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Under the Light of the Population Register Dated 1857 An

Evaluation upon the Socio-Economic Lives of the Gypsy Living in
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ABSTRACT

The Gypsy having abondoned India and scattered to different parts of the wotls are known wiith different appelations such
as“Gypsies”, “Zigeuner”, “Gitanos”, “Cigani”. The Gypsyies having become the focus of interest since the date the historical
records started to mention have been one of the interesting sujects of both popular culture and academic studies. They draw the
attention with some differences unlike the others and generally called as nomads. In addition, in some records it is seen that they
have been mentioned as nomads who draw the attention with some differences unlike the others. Actually the interest shown in
the Gypsies is closely related to their ethnic origins, their life styles and their physical traits. Thus, they have always appeated as
one of the colorful layers of the community in which they live and more probably the most interesting one. The Gypsies who
spread to several parts of the world generally constitute a dense population in Anatolia, the Balkans and Europe. The Gyspies
having spread to the different geographic regions existed in the Ottoman subjects as well. However, it is seen that in terms of
their population they were densely populated in the Balkans during the period of the Ottoman Empire. It is assumed that the
Gypsies in Istanbul were settled in Istanbul from the sandjaks of Gimiilcine and Mentese during the reign of Fatih Sultan
Mehmed. More probaly, due to the fact that the Ottoman state had a suspicious look at them, they were not included in the
classical “Millet Sistem”. The Gypsies have generally been followed from an eye outside and some information pertaining to them
has been obtained from some historical records or the narrations romanticized. Therefore, they have become a community
petceived and described under the light of this information. In a sense, they became the “other” of the Ottoman State. They have
been considered as different owing to their life styles, the way they dress and their language. Therefore, they have been
marginalised. Their destiny as “the other” seems to have caused them to lead their lives without getting changed, to preserve
some of their authentic traits and identities and also seems to have led them to having some occupations, which were despised by
the other communities. Hence, the most widely adopted occupation by the Gypsies engaged in several occupations in the socio-
economic Ottoman structure has been gengilik (dancing) which has continued up to modern times.

The purpose of this study is to handle and evaluate the socio-economic structure of the Gypsy in the districts of Eyiip, Galata
and Uskiidar in Istanbul in the Population Register dated 1857 and numbered 00474. Since there has been very limited studies in
the native literature as to the subject, it is aimed to make some contributions to the literature.

Keywords: 19th Century, Population Register, Istanbul, The Gypsy, The Socio-Economic Structure.

1857 Tarihli Niifus Defteri Isiginda Istanbul’da Yagayan
Cingenelerin Sosyo-Ekonomik Yasamlar1 Uzerine Bir
Degerlendirme

oz

Hindistan’dan ¢ikarak diinyanin pek ¢ok yerine dagilan Cingeneler, Gypsies, Zigeuner, Gitanos, Cigani gibi farkli adlarla
bilinmekteditler. Tarihsel kayitlarin s6z etmeye basladig: tarihten itibaren ilgi odagt haline gelen Cingeneler, hem popiiler kiltiriin
hem de akademik c¢alismalarin dikkat ¢ekici konulatindan biri olmuslardir. Onlar diger toplulukllardan kimi farkliliklar: ile dikkat
cekmekte ve genellikle géger guruplar olarak adlandirilmaktadirlar. Cingenelere gosterilen ilgi, aslinda onlarin gerek etnik kékenleri
gerekse yasam tarzlart ve bedensel 6zellikleri ile iliskilidir. Onlar, her daim, i¢inde yagadiklar1 toplumun renkli katmanlarindan birisi
ve belki de en ilginci olarak karsimiza cikarlar. Diinyanin her tarafina yayilan Cingeneler, genellikle Anadolu, Balkanlar ve
Avrupa’da yogun bir nifus olustururlar. Farkli cografi bolgelere yayilan Cingeneler, Osmanli tebas: icinde de yer almaktaydilar.
Fakat onlarin niifus olarak, Osmanli Impartatorlugu déneminde, daha ¢ok Balkanlarda yogunlastiklart goriilmektedir. Istanbul’da
yasayan Cingenelerin ise, kente Fatih Sultan Mehmed déneminde Mentese ve Giimilcine sancaklairndan getirildikleri
distiniilmektedir. Bu topluluk, biyiik olasilikla devletin onlara siiphe ile bakmast nedeniyle klasik Osmanlt “Millet Sistemi” i¢inde
yer almamustir. Cingeneler, genellikle disaridan bir gézle izlenmisler ve tarihsel kayitlarda yahut kimi romantize edilmis anlatilarda
onlara dair kimi bilgiler elde edilmeye ¢aligtimistir. Bu nedenle, genellikle bu bilgiler 15181nda algilanmis ve tanimlanmis bir topluluk
olmuglardur.

Gerek yasam bigimleri gerekse giyim kusamlart ve dilleri ile toplum tarafindan farkli olarak goriilmiisler ve toplum disina
itilmislerdir. Bir anlamda onlar, Osmanli Devleti’nin &tekisi olmuslardir. Bir 6teki olarak yazgilari, hem degismeden hayatlarin
sirdirmelerine, hem kimi otantik 6zelliklerini ve kimliklerini korumalarina hem de diger topluluklar tarafindan hor gérilen kimi
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mesleklere yonelmelerine de neden olmus gibidir. Nitekim Osmanli sosyo-ckonomik yapist icinde pek ¢ok meslekle ugrasan
Cingenelerin yogun olarak yaptiklart meslek modern dénemlere kadar stiren ¢engilik olmustur.

Iste bu calismanin amaci, 1857 tarihli ve 00474 numarali niifus defterinde Istanbul’un Eyiip, Galata ve Uskiidar kazalarinda
yagayan Misliman Cingenelerin sosyo-ekonomik yapilarini ele alarak degerlendirmektir. Yerli literatirde Cingeneler ile ilgili
oldukea sinirlt sayida ¢alisma bulundugundan, bu ¢alisma ile alan yazina kimi katkiarin yapilmas: amaglanmaktadir.

Anahtar Kelimeler: 19. Yiizyil, Niifus Defteri, [stanbul, Cingeneler, Sosyo-Ekonomik Yapt.

1. Introduction

Gypsies are the community who lead their life in different parts of the world and they take place in the
colorful layer of the society with their different characteristics. They are known to be living in several
continents. The gypsies who spread from India to several parts of the world dwelt mostly in Anatolia,
Balkans and Europe. They also existed in the Ottoman Empire (Kayisbacak, 2017; 45). The Gypsy as a
word used in Turkiye refers to a tribe who live in different parts of Europe, Asian countries such as Iran,
Balochistan, Egypt, the North Africa and America and whose physical, spiritual nature and life styles and
languages differ from the others and also refers to a tribe who has been wandering. In addition, the Gypsy
have different appellations due to their origins. They are named as “cingene” or named as “ kipti”
because of their connection with Egypt. While some accept that word as the corrupted form of “candala”
in the books of Brahmas, some relate it to the word” athinganus”. It is thought that since they have the
name of the people named as “ cangar” or “zingar” inhabiting on the Indus coasts along with the word
“toyeng” which means a dancer or a music lover in Indian, they are believed to come from that tribe. In
Trkiye they are called as “pirpir1” or “Karaoglan” by the people (Altindz, 2013; 17)." Until the end of the
19th century they were called as “gypsies”, “Egytian” or “gitano” which means “kipti” in western
languages on the ground that they come from Egypt (Fraser, 1992; 48; Liégeois, 2007; 18; Goeje, 1903;
74-75). Although the Gypsies have been given different names by the people with whom they came in
contact, they identify themselves as Roma (singular "Rom" that means a "man" or a "husband) (Rishi,
1976; 4-11, Celik, 2003; 23).”* However, As a result of the linguistic studies having been carried out for
nearly two centuries, it has started to be clarified that they come from India. Etymologically, the word
“cingene is derived from Persian and it has turned into “cengane”, “cingane” and “cingene” in the course
of time and because of the fact that they play “ceng” (an instrument) they have been called as “cengiyin”
which means a person playing a musical instrument. Moreover, due to some dialect differences the word
has turned into “gingan” or “cingene” (Altinéz, 2013; 26; Yildiz, 2007; 61-82). Besides, Altinéz states that
all the words related to “cingene” are derived from a similar origin. Thus, he emphasizes that the words
“cingene” and “cingane” come from the same origin (Altinéz, 2013; 26). In his study Serifgil puts an

“ In her dissertation Celik argues that Altinéz’s work appears to be more ambigious in terms of its scope and claims to cover
Gypsies living in the Ottoman Empire from the 15th century to the eatlier years of 20th century. She contends that his study
does not go beyond summarizing of what is available on the Gypsies in the Ottoman archives. The variety of sources that Altin6z
uses are quite comprehensive ranging from tahrir and mihimme registers, various documents catalogued in different collections
of the Ottoman archives and the court records, though the latter is not read systematically and used intermittently as a
supplementary source. Nevertheless, she criticizes that those sources are almost treated as transparent and objective reflections of
reality. Therefore, their weaknesses and strengths have not been problematized see. (Celik, 2013; 63). Considering the limited
studies pertaining to Gypsies, this study takes a different stand towards the subject through considering the state’s various
policies, especially those regarding taxation, settlement and the incorporation of many Gypsies in the Balkans within the structure
of the auxiliary military forces (misellems ), yet at the same time (ideally) excluding them from joining the Janissary corps. It is
argued that the Ottoman state policy vis a vis Gypsies in the 16th century Balkan and Anatolia was not uniform. In addition, the
ruling authorities did not have a singular and monolithic view of Gypsies. She also asserts that one of the main conclusions of the
study is that the legal, social and economic status of Gypsies in the Ottoman Empire in the 16th century is much more
complicated than what can merely be characterized as marginalization or toleration. The interaction of the Gypsies with the state
and the Ottoman society, was simultaneously hostile and symbiotic see. (Celik, 2013; i-ii).

“ The spread of the Gypsies to the world took place in two branches following the southern part of the Caspian Sea over
Afghanistan, Pakistan and Iran At the end of the 10th and the beginning of the 11th centuries the Gypsies started to arrive in the
north of Mesopotamia and the eastern border of the Byzantian Empire. The first group settled, especially in the west and Syria
and Palestine.

“* Then that spread extended to Egypt and the North Africa and even to the Iberian peninsula under the sovereignty of the
Arabians. Subsequently, the ones in the North Africa arrived in Spain over the sea. The second group settled in the southern part
of Caucasia, namely Armenia and Georgia from the north see. (Marushiakova and Popov, 2001; 11-13).
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emphasis on the fact that the word “cingene” passed into Turkish not from the east but from the west
and he thinks that the Turks became acquainted with the gypsies during their conquests in Europe. The
reason why the gypsies have such more appellations is that as has been mentioned above, the geography in
which they have been is not only restricted to Tirkiye but it also extends to America covering the
geography of the world (Yildiz, 2007; 61-62).

By the arrival of the Turks in Anatolia, Gypsies had already been dwelling for a considerable time in
the realms of the Byzantine Empire which was going to progressively leave its place to the Ottomans.
From her establishment to her collapse, the Gypsies lived among the various ethnic groups under the
Ottoman rule (Ulusoy, 2013; 247). The Gypsies who had been dwelling in the Ottoman Empire far away
from the consciousness of a community were divided in two groups. Even though they were categorised
into two groups, they were considered as equal in terms of law; because those could not meet the basic
requirements of a sedantary life and their social life and life styles prevented them from getting to the top
of their own religious identities. When looked at the the applications of taxation, it is seen that the
Ottoman Empire used to receive tax only from the non-muslims. However, she used to take tax both
from non-muslims and Muslim Gypsies.

Since the end of 13th century the Gypsies have been mentioned due to their different traits. Owing to
their being nomadic the interest shown in the Gypsies has been closely related to their ethnic origins, their
pyhysical charateristics and their being different from the majority of the society. Thus, in the history
records Gypsies having been regarded as criminals that threaten the settled life or the ones having the
mysthic power of fortune telling and witchcraft became the focus of the science in the 18th century in
order to explain the difference having been built in the previous centuries (Disli, 2016; 98). In addition,
Gypsies who scattered all over the world existed mostly in Rumelia in the Ottoman Empire and they were
subject to a status never seen in the other countries. Altindz says that the first laws pertaining to the
Gypsy were issued during the rule of Fatih Sultan Mehmed (1451-1481) and during the reign of Kanuni
Sultan Stileyman a Gypsy sub-province (Liva-i ¢ingane) was formed (Altnéz, 2013; 114; Marushiakovo
and Popov, 2001; 115-127)" and in that sub-province the Gypsies were recruited for military services
(Dingeg, 2009; 34; Marushiakovo ve Popov, 2001: 2-3; Alunéz, 2013; 115-127). Celik notes that even
though for the Ottoman Empire the religion is the basis of the communal identity rather than ethnicity
and language, the administration of the Gypsy was based on ethnicity rather than religious affiliation and
she underlines the fact that it can be clearly observed in the formation of such an administration unit
(Celik, 2004:0).

The Roma (the Gypsy) occupied a peculiar place in the overall social and administrative structure of
the Ottoman Empire. However, it is apparent that the Gypsy have been one of the communites the least
under-researched among the other religious and ethnic groups that constitute the Ottoman society.
Therefore, under the light of the population register dated as 1857 and numbered as 00474, the purpose
of this study is to analyse and evaluate the social and economic lives of the Gypsy in Eyiip, Galata and
Uskiidar districts in Istanbul in the 19th century and thus to make some contributions to the field of
literature.

2. Some Background Information on the Gypsy in Istanbul before 19th Century

The arrival date of the Gypsy in Istanbul has not precisely been known. However, it is known that they
had been in the town during the Byzantine period. It is predicted that they migrated to the west and
entered the Byzantine lands upon the enterance of the Turks into the inner parts of Anatolia with the
Malezkirt victory in 1071 (Altindz, 2015: 80). Istanbul and Rumelia have been important settlements for
the Gypsy. In addition, Balat gained importance after the conquest of Istanbul (Altinéz, 2015; 80). After
the conquest of Istanbul (Evliya Celebi, 2016; 47) it is seen that the Gypsy came to Istanbul and at first

* The law concerning the Gypsies in the province of Rumelia confirms the special administrative legal status and the extended
rights to taxation self-government for those living in the Gypsy sanjak. From the year of 1541onwatrds, there was also a special
law concerning the leader of the Gypsy sanjak. It appeared in Anatolia. However, it was modified to suit the Roma (the Gypsy) in
the Balkans. Here sanjak is not used in the usual sense of a territorial unit, but in the sense of a special category of the Roma
population which was involved in a number of auxiliary activities in the service of the army.
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they were settled in Ciriikliik outside the walls of Galata in Kasimpasa and then they collectively settled
down in Ayvansaray, Sulukule, Sultan and Selamsiz quarters in Uskiidar (Ergin, 1959; 1903). To Inalcik,
the place where the Gypsy dwell most is Rumelia, but as they lead a nomadic life it is not possible to guess
their exact number. As is seen here, Gypsies dwell in Istanbul with the number of 31 households.
However, the wandering Gypsies may not have been included in this number Altin6z thinks that Gypsies
inIstanbul had been settled there before the conquest of the town (Altindz, 2015; 177). Paspatis, who had
worked at Yedikule (Balikll) Greek hospital between the years 1840-1860 and had been one of the most
leading doctors in Istanbul (Siimertas, 2016, 43), asserts that the district in which Gypsies mostly live is
Sulukule between Edirnekapt and Topkapt (Paspati, 1870; 11). Besides Sulukule, Selamsiz and Ziba, Hac1
Hissrev is known to be the first quarter where the Gypsy settled down (Altinéz, 2016; 293-296) .

Mantran, the French historian, says that in the following periods after Fatih Sultan Mehmed it is
understood that they had been settled in Yenibahge, Sulukule, Ayvansaray, Uskiidar and Kasimpaga and
he points out the fact that Gypsies in Edirnekapr and Sulukule prefered to camp rather than settle down
(Mantran, 1990; 62). Yet since they are considered among the non-muslims in the population data,
unfortunately it is not possible to give a precise number as to the Gypsy population dwelling in Istanbul.
For instance, the famous Ottoman traveler Evliya Celebi mentions the existence of the Gypsy in the other
places of Istanbul except for Sulukule and Kasimpasa. However, he does not provide any information
pertaining to their number in Istanbul. As to Tophane known as the place where Gypsies dwell, he says
that there have been 170 Muslim quarters, 20 Greek quarters, 7 Armenian quarters and two Jewish
communities and he states that there have been no Gypsy and Frank (Evliya Celebi, 2016:257). Moreover,
Kogu states that Gypses living in Istanbul prefered to live in the close parts of the walls and the outskirts
along with the rural parts of Istanbul. It is seen that Gypsies in Istanbul had been leading a nomadic or
semi-nomadic life and then they have started to lead a settled life in the course of time. They mostly had a
semi-nomadic life style and when they move from one place to another, they generally prefered to use
grasslands and the streams (Kogu, 1965; 3980).

Referring to Hovannesyan, the goldsmith, Kémiirciyan, an Armenian author and educated in
Mekhitarist monastary, provide some information as to Gypsies in Istanbul. He says that during the
conquest of the town, cannons were settled at Topkapt and it was beaten by those military cannons and in
the interior side of the same gate dwell the Gypsy. Hovannesyan claims thatGypsies are actually Armenian
and they converted to Islam during the reign of Ahmet III (Inciciyan, 1956; 120; Fraser, 2000; 19-30;
Berger, 2000; 9; Asseo, 2007; 69). Similatly, in the work of Eremya Celebi Kémirciyan it is seen that
Koémirciyan calls them dwelling in Topkapi, the following part of Bayrampasa brooke of Sulukule in the
18th century as “Armenian Gypsy” and calls the others dwelling in Sulukule and its vicinity as “Greek
Gypsy (Kémiirciyan, 1952; 15). In accordance with the information in the works of those authors, it is
possible to say that considering the fact that Gypsies easily adapt themselves to the communities with
whom they live and adopt their religion easily, they might be named as Greek Gypsy or Armenian Gypsy.
Moreover, through the cultural and religious interaction with the other communities in the course of
history they have gone through some cultural changes (Génciioglu and Yavuztiirk, 2009; 122), as in the
example of their choice of religion. As to the Gypsy dwelling in Istanbul, Mantran says that there have
been Gypsies who have the bears dance and do clowning. However, they are mainly engaged in
ironworking and he adds that they live in Sulukule extending to the land walls in the vicinity of Edirnekapt
(Mantran, 1991; 53-54).

3. To Population Register Dated 1273 (1857) the Quarters and the Villages where the Gypsy

Dwell in Istanbul

Before giving information about the quarters of the Gypsy living in Istanbul in aforementioned
population register. It would be better to generally mention the administration of Istanbul. In the
administration system of the Ottoman Empire the quarters constitute the first step of the civilian,
municipial and juridical organisation. The nahiye come after the quarters and the kaza come after the
nahiye. They differ from one another in terms of their authorisation and organisation. The kaza was
governed by the cadi and the nahiye by the regent (naip) and the quarters by the imam (Ergin, 1936; 104;
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Bayartan, 2005; 93-107). In the urban administration of Istanbul existed a hierarchial consisting of the
cadi, security guard (subasi), the guild of “bostanct”; “the sehremin” (the person responsible for the care
and mending of the buildings that belong to the palace and the state in the Ottoman Empire and who
purchases the things necessaty for the palace) and the chief architect (mimarbagt) under the administration
of the grand vizier until the year of 1826. In the aforementioned year after the abolition of the guild of
janissaries, all those were abolished or transformed. As a result of this, a radical change and transformation
were experienced in the town administration. Depending upon some political changes and the reform
movements, it is seen that a sort of municipial organisation is adopted in the town administration, instead
of the traditional mechanisms (Ozgiiven, 2011; 284).

During the Classical age Istanbul was divided into four “kadiliks™: a town and three sub-districts. The
residential area, the walled city which actually forms the town, is named as “Dersaadet” or “Mahrusa-i
Istanbul”. Galata, Uskiidar ve Eyiip (Ozgiiven, 2009; 137), named as “Bilad-1 Selase” are the outskirts of
the town and they are considered as separate from Istanbul. The “kadilik” responsible for the region of
the walled city was regarded as higher than the “kadiiks” whose jurisdiction was geographically restricted
and its administrator was called as “the Effendi of Istanbul”. The aforementioned place covers the palace
field and its vicinity where the Sultan holding the ruling power resides (Ozgiiven, 2009; 131). After the
grand vizier each “kadilik” was dependent to the shaykh al-islam (seyhtlislam). “Kadiliklar” were divided
into districts and quarters. In modern terminology cadi (kadi) was also a governor, a judge and a mayor
(Ergin, 1922; 1327; Rosenthal, 1980; 30; Cezar, 2002, Celik,1998;35-306). Even if the duty of the cadi is to
try a case in the field of ciriminal and civil law in today’s world, his responsibilities were ranging from the
bazaar control, price-fixing, providing sanitation and security, organising the guilds to the supervision of
the construction activities. Even though the cadis were resposible for all the “kadilik”, his responisibilities
were delegated to the naib of cadi in the districts and to the imam in the quarters (Rosenthal, 1980; 30-31;
Ortayly, 1974; 108-109). In other words, before the 19th century the Capital was under the sovereignty of
Sultan and his own palace. The villages on the Bosphorus were made up of Turkish, Armenian, Greek and
Jevish settlements separated from one another (Ozgiiven, 2009; 131)

Before the Tanzimat the smallest unit in an Ottoman town was the quarter. The residents of a quarter
would gather at mosques or coffee houses where people would generally gather and would form a public
opinion about the local subjects. Under the leadership of the imam, the representative of the cadi, the
residents of the quarters organised some basic services such as sanitation and security. In non-muslim
quarters the leaders of the communities and in the commercial places the leaders of the guilds woud take
place of the imam (Ortayli, 1974; 95-96; Celik, 1996; 36-40). The imam holding both religious and
administration power was the top authority until the year of 1829 (Ozgiiven, 2009; 140).

During the reign of II. Mahmud some reforms were made as to the municipal and public services. In
accordance with it, instead of the imam, the mission of providing intermediary function between the
public and the state was delegated to the mukhtars, the local representatives of the government. In the
new quarter system the mukhtar with the titles of “muhtar-1 evvel” (predecessor) and “muhtar-1 sani”
(successor) took the office through an election. First of all, in order to record the males in the registry
books of Dersaadet ve Bilad-1 Selase and to maintain the sytem of checking the enterance and exit out of
the quarters and to prevent the imam from the malpractice in the “mirur tezkire”, the mukhtars were
appointed from some reliable people (Ozgiiven, 2009; 140).

Actually, in 1827 the male population census of the people in Dersaadet and Bilad-1 Selase (Galata,
Uskiidar and Eyiip) was made. Due to the fact that “the miirur tezkires” under the charge of the imam
were grafted, two mukhtars were apppointed to each quarter. Through the reforms of the 19th century the
“muhtatlik” was established. When compared with the imam, the mukhtar came to a higher position. To
impose and collect tax, to provide security and municipial services were delegated to mukhtars. In 1864
of”’Vilayet Nizamnamesi” at least 50 households were accepted as a quarter (Yel and Kiigtkasct, 2003;
325-320).
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Table 1: To the Population Register the quarters where the Gypsy dwell in Istanbul in 1857.

The quarters and the villages The location T}i;:;r;ﬂ;elre of Thgoitsl:;}z)elg of

Haci Ilyas quarter Egrikap1 165 56

Hoca Ali quarter in the vicinity of Balat 146 49

Ayvansatray

Mustafa Paga quarter Ayvansaray 21 6
Neslisah Sultan Edirnekapt 183 58
Bedreddll\r/l[ li?h%ﬁr;er, Sahaf Kasimpasa 121 34
Sultan Beyazid Galata 7 -

Solak Sinan quarter Uskiidar 61 23
Selami Ali Efendi quarter Uskiidar 23 11
Seyh Mehmed Geylani quarter | in the outer part of Bahgekap1 57 —
Mustafa Bey quarter Kiztasi-Fatih 3 -

including inner and outer parts

Topkap: *ofthowalls >

Ali Bey village in the upper part of Eyilip 6 -—
Saidabad village Eyip 60 11
Incir village Uskiidar 23 —

Kilyos village on the Black Sea strait 8 3

When looked at the names of the quarters, it is seen that most of them are made up of the name of a
person such as Hact ilyas, Hoca Ali, Mustafa Pasa, Neslisah Sultan, Bedreddin Bey, etc. Similarly, the
names of the quarters in Istanbul had the name of a person who is the member of an occupation or a
trade group such as “Ustat Mimar Sinan”, “Ustat Mimar Hayrettin”, “Ustat Kemal el-Harrat”, “Bicaket
Ustat Acem Ali”, “Kiirkciibas”,” Ahi Durmus”, “Camci Kara Ali”, “Nahlbend Hasan”etc., or the names
of stateman such as “Dizdarzade Mehmet Celebi”, “Yazict Murat”, “Abdi Subasi”, “Cebecibasi”,
“Miineccim Sadi”, “Suhte Sinan”, etc. and even there were quarters whose names are made up of two or
three names (Canatar, 2015; 233). In addition, as in the example of Haci Ilyas or Hoca Ali given here, the
names of the quarters mostly correspond to the prayer rooms (mescit) or mosques which are the centers
of the religious worship and bear the name of a person who had them constructed. Thus, it is understood
that nearly 90% of the names of the quarters in Istanbul bear the names of the person who had the prayer
rooms or the mosques constructed.

According to the the first table, the first quarter where the Gypsy mostly dwell is Sulukule, the official
name of which is Hatice Neslisah Sultan (Ortayli, 1994; 70-71) and it is one of the most important places
in the historical and cultural structure of Istanbul. As is in table, the number of the people living in
Neslisah Sultan is 183 and the number of the household is 58. Moreover, this quarter which is in the walls
between Topkapt and Edirnekapt is the place where Gypsies have been living for neatly five hundred
years. According to historical researches conducted on the Gypsy, except for the Indian example, it is the
oldest place in which Gypsies have been leading a sedantary life (Cubukcu, 2011; 87). In many sources it
is claimed that the Gypsy (Romani) have been living in Sulukule sincellth century. It is said that the ones
in Istanbul had been settled in the districts such as Sulukule, Ayvansaray, Uskiidar and Kasimpasa and
Gypsies just by the walls of Istanbul walls, especially the ones dwelling in Edirnekapt and Sulukule would
prefer to camp rather than settle down (Altinéz, 2007; 13-28). The second quarter where they densely live
seems to be Haci Ilyas quarter in Egrikapt. The number of the Gypsy living here is given as 165 and the
number of the household is given as 56. Under the light of the data given in the table, the third quarter in
which the Gypsy population is dense seems to be Hoca Ali where the number of the Gpsy is 149 and the
number of the household is 49. The other one is Bedreddin Bey and Sahaf Muslihiddin quarters where the
number of the Gypsy is 121 and the number of the household is 34. Solak Sinan and Selami Ali Efendi
quarters in Uskiidar consist of 84 Gypsy and 34 households in total. When looked at the table, it is seen
that the least populated quarter seems to be Sultan Beyazid in Galata with the number of 7 Gypsyies. The
next less populated quarter is Mustafa Pasa in Ayvansaray with the number of 21 Gypsy and with the
number of 6 households. In addition, the least populated quarters are Mustafa Bey quarter in Kiztagi-Fatih
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witth the number of 3 Gypsy and the quarter of Sultan Beyazid in Galata with the number of 7 Gypsy.
Namely, under the light of the statistics given here it is seen that the number of the Gypsy living in 11
quarters of Istanbul seems to be 784 and the number of their household 237.

When looked at the villages in the table, the mostly populated village seems to be Saidabad village in
Eyiip with the number of 60 Gypsy and with the number of 11 households. It is followed by Incir village
in Uskiidar with the number of 23 Gypsy. In terms of the Gypsy population, the least populated villages
seem to be Kilyos and Ali Bey village. Namely, in four villages the total population of the Gypsy is 97 and
the number of the household is 14. Furthermore, in some quarters and and villages the number of the
household of the Gypsy has not been given. It might stem from the fact that they might not permanently
have been dwelling there or they might have been there temporarily.

4. To Population Register the Occupations of the Gypsy in Istanbul

As the occupations among the the Gypsy hand down from father to son, the sons in the same
congregation do the business of their father. The Gypsy have been under the influence of their tradition
as in the case of their faith. It is known that they not only retained their major occupations in India but
also they took over several occupations of their ancestors in Iran and Armenia (Altndz, 2007; 268).
During the Ottoman period some information regarding the occupations of the Gypsy can be obtained
from the “tahrir registers” because while the population was being recorded, the names and the
occupations of the members of the households were being recorded as well. Thus, it is possible to learn
what sort of occupation a person has through the name of the occupation before the name of that person
or from the occupation group that gives its name to the community. In that way, it is possible to learn the
names of the occupations of a community as well. (Altinéz, 2007; 269).

Marushiakova and Popov state that Gypsies earn their lives from a number of different occupations in
the Ottoman Empire in the 18th and 19th centuries; because they were an indispensable part of the social
structure in the Empire and they acquired an important place in the economy. Referring to Ami Boué they
assert that the Gypsy really became a useful member of the society and they work as a coachman, a horse
trader, the manufacturer of a coach, a blacksmith, a coppersmith, a boilersmith, a tinsmith, a miner, a
goldsmith, a musician, a policeman and a decapitator, etc. Moreover, it is emphasized that it is not limited
to such sort of occupations. In addition to the nomadic or the settled Gypsy engaged in several
occupations, there have been the ones engaged in the occupations that do not require a special talent in
the bigger Gyspy quarters in the Empire towns as well (Marushiakova ve Popov, 2001; 79).

Table 2: To Population Register the Occupations of the Gypsy in Istanbul
Gardener
The chambetlain of the ironsmiths

Musician
Keeper of a coffechouse
Ironsmith
Broom maker

Basket maker”
A person who works in the things related to tabocco (cubukeu/ ¢ibiket)
The apprenticeof an ironsmith
The apprentice of a tobacconist

Boatman
Winegrower

Coachman
Hair dresser
Farmer

Garbage collector

* The Gypsy living in Istanbul also have the calling of the basket making which Evliya Celebi does not mention in his work. Some
Gypsies in the vicinity of the horse shops and some in the long streets extending paralell to the merchandise market were the
basket makers and the manufacture of the basket making constituted a class among the Muslim Gypsies in the north eastern part
of Bulgaria see. Altinéz, 2015; 272. In addition, in the table above it is seen that they have the calling of broom making as well.
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Greengrocer
The person who sells vinegar
Nailer
A person who plays a musical instrument called as “kaba”
The leader of bears (ayici)
Porter
Water carrier
Stock maker
Butler
Shoe-maker
Blacksmith
Tinsmith
Heckler (keten tarakgisi)
Sheepmen

Poultryman
A person who anchors (fondacr)
A person who stuffs cushion (kitiker)™
Puppeteer
A person who sells soffran (zaferanc)™
A person who sells ponies (midillici)
A person who plays Karagdz (hayalci /karagdzct)
A person who sells lime
The seller of milk dishes

When looked at the table, as to the occupations of the Gypsy in Istanbul, it is seen that they work in 39
different fields and they have some traditional occupations such as ironworking, blacksmithing,
tinsmithing, musicianship, basketry, playing bears etc. In addition, they are engaged in the callings such as
being a siever, being a gold panner, being a groom, being a fortune teller, being a herbalist, being an
acrobat, being a dancer, being a peddler, being a ship builder, being a lapidarian, being a soothsayer and
being a beggar (Altinéz, 2007; 268). Likewise, in the travel notes of a consul’s daughter and his wife it is
narrated that Gypsies have the callings, such as tinkers and blacksmiths (Poole, 1878; 165-166). Moreover,
Altnéz thinks that as in their beliefs, Gypsies have been under the influence of their traditions. They not
only preserved their major occupations in their homeland India but also they adopted many of the
occupations of their ancestors in Persia and Armenia. Equipped with a great deal of professional
knowledge as well as black smithing, they arrive in Anatolia and then in Europe as a tinsmith, a
coppersmith, a lapidrarian and a musician. During the periods when the Gypsy arrived in the Balkans,
they benefited a good deal from the blacksmithing not in demand among the farmers (Altinéz, 2007; 268-
269).

As is seen in the table above, the occupation for which Gyspsies are famous is ironsmithing. They are
known for being a blacksmith all over the world and it is based on a very ancient tradition which has been
preserved up to now. In the Balkans most of the male Gypsies are engaged in ironsmithing (ironmongery
in general) (Marushiakova ve Popov, 2001; 50). Alundz asserts that ironsmithing is one of the most
qualifed occupations among the settled Gypsies. Some Gypsies, who were qualified as an ironsmith,
especially settled in Kasimpasa and they had also been working for ship-building yard. In addition, in the
tahrir registers it is seen that Gypsies are engaged in ironsmithing and they lead a nomadic life. According
to Alundz, it is probable that Muslim Gypsy community was doing the iron hardware of the
villagers(Altundz, 2007; 273). Similarly, in the tahrir registers among the names of the Gypsy occupations
there have been ironsmith and chambetlain (in the table above the chaimberlain of the ironsmiths). As is

* Metaphorically the word means “the depth of the sea”. to anchor (fonda etmek) means anchoring. “Fondact” means a person
who anchors see. Semseddin Sami, 1989; 1009.

“ The word is originally “kirtik”. It is derived from “kirtmak” which means shell or to trim (kitkmak). The hemp shell is used for
stuffing cushion. The person who stuffs cushion is named as the person who stuffs cushion (kittker) see. Semsedin Sami, 1989;
1005.

“*The person who sells saffron see. Develioglu, 2013; 1357.
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in the table, they also follow the callings such as a coachman and a basket maker as well (Altinéz, 2007,
269).

As is seen in table above, the other common calling followed by the Gypsy is the musicianship. Indeed
in the tax register of the year 1522-1523 they are seen to have been mostly recorded as musicians
(sazende). Moreover, there have been other historical evidence to verify how that calling was very
common among Gypsies. The Gypsy musicians are also mentioned in the several descriptions of the
travelers. For instance Qucle says that both male and female Gypsies play and sing sweetly everywhere.
They play the violin bows that liken a viola and play the things such as a five-wired tanbur that resembles
a guitar, tambourine and cymbal. Paspati also mentions that Gypsies sing and dance in the festivals and
celebrations of both the Turks and the Christians moving from one village to another (Paspati, 1973; 13).
In the Ottoman Empitre the guild of the musicians is the 43.guild made up of 300 persons and most of
them were Gypsies. The 45. guild consisted of the players, mime artists, and the male dancers and there
were 12 sub-groups in that guild. The first one was made up of 3000 persons and most of them were the
Gypsy living in Balata. In the second sub- group were 300 male dancers who are engaged in unchaste
callings which Evliya Celebi covertly mentioned. In the other ten sub-groups were some Gysyies whose
number is not too many (Marushiakova ve Popov, 2001; 52).

In the entertainmet culture of the Ottoman Empire it is a reality that the Gyspsy has an important
place. As is seen in table, one of the callings Gypsies follow is player of Karagéz. There have been a
number of rumours that claim that Karag6éz is Gypsy. In many of the plays Karagbz openly say that he is a
Gypsy and it is said that like Karagz Hacivat is a real person as well. To Altindz, if that is true it will be
possible to understand what sort of contributions the Gyspy made to the entertainment culture in the
Ottoman Empire (Alundz, 2007; 281). According to the table, it is understood that they also follow a
calling of puppeteer. In the entertainment field their other famous calling is being the leader of the bears;
that is, they play bears to entertain people in the streets. In his study Alus mentions that Gypsies have
followed the calling of the leader of the bears up to the recent periods (Alus, 1995; 32). In the travel notes
of Evliya Celebi, in the 17th century while giving about the number of the guilds, he mentions the name
of the Gypsy in the 10th guild of raising bears (Marushiakova ve Popov, 2001; 36). In this sense, Mantran
says that the Gypsy in Istanbul were following the callings of both the leader of the bears and the
clowning and they were living in Sulukule extending along the land walls in the vicinity of Edirnekap:
(Mantran, 1991; 48-53). In addition, in the table above, it is seen that they are also engaged in farming in
Istanbul. Likewise, some sources indicate that since the end of the 18th century there has been an
increase in the number of the Gypsy who live in the villages and earn their lives from farming. For
instance, some Western travelers such as Macmicheal, who had been to Bulgaria, mentions that in the
region of Yantra he saw some Gypsy villages, the whole population of which are setttled and are engaged
in farming. Similarly, it is said by Ami Boué that there have been some Gypsy villages in the vicinity of
Edirne and the existence of the villages whose population completely consist of the Gypsy indicates that
their residents are farming workers. If a few Gypsy families were living in a village it would be possible to
think that they were the artisans of the village. However, if the whole residents of the village are made up
of the Gypsy it will be logical to think that most of the residents of the village are farmers, except for a
few artisans (Marushiakova ve Popov, 2001; 36, Evliya Celebi, 2016; 334).

When looked at the table above, the Gyspy are seen to be engaged in a calling named as cushion
stuffing and the calling called as anchoring. It can be claimed that even though most of the callings in the
table are mentioned in the other studies as well, those are not mentioned in the studies pertaining to the
Gypsy. Therefore, it can be said that through the data as to the occupations in the Population register we
have some new information about the occupations of the Gypsy living in Istanbul in the 19th century.

5. The Nicknames of the Gypsy in the Population Register

The Gypsy in Turkey are generally known with the name of “the Ggpsy” and in some regions they are
known with the names of “Abdal”, “Coachman”, “Aristocrat”, “Cano/Cono”, “Dom/Lom/Rom”,
“Siever”, “Dark citizen”, “Gutbet”, “Gurbeti”, “Karaci/Kara¢o”, “Karaoglan”, “Képt”, Lald”, “Mango”,
“Mutrib”, “Mutrip”, “Pirpir”, “Posa/Bosa/Paga”, “Romani”, “Basket maker”, “Teber” or “Todi” (Yildiz,
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2007; 61). More probably, the reason why the Gypsy are known with so many names is that the place
where they live is not only limited to Turkey but also it extends from India to Asia, Africa, Europe and
even to America. Even though there have been some studies related to the names used by the Gypsy, it
can be said that no study could be found on the nicknames of the Gypsy in the literature of the Gypsy.

Table 3: To The Population Register Some Nicknames of The Gypsy.

Citakoglu Ahmed The Marten (Sansar) Hasan
The Dark (Kara) Stleyman Birika Osman
The Bald (Kel) Ali The Nut (Findik) Ali
The Girl (Kiz) Mustafa The Tall (Uzun) Ali
The Mace (Topuz) Mustafa Bosnakoglu Arif
The Mad (Deli) Mustafa The Blind (A’ma) Ismail
The Lover (Astk) Mustafa The Beloved (Can)* Mahmut
The Old (Eski) Emin Kanigoglu/Kinigoglu Said
The Father (Baba) Ali™ -Sofuoglu Ibrahim
Bayramoglu Salih The sailor who works on the galleys (Kalyoncu) Ali
The Fatty (Sisman) Act Ibrahim Kethiidaoglu Ali
The Fatty (Sigman) Mehmed Beser beser Ahmed
The Rear (Makat) Tbrahim The Agile (Calak) Kadri
Kisoglu Sileyman The Dark (Kara) Ali
The Dark (Kara) Mehmed The Dark (Kara) Mustafa
The Dark (Kara) Salih The Dark (Kara) Hasan
The son of a greengrocer (Manavoglu) Arif bin Mustafa Mekteb-nigin™* Ahmet

When looked at the table it is seen that the most common nickname is “dark”. That nickname is
probably used to refer to the skin colour or the physical apperance of the Gypsy and in some parts of
Anatolia they are called as “Dark boy (Karaoglan) (Kenrick, 2006; 119). The other nickname “The Gitl
Mustafa” probably refers to a person who is a public storyteller. It is known that the public story tellers
also play “Karag6z” (Nutku, 1997; 31). As the table suggests here, in the entertainment world of the
Ottoman Empire the Gyspy have the calling of playing “Karagdz. Moreover, in the 19th century one of
the famous story tellers is called as ““ Girl (Kiz) Ahmet”. Walsh, Western traveler, says in his book that the
story teller is called as “the Gitl Ahmet” because he was displaying some feminine behaviours (Walsh,
1836; 240). Similarly, in the table above that nickname may refer to the feminine behavior of a person as
well. In addition, the nickname “the son of a greengrocer” refers to the occupation which is one of the
most common callings followed by the Gyspy. Moreovet, it should be noted that some namings such as
“Catalcali Hiseyin”, or “Kilyoslu Hasan” are used as well. More probably, those are used in order to refer
to the birth palece of the person or the place where they have been living and the namings such as Kipti
Al” and “Kipti Hasan” to refer to the fact that they are Gypsies.

6. Conclusion

The Gyspy, who had abondoned Asia around 5. A.D spread to different parts of the world. With their
physical appeareance and their language they speak and with their colorful lifestyle they lead, they have
become an interesting point for the people among whom they have been living together. Gypsies whose
population is dominant in the Balkans are thought to have been settled in Istanbul from Giimiilcine and
Mentese. The Gypsy unlike the other communities were not included in the classical “ Millet sistem” of
the Ottoman Empire.

First, it is seen thatGypsies dominantly live in the quarters such as Hact Tlyas quarter in Egrikap1, Hoca
Ali quarter in the vicinity of Ayvansaray in Balat, Neslisah Sultan inEdirnekapi, Bedreddin Bey and Sahaf

* In the Dictionaries of Turkish Language another rmeaning of the word refers to a cult brother in Bektashism Bektasilik and
Mevleviyeh.

* More probably, that nickname refers to a spiritual leader or a sheikh in some cults: the Bektashi father see. Develioglu, 2013;
p.61.

“* “Nisin” categorises the words with the meaning of the person sitting or who have sat. Therefore, the word “mektep-nisin”
means the person who sits at the school see. Develioglu, 2013; 841.
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Muslihiddin quarters in Kasimpasa, Solak Sinan quarter in Uskiidar, Seyh Mehmed Geylani quarter in the
outer part of Bahgekapt in Istanbul. The village in which they densely live is Saidabad village in Eyiip.
Second, when looked at the occupations they have, it is observed that the Gypsy in Istanbul carry out their
traditional occupations such as blacksmithing, tinsmithimg, keeping a coffee house, water carrying, basket
making, broom making, etc. In addition, they are seen to be engaged in some callings related to the
entertainment such as being a puppeteer, Karagbzcii (a person who plays Karagtz), the leader of bears
(ayic1) and being a musician. Moreovert, it is striking that they are also engaged in the callings such as
“fondact” (a person who anchors) and “kitik¢r” (a person who stuffs cushion) not mentioned in the other
studies pertaining to the occupations of the Gypsy. More probably, some Gypsies worked as an anchor in
the navy.

Third, it should be noted that the Population register provides some information as to the nicknames
of the Gypsy. Those nicknames give us some important socio-cultural information about the Gyspy in
Istanbul. For instance, the nickname “Baba Ali”, might refer to a person in the Bektashi Tarikat. Besides,
it is seen that their most common nickname is “dark” added before the names such as “The Dark (Kara)
Mehmed”, “The Dark (Kara) Salih” referring to the skin color of the Gypsy.

All in all, it can be put forward that the Population Register covers some important data on the Gypsy
and it helps us to gain an understanding pertaining to the places where they dwell in Istanbul, the
occupations they follow in the economic structure of the Ottoman State in the 19th century. Moreover,
the nicknames used might give some important clues for how they are perceived by the society as well.
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