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Ozet
Bu makalede, millisairimiz Mehmet AKIfERSOY "un dustince yapisi ele alinacaktir. Ozellikle islam Diinyasi'nin Bati karsisinda geri
kalma sebepleri tzerindeki fikirleri konu edilecektir. Batiyla miicadelenin yollarini gésteren Mehmet AKIfERSOY *un islamcilik
dustincesini etkileyen son dénem islamci aydinlar ile arasindaki iliskiler tizerinde durulacaktir. Reformcu bir anlayisa sahip Ersoy*un
Batiyla basa ¢tkmanin nasil olacagini; Bati gibi ilim vefende gelismenin islam cografyasinda miimkiin olup olmadigi tartisilacaktir.

illf sairimiz Mehmet Akif Ersoy, "Allah(c.c.) bu
M millete bir daha istiklal Marsi yazdirmasin" de-
digi Milli marsimizda "tek disi kalmis canavar"”
diye vasiflandirdigi Bati ile basa ¢cikmanin, Garba muka-
vemetin; ancak, yeniden ayagda kalkmakla basarabilecegini
dastinmustar. Bununla fikri sahada oldugu gibi, ayni
zamanda bilfiil icinde bulunarak, micadelesini ve miica-
delesini surdirmustur. Devlet icin hafiyelik yapmis, cesitli
badireler atlatmis; velékin, davasindan vazgecmemistir.
Muslimanlarin pisirikliyindan, Bati karsisinda islam diin-
yasinin icine dustigd c¢ikmazdan, ancak tecdit ile (ye-
nilenme) mumkin olabilecegi fikrini miidafaa etmistir. Za-
maninda 6ne ¢ikan islamci miinevverlerle miinasebet kur-
mus, onlar i¢in yapilan tenkitleri de iftira olarak nitelendir-
mistir. Bunun i¢in Sirat-1 MUstakim'de yazilar nesretmistir.
Biz, burada MillT sairimizin savundugu ve ugrunda muca-
dele ettigi islamcilik fikirlerini tetkik edecegiz. Kendisine
tesir eden asrinin meshur islamcilarinin fikirlerini tahlile
tébi tutarak; Mehmet Akif Ersoy'un son ana kadar iyi ni-
yetle yuruttidu mucadeleye bir nebze olsun katki sagla-
maya calisacagiz. itham etmeden; fakat merhumu da tabu-
lastirmadan, onun fikir ve irsad mucadelesinde aykiri gele-
bilecek faaliyetlerine bugtinden bakildiginda nasil bir ce-
liskiye dustigund-bir¢oklarinin distiga tabulastirma ba-
takh@inasaplanmadan- analiz etmeye gayret edecegiz.

Mehmet Akif Ersoy, yasadigi devirde gecerli poziti-
vizmin etkisindeki aydinlarin aksine inkisafin islam'dan u-
zaklasarak degil; bilakis, O'nu hayatin merkezine yerles-
tirerek, tekdmulin mamkuan olabilecegini sdyler. O'na gore
yapilan yanlislik ise islam'da degil, Musliimanlarin hayat
tarzlarindadir. islam'in uygulama safhasinda Musliman-
larin hatal yasayislarindadir. islam'i yeniden yorumlama-
nin ihtiya¢ oldugunu ifade ederek; Bati'nin ilim ve fenninin
alinmasini, tekniginin tatbikatini savunur. Bunu igin Kur'-
an-1 Kerim'in zamanin idrakine gére yorumlanmasini ister:

"Dogrudan dogruya Kuran*dan alip ilhami

Asrin idrakine sdyletmeliyiz islami

Kuru davaileolmaz bu,fakatilim ister,

Ben o kudretteadam gérmuyorum, sen gister''(Eroy.ises,339)

islam duinyasinda, 6zellikle Osmanli cografyasinda bu-
nu hayata gecirecek nitelikte islam alimi de goérmiyor.
Merhum Akifiin bu misralari ¢ok tartisiimistir. Bununla,
sahih gelenekten uzaklasilip, bir kisim ceditgilerin (yeni-
likgilerin) ve digerlerinin mildafaa ettikleri "Kur'an islam"
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tahripkar anlayisa karsilik gelmektedir.

Hatta merhum Ahmet Davudoglu, sdyle der: "Evet,
Mehmet Akif bey merhum da sair reformcular gibi ilhami
dogrudan dogruya Kuran'dan almak istiyor. Yalniz higbir
zaman mucizeleri inkar etmek aklinin ucundan bile ge-
cirmemistir. O, hi¢bir zaman "Muslimanhk ve Kur'an,
Peygamber (sav)'in eseridir."demek istememistir. Onun
istedigi inkilap, garbin sadece fennini, teknigini almak ve
Mdaslimanlari, daldiklari derin gaflet uykusundan uyan-
diracak ilerlemeye sevk etmektir ki, dinde buna hicbir mani
yoktur. Akif'in asil hatasi niyetlerini anlamadan, onlara tabi
olmasindandir. Kuran'dan dogrudan dogruya hukiam ci-
karmak ne demektir? Bunu kim yapabilir, disiinmemistir?
Halbuki 6nder reformcular bunu pekéla dustinmis ve bu isi
kendilerininyapacagini anlatmak istemislerdir...

“Asrin idrakine sdyletmeliyiz islami" ctimlesi de hata-
lidir. CUnkd "Asrin anlatisinagérefetva vermeliyiz" mana-
sina gelir ki, hakikat bunun tersinedir. Yani Muslimanlik
zamanin icabina uyacak degil, zamanin icabi daima Mus-
ldmanhda uyacaktir. Zira Muslimanlik Allah'in kanunu-
dur. Onu zamanin icaplarina uydurmaga kalkarsak ortada
Allah'in dini diye bir sey kalmaz" (pavutoglu:1989,146-147)

Merhum, Mislimanlarin pisirikligindan dem vururken
zamanin idaresine de zehir zemberek elestiriler yoneltir
(islam adina hareket eden bir aydinin islam halifesine mu-
halif olmasi-hem de en muhaliflerinden-dikkat cekicidir) .
Mesela su istibdat siirinde oldugu gibi:

Yikildin, gittinamma ey milevves devr-i istibdad,
Birakin milletin kalbinde ¢ikmaz bir milevves yad!
Diyor ecdadimiz makberlerinden: "Ey sefil ahfad,
Nicinbinlerce ma'sGm dldurulurken her gelen cellad,
Hur(s etmezdi, mezbdhane olsun, kimseden feryad?

O birkag hayme halkindan cihangirane bir devlet
Cikarmis, birzaman diinyayi lerzan eylemis millet;
Zaman gelsin de gorstin boyle dinyalar kadar zillet,
Otuz Ug yil devam etsin, basindan gitmesin nakbet.
Bubir ibrettirammaolmasaydik boyle biz ibret!

Eméa-peymaiken rayatimiz tuttun zelil ettin;
Mehafir bekleyen dbadanevladi hacil ettin;
Ne alt kavm idik; hayfa ki sen geldin sefil ettin;
Butin tmmid-i istikbali artik mistahil ettin;
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Rezil olduk... Seney k&b0s-i hani, senrezil ettin!
Hamiyet gamz eden bir pak alin her kimde gérdiinse,
"Bubir cani!" dedin surdiin, ya mahkam eyledin hapse.
Muvekkel eyleyip casOsu her vicdana, her hisse,
Dusurdin milletin kahraman evladiniye'se.

Ne me'lunsun ki rahmetler okuttun r'uh-i iblis'e!
(Ersoy:1998,87)

Mehmet Akif Ersoy'un kastettigi padisahin 1l. Abdul-
hamid Han oldugu asikardir. Siirden de anlasilacagdi tizere
haddi asan bir elestiri s6z konusudur.

Simdi de Akif Ersoy'un tabi oldugu ve onlar igin
mudafaa kaleme aldigi siirine g6z atalim:

"-Simdi Asim, edebiyati birak, bir tarafa;
Dahaciddi isimiz var, gecelim baska lafa.
Galibasoyledigim yoktu? Evet, hig yoktu:
Misr'in en muhtesem Ustadi Muhammed Abdu,
Konusurken neye dairse Cemaleddin'le
Der ki tilmizine Afgan'l:

-Muhammed dinle!

inkilab istiyorum, baska degil, hem ¢abucak.
Onebizler distip islam'i da kaldirmazsak,
Nazariyyatile bir seyler olur zannetmel..

O beréhini de artik yetisir, dinletme!

CunkU muhtac-1tezahtir degil, isti'dadin . "

"-Suphe yok, hakk-1 semahfleri var Ustadin.
Gidelimbiryere, hattd su bizim Sudan’a;

Yeni bir medrese tesis edelim Urban'a.

Daha U¢bes de faziletli micahid bulalim,
Neslitehzibilei'laile mesgul olalim.

Cikarip gonderelim, hasiliseyhim, yeryer,
Oradan alem-i islam'a Cemaleddinler" .
"Inkilap istiyorum, ben de, fakat Abdu gibi.
Yoksaellerde kor alet efeler tertibi" (Hy198%/)

Mehmet Akif Ersoy'un "lstadim" dedigi kisilerin du-
siince yapilarina, islam diinyasindaki yansimalarini tahlil
ederek fikriyatinidahayakindan tanimigoluruz.

Mehmet Akif Ersoy, buyuk hayranlik duydugu Cema-
leddin EFGANI ve Muhammed ABDUH'un fikirlerinin
islam'in ihyas! icin inkilap mesabesinde oldudunu iddia
eder. Muslimanlik, bu gibi islam alimleri sayesinde yeni-
den ayaga kalkacagini soyler. Merhumun, "ustadlarim”
dedigi Cemaleddin EFGANIve Muhammed ABDUH hak-
kinda neler yazmis ona bakalim. Zira merhum, bu iki Kigiyi
fikrT saldirilara karsi buttin benligini siper etmis ve yazilar
kaleme almistir. Buraya nakledecedimiz iktibas Sirat-i
mUs-takim'deki yazilarin bir 6zetidir. Once kendi kalemin-
den, Ustadlari hakkinda malGmat verelim. Daha sonra da
islam da inkilabin tek uygulayicisi gozilyle baktigi bu kisi-
lerinfikriyapisiniortaya koyalim.

"Dogunun yetistirdigi fitratlardan en ytksegi olmasa
bile en yukseklerinden biri oldugu suphe gotirmeyen Ce-
maleddin Efgéani ye dair birkag s6z sdylemek istiyorum.
icimizde merhumu gérmeyen yoksa da zannederim isitme-
yen, bilmeyen yoktur(...) Benim yapmak istedigim, bir sey
varsa o da hazretin pak héatirasina surtilmek istenen bir le-
keyi, bir buhtan pisligini géstermek, onun mahiyetini, ne-
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reden geldigini tetkik etmektir. Cemaleddin'in matbu, gayri
matbu bircok risaleleri, makaleleri, hitabeleri varsa da mer-
humun en buytk, en kalicl eseri bence Misir muftisid Seyh
Muhammed Abduh'tur. Evet, Sinasi, millete en muazzam
hizmetini Namik Kemal'i yetistirmek suretiyle yerine ge-
tirdigi gibi, Cemaleddin de islam alemine en kiymetli bir ya-
digar olarak merhum miuftuyu birakmistir. Seyh Muham-
med Abduh 6Imus yureklere gayret ruhu, sehamet ruhu Gf-
leyen sihirli beyanli, o coskun feyzi hangi kaynaktan aliyor-
du? Suphesiz ki biyik tstadl Cemaleddin'in distincele-
rinden.

Cemaleddin'in istanbul'a birinci gelis Ali Pasa'nin sad-
razamligina rastlamisti. Merhum Efganlilara mahsus o se-
vimli kiyafet icinde olarak Pasa'nin meclisine girer (. )
istanbul'un butiin emirleri, vezirleri, buyukleri adetce ki-
yafetge, dilce kendilerine bigane gelmesi icap eden bu zatin
ilmine, diyanetine, alicenaphigina hayran olmuslardi.

Aradan altl ay gecince Cemaleddin Meclis-i Maarif aza-
ligina tayin edildi. Bu memuriyetinde maarifin yaygin-
lastiriimasi i¢in dustindgu vasitalari pervasizca soyledi ki
arkadaslari bunun goériasune istirak etmiyordu. Zamanin
seyhulislami bulunan zat Cemaleddin'in fikirlerini 6zel
menfaatine aykiri gordtigu icin fena halde kiziyor, zavalliyi
gbzden dusurmek iginvesile artyordu.

1287 Ramazaninda idi ki Darulfinun mudurda Tahsin E-
fendi (Mosy6 Tahsin) merhum Seyh'ten fenlerin ve sanat-
larin tesviki yolunda bir konusma istemisti(. )Cemaleddin
konusma kursustne ¢ikinca seyhtlislam olanca dikkatini
konusmanin icinde kotuye yorulmaya musait bir iki cim-
leye hasretmisti(. )

Seyhiilislam, merhumdan intikam almak i¢in " Cemaled-
dinnubuvvet bir nevi sanattir diyor" sayiasini ¢ikardi, bunu
teyit icin de"ntibUvveti sanatlara dair verdigi bir nutuk zik-
retti"dedi. Daha sonra camilerdeki vaizlere Seyh'in aley-
hinde yurimelerini emretti. Zavalli Cemaleddin aleyhin-
deki sozlerinsirf bthtandan ibaret oldugunu hakikatin mey-
dana ¢tkmasi i¢in seyhulislam ile muhakeme edilmesi lazim
gelecegini soylediyse de kimseye dinletemedi(...) Zavalli
Cemaleddin her manasiyla mazlum bir sekilde Istanbul'u
terk ederek Misir'a gitmeye mecbur oldu.

igte merhumdan ne zaman bahsedilse " ilmine, faziletine,
siyasetine s6z yoksa da ne yazik ki mulhid (dinsiz)idi, ni-
buvvete inanmazdi" derler ki anlamadan, dinlemeden séy-
lenen su sozlerinnereden ¢iktigi gérulyor.

Gecen hafta merhum Cemaleddin Efgani'ye dair birkag
s0z sdylemistim. Maksadim o buyik adama isnat edilmek
istenilen dinsizligin pek yanlis bir tevcih oldugunu gos-
termek idi. Ne yazik ki bu sefer de" Cemaleddin mulhid de-
gil, Vehhabi idi." iddiasl ortaya stirtilmeye basladi(. )

Bugiin Misir memleketinde islam'in menfaatlerini mu-
dafaa eden ne kadar hamiyetli kalem varsa hepsi Ce-
maleddin'in terbiyesi sayesinde yetismistir. Tevhid dunya-
sina binlerce muharrir el, binlerce mutefekkir dimag hediye
eden CemaleddinVehhabi olabilir mi?

Merhumu ne Afganistan'da, ne Hindistan'da, ne Avru-
pa'da, ne Osmanli topraginda rahat birakmadilar, hicbir
yerde oturtmadilar. O koca adam, hamiyetinin yiksek mak-
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sadi ugrunda zamanin her tlrlt musibetlerine gogus gerdi,
baskalarinin zorunlu olarak dayanamayacagl mahrumi-
yetlere, umitsizliklere kendi tercihiyle katlandi. Kemal'in
tabirine gore o yasayan bir sehitidi: Ne devlettir sehid-i zi-
hayatolmak bu diinyada!

Cemaleddin hakkinda s6ylenen Vehhabilik S$eyh
Muhammed Abduh icinde esirgenmiyor(. )

i§te bugtn bir Cemaleddin'i, bir Muhammed Abduh'u
yok islam diinyasl! hakikaten kimsesiz, cidden garip. Biz bu
Ummetin buyutklerini rahmetle, hirmetle anmaliyiz ki
geriden gelenler aramizda tatli bir hatira birakabilmek
umidinden mahrum kalarak mucadeleden vaz gecme-

sinler. " (kara:2001,285-288)

Merhum M.AKif Ersoy'un kendi kaleminden EFGANI
ve ABDUH hakkindaki yazilarini aktardiktan sonra da bu
kisilerin fikri yapisina gecelim. Zira bizim asil meselemiz,
bu kisilerin dusunceleridir.

Efgani, islam mitefekkiri olmaktan cok politikacl kim-
ligi ile temaylz ediyor. Kendisinin nereli oldugu, seceresi
hakkinda cesitli rivayetler mevcuttur. Bu kisi icin, Turk
oldugundan tutunuz da, Hindli, Afganl, iranli . En kuv-
vetli olan ise iranh Sii oldugudur (useyin:0ss.70). Fikirde Kisinin
nereli olduguna bakilmaz. Dusuncesinin icerigi énemlidir.
ifadeleriyle yasadiklari; zahirdeki (anlasilan) fikri ile batin-
daki fikri (anlasiimasi istenilen) ne kadar tekabul ediyor;
muhim nokta burasidir. Fikirlerine gegersek; bize burada
dayanak teskil edecek en dnemli belge ise rahmetli Cemil
Meric'in Kasim 1972 tarihli Hareket dergisinde yayinla-
dig1, (pavudogiunssess) Fransiz felsefeci, M.RENAN'In 29 Mart
1883 tarihinde verdigi bir konferanstaki s6zlerinin nesredil-
digi Le Journal Des Debats mecmuasindaki yaziya gonder-
digi takdir, iltifat ve ayni fikirleri paylastiklarina dair olan
yazisidir. MezkQr yazisinda malum zat, su fikirlerini dile
getirir: Musliman, Putperest, Hiristiyan buttin milletlerin
barbarliktan, bu dini terbiye sayesinde bir medeniyete dog-
ru gittikleri inkar edilemez. islamiyet'in terakkiye mani ol-
dugunu, diger muharref dinlerle bir farkinin bulunmadi-
gini dile getirir. M6syd Renan'a soyle der: "islam Dini'nin
mudafaasini yaplyorum. Bu Umid gerceklesmezse, barbar-
lik ve cehalet icinde mahvolurlar. Filhakika islam DinT ilmf
bogmaga ve terakkiyi durdurmaya gayret etmistir." islam
Dini, nerede yerlesmis ise orada ilmi bogdugunu iddia e-
diyor. Din, insanaiman ve itikadi zorla kabul ettirdigini; fel-
sefenin ise bu zorla kabull ortadan kaldiracagi; felsefenin;
yani akilciliin hakim olmasiyla dinin berheva olacagini,
aydinlanma felsefesinin tahakkim ile neticelenecegdini id-
diaediyor.

"Muslimanlar, Muslumanlara dayanarak kalkinmaz-
lar. Muslimanhigin zayiflamasi sayesinde kalkinirlar. islam
tilkelerindeki Ronesans islamiyet'ten kurtularak gergekle-
secektir; Hiristiyan tlkelerde oldugu gibi. Seyh Cemaled-
din benim belli bagli tezlerime deliller getirmistir." der Re-
nan, Efgani'nin, dinler tarihi konusunda derinlestikce din-
sizlige ve alemlerin ezeli oldugu yolundaki sapkin fikirlere
yoneldigi, hava boslugunda bulunan canli varliklarin ev-
rim neticesinde yer isgal etti§i; onun takipgilerinden Resit
Riza'nin ifadesi ile "Onun gelisme ve ilerleme ifade eden
sozleri Darwin'in sozlerine benzer " useyin:1086.78) gibi Islam
akaidine aykirifikirleri,onun dustince yapisinin arka plani-
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ni ele verir. Efgani'nin etrafinda hep Yahudi ve Hiristiyan
dinine mensup Kisilerin pervane oldugu da goézden irak
edilmemelidir. En meshur talebesi Abduh'un ifadesine gore
kurdugu teskilatlarda hep Yahudilerin bulundugunu soyler
(Huseyin:1986,72) EN ¢Ok merak edilen konunun da; dinyanin
birgok yerini gezmesine ragmen, bu kadar masraflarin nasil
Ustesinden gelebildigidir.

Cemaleddin EFGANI, kime hizmet etidine ve yaptidi
faaliyetlerdeki masraflarin nasil karsilandidina dair ipucu
bakimindan mosan olmasl iddiasl ilgin¢ bir ayrintidir. "
Cemaleddin, Misir'daayrica Fransiz Dogu Locasina bagl bir
Mason Locas! kurdu ve basbakan Riyaz Pasa'nin yardimi ile
¢ok sayida etkili kimseleri bu locaya Uye yaptl. Cema-
leddin'e aylik baglatan ve onun her turlQ ihtiyacini kar-
silayan Riyaz Pasa; Ona ayrica Yahudi konutlardan olan Ha-
lil-i Han'inda 6zel bir yer hazirlatmistl." (Haseyin:1986,72) ONuUN
Fransiz locasina bagh olduguna delil olabilecek su satirlar
dikkat cekicidir: " Mahzuni Pasa, Hatirat-1 Cemaleddin,
s.41,50'deki 40-41 nolu resimli levhalara bakiniz. Birinci
levha Cemaleddin'in Mason locasina kendi eliyle el yazisiyla
yazdig giris istek formundan ibarettir. Levhanin bas tarafin-
da kendisini soyle tanitir: " Misir Felsefe Muderrisi, Kabil'li
Cemaleddin, 37 yasinda. " ve altinda tarih: 1292 Rebiu's-
sani 22 Persembe. ikinci levha ise, Misir Kahire 7 Cenoye
1878/5878 tarih ve sayili Dogu Yildizi LocasI'ndan génderi-
len el yazisi bir cevap bu tarih masonlarin kullandigi Yahudi
tarihidir. Cenoye ile Ocak mi kastediliyor Haziran mi bilmi-
yorum mektupta " I, Cuma, saat gece 2" yaziyor. Demek bu
saatte Afgani locaya geliyor ve tyelige kabul edildikten son-
rabaskan seciliyor." Huseyin 1086,76-777 Mason locasina Uye olmak
icin kulland1gi ifadeler ve verilen cevaplar da cok muhimdir.
Der ki: "Ben ihvan-I Sefa'dan rica eder: Hillan-1 Vefadan, ya-
ni ay1p ve kusurlulardan masun olan mukaddes mason ce-
miyeti erbabindan bu nezih topluluga kabuliim ve bu sayan-
I iftihar meclisinin sirasina dizilenlerin arasina katilmam
suretiyle bana minnet ve buyurmalarini istida eylerim."
Hormetlerimle, Cemaleddin ve kabulline binaen verilen ka-
rarin arkasindan elbisesinde siyah, boyunbagi ve eldivenler
beyaz olacaktir." (pavutogiu:1989,69)

Efgani'nin ne kadar islam icin calistigini, reformcu mu,
tecditci mi, Renan'in dedigi gibi rasyonalist mi, Vahdet-i
Vicutcu mu, seyyah mi, politikacl mi; Mehmet Akif Er-
soy'un ifadesiyle; "Sarkin yetistirdigi fitratlardan en yuk-
seklerden biri" mi hig belli degil. Zikredildigi gibi bu kadar
masrafi nasil karsiliyordu? Bu kara delikler hep muamma.
Ancak, su kadar var ki; bu kisinin Islam'a faydasina dair
musterek fikrin olusmadigi bir hakikattir. Son bir alinti daha
yaparak Cemaleddin EFGANI dosyasini sonuclandiralim.
Bura sayani dikkat bir husus var ki, zannederim meselenin
de 6zi burasidir. "Afgani, islam'in bir Luther'e ihtiyaci ol-
dugunu, bodyle bir reformla islam'in yeniden medeniyet
duzeyine ¢ikabilecegini savunur. Mason adleminde aktif bir
rol oynar. Mehmet Emin Yurdakul gibi son dénem bazi Os-
manli entelektUellerinin mason olmasini saglar. Osmanli
Devleti aleyhinde bazi siyasal projelerine dair istihbaratin
padisaha ulasmasi Uizerine Sultan Il. Abdulhamid tarafindan
istanbul'a davet edilir. Davete icabet ederek istanbul'a gelen
Cemaleddin Efgani, kendisine maas baglanarak Macka'da
bir késkte g6z hapsine alinir. Bir suire sonra ise dis cevrelerle
ozellikle yabanci gevrelerle ihtilatina, yazismasina son veri-
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lir. Hourani'nin deyimiyle, mekéani kesin olarak belirlene-
meyen uzak bir yerden gelip, bir meteor gibi bir tlkeden
digerine gecen Afgéani, 5 Sevval 1314/9 Mart 1897' de bu
koskte olar. Magka'da bugtin Swiss Otel'in arkasinda yer
alan, daha ¢ok Selanikli-Sebatayci cemaat mensuplarinin
gdmuld oldudu Asiklar Mezarligi'na sade bir sekilde
defnedilir. Yillar sonra 1926'da Amerikali zengin bir Yahu-
di is adami olan Charles Corain tarafindan, Afgani'ye suslt
bir mezar yaptirihr. Bu mezarda Osmanlica su kitabeler
mevcuttur: Bas Tasl: Biyuk islam Alimi Cemaleddin-i Af-
gani burada yatiyor. Ruhuna Fatiha Dogdugu Tarih: 1254
Hicri 1838 Miladi / Oldugi Tarih: 5 Sevval 1324/ 9 Mart
1897 Ayak Tasi: Bu Mezar Diinyanin Her Tarafinda Musla-
manlarin Samimi Dostu Olan Amerikali Mister Charles Co-
rain Tarafindan Yaptirilmistir. 1926 (Y iksel:2003,59)

Muhammed ABDUH, Mehmet Akif Ersoy'un lizerine
titredigi ve Efgani'nin emaneti géziyle baktigi bir kisidir.
"Cemaleddin'in en 6nemli takipcisi Misir Tantali Muham-
med Abduh oldu. 19. yuzyil baslarinda Sam'dan Tanta'ya
yerlesmis bir Kurt aileden gelen Muhammed Abduh,1849
yilinda buradaki bir kdyde dunyaya geldi. Son derece din-
dar ve SafiT olan bu aile, tahsil icin Abduh'u 6nce Tanta'da
Ahmedi Camii'ne sonra da Ezher'e gonderdiler. Burada iyi
bir tahsil géren Abduh, kelam, mantik ve tasavvuf dersleri
vermeye baslar. Abduh, Efgani Misir'da bulundugu sira-
larda onunla tanisir. Kisa zamanda onun etkisine girer.
Abduh islam'da genis ¢apli reform hareketini tasarlar. Ce-
maleddin Efgani'nin Urvetu'l-Vuska'y! ¢ikarmasina yar-
dim eder. islam'in modern ve ilerlemeci bir sistemin ahlaki
esaslarini olusturabilecegini savunan Abduh, bunun igin
oncelikle taklit miessesesinin tamamen ortadan kaldira-
rak, (Yani Ehl-i Sinnet Mezheplerini-M.M.) igtihat muesse-
sesine ¢agin ve ortak evrensel medeniyetin (Siyonizmin-
Masonlugun-M.M.) gerekleri dogrultusunda yeniden is-
lerlik kazandirilmasini soyliyor. (Hiseyin:86,84) ingiliz
Lord Cromer Abduh hakkinda soyle sdyler: "Kuskusuz
islam reformist hareketin gelecegi, Seyh Muhammed Ab-
duh'un ¢izdigi yolda imit vaat ediyor. Ve o yolun yolculari
Avrupa'nin her tarliyardim ve tesviklerine layiktir." (Lord
CROMER, 1905 senesinde hazirladigi Abduh hakkindaki
raporlari ingiliz hitkiimetine sunuyordu. Bu hususun géz-
den kacirilmamasi icap ediyor.) Abduh'un belli bash goris-
lerini de su sekilde huilasa etmek mimkiandar: "islam'da
reform talebiyle hareket eden Seyh, Masonlugun Ezher'e
girmesinde ¢ok biyuk rol oynamistir. His ve tecriibe ile an-
lasilamayan melek, seytan ve mucize gibi seylerin birgo-
gunu kabul etmemektedir. Kelam ilminde bahis mevzuu o-
lan teselstliin butlani meselesine mubhaliftir. Bu onun en
blylk hatalarindandir. Ctnku illetlerin teselsiili olmazsa
Allah'in varh@ini isbat edecek bir delil kalmaz. Peygam-
berlerin tarifinde ulamaya muhalefet etmistir. Yani siradan
birisinin hususiyetleri goztyle nebilik makamina bakmak-
tadir. Seyh maddi mucizelere inanmadigi gibi Fil suresinde
gecen kuglari sivrisinek, attiklari taslari da mikrop diye
tefsir etmistir." Caunjud) Abduh hakkinda yazilmis kigiuk
iktibaslarlakonumuzanihayetverelim.

Nehbani el-Ukudu'l-10'liyye'de soyle der: "Su delillere
bakin ki, herhangi bir hikmin dogrudan dogruya Kur'an
ve Stinnet'ten alinmasini istiyorlar ( M.AKif Ersoy'un etki-
lendigi goris, M.M.) Yani mutlak i¢tihat davasindabulunu-
yorlar. Oysabunlar, buytk, kicuk her tarlt ginahi isleyen,
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cahil ve fasik kimselerdir. islam'in Kelime-i Sahadet disinda
diger sartlarini yerine getirmezler. Namaz, orug, hacc;
Usttine Ustlik mezhepleri red ederler." (Huseyin:1986,105)

"Muhammed Abduh ve Efgani‘'nin gergek ytuzinu gor-
mek isteyenler, gunlik gazetelere, periyodik dergilere ve
Efgani ve Abduh'un elestirilmesine tahammil edemeyen ve
bunlari elestirenlere karsi sert ve kotl bicimde taarruza ge-
cen liberal yazarlarin kitaplarina baksinlar. Bu gazete, dergi
ve kitaplarin bu konu disinda islami hicbir gayretlerinin
olmadigini géreceklerdir. islam Peygamberine ve onun sa-
habelerine dil uzatilinca hicbir tepki gostermeyen bu gazete,
dergi ve yazarlari Efgani ve Abduh'a yoneltilen elestiriler
karsisinda ktikremis aslan kesilmeleri ilgingtir." (useym:1986 91)
(Turkiye'de de bundan farkli bir hal yok!) Son olarak Os-
manl devleti Seyhulislam'larindan Mustafa Sabri Efen-
di'nin ifadelerine bakalim." Seyh Muhammed Abduh hare-
ketinin 6z sunlardadir. Ezher'in dinf salahiyetini sarsmaya
calismak, bircok Ezherli'yi dinsizlige yaklastirmakti. Bu
amagclarinda da hayli basarili olmuslardir. Ezher'i Ustadi
Efgani aracihigi ile Masonluga sokan ve talebesi Kasim E-
min'e, Misir'in degisik yerlerine seferler diizenlettiren de
Abduh'tur. Seyh'in islam'a ve kendinden sonra yetisen eli
kalem tutan islami kiltir gizgisinin disindaki ilim adam-
larina da zarari dokundu. Onu bu kitapta (Mevkfu'l-Akh ve-
'I-ilmi ve'l-Alimin Rabbi'l-adlemin ve ibadilhi'l-Murselin i-
simli eserinden bahsediyor) elestirdigim yanlis dustinceleri
bir balon gibi sisirildi. Bu distincelerinden dolay1 Abduh'a
oyle ilm1 payeler bigctiler ki, -bunda kuskusuz Masonlarin
destegi ve propaganda giicii yatmaktadir.- Dogu islam Diin-
yasinin kulaklari hala ¢inliyor. Bu durum, kisa zamanda par-
lamak ve sohrete kavusmak isteyen bir yigin geng, yash ilim
adamlarini, aykiri sozler sarf etmek suretiyle Avrupali ya-
zarlara yaklasmaya ve boylelikle Masonlugu kabul ederek,
isteklerine kavusabilme sevdasina itti. Belki de Seyh Mu-
hammed Abduh ve Ustadi Cemaleddin Efgani, Luther ve
Calvin'in Hiristiyanhk icin oynadigi rolt oynamak istiyor-
lardi1. (Huseyin:86,114-115)

Netice itibariyle; merhum milli sairimiz Mehmet Akif Er-
soy'un dislince yapisini mukayese ederek meselenin agik-
li§a kavusacagini dusuintyoruz. Bu usdl (metod), merhuma
haksizlik degil; bilakis fikriyatinin bilinmesine fayda getire-
cegini tasavvur ediyoruz. Boylelikle zihin dinyamizdaki ba-
zI tabular yikarak tarafsiz biz gézle degerlendirme imka-
nina kavusabiliriz. Bunun aksini iddia edecekler olabilir
/olacaktir. Ancak, biz meseleye yaklasim bi¢cimimizi delil-
lere dayandirarak tesekkl ettirdik. Bu zaviyeden meseleye
bakilir ise bazi ilmfi tespitlerin yolu agilmis olur. islamcilik
tartismalarina, tarihin derinliklerindeki bu gibi belgelerin i1-
sik tutacagini zannediyorum. Ki, yeni yeni "ithal islamcilik"
fikirlerinin yerini Masliman-Tuarklerin, kendi sartlarindan
ihya olabilecek fikrT tezahtriin olusmasina dair emareler go-
rilmektedir. Bu da bizi, yeni bir ruhun dirilece§ine matuf
Umid isiklari vermektedir.
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Islam Ideas Of Mehmet Akif
And His Masters
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Abstract
In this article the view point of our national poet Mehmet Akif Ersoy will be discussed. Especially the reasons why the Islamic world
couldnt catch up with the West will be dwelled upon. Relationships between Mehmet Akif Ersoy who enlightens how to compete with
west and the lastperiod intelligentsia who effect the idea of Islam will be mentioned. Mehmet Akif Ersoy who had a reformistic idea and
the idea how to deal with west and as the west ifit is possible to develope in science in the Islamic geography will be discussed.

ur Our national poet Mehmet Akif stated is it's

only possible to cope with west, which is stated as

"one toothed monster"” in our national anthem -he
also stated that Allah shall not make our nation or rewrite
our national anthem- by developing ourselves. He both
struggled for this aim mentally and physically. He served as
detective and he faced some difficulties however he didn't
give up his run. He claimed that it is only possible to get rid
of the western force by refreshing ourselves. He intervi-
ewed with some of contemporary islam enlightened people
and he also claimed that they are exposed to aspersion. He
wrote these words in Sirat- Mustakim. Now, here we are
going to examine our national poet's ideas which he always
defended. We will try to contribute to Mehmet Akif Ersoy's
struggle as much as we can. We will try to analyze his acti-
ons without making him a taboo, nowadays many people
fall in to this mistake by making someone taboo when cri-
tizing his/her works.

Mehmet Akif Ersoy states that, in contrast to many en-
lightened people of that age, development is only possible
by making use of Islam however many other enlightened
people said that Islam prevents development. According of
Akif, what is wrong is Muslim’s life style, not Islam. Mus-
lim's do not properly apply Islam into their lifestyles. He
stated that Islam needs to be examined and reinterpret, and
he claims that science and knowledge must be taken from
West and applied. For this reason he states that Koran must
be interpretaccording to conditions of current age.

Wemusttake inspirationfrom Koran
Wemustmakepeople realize Islam
Butthisisnotpossible by mere telling, it needs science
I seenoman to make this, thenyou show me.

(Ersoy 1998,338)

He see no men to make this possible in Islam world, es-
pecially in Ottoman Empire. Akif's these lines have always
been argued. With these lines, some innovates and Koran
Islam defenders are put against each other

Even, Departed Ahmet DAVUTOGLU states that" Yes,
Mehmet Akif also wants to take inspiration directly from
Holy Koran. But he never ever thought of declining mi-
racles. He never wanted to state that Islam and Koran are
arts of Prophet. He justwanted that Islam shall take science
and knowledge from west and make all Muslims to wake
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up from their deep sleep and make them develop and there is
not any obstacle to reach this aim. Akif's main mistake is that
he just joined them without realizing their final aim. What is
the meaning of reinterpreting Koran? Who has ever succe-
eded doing this? However pioneers reformers thought this
and they said thatthey can do this...

"We must make people realize Islam"” sentence is also
wrong. Because this means that "We must give directions ac-
cording to that century's commentary.” which conflicts with
truth. This means that Islam will not suit to age's conditions,
but people will suit to Islam's conditions. This is because
Islam is Allah's laws. If we try to fit it into age's conditions
there may be nothing leftbehind as Allah's religion. (avutogiu:
1989,146-147)

Departed, makes serious criticisms to that age's mana-
gement while mentioning about timorous Muslims. (It is
very interesting that an enlightened person who acts accor-
ding to Islam, stands against Islam Caliph.) As itis in istibdat
poem:

Yikildin, gittinamma ey mulevves devr-i istibdad,
Birakin milletin kalbinde ¢cikmaz bir milevves yad!
Diyor ecdadimiz makberlerinden: "Ey sefil ahfad,
Nicinbinlerce ma'sGm éldurulirken her gelen cellad,
Hurds etmezdi, mezbOhéane olsun, kimseden feryad?

O birkag¢ hayme halkindan cihangiréne bir devlet
Cikarmisg, birzaman dinyay1 lerzan eylemis millet;
Zaman gelsinde gorstin boyle dinyalar kadar zillet,
Otuz Ggyildevam etsin, basindangitmesin nakbet.
Bubiribrettiramma olmasaydik bdyle biz ibret!

Ema-peyma ikenrayatimiz tuttun zelil ettin;

Mehafir bekleyen abadan evladi hacil ettin;

Ne alT kavm idik; hayfa ki sen geldin sefil ettin;

Butiin ummid-i istikbali artik mistahil ettin;

Rezilolduk. Seney kdbds-i h(ni, senrezil ettin!

Hamiyetgamz eden birpak alinherkimdegérdinse,

"Bu bircani!" dedinsurdtin,ya mahkdm eyledin hapse.

Muvekkel eyleyip casdsu her vicdana, her hisse,

Dusurdun milletinkahramanevladiniye'se.

Neme'lunsunki rahmetler okuttun r*uh-iiblis’e!

(Ersoy:1998,87)

Mehmet Akif Ersoy'un kastettigi padisahin Il. Abdul-
hamid Han oldugu asikardir. Siirden de anlasilacagi Gzere
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haddi asan bir elestiri s6z konusudur.

Simdi de Akif Ersoy'un tabi oldugu ve onlar icin miida-
faakaleme aldigi siirine g6z atalim:

"- Simdi Asim, edebiyati birak, bir tarafa;
Dahaciddi isimiz var, gecelim baska lafa.
Galibasoéyledigim yoktu? Evet, hi¢ yoktu:
Misr'in en muhtesem Ustadi Muhammed Abdu,
Konusurken neye dairse Cemaleddin'le
Der ki tilmizine Afgan'l:

-Muhammed dinle!

inkilab istiyorum, baska degil, hem ¢abucak.
Onebizler dusiip islam'i da kaldirmazsak,
Nazariyyatile bir seyler olur zannetmel!..

O berahini de artik yetisir, dinletme!

Cunkd muhtéc-1tezahir degil, isti'dadin.”

"-Stiphe yok, hakk-1 semahilerivar Ustadin.
Gidelimbiryere, hattd subizim Sudan'a;
Yenibir medrese tesis edelim Urban'a.

Daha U¢bes defaziletli muicahid bulalim,
Neslitehzibilei'laile mesgul olalim.

Cikarip génderelim, hasili seyhim, yer yer,
Oradan alem-i islam'a Cemaleddinler".
"inkilap istiyorum, ben de, fakat Abdu gibi.
Yoksaellerde kor alet efeler tertibi" (ersoy:1908,357)

We can know better the ideas of people who Mehmet A-
kif states as "my master" ifwe analyze those ideas under the
light of Islamworld.

Mehmet Akif admires Cemaleddin EFGANI and Mu-
hammed Abduh and he claims that their ideas are vital in
terms of Islam development. He states that Islam will wake
up with ideas of such Islam intellectuals. Lets have a look
what he wrote about his masters "Cemaleddin EFGANI
and Muammed ABDUH". Mehmet Akif defended these
people at the cost of his life. These text is a part of Sirat-i
Mistakim. Firstwe shall give Information about his masters
from his own writings. Then we shall reveal ideals worlds
of these people, who he see as mere appliers of Islam deve-
lopment.

"l want to have a few words about Cemalleddin EF-
GANIiwho is one the best, even if not the best, intellectual of
East. | assume that there is no one among us not to see or
hear about EFGANI. What | am trying to do is to show that
he is a clean sheet and | want to show how he is slendered.
Even he has many works such as articles, letters and add-
ress his best work is Sheikh Muhammed Abduh, Eghyp
Mufti. As how Sinasi completed his masterpiece by gowing
Namik Kemal, EFGANI completed his service by leaving
that precious Mufti behind. Where Muhammed Abduh got
his endless inspiration and magical breath for dead hearts.?
It is out of doubt that he got this inspiration from his master
Cemalleddin.

Cemalleddin's first arrival to Istanbul was in time of Ali
Pasha's grand vizier ship. He enters the divan of Pasha in
this prettiest dress. All emirates, viziers admired to science
and religious knowledge of this person.

After six months, Cemalleddin was appointed as Divan
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member. He told everything about what made him to rise
that place however his friends didn't agree him. Religious
chief of that age was very annoyed to Cemaleddin as he
thought that his ideas were undermining him and he was
trying every way to decrease his popularity.

In 1287, Ramadan, Dartl Finun manager Mr. Tahsin (to-
day's Istanbul University) asked from Sheikh to make a s-
peech about encouragement of science and art. When Ce-
maleddin began his speech, religious chief's only aim was to
find afew words that can be misinterpreted.

Religious Chief found that word "Cemaleddin says that
prophecy is an art". Later he ordered sermons to walk a-
gainst Sheikh. Poor Cemaleddin stated that he must be faced
with religious chief to prove that his words didn't mean that
butno one listened him.. He was forced to leave Istanbul and
returnEgypt.

That's why when Cemaleddin is memoried, he is re-
membered as irreligious and they stated that he didn't be-
lieve prophecy.

Lastweek | said a few words about Cemalleddin Efgani. |
was trying to show, that great master was misunderstood
and blaming him with being irreligious is very wrong.
Unfortunately he isnamed as Spy thistim e.

Today, almost all of the valuable authors of Egypt have
grown under the light of Cemaleddin Efgani's moral values.
Can Cemaleddinbe a Spy?

They left in peace the dear departed neither, notin Afgha-
nistan, Europe nor in Ottoman Empire. That great man bared
all of the difficulties and all slender blamed on him. Accor-
ding to Kemal's statement he was a living martry. "It's very
unfortunate to be a living martry."

Sheikh Muhammed Abduh is also named as Spy beside
Cemaleddin.

Now, Islam world which ignore Cemaleddin and Mu-
hammed Abduh is alone and very strange. We must me-
morize our ancestors gladly so our sons shall not give up the
hope of trying to leave behind good memories." (Kaad25628

After telling Mehmet Akif's own ideas about EFGANI
and ABDUH, now lets a look at ideal worlds of these people.
Because our maintargetis ideas of these people.

Efgani outstands with his polticial aspect more than his
being an Islam intellectual. There are many sayings about his
hometown and past. It is said that he is maybe from India,
Turkey, Afghanistan or Iran, it is quite possible that he is an
Iranian shi'i. (Hgeyin 1986,0) But when analyzing ideas, home-
town of that people is notimportant. His ideas are important.
How his lifestyle and ideas are in accordance, this is the
important part. If we are to look at ideas, his writing, which
he sent to Le Journal Des Debats, which included a speech of
a conference in France held by French philosopher M. Renan
in 29th March 1883, which is also published by Cemil Meri¢
in Hareket Magazine in 1972. In this writing he states that;
No matter Muslim, Christian or Pagan, all nations get rid of
barbarism and become civilizations by means of religious
values. He states that Islam prevents developments and
Islam has no difference from other religions. Monsieur Re-
nan states: "l am defending Islam. If this does not happen t-
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hey may get lost in barbarism and illiteracy. Because Islam
religion tried to destruct science and stop development.”
He claims that wherever Islam is applied, in those places Is-
lam destructed science. He states that religionforces people
to believe however philosophy let people to think freely
and with philosophy people will become enlightened.
"Muslim can not develop by supporting each other. They
can only develop if they leave Islam. Renaissance can only
occur in Islam countries by leaving Islam. As in Christian
countries, Sheikh Cemalleddin brought some important
clues to support my ideas.” These words reveal that his i-
deas are rootless and like claimingall living things are result
of evolution process as Darwin, his words are totally
conflicting with Islamic idea. It must also be underlined that
almost all people around Efgani were either Christians of
Jews. His closest student Abduh states that there many Jews
around him. nuseyin 1986,72). The most interesting point is that
he traveled almost all over the world and his financial so-
urce is unknown.

How Cemaleddin Efgani found the money for his ex-
penses are unknown and it is very interesting that he is be-
lieved to be a mason. Cemaleddin seta Mason Lodge in Eg-
ypt and with assistance of President Riyaz Pasha this lodge
had many members of powerful people. Riyaz Pasha sup-
ported him financially well and he also gave him a special
house in Halil-1 Han where is known as Jewish settle-ment.
(Huseyin 1986,72) These line are very interesting which may prove
him to be member of French lodge: Look at the 40th and 41st
pictures in pages 41-50 of Hatirat-1 Cemaleddin. First pic-
ture is about Cemaleddin's own hand write about applying
form for Mason Lodge membership. In first lines of picture
he introduces himself: Egypt Philosopher, From Kabul, age
37. dateis 1292. 22nd Thursay. Second picture is about the
answer sent by East Star Lodge to Egypt in 7 Cenoye
1878/5878" (this date is used by masons. Wheter Cenoye is
January of June, | don't know.). Time is 02:00 am Friday. It
means that at the hour Efgani came to lodge and accepted to
membership and elected as president. (Haseyin 1986,76-77). BOth
his statements about being member and their answer are
very important. He says : | request to join very holy mason
lodge and | again request to be honored by being accepted
as amember. Your sincerely.” After his acceptance to lodge,
his must have black tie and black gloves.” (pavutogiu:1989,69)

It is unkown whether Efgani served for Islam or he is
reformer, rationalist, traveler, politician of "the best in-
tellectual of East” in words of Mehmet Akif. How he found
money for his expenses. These are all unknown. But it is
obvious that there is a mutual conscious about that he didn't
served for Islam. Now we will finalize Cemaleddin Efgani
case by making afinal quotation. This point is basis of this
issue. "Efgani states that Islam needs a Luther so with a
reform Islam will rise again to become a civilization. He is
an active member in Mason world. He provides some in-
tellectuals to become mason such as Mehmet Emin Yurda-
kul. He is invited to Istanbul by Sultan Il. Abdilhamid after
some political projects against Ottoman are revealed. After
Cemaleddin arrived Istanbul, he is paid salary and put into
home prison in Macka. He is prohibited from sending let-
ters of foreign countries. Efgani, who is stated as a meteor
which comes from a country and directly goes to other
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country, dies in this home in 5 Sevval 1314/9 March 1897.
Today, behind Swiss Hotel in Macka, he is buried. After
many many years, in 1926, a rich Jewish busineesman,
Charles Corain, a beautiful tomb is built for Efgani. In this
tomb these words are written in Ottoman language: Great
Islam Intellectual Cemaleddin Afgani lies here. Date of birth:
1254 Hegira, 1858 Gregorian. Date of Death. 5th of Sevval
1324/ 9th of March 1897. This tomb is built by Mister Charles
Corain from USA, who is friend of all Muslims around the
world. 1926 (Yuksel: 2003,59)

Muhammed Abduhis legacy of Efgani according to Meh-
met Akif. The closest follower of Efgani is Egyptian Muham-
med Abduh. In the beginning of 19th century his Kurdish
family came to Tanta from Damascus and he was born in
1849. This family was extremely religious and they sent
Abduh to Ahmedi-i Mosque in Tanta and later they sent him
to Ezher. After years of education, Abduh began to give
sophism, logic and speech lessons. Abduh meets Efgani w-
hen he is in Egypt. In a short time he is effected by Efgani.
Abduh designs a large reform for Islam. He helps Cema-
leddin to publish Urvetu-l Vuska. Abduh who claims that Is-
lam may be basis of a modern and developing system, states
that Islam must give up copying other things, but it must
look inner source and values of universal civilization. (Haseyin
85,82 ENglish Lord Cromer tells about Abduh: "It is out of do-
ubt that future of Islam reformist movement lies under the
way of Abduh. And those who walk from that way are well
deserving the help and encouragement of Europe. (Lord C-
ROMER, was serving his report about Abduh to English
government in 1905. This point must not be ignored.) It is
possible to mention about Abduh's general ideas: Sheikh
who acted according to will of Islam reform had a great role
in Masons entering Ezher. Angel who is not understood by
experience or feeling denies devil and miracle. However if
there evil things do not exist, existence of God becomes very
difficult. Sheikh didn't believe material miracles and he sta-
tes birds as flies and stones as microbes mentioned in Fil Su-
ra. pavutogiuss) Lets end out topic by giving small text written
about Abduh.

Nehbani states in el-Ukudu'l-Ii'liyye": "Look these mad
people that they want laws must be directly taken from Ko-
ran. (This is the idea which effected M.Akif ERSOY") This
means they are claming defitine inner source. However these
people are sinners and illiterate. They don't fulfill Islam's
conditions except Kelime-i Sehadet. They deny praying, pil-
grimage and fasting, even they deny their sect. (Huseyin:1985,105)

"Those who want to see real face of Muhammed Abduh
and Efgani must look at daily magazines or newspapers or
articles of those who seriously defend these people. They will
see that these newspapers of magazines have no intention of
defending Islam apart from this point. It is very interesting
that these publications show no reaction when people criti-
cize Islam prophet and his friends however they become
strict defenders when people criticize Afgani and Ab-
duh.” raseyin19ss.01y  (This situation is same in Turkey!) Finally
lets have a look at the writings of Mustafa Sabri who is one of
the religious chiefs of Ottoman Empire. The basis of Sheikh
Muhammed Abduh is this. He tried to undermine religious
peace of Ezher and make people of Ezher irreligious. He al-
most succeeded in this aim. The one who made Ezher mason
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and the one who made his follower Kasim Emin to perform
wartimes to several places of Egypt is Abduh. This Sheikh
both damaged Islam intellectuals who are against him and
science men. His wrong ideas in this book Mevkfu'l-Akli
ve'l-ilmi ve'l-Alimin Rabbi'l-dlemin ve ibadilhi'l-Mdirselin)
are overrated. They gave him such a value that -it is out of
doubt that mason provoked this- East still hear this stories.
This situation let many young and old science men to write
European articles which support masonism. Perhaps She-
ikh Muhammed Abduh and his master Cemaleddin Efgani
wanted to be Luther and Calvin of Islam world. useyin:ss,114-
115)

Finally, we think that by comparing the ideas of our
national poet Mehmet Akif Ersoy, itwill be possible to solve
this matter. We assume that this will not damage our poet's

fame but it will help his ideas to be known. So we can think
objectively free of our ideal taboos. They will always be
people denying this. If this issue taken into hand from this
aspect, some scientific matters will be enlightened. | assume
that these kinds of documents will be guide light of Islamic
arguments. Nowadays there are few marks about be-ginning
of inner Islamism against "Import Islamism". And this gives
us hope that Islam spiritwill revive.
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Die Islamische Ideen Von Mehmet Akif
Und Seine Oberleitern
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nsere Nationale Dichter Mehmet Akif Ersoy dich-

tete; Gott soll uns nie wieder ein Nationalehymne

schreiben lassen; da er gegen Westen benann 'nur
ein zahniger Monster', hatte er gedacht, dass man nur
gewinnt, wenn man wieder aufsteht. Mit diesem Ideen
konnte man auch gleichzeitig in deren den Kampf wei-
terleiten. Er hat sein Staat nie gelassen, obwohl er vers-
chiedene schwierigkeiten erlebt hatte. Doch wie in der
intellektuellen Feldes sind die in praktisch die gleiche Zeit
zur Verfigung, weiterhin zu kampfen. Er meinte, dass man
wegen schwacherei der Muslimen, gegen die Westen die
islamischen Welt zerstirtzte und von das nur mit der
Erneuerung sich herausziehen konnte. Er unterhaltete sich
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mit der inteligenten Islamisten und glaubte dass die sagende
dinge Verleumderisch sei. Deshalb schrieb er in der Sirat-I
Mustakim Zeitschrift.

Wir verteidigen und kampfen hier fur die National
Dichter, wie die Ideen der Islamisierung zu untersuchen.
Unterzogen, um die Analyse der Ideen des Jahrhunderts die
berihmte Islamisten herrschen Ihn, Mehmet Akif Ersoy bis
zum letzten Moment ein wenig zu kampfen, um die
geleistete Arbeit in gutem Glauben beitragen. Wir wollen
ohne Ihnzu heiligen, aber seine Ideen und die Kamp-fungen,
wie man heutzutage sehen kann und wie die me-isten man
sichverierren, ohne dies zu analysieren.
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