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iBN HALDUN'UN SOSYAL ATOMCULUGU

Dr. Mehmet BAYRAKDAR

Bu kiigiik makalenin konusu Ibn Haldin’un sosyal olaylar1 mo-
nadlar veya atomlar seklinde degerlendirmesidir. Onun insanhk kiil-
tiiriiyle ilgili tarihi sosyolojik ve felsefi yapmasmdan buyana, ondan
baska hi¢ kimsenin, gerek tarihgi, gerek sosyolog olarak, sosyal ve ta-
rihi olaylarim atomeu bir yapi arz ettiklerini kesf etmedi. Bu bakimdan
onun goriigleri hila yeni ve orijinaldir. Bu manada sosyal atomculugu
ilk olarak ortaya Ibn Haldin koydu.

Ibn Haldin'un bu sosyal atomculugu iki sekilde degerlendirilebilir.
Biri, sosyal olaylarm yapsi ile ilgili sosyal bir doktrin, ikineisi, bu olay-
lar1 inceleyen sosyolojik bir metod. Iik olarak, sosyal atomculugu sosyal
bir dokirin olarak ortaya koymaya c¢alisacagiz.

Herseyden once Ibn Haldin, her basit tarihi veya sosyal olay:
bizzat kendisiyle dzdes sayar ve 6zel bir olay olarak kabul eder; ona
gore her sosyal olay tzel karakterlere sahiptir; baska olaylarla ilgisi
yoktur, Daha ger¢ek bir deyisle, sosyal olaylar arasinda benzeriikler
yoktur, herbiri digerinden bagimsiz olarak vardir. Onlar sadece zaman
— mekén ve kiiltiirel devamhlik igindeki mefhumlarla ayrlmamali, aym
sekilde onlarm yapilar ve fizyonomilerinin mefhumlan ile de ayrilmali-
dirlar. Gergekten Ibn Haldin’un bu sosyal atomculufunu sosyal bir
doktrin olarak sekiliendirmek zordur; bununla birlikte, biz onu Leib-
nitz'in Monadiar doktrinine veya Demokritus’un atomcuwuguna ben-
zetebiliriz. Atomlar veya Monadlar gibi, sosyal olaylar da birbirlerinden
yapilan itibariyle bagimsizdirlar. Bunu Ihn Haldin dikkate deger bir
ciimlesiyle soyle ifade eder: “Gergekten, hichir sosyal olay benzetme
volu ile digerleri ile agiklanamaz. Baz1 yénlerden onlara benzemis olsa
bile, diger birgok yénlerden onlardan aynlr.””

Bir Miisliiman dahi olan Ibn Haldin’u béyle bir doktrini ortaya
atmaya iten amil nedir? Onu buna siiriikkleyen sebeb, onun, tarihi olay-

1 ibn Haldiin; Mukaddima, dérdiineii baskisi, Paris 1858, C. III, =. 268.
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lar1 ve insanhk kiiltiiriini asagidaki noktalardan dialektik bir tenkid-
cilikle degerlendirmesidir:

Ik olarak, ibn Haldiin’a gore, sosyal olaylarm biitiinii insan diisiin-
cesinin mahsuliidiir. Her diigiince kendi yapisinda ve ortaya qikisinda
ayrilik ve dzellik arz ettigi icin, neticede onun mahsulii de, kendi gibi,
farkh olacaktir. Bunun icin de her sosyal olay ayr ayn ézellikler arz
eder, ki bunlar goriiniisteki benzerlikleriyle degil, esastaki farkliliklarla
ifade edilebilirler. :

Ikinci olarak, ibn Haldin'a gore, sosyal olaylar statik degildir.
Yani sosyal olaylar degisken ve tekamiil halindedirler. ibn Haldin bunu
goyle ifide eder: “... Her gey devamh bir yenilesme iginde degismekte
ve hichir sabitlik arz etmez.””> Aym sekilde Ibn Haldin devamh soyle
der: “Tarihi yazicthgindaki énemli diger bir hata, zaman iginde toplum-
larm yasama sartlarmdaki ortaya g¢ikan degismelerin dikkate ahnma-
masidir. Bu gesit degismeler dikkat ¢ekmeyecek sekilde ortaya gikarlar
ve hissedilmeleri igin uzun zaman alirlar. Onlar fark etmek zor ve ancak
baz kimseler tarafindan kesfedilirler.””? Bu degisme ve tekimiil sebebiy-
ledir ki, sosyal olaylar statik degildirler. Aralarmdaki farkhlikla: ve zel-
likler olaylarmm tabi degiskenliklerinden kaynaklanir. Tarihte aym bir
olay iki kere tekrarlanmaz.

Ugiineii olarak, ibn Haldin’a gore, her sosyal olay, kendinin ortaya
giktigi toplum, iiyelerinin ekonomik, ahlaki, psikolojik ve fiziki atmosfer-
leriyle sartlanir. Bunun igindir ki, bir sosyal olaym ekonomik, psikolojik,

~ahlaki, fiziki ve biyolojik diirtiileri, dbiiriiniinkiinden farkhdir.

Sosyal olaylar, istenen sosyal norm ve kaideler olarak bu etkiler
yoniinden uygunluk iginde aym olmadiklar igindir ki onlar yapilarmda
ve fizyonomilerinde farkhiiklar arz ederler. O halde, eger tarihi ve sos-
yolojik olaylar dizisi iginde bir sosyal olay bir atom ise onun sebebinin
agiklanmas: bu olaymn hizzat igindeki unsurlarla agiklamay: kabul et-
mek olur; yani sebebinin agiklanmasi o olaym bizzat kendisi i¢inde sinir-
lanmis oluyor demektir. Bunun neticesi olarak, Ibn Haldtn ile, biz, hig
bir olayin diger olaylar igin sebeb teskil etmeyecegini sdyleyebiliriz.

Boylece ibn Haddn’a gore, sosyal olaylarim yapis1 ancak sosyal
bir atomeculukla agiklanabilir. O sosyal olaylarin yapisi ve sebebleriyle
ilgili olarak sosyal atomeculuk doktrinini onerir.

2 Ibid., C. I, 5. 154.
3 1bid., C. I, 8. 44, *
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ibn Haldén’un bu sosyal atomcuhiguml sosyal bir doktrin olarak
miimkiin oldugu sekilde kisa izah ettikten sonra, simdi de onu sosyolojik
bir metod olarak ele alalim.

Eger biitiin olarak sosyal olaylar arasinda highir benzerlik yok ise,
bu onlar arasinda ortak ve genel bir kanun yok demektir. ibn Haldin’a
gore sosyal olaylar yeterli sabit kanunlara tabi degillerdir. Bunun igin
de onlar1 genellestirmek ve onlar igin sabit ve genel sosyolojik kanunlar
ve metodlar1 aramaya ¢alismak hatadir. Bununla birlikte biitiin sosyal
olaylar sadece bir tabii ve ortak kanuna uyarlar ki, bu da tekamiil veya
sosyal olaylarm degiskenlik kanunudur. Bu konuda ibn Haldin soyle
der: “Yedinei hata ve obiirlerinin en 6nemlisi, insan toplumunun degis-
melerini idare eden kanunlarm inkarndir. Her sey, ister o bir diigiince
olsun, ister bir fiil, tabiat1 icab1 bu kanuna tabi ve bu degisiklik onun’
bizzat kendindedir.”™

Iyi bir tarih¢i veya sosyolog bir sosyal olay1 incelemeye karar ver-
digi zaman, uygun metodlari bu olaya gére kendisi tayin etmesi gerekir;
giinkii, dedigimiz gibi. Ibn Haldn’a gére, her sosyal olay i¢in kullan:-
labilecek ortak ve genel bir metod yoktur. ibn Haldén tiimdengelim,
tiimevarim, kiyas ve henzeri eski filozoflarm, tarihgilerin ve sosyolog-
larm metodlarmin bize sosyal olaylarn tabiat ve gergeklerini ortaya
gikarmadiklarim diisiiniir. O metodolojik arastirmalarma eskilerin bu
metodlarimi elestirmekle ise baslar.

Zaten Tbn Haldiin’a gire insanlar tabiatlan geregi., bu gibi metod-
lar1 kullamirlar. Fakat, gergekten onlar insanlan kolayhklara, hatalara
siiriiklerler. O soyle der: Insanlar tabii olarak olaylari benzetme ve ki-
yasla agiklamaya yonelirler, fakat onlarm bu metodlan kendilerini gok
kolayca hataya siiriikler.” Diger ¢ok giizel bir par¢a da ibn Halddn
aym seyleri su sekilde séyler: “... alimler zihni diisiinceleri, mefhumlar
aramaya ve besduyu verilerinden miicerredlestirmeleri ddet edinirler.
Biitiin bu faaliyetlerin gayesi seylerin genel giriiniisleri hakkinda bilgi
edinmek, bu seylerin maddi yapilarmm. bir kimsenin veya milletlerin
dzel bilgilerini elde etmek igin degildir. Daha sonra onlar bu genel mef-
humlar: dig objelere uygulamaya yeltenirler. Fikih usiiliinde yaptiklar
gibi, bu alimler, sevleri, kiyas ve benzetme ile agiklarlar. Bunun igir
onlarin hiikiim ve goriigleri tamamen zihnidir. ve diigiince tamamlansa
bile, bu diisiince bizzat esyamin ger¢eklerine uymaz.

4 Ihid., €. 1, 8. 11.
5 bid;, C. I, s. 44,
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Dahasi, genel olarak bu alimler diisiincelerinin gergeklerine uymasimi
istemeleri bir yana. zihinlerinde olanlardan disdaki esyanin ne sekilde
olmas1 gerektigini ¢ikarirlar. Béylece Fikih, Kur’an ve Hadislerden ez-
berlenen metinler iizerine bina edilmistir. Gegerlikleri dis diinyaya
uygunlukiarma bagh olan pozitif ilimlerin ziddina. Fikih, esyanmn norm-
larma uygunlugunu dista birakmaya yeltenir. Kisaca, alimler goriis-
lerini zihini diisiinceye ve akil yiiriitmelere dayandirmay: ahiskanhk ha-
line getirdiler, onlar baska esyaya yaklasim metodu bilmezler.

Kendini siyasete kaptiran bir alim dis diinyada olup bitenlere ¢ok
dikkat etmesi gerekir, ve politikae: i¢in de baz dikkat edilecek hususlar
vardr ki belirli bir olayn genel karallar altinda ifade edilisini veya onun
benzerleriyle mukayesesini “@nleyici elemanlar1 olabilir. Gergekten
hi¢ bir sosyal olay benzetime yolu ile baskalar ile mukayese edilemez.
Eger bazi yénlerden o baskalarina benzese bile, diger bir¢ok yonden on-
lardan aynidir. Boylece seyleri genellestirmeyi ve kiyas metodunu ¢ok
kullanmay1 kendisine aded edinmis alimler, politik islerle ilgilendikleri
zaman, kendi zihinlerinde olanlar1 empoze ederler ve seylerde genelies-
tirmelere giderler; bunun neticesi olarak da iyilestirilmeleri miimkiin
olmayan hatalara diiserler.””s

O halde, bu sézlerinden anladigimiz gibi, ibn Haldan, her cesit
zihni metodlarm gegerliliklerini inkar etmektedir. Onun sosyal olaylarin
yapisi ve sebebleri ile ilgili, miishet ve ampirik gériisii bir sosyal olaydan
digerine degismesi gereken atomeu sosyolojik bir metod iizerinde temel-
lesir. Bu atomen sosyolojik metodlarin tabiyati ampirik ve pozitif] yani
ilmi olmasidir. Béylece, Ibn Haldan’a gire sosyologlarm, ekonomist-
lerin, tarihgilerin ve politikacilarin metodlan kiyas, zihvi ve genel karak-
terli metodlar degil. fakat, bes duyu ile elde edilen teeriibi verilere ve
gozlemlere dayanmasi gerekir.

6 Ibid., C. III, s. 268.



SOCIAL ATOMISM OF IBN KHALDUN

By Dr. Mehmet BAYRAKDAR

The purpose of this short article is that Ibn Khaldan regarded
social Phenomena as atoms or monads. Since he made philosophical
speculations and historical and sociological researches on human cnl-
ture, no one other than him as a sociologist or as a historian could
discover atomistic structure of social and historical events. So his
views are still new and original. He was the first to originate sociai
atomism.

Social atomism of Ibh Khaldén can be regarded as a social doct-
rine concerning the Structure of social phenomena and as a sociological
method. Our study will proceed by attempting to bring to light his
social atomism as a social doctrine.

Ibn Khaldun thinks that every single social phenomenon. or every
historical event. is identical with itself and that whatever is particular
of some event is particular of it. According to him every social pheno-
menon, has particular characters. Really speaking, there is no simi-
larity and analogy between social phenomena; they are all independent.
They not only must be distinguished particularly from the concepts of
Spatio-temporal and Cultural continuity but also from the concept of
their structural features. Indeed it is difficult to schematize and illust-
rate Ibn Khaldin’s social atomism as a doetrine concerning the Strue-
ture of Social phenomena. however we can say that it is like the
doctrine of Monad of Leibnitz. As monads, or as atoms of Democtritus,
social phenomena in the view of Ibn Khaldin are independent of each
other. In a remarkable statement Ihn Khaldiin says: “In fact, no social
phenomenon Should be judged by analogy with other phenomena, for if
it is similar to them in certain respects, it may yet differ from them in
many others.””"

1 Ibn Khaldin; Mugaddima, Quatremére’s edition, Paris 1858, Vol., 111, p. 268 (English
translation of references is to Charles Issawi's An Arab Philosophy of History, London, 1950). -
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What is the reason that Ihn Khaldin, a Muslim genuis, originated
such a doctrine ? The reason for this is that he made dialectical eriticism
of human culture and historical events from the following points of
view:

Firstly, according to him, social phenomena are all the products of
human thought; inasmuch as every thought is different and particular
in its structure and its manifestation it follows that its product can be
different, like thought itself: That is why every social phenomenon as
product of thought is particular. Every social event, has own charact-
eristics, which are traceable not to appearent similarities but to
inherent radical differences.

Secondly. according to him, social phenomena are all not Static,
that is to say that social forms and events change and evolve; Ibn Khal-
din says: “... for everything changes with successive generations and
nothing remains constant.”; he further says: “... Another hidden source
of error in historical writing is the ignoring of the transformations that
occur in the condition of epochs and peoples with the passage of time
and the changes of pericds. Such changes occur in such unnoticeable
way and take so long to make themselves felt, that are very difficult
to discern or observed only by a small number of men.”” Because
of this perpetual social evolution, no social phenomenon should be sta-
tic; and dissemblence and particularity of social phenomena also are
due to the inner change of events. In the history a very same social event
cannot repeat two times.

Thirdly, according to him, every social phenomenon is conditioned
by pyschological, physical, moral. and economic environment of the
members of a society in which it appears. And that is why biological im-
pulses and morale. physical and economic effects of a social event can
be different from the effects of another.

Because social phenomena are not identified as such in accord
with prevailing or preferred social rules, norms, conventions, they ex-
hibit so certain distinctive structure and features, If social phenomenon,
then, is a particul or atom in the series of historical and sociological
events, its causal explanation will have to be admitted as entirely in
order: that is to say that the causal explanation might be restricted
only to the nature of every Social event itself. As a result of this, we

2 Ibid., Vol., I, p. 154.
3 Ibid., Vol., I, p. 44,
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can say that with Ibn Khaldiin no social phenomenon should be cause
for other phenomena.

So, for Ibn Khaldin, the Struecture of social phenomena can be
explained by the social atomism. He teaches an atomistic dectrine con-
cerning the Structure and Causality of Social phenomena.

After explaining as briefly as possible the Social atomism of Ibn
Khaldiin as a social or Sociological doctrine. we can now examine it as
a sociologicai method. :

If there is no analogy between social phenomena as a whole. it
follows that there is no universal common laws between and for them.
According to Ibn Khaldin social phenomena do not seem to obey laws
which are sufficiently costant to cause than to follow regular. well-defined
patterns and sequences. It it therefore false to generalize them and to.
try to find constant and universal sociological laws and general methods.

However, for Ibn Khaldiin, all the events only obey a common
naturel law, which is evolution, or transformation of social phenomena.
Ibn Khaldin says: “The seventh cause of error, and the most important
of all, is the ignorance of the laws governing the transformations of
human society. For every single thing, whether it be an object or an ac-
tion, is subject to a law its nature and any changes that may take place
in it.’™

"An expert historian or sociologist must determine the methods
when he decides to approach social phenomena; because, as we have
said, for IThn Khaldin, no common and general sociological methods
should be employed for all social phenomena. Ibn Khaldan thinks that
the traditional methods of ancient philosophers. historians and sociolo-
gists, such as analogy, induction, deduction, and all the other specula-
tive approaches, cannot discover us the truth of social phenomena and
their nature. He starts his methodological enquiry by eriticizing these
methods of ancient:.

According to Ibn Khaldin, men naturally use these methods, which
are very natural for them, but indeed they easily lead men to error. He
says: “Now men are naturally inclined to judge by comparison and by
analogy; yet these are methods which easily lead to error,”” In this
very remarkable text he further says: “... they (scholars) are accusto-

4 Ibid., Vol., I, p. 11.
5 Ibid., Vol, I, p. 44.
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med to intellectual speculation, the search for consepls, and their abst-
raction from sense-data and elarification in the mind. All these operations
aim at attaining the universal aspect of things, not those particular to
their material content, or to a person, generation, nation, or particular
class of men. They then seek to apply these Universal concept to exter-
nal objects; moreover, they judge things by analogy with similar things,
as they are accustomed to do in Jurisprudence. Their judgements and
views, then, remain purely speculative and do not seek to conform
themselves to things until after the thought process is complete.

Moreover, they do not, in general, seek to make their thoughts
conform to external reality but rather deduce what ought to exist outside
from what goes on in their minds. Thus jurisprudence is built upon
texts memorized from the Koran and Tradition and seeks to make
outside things conform to its norms, unlike the positive sciences whose
validity depends on their conforming to the outside world. In brief, they
are accustomed to base their views on speculation and ratiocination,
and do not know any other method of approach.

Now those who engage in politics must pay great attention to what
goes on outside, and to all the circumstance that accompany and succeed
an event. For politics are tortuous and may contain elements which
provent the subsumption of a given event under a universal consept
or maxim or its comparison with another similar event. In fact, no social
phenomenon should be judged by analogy with other phenomena, for
if it is similar to them in certain respects it may yet differ from them in
many others. Hence men of learning, who are accustomed to generali-
zations and the extensive use of analogy. tend. when dealing with poli-
tical affairs, to impose their own framework of concepts and deductions
on things, thus falling inte error — hence their unreliability.”®

Therefore Ibn Khaldin denied the validity of all kind of speculative
methods. His positive and empiric outlook concerning the structure
of social phenomena brought up on an «tomistic sociological method
which must be different from a social event to others. The nature of
. atomistic sociological methods is to be positive and empiric, i.e., scienti-
fic. So the methods of sociologists, economists, historians, and politici-
ans cannot be built upon analogy and speculations but upon sense-
data and experiences.

6 Ibid., Vol., 111, p. 268.





