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Abstract

his study poses a specific question for a particular usage of lead in the context of magic: Was

lead used in the production of Middle Byzantine amulets called Zystera due to the unique
apotropaic and magical qualities of the material? In order to understand the background of lead
in supernatural contexts, this paper begins with a brief examination of the usage of lead from the
Classical period to Late Antiquity. Lead was used across a wide range of areas from construction
to medicine, due to its accessibility and malleability. In addition to its natural properties, material
evidence including lead curse tablets, effigies, and coffins demonstrate the use of lead in contexts
of dark magic and the underworld. Correspondingly, Greek, Roman, and Byzantine written sour-
ces refer to the deadly and malevolent nature of lead as a metal. Based on this evidence, I propose
that lead was perceived as a material with supernatural power that had the ability to manipulate
and bind living beings and evil spirits, contributing to the widespread production of lead hystera
amulets in the Middle Byzantine period.
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In the Byzantine period, objects that had amuletic and magical properties were produced
from clay, gemstones, and metals. For example, clay tokens from the shrines of St. Symeon Sty-
lites the Elder and the Younger were considered to be protective since the soil for these objects
came from sacred ground.? Similarly, gemstones such as amethyst, sapphire, and bloodstone were
used for the manufacturing of amulets as certain stones were believed to have protective powers
according to Roman and Byzantine writers.® In addition to gemstones, various metals such as
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gold, silver, copper, bronze, and lead were commonly used in the production of popular amulets,
specifically hystera amulets from the Middle Byzantine period. Hystera amulets were widely pro-
duced in the Mediterranean and Eastern Europe to heal or prevent gynecological ailments. There
is no explicit reference to the reason why lead was preferred in Middle Byzantine written sources;
however, an overwhelming number of lead objects in magical contexts from the Classical period
to Late Antiquity indicate a connection between lead and magic. This study explores whether
this preference for lead existed in the production of the hystera amulets as well, due to lead’s
supernatural powers. To find an answer to this question, I first examine a variety of comparable
lead material objects such as curse tablets, effigies, and coffins from Classical and Late Antique
periods in connection with magic. Then, I explore whether the same type of usage was employed
in the case of hystera amulets by examining images and inscriptions on the objects in addition to
the related written evidence.

Lead was an available material in Late Antiquity in Europe, Asia Minor, and the Balkans
starting from the Classical period. Archaeological finds from different regions indicate that silver
and lead production started in the early third millennium BCE in Asia Minor and gradually spre-
ad to the west and to the east.* Greeks produced lead and silver from the ores from the mines of
Laurion in Greece between the fifth century BCE and the fifth century CE.5 In Europe, the most
important lead mines were in Spain, Great Britain, and Sardinia, all of which were operated by the
Romans.® The Byzantines continued to work the lead mines in Asia Minor, Greece, the Balkans,
Cyprus, and Armenia.” Even after the Arab conquest of the eastern border of the Byzantine Em-
pire in the seventh century and Slavic incursions into the Balkans from the sixth century onward,
the Byzantines were still able to find this metal in their own soil.®

In addition to its widespread availability, lead is a malleable material and has a low melting
point, thus the production of lead objects does not require a large operation or workshop. This
made lead a suitable material for many uses in the Classical and Byzantine periods. For instance,
it was one of the earliest and most common form of media for writing on.® Lead was also often
used to debase gold or silver coins, and as a component of bronze.' Pipes that carried water from
aqueducts to cities were generally manufactured from lead." Roofs were covered with lead ma-
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terial and the iron clamps binding the stone shingles were secured by the use of lead.'? Finally,
due to its malleability, lead was used for the production of seals in Byzantium."™ These selected
examples demonstrate the versatile nature of lead as it was utilized in the Byzantine period. Whi-
le it is possible lead was used specifically for this versatile nature, in this paper, I would like to
explore whether this was the case in the production of magical and apotropaic objects or if there
were any additional reasons for the specific usage of lead related to magic. This question might
not have a conclusive answer since we do not currently have any direct evidence explaining this
usage of lead. Nevertheless, there is evidence that considerations other than the practical ones
were at play in preference of this metal; specifically, there are indications that are related to dark
magic and the belief in the afterlife in Greco-Roman cultures.

Lead played an interesting role in religion and mythology, often connected to the darker
aspect of magic. This association can be traced back to Ancient Egyptian and Babylonian cultu-
res as lead was thought to be the metal of Osiris in Egyptian magic and was connected to Ea, a
Babylonian god.' Lead, similar to other metals, was also associated with astrology. According to
the mysteries of Mithras, the soul had to pass through seven heavens, each of which has a metal
entry gate that corresponded to a planet: lead for Saturn, tin for Venus, copper for Jupiter, iron for
Mercury, a mixed metal for Mars, silver for the moon, and gold for the sun.'® Identified with lead,
the planet Saturn was believed to be a force of destruction that could, in certain positions, call
forth sudden death by accident, murder, or execution. '

In connection to malevolent magic, curse tablets are a prime material example of dark
magic which survived for many centuries. Curse tablets were widely used in the Ancient Greek,
Roman, and Late Antique periods, numerous examples of which have survived to present day
(Fig. 1). These inscribed thin sheets of material, defixiones in Latin and katadesmoi in Greek,
were used to plead to supernatural powers to grant the wishes of the users."” These tablets were
often deposited in graves since it was believed that the dead might carry the message on the curse
tablet to the underworld or that their dead souls could execute the spells.'® They were also buried
in underground bodies of water such as wells, baths, fountains, springs, and cisterns, which could
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Ancient Greece and Rome, ed. Bengt Ankarloo and Stuart Clarke (Philadelphia: University of Pennsylvania Press,
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have been considered magical places due to the cold temperature of their waters.' Although there
were curse tablets made of other materials such as gold, silver, and ostraca, lead and lead-alloys
were the most popular metals for these tablets.2® As a common medium to write on, lead was
suitable for the inscriptions of curses; it was also easy to bend or roll lead tablets due to the me-
tal’s malleability. Augmented by these practical aspects of the material, the perceived malevolent
nature of lead might have swayed users and producers to choose it as a material for curse tablets,
as illustrated by the following examples.

Certain spells for binding enemies specifically required lead to be used as the tablet ma-
terial on which they were to be inscribed.?' However, lead was used not only as the material of
the curse tablets but also as an analogical element in the inscriptions on the curse tablets as in the
case of sympathetic magic. The material’s physical features were transferred to the targets of the
curses, as illustrated by tablets from the third and fourth centuries BCE found in Attica. On these
tablets, the target should be as “cold” (yvypodg), “spiritless” (&0vpog), and “useless” (ypnotoc) as
lead.22 “Cold” and “spiritless” might be references to death, and “useless” as a reference to the in-
capacity of the target. These types of analogies might have emanated from the perception of lead
held since the Greco-Roman period; the dark color and deadly nature of lead were commented on
by various writers. Although several doctors recommended the usage of lead in medicine, various
Ancient Greek and Roman sources recorded the poisonous nature of lead. Primary sources reflect
that, from very early on, it was known that lead had poisonous effects on the human body. For
instance, in the second century BCE, Nicander of Colophon, a Greek poet and physician, writes
about “deadly white lead whose fresh color is like milk which foams all over.”2® Pliny the Elder,
in the first century CE, addresses the danger of melting lead and calls it “deadly poison.”?4 Thus,
this “deadly” nature of lead must have led to its perception as a suitable material for the applica-
tion of dark magic.2®

In a similar fashion, figurines or effigies for curses were also manufactured from lead as
well as from wax and clay (Fig. 2).26 In Greece, lead figurines began to be used as early as the

19 D. R. Jordan, “Defixiones from a Well near the Southwest Corner of the Athenian Agora,” Hesperia: The Journal of
the American School of Classical Studies in Athens 54, no. 3 (1985): 205-55.

20 Gager, Curse Tablets, 3—4; R. Kotansky and J. Curbera, “Unpublished Lead Tablets in the Getty Museum,” Medi-
terraneo Antico: Economie, Societa, Culture 7 (2004): 684-91; Roy Kotansky, “An Early Christian Gold Lamella
for Headache,” in Magic and Ritual in the Ancient World, ed. Paul Mirecki and Marvin Meyer, Religions in the
Graeco-Roman World 41 (Leiden: Brill, 2002), 37-46; William Brashear and Roy Kotansky, “A New Magical
Formulary,” in Magic and Ritual in the Ancient World, ed. Paul Mirecki and Marvin Meyer, Religions in the Grae-
co-Roman World 141 (Leiden, 2002), 3-24.

21 PGM XXXVI.1-34. PGM XXXVI. 231-55. For these spells see: Hans Dieter Betz, The Greek Magical Papyri in

Translation, including the Demotic Spells (Chicago: University of Chicago Press, 1997).
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25 There is a substantial amount of literature about the effects of lead on human health in the Roman period. See
the selected sources: H. A. Waldron, “Lead Poisoning in the Ancient World,” Medical History 17, no. 4 (1973):
391-99; Tony Waldron and Calvin Wells, “Exposure to Lead in Ancient Populations,” Transactions and Studies of
the College of Physicians of Philadelphia 1, no. 2 (1979): 102—15; Jerome O. Nriagu, Lead and Lead Poisoning
in Antiquity (New York: Wiley, 1983); Jerome O. Nriagu, “Saturnine Gout among Roman Aristocrats: Did Lead
Poisoning Contribute to the Fall of the Empire?” New England Journal of Medicine 308 (1983): 660—63; Lionel
Needleman and Diane Needleman, “Lead Poisoning and the Decline of the Roman Aristocracy,” Echos du monde
classique: Classical Views 4, no. 1 (1985): 63-94.

26 PGM 1V. 296-466, PGM 1V. 2125-39, PGMIV. 2359-72, PGM V. 370-446. Please see note 22.
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fifth century BCE.?” The figurines were part of binding spells that ensured either love of a person
or destruction of an enemy.2® Often they were mutilated and pierced with needles, their hands tied
behind their backs, and with the names of enemies written on them.?® For instance, a lead male
figurine pierced by two iron nails, with his hands and feet tied up with lead bands was found in
a grave in Attica (Greece).*® Four other lead figurines in miniature lead coffins dated to the fifth
century BCE were found in graves in Kerameikos, Athens.3! Two of the figurines have their hands
tied behind their backs and all the figurines have exaggerated genitals.32 Names, presumably of
the person’s enemies, are carved on the miniature lead coffins. Another interesting example is the
collection of sixteen lead figurines that were found at Tell Sandahanna, southwest of Jerusalem.??
These figurines were simply formed, without defined faces, and their arms and feet are bound in
different configurations with bindings made from lead, iron, and bronze.34

Based on written sources and material evidence, we know that this usage of lead in curse
tablets and figurines continued in later centuries in the Byzantine period. For instance, an eighth
century source, Homily on Sacrilegious Practices, states that “whoever, during the time of the
moon’s increase, thinks that it is possible to avert [harm] through the use of inscribed lead tablets
.. . they are not Christians but pagans.”®> Another source, Life of Irene of Chrysobalanton from
the tenth century, tells a cautionary tale in the same tone. As a result of sorcery committed by her
former suitor, a nun in Irene’s company “was unexpectedly attacked by a seething passion . . . for
her former suitor.”*® By divine intervention, Irene was delivered a package containing “two idols
made of lead, one resembling the suitor, the other the sick nun, embracing each other and bound
together with hairs and threads.”*” When the figurines were melted, the nun was liberated from
the binding curse.

Yet again referencing the underworld, lead was also used to build coffins. The use of lead
for coffins originated in the region of Phoenicia, mainly in today’s Lebanon and Palestine, star-
ting from the fourth century BCE, and from there it spread to Asia Minor and Europe.3® The lead

27 T. Eliopoulos, “Athens: News from the Kunosarges Site,” in Neue Forschungen zu griechischen Stddten und Hei-
ligtiimern: Festschrift fiir Burkhardt Wesenberg zum 65. Geburtstag, ed. Heide Frielinghaus and Jutta Stroszeck,
Beitrdge zur Archéologie Griechenlands 1 (M6hnesee: Biblipolis, 2010), 85-92.

28 Faraone, “The Agnostic Context,” 3—-32; Christopher A. Faraone, “Binding and Burying the Forces of Evil: The
Defensive Use of “Voodoo Dolls” in Ancient Greece,” Classical Antiquity 10, no. 2 (1991): 165-205; Ogden,
“Binding Spells,” 71-78.

29 Charles Dugas, “Figurines d’envolitement trouvées a Délos,” Bulletin de Correspondance Hellénique 39 (1915):
413-23.

30 DT4, 86. For this spell please see Richard Wiinsch, Defixionum tabellae Atticae (Berlin: Georgium Reimerum,

1897).

31 Jordan, ‘New Archaeological Evidence,” 274-75.

32 Gager, Curse Tablets, 16—17. Barbara Schlorb-Vierneisel, “Eridanos-Nekropole I: Graber und Opferstellen,” Mitte-
ilungen des Deutschen Archdologischen Instituts, Abteilung Athen 81 (1966): 4—111.

33 C. S. Clermont-Ganneau, “Royal Ptolemaic Greek Inscriptions and Magic Lead Figures from Tell Sandahannah,”
Palestine Exploration Quarterly 33, no. 1 (1901): 54-58.

34 Theodore F. Wright, “Exploration and Discovery,” The Biblical World 20, no. 3 (1902): 215-19.

35 Gager, Curse Tablets, 264.

36 Jan Olof Rosenqvist, The Life of St. Irene, Abbess of Chrysobalanton: A Critical Edition with Introduction, Transla-
tion, Notes and Indices (Uppsala: Almqvist & Wiksell, 1986), 63.

37 Rosenqvist, The Life of St. Irene, 63; Hair and clothing of the target were often used in the spells in order to “stand
for the whole” as a piece of the target. Gager, Curse Tablets, 17-18.

38 M. Avi-Yonah, “Three Lead Coffins from Palestine,” The Journal of Hellenic Studies 50, no. 2 (1930): 300-12;
Maurice Chéhab, “Sarcophages en plomb du Musée National Libanais”, Syria 15, no. 4 (1934): 337-50; Anna Mar-
guerite McCann, Roman Sarcophagi in the Metropolitan Museum of Art (New York: The Metropolitan Museum of
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coffins were used along with stone and wooden coffins during the Roman period. The coftins
were made of lead sheets that were cast in sand or clay and then soldered together.®® They were
decorated with a variety of small-scale images, carved on stamps that were pressed into the sand
or clay before the molten lead was poured into the mold.#° These images differed according to
the workshops that made the coffins and to the time periods during which the coffins were made.
The wide spectrum of images includes simple ornamental decorations such as beads, cords, and
circles; figural ornamentations such as mythological deities and scenes; animals such as lions,
bears, dogs, and dolphins; and architectural elements such as arches, columns, and temples.4'
Different types of crosses and Christograms conclusively mark the coffins of Christians.#? Some
of the symbols depicted on the coffins were for apotropaic protection.#® Decorations of laurel le-
aves, berries, and branches, commonly found on funerary altars, were thought to be prophylactic
and apotropaic.** Mythical images such as the Medusa head, sphinx, and griffin were well-known
protections against evil spirits.4®

One of the more interesting decorations on these lead coffins is the braided rope motif—or
cable designs—running across the surfaces of the coffins. In many coffins from coastal Palestine
and Lebanon, these ropes appear to be merely ornamental. However, the manner in which the
ropes decorate both the sides and the lids of the coffins from Jerusalem indicate protection as the
purpose of this decoration.*¢ A lead coffin from the third century CE from Jerusalem is decorated
with twisted ropes creating lozenges that contain Medusa heads and four grape clusters.%” On one
of the short sides of this coffin, there is a third rope that is lashed to the lower right corner of two
crossed ropes as if to create a better binding.*® One of the rare examples from outside of Jerusa-
lem that presents this peculiar rope decoration stands as further evidence that it was intended as
a form of a security for the coffin.4® This coffin from the third century CE displays a rope design
that forms a knot at the edge of the coffin’s base.>® Another interesting example that also further

Art, 1978), 142; L'Y. Rahmani, 4 Catalogue of Roman and Byzantine Lead Coffins from Israel (Jerusalem: Israel
Antiquities Authority, 1999), 4-7.

39 There are few undecorated lead coffins in Palestine and Lebanon. McCann, Roman Sarcophagi, 142; M. Avi-Yonah,
“Lead Coffins from Palestine,” Quarterly of the Department of Antiquities in Palestine 4 (1935): 87-99.

40 Donald White, “Of Coftins, Curses and Other Plumbeous Matters: The Museum’s Lead Burial Casket from Tyre,”
Expedition 39, no. 3 (1997): 3—14.

41 Rahmani, 4 Catalogue, 15-64; Avi-Yonah, “Three Lead Coffins “, pl. XII; Johanna P. J. Brants, “A Lead Coffin from
Palestine in Leiden,” Journal of Hellenic Studies 52, no. 2 (1932): 262—63; Mordechai Aviam and Dina Shalem,
“A Decorated Fragment of a Tyrian Lead Coffin from a Cemetery at Akhziv,” Israel Exploration Journal 64, no.
2 (2014): 208-11.

42 Rahmani, 4 Catalogue, figs. 18-23; L. Y. Rahmani, “A Christian Lead Coffin from Caesarea,” Israel Exploration
Journal 38 (1988): 246-48.

43 René Mouterde, “Divinités et symboles sur les sarcophages de plomb,” Mélanges de I'Université Saint Joseph 21
(1937): 201-12.

44 M. B. Ogle, “Laurel in Ancient Religion and Folk-Lore,” American Journal of Philology 31, no. 3 (1910): 287-93;
Walter Altmann, Die romischen Grabaltdre der Kaiserzeit (Berlin: Weidmann, 1905), 262.

45 McCann, Roman Sarcophagi, 144. For general information please see André Dessenne, Le Sphinx: Etude iconog-
raphique 1. Des origines a la fin du second millénaire (Paris: E. de Boccard, 1957); Joseph E. Fontenrose, Python:
A Study of Delphic Myth and Its Origins (Berkeley: University of California Press, 1959); Laskarina Bouras,
Alexandra Petrides and Popi Tsakirakis, The Griffin through the Ages (Athens: Midland Bank plc, 1983).

46 Rahmani, 4 Catalogue, 65.

47 Rahmani, 4 Catalogue, no. 73.

48 L. Y. Rahmani, “Five Lead Coffins from Israel,” Israel Exploration Journal 42, no. 1/2 (1992): 81-102, fig. 2.

49 Rahmani, 4 Catalogue, no. 97.

50 Rahmani, 4 Catalogue, 65, fig. 14.
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supports this hypothesis is a lead coffin from Tyre housed at the Louvre Museum today.5! On the
cover of this coffin from the first century CE, two twisted ropes create clusters that are filled with
flowers; this decoration looks to be a stylized chain (Fig. 3).

This rope motif might have been intended to protect the contents of the coffins by imitating
the actual ropes to bind the coffins. The need to protect the remains of the dead originates from the
Roman concept of death and afterlife. Unlike the Greeks, who believed that the soul of the depar-
ted travels to Hades (the underworld), the Romans believed that the deceased’s soul did not arrive
at eternal life but rather joined the collective spirits of the dead, Di Manes, residing underground
or near their burial place.®2 In addition to the souls of the beloved ones, Romans believed that va-
rious malevolent spirits roamed the earth’s surface and around the tombs,3® and might possess an
intact body in the grave.>* Similarly, Byzantines were also concerned about evil spirits possessing
a dead body and therefore, took precautions to protect the deceased’s body because they believed
that the soul and the body would be resurrected together.3® Revealing this fear, the decorations on
the lead coffins must have been intended to work as apotropaic protection.®

There is no doubt that some of the reasons for lead’s selection was its availability, malleabi-
lity, and low cost of production. However, besides lead, there were other cheap and available ma-
terials, such as clay and wood, which the Romans used for the construction of coffins, in addition
to stone.3” Clay and wooden coffins were available for people without means while various stone
coffins with rich decorations were used by the privileged. The decorations on the stone examples
were employed to identify and describe the past achievements of the occupant.5® Unlike stone
coffins, lead coffins were rarely inscribed with the names of the occupants and were sometimes
put into wooden containers and then into narrow tombs.3® The lead coffins were not intended for
the observation of the living but for presenting a symbolic message to the spirit world. This aim
was achieved not only with the decorations on the coffins but also with the choice of material. For
the same reason that lead was used to make curse tablets and effigies for binding lovers or rivals,
this metal was also used in coffins to bind the vessel and keep the deceased safe.

Having examined the examples of lead curse tablets, effigies, and coffins, we can now turn
to lead’s usage in the production of hystera amulets and ask whether the binding power of lead
was effective in the choice of material for these amulets. Hystera amulets, supported by previous
and recent archaeological data from the Corinth, Sarachane, and Yenikap1 excavations, are dated
to the tenth and twelfth centuries,®® and bear the image of a head surrounded by serpents and/

51 Nicolas Bel et al., L’ Orient romain et byzantin au Louvre (Arles: Actes sud, 2012), 342—44, fig. 333.

52 Charles W. King, “The Roman Manes: The Dead as Gods,” in Rethinking Ghosts in World Religions, ed. Mu-chou
Poo (Leiden: Brill, 2009), 95-114. See also Franz Cumont, Recherches sur le symbolisme funéraire des Romains
(Paris: Paul Geuthner, 1942).

53 Cumont, After Life, 62—63, 129-30; Jocelyn M. C. Toynbee, Death and Burial in the Roman World (Ithaca: Cornell
University Press, 1971), 34-35.

54 Donald White, “The Eschatological Connection between Lead and Ropes as Reflected in a Roman Imperial Period
Coffin in Philadelphia,” Israel Exploration Journal 49, no. 1/2 (1999): 66-91, 88.

55 Cyril Mango, “Diabolus Byzantinus,” Dumbarton Oaks Papers 46 (1992): 215-23; James Kyriakakis, “Byzantine
Burial Customs: Care for the Deceased from Death to Prothesis,” Greek Orthodox Theological Review 19 (1974):
37-72.

56 Mango, “Diabolus Byzantinus,” 90-91.

57 Toynbee, Death and Burial, 101-02.

58 White, “The Eschatological Connection,” §9.

59 Rahmani, 4 Catalogue, 7-11.

60 Three rings found in Corinth bear the image of a head surrounded by rays or serpents. These rings came from the
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or an inscription mentioning the womb (Fig. 4).8' The standard formula of inscription—votépa
HEAGVT] LEAAVOUEVT], G O1G gilECL KOl OG dpdKov cupilnce dg Aémv Ppuydcat Kol ®g dpviov
rowpod (Womb, black, blackening, as a snake you coil and as a serpent you hiss and as a lion you
roar, and as a lamb, lie down!)—likens the womb to a snake, a serpent, and a lion, and orders it
to be calm like a lamb.

The head motif was often identified with Medusa, due to the serpents radiating from the
head. Indeed, the head of Medusa, one of the three Gorgon sisters with the power to turn anyone
who looked at her to stone, was a powerful image and widely used as an apotropaic symbol in
the Ancient Greek and Roman periods.®? Along with Medusa, other figures have been proposed
as the inspiration for the head motif. For example, some scholars have suggested Chnoubis, an
Egyptian decan with a serpent body and radiate head, as the identification of the head motif.6*
Additionally, another unnamed female demon that existed in Mediterranean and Mesopotamian
cultures,®* described as consisting of only a head with disheveled hair or with hair that is “wild
like a dragon” in the Testament of Solomon from the Late Antique period, has also been proposed
as the inspiration behind the head motif.6® These identifications might stylistically make sense
due to their resemblance to the head motif. However, the standard formula never refers to these

levels of the tenth and eleventh centuries. Gladys R. Davidson, The Minor Objects, Corinth 12 (Princeton: Ameri-
can School of Classical Studies at Athens, 1942), 24445, nos. 1947, 1949, 1950. One of the small finds found in
the Church of St. Polyeuktos in Saraghane, Istanbul, is a circular lead medallion that depicts the head on its obverse
and the rider on its reverse. The object comes from a level dated to the twelfth century which is terminus ante quem
for the object, see M. V. Gill, “The Small Finds,” in Excavations at Sarachane in Istanbul, Volume 1, ed. R. M.
Harrison (Princeton: Princeton University Press, 1986), 226-77, no. 621. A very similar example to the Sarachane
amulet is the amulet from Yenikap1. This amulet came from a level that belonged to the eleventh and twelfth centu-
ries. Istanbul Arkeoloji Miizeleri, Stories from the Hidden Harbor: The Shipwrecks of Yenikap: (Istanbul: Istanbul
Archeological Museums Press, 2013), no. 80. Spier also points out that the provenance of the objects gives some
clues for the dating of the amulets. All of the amulets in Spier’s extensive catalog come from Asia Minor, Greece,
Russia, and Europe. Interestingly, none of them came from Syria, Palestine, or Egypt wheremost of the bronze amu-
lets of the sixth and seventh century came from. According to Spier this distribution supports a middle Byzantine
date, reflecting the loss of Syria and Palestine to the Arabs in the seventh century. The chronology shows a separate
date between the medieval amulets and the earlier group of amulets with the imagery of the holy rider produced in
Syria and Palestine in the sixth and seventh centuries. J. Spier, “Medieval Byzantine Magical Amulets and Their
Tradition,” Journal of the Warburg and Courtauld Institutes 56 (1993): 25-62, 31.

61 Inscriptions on the amulet (Fig. 4): Obverse: AI'TOC AT'TOC AI'TOC KE BOI®H TI ®OPOYCI AM/ “Holy, holy,
holy Lord help the wearer, Amen.” Reverse: YCTEPA MEAANH MEAANOMENI OC O®IC HAECE [--] APNOC
KYMH®HTH A/ “Womb black blackening as a snake you coil, as a lamb lie down.”

62 For general information see these sources Jean-Pierre Vernant, “Death in the Eyes: Gorgo, Figure of the Other,”
in Mortals and Immortals: Collected Essays, ed. Froma 1. Zeitlin, (Princeton: Princeton University Press, 1991),
111-38; Stephen R. Wilk, Medusa: Solving the Mystery of the Gorgon (Oxford: Oxford University Press, 2000);
Marjorie B. Garber and Nancy J. Vickers, eds., The Medusa Reader (London: Routledge, 2003); David A. Leeming,
Medusa: In the Mirror of Time (London: Reaktion Books, 2013). For the usage of the image as jewelry see Lucia
Pirzio Biroli Stefanelli, L oro dei Romani: Gioielli di eta imperiale (Rome: L’Erma di Bretschneider, 1992), fig.
198, no. 145; Susan Walker, Ancient Faces: Mummy Portraits from Roman Egypt (New York: Routledge, 2000),
no. 90-91.

63 Gary Vikan, “Art, Medicine, and Magic in Early Byzantium,” Dumbarton Oaks Papers 38 (1984): 65-86.

64 Alphons Augustinus Barb, “Diva Matrix,” Journal of the Warburg and Courtauld Institutes 16 (1953): 193-238;
Alphons Augustinus Barb, “Antaura. The Mermaid and the Devil’s Grandmother: A Lecture,” Journal of the War-
burg and Courtauld Institutes 29 (1966): 1-23.

65 N. Zalesskaia, “Amulettes Byzantines magiques et leurs liens avec la littérature apocryphe,” in Actes du XIVe
Congres international des études byzantines, Bucarest, 6—12 septembre, 1971, ed. Mihail Berza and E. Stinescu
(Bucharest: Editions de 1’académie de la République socialiste de Roumanie, 1971), 243-47; Frederick Cornwallis
Conybeare, “The Testament of Solomon,” The Jewish Quarterly Review 11, no. 1 (1898): 23-26; Spier, “Medieval
Byzantine Magical Amulets,” 44-51.
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characters but always addresses the womb,®® establishing a connection between the head motif
and the amulets’ function as it related to the womb.

One convincing argument for the identity of the head motif and the function of hystera
amulets corresponds to the phenomenon of the wandering womb. Plato wrote about the womb as
an animated being that would wander around the body due to its desire for childbearing and ulti-
mately cause sickness.®” The father of medicine, Hippocrates, agreed with Plato on the grounds
that the womb can move inside a woman’s body.®® Although the first dissections of human bodies
from the third century BCE showed that the womb was fixed firmly inside a woman’s body, the
belief in the wandering womb persisted.®® The fact that Aretacus of Cappadocia describes the
womb as “an animal within an animal” in the second century CE indicates this continuity.” Along
with medicine men, healers and magicians were familiar with this condition. One of the spells in
the Greek Magical Papyri for the ascent of the uterus reads: “I conjure you, O Womb, ... that you
return again to your seat, and that you do not turn [to one side] into the right part of the ribs, or
into the left part of the ribs, and that you do not gnaw into the heart like a dog, but remain indeed
in your own intended and proper place.”” These sources reveal that people perceived the womb
as a creature to be controlled and confined to its proper place in the body.

As mentioned above, in the inscriptions on many examples of hystera amulets, animals
were used to describe the womb, such as snakes and lions. As animalistic behaviors were often
used to describe demons, this suggests that the womb was believed to have demon-like behaviors
and needed to be exorcised with spells.”? Alongside a few gold and silver examples, the majority
of the published Aystera amulets, especially the ones that were produced in the Mediterranean,
are made of lead.”™ Not everyone could afford expensive gold and silver amulets, however, and
those who could not had to be content with the protection of more modest materials such as lead
and bronze. Although explicit written evidence revealing the connection between these amulets
and lead is still missing, it is probable that lead was preferred due to its supposed binding power
as implied in the case of curse tablets and lead coffins, discussed above. The long-standing belief
in the condition of the wandering womb and overwhelming number of lead hystera amulets indi-
cate that a lead amulet could have been used to bind the womb in place and thereby heal women’s
womb-related health issues.

The aforementioned examples illustrate what appears to be a continuation of a tradition or

66 Spier, “Medieval Byzantine Magical Amulets,” 38-39.

67 Plato, Timaeus 91b-¢.

68 Hippocrates, Diseases of Women 1.221.

69 Jean-Jacques Aubert, “Threatened Wombs: Aspects of Ancient Uterine Magic,” Greek, Roman and Byzantine Stu-
dies 30, no. 3 (1989): 421-49.

70 Aretaeus of Cappadocia, On the Causes and Symptoms of Acute Diseases Book 2.XI.

71 PGM VII. 272-83. Please see note 22.

72 Spier, “Medieval Byzantine Magical Amulets,” 44-51.

73 See several published examples: Spier, “Medieval Byzantine Magical Amulets,” 25-62; V. Laurent, “Amulettes
byzantines et formulaires magiques,” Byzantinische Zeitschrift 36, no. 2 (1936): 300-15; Evangelia Dafi, “A By-
zantine Lead Amulet from Samos,” in Byzantine Small Finds in Archaeological Contexts, ed. Beate Bohlendorf-
Arslan and Alessandra Ricci, Byzas 15 (Istanbul: Ege Yayinlari, 2012): 241-47; Brigitte Pitarakis, “‘Git, Git Nefret
Edilen!”: Bizans’ta Biiyii, Saghg1 Koruma ve Kétiiliigii Kovma Sanati,” Istanbul Arastirmalart Yilligr 1 (2012):
15-30; Deniz Sever Georgousakis, “Profane and Private: Sacred and Profane Elements on Late Antique and Middle
Byzantine Amulets,” Codex Aquilarensis 33 (2017): 13-26; Deniz Sever Georgousakis, “Byzantine Amulets in the
Eastern Mediterranean and Constantinople,” in Materials for the Study of Late Antique and Medieval Greek and
Latin Inscriptions in Istanbul: A Revised and Expanded Booklet, ed. 1da Toth and Andreas Rhoby (Oxford: Austrian
Academy of Sciences, 2020), 127-31.
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a belief that lead was the requisite material for the production of objects related to magic. More-
over, written sources reveal lead’s connection to magic, astrology, and alchemy.” Its particularly
popular usage in the production of curse tablets, effigies, and coffins indicates a belief in lead’s
malevolent nature and binding power. The same belief may have been a factor in the production of
hystera amulets, which were produced as a remedy for a wandering womb, a condition caused by
a demon-like womb. Curse tablets, effigies, and Aystera amulets were also produced from bronze,
but these are significantly smaller in number compared to the lead objects.” Moreover, in written
sources, bronze was not explicitly attested as having magical powers. Surely the usage of lead in
these areas began due to its malleability, abundance, and cheapness, but due to its physical chara-
cteristics such as coldness, dark color, and poisonous nature, which set an analogy for the spells,
it became a preferred material for many objects of magic. As a byproduct of the frequent usage
of lead in the production of magical objects in earlier periods, lead must have been connected to
intangible powers and thus became the dominant material for the manufacture of hystera amulets
in the Middle Byzantine period.

74 See notes 14 and 15.
75 Wright, “Exploration and Discovery,” 215-19; Gager, Curse Tablets, no. 165; Spier, “Medieval Byzantine Magical
Amulets,” nos. 44, 45, 48, and 50.
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Ozet

u caligmada, kursunun bilyili baglaminda 6zel bir kullanimiyla ilgili sorulara yanit aranmstir.

Orta Bizans doneminde iiretilen, systera adi verilen muskalarda kursunun, 6zel kotii giicler-
den koruyucu ve dogaiistii 6zellikleri nedeniyle tercih edilip edilmedigi incelenmistir. Kursunun
dogaiistii baglamda ele alinabilmesi i¢in Klasik Donem ile Ge¢ Antik Cag’da kursun kullanimin-
dan temel hatlariyla bahsedilmistir. Kursun, erisim kolaylig1 ve kolay islenebilmesi nedeniyle
ingaattan tibba kadar ¢ok genis bir alanda kullanilmistir. Dogasi geregi sahip oldugu 6zelliklere
ek olarak kursun lanet tabletleri, biiyii bebekleri ve lahitler gibi ¢esitli buluntular, kursunun kara
biiyii ve oliiler diyart ile iliskili kullanimini ortaya koymaktadir. Benzer sekilde, Yunan, Roma ve
Bizans yazili kaynaklarinda da kursunun tehlikeli ve zehirli dogasindan bahsedilmektedir. Bu ma-
kalede, elde edilen buluntular 1g1ginda, kursunun Orta Bizans Dénemi’nde /ystera muskalarinin
iiretiminde, dogaiistii giiclere sahip bir materyal olarak diigiiniilmesi ve canlilar ile kotii ruhlari
bir ¢ikar dogrultusunda kullanma ve baglama 6zelliklerinin olmas1 nedeniyle yaygin olarak kul-
lanildigz ileri siirilmektedir.

Anahtar Kelimeler

Kursun, Biiyii, Muskalar, Yunan, Roma, Bizans

Bizans déneminde muska ve biiyii 6zelliklerine sahip nesneler kil, degerli tas ve metallerden
iiretiliyordu. Ornegin, Geng ve Yasli Aziz Simeonlarin manastirlarinda bulunan toprak jetonlarin,
manastirlardan gelen kutsal toprakla tiretildikleri i¢in koruyucu niteliklere sahip oldugu diisiiniil-
mekteydi.2 Aymi sekilde, Roma ve Bizans yazarlarina gore koruyucu giigleri olduguna inanildi-
gindan ametist, safir ve kan tas1 gibi 6zel degerli taglar da muska yapiminda kullanilmaktaydi.3

1 Deniz Sever Georgousakis, Kog Universitesi, Insani Bilimler ve Edebiyat Fakiiltesi, ORCID: 0000-0003-3487-3662,
dsever@ku.edu.tr.

2 Paul van den Ven, La vie ancienne de S. Syméon Stylite le Jeune (521-592) (Briiksel: Société des Bollandistes, 1962),
85, 169-70, 230-33; Paul Bedjan, The Life of Saint Simeon Stylites: A Translation of the Syriac Text in Bedjan's
Acta martyrum et Sanctorum, gev. Frederick Lent, Christian Roman Empire Series 7 (Merchantville: Evolution
Publishing, 2008), 126-29.

3 Jeftrey Spier, Late Antique and Early Christian Gems (Wiesbaden: Reichert, 2007); Genevra Kornbluth, “’Early By-
zantine’ Crystals: An Assessment,” Journal of the Walters Art Gallery 52/53 (1994/95): 23-32; Jannic Durand ve
Bernard Flusin, der., Byzance et les Reliques du Christ, Centre de Recherche d’Histoire et Civilisation de Byzance
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Degerli taslara ek olarak altin, glimiis, bakir, bronz ve kursun gibi ¢esitli metaller de, 6zellikle
Orta Bizans Dénemi’ndeki hystera gibi popiiler muskalarin iiretiminde kullanilmisti. Hystera
muskalari, Akdeniz ve Dogu Avrupa bolgelerinde kadin hastaliklarini iyilestirme veya onleme
amaciyla da siklikla iiretilmisti. Orta Bizans Donemi’nden yazili kaynaklarda kursunun tercih
edilme nedenine dair net bir referans bulunmasa da, Klasik Donem ve Ge¢ Antik Donem arasina
tarihlenen, dogaiistii giicler barindirdig1 diisiiniilen ¢cok sayida kursun nesne, kursun ve biiyli
arasindaki baglantiy1 vurgulamaktadir. Bu ¢alismada, kursunun hystera muskalarinda siklikla
kullanimina y&nelik tercihin, metalin dogaiistii gii¢leriyle iligkili olup olmadig1 incelenmektedir.
Bu soruyu yanitlayabilmek icin dncelikle Klasik ve Ge¢ Antik Donemlerdeki lanet tabletleri,
biiyii bebekleri ve lahitler gibi kursundan tiretilen benzer nesnelerin biiyiiyle baglantisi ele alin-
mistir. Ardindan, yazil eserlere ek olarak ¢esitli gorseller ve yazitlar incelenerek benzer kullani-
ma /hystera muskalariin iiretiminde de basvurulup bagvurulmadig arastirilmastir.

Klasik Dénem’den itibaren Avrupa, On Asya ve Balkanlarda kullanimi baslayan kursun,
Gec Antik Dénem’de de bu bolgelerde yaygin olarak bulunan bir materyaldi. Farkli bolgelerdeki
arkeolojik buluntular, giimiis ve kursun {iretimiyle ilgili ilk adimlarin, MO iigiincii biny1lin bas-
langicinda On Asya’da atildigini, ardindan iiretimin ilerleyen yillarda dogu ve batiya yayildigi-
m gostermektedir.? Yunanlar MO besinci yiizyil ile MS besinci yiizy1l arasinda Laurion maden
ocaklarindan kursun ve giimiis ¢ikarmistir.® Avrupa’da kursun ¢ikarilan en énemli noktalar Ispan-
ya, Birlesik Krallik ve Sardinya’da Romalilarin islettigi maden ocaklar1 olmustur.® Bizanslilar ise
On Asya, Yunanistan, Balkanlar, Kibris ve Ermenistan’da kursun madenlerini isletmeye devam
etmistir.” Yedinci yiizyilda Bizans Imparatorlugu smirlarindaki Arap isgalinin ve altinc1 yiizyil
itibariyla Balkanlardaki Slav istilasinin ardindan bile Bizanshilar bu metali kendi topraklarinda
¢ikarabilmistir.®

Kursunun bir¢ok bdlgede ¢ikarilabilmesi yaninda, kolay islenebilmesi ve erime noktasinin
diisiik olmas1 nedeniyle kursun nesneler, biiylik tesis veya atolyeler kurulmadan da iretilebilmek-
tedir. Bu 6zellikleri, kursunu Klasik ve Bizans Donemlerinde bir¢ok alanda kullanima elverisli bir
héle getirmistir. Ornegin bu metal, iizerine yaz1 yazmak igin kullanilan ilk ve en sik tercih edilen
materyallerden biri olmustur.® Kursun ayn1 zamanda altin ve glimiis madeni paralarin degerini dii-
stirmek i¢in ve bronzun bilesenlerinden biri olarak da siklikla kullanilmistir.' Su kemerlerinden

Monographies 17 (Paris: Association des Amis du Centre d’Histoire et Civilisation de Byzance, 2004); Pliny, Na-
tural History Book XXXVII.124; Barry Baldwin, “Michael Psellus on the Properties of Stones,” Byzantinoslavica
56 (1995): 397-405.
4 Jean David C. Boukalia, “Lead in the Roman World,” American Journal of Archaeology 76, no. 2 (1972): 139-44.
5 William Gowland, The Early Metallurgy of Silver and Lead: Part I (Westminster: Nichols &
Sons, 1901), 374; Edouard Ardaillon, Les mines du Laurion dans ["antiquité (Paris: Thorin et fils, 1897).

6 Boulakia, “Lead in the Roman World,” 139; J. B. Wilson, “Lead and Tin in Ancient Times,” Princeton Theological
Review 15 (1917): 443-50; William Gowland, “Silver in Roman and Earlier Times,” Archaeologia 69 (1918):
121-60; M. Besnier, “Le commerce du plomb a 1’époque romaine d’apres les lingots estampillés,” Revue Archéo-
logique 12 (1920): 211-44; Robert P. Blake, “The Circulation of Silver in the Moslem East Down to the Mongol
Epoch,” Harvard Journal of Asiatic Studies 2, no. 3/4 (1937): 291-328.

7 Oliver Davies, Roman Mines in Europe (Oxford: The Clarendon Press, 1935); Speros Vryonis, “The Question of the
Byzantine Mines,” Speculum 37, no. 1 (1962): 1-17.

8 Vryonis, “The Question of the Byzantine Mines,” 16—-17.

9 D. R. Jordan, “Two Inscribed Lead Tablets from a Well in the Athenian Kerameikos,” Mitteilungen des Deutschen
Archéologischen Instituts 95 (1980): 225-39; Christopher A. Faraone, “The Agnostic Context of Early Greek Bin-
ding Spells,” Magika Hiera: Ancient Greek Magic and Religion iginde, der. Christopher A. Faraone ve Dirk Obbink
(New York: Oxford University Press, 1991), 3-32.

10 Boukalia, 75-76.
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sehirlere su tasiyan borular genellikle kursundan tretilmistir." Catilar kursun materyallerle kap-
lanmig ve tas kiremitleri i¢ ice gegiren demir kiskaglar kursun yardimiyla sabitlenmistir.'? Kolay
islenebilir olmasi nedeniyle kursun Bizans’ta miihiir tiretiminde de kullanilmistir."® Segilen bu or-
nekler Bizans doneminde siklikla kullanilan kursunun ¢ok amagli dogasini gozler 6niine sermek-
tedir. Bu ¢alismada; kolay islenebildigi i¢in yaygin olarak kullanilan kursunun, biiyli amagli veya
kotii gliclerden koruyucu nesnelerde ayni sebeple tercih edilip edilmedigi ve 6zellikle biiyii ama-
ciyla kullanimi i¢in herhangi bir sebep olup olmadigi incelenmistir. Heniiz kursunun bu amagla
kullanimina dair somut bir kanit bulunmadigindan bu sorunun net bir yanit1 olmayabilir. Bununla
birlikte, bu metalin tercih edilmesinde sadece kullanigliligin goéz 6niinde bulundurulmadigryla
ilgili kamtlar mevcuttur. Ozellikle kara biiyii i¢in ve Yunan-Roma kiiltiirlerinde ahiret inancryla
iligkili olarak kullanildigina dair bulgulara rastlanmistir.

Kursun, 6zellikle kara biiyiiyle iliskili olarak din ve mitolojide ilgi ¢ekici bir rol oynamis-
tir. Bu iliskinin kékeni Eski Misir ve Babil kiiltiirlerine dayanmaktadir. Eski Misir’da kursunun
Masir tanrisi Osiris’in metali oldugu disiintiliirken Babil’de Babil tanris1 Ea ile iliskili olduguna
inaniliyordu.' Tipki diger metaller gibi kursun da astrolojiyle iliskilendirilmistir. Mithras gizem-
lerine gore, bedeni terk eden ruh, her biri bir gezegenle iliskilendirilen bir metal kapiya sahip yedi
cennetten gecer. Satiirn’de kursun, Veniis’te kalay, Jiipiter’de bakir, Merkiir’de demir, Mars’ta ka-
rigik metal, Ay’da glimiis ve Giines’te altin kapilar vardir."® Kursun kapiya sahip Satiirn gezegeni,
yoriingesinde belirli konumlarda kaza, cinayet veya idamla gelen ani 6liimle iligkilendirilmistir. 6

Kara biiyii i¢in kullanilan lanet tabletleri, ylizyillar boyunca nesilden nesile aktarilan ge-
lenegin somut bir 6rnegidir. Antik Yunan, Roma ve Ge¢ Antik Donemlerinde siklikla kullanilan
lanet tabletlerinden ¢ok sayida ornek giiniimiize ulagsmistir (Fig. 1). Latincede defixiones, Yu-
nancada katadesmoi ad1 verilen bu yazili ince plakalar, kullananlarin dileklerini dogaiistii giicle-
re iletmek igin kullanilmustir."” Oliilerin mesajlar1 yeralt1 diinyasina iletebilecegi veya ruhlarmin
biiytliyii gerceklestirebilecegi diistiniilerek mezarlara gomiilmiistiir.'® Bu tabletler; sularinin soguk
olmasindan dolay1 biiyiilii yerler olduklarina inanilan kuyular, kaplicalar, ¢cesmeler, kaynaklar ve

11 William Henry Pulsifer, Notes for a History of Lead and an Inquiry into the Development of the Manufacture of
White Lead and Lead Oxides (New York: D. Van Nostrand, 1888), 158-59.

12 Boukalia, 75-76; L. Petit, «Typikon du monastere de la Kosmosotira prés d>Aenos (1152),» Izvestiia Russkogo
arkheologicheskogo instituta v Konstantinopole 13 (1908): 17-75.

13 Nikolas Oikonomidis, “The Usual Lead Seal,” Dumbarton Oaks Papers 37 (1983): 147-57. Ayrica bkz., Nicolas
Oikonomides, Byzantine Lead Seals (Washington, D.C.: Dumbarton Oaks, Trustees for Harvard University, 1985),
5-6.

14 R. J. Forbes, Metallurgy in Antiquity: A Notebook for Archaeologists and Technologists (Leiden: Brill, 1950),
160-230, 177-78; Karl B. Hofman, Das Blei bei den Vilkern des Altertums (Berlin: Carl Habel, 1885); Adolf
Deissmann, Licht vom Osten: Das Neue Testament und die Neuentdeckten Texte der hellenistisch-romischen Welt
(Tubingen: Mohr Siebeck, 1923); Richard Wiinsch, Antike Fluchtafeln (Bonn: A. Marcus und E. Weber, 1907).

15 Origen, Reply to Celsus Book V1.22.

16 F. Cumont, After Life in Roman Paganism: Lectures Delivered at Yale University on the Silliman Foundation (New
Haven: Yale University Press, 1922), 131.

17 Eugen G. Kagarow, Griechische Fluchtafeln (Paris: Les Belles Lettres, 1929), 28—49; John G. Gager, Curse Tablets
and Binding Spells from the Ancient World (New York: Oxford University Press, 1992), 3ff; Daniel Ogden, “Bin-
ding Spells: Curse Tablets and Voodoo Dolls in the Greek and Roman Worlds,” Witchcrafi and Magic in Europe:
Ancient Greece and Rome iginde, der. Bengt Ankarloo ve Stuart Clarke (Philadelphia: University of Pennsylvania
Press, 1999), 1-90.

18 D. R. Jordan, “New Archaeological Evidence for the Practice of Magic in Classical Athens,” Praktika tou XII
Diethnous Synedriou Klasikés Archaiologias: Athéna, 4-10 Septembriou 1983, vol. 3 iginde (Atina: Hypourgeio
Politismou kai Epistemon, 1988), 273-77.
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sarniglar gibi yer alt1 su kaynaklarina da birakilmistir.” Altin, giimiis ve ¢omlek pargalar1 gibi
farkli malzemelerden yapilan lanet tabletleri olsa da kursun ve kursun alagimlarindan iiretilenlerin
daha yaygin olarak kullanildigi goriilmektedir.2° Kursun, sik kullanilan bir malzeme olarak lanet-
lerin yazimi i¢in uygun bulunmustur. Kolay islenebilmesi nedeniyle zahmetsizce biikiiliip acila-
bildiginden yaygin olarak yazi yiizeyi olarak kullanilmistir. Asagidaki 6rneklerde goriilebilecegi
gibi, metalin pratik 6zellikleri ve dogaiistii gii¢lere ¢cagrida bulunduguna inanilan dogasi, kullanici
ve Ureticileri lanet tabletlerini bu materyalle hazirlamaya yoneltmis olabilir.

Diisman baglama i¢in kullanilan bazi biiyiilerin 6zellikle kursun tabletlere yazilmasi uygun
bulunmustur.?' Buna ragmen, kursun sadece lanet tabletlerinin materyali olarak kullanilmamus,
ayn1 zamanda sempatik biiyiide bu tabletlerin iizerindeki yazitlarda da analojik bir unsur olarak
yer almustir. MO iigiincii ve dordiincii yiizyillarda Attika’da bulunan tabletlerde, metalin fiziksel
ozelliklerinin, lanetlerin hedef aldig1 kisilere aktarildig1 goriilmiistiir. Bu tabletlerde hedeflenen
kisinin “soguk” (yvypog), “ruhsuz” (d6vuog) ve “ise yaramaz” (dypnotog) olmasinin istendigi
yazmaktadir.22 “Soguk” ve “ruhsuz” ifadeleri oliimle, “ise yaramaz” ifadesi ise hedefin aciz bi-
rakilmastyla ilgili olabilir. Bu tip analojilerin, Yunan-Roma Doénemlerinden beri kursunla ilgili
siiregelen algilardan kaynaklanabilecegi diisiiniilmektedir. Kursunun koyu rengi ve zehirli dogast,
birgok yazarin eserine konu olmustur. Kursunun tipta kullanimini 6neren birka¢ doktor olsa da
cesitli Antik Yunan ve Roma kaynaklarinda bu metalin zehirli oldugundan bahsedilmistir. Erken
tarihlerden itibaren kursunun insan viicudundaki zehirleyici etkileri kaydedilmistir. Ornegin, MO
ikinci ylizyilda, Yunan sair ve doktor Kolofonlu Nicander, “Rengi kopiiren siit gibi beyaz olan
olumciil kursundan” bahsetmistir.2® MS birinci yiizyilda Yasli Plinius eriyen kursunun tehlikele-
rini ele almis ve bu maddeyi “6liimciil bir zehir” olarak degerlendirmistir.24 Dolayisiyla “zehirle-
yici dogas1” ile kursunun, kara biiyii uygulamalar1 igin elverisli bir materyal oldugu diisiiniilmiis
olabilir.?%

Ayni sekilde, lanet heykelcikleri veya biiyii bebekleri arasinda balmumu ve kilin yani sira
kursundan iiretilenler de vardir (Fig. 2).26 Yunanistan’da, kursun heykelcikler MO besinci yiizy1l
gibi erken bir tarihte kullanilmaya baglanmistir.?” Heykelcikler, bir kisiyi asik etme veya diisman-

19 D. R. Jordan, “Defixiones from a Well near the Southwest Corner of the Athenian Agora,” Hesperia: The Journal of
the American School of Classical Studies in Athens 54, no. 3 (1985): 205-55.

20 Gager, Curse Tablets, 3—4; R. Kotansky ve J. Curbera, “Unpublished Lead Tablets in the Getty Museum,” Medi-
terraneo Antico: Economie, Societa, Culture 7 (2004): 684-91; Roy Kotansky, “An Early Christian Gold Lamella
for Headache,” Magic and Ritual in the Ancient World i¢inde, der. Paul Mirecki ve Marvin Meyer, Religions in
the Graeco-Roman World 41 (Leiden: Brill, 2002), 37-46; William Brashear ve Roy Kotansky, “A New Magical
Formulary,” Magic and Ritual in the Ancient World iginde, der. Paul Mirecki ve Marvin Meyer, Religions in the
Graeco-Roman World 141 (Leiden, 2002), 3-24.

21 PGM XXXVI.1-34. PGM XXXVI. 231-55. Bu biiyiiler i¢in: Hans Dieter Betz, The Greek Magical Papyri in Trans-
lation, including the Demotic Spells (Chicago: University of Chicago Press, 1997).

22 DT'105, 106, 107. Bu biiyiiler i¢in: Auguste Marie Henry Audollent, Defixionum tabellae (Paris: Fontemoing, 1904).

23 Alexipharmaca 11.74ff.

24 Pliny, Natural History Book XXXIV.176.

25 Roma Donemi’nde kursunun insan saglhigina etkileri iizerine ¢ok sayida eser vardir: H. A. Waldron, “Lead Poiso-
ning in the Ancient World,” Medical History 17, no. 4 (1973): 391-99; Tony Waldron ve Calvin Wells, “Exposure
to Lead in Ancient Populations,” Transactions and Studies of the College of Physicians of Philadelphia 1, no. 2
(1979): 102—15; Jerome O. Nriagu, Lead and Lead Poisoning in Antiquity (New York: Wiley, 1983); Jerome O.
Nriagu, “Saturnine Gout among Roman Aristocrats: Did Lead Poisoning Contribute to the Fall of the Empire?”
New England Journal of Medicine 308 (1983): 660—63; Lionel Needleman ve Diane Needleman, “Lead Poisoning
and the Decline of the Roman Aristocracy,” Echos du monde classique: Classical Views 4, no. 1 (1985): 63-94.

26 PGM 1V. 296-466, PGM 1V. 2125-39, PGMIV. 2359-72, PGM V. 370-446. Bkz. dipnot 22.

27 T. Eliopoulos, “Athens: News from the Kunosarges Site,” Neue Forschungen zu griechischen Stddten und Heiligtii-
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lar1 yikima ugratma amaciyla yapilan biiyiilerde kullanilmistir.28 Genellikle bir kisimlar1 kesilmis
ve ignelerle delinmis, elleri gdvdelerinin arkasinda baglanmig ve iizerlerine diismanlarin adlar
yazilmistir.2° Ornegin, Yunanistan’daki Attika bolgesinde yer alan bir mezarda bulunan kursun-
dan yapilmis bir erkek heykelciginin gévdesi iki demir ¢iviyle delinmis, elleri ve ayaklari kursun
seritlerle baglanmistir.3° Atina’da, Kerameikos’taki mezarlarda ise MO besinci yiizyila tarihlenen
minyatiir kursun lahitler iginde dort farkli kursun heykelcik bulunmustur.® Bu heykelciklerinden
ikisinin elleri gévdelerinin arkasinda birlestirilerek baglanmaistir, ayrica tiimiiniin cinsel organla-
rinin abartili boyutu dikkat ¢gekmektedir.32 Minyatiir kursun lahitlerin tizerindeki adlarin, biiyiiye
basvuran kisinin diigmanlarina ait oldugu disiiniilmektedir. Bir baska ilgi ¢ekici drnek ise Ku-
diis’lin giineybatisinda yer alan Tel Maresha’da bulunan on alt1 kursun heykelciktir.3® Basit bir
forma sahip bu heykelciklerin yiizii belirgin degildir, kollar1 ve bacaklar1 ise kursun, demir ve
tung malzemelerden tiretilen seritlerle gesitli bicimlerde baglanmistir.34

Yazili kaynaklar ve somut kanitlara gore, lanet tabletleri ve heykelciklerinde kursun kul-
lanimi sonraki yiizyillarda Bizans Dénemi’nde de devam etmistir. Ornegin, sekizinci yiizyilda
kaleme alinan Homily on Sacrilegious Practices isimli kaynakta, “ayin ylikselisi sirasinda, [zarar-
lardan] korunmak i¢in yazili kursun tabletlerden medet umanlar ... Hristiyan degil, putperesttir”
ifadesi kullanilmistir.®> Onuncu yiizyildan farkli bir kaynak olan Life of Irene of Chrysobalanton
ise ayn1 tonda, uyart niteliginde bir hikdyeye yer verir. Irene’e eslik eden bir rahibe daha 6nce
kendisi ile evlenmeye talip bir kisinin yaptigi biiyl sonucunda “beklenmedik bir sekilde bu talibe
kars1 tutkuyla dolup tasmustir.””®¢ lahi bir miidahale ile Irene’in eline kursundan iki heykelcik
iceren bir paket ulagmustir. Irene; “biri talibine, digeri hasta rahibeye benzeyen iki heykelcigin bir-
birine sarildigini ve sag telleri ve ipliklerle baglandigini” gérmiistiir.3” Heykelcikler eritildiginde
rahibe baglama biiylisiinden kurtulmustur.

Oliiler diyarma dair diger referanslarda, kursunun lahit iiretiminde kullanildig1 goriilmiis-
tiir. Lahit tiretiminde bu metalin ilk kez kullanimina, giiniimiizde Liibnan ve Filistin bolgesin-
de yer alan Fenike’de rastlanmistir. Ik &rnekler MO dérdiincii yiizyilda goriilmiis, daha sonra
bu uygulama On Asya ve Avrupa’da yayginlasmistir.>® Roma Donemi’nde kursun lahitler tas

mern. Festschrift fiir Burkhardt Wesenberg zum 65. Geburtstag iginde, der. Heide Frielinghaus ve Jutta Stroszeck,
Beitrige zur Archédologie Griechenlands 1 (Méhnesee: Biblipolis, 2010), 85-92.

28 Faraone, “The Agnostic Context,” 3-32; Christopher A. Faraone, “Binding and Burying the Forces of Evil: The
Defensive Use of “Voodoo Dolls” in Ancient Greece,” Classical Antiquity 10, no. 2 (1991): 165-205; Ogden,
“Binding Spells,” 71-78.

29 Charles Dugas, “Figurines d’envottement trouvées a Délos,” Bulletin de Correspondance Hellénique 39 (1915):
413-23.

30 DTA, 86. Bu biiyii i¢in: Richard Wiinsch, Defixionum tabellae Atticae (Berlin: Georgium Reimerum, 1897).

31 Jordan, ‘New Archaeological Evidence,” 274-75. .

32 Gager, Curse Tablets, 16-17. Barbara Schlorb-Vierneisel, “Eridanos-Nekropole I: Gréber und Opferstellen,” Mitte-
ilungen des Deutschen Archdologischen Instituts, Abteilung Athen 81 (1966): 4—111.

33 C. S. Clermont-Ganneau, “Royal Ptolemaic Greek Inscriptions and Magic Lead Figures from Tell Sandahannah,”
Palestine Exploration Quarterly 33, no. 1 (1901): 54-58.

34 Theodore F. Wright, “Exploration and Discovery,” The Biblical World 20, no. 3 (1902): 215-19.

35 Gager, Curse Tablets, 264.

36 Jan Olof Rosenqvist, The Life of St. Irene, Abbess of Chrysobalanton: A Critical Edition with Introduction, Transla-
tion, Notes and Indices (Uppsala: Almqvist & Wiksell, 1986), 63.

37 Rosenqvist, The Life of St. Irene, 63; Hedeflenen kisinin sag¢ ve giysilerine ait 6zellikler, ¢ogu zaman “biitiinii olus-
turmak” adina biiyiiniin i¢inde belirtilirdi: Gager, Curse Tablets, 17-18.

38 M. Avi-Yonah, “Three Lead Coffins from Palestine,” The Journal of Hellenic Studies 50, no. 2 (1930): 300-12;
Maurice Chéhab, “Sarcophages en plomb du Musée National Libanais”, Syria 15, no. 4 (1934): 337-50; Anna Mar-
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ve ahsap lahitlerle birlikte kullanilmigtir. Lahitler, kum veya kil kaliplara dokiilerek hazirlanan,
ardindan birbirine lehimlenen kursun levhalardan tretilmistir.3® Kum veya kil kaliplar, eriyen
kursun i¢lerine dokiilmeden 6nce baski yoluyla gesitli kiigiik boyutlu sekillerle siislenmistir.4°
Bu sekiller, lahitlerin hazirlandigi atolyelere ve tiretildigi donemlere gore degisiklik gostermistir.
Lahitleri stisleyen ¢ok ¢esitli sekiller arasinda boncuk, sicim ve daire bigimindeki basit islemeler;
mitolojik tanrilar ve sahneleri igeren figiirli stislemeler; aslan, ay1, kopek ve yunus gibi hayvanlar
ve kemer, siitun ve tapiak gibi mimari 6geler yer almistir.#! Hristiyanlarin lahitlerinde farkl tiir-
lerde hag ve Hristogram islemelerine siklikla rastlanmistir.4? Lahitlerde yer alan bazi simgelerin
kotii gliclerden koruma amaciyla eklendigi bilinmektedir.#® Defne yapragi, orman meyveleri ve
dal gibi mezarlik sunaklarinda siklikla rastlanan siislemelerin tedbir ve koti giiclerden koruma
amagli oldugu distiniilmektedir.#4 Medusa basi, sfenks ve griffon gibi efsanevi islemeler ise kotii
ruhlara kars1 yaygin olarak tercih edilen koruyucular olmustur.#®

Kursun lahitler lizerinde daha ilgi ¢ekici siislemelerden biri de, yilizey boyunca uzanan 6rgiili
halat motifleridir. Filistin ve Liibnan’in kiy1 kesimlerinde bulunmus bir¢ok lahitte bu desenlerin
sadece siisleme amaciyla eklendigi goriilmektedir. Bununla birlikte, Kudiis’teki buluntularda ha-
lat siislemelerinin lahitin her iki yaninda ve kapaginda yer almasi, bunun 6liiyii koruma amaciyla
yapildigini ortaya koymaktadir.#¢ Kudiis’te bulunan ve MS tigiincii yiizyila tarihlenen bir kursun
lahitte, biikiilmiis halatlarin olusturdugu baklava deseni i¢inde Medusa baglar1 ve dort adet tiziim
salkimi yer alir.4” Bu lahitin kisa kenarlarindan birinde, sag alt kisimda yer alan iki halatla birles-
tirilen ti¢iincii bir halat deseni sanki daha iyi bir koruma saglamak amaciyla eklenmistir® Kudiis
disinda bulunan nadir 6érneklerden birinde daha yer alan bu 6zgiin desen, siislemelerin lahit i¢in
bir tiir koruma olarak kullanildig1 diigiincesini pekistirmektedir.#® MS tigiincii yiizyila tarihlenen
bu lahitin alt kisminda en ugta bir diigiim olusturan bir halat deseni yer alir.3° Bu hipotezi des-

guerite McCann, Roman Sarcophagi in the Metropolitan Museum of Art (New York: The Metropolitan Museum
of Art, 1978), 142; L Y. Rahmani, A4 Catalogue of Roman and Byzantine Lead Coffins from Israel (Kudiis: Israel
Antiquities Authority, 1999), 4-7.

39 Filistin ve Liibnan’da, az sayida bezemesiz kursun lahit de bulunmustur. McCann, Roman Sarcophagi, 142; M.
Avi-Yonah, “Lead Coffins from Palestine,” Quarterly of the Department of Antiquities in Palestine 4 (1935): 87-99.

40 Donald White, “Of Coftins, Curses and Other Plumbeous Matters: The Museum’s Lead Burial Casket from Tyre,”
Expedition 39, no. 3 (1997): 3—14.

41 Rahmani, 4 Catalogue, 15-64; Avi-Yonah, “Three Lead Coffins “, pl. XII; Johanna P. J. Brants, “A Lead Coffin from
Palestine in Leiden,” Journal of Hellenic Studies 52, no. 2 (1932): 262—63; Mordechai Aviam ve Dina Shalem, “A
Decorated Fragment of a Tyrian Lead Coffin from a Cemetery at Akhziv,” Israel Exploration Journal 64, no. 2
(2014): 208-11.

42 Rahmani, 4 Catalogue, figs. 18-23; L. Y. Rahmani, “A Christian Lead Coffin from Caesarea,” Israel Exploration
Journal 38 (1988): 246-48.

43 René Mouterde, “Divinités et symboles sur les sarcophages de plomb,” Mélanges de I'Université Saint Joseph 21
(1937): 201-12.

44 M. B. Ogle, “Laurel in Ancient Religion and Folk-Lore,” American Journal of Philology 31, no. 3 (1910): 287-93;
Walter Altmann, Die romischen Grabaltdre der Kaiserzeit (Berlin: Weidmann, 1905), 262.

45 McCann, Roman Sarcophagi, 144. Genel degerlendirme icin: André Dessenne, Le Sphinx: Etude iconographique
1. Des origines a la fin du second millénaire (Paris: E. de Boccard, 1957); Joseph E. Fontenrose, Python: A Study
of Delphic Myth and Its Origins (Berkeley: University of California Press, 1959); Laskarina Bouras, Alexandra
Petrides ve Popi Tsakirakis, The Griffin through the Ages (Atina: Midland Bank plc, 1983).

46 Rahmani, 4 Catalogue, 65.

47 Rahmani, 4 Catalogue, no. 73.

48 L. Y. Rahmani, “Five Lead Coffins from Israel,” Israel Exploration Journal 42, no. 1/2 (1992): 81-102, fig. 2.

49 Rahmani, 4 Catalogue, no. 97.

50 Rahmani, 4 Catalogue, 65, fig. 14.
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tekleyen ilgi ¢ekici 6rneklerden bir digeri de, giiniimiizde Louvre Miizesi’nde sergilenen, Sur’da
(Tyre) bulunmus bir kursun lahittir.® MS birinci yiizyila tarihlenen bu lahitin kapaginda yer alan
biikiilen iki halatin gukur kisimlarinin ¢igcek desenleriyle doldurulmasiyla olusturulan bezeme
stilize bir zincir goriiniimiindedir (Fig. 3).

Halat motifi, tipki lahitleri baglamak i¢in kullanilan gercek halatlar gibi, iclerindeki kisileri
koruma amaciyla iglenmis olabilir. Cesetleri korumak igin duyulan ihtiyag, Romalilarin 6liim ve
6limden sonra yagam inancindan kaynaklanmaktaydi. Yasam sona erdiginde o6liilerin ruhlarmin
Hades’in yeralt1 diinyasina goctiigiinii diisiinen Yunanlarin aksine Romalilar, ruhun ebedi haya-
ta intikal etmek yerine gomiildiikleri yerin yakininda veya yer altinda yer alan, Di Manes adli
ruh topluluguna katildigina inanmaktaydi1.32 Romalilar ayn1 zamanda, yeryiiziinde ve mezarlarin
cevresinde sevdiklerinin ruhlartyla birlikte birgok kétiiciil ruhun da dolagtigina®® ve mezardaki
cesetlere hiikkmedebilecegine inanird1.>* Benzer sekilde, Bizanslilarin, cesetleri kotii ruhlarin ele
gegirebilecegine ve beden ile ruhun birlikte yeniden dirilecegine yonelik inanci, onlar1 &liiniin
bedenini korumak igin gesitli onlemler almaya yoneltmisti.®® Kotii giiclerden koruma amaciyla
kursun lahitlere eklenmis bu siislemeler de bu korkuyu ortaya koyar.5®

Kursunun tercih edilme nedenlerinden bazilar1 hi¢ kuskusuz kolay bulunabilmesi, zahmet-
sizce iglenebilmesi ve diisiik tiretim maliyeti idi. Bununla birlikte, Romalilar lahit iiretimi igin kil,
ahsap ve tas gibi uygun maliyetli ve kolay bulunabilecek diger malzemeleri de tercih etmektey-
di.57 Kil ve ahsap lahitler maddi durumu yeterli olmayan kisilerce tercih edilirken zengin siisle-
melere sahip tas lahitler daha ayricalikli kesimlerin gdzdesiydi. Tas lahit 6rneklerinde rastlanan
stislemeler, 6liintin kimligine ve yasaminda imza attig1 basarilara 151k tutmaktaydi.%® Tas olanlarin
aksine, kursun lahitlerin lizerinde 6liiniin adinin nadiren islendigi goriiliirdii. Bazen ahsap muha-
fazalar i¢ine yerlestirilen kursun lahitlerin son duragi dar mezarlar olurdu.>® Kursun lahitler ya-
sayanlarin seyri yerine ruhlar diinyasina sembolik bir mesaj iletme amac1 giiderdi. Bu amag, hem
lahit siislemeleri hem de lahit Giretimi igin tercih edilen materyal lizerinde etkili olurdu. Lanet tab-
letleri yaratmak ve sevgililer veya hasimlar1 baglamak tizere biiyii bebekleri tasarlamak i¢in tercih
edilen kursunun bir diger kullanim alan1 da lahdi baglamak ve 6liiniin glivenligini saglamakt.

Kursun lanet tabletleri, biiyii bebekleri ve lahitleri inceledikten sonra, kursunun Aystera
muskalarinin iiretiminde kullanimini ele alabilir ve bu muskalarda materyal olarak kursunun
baglama giiciiniin bu iiretimde etkili olup olmadigin1 degerlendirebiliriz. Korinth, Saraghane ve
Yenikap1 kazilarinda daha dnceki incelemelerde ve yakin zamanda elde edilen arkeolojik bulun-

51 Nicolas Bel et al., L’Orient romain et byzantin au Louvre (Arles: Actes sud, 2012), 34244, fig. 333.

52 Charles W. King, “The Roman Manes: The Dead as Gods,” Rethinking Ghosts in World Religions iginde, der. Mu-
chou Poo (Leiden: Brill, 2009), 95-114. Ayrica bkz., Franz Cumont, Recherches sur le symbolisme funéraire des
Romains (Paris: Paul Geuthner, 1942).

53 Cumont, After Life, 62—63, 129-30; Jocelyn M. C. Toynbee, Death and Burial in the Roman World (Ithaca: Cornell
University Press, 1971), 34-35.

54 Donald White, “The Eschatological Connection between Lead and Ropes as Reflected in a Roman Imperial Period
Coffin in Philadelphia,” Israel Exploration Journal 49, no. 1/2 (1999): 66-91, 88.

55 Cyril Mango, “Diabolus Byzantinus,” Dumbarton Oaks Papers 46 (1992): 215-23; James Kyriakakis, “Byzantine
Burial Customs: Care for the Deceased from Death to Prothesis,” Greek Orthodox Theological Review 19 (1974):
37-72.

56 Mango, “Diabolus Byzantinus,” 90-91.

57 Toynbee, Death and Burial, 101-02.

58 White, “The Eschatological Connection,” §9.

59 Rahmani, 4 Catalogue, 7-11
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tularla da desteklenen, onuncu ve on ikinci yiizyillara tarihlenen Aystera muskalar1,®® yilanlarla
cevrili bir bag deseni ve/veya rahimden bahseden bir yazit barindirir (Fig. 4).6' Muskalardaki
standart yazida—uvootépo pehdvn peravouévn, og 69lg eilbecatl kol g dpdkov ovpilnoe og
AoV Bpuydoat kal dg apviov kood (Rahim, kara, kararan, yilan gibi kivriliyorsun, ejderha gibi
tisltyorsun, aslan gibi kiikriiyorsun, ve kuzu gibi yat!)—yilana ve aslana benzetilen rahme, kuzu
gibi sakin olmas1 6giitlenir.

Bas motifi, etrafina yayilmus yilanlardan dolay1 siklikla Medusa’ya benzetilmistir. Ug Gor-
gon kardesten biri olan ve kendine bakanlar tasa ¢evirme giiciine sahip olan Medusa’nin basi
Antik Yunan ve Roma Ddnemlerinde giiclii bir figiir olarak, kotii giiclerden koruma amaciyla
kullanilmigtir.% Bas motifi i¢in Medusa’nin yan sira farkl figtirlerden de ilham alinmis oluna-
bilecegi tartisiimaktadir. Ornegin, bazi1 arastirmacilar, bas motifine referans olarak yilan govdeli,
basinda 1sinlardan olusan bir tag bulunan Misir burg simgelerinden Chnoubis’i énermislerdir.63
Ek olarak, Akdeniz ve Mezopotamya kiiltiirlerine ait, karmakarisik ya da Ge¢ Antik Donem’de
Testament of Solomon’da gegtigi lizere “ejderha gibi vahsi” saglara sahip bir bagka isimsiz kadin
iblisin® bu motif i¢in ilham kaynagi olabilecegi diisiiniilmektedir.6®> Bu ozdeslestirmeler, bas
motifine benzerlikleri nedeniyle stilistik agidan anlamli olabilir. Bununla birlikte standart yazitta

60 Korinth’te bulunmus ii¢ yliziik iizerinde 151n ya da yilanlarla ¢evrelenmis bas betimi yer alir. Bu yiiziikler onuncu
ve on birinci yiizy1l tabakalarinda bulunmustur. Gladys R. Davidson, The Minor Objects, Corinth 12 (Princeton:
American School of Classical Studies at Athens, 1942), 244-45, nos. 1947, 1949, 1950. Istanbul’da Saraghane’de,
St. Polyeuktos Kilisesi’nde bulunan kiigiik objelerden daire formlu kursun madalyonun 6n yiiziinde bir bas ve arka
ylizinde bir ath betimlenmistir. Madalyon, kendisi i¢in terminus ante quem olusturan on ikinci ylizyil tabakasinda
bulunmustur: M. V. Gill, “The Small Finds,” Excavations at Sarachane in Istanbul, Volume I iginde, der. R. M.
Harrison (Princeton: Princeton University Press, 1986), 226—77, no. 621. Sarachane muskasinin bir benzeri, Yeni-
kap1’da, on birinci ve on ikinci yiizyillara tarihlenen bir tabakada bulunmustur: Istanbul Arkeoloji Miizeleri, Stories
from the Hidden Harbor: The Shipwrecks of Yenikap (Istanbul: Istanbul Archeological Museums Press, 2013), no.
80. Spier, ayrica objelerin mengeinin muskalarin tarihlemesi igin ipuglart barindirdigini belirtmektedir. Spier’in
kapsaml1 katalogundaki muskalarin tiimii Kiigiik Asya, Yunanistan, Rusya ve Avrupa’dan gelmektedir. Altinc1 ve
yedinci yiizy1l muskalarmimn ¢ogunun merkezi olan Suriye, Filistin ya da Misir’dan hi¢ 6rnek olmamasi ilgingtir.
Spier’e gore, bu dagilim, yedinci yiizyilda Suriye ve Filistin’in Araplar eline gegisini yansitarak Orta Bizans D6-
nemi’ne isaret etmektedir. Kronolojiye gore, altinci ve yedinci yiizyillarda Suriye ve Filistin’de iiretilen kutsal atli
betiminin yer aldig1 erken muska grubuyla Orta Cag muskalari farkl: tarihleri gosterir: J. Spier, “Medieval Byzan-
tine Magical Amulets and Their Tradition,” Journal of the Warburg and Courtauld Institutes 56 (1993): 25-62, 31.

61 Muska iizerindeki yazit (Fig. 4): On yiiz: ATTOC ATIOC ATTOC KE BOI®H TI ®OPOYCI AM / “Kutsal, kutsal,
kutsal. Tanr1 bunu takani koru. Amin.” Arka yiizz YCTEPA MEAANH MEAANOMENI OC O®IC HAECE [--]
APNOC KYMH®HTH A / “Kara kararan rahim yilan gibi kivril, kuzu gibi uzan yat.”

62 Genel bilgi i¢in: Jean-Pierre Vernant, “Death in the Eyes: Gorgo, Figure of the Other,” in Mortals and Immortals:
Collected Essays, der. Froma 1. Zeitlin, (Princeton: Princeton University Press, 1991), 111-38; Stephen R. Wilk,
Medusa: Solving the Mystery of the Gorgon (Oxford: Oxford University Press, 2000); Marjorie B. Garber ve Nancy
J. Vickers, der., The Medusa Reader (Londra: Routledge, 2003); David A. Leeming, Medusa: In the Mirror of Time
(Londra: Reaktion Books, 2013). Betimin takida kullanimi i¢in: Lucia Pirzio Biroli Stefanelli, L oro dei Romani:
Gioielli di eta imperiale (Roma: L’Erma di Bretschneider, 1992), fig. 198, no. 145; Susan Walker, Ancient Faces:
Mummy Portraits from Roman Egypt (New York: Routledge, 2000), no. 90-91.

63 Gary Vikan, “Art, Medicine, and Magic in Early Byzantium,” Dumbarton Oaks Papers 38 (1984): 65-86, 15-30.

64 Alphons Augustinus Barb, “Diva Matrix,” Journal of the Warburg and Courtauld Institutes 16 (1953): 193-238;
Alphons Augustinus Barb, “Antaura. The Mermaid and the Devil’s Grandmother: A Lecture,” Journal of the War-
burg and Courtauld Institutes 29 (1966): 1-23.

65 N. Zalesskaia, “Amulettes Byzantines magiques et leurs liens avec la literature apocryphe,” Actes du XIVe Congres
international des études byzantines, Bucarest, 6—12 septembre, 1971 i¢inde, der. Mihail Berza ve E. Stinescu (Biik-
res: Editions de I’académie de la République socialiste de Roumanie, 1971), 243-47; Frederick Cornwallis Cony-
beare, “The Testament of Solomon,” The Jewish Quarterly Review 11 (1898): 23-26; Spier, “Medieval Byzantine
Magical Amulets”, 44-51.
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karakterler yerine rahimden bahsedilmektedir.66 Bu da bas motifi ve muskalarin rahimle ilgili
islevi arasinda baglant1 kurulmasini saglar.

Bas motifinin tanimlamasi ve hystera muskalarinin isleviyle ilgili daha somut iddialardan
biri de, muskalarin viicut i¢inde hareket eden rahim olgusuyla ilgili olmasidir. Platon, eserlerinde
rahmin dogurganlik arzusuyla viicutta hareket edebileceginden ve sonunda hastaliga yol acabile-
ceginden bahsetmistir.6” Tibbin babasi olarak anilan Hippokrates, Platon’un rahmin kadin viicu-
dunda hareket edebilecegiyle ilgili goriislerini desteklemistir.68 MO iigiincii yiizyilda insan viicu-
du iizerinde gergeklestirilen ilk diseksiyonlar rahmin kadin viicudunda sabit durdugunu gosterse
de bu organin hareket edebilecegi inanci gegerli olmaya devam etmistir.® MS ikinci yiizyilda
Kapadokyali Aretacus’un rahmi “hayvan i¢indeki hayvan” olarak tanimlamasi, bu inancin devam
ettiginin gostergesidir.” Tip uzmanlarinin yan sira sifacilar ve biiyiiciiler de bu olguya asinadir.
Greek Magical Papyri’de yer alan, dolyataginin hareketiyle ilgili biiyiilerden birinde: “Rahim,
sana sesleniyorum, ... yerine don, donerek kaburgalarin sagina veya soluna yerlesme, kopekler
gibi kalbi kemirme. Senin i¢in ayrilan yerde sabit dur” ifadesi yer alir.”" Bu kaynaklar, insanlarin
rahmi kontrol edilmesi ve viicuttaki yerine hapsedilmesi gereken bir yaratik olarak diigiindiikleri-
ne dair kanitlar sunmaktadir.

Yukaridaki 6rneklerde bahsedildigi iizere, bir¢cok hystera muskasinin iizerindeki yazilarda,
rahim siklikla yilan ve aslan gibi hayvanlara benzetilmistir. Hayvansi davraniglarin genellikle
iblisleri tanimlamakta kullanilmasi, rahmin seytani 6zellikler sergiledigi ve igindeki kotii giiglerin
biiytilerle defedilmesi gerektigine inanildigini ortaya koymustur.”2 Birkag altin ve giimiis 6rnegin
yani sira hystera muskalarimin giiniimiize ulasan 6nemli bir kismi (6zellikle Akdeniz bolgesinde
bulunanlar) kursundan tiretilmistir.”® Maddi giicii pahali altin ve giimiis muskalar1 karsilamaya
yetmeyenler kursun ve bronz gibi daha miitevaz1 malzemelerin koruma giiclinden yararlanmaistir.
Bu muskalar ile kursun arasindaki baglantiy1 ortaya koyan somut bir 6rnek heniiz bulunamasa da
onceki 6rneklerde de paylasildigi {izere kursunun; lanet tabletleri ve kursun lahitlerde de yararla-
nilan baglama giiclinden dolay1 tercih edilmis olma ihtimali mevcuttur. Rahmin viicut i¢inde ha-
reket ettigine dair uzun yillardir hakim olan inang ve bulunan ¢ok sayida kursun /ystera muskasi,
kurgun muskalarin rahmi yerine hapsetmek ve bu sekilde kadinlarin rahimle alakali saglik sorun-
larii gidermek i¢in kullanilmis olabilecegi savini giiclendirmektedir.

Yukarida s6zii gecen drneklerde, kursunun biiyiiyle ilgili nesnelerin iiretimi i¢in gerekli bir

66 Spier, “Medieval Byzantine Magical Amulets,” 38-39.

67 Plato, Timaeus 91b-¢.

68 Hippocrates, Diseases of Women 1.221.

69 Jean-Jacques Aubert, “Threatened Wombs: Aspects of Ancient Uterine Magic,” Greek, Roman and Byzantine Stu-
dies 30, no. 3 (1989): 421-49.

70 Aretaeus of Cappadocia, On the Causes and Symptoms of Acute Diseases Book 2.XI.

71 PGM VII. 272-83. 22 numaral1 dipnota bakiniz.

72 Spier, “Medieval Byzantine Magical Amulets,” 44-51.

73 Yayinlanmis bazi 6rnekler i¢in: Spier, “Medieval Byzantine Magical Amulets,” 25-62; V. Laurent, “Amulettes
byzantines et formulaires magiques,” Byzantinische Zeitschrift 36, no. 2 (1936): 300-15; Evangelia Dafi, “A Byzantine
Lead Amulet from Samos,” Byzantine Small Finds in Archaeological Contexts i¢inde, der. Beate Bohlendorf-
Arslan ve Alessandra Ricci, Byzas 15 (Istanbul: Ege Yaynlari, 2012): 241-47; Brigitte Pitarakis, “‘Git, Git Nefret
Edilen!’: Bizans’ta Biiyii, Saglig1 Koruma ve Kétiiliigii Kovma Sanat,” Istanbul Aragtirmalar1 Yilligr 1 (2012): 15—
30; Deniz Sever Georgousakis, “Profane and Private: Sacred and Profane Elements on Late Antique and Middle
Byzantine Amulets,” Codex Aquilarensis 33 (2017): 13-26; Deniz Sever Georgousakis, “Byzantine Amulets in the
Eastern Mediterranean and Constantinople,” Materials for the Study of Late Antique and Medieval Greek and Latin
Inscriptions in Istanbul: A Revised and Expanded Booklet iginde, der. Ida Toth ve Andreas Rhoby (Oxford: Austrian
Academy of Sciences, 2020), 127-31.
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materyal oldugu inancindan ve bu gelenegin siirdiiriildiigiinden bahsedilmistir. Ek olarak, yazi-
11 kaynaklarda kursunun biiyii, astroloji ve simyayla baglantisina 1s1k tutulmustur.” Bu metalin
ozellikle lanet tabletleri, biiyii bebekleri ve lahitlerde siklikla kullanimina rastlanmasi, kursunun
dogaiistii ve baglama giiciiyle iliskilendirildigi bir inancin varligina isaret etmektedir. Ayn1 sekil-
de, bu inang, seytani 6zellikleri nedeniyle rahmin viicut i¢inde siirekli hareket etmesini 6nlemek
icin kullanilan /ystera muskalarmin {iretimiyle ilgili bir ihtiya¢ dogurmus olabilir. Lanet tablet-
leri, biiyli bebekleri ve hystera muskalarinin bronzdan iiretilen 6rneklerine rastlansa da kursun
buluntularla kiyaslandiginda bunlarin sayis1 oldukga diisiiktiir.”® Ustelik yazili kaynaklarda
bronzdan 6zellikle biiyiilii gii¢lere sahip bir metal olarak bahsedilmemistir. Kursunun dogaiistii
amaglarla kullanimini kolaylastiran nedenlerden bazilar hi¢ kuskusuz kolay islenebilmesi, bol-
lugu ve uygun maliyetli olusudur. Bununla birlikte soguk hissiyati, koyu rengi ve zehirli dogas1
gibi fiziksel 6zellikleriyle biiyiiler i¢in uygun ortami olusturan kursun, biiyli amaciyla yaratilan
birgok nesnede tercih edilen bir materyal olmustur. Onceki ¢aglarda biiyiilii nesnelerde yaygin
olarak kullanilan kursunun dogaiistii giiclerle iliskili oldugu diisiiniilmiis; bu nedenle bu metal,
Orta Bizans Donemi’nde Aysfera muskalarinin tiretiminde ana materyal olarak tercih edilmistir.

74 14 ve 15 numaral1 dipnotlara bakiniz.
75 Wright, “Exploration and Discovery,” 215-19; Gager, Curse Tablets, no. 165; Spier, “Medieval Byzantine Magical
Amulets,” nos. 44, 45, 48, and 50.



Kursunun Baglama Giicii: Geg Antik Gag ve Bizans Dénemlerinde Kursunun Biiyii ve Muskalarda Kullanimi Deniz Sever Georgousakis 219

Fig. 1: Lead Curse Tablet, 7 x 6.7 cm, 3rd—4th century CE, Princeton University Art Museums, 2011-145 a-c, U.S.
(Source: https://artmuseum.princeton.edu/collections/objects/39569).
Fig. 1: Kursun lanet tableti, 7x6,7 cm, MS (glincii-dérdincl yiizyil, Princeton University Art Museums, 2011-145 a-c, U.S.
(Kaynak: https://artmuseum.princeton.edu/collections/objects/39569).
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Fig. 2: Lead Effigy, 10,2 cm, Early 4t“h century BCE, Paros Archaeological Museum B5984, excav. 1983, Greece (After Lamont)
Fig. 2: Kursun byl bebedi, 10,2 cm, MO erken dérdiincii yiizyil, Paros Archaeological Museum B5984, excav. 1983, Greece (Lamont)
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Fig. 3: Cover of a Lead Coffin, 186 cm, 1st century CE, Louvre Museum, AO 10227, France
(Source: https://artmuseum.princeton.edu/collections/objects/62917)

Fig. 3: Kursun bir lahit kapagi, 186 cm, MS birinci yizyil, Louvre Miizesi, AO 10227, Fransa
(Kaynak: https://artmuseum.princeton.edu/collections/objects/62917)

Fig. 4: Lead Amulet, 4,6 cm, 10th-12th century, Rezan Has Museum, M3179, Turkey (Photo: Deniz Sever Georgousakis)
Fig. 4: Kursun muska, 4,6 cm, onuncu-on ikinci yiizyil, Rezan Has Mizesi, M3179, Tiirkiye (Fotograf: Deniz Sever Georgousakis)
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