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tic tendencies and talents of man are the same for all races, the nations
of all races can not but enjoy and profit by the rational principles and
human feelings of the western world.

I must here remark that in a world growing smaller and smaller
because of technological development, worldwide understanding is nce-
ded for peaceful coexistence. And mutual understanding between nations
is possible only if all of them will accept the human and rational values
of the western world, one product of which is, for instance, the charter
of the universal rights of man.

So Europe must acquire a deeper (and more widespread) conscious-
ness of her mission, which is the leadership of human evolution.

At present, a wrongly understood democratization of teaching and
the necessity of satisfying the new needs of society (which demands more
professional and technical training) expose to danger the safeguarding
of these basic principles. Many factors challenge the moral values of the
western world: progress of the sciences, technological development, the
efficient spread of scientific notions which strike strongly the mind of
the masses, the social sciences which consider man as an element subor-
dinated to the social conditions and to the consumption economy rules,
the new and presumptuous conception of ethics which claims to be so-
ciological or scientific, the weakening of faith, the nihilist trend, the alie-
nation of man to life; and, as a result of all this, the dreadful relativism
which man has fallen into, having given up metaphysical concepts, so
that he is now incapable of discriminating between good and evil, and
of finding an aim for which he may live and struggle.

Today the problems are seen from standpoints which are narrow
and un-historical. Such are the conceptions of the marxian real man and
of the “social” (let me say rather: of the “sociological””) man of western
thinkers.

Europe needs to overcome her crisis for her own welfare and for the
safeguarding of western civilization. But the nations of the Third World
need too the leadership of Europe. And we must not forget that the most
meaningful phenomenon of our century, even more important than the
conquest of space, is that of the intervention of the Third World nations
into history as an active force.

The Third World follows with disappointed eyes the conduct of
the western world. At one time Atatiirk had said that the Europe of
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thought, in surpassing the limits of what is called commen sensc (which
sinks its roots into experience of the physical and human world) and to
imagine a world balanced in space; to see the sun not as a god to be ado-
red, but as an incandescent mass; to research within the multiplicity of
all matter for the original matter; to consider the origin of the universe
as due not to metaphysical, but to physical (i.e. natural) causes. These
penetrating reasonings of a scientific and philosophical character did
not spread outside the restricted milieu of the intellectuals, and ordinary
people amused themsclves seeing how these illustrious men, while ob-
serving the stars, did often not notice the open well laying ahead of their
steps. We can, then, understand why this unprejudiced and atheistic
conception of the universe did not rouse any moral crisis in Ionian soci-

ety.

In Athens, the naturalistic thought is discredited by the sophistic
current. Even Socrates, although indulgent to the study of the heavenly
and underground phenomena, takes care to state that he is not himself
interested in such researches. His unique preoccupation is man - human
world. Plato follows his master. And Aristotle, though a scientist of na-
ture, is not a philosopher of nature. In Athens, the scientific values are
sharply subordinated to the spiritual and moral values. This subordina-
tion has lasted till recent times.

We must however remark that classical Greek society, even if not
confronted by the dilemma sapientia or scientia (because sapientia was
the unique source of its system of values), never found, in the humanistic
thought of that time, the comfort of a future life. But, in spite of what
onc would guess, the Greek mind has never been scattered by the preoc-
cupation of death. In any case, the great artistic creations of Grecce give
little or no place to such a preoccupation. Greek artists arc intensely in-
terested in wordly life; and the people enjoy such a joyous celebration of
human life. When human problems are handled, the Greck mind finds
a better solution to them in a human framework rather than in a divine
one. People are satisfied with the moral values of a strictly human natu-
re; for, magistracy, popular assemblies, court juries, gatherings and chats
in the agora joined together with the sense of national and individual
superiority makes Greek man live an intense life and he has no time to
think of what will happen after he is dead. One can remark the shadow
of doubt, a shadow of sadness, only on the funerary pillars (stelai) of
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opinion. People, even if not yet faced by the dilemma sapientia or
scientia, are more and more impressed by scientific truths. They can
not be disputed and affect man’s subconscious as well as his conscious
mind. The attention of the western world is concentrated on scientific
progress, and people arc convinced that the time is not far distant when
man will conquer the universe; this makes them lose their faith in any
divine intervention, and in any divine teleology. Men are lonely and lost
in the boundless space of the universe. They feel free from every moral
obligation, for they have destroyed the traditional sources of the Chris-
tian moral. And they have lost the sense of what is good and what is
evil, “When crime puts on the spoils of innocence, by a curious reversal
which is proper to our time, it is innocence which is bidden to supply
its justification” says Albert Camus.

When man has no superior aims, he is carried away by his own
wretched egoistic interests. A new generation has come to existence
which would like to enjoy life in an unscrupulous and foolish way.
But life is hard, and has its exigencies: life requires subordination to
certain rules which regulate social relations; it demands work, for where
there is no production there can not be consumption; and, although
the feelings of anger, revolt and destruction have been exaggerated,
life demands love. Today, man rebels against the established order and
fights harshly. But is it worthy of wasting all his life fighting, when
man knows that his life will end and he, himself, will be reduced to no-
thing? So why revolt? Man in revolt does not believe in the existence
of absolute and perpetual values. For him all is relative, all is subjec-
tive. On such ground, man can not build new values. With such disposi-
tions, in this inconsiderate nihilist atmosphere, it is impossible to es-
tablish any ethical system. “Can man, averted from the sacred and from
its absolute values, find the rules of conduct?””’ asks Camus. But he
forgets that the Greeks had found them. “Two centuries of metaphysical
or historical revolt: this is the topic on which we have to reflect” con-
tinues Camus. But the impression is that only a few have reflected on
it.

Modern generations are, consciously or unconsciously, nihilist and
it is this nihilist atmosphere which ensures that the course of events
is no more controlled by human will; this is why power balance compe-
tition is going on; atomic energy aims not to serve mankind, but to
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beliefs. Once again sapientia and scientia arc dissociated from ecach
other. And for the first time in the history of mankind sapientia has
been subordinated to scientia; and people have become conscious of
this subordination.

Epicure did not deny the existence of gods, but he thought that
they were not interested in men’s destiny; men have to solve their prob-
lems by themselves. The nations of Europe at every critical turning
point of their history have appealed to classical antiquity and the dia-
logue engaged has every time been fruitful. Even today Europe would
benefit from such a dialogue, but, for some time, classical thought has
been neglected and despised. It is time now to give up polemical atti-
tudes, indignant remonstrances, and unadvised activism, and to under-
take with serenity and objectivity the study of the present situation.
The tragedy of Europe is that at the very moment when she needs
more than ever the help of classical thought, she has lost her trust in it.

Once, in Oxford, I asked an eminent English humanist how he
could harmonize in his mind sapientia and Christian faith. He frankly
answered that every true humanist can not but refuse the results of
metaphysical thought, and therefore he is obliged to sacrifice a lot
of his faith. But the humanists from the Renaissance until today have
never destroyed moral valucs; on the contrary, they have been the
builders of the highest moral which mankind has ever given himself:
the moral hased on the reality and the dignity of human feelings.

The Grecks themselves (and the Romans), because of their beliefs,
which took from them any hope of a future life, were never pessimist,
did not suicide, did not revolt against moral values; they were people
controlling their passions, abhorring cruelty, tortures, and any act
which hurt human feelings. They were just and genecrous, and seeking
for moral and material decorum.

The conclusion we can draw from this consideration is that the
failure of the values led by humanist thought is not duc to the fact
that the support of faith is missing today, but because of the fact that
our scientific notions are set up on the original crude human nature,
which has not been re-fashioned by humanistic education. And the recent
history of Europe reminds us that learned man, professionally shaped,
technically equipped, is a brute much more blood-thirsty than primi-
tive man.
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mework for the heroes of the Iliad, gave a universal dimension to the
acts and to the words of the heroes and man assumed a cosmogonic role:
hence the value of the human being, the sense of human dignity; hence
the whole of human and rational values. Modern Europe in many fields
is still behind the level reached by classical antiquity. The Iliad— an epic
poem of more than 15 thousand verses sufficed to produce in Athens
citizens conscious of their right and duties. Today to make man feel him-
self moving on cosmogonic level the Iliad is still necessary, but does not
suffice. Modern man needs a complex humanistic education joined to
a rich scientific training.

Democritus says that nature and education are, in a sense, similar,
for education gives man a new nature, which is different from the ori-
ginal. Democritus is right: this is why I consider as monstrous a teaching
where little or no place is made for “education” understood in its true
meaning. And this is why I think that technical and professional
teaching is based on human nature in its original and primitive state.
The psycho-somatic inclinations of man will strive a great deal to find
a way to express themselves and to develop, crushed as they are under
the heavy heap of professional notions and by an environment which
is entirely artificial. (There is every reason for planning museums of
nature, where flora, fauna, air, shape of the soil will be preserved in
their natural state!)

Connected with the topic we deal with, the imposing figure of an
Tonian philosopher of nature, Anaximander, rises in front of us. One
of his sentences, difficult to interpret, meaningful and suggestive, ex-
presses in a few words the heroic and dignified attitude of man face to
face with the mystery of the universe. What the fragment means is
roughly this: “The fact that things have an origin is the reason why
they come to an end; because they must expiate, in the regular flow
of time, the unlawful privilege of having evaded the uniformity of the
original matter and of having assumed a different and independent
existence.” Anaximander finds that there is order and justice in the
universe. For the sake of such a justice all things, having an origin,
must end. As far as man is concerned, man is the matter which has
the virtue of being able to investigate matter itself, and this makes
his situation the most privileged among all: he, thus, is condemned
to expiate it by returning to the original matter. The mystery of life






