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Paradigmatic Shifts

in the Theory on Patriarchy

Subjectification of “Women”

Abstract

In feminist thought, the concept of patriaschy has been used to refer 10 tiig sysltemat:c
organization of male supremacy and tamale subordination. Although the femml_st '
appropriation of the congept as an analytical and politicat toot has heen assential, it has
brought by certain theoretical and pragmatic dilemmas as well. In this article, general

evaluation of the critigues directed towards patriarchy within feminism has been targeted.
Along the lings of these cribques, the discourse of the siructuratist approaches centercd

_arund the presumption that the gender order constiucts and oppresses he "woman” has

been quastiongd. When questioning, it has been aigued that womean were ot passive
objects of some axternally developing ant functioning social erder but on the cantrary they
were the aetive subjects, the initiators. In other wards, as & party to the gender order,
wommen actively datermine in every sphere of the sogsal fife and initiate by reproducing,
resisting and interagting with patriarchy. With this iten. the inportance of powe and
resistance dynamics in the piocess of placement and subjectification of wamen in gender
relations has been emphasized.

Ataerkillik Uzerine Gelistirilen Teoride
Paradigma Degigimleri
“Kadmlar™m Oznelegtiriinesi

Ozet

Fominist digincede ataerkilik (patiyarkal kavrams, argth bir erkek qg;ainau1ligi e
kathintann ezilmisligh olarak kulianfagelmisti. Ancak ataerkilhigin fermmzandeks bu politik ve
analitik kullanimi, kaveamn vazgesiimer kdmaging ragmen teork ve prat%k agmazlarn da
berabennde getinmigtic. B yazda amaglanan, tarminizm iginde ataerkiilik kawmmna _
yingitilen elegtider defetlendimek ve by elegtinler sis}gsutiusgnda lc?lumxsa!’cmsv,:ptm
oluzumunda yapsalol yakiagimlann banimsedifh toplumsat cingiyetg) dzenin kadin™y
plusturdudu ve ezdigi siylemini sorqulamakiadie. Bu fikirsel sofquEamaula e_sasreiarak
kadudans kendileri diginda geligen ve igleyen bir toplumsal dizenin etkilgyimsiz nesm'm:
dedil, aksing olugturan ve dedigtren etkin Omelen oldukian savunuimugtur. Bagka bi
ifadeyle, kaditann toplumsal cinsivet dizeninin bir tarati olacak yagami hartalal‘m!da yer
alan ve gerek yeniden ireterek gergkse direnerek ataerkillik ile sa;‘srle%h bu e_tk}leymi Vi
parathids olan aktif Gzneler oldukian ghrigis tleri siidimiistiiz. Bu girds |le“bui|kzg. kadiniarnn
toplumsal cinsiyet iligkiterindek: konumlanig ve dznelegme siireglarinde glic ve direnis
diramiklerinin ghzininde Hutundurimasinin dremi vurgulanmiti,
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“Patriarchy” has long been a concept used in anthropological
and sociological studies to refer to the rule of the father in the
household. In feminist thought, it has been projected to refer to the
systematic organization of male supremacy  and female
subordination (Stacey, 1993: 53). However, it's appropriation as an
analytic and political tool has been both essential and problematic
(Acker, 1989: 235). To begin with, the concept is madequate in
reflecting the diversities in “reality” due to lack of consistent sets
of rules and characteristics in between and amoeng cultures and
throughout history (Brah, 1991). Patriarchy is a system of power
relations that is not determined solely by gender. It has dynamics
of class, ethnic origin, nationality, race, age and refigion wherefore
all men do not oppress women but some women oppress other
women, too. In addition, the insufficiencies of the existing
paradigms in the theory on patriarchy -patriarchy as collective
male dominance, patriarchy as a self-contained system and
patriarchy as sex/gender system- display the necessity for the
conceptualization of patriarchy as a mode of constructions and
reproductions - that is production of human beings with a gender
subjectivity and ideology which eliminates the tautological
explanation of the problem of a system without a purpose while
retains the notion of a separate system.' The categorical approach
in the analysis of patriarchy with structures of paid work,
housework, sexuality, cuiture, violence and the state in which men
dominate, oppress and exploit women or with relational but
discordant forms of public and private patriarchy (Walby, 1989:
214; Walby, 1992: 36) - former functioning in the publfc sphere and
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latter in the household- is critical in two points. First, instead of
dissociating analvtically independent :.atructures and TL’!‘(?}I'I'{HI-‘
lating a combinative pattern, patriarchy is to be COI]CG]Jl‘LIﬂlIﬁGE as
a S\’S"t(-.’m of gender relations constituted {hroug]ﬂ\ processes (m
x\'l\{c]1 linkages are inbuilt in structures {Acker, 198%: 23?-2?.))).
Second, such an analytic scheme faces the prnblem of repmducmg
the conceptual dualism defined to be constitutive of women's
subordination. In order to overcome the above theoretical
deficiencies, besides regarding gender and its order as mere
constructions, treating it as a process in which the agentic subject
is constituted has the ultimate importance {Mahoney and
Yngvesson, 1992: 44-45). In this regard, the process ocg
subjectification refers not only to the exter'nal}y nn;ﬁ@se

constructions of gender identity but also to the subject's c;apautyl t.o
make meanings of her own “gender” as well as of her linteractwc
and interrelated position vis a vis the gender order. In this cuntcrf't,
subjectification of women means the treatment gf wlfon;elt‘; :‘19
subjects who actively intervene in the constructions of their
gender.

Feminist theory, having set out the political, ecom‘)ml:c ant
social inequalities in the gender order and the ‘oppres&_;m‘n L?f
women within it, dealt specifically with women's sul':orchnate
status. However, the notion of inequality and oppresston carry
epistemological uneasiness. One  stance, na.n?eiy 7 Fren]ch‘
Feminism, opposed the Anglo-Saxon tradition of the
determaination of the gender issue by inequality and focused on
the level of “difference” and questioned even the category of
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At this point, it has to be
specitied that women in the
arder of gendar may not
intiate in their positioning
as rationad, autonomous
and selldetermining
indwiduals. For further
information on the
discussion of the
subjectification of women in
the analyss of resistance,
ser Kandiyoti (1997}

“woman” (Martin, 1988: 26). The issue was taken with regard to
the difference of sexes and even the difference among women
(Brah, 1991). On the other hand, the discourse on “oppression” is
problematic not because women are not oppressed but rather
such a discourse objectifies women as passive victims of their
destiny who ate silent or denied voice of and like “squashed
ants,” explotted around the rules of some discriminatory
hegemonic system (Shaw, 1994: 14). Moreover it is questionable
that beyond structures the individuals have no chance to change
the overall composition (Eves, 1991: 122}, “Woman,” no matter
how she behaves on the individual level, cannot affect the
structure (Wearing, 1990: 37).

In this regard, women are not passive victims of patriarchy
(Hart, 1991: 115} like all subordinates of other oppressive
systems. Women are social actors who perceive and interpret
soctal institutions and as a party to the dynamics of the gender
order, actively determine in every sphere (Shaw, 1994: 14) and
initiate by reproducing, resisting or negotiating patriarchy

By the 1980s, a new approach is witnessed in feminist
thought that has reflections on women's studies as well which
might be named “dual view” regarding “women” both as victims
of male domination and as active agents (Thome, 1992; 29
Akkent, 1993). Feminists started to examine .women as active
agents in negotiation with male dominance in order to achieve a
more tolerable life (Thorne, 1992 7-8). This tendency s
observable in women’s studies in Turkey as well:

The issue of concern is not to reach the judgment that
women under different social conditions are oppressed, but
rather to understand how the position of womanheod is
determined in specific conditions, the pressures they live
under, the means they resort to in order to overcome them ...
to explain the position of womanhood not merely by
structural factors like household/family forms or modes of
production but including the women's own acting
strategies... In order to understand how male dominated
system functions and how power relations are established, it
is also necessary to look at how existing social relations and
ideologies are perceived and utilized by individuals. If it is
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considered that every social structure enables individuals
certain acting spheres, it is necessary to investigate the
borders of the spheres opened for women and what women
do within these borders {maybe sometimes forcing them).
(Sirman, 1993: 249-250)

A vital question which has received insufficient attention in
the theorization of patriarchy is, if patriarchy is such an
oppressive system, how then has it been able to continue to

survive for so many centuries?

Adapting the structural-Marxist conceptualization of
ideology and false consciousness onto patriarchal resolutions
does not satisfy the question of why women continue to be
oppressed and exploited (Eves, 1991; Sawicki, 1991: 220;
Kandiyoti, 1997). The theoretical argument that the consent given
to the system of oppression by the victims de facto supports the
system is not an adequate explanation of the gender relations
because the withdrawal of consent would not change the
dominant nature of the gender hicrarchy (McGuiness, 1993: 113).
If it is not consent nor false consciousness but manipulation with
different nature, the task of trying to conceive women's stance
vis-a-vis patriarchy without falling in the trap of functionatism
and conservatism becomes highly crucial {Akkent, 1993 10}
When pursuing this task, one must take into consideration that
experiences of the oppressed constitute different world views,
rather than represent the margins of some dominant perspective
{McGuiness, 1993 113) with the reservations that expertences are
not only confined to oppressions but implicate many emotional,
psychological and social expressions as well. Also, collective
experience is not the mean derivative of individual experiences
because perceptions regarding the experiences may vary (Brah,
1991: 172-173).

By the same token, the question in relevance is how women
iitiate their placement and replacement in male dominance? To
understand women's stance vis-t-vis patriarchy, consideration of
patriarchy as a web of power relations with asymmetries
between men and women and even among women clarifies
many ambiguities. In this framework, the concern with the form
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and channel in and through which men and women derive and
realize power may provide an undetstanding of how patriarchy
functions and persists in the face of the wide range of intensive
and extensive forms of women's oppression.

The Weberian conceptualization of power is (Krips, 1990:
172): “...the chance of a number of men to realize their own will in
a communal action even against the resistance of others who are
participating in the action.” Power according to Giddens is more of
a type based on action which has transformative character

(Wearing, 1990: 42). Foucauldian sense of power refers to a diffuse -

pattern of actions (Krips, 1990: 173). Contrary to Weber's notion of
power as “having power” that the hold of power tests on certain
individuals or groups, power, in Foucauldian terms, is a
dispossesable practice (Sawicki, 1991: 220). Power is nat a means of
the dominating groups but is a dynamic that develops in relations
{(McGuiness, 1993: 101). Power in micro relations can form a trend
that constitutes macro systems of dominance (Sawicki, 1991: 222),

Foucauldian sense of power which had expanded the
theoretical discussion on power and had wide influences on the
agenda of political sciences can be reviewed in three levels, First,
the power matrix that surrounds every individual is not fineal but
is complex, diverse and specific (Wearing, 1990: 40). There are
multiple forms of power each workirg simuitaneously in concert
and at cross purposes (Abu-Lughod, 1990: 48). Second, power is
both repressive and productive that it forms knowledge, discourse
and subjectivities (Wearing, 1990: 40; Weedon, 1987 111-113). To
grasp power only with its repressive nature does not illuminate
why the oppressed ones continue to a purely repressive and
coercive form of power (Sawicki, 1991: 221). Third, power is mode
of action upon the action of others in an arena of free subjects so
there arises the issue of resistance to power since the subjects are
free to counter act (Wearing, 1990: 40; Sawicki, 1991: 223). Power is
not a zero sum game in which there is a looser and a winner, There
is the interplay of resistance, concession, manipulation, trans-
formation, negotiation and renegotiation (Wearing, 1990: 37, 42).

In Foucauldian framework, resistance inherently exists where
there is an exercise of power (Krips, 1990: 177; Sawicki, 1991; 223).
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This is of paradoxical nature since an act may be a strategy of both
resistance and of power (Krips, 1990: 178). The limitation that the
resistance brings upon power effects the outcome of power
relation (Barbalet, 1985: 331). One of the methods in sorting out
how power is exerted on is through picking out the various
dimensions of the resistance directed against that specific form of
power (Wearing, 1990: 42; Abu-Lughod, 1990: 47).

The Foucauldian premtise that where there is power there is
resistance is important not only in the sense that it cafls paradigm
shifts in grand, abstract meta-theories of power and dominance to
particular situations but also such a position enables scholars and
feminists a different formulation of power by which points and
methods of application and location of power are captured
through the resistance exerted upon a specific form of power and
gives clues about how people get caught in them (Abu-Lughod,
1990: 42)° Conceiving the nature of power and how it works
through resistance would enable an important means in the
struggle against oppressions so can inform about the possible
ways for other women in how to resist (Wearing, 1990: 38;
McCGuiness, 1993; 101).

People who are oppressed may not react only by mass
movements, tiots or revolutionary social struggles, There are other
strategies and methods that the oppressed perform such as acts of
resistance and deviance pursued on the individual and practical
level in daily life (Okely, 1991). There may be covert and
unorganized forms of resistance to be of theoretical concern (Giles,
1992; Abu-Lughod, 1990: 41; Gutmann, 1993).* Furthermore, not
only deeds and actions but silent voices -which are overlooked,
ignored or assumed to be not existing- should be objects of study
(Hart, 1991: 115). Okely, when pointing to this essential task of
making defiant moments visible, summarizes her own attempt as:

In locking at resistance I am interested in something other
than organized protest or sustained mass movements
viewed over time. Instead, 1 focus on the forms in which it
may be fragmented and therefore less visible namely
moments where resistance crystallizes in isolated individual
acts or gestures. They may be subtly woven into daily
practice. (Okely, 1991: 8)

3

tlatestroarn history has
overdooked woman in
listory of presumed them
unimportant subjecty
Feminsts, in their attempt
to make wormnen visibile,
oauthned history of seoeties
as o histary of the
subordination of women by
men (Balbus, 1987: 111}
Accordingly, there was o
system o collection of men
subordinating waomaen and
WOIRGN wWarre consciously
left out of history, The
contribytion of Foucault has
gnabled o different stance
that history 1s more than s
bustory of constructions or
of victirmzation (Balbus,
1987, Sawicks, 1991; 224).

a
Matthew C. Guimann
aritiizes the tendoncy in
academia that Toguses on
reststancy rather than
appraisals and rebefions
anidd states that this is of
conservative nature and is
weell adapted to the
pretequisites of the new
wotld oreder {(Gutimann,
1993} He argues that the
studies on resistance
flaurishing in o certain
period is no coincrlence.
Regarding the ideclogy
dorninant in Y9805 (the ond
of weologies and collective
desire 1o change the world
tor the better}, his
arguenent seemns to capture
an aspect of the portrayal,
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Literature on women's resistance thereby inherently on the
subject of power, cover many aspects of women'’s fives whose
experiences are different from each other. Wenona Giles points
out the significance of the impact of political struggles in the
arena of work onto the relations with the husbands and to the
manipulative appropriation of the wage earned by female
domestic workers in the household as a strategy of
empowerment (Giles, 1992). The threats of quitting working,
refusing to make love or to make visits to the husband's relatives
and friends and provoking quarrels are other resistance strategies
(Bolak, 1993). Betsy Wearing defines mothers’ leisure aspirations
as a form of resistance (Wearing, 1990). To draw out a “room of
their own,” women use strategies like refusal to do housework
and covking, recruitment of fathers in child care and alternate
baby care with other mothers. When not doing these, women
adopt a consciousness of rights contrary to the victim mentality
enforced by the dominant ideology on motherhood.

Lale Yalgm-Heckman exemplifies women's leaving their
homes for their father’s in cases of crises in the marriage as a
strategy of resistance within a broad and complex relational web
where women maximize power by utilizing the kin group'’s
(agiref} traditions and norms (Yalgn-Fleckman, 1993). Similarly
Niikhet Sirman in her anthropological research on Tuz village (;f
the Aegean Region sels out the relational web which women
establish as a means of empowerment (Strman, 1993). About
Moroccan women, Bourgia claims that the politics deployed on
the women's bodies as a site of social control is in cases counter
used by women like expressing desires in cases of illness and
pregnancy (Bourgia, 1990). The categorization of human body as
a site of power and resistance is also discussed in Western
literature. Helen Cixous and Catherine Clement claim that certain
psychological disturbances among women like anorexia, hysteria
and agoraphobia are signs of protest against the confinement of
women's bodies (Bordo, 1990; 13).

Abu-Lughod in her anthropological research on Bedouins
found out that the significance of sexual difference itself is a
source of power (Abu-Lughoed, 1990). The Bedouin women use
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the segregation of the gender specific spheres as an arena of
resistance. By pursuing the inviolability of their own spheres,
they extract strong figures -men- and defuse the imposition of
power on them. They have certain micro domains where they feel
invulnerable and powerful which are achieved as a result of
resistance and negotiation.” Another form of resistance among
Bedouin women appears in marriages which are organized by
the respectfully old. In addition, women develop a “sexually
irreverent discourse” that mocks at the male sexuality and
masculinity but praises the potency of female sexuality. The
folklore lyrics and poetry are means of oral literature through
which the sentiments of resistance like anger channeled.

Women may refuse to make love, to cook and to satisfy the
other needs and demands of the husbands {Eves, 1991: 121). They
may quarrel with their husbands loudly in front of neighbors and
relatives in order to embarrass the husbands. They may cast
spells on their husbands but when doing it they ensure the
eyewilness of the husband so that the husbands fear women's
spiritual power. Their resistance may take forms of killings,
infanticide and suicide. Togan suggests that sometimes acts of
emotions are signs of resistance (Togan, 1997).

Gillian Hart in her research on peasants’ resistance in Muda
region of Malaysia found out that women's styles of doing
politics had been very ditferent from that of men like
apptopriation of more direct and open strategies {Hart, 1991). In
a parallel line of thought, Kaplan points out to the difference of
style of resistance between women and men and argues that
women have their own political culture and notion of politics
{Kaplan, 1990). Women resist in cause of family, children,
husband, for the welfare of the traditional life. Martin refers 1o
the same issue and argues that women develop a different notion
of politics which is built upon family and community interest
excluding self interest (Martin, 1990). Hale Bolak discusses the
Joss direct resistance and negotiation strategies of women who
are the primary wage earners within the household (Balak, 1993).

Having set out different forms and strategies of resistance

(and so power), the question at relevance is how to interpret the

5

This form of resistance is
mentigned by Stitling in
research on a Turkish village
(cited in Kagntgibagl, 1981
35). The interesting issue of
congern is that Stiding
interprets the confinemen
of wormen to domasticity in
o taofold manner. & a
subordination of women
andl as a sphere of women
that appropriates women's
forbearance to
subordination. Similarly, Bell
deciares that woman may
experience their locat
settings as both offering
them cpportunities for
contral and one which
control them, their activities
and valuns (Bell and

Ribbens, 1994 234),
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subjectification of women with its dynamics of power and
resistance. In other words, the concern of how to credit the power
and resistance maneuvers of women in the process of
subjectification inherits certain analytic dilemmas (Abu-Lughod,
1990: 47):

1) How to credit resistance without attributing it to feminist
consciousness and politics and at the same time not devaluing
such a resistance?

2) How to credit resistance without attributing it to false
consciousness -since such acts conform to and reproduce the
oppressive system of patriarchy- or without describing women as
cynical manipulators?

3) How to evaluate resistance without claiming that the
forms are cultural or that they are the safety valves for the
continuation of patriarchy?

Although these analytic dilemmas caution the scholars in
feminist theory about the easy celebration of women'’s strength
and creativity in resisting their oppression, they also highlight
the essentiality of the paradigmatic shift in the theory on
patriarchy towards the subjectification of women where women
as active agents are to be regarded not only as constructed
subordinate by an external system but also as individuals who
interplay with their own definition. This theoretical stance
promises an in-depth understanding of the polarity in the
dynamics of gender relations.
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Oryantalist Soylem ve Japonya

Meiji Donemi (1868-1912)

Japon Kadin Hareketi Tarihini Okumak

Dzet

Bu ¢aligma, kendi baylamimizdan daha “Cogu’da bir kimiik mekaning igkin tahayy(iflerimizin
Oryantalist séylem tarahindan kuruimasi ve bu kimbk mekaninin tekilestinimasi strecini
tartigma arzusuyla yazld). Bu yon He amagiaran, Jagon kadhinmn tarihsizligi tasavwurunda
satitlenen kimliin, Bat'y merkedeyerek, Bati diginda sayrian kilthrlen by murkeze gibe,
elsikliklart ya da olumsuziuklan ile sanmlayan kolonyal siylemdan serbetiegtirmek
{dacoionization] igin bir adsm atmak. Ayiica, Japon kadin hareketerinin tarihini, gl bir
dsnamda -Meiii Dbremi- {1868-1912) kendist igin kenugma istemivie kamusal slana stzind
tagiyar ¥anno Suga'nin kisisel tarehi olarak okuyarak, Bickine ickia tasavwurianzn
"arahklan/atlakian” olabilecefini gistermak, Japon kadwun G2g0l.tarihin okurken, ashinida
kendi-Bteki arasindaki simr kesismelerine ve by kesigmelerde gerteklegecek sivlem
pratikiering duyarhiin gereklligine dikkat cekmek istiyerum, Samrim, hem kendi
Diricikligimiz iginde, hem dg Gtekine ail goduilugun ortaya gkartilabilmesi ve biz-onlar
iginge-arasmda (in-benween) bir lletisimin kurufabimesi igin fitekinin tarihini okumak bir
baglangig noktas olugturuyor, Bu yaz ashnda Japon kadini dimneflinde, sinir araiikian ve
sirir kesigmelerinde var olan stylem pratiklerine duyarldik demek olan tasavvurun kolonyal
stivlemden serbestlestiriimesi girigimidir.

Orientalist Discourse and Japan
Reading the History of Jupunese
Women's Movement at the Meiji Era (1868-1912)

Abstract

This article 15 an aitempt to discuss the imagination about Japanese women a3 other,
corstructed in the context of Orieatalist discourse. Here, my aim is to decolonize the
imagination ahout Japanese women, which is fixed in the histary-less subject position Dy
the coloniat discourse, which is an act of centering the West through distingushing it from
the non-Wastern culiures, who are defined with their distances and negativities 10 the
center and marked with their absence. Moreaves, reading the histery of Japanese Women's
movement in a particular histarical pericd. the Meiji Esa. in which Japanese women spoke
to the public for their own sakes. might show possible cracks of imagining about ather. 1
assume hat the pluratism in-batween us and other could e revealed by a reading of the
histary of other, Furthermare such a reading could be the baginaing of a dialogue with
other, Shortly, this articls suggests a naw sensibility to the decotonization of imagination,
shat might bring out border-crassings/cracks along the borders separatiag self and other.
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