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Reproducing Ethnicity and
Cultural Identity in Diaspora

Abstract Talip Kiigciikcan

This article saeks to come te an understanding of the politics of ethnicity, identity and University of Warwick
religion amang Turkish Muslims in Britain. The main objective of this article is to analyse Centre Tor Research in
how Turkish identity is constructed and what are the roles of family, culture, organisations Ethnic Relations

and religious groups in the reprouction and transmission of traditional values to the young

generation.

This article is based on an ethnogsaphic research among Tutkish residents in Britain

Researeh methods involved participant obsesvaticn, in-depth interviews and a susvey.

Seventaen months of fieldwork in the north-gast Londen and two months fieldwork in

Berlin were carried out to collect ethnographic data. During the research, 77 people were

interviewad in-deptis, 93 young Turks participated in 2 survey and 29 peopie took partin

group interviews.

Diasporada Etnik ve Kiiltiirel
Kimligin Yeniden Uretimi
Ozet

8y makatede ingistere'de yasayan Mitsliman Tirklerin etnik, dinsel ve kiltisre! kimlik
politikatarinin anjagimasiaa calgilmaktadir, Makalenin temea! amagi, Téirk kimliginin nasu
kurulgugjunu ve geleneksel defjerlerin geng kugaklara aktanimasinga aile, kiitUr, dinsel -
gruplaz ve diger rglitlerin rolind incelemektir.

Galigma Ingiltere'de yagayan Tlrkler arasinda uygulanan etnografik bir aragtirmaya
dayalidir. Aragtirma yintemier, katilmall gliziem, derinlemasine milakat ve anket
taramasidir (survey). Etnografik verilerin toplanmassna yonelik saha galigmastnin on yedi ay
Londra‘run kuzey-dogusunda ve iki ay Berlin'de yiirGtiimGgtar. Asagtirma sirasinda 77
derinlemesine millakat yapsids, 93 Tirk gencine survey ve 28 kigive grup miblakat uygulandi.
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Reproduecing Ethnicity and

Cultural Identity in Diaspora

Multicultural Europe and New Identities

European countries are increasingly becoming multi-racial,
multi-cultural and mubti-religious as a result of immigration
and settlement of non-indigenous people. This means that

Eurdpean cities are accommodating an ethnically and culturally.

heterogeneous population. The settlement of immigrants in
European countries gave rise to the establishment of permanent
ethnic minorities with varying linguistic, cultural and religious
differences. These communities have reproduced their distinct
value systems in the midst of social and cultural structures of
recejving countries. The institutionalisation of ethnic minofity
cultures exacerbated the heterogeneity of host societies to a
certain extent by expressing their own languages, religions,
food, music and dress. This means that new identities have
emerged in Europe.

Among these new communities, Muslims constitute a
significant group with an estimated number of 6.8 million who
live in the European Union countries. Although the presence of
Muslims in Europe is not a new phenomenon, it could be
-argued that the expression of Islamic identity has become more
pronounced in recent years. The growth of Western-educated
young generations and the rise of global/transnational Islamic
movements are important sources of motivation for Muslims in
Europe to express their identity in Western countries. For
example, in recent yea-’rs, Muslims in Europe have become more

concerned with the religious education of their children, they
have shown strong reactions. against the prohibition of
headscarfs in schools and demanded legal recognition on local
Jevels. Expression of Islamic identity has also taken place in ti?e
face of international events concerning Muslims such as in
Bosnia, Palestine, and Kashmir. The marginalisation of Muslims
on locél levels and their victimisation on a global fevel,
mobilised Muslims in Europe and strengthened their sense of
belonging to the Muslim Umma. However, Muslims in Europe
accommodate a great deal of diversity. Even a cursory look at
the Muslim communifies such as Pakistanis, Algerians,
Moroccans and Bangladeshis in the West would reveal that all
these communities have diversities of Islamic movements
within themselves. The Turkish community in Europe is a part
of emerging “European Islam” and has its own diversity in the
expression of Turkish-Muslim identity.

Diverse Expressions of Islamic Identity

A proper understanding of Muslim communities in”Europf
depends upon the analysis of “Islams” rather t?la?] Isljam.
Identity construction is a complex and a multidimensional
phenomenon, National history, myths, language, shared valuc?s
and a sense of solidarity all influence the formation of ethnic
and religious identities. The construction of Islamic id.entiti.es
also goes through a similar process, underlined by the diversity
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of variables which make Muslim groups heterogeneous.
Therefore, Turkish-Muslim identity as expressed by the Turkish
community in Britain and elsewhere in Europe should be seen
as a micro-unit of an already diversified Muslim entity.

This article fills a vacuum in research on micro-Islamic
communities in Britain. It is known that the overwhelming
majority of research on Muslims in Britain has focused on Asian
Muslims. It seems that Islam in Britain is usually equated with
Asian Muslims in the public imagination. This clearly indicates

that the Turks as a micro-community within the larger Islamic

Umma are generally not included in studies of Muslims in
Britain. This means that any generalisation about Islam and
Muslims in - Britain, -drawing upon studies on micro-
communities, would be misleading due to the diversity within
Islamic communities. Therefore, I suggest that before making
any generalisations about Muslims, “Islams” should be studied
because there is no single expression of “Islam” even within the
same ethnic or national group.

Re-constructing Turkish Family

Re-establishment of Turkish families facilitated the
institutionalisation of culture, religion and language in Britain.
The analysis of identity politics within the Turkish community
revealed that family, marriage and social networks have played
an important role in every stage of immigration. Family, kin and
social networks were involved in three overlapping stages of
Turkish experience of immigration. This article suggests that
pre-migraﬁon, migration/settlement processes and post-
settlement stages were marked by the involvement of various
networks and by the reproduction of traditional sets of
relationships rooted in shared values. Family, friends,
neighbours and village men for example helped each other in
finding jobs and accommodation during the course of migration
and settlement. Kin and social networks were and are being
reproduced after the family reunifications.

Kdiciikean - Reproducing Ethnicity and Cuftural Identity in Diaspora -

Research findings suggest that contextual factors led to the
establishment of networks not necessarily confined to family,
kin and village origin. This means that social networks were
expanded by the influence of situational elements so as to
include people previously not related on the basis of descent or
village origin. Different areas can be mentioned which have
generated new social relations. Adherence to a particular
religious group for example has a potential for creating a
“religious network”. Economic activities can also be mentioned
as a facilitating factor for widening the social networks. One can
argue that the “trust” derived from belonging to the same
ethnic/national/religious/ideological group can facilitate the
establishment of partnership among Turkish people. Marriage
and reconstruction of Turkish families also widen existing social
networks through new alliances.

The establishment of family and marriage practices in the
Turkish community inform us that traditional values are
constantly reproduced as an expression of Turkish identity.
First of all, marriage is still seen as an important institution for
socialisation. Therefore considerable social pressure is brought
on single individuals to get married. Parents who would like to
arrange a marriage for their son, for example, are still seeking
for intact “honour” and “reputation” of the girl candidate.
Therefore, gitls are encouraged to avoid situations which may
damage their honour and family reputation. ‘However, the
meaning of honour and reputation is changing for the young
generation. In contrast to parental attitudes they do not see, for
example, social outings with unrelated male friends as
damaging their honour and reputation. And increasingly they
want to make their own choices for marriage. This article also
suggests that “control” over the girls, in contrast to boys, has
much to'do with the cultural practices, not necessarily rooted in
Islamic beliefs. Therefore, the justification for parental control
can not be based totally on religious grounds. Had it been so,
they should have developed the same attitudes spontaneously

for their sons because religious principles apply to both sexes

equally.

N\
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Young Turks, Generational
Differences and Tensions

Generational differences are not confined to the issue of
marriage. Migration and settlement in a culturally different

society might cause a paradigm shift. This means that -

traditionally-loaded meanings of some concepts may loose their
importance with the fusion of novel ideas through acculturation,
social interaction and schooling in Britain. The analysis of in-
depth interviews and survey results’ suggest -that such a
paradigm shift is taking place between generations. Turkish
parents are deeply concerned with the transmission of
traditional values to the young generation in order to protect
their identity from “cultural contamination.” Therefore, parents
consistently put pressure on them to “absorb” and “internalise”
the cultural values of the Turkish community. ‘

Although there is not a whole-sale rejection of traditional
values, it appears that the young generation are developing
different attitudes towards parental values. -Although most of
the Turkish young people agree with the preservétion of
parental culture, they seem to attribute different meanings to
some of the elements of traditional values. There is a tendency
among. young Turks to see matriage, social relations and
sexuality in a somewhat different way than of their parents. The
overwhelming majority of young people interviewed claim that
they have disagreements with their parents over “meeting and
socialising with the opposite sex,” “type of clothing,” “spending
time outside the house,” “restriction of freedom,” “friendship
with non-Turks and non-Muslims” and “the way matrriages are
arranged.” i

The development of different attitudes towards these issues
may be-attributed to the socialisation experience of the young
generation in Britain. In contrast to their parents, young people |
have to deal with multiple identity choices. Parents as the first
generation maintain their original culture rather than adopting
the host society’s .social and cultural values. Therefore,

Kdgtikean - Reproducing Ethnicity and Cuftural Identity in Diaspora = 53

reactionary response curbs the fusionary effect of assimilation
among the first generation members of the Turkish community.
Young Turks, on the other hand, as a bridge generation, seem to
have ambiguous tendencies towards some of the values and
habits of their community. They have a desire, on the one hand,
to preserve parental values at home, and on the other, to adopt
some elements of the host culture outside. This means that there
is an emergent identity construction taking place among the
young generation. This emergent identity is not exclusively
shaped by “Turkey /Cypriot inspired perceptions,” but rather is
increasingly based on “local /British inspired perceptions.” This
argument might be taken a step further to suggest that British-
Turkish identities are emei‘ging among young Turks in London.
Due social-contextual factors on identity formation it is plausible
to suggest that the emergent Turkish identity among young
Turks in London is expected to be influenced and shaped to a

certain degree by the “British social and cultural context.”

Young Turks and Religion

Religion is one of the significant markers of Turkish
identity. Therefore, the first generation of the Turkish
community established Islamic institutions as soon they
acquired sufficient resources. These institutions were meant to
facilitate the transmission of religious values to young Turks.
Research findings suggest that attitudes of young people
towards religion are also changing. Although almost all young
Turks still believe in the basic principles of Islam, it seems that
religion is becoming a symbolic attachment for many of them.
The survey analysis on the intellectudl dimension of religious
commitment among young Turks clearly indicates that young
people know very little about Islam. “

The lack of knowlédge about the basic principles of Islam
might be attributed to several factors. It can be argued, for
example, that young Turks do not learn much about their



54 « kiilti ve iletisim/cutture & communication

religion in the schools because there seem to be no special
provisions for the teaching of Islam and Turkish culture,
Another reason may be the fajlure of Islamic institutions to
address a larger young audience because of their mostly out-
dated teaching methods. Findings on the ritualistic dimension of
religiosity, on the other hand, show that only a small number of

‘young people perform prescribed Islamic practices. Young

Turks know little about their religion and they generally do not
fulfil the required religious duties. Yet, most of them stil] believe

in it. This means that a symbolic religiosity is developing among -

the Turkish youth who seem to be increasingly feeling the
fension generated by continuity and change. It appears that
young Turks will experience this tension at least for the
foreseeable future. Parents and religious organisations will
continue to teach the young generation the importance of
religion and will try to inculeate an Islamic belief in their sensc
of belonging to the Turkish-Muslim community. However,
social and cultural effects of the British context will also-
influence the young generation throughout their life which will
inevitably induce changes in the emergent Turkish identity

among the young generation to a certain extent, which would

enable them to accommodate a sense of belonging to the
multicultural community in Britain,

Institutionalisation of Identity Politics

The role of ’cul’fural, religious and religio-political
organisations in the construction and maintenance of Turkish
identity is also relevant in this context. Organisations and
associations of various kinds were established .and used by the
Turkish community in Britain as a response to changing social
and cultural conditions. These organisations have different
membership and clientele ‘profiles, different administrative
structures, strategies and purposes. The foundational aspirations
~and priorities of Turkish organisations, reflected in their
activities and functions, reveal that there are overlapping as well

4
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as dissimilar, even conflicting concerns among the Turkish
cornmunity. This means that the institutionalisation of identity
politics of assumes diverse meanings according to the cultural,
religious and political orientations of Turkish organisations. The
process of community formation with its own “cultural
boundaries” from that of fragmented individuals through family
unions -and marriages, was- accompanied by the process of
institutionalisation in varions areas. The raison d'étre of Turkish
organisations lies in the fact that settlement and post-settlement
processes generated numerous problems for the community and
these challenging problems needed to be addressed. The issues
around culture, language, religion, welfare and education of the
young generation preoccupied parental and familial concerns. It
can be argued that Turkish organisations emerged in response to
these concerns which are related to the expression of ethnicity

and identity.

The analysis of Turkish/Cypriot organisations suggests
that there is a subtle differentiation between maintand Turks and
Turkish-Cypriots which could be seen as the two poles of
Turkish identity. Research findings confirm that minority
organisations are established on ethnic and national lines. In
addition to that, even within the same ethnic or national group
there is a discernible degree of internal differentiation rooted in
the geographical origins of an ethnic group. The membership
structure and clientele profile of the Turkish/Cypriot
organisations in London suggest that such a differentiation
exists between mainland and Cypriot Turks. This differentiation
can be explained by “self ascription” rather than an external
attribution. Both groups define themselves as “Turks” and
“Muslims” vis-a-vis “others.” They also attribute more or less
the same characteristics to Turkish identity. They would argue,
for example, that Turks are “Muslims,” and “culture,”
“tradition,” “family,” “kin” and “honour” are important
elements of Turkish identity. The concern over the Cyprus issue
is central to both groups. Transmission of traditional values to
the young generation concerns equally mainland and Cypriot
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Turks and has lead them to join forces to reproduce Turkish
identity. However, internal differentiation emerges when
Turkish-Cypriots define themselves vis-a-vis mainland Turks.
Therefore, I would suggest that Turkish identity is diversified in
London in contrast to Turkish communities in other West
European countries and it seems to be plausible to suggest that
the self-ascribed duality prepares a ground to discuss “Turkish
identities” rather than a single “Turkish identity” in London.
However, these self-ascribed boundaries between Turks from
the mainland and Cyprus have become diluted during
confrontations between “Us” versus “Them.”

Almost all Turkish/Cypriot associations place a special
emphasis on education because education is seen as a key to
‘transmit traditional values to the young generation and to
generate a sense of belonging to the ideals of Turkish
community. It is a widely held view among the first generation

. that their children are exposed to the cultural influences of the

larger society, Schooling, peer-group relations and media are
constantly exerting cultural influences on young people and
presenting new identity choices in conflict with the Turkish
culture and Islamic values. Turkish/Cypriot organisations with
few exceptions are devising policies and strategies to
counterbalance the acculturation of young Turks in order to
prevent their assimilation because assimilation would mean the
loss of Turkish identity. However, although the meaning of
Turkish identity is the same in principle, Turkish/Cypriot
organisations seem to emphasise different components of their
identity as-the most basic and indispensable element. Some
organisations, for example, place priority on teaching the
Turkish language as it is perceived to be the most effective
means of communication with the culture which defines
Turkish/Cypriot identity. As 1 will discuss later some
organisations, on the other hand, seem to place more emphasis
on Islam because they believe that religion is the most significant

source of strength against the forces of assimilation. Political

issues are also important ingredients of identity politics w1thm
the commuruty
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The Turkish Educational Attaché and some Turkish
organisations in London claim that the number of young
Turkish students at the supplementary weekend schools has
reached 2,500 ard it is estimated that their size will steadily
grow. Increasing attendance in classes on Turkish “language,”
“culture,” “music” and “folklore” indicates that parental
concern about the future of their children is growing. They do
not want to see young Turks lose their “Turkish identity,”
therefore the first generation is trying to mobilise Turkish
community to prevent “cultural contamination” of children. It
seems that institutionalisation of education is regarded as one of
the most effective ways of reproducing Turkish culture and
instilling an identity among the young generation by
transmitting “reproduced values” within the British context.
However, despite parental preésure and organisational efforts,
the meaning of Turkish identity is changing for the young
generation. '

Turkish/Cypriot organisations sometimes resort to
political mobilisation of the community to revive the “collective
identity.” The ratjionale behind such a strategy seems to be the
expression of political identity which is considered to be a
prerequisite to becoming a “politically conscious community”
rather than that of a “silent ethnic community.” Therefore, some
organisations keep the issue of Cyprus alive because it is
expected that such issues reawaken nationalist feelings and
aspirations as sources of political identity. Political mobilisation
inevitably requires involvement in the politics of the country of
origin. Involvement in the politics of the country of origin in the
diaspora reproduces attachments, alliances and hostilities
which crystallise “identity boundaries.”

Identity politics of Turkish/Cypriots organisations seem to
generate at least twofold effects on their members and clientele.
The first of these effects relates to the strengthening of “in-
group” solidarity. The second one relates to the polarisation of
identity boundaries to a further extent. Political concerns of
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some Turkish/Cypriot organisations appeal to nationalist
feelings and utilise political events both in Turkey/Cyprus. The
organisations administered by Turkish-Cypriots, for example,
regularly mobilise their members to publicise the Cyprus issue
and encourage them to send letters to MPs and the Prime

Minister asking for their support for the Turkish side. The -

invitation of speakers from Turkey and Cyprus clearly indicates
that politics in the country of origin are used to generate a strong,
group identity in the community. It is expected that public
meetings and addresses of Turkish/Cypriot ofganisations on
political issues will also mobilise “others” to protest against these
events. “Identity confrontation” and escalation of “identity
conflict” were rooted in politics. Confrontation of political
identities crystallise Turkish/Cypriot identity vis-a-vis
“imagined enemies” in Britain because historical hostilities are
renewed and national/political/ethnic allegiances are re-
expressed. This means that polarisation between “Us” and
“Them” adversely consolidates collective identity.

Findings also suggest that not only the politics of the home
country but also politics on an international level cause concern
for the Turkish community. Turks in Europe constitute a micro-
community within the Muslim communities in Europe.
Therefore, political events related to Muslims also enter into the
politics of Turkish/Cypriot organisations in London. The
reactions towards tragic events in Bosnia is a good illustration of
the expression of “Islamic identity.” Victimisation of Turks in
other parts of the world and especially in Europe also produces
an emphasised identity expression. The reactions towards these
events showed that racism and xenophobia caused a “unified
action” among Turks throughout Europe. In many parts of
Germany where there are significant numbers of Turks, diverse
sections of the Turkish community members, from secular to
religious ones, were united around the same issue. The
diversities and varieties of political and religious orientation
were overcome by the common concern over the future of the
Turkish community in Germany. The collective consciousness

[
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and reactions strengthened the ethnic bond among the
community members. These developments had transnational
effects as Turkish/Cypriot organisations showed in London.by
arranging solidarity meetings, distributing leaflets explicitly
claiming a belonging to Turkish communities in Europe.

Transnational Religion:
Institutionalisation of islam

Islam is one of the indispensable components of
Turkish/Cypriot identity. Even those who defined themselves as
“not religious” or “nominal” Muslims, feel that religion has had
public and private influence on the formation of Turkish identity.
Institutionalisation of Islam and the growth of Islamic
movements among the Turkish community confirm that this
perception is widely held. This means that Turkish ethnicity,
identity and Islam are closely intertwined and can not be readily
separated from one another. Therefore, it is almost impossible to
analyse Turkish identity without reference to Islam. However, it
should be born in mind that Turkish Islam is as diversified as

Pakistani, Bangladeshi or Arab Islam. This means that national

and religious identity influenced each other throughout history

~and it is this factor that lies at the heart of the non-monolithic

nature of Islamic movements. Even within Turkish Islam there is
a wide diversity of expression of Islamic identity in Europe. The
Islamic organisations among the Turkish community in Britain
also display such diversity. Almost all Turkish Islamic
organisations are off-shoots of umbrella organisations/ groups in
Turkey or Cyprus and they implicitly, and more often explicitly,
claim allegiance to the “national/ model” organisations.

As far as the [slamic organisations in London are concerned,
it appears that rivalry, competition and conflict rather fhan
negotiation and co-operation are prevalent features of their
politics. Such a state of affairs was inherited from the conflicts in

‘Turkey and reproduced in Europe. The influence of “model”
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organisations is very well documented on the institutionalisation
of religious groups among Turks in Europe and in London.
Therefore, | argue that without understanding the current
developments in Turkey, it would not be possible to analyse the
diversity of approaches to Islamic identity and politics among
Turks in Britain. This argument is justified by the simple fact that
the origins of Islamic groups among the Turkish community are
rooted in the politics of religious movements in the country of
origin. However, [ suggest that for the young Turkish generation,
the focus of Islamic politics seems to be changing. The young
generation are increasingly becoming disillusioned by’ the
priorities of these organisations.

The establishment of the Mosques has always been a priority
for the Turks as they are considered traditional centres of Islamic
learning, religious socialisation and education which contribute
to the construction of Turkish-Islamic identity. Activities held in
Mosques are designed to reawaken Islamic identity among the
Jama’a and pass the traditional values onto the young generation.
My findings suggest that the growth of the young generation
especially seems to be causing some changes in the traditional
politics of the Mosques. Some of the Islamic organisations, for
example, seem to have recognised that classical teaching methods
were not very fruitful within the British context. Therefore, they
introduced new strategies for teaching, recruiting and appealing
to a wider audience. One of the Mosques for example opened an
inliependent primary school despite its ongoing insistence on
traditional teaching methods. Another Mosque, on the other
hand, had negotiated with the Local Council and was granted

" permission to register weddings in the Mosque. The novelty was
even extended to allow the formation of small market places in
one of the Mosques. It should be pointed out that these are
significant changes in the politics of Mosques compared to
Turkey or Cyprus where Mosques are only used for prayers
under the strict control of the state apparatus. This also suggests
that Islamic groups in Europe enjoy more freedom of expression
since they do not challenge the state system.

g
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The development of new strategies indicates that Islamic
groups in Britain are aware of the social and cultural influences
of the wider society. Nevertheless, new policies and strategies
also carry the imprint of particular groups who have different
approaches to Islamic issues. This means that Turkish Islamic
organisations in Britain display a differentiation’ rather than
convergence in terms of their methods of teach'mg, ideological
standpoints and expression of Islamic identity.

One of the overlooked aspects of Islamic organisations
among Turks in London and Europe in general is their
contribution to the development of “Islamic networks.” The
development of Islamic networks seem to be taking place on two
levels. The first level relates to Turks as a micro-Muslim
community. Almost all Islamic orgaxﬁsaﬁons'among Turks in
Europe have their origins in Turkey. Islamic groups such as
Suleymancis, and Milli Gorus (National Vision) are widening their
networks in Europe. Observations of these groups in London and
Berlin indicate that in-group relations are constantly renewed
between Turkey and Europe. The second area of network
development relates to Muslim communities in Earope. Some of
the Turkish Islamic organisations are also contributing to the
widening of transnational Islam. Political and mystical Islam
especially do not confine their appeal to one ethnic/national
group, but rather they try to recruit Muslims from all national
origins. Sheikh Nazim Jama'a, for example, is comprised of
Muslims who have different racial, ethnic and national origins.
National Vision, on ‘the other hand, is increasingly trying to
involve themselves in the affairs of Muslims in a wider context.
All of these groups have already opened branches in major
European and American cities to widen their sphere of influence.

The analysis of family, kin and social networks, and various
kinds of Turkish organisations has clearly shown that the politics
of ethnicity, identity and religion have centred arourid the
reproduction of traditional social and cultural values within the
British context where the Turkish identity was perceived to be !
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threatened. Therefore, despite the diversity of attitudes towards
Turkish culture and differences in the strategies of
institutionalisation, the elements of Turkish identity was and still
is reproduced in order to preserve and transmit these values to

the young generation. However, young Turks were and still are

exposed to contextual social and cultural fotces which are
different from and often conflicting with the parental values. This
situation is producing tension between parents and young
generations who appear to be adopting some attitudes and
values of the British society. This means that the young
generation is developing a somewhat different identity from that
of their parents. Nevertheless, the emergent identity construction
among young Turks still carries the imprint of Turkish tradition
and culture but increasingly in the form of symbolic attachments.
It appears that this trend among the young generation- will
continue as the Turkish ethnicity and national identity are not
fixed categories, rather they are undoubtedly imagined, but
equally felf, known and lived.

Geleneksel Yaywncihga Aliernatif
Bir Medya Modeli Olarak

Internet Yaymeihigimn
Konumu ve Onemi

Ozet ‘

Son yillarda kitle iletigim ataninda geleneksel yaymcilik kargit arayigiar gtizlenmektedir.
{zellikle Yeni Sol'un digimse! agilimlari bafilaminda dile getirilen "kamusal hizmet
yayinciligl" modeli ve “Immediast” ya da medya-kasgit hareket, deviet ve sermaye tlicing
badmli liberal vayincilik anlayiginin eksikiiklerini elestirmektedic, Bazi uzmanlarca
yirmibirinci yizzyila damgasim vuracadi iler! stirifen “internet yayincihdj:,” bu galismada,
sahip oldugu yapisal tzellikler nedeniyle alternatif medya yaymolig kapsarminda ele
alinmaksadhe. Internet, ekonomik altyapisi nedeniyte Yeni Safj'in serbest pazar kosullanna
vyum safflamast boyutunda elegtinilmistir. Intermet yayinchii) biceylerin aktif katlmina
dayal olmas ve “dogrudan demokrasi“ye dtnilk siyasal ve kiltirel aghimlar igermesi
nedeniyle Yeni Sol ideolojiye yakin giriilmekte ve alternatif medya kapsaminda
degertendiriimektedir. Sonug oterak yazarlar, Internet yaymcih§imn, “ai" ancak Yeni Sol'un
ortaya kaydulju disinse! temeller dogrultosunda yapilandinlirsa gergek anlamda alternatif
medya modeli alusturabilecadini ilert sirmektedirler.

The Position and Significance of Internet
Broadcasting As a Media Model Alternative to
Traditional Broadcasting

Abstract .

In vecent years in the field of mass commamication, it is possible to observe a pursuit of
novelties repudiating traditional broadcasting. Particutarly in the context of intellectual
vision brought about by the New Left, “public service broadcasting” model and the
“Immediast” or anti-media movement have been criticizing the shortcomings of liberal
breadcasting perspective which is dependent on the state- and capital-power. In this study,
*Internet broadcasting,” which is claimed by Some experts to dominate the twenty-first
century, is considered as an alternative media thanks to its steuctural characteristics, The
particular dimension an which Internet has adapted to the free market conditions promoted
by the New Right is criticized. Internet is considered 1o be a medium closer to New Left
idealogy and as an alternative media because it consists political and cultural openings
toward "direct democracy” involving individuals’ active involverent. In conclysion, the
authors claim that Internet broadcasting could anly form & real alternative med:a model if
the “net" is structured an the basis of the intellectual foundations put forth by the New
Left,
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