
more research on this issue. Youth is a broad concept, including many subgroups.
One of these subgroups is the university youth. Being located within the youth
segment and having a significant share in our total population, university youth
needs to be researched with regards to many aspects as an area.

University youth, constituting the age group between eighteen and twenty-four
(could be up to thirty with master's and doctoral education), receiving education in
the last stage of formal education, and gaining a scientific mindset through
researching and questioning, is a group that creates a youth culture of their own and
eventually will be the leaders of the society. University education and the time spent
in this process are highly important for the young people. In this period, the youth
goes through the process of gaining identity and giving permanent shape to their
personality. Likewise, this period is a process that is effective in the youth's
perception of the natural, economic, social and cultural environment, and the
formation and change of their values.

This research is based on the authority perceptions of university students, who
are in the youth segment and at the last stage of their formal education, and its
relation to religion. The question of "whether there is a relationship between the
perception of authority and religious attitudes and behaviors of university youth"
constitutes the starting point of this study. Based on this fundamental question,
questions such as: What are the perceptions of religion in the context of faith,
worship and social life of young people? What do they understand from the concept
of authority? What do they accept as an authority in their social lives? Who / what
do they regard as an authority in their religious lives? have also been tried to
answered. The research aims to contribute to both youth research and religious life
studies.

The study is a qualitative research, consisting of two parts. In the first chapter,
the concept of authority is emphasized in conceptual, historical and theoretical terms
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and the documentation technique is used. The second part is applied research and
one of the qualitative research techniques, the interview technique was used.
Interviews were conducted with a sample group of ten boys and ten girls studying
in different departments of state and foundation universities in Istanbul. In the
applied research, religious life, faith, worship and social life of the youth; with
regards to their perceptions of authority presented under the titles of what do they
understand from the concept, who/what do they accept as authority, what kind of
relationship they establish between authority and power, and who/what do they
regard as authority in the religious field. Since religion is considered as an
independent variable in the context of its effect on the perception of authority, it has
not been discussed in the conceptual and theoretical frameworks.

It has been observed that the university students participating in our study do
not have any problems with belief, but they do not perform their religious practices
regularly and religion is not very effective in their daily lives. Among young people,
being honest, virtuous, and good is regarded as more important than being religious,
and morality is sometimes perceived as a separate field independent of religion.
Young people attach great importance to spiritual and moral values such as honesty,
integrity, reliability and being a good person. This has been observed in our study to
such an extent that, morality may become even more important than devotion to
religion in the eyes of young people. It has been found that even those who
prioritized religion in their lives reacted harshly against moral deviations. Thus,
what draws attention is that while some moral values go beyond individual
boundaries as they concern the general public, some religious values are accepted at
a more individual and subjective level.

Authority is a phenomenon which is effective in all areas of human life from
birth to death-with different figures having similar functions. The process that starts
with the authority of the parents in the family continues with the teacher in the
school, the administrator in the business life and the state authority in the political
field. Above all of this, authority has a quality surrounding life and beyond with the
authority of God, which we call the absolute authority. Even though, the fact that the
concept is related to many fields such as psychology, sociology, philosophy, politics,
law, education, and religion makes it difficult to make a clear definition; it is
generally defined as the "right and power to issue and declare orders to be obeyed
and obeyed" in political theory. Besides being a concept closely related to power, it
is a power endowed with legitimacy, not the power in the sense of force.

Authority is both a complex and controversial phenomenon. On the one hand,
in modern societies where individual rights and freedoms are expanded and
indulgent and tolerant social morality has developed, authority has begun to be
regarded by some as outdated, unnecessary and oppressive. On the other hand, these
negative attitudes prompted the advocates of authority to a counter-action aiming to
bring it back to the agenda. According to them, the erosion of authority at home,

pY Y /Y s




olis )b dnal (iaassSYI SLAYD Ul

school, workplace and administration can bring along the danger of disorder,
instability and social disintegration.

In this study, in which the authority was analyzed through university students,
it has been observed that young people mostly define this phenomenon in terms of
political theory and dealt with concepts such as power, potency, hierarchy, and
legitimacy taking place in the literature.

It has been accepted by the young people that authority is a multi-layered
phenomenon, and parents, teachers, bosses/administrators, and the state are
recognized as important authority figures.

Young people gave priority to the Quran and Sunnah in the framework of
directing their religious beliefs, thoughts and behaviors. They evaluated the
authority of other individuals and institutions in the context of their suitability to
these two sources. Regarding the relationship between the perception of religion and
the perception of authority, we could not come to a definite observation that religious
life or the level of religiosity affect the perception of authority and that individuals
who adopted absolute authority and organized their lives according to the orders
and prohibitions of religion could more easily accept other areas of authority. Even
those who claim that they are very religious and take religion as reference point in
all areas of their lives may approach the authority in the family, school and
workplace with caution. During this research, it has been determined that the
religious perceptions of the youth do not directly affect their perceptions of the
authority.
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