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Religious and Social Impacts in Turkey During the Coronavirus
Pandemic

Abstract » Coronavirus, which has become a global epidemic, has and continues to affect entire societies on a
global scale in a multidimensional way. After the first case detected in Turkey on March 11, 2020, a number of restrictive
measures were implemented to reduce human movement, such as the practice of quarantine in social and public spaces,
in order to reduce or eliminate the impact of the epidemic. In this context, health, economy, education, religion, family,
business, politics, etc., it has led to significant permanent or temporary changes, transformations and developments in
many Social Space. In this framework, it is very important to analyze the changes, transformations and developments
arising in social life, religious life and practices and in the service areas of the Presidency of Religious Affairs (PRA) in the
context of the coronavirus epidemic. In addition, as an extraordinary situation, due to the extremely shocking,
destructive and socio-traumatic multidimensional impact of the epidemic crisis, people have engaged in a number of
searches for religious meaning. All this makes it necessary to conduct such research aimed at addressing society, religion,
religious life and PRA in Turkey in the context of coronavirus in the field of sociology of religion. The study is a qualitative
research and is based on the analysis of the findings with a sociological perspective within the framework of the text
scanning method.

Keywords: Sociology of Religion, Society, Religion, Coronavirus Epidemic, Turkey.

Koronaviriis Salgiru Siirecinde Tiirkiye’de Dini ve Toplumsal Etkiler

Oz » Kiiresel bir salgina déniisen Koronaviriis, diinya 8lgeginde tiim toplumlari cok boyutlu olarak etkilemistir.
11 Mart 2020’de Tiirkiye'de tespit edilen ilk vakanin ardindan salginin etkisini azaltmak veya yok etmek amaciyla
birtakim kisitlayici tedbirler hayata gecirilmistir. Bu kapsamda saglik, ekonomi, egitim, din, aile, is, siyaset vb. toplumsal
alanlarin bir¢ogunda kalic1 veya gegici dnemli degisim, doniisiim ve gelismelerin ortaya ¢ikmasina yol agmistir. Bu
cercevede Koronaviriis salgin baglaminda toplumsal hayatta, dini hayatta ve pratiklerde ve Diyanet Isleri Baskanligi
(DIB)'in hizmet alanlarinda ortaya ¢ikan degisim, déniisiim ve gelismelerin analiz edilmesi olduk¢a 6nem tasimaktadir.
Ayrica olaganiistii bir durum olarak salgin krizinin son derece sok edici, sarsici, yikici ve sosyo-travmatik ¢ok boyutlu
etkisi dolayisiyla insanlar, birtakim dini anlam arayislar1 icerisine girmislerdir. Biitiin bunlar, din sosyolojisi alaninda
Koronaviriis baglaminda Tiirkiye’de toplum, din, dint hayat ve DiB'’i ele almayi amaclayan bdylesi bir arastirmanin
yapilmasini gerekli kilmaktadir. Calisma nitel bir arastirma olup metin taramasi yontemi cercevesinde sosyolojik bir
perspektifle bulgularin analizine dayanmaktadir.

Anahtar Kelimeler: Din Sosyolojisi, Toplum, Din, Koronaviriis Salgin, Tiirkiye.

Introduction

In periods of March-April after the detection of the Covid-19 case in Turkey, a number of
restrictive, limiting and prohibitive strategies or policies have been implemented as a mandatory
measure in all Social Space. The closure of the border to foreign countries, in general the suspension of
flights across the country, the implementation of quarantine, the cessation of all kinds of social, cultural
and artistic activity or the cessation of activities, primary and, secondary education, and universities
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and academic activities in the fight against the epidemic has been applied. Mosques were also closed to
worship in the beginning, but then opened to worship with a number of restrictive measures,
differentiation in public and social relations, curfew one certain days and hours, especially for those
aged 65 and older, under the age of 20 and those with chronic conditions, and restrictions on work life
in general, except for places that sell basic necessities such as grocery stores, shops and bakeries. Thus,
attention has been paid to the realization of strategies or policies that differentiate, change and
transform social relations that expand distances in order to minimize human contact in Social Space
such as working from home in business life and flexible working in public space. As a matter of fact, in
order to reduce social mobility, official and civilian departments called “life fits into the house”, “stay
at home”, “there is life at home”, “stay at home stay healthy”, people have been asked to retreat from
Social Space to homes and stay at home to avoid being harmed by this epidemic, which is unclear when
it would end. These and similar practices, which are stated in general terms, have led to permanent or
temporary significant changes and developments in the dimension of society and religion in Turkey due
to situations mandated by the epidemic process. It will be able to make significant contributions in
terms of investigating and examining the situations that the global epidemic crisis has caused in social
and religious life in Turkey from the point of view of the sociology of religion, making sense of the
process and putting forward solutions for social life. Due to its multidimensional and profound effects,
the coronavirus epidemic requires a lot of religious perspective, analysis and evaluation. There is a great
need for studies in the sociology of religion to investigate the coronavirus epidemic from the point of
view of society-religion.

All religions and societies around the world are more or less affected by coronavirus due to the
measures mandated by the global epidemic process. Turkey has also been greatly affected by this
epidemic. At this point, the coronavirus epidemic requires research and sociological analysis on the
dimension of society and religion due to its deep and large impact on social meaning. In this context,
what effect does the epidemic have on society, public sphere and socialization in Turkey from the point
of view of the problem of research? What areas of social life has it affected in Turkey and at what level?
How does religion help people during the coronavirus pandemic? What kind of changes,
transformations and developments have they revealed in Social Space? What kind of religious pursuits
has the epidemic led individuals to? What differences have occurred in religious life and in PRA's fields
of activity? What does the coronavirus epidemic mean from the point of view of Islam? etc. It is
important to seek answers to a number of questions. It can be said that the coronavirus epidemic has
led to significant changes, transformations and developments in the context of society and religion in
Turkey. In this context, the research aims to examine how the coronavirus epidemic affects society,
religious life and PRA in Turkey, what changes it causes in these areas, what it means from the point of
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view of the Islamic religion and the search for meaning that arises in this context and to analyze all this
coverage. In other words, the aim of this study is to identify and analyze changes and developments in
the context of the coronavirus epidemic that stand out with the dimension of society and religion. In
this context, social changes, transformations and developments arising in the context of the epidemic,
religious views put forward in the same context, basing, searching for meaning, different religious
approaches and meaning from the point of view of Islamic religion are the main context of research.
The fact that the subject remains up-to-date and needs sociological analysis in terms of social and
religious new changes and developments shows the importance of research. The research has a
qualitative research pattern. In this context, books, articles, symposium proceedings, encyclopedias,
etc. texts that are directly or indirectly related to the subject were scanned by documentation (text or
literature review) method and the necessary findings were tried to be conveyed by analysis. Efforts have
been made to present these findings/data with a sociological perspective.

1. Social Impacts in Turkey During Coronavirus Pandemic

The issue of how the coronavirus epidemic has shaped Social Space in Turkey and what kind of
changes it has led to, permanent and temporary, is important in many respects. However, the fact that
the epidemic is still ongoing makes it difficult to predict permanent and/or temporary changes and
transformations in society. After the end of the epidemic, it will be easier to reach healthier, scientific
and accurate information in research. But still, predictions about the post-corona period can be made
by looking at a number of developments and changes observed in Social Sphere during the course of
the epidemic so far.

Society has a structure that contains ordinary and unusual situations. In other words, society is
a network of interactions involving ordinary or normal situations and extraordinary situations,
extraordinary situations, pathologies or abnormalities caused by crises or other events such as
epidemics, a social that contains times of crisis, a whole of social relations, life, human unity and
relationships.! These ordinary and extraordinary things provide the dynamism of social life. The
coronavirus epidemic also more or less affects all Social Space in Turkey in terms of the unusual and
extraordinary situations and developments it has caused. In other words, it has deeply influenced and
continues to influence all Social Space and environments, social networks of relations, the structure and
functioning of Social Space, socialites, collective associations at different levels and ways in Turkey since
its emergence. In this context, the areas of economy, family, education, religion and politics were the

! Ejder Okumus, “Olaganiistii Zamanlarda Din: Kiiresel Kovid-19 Ornegi”, Kiiresel Salginlara Farkl Bakislar -Psikolojik,
Sosyolojik, Dini, Kiiltiirel, Tarihi, Hukuki ve Siyasi Analizler-, ed. Ejder Okumus (Ankara: Eskiyeni Yaynlari, 2020), 173.
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areas most affected by the epidemic process respectively.” It can be said that it leads to temporary or
permanent changes and differentiation in the Social Space that it affects. The epidemic has reduced,
stagnated and narrowed social life and social views to the extent possible, disrupted and even almost
destroyed social life.

It is known that the global coronavirus epidemic began to affect Turkey in March 2020. From
this date, the epidemic has spread to Turkey's health, economy, family, education, religion, politics,
work or business, transportation, tourism, etc. it has begun to affect all Social Space. As the number of
cases and deaths increased, measures were increased, and a number of restrictions and prohibitions
were introduced in Social Space. Because these restrictions and prohibitions greatly affect Social Space,
a chaotic or panic environment has formed in society; limiting daily routine relationships and habits
has increased trauma, anxiety and anxiety in society. The epidemic, which heavily affects almost all
areas of social life, has disrupted really social, especially with the practice of quarantine throughout
Turkey, and has dynamized virtual and digital social environments. Thus, virtual (work, school etc.) life
areas have now begun to form; all educational activities are transferred to TV and social media channels,
business life, trade, economy, etc. private and Public Works and transactions had to be carried out
mostly by virtual means. Mosques, which is a significant part of social aspect of Islam, have lost their
functionality for a while, and virtual-oriented religious practices have prevailed. In short, significant
changes have emerged in all areas the social life. These changes are the new status, or new form of
normal, in which social relations are rebuilt.

The global coronavirus epidemic has once again been seen as a multidimensional social
phenomenon. Epidemics in general are health-based, but their impact can be attributed to many Social
Space based on their size and size. Global epidemics, health (medicine), especially; global relations and
interactions, politics, economics, education, morality, culture, family, business, communication,
tourism, law, religion, etc. it is a chaotic situation of social depression that affects areas quite a lot. As a
matter of fact, a process has emerged in society in which new anomic fears, worries and concerns about
health are derived. It can be said that in one way or another, the social space that is not affected by a
large and multidimensional global epidemic is almost nonexistent. As a matter of fact, quarantine (to
shelter in a residential place) has been initiated in many parts of the world, such as in Turkey, in order
to prevent or reduce the impact of the epidemic, and on the other hand, as a mandatory result, pauses
have begun in all dynamic Social Space. Throughout this process, important and dynamic Social Space
such as public and private business, university, school, mosque, synagogue, church, park, public square,
cafe, teahouse, theater, cinema were necessarily narrowed by restrictive and prohibitive measures. In

? Fatma Giingdrer, “Covid-19'un Toplumsal Kurumlara Etkisi”, Van Yiiziincii Yil Universitesi Sosyal Bilimler Enstitiisii Dergisi
2020 / Outbreak Diseases Special Issue (July 2020), 393.
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other words, in order to minimize contact between people in the epidemic process, a number of
mandatory and limiting measures have become a necessity for the orientation from the social sphere
to the individual sphere. This orientation shows being Asociality, Asociality and loneliness that are
derived from different socialization strategies and processes in times of epidemic.’

In fact, although the coronavirus epidemic seems to have stagnated social in general, it has seen
a function that increases socialization, especially in the family (in-home) and digital socialization. In
this process, digital environments have become an important factor of socialization and have seen
socialization as a transformative function. In this context, it can be observed that
communications/interactions gain greater visibility in digital social platforms where official and civil
services and activities are carried out. As a matter of fact, during the epidemic process, both education
should be moved home and work at home and flexible working practices, as well as calls for society to
stay at home and spend as much time at home as possible, seem to have greatly increased socialization
of the home (family).* Thus, the network of social relationships was formed more through family
sociology during the epidemic process. In fact, in this process, the dynamism of Social Space is mainly
based on family socialization, or the fact that the family becomes functional as the center of
socialization has been implemented as a requirement of combating the epidemic. Based on this, it can
be said that during this epidemic, social life was formed depending on the situations that made it
necessary to fight the epidemic. In this process, it can be said that the fight against the epidemic is one
of the most fundamental determining factors affecting society, social relations, social networks,
communities or groupings.

Domestic socialization (in family) and digital/virtual socialization, are important in terms of
demonstrating the value that individuals attribute to social or socialization. This, in turn, shows that
even in times of global crisis, society does not stop struggling to preserve and maintain the
characteristic of social individual some way by functionalizing communicative modern tools. In
addition, according to current data, about 82 million covid-19 cases worldwide and almost 1 million 800
thousand deaths® and in Turkey, with current data, about 2 million 200 thousand cases and the fact that
about 20 thousand 150 cases® have occurred, in a sense, indicates that socialization cannot be completely
prevented. In other words, views are extremely important to the individual, social, and even global

* Ejder Okumus, “Yeni Tip Koronaviriis Orneginde Afetlerin Toplumsal Etkileri”, Kiiresel Salginlara Farkli Bakislar -Psikolojik,
Sosyolojik, Dini, Kiiltiirel, Tarihi, Hukuki ve Siyasi Analizler-, ed. Ejder Okumus (Ankara: Eskiyeni Yayinlar1, 2020), 75.

* Koronaviriis salgininin Tiirkiye’deki ev islevi ile ilgili bakiniz; Yahya Aydin, “Tiirkiye Ozelinde Covid-19un Evin Islevi
Uzerindeki Etkisi”, Kiiresel Salginlara Farkl Bakislar -Psikolojik, Sosyolojik, Dint, Kiiltiirel, Tarihi, Hukuki ve Siyasi Analizler-, ed.
Ejder Okumus (Ankara: Eskiyeni Yayinlari, 2020), 511-527.

* https://www.worldometers.info/coronavirus/, Accessed 25 December 2020.

¢ https://covid19.saglik.gov.tr/, Accessed 25 December 2020.
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epidemic times of crisis, man is a social being and therefore does not change the reality that is seen as
an integral part of social life. In that case, it can then be said that people(s) accept the indispensable
task of searching for ways and methods of socialization, digital/virtual or otherwise, even in cases such
as an epidemic, where getting social, grouping or living in a community is largely physically (real)
impossible. But in any case, it can be said that the epidemic highlights more individuality than
socialization. Is not one of the main goals of the epidemic to reduce social views and increase individual
views already? As a matter of fact, it is known that the epidemic is transmitted from individual to
individual and spreads faster in Social Space. In the epidemic process, some of the social and public
power, resources, facilities and tools and equipment are made functional to combat the epidemic. At
this point, human life has been recognized as one of the most fundamental determining factors, perhaps
the most important, of the strategies, policies and plans implemented. During the epidemic process, it
is understood that combating the epidemic is the priority goal of society and the state. Within the
framework of this goal, the health field has become the most dynamic structure in Social Space.

Another dimension affected by the epidemic in Turkey is the economy and tourism. As a result
of the conditions mandated by the epidemic process, significant changes have occurred in the areas of
tourism, in the work flows of factories and in production strategies. Economic changes such as falling
oil prices, disrupting the tourism sector, disrupting trade traffic, increasing unemployment (loss of
jobs), and falling financial market indicators have emerged with the stagnation of Social Space.” In
addition, changes such as disruptions in the supply of medical supplies and vehicles, increased demand
for basic foodstuffs, fluctuations in exchange rates, disruptions and stagnations in the aviation sector,
losses in factories and companies in general, and cuts in capital expenditures began.® Social and
economic developments have occurred, such as the withdrawal of some migrant workers from the
market, the decline of the country's total income, the borrowing of companies, becoming insolvent of
some small shops and companies or coming to the stage of insolvency, the functionalization of state-
sponsored economic policies, the increase of state-sponsored social benefits, the provision of social
benefits to the poor and unemployed.” There have been a number of economic changes, such as state
banks structuring consumer and artisan loans and activating new loan packages, encouraging social and
individual savings.

7 Ahmed Hersh, “Koronaviriis Krizinin Ekonomik Yansimalar1”, Kiiresel Salginlara Farkli Bakislar -Psikolojik, Sosyolojik, Dini,
Kiiltiirel, Tarihi, Hukuki ve Siyasi Analizler-, trans, Osman Aktas et al. Ejder Okumus (Ankara: Eskiyeni Yayinlari, 2020), 585-
615.

8 Hersh, “Koronaviriis Krizinin Ekonomik Yansimalar1”, 585-615.

° Hersh, “Koronaviriis Krizinin Ekonomik Yansimalar1”, 585-615.
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Epidemics such as coronavirus, which occur at the global level and are not just individual but
affect societies and many Social Space, contain important social/religious content related to the field of
sociology of religion, although they are health-based. In addition, it seems unlikely that an individual
living in a community/group is necessarily considered separate from society. So, everything that affects
the individual is directly or indirectly related to society. For this reason, it is important to examine,
investigate and uncover the social consequences of the coronavirus epidemic, which deeply affects
many areas. Along with new developments in the epidemic process, it becomes clear that new research,
reviews and evaluations are severely needed to shed light on the sociological aspect of the epidemic-
society relationship.

2. Religious Effects in Turkey During Coronavirus Pandemic (Religion, Religious Life and the
Presidency of Religious Affairs)

Religion, an important phenomenon of the Social Sphere, contains an element that is
indispensable for the individual and society. As a matter of fact, religion is a Social Institution that has
a point of view or style related to its important events in many areas of life and includes attitudes and
behaviors towards various issues and problems that concern people.” For this reason, religion is a whole
of mutual influence and reactions. Therefore, religion has an aspect such as making sense and
explaining social events from a religious point of view. For example, when there is a disease that
completely affects society, such as an epidemic, society may need religious explanations and meanings
to understand the situation it is in. In other words, when an epidemic occurs in a dimension affecting
social health, hugs to religion may increase, and the search for religious basis (meaning) may gain
intensity."" In this sense, religion is one of the most effective phenomena in making sense of the
epidemic and in fighting the epidemic and dealing with the problems encountered in relation to it."
Therefore, considering the effects and responses of global epidemics such as coronavirus, it can be said
that the need to religiously understand and explain the social crisis or disaster arising in the epidemic
process constitutes an important and mandatory dimension of the epidemic-religion interaction in
some sense.

Religion can be said to be an extremely important reinforcing force in overcoming or
minimizing social /individual challenges, problems and adversity that occur during epidemic periods.
As a matter of fact, religion is a shelter, a source of legitimacy and a function of providing and enhancing

19 Joachim Wach, Din Sosyolojisi, trans. Unver Giinay (istanbul: IFAV Yayinlari, 1995).

"' Muhammed Yamag, “Kiiresel Covid-19 Salgininin Sosyal Medyada Dini Tezahiirleri”, Kiiresel Salginlara Farkl Bakislar -
Psikolojik, Sosyolojik, Dinf, Kiiltiirel, Tarihi, Hukuki ve Siyasi Analizler-, ed. Ejder Okumus (Ankara: Eskiyeni Yayinlari, 2020),
561-584.

12 0kumus, “Yeni Tip Koronaviriis Orneginde Afetlerin Toplumsal Etkileri”, 90-91.
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social solidarity in the fight against global epidemics. In this sense, religion can be associated with an
epidemic not only with its individual dimension, but also with its social aspect. As a matter of fact,
religion encourages society to come together and provide social support in order to facilitate human
life.”® Religion has been able to provide spiritual and moral support to the community during the
epidemic. In addition, the function of religion to provide social support, solidarity, unity and
togetherness, motivate, organize, regulate, legitimize and arbitrator is important in overcoming
epidemic and similar social crises. As a matter of fact, religion advises not to give up the struggle in
times of social calamity and crisis, such as an epidemic, and reminds us of social/individual
responsibility.”* In fact, religion affects individual or social understandings and orientations at the point
of religiously meaning or explaining the process of epidemic, which seems difficult and complex. In
times of social crisis, the increase in religious tendencies or orientations and religiosity in general can
be explained by this effect of religion."” But it is unlikely to predict in what direction this increase will
be shaped in the future.

Religion responds to the individual / society's quest and desire for meaning/making sense of."*
At this point, it can be said that society can turn to religious references and therefore resort to religion
in order to protect or minimize the socio-pathological negative effects of the epidemic. In this sense,
religion is referred to as both an explanation and a solution.” A qualitative research study by Gashi
concluded that, most participants, religion had a significant impact on understanding and making sense
of the coronavirus epidemic process.'® In addition, it has been found that prayer, worship, patience, etc.
have made important contributions to the survival of the epidemic process."

Accordingly, religion allows people to be strong in the fight against coronavirus, giving meaning
and hope.”® More broadly, religion contributes significantly to the relief of society or the individual in
hope, optimism, explanation, acceptance and coping in times of crisis, such as an epidemic.” Because

' Harold G. Koenig, “Din ve Tip II: Din, Ruh Sagligi ve Saglik Davranislar1”, trans. Talip Demir, Antakiyat 3 / 1 (June 2020),
128.

M Kur’an-1 Kerim Meali (Accessed 25 December 2020), el-Bakara 2/186.

1> Feim Gashi, “Koronaviriise Yakalanmis Kisilerde Tedavi Déneminde Dini Basa Gikmanin Etkisi”, Pamukkale Universitesi
Ilahiyat Fakiiltesi Dergisi 7 / 1 (June 2020), 533.

16 peter Ludwig Berger, Dinin Sosyal Gergekligi, trans. Ali Coskun (istanbul: insan Yayinlari, 1993), 56.

7 Okumus, “Yeni Tip Koronaviriis Orneginde Afetlerin Toplumsal Etkileri”, 91.

'8 Gashi, “Koronaviriise Yakalanmis Kisilerde Tedavi Déneminde Dini Basa Gikmanin Etkisi”, 532.

19 Gashi, “Koronaviriise Yakalanmis Kisilerde Tedavi Déneminde Dini Baga Gikmanin Etkisi”, 532.

*® Gashi, “Koronaviriise Yakalanmis Kisilerde Tedavi Doneminde Dini Basa Gikmanin Etkisi”, 521.

! Talip Kiigiikcan -Ali K&se, Dogal Afetler ve Din (istanbul: iSAM Yayinlari, 2000), 17.
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religious people try to explain the crises they face by connecting them more to God.”” In short, in a
coronavirus epidemic, the religion factor is important in terms of responding to the search for meaning
in people's minds, on the one hand, the social legitimacy of the fight against the epidemic, providing
social support, and a stronger and healthier struggle. Religion and religious life are one of the areas
highly affected by the coronavirus epidemic in Turkey. It can be said that the epidemic has led to many
important changes in religious life in Turkey. During the epidemic, restrictions on social life also
affected religious life. In Turkey, which is one of the important centers of social and religious life in the
mosque; in the first place Friday and Tarawih prayers, funeral prayers, and a time of worship such as
daily prayers, which are held (16 March-29 May 2020) deferred and later continued in line with the
measures that are taken to combat the epidemic. A study has found that the epidemic process in terms
of religious life increases the commitment and interest in prayer with the mosque and the community.”
In addition, social restrictions made it necessary to spend more time at home, increasing family
religiosity. In a sense, this (relatively) strengthens the family ties.**

Funeral ceremonies and a visit of condolences, which are one of the important environments in
which religiosity gains visibility in society, have also seen significant changes due to epidemic measures.
At first, participation in funeral prayers was prohibited, but later, limiting the number of participants
in the ceremony in the funeral and social distance in between in prayer line was applied. Restrictions
have also been introduced to a visit of condolences to reduce human mobility. Thus, condolence visits,
which are very important in terms of religious life in Turkey in a social sense, were largely carried out
by telephone.

During this time, religious life, which was not possible in Social Space, was almost able to fit into
houses. It can be said that in this process, the house became the place where religious life and religiosity
gained the most visibility. On the other hand, digital/virtual environments have also been an important
place where religious life has gained visibility. Digital environments have taken an important role in
religious socialization and have made the new generation of different types of digital religious views
more functional, such as “digital religious groups/congregations/sects”, “digital preacher”, “digital
religiosity”. Thus, religious life and religiosity were largely digitized or virtualized during the epidemic.
In this sense, there have been significant increases in religious forms such as “virtual/digital religious

*? Kriz donemlerinde dindar bireyler agisindan dinin islevselligi icin bakimz; Elif Batman, Yasamin Zorluklartyla Basa
Cikmada Kader inancinin Rolii (Adana: Gukurova Universitesi, Sosyal Bilimler Enstitiisi, Yiiksek Lisans Tezi, 2008), 23;
Volkan Tekdemir - ibrahim Giirses, “Aile Krizleri Karsisinda Aile Yilmazligi Uzerinde Dinin Etkisi: Dindar Aileler
Ornegi”, Kocaeli flahiyat Dergisi 4 / 2 (December 2020), 253-295.

2 Mehmet Bekir Giiltekin, “Covid-19 Pandemisi Siirecinde Din Gorevlileri-Cami-Cemaat iliskileri (Ankara/Yenimahalle
Ornegi)”, Kocaeli flahiyat Dergisi 4 / 2 (December 2020), 131-164.

 Giiltekin, “Covid-19 Pandemisi Siirecinde Din Gérevlileri-Cami-Cemaat iligkileri”, 161.
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life” and “virtual/digital religiosity”, and these areas have gained a more functional dimension. It is
highly functional in carrying out the activities of digital media, religious communities® or
congregations/sects. The fact that society lives its religious life in a home (family) environment, not
social, has led to the greater prominence of individual religiosity. Perhaps the most important factor in
the prominence of individual religiosity in the epidemic process is the limitation of mass worship in
Social Space and mosques.

The religious impact of the epidemic can undoubtedly be seen in many areas. But the change in
the specific activities of the PRA’s relation to the field of official religion is important. For this reason,
we will briefly focus on the impact of the epidemic on PRA. In general, looking at the epidemic process,
it is seen that the service areas of PRA differ. PRA, which tried to provide a more effective religious
service to the community or individual before the epidemic, focused on social support such as an
auxiliary organization of the state with the epidemic and religious conversation, preaching and
guidance-counseling services with social media tools in repairing the spiritual and psycho-sociological
destruction of the epidemic. PRA has played an important role as a helpful and supportive institution
in preventing religious, spiritual, social and pathological traumas or crises that may occur in society
during the epidemic process. In addition, PRA has played a reinforcing role in strengthening social
solidarity, unity and togetherness.

PRA's religious officials in the province have been in an effort to offer social solidarity, sharing
and reinforcing support by participating in social loyalty support groups created within the District
Governorship (Kaymakamlik Sosyal Vefa Destek Gruplari) during the epidemic, including teachers,
police, and officers etc. In this context, the services provided include many issues ranging from grocery
shopping to medical needs and spiritual counseling and guidance. It can be said that religious officials
tried to establish a multidimensional and functional understanding of social service during the epidemic
process. In addition, religious officials served in neighborhood inspection teams established to
effectively enforce quarantine rules during the epidemic process. Essentially, religious officials have
been an important supporting element (reinforcing force) in social/public social activities such as social
loyalty support groups and neighborhood supervision teams outside the mosque. In any case, the
differentiation of PRA's service areas can be explained by the dynamics of the multidimensional
understanding of social service that it reveals in the epidemic process. In this process, the provincial
and district muftis have made an important contribution to the spiritual atmosphere, unity and
togetherness of society, to the social resistance in the face of the epidemic by organizing virtual
interviews, conferences, sermons or chat programs that highlight the religious dimension of the
epidemic. Also, in the early period of the epidemic in Turkey, all mosques and prayer rooms at certain

» Muhammed Yamacg, “Sosyal Medyada Dini Topluluklar”, Kocaeli ilahiyat Dergisi 4 / 1 (June 2020), 101-122.
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times (the call to prayer five times a day at first then, noon and afternoon, along with the call to prayer)
support the precautions taken against the epidemic and warning after reading the text besides the
recitation of Salas and prayers to ensure social solidarity and support, as well as reciting of hatim across
the country, are the most concrete examples of PRA reforming religious service against the epidemic in
accordance with the new situation. These and similar practices of PRA have also served as reinforcing,
providing and enhancing social solidarity. It can be said that PRA has developed important and effective
social strategies to avoid abnormal and traumatic psycho-social situations and to ensure social unity
and solidarity in the process of the global epidemic that has deeply shaken society. In summary, the
global epidemic has greatly changed and differentiated its strategy, policy and services towards the
official/public religious sphere, along with new forms.

3. Islam in the Context of Coronavirus Epidemic

Islam has a human-centered vision of life. For this reason, Islam gives great importance to the
fact that human is healthy and clean spiritually and physically before man lives. Islam has many
commandments, advice and warnings in this direction. Because Islam considers man to be the most
honorable of all creation. In fact, this approach of Islam has been practiced by the interruption of
prayers in mosques by the PRA, (due to the danger of human life in violation of the rule of social distance
in collective meetings) during the epidemic and by limiting collective worship. In Islam, there are
“zaruriyyat-1 hamse” (five mandatory principles) that must be protected. These are the protection of
mind, religion, life, property and generation. In fact, in the basic goals of all heavenly religions, these
five principles are preserved. Conservation of life shows the emphasis on health and lifetime.

It is a religious requirement to protect individual/social life-health and take the necessary
measures at this point. In the Qur'an, the 32nd verse of Surah Maida says, “because of this, we wrote to
the Children of Israel (in the book): and whosoever slays a man without recompense for his life or for
spreading corruption in the land, it is as if he has killed all mankind. And whosoever gives life to one, it
is as if he has given life to all mankind. (...)”* it’s meaning emphasizes having people to living and keep
alive. In addition, Islam, as it is known, provides facilities for a number of worships based on health
problems. As a matter of fact, it is very difficult for religious worship to be fully fulfilled unless there is
a healthy life. All this shows the importance given to Man, human life and health. On the other hand,
the hygiene rule (washing and keeping hands and other organs clean), which is frequently emphasized
in this process, is within the subject of cleanliness emphasized by all celestial religions, especially the
Islamic religion. In Islam (hadesten and najasetten), cleanliness is a prerequisite for worship. The
Prophet Muhammad emphasizes the importance of cleanliness (hygiene) by saying, “Allah is clean,

% Halil Altuntas - Muzaffer Sahin (ed.), Kur’an-1 Kerim Medli (Ankara: Diyanet isleri Baskanligi Yayinlari, 2011), 123.
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"7 and “cleanliness is half of faith”.”® In fact, there are many verses and Hadith that

loves cleanliness
emphasize the topic of cleanliness. In a nutshell, it can be said that Islam pays a lot of attention to
hygiene. At this point, it is understood that Islam supports the issue of cleanliness or hygiene, which is
one of the most important and frequently emphasized measures to combat the epidemic.

The cultural and religious structure of society can affect the perception of Health in general and
the epidemic in particular. Society's ability to accept and seek solutions for global epidemics requires a
social belief. This belief can be associated with religion. Society can benefit from the social function of
religion in the face of the epidemic. Religion can influence the perception of the epidemic as a social
crisis through the function of providing-enhancing, motivating, regulating, legitimizing, social control
and social mediator of social solidarity. It can be said that religion plays a supportive function in
developing the social sensitivity of the epidemic. For example, a social/religious perception has begun
to form that if the use of masks, hygiene and social distance rules applied as a mandatory measure in
the epidemic process are not followed, the right of the servant or spiritual responsibility may be
imposed. In other words, emphasizing that compliance with the rules of the epidemic is also a religious
requirement contributes to the development of social sensitivity.

Religion can be functional in reducing the spiritual and mental negative impact that a relative
epidemic can have on public memory. In other words, religion can play a mitigating role so that the
epidemic does not lead to social collapse or depression. Religion is an important and effective
phenomenon in repairing a number of social and individual damages that may occur in the global
epidemic disaster. As a matter of fact, in an epidemic disaster that brings life to a standstill all over the
world, attitudes caused by religion or recommended by religion can be developed to provide shelter,
peace of mind or conscience to the creator, to act with common sense, to be trusted, etc. From this point
of view, it can be said that global epidemics require treatment in two ways: medical and religious
(spiritual). As necessary and important as medical treatment is in itself in terms of physical health, the
functionality of religion is also necessary and effective. If the damage/destruction caused by the
epidemic in society or the individual is to be completely eliminated, it is necessary to apply to the
multidimensional function of religion and religious arguments. At a time of disaster, the need or desire
for taking refuge in religion and the creator can develop. A Muslim and believing community or
individual can try to provide this need by spiritual behavior that can bring them closer to Allah. For this
reason, prayer as a weapon of Muslims and all kinds of acts and behaviors that approach the creator

77 Tirmizi, EbQl isa Muhammed b. isa b. Sevre es-Siilemi Tirmizi, es-Semalii'n-Nebeviyye ve'l-hasailii'l-Mustafaviyye, ed.
Abdullah es-Sa“ar (Beyrut: s.n., 1406/1985), “Edep”, 41.

8 Miislim, Ebii’'l-Hiiseyn Miislim b. El-Haccic b. Miislim el-Kuseyri, Sahih-u Miislim, ed. Ebu Suheyb el-Kurem{ (Riyad:
Beytu’l-Efkar ed-Devliyye, 1998), “Taharet”, 1.
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become more important in times of social crisis (catastrophe) such as epidemic. Indeed, prayer is an
important spiritual medicine for diseases in almost all religions and civilizations.”” In addition, it is
stated that there have been many studies that prayer can affect body and mental health.”® It can be said
that global epidemic periods are times when social spiritual dynamics are activated and religious
orientations are also increased.

In fact, the religious dimension of the epidemic can be read, evaluated or compared with the
history of major disasters. Many disasters, floods and natural events have occurred in the ancient
history of Islam. The destruction of the people of Noah, Ad, Thamud, Abraham (Nemrut and his people)
and Midian are catastrophes or floods that are known for sure in the light of verses or hadiths. People
who did not take into account the prophets sent to them and the divine principles, practices and
commands that he brought, were subjected to a great calamity (destruction). But sometimes this
destruction may not be all-out, and the method may be different. As in the case of the people of Saba,
partial or total destruction can occur with a flood or earthquake, drought, famine, epidemic, etc. In
other words, we are talking about a disaster that only Allah can determine the method, shape and size.
For this reason, a disaster that we can call destruction can destroy entire societies or communities, as
well as encompass partial or selected communities or groups. For this reason, disasters (disasters) have
a variable structure in terms of method, shape, size, cause or consequences. It can be said that social or
global epidemics that occur in the conjuncture and condition of modern times can be read as a kind of
extinction. For example, the global coronavirus epidemic, which affects the entire world, can be
evaluated in this aspect. In short and in a nutshell, it can be said that disasters that have happened to
past peoples (whether they are considered a punishment or a warning, test or sign) can appear in the
form of a number of epidemics today.

An Islamic view of the coronavirus epidemic makes it necessary to understand and explain the
epidemic from a religious (Islamic) point of view. Addressing in general what views are put forward in
Turkey on this issue is extremely important from the point of view of determining the Islamic view
against the epidemic and disasters. Understanding and explaining the coronavirus epidemic from an
Islamic point of view will be outlined in general terms of what kind of assessments or bases it is subject
to. In fact, it is observed that the epidemic is subject to different interpretations and evaluations from
a religious point of view. Looking at the meanings or searches for meaning made at this point; the
epidemic “is it the wrath of Allah or the fault of man?” or is this epidemic a test or a sign? etc. it is seen

* {rfan Kaya, Kiiltiir, Saglik ve Din Giiriin (Sivas) ve Cevre Koylerinde Saglik-Hastalik Kiiltiirii Uzerine Bir Din Sosyolojisi Arastirmast
(Kayseri: Erciyes Universitesi, Sosyal Bilimler Enstitiisii, Doktora Tezi, 2012), 43.

*® Umit Horozcu, Din Psikolojisi A¢isindan Diinyevi Istek Dualari (istanbul: Istanbul Universitesi, Sosyal Bilimler Enstitiisii,
Doktora Tezi, 2010), 159-165.
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that is shaped around questions. It seems that the epidemic is highlighted by different assessments or
approaches, such as “divine punishment”, “divine justice”, “test”, “warning and lesson”. In the form of
a response and message against the imperialist, capitalist, colonial and persecuted order of the global
world, where Allah punishes humanity through the epidemic due to their sins on Earth and therefore
seeks to educate Muslims who move away from Islam and moral values, act contrary to Sunnah, become
worldly, do not pay attention to halal and haram.” Another assessment is that the epidemic cannot be
attributed to Allah and that is the result of mere human actions, the invisible Covid-19 virus is a
rejection of atheism and thus invites atheists to faith.** In another view, it is emphasized that it reminds
of death and mortality for those who live as if death does not exist.* At this point, assessments come to
the fore that the theme of death is functional in rationalizing the alarming situation of the epidemic,
that the epidemic is a test and warning that an important lesson(s) must be learned and draws attention
to the elements of caution, trust and responsibility.**

Conclusion

Although the coronavirus epidemic is health-based, looking at its impact and size, it is
undoubtedly a multidimensional social phenomenon. As a matter of fact, restrictive or limiting
measures made functional in order to minimize the impact of the epidemic have brought about
significant changes in many Social Space in Turkey. In this context, permanent or temporary changes,
transformations and developments have occurred in many areas such as health, economy, family,
religion, politics, work or business, transportation, tourism, etc. During the epidemic, new forms of
social relations emerged, and new unusual changes and developments occurred in everyday routine life,
contrary to the usual. Among them, individualization and digitalization/virtualization come to the fore.
The epidemic process, along with new technological opportunities, accelerated the transfer of social

°! Asim Yapici, “Kovid-19 Kiiresel Salginina Din{ ve Din Dis1 Yiiklemeler: Tanri’nin Gazabi mi, Insanin Sugu mu?”, Kiiresel
Salginlara Farkli Bakislar -Psikolojik, Sosyolojik, Dini, Kiiltiirel, Tarihi, Hukuki ve Siyasi Analizler-, ed. Ejder Okumus (Ankara:
Eskiyeni Yayinlari, 2020), 133-141.

*2 Yapici, “Kovid-19 Kiiresel Salginina Dinf ve Din Dis1 Yiiklemeler”, 141-142.

% Fatih Kandemir, “Bazi Demografik Degiskenler Baglaminda Covid-19 Pandemi Neslinin Dindarlik ve Oliim Kaygs iligkisi
Uzerine Ampirik Bir Arastirma”, Tokat Ilmiyat Dergisi 8 / 1 (June 2020), 126; Latif Tokat, “Kiiresel Felaketin
“Hatirlattiklar1™; Tanr1 ve Oliimliiliigiimiiz”, Kiiresel Salginlara Farkli Bakislar -Psikolojik, Sosyolojik, Dini, Kiiltiirel, Tarihi,
Hukuki ve Siyasi Analizler-, ed. Ejder Okumus (Ankara: Eskiyeni Yayinlari, 2020), 51-70.

** Mehmet Gérmez, “Coronaviriis Ozelinde Musibetleri Okuma Us{ilii”, 20 March 2020, islam Diisiince Enstitiisii (IDE),
Ankara, http://www.ide.org.tr/Common/DownloadFile.aspx?f=CoronavirusRoportajidesifre_20200324215814711.pdf,
Accessed 25 December 2020; Enver Arpa, “Salginlara Kur’an Eksenli Bir Yaklasim”, Kiiresel Salgmlara Farkl Bakiglar -
Psikolojik, Sosyolojik, Dinf, Kiiltiirel, Tarihi, Hukuki ve Siyasi Analizler-, ed. Ejder Okumus (Ankara: Eskiyeni Yayinlari, 2020),
243-266; Siileyman Kaya, “Covid-19 Pandemi Siireci ve Sonrasina Kur’an Temelli Yaklasim”, Tefsir Arastirmalart Dergisi 4
/ 3 (December 2020), 1-29.
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spaces to virtual/digital environments in a more intensive and functional way, laid the foundation and
provided opportunities for the formation of virtual/digital society. Throughout the epidemic, with the
most emphasis on the concept of social distance and isolation measures; in contrast to real socialization,
it has made virtual/digital socialization, individualization, being asocialization or asociality and
loneliness functional as a new normal situation. This situation has gained an effective and dynamic view
in all Social Space, from education to business life, from production to consumption, from politics to
trade, from culture to religion. The house, which has become perhaps the most important symbol of
socialization in this process, has become a center of religious life practice and religious socialization and
has gained a functional dimension.

Health and religion are each a social subcarrier or form of the social system. Within the social
sphere, one can influence the other in different shapes or sizes. The global epidemic crisis also finds
meaning in this form. Due to the restrictive measures taken in social terms in the process of combating
the epidemic, significant changes in religious life, religiosity and PRA activities took place in Turkey. In
religious life, houses became more functional, individual religiosities gained greater visibility and
digitization greatly altered the official or civic views of religion, as did the differentiation of PRA's
activities as a social institution. In the context of the global epidemic, religion can be said to be an
extremely important and effective phenomenon at the point of explaining and making sense of new
situations, developments, changes and transformations that arise in different areas or dimensions. As a
matter of fact, the social and global depression caused by the global coronavirus crisis or disaster has
pushed individuals into the need and search for religious understanding, meaning and explanation.
Religion is a highly influential phenomenon in responding to individuals’ search for meaning at this
point. In addition, religion provides important support and motivation to society and the individual in
difficult and complex crisis processes. This, on the other hand, shows the extent of the epidemic's
relationship with religion in the field of public life.

In the context of the coronavirus epidemic, religion can be said to have taken on important
social functions. In this sense, religion stands out for its support, regulation, motivation, strengthening
unity and togetherness, social control, organization, legitimization, solidarity and intermediary
function. The activities or services of PRA, the official/public sphere of religion in Turkey, have become
a supportive, reinforcing unity and togetherness, motivating, solidarity, intermediary and helpful social
form in the epidemic process. In this context, in preventing psycho-social, pathological and traumatic
situations that an epidemic can cause in society or in a person, the strategic social cooperation function
established by PRA with public institutions or organizations includes broad, deep and important
meanings.
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Koronaviriis Salgini Siirecinde Tiirkiye’de Dinf ve Toplumsal Etkiler
Dr. Muhammed YAMAG

Genis Ozet

2020’nin Mart’inda Tiirkiye’de ilk Covid-19 vakasinin tespit edilmesinin ardindan tiim toplumsal
alanlarda zorunlu bir tedbir olarak birtakim kisitlayici, sinirlayict ve yasaklayici stratejiler veya
politikalar hayata gecirilmistir. Sinirlarin dis tilkelere kapatilmasi, genel anlamda havayolu uguslarinin
askiya alinmas, tilke genelinde karantina uygulamasina gegilmesi, her tiirlii sosyal, kiiltiirel ve sanatsal
faaliyet veya etkinligin durdurulmasi, ilkégretim, ortadgretim ve iniversitelerde egitim-6gretim
faaliyetlerin ertelenmesi, camilerin ilk etapta ibadete kapatilmasi ancak daha sonralari birtakim
kisitlayici tedbirlerle birlikte tekrardan agilmast, 65 yas ve iistii, 20 yas alt1 ile kronik rahatsizligi olanlar
basta olmak iizere belirli giin ve saatler disinda sokaga ¢ikma kisitlamasi getirilmesi, market, bakkal ve
firin gibi temel ihtiya¢ maddeleri satan yerler hari¢ genel olarak ¢alisma hayatinin sinirlandirilmasi
salginla miicadelede bir tedbir olarak uygulamaya koyulmustur.

Koronaviriis salgini siirecinde yasaklayici ve sinirlayici toplumsalliklara baglh olarak Tiirkiye
toplumunda birtakim olagandisi toplumsal ve dini etkiler izlenmektedir. ilk etapta toplumsal ve
kamusal iligkilerde farklilasmalar géze carpmaktadir. Bu gergevede is hayatinda evden ¢alisma (Home
Office) ve kamusal alanda esnek calisma uygulamasina gecilmesi gibi toplumsal alanlarda insan
temasinin en aza indirilmesi amaciyla mesafeleri genisleten, toplumsal iliskileri farklilastiran,
degistiren ve donlstiiren strateji veya politikalarin gergeklestirilmesine 6nem verildigi
goriilebilmektedir.

Salgin, toplumsal hayati ve toplumsal gortintimleri miimkiin oldugu &lgiide azaltmus,
duraganlastirmis ve daraltmis, toplumsal yasami alt tist etmis ve hatta adeta dumura ugratmustir.
Bununla birlikte tilke ¢apinda uygulanan karantinayla birlikte reel toplumsallasma sekteye ugramus,
sanal ve dijital toplumsallasma mecralar: daha dinamik bir goriiniime kavusmustur. Boylece artik sanal
(is, okul vb.) yasam diinyalar1 olusmaya baslamis; tiim egitim-Ggretim faaliyetleri TV ve sosyal medya
mecralarina aktarilmis, is hayati, ticaret, ekonomi vb. 6zel ve kamusal is ve islemler daha ¢ok sanal
vasitalarla icra edilmek durumunda kalmistir. Bu gelismelere bagh olarak islam’in toplumsallasmasina
onemli bir katk: saglayan camiler bir siireligine de olsa alisilagelen islevselligini kaybetmis ve sanal
odakli din uygulamalari 6ne ¢ikartilmistir. Kisacasi salgin siirecinde toplumsal hayatin her alaninda
kalic1 veya gegici 6nemli etkiler ve degisimler ortaya ¢ikmustir. Ashinda biitiin bunlar, toplumsal
iliskilerin yeniden olusturuldugu yeni durum veya yeni normaller formudur. Bu yeni toplumsal iliski
formu, salgin zamanlarinda farkl sosyallesme stratejileri ve siireglerinin tiirettigi asosyallesmeyi,
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asosyaliteyi ve yalnizlasmayi gostermektedir.

Genel anlamda salgin, 6zel anlamda kiiresel koronaviriis salgini ¢ok boyutlu toplumsal anlamlar
ihtiva etmektedir. Bu anlamda salgin, saghk (tip) basta olmak tizere kiiresel iliski ve etkilesimleri,
siyaset, ekonomi, egitim, ahlak, kiiltiir, aile, is, iletisim, turizm, hukuk, din vb. alanlar1 oldukga fazla
etkileyen kaotik bir toplumsal buhran durumudur. Bu yéniiyle bakildiginda salginin salt saglik temelli
olmadig: rahatlikla goriilebilmektedir. Bu noktada salginin din boyutuna ve dolayisiyla din sosyolojisi
alanina iliskin su ana kadar ortaya ¢ikardigi muhteva, anlam ve anlam arayislar: 6nem tasimaktadir.
Nitekim salgin siirecinde ortaya ¢ikan toplumsal kriz veya felaketi dini olarak anlama ve agiklama
ihtiyaci, salgin-din etkilesiminin bir anlamda énemli ve zorunlu bir boyutunu olusturmaktadir. Salgin
donemlerinde olusan toplumsal/bireysel zorluklari, problem ve sikintilari asmada veya en aza
indirmede dinin son derece 6nemli bir takviye gii¢ oldugu soylenebilir. Salginla miicadelede dinin, bir
siginak, bir mesruiyet kaynagi ve toplumsal dayanismay: saglayici ve arttirict islevi bulunmaktadir.
Koronaviriis salgini siirecinde dinin; sosyal destek, dayanisma, birlik ve beraberligi saglama, motive
etme, organize etme, diizenleme, mesrulastirma, ara buluculuk vb. islevleriyle 6ne ¢iktig
anlasilmaktadir. Nitekim din, salgin gibi toplumsal musibet ve kriz zamanlarinda miicadeleyi elden
birakmamay dgiitlemekte ve toplumsal/bireysel sorumlulugu hatirlatmaktadir.

Din, zor ve karmasik gibi gériinen salgin stirecini dinsel olarak anlamlandirma veya agiklama
noktasinda bireysel veya toplumsal anlayis ve yonelimlere etkide bulunabilmektedir. Toplumsal kriz
donemlerinde genel olarak dini egilim veya yonelimlerde ve dindarliklarda artis yasanmasi dinin bu
etkisiyle aciklanabilmektedir. Esasen din, salgin gibi toplumsal kriz dénemlerinde bireyin/toplumun,
anlam/anlamlandirma arayis ve arzusuna cevap vermektedir. Bu noktada insanin, salginin sosyo-
patolojik olumsuz etkilerinden korunmak veya bu etkiyi en aza indirmek amaciyla dini referanslara
yonelebildigi ve dolayisiyla dine basvurabildigi sdylenebilir. Bu anlamda dine hem izah edici hem de
¢Oziim getirici olarak basvurulmaktadir. Yapilan arastirmalarda, koronaviriis salgin siirecini anlama ve
anlamlandirmada dinin 6nemli bir etkisinin oldugu tespit edilmistir. Ayrica arastirmalarda salgin
stirecinin atlatilmasinda dua, ibadet, sabir vb. dini konularin 6nemli katkilar sagladig: tespit edilmistir.
Bunun yaninda din, salgin gibi kriz zamanlarinda umut, iyimserlik, agiklama, kabullenme ve basa
¢tkmada toplumun veya bireyin rahatlamasina 6nemli katkis: olabilmektedir. Diger taraftan salginin
toplumda veya bireyde ortaya cikarabilecegi psiko-sosyal, patolojik ve travmatik durumlarin
engellenmesinde DiB’in kamu kurum veya kuruluslariyla ortaya koydugu stratejik sosyal is birligi
fonksiyonu, son derece 6nemlidir. Biitiin bunlar g6z 6niine alindiginda salgin siirecinin Tiirkiye'de
saglikli bir sekilde yiiriitilmesinde dinin, toplumsal bir fenomen olarak 6nemli katkilar sagladig
soylenebilir.
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