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ABSTRACT

Zawiya, as a polysemous term, refers to a Sufi institution, as well as to the
concepts of khangah and ribat (Sufi lodges). On the other hand, however, it
also denotes more modest architectural and organizational institutions built
in suburban areas. Nevertheless, the term zawiya has also been employed
in the Syro-Egyptian region for describing the institutions of the central
mosques of cities, in which scholars and their lessons in religious disciplines
were supported regularly by endowments. This article deals with the eight
zawiyas of the Mosque of ‘Amr b. al-‘As in Cairo, and particularly the most
significant of them, the Zawiya of Imam al-Shafi1. By analyzing the narratives
of two major khitat (topographical urban history) works compiled by Ibn
Dugmagqg and al-Maqrizi and comparing them with other chronicles and
biographical dictionaries of the period, this article argues that the mosque-
zawiyas differed from the Sufi zawiyas and that the zawiyas, which formerly
only denoted study circles held by scholars with their own initiatives in the
mosques, turned into endowed, long-lasting, and prestigious institutions
of learning with the proliferation of madrasas in Egypt during the 6th/12th
century.

Keywords: Zawiya, Mosque of ‘Amr b. al-As, Waqf, Madrasa, Cairo

oz

Modern literatiirde ¢ogunlukla sdfilerle iliskilendirilen zaviyeler, zaman
zaman hankah ve ribatla ayni yapiya isaret etmekle birlikte daha ziyade sehir
merkezlerinin disinda ve gecis glizergahlarinda kurulan, hankaha kiyasla
mimari ve teskilatlanma bakimindan daha miitevazi olan stfi kurumlari
olarak tanimlanmislardir. Bununla birlikte Misir ve Biladlissam sehirlerinin
merkezi camilerinin icerisinde ser‘ ilimlere dair vakifla desteklenen derslerin
yapildigi ve muderrisine duzenli tahsisat sunan muesseseleri ifade etmek
lizere de zaviye terimi kullanilmistir. Bu makalede, Kahire'de Amr b. As
Camii'nde bulunan sekiz zaviyenin ve 6zellikle bunlarin en énemlisi olan
imam Safii Zaviyesinin tarihi, vakiflan ve gegirdigi dénisiimler inceleme
konusu edilmistir. Bu zaviyelerin tarihi hakkinda ibn Dokmak ve Makrizi'nin
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hitat turl eserlerinde yer alan kayitlar incelenmis, bu kayitlar donemin diger tarih ve tabakat kaynaklarindaki
bilgilerle mukayese edilmistir. Buradan yola ¢ikarak Misir-Sam bdlgesinde cami zaviyelerinin, sifi kurumu olan
zaviyelerden farkli bir muessese tirlne isaret ettigi ve onceleri sadece alimlerin camilerde sahsi imkanlariyla
stirdiirdigu ilim halkalarini ifade eden zaviyelerin Misir'da medreselerin yayginlasmaya basladigi 6./12. yiizylldan
itibaren vakifla desteklenen birer ilim kurumuna dénustiikleri tespit edilmistir.

Anahtar Kelimeler: Zaviye, Amr b. As Camii, Vakif, Medrese, Kahire

GENISLETILMIiS OZET

Misir’in miisliimanlar tarafindan fethinin hemen ardindan insa edilen Amr b. As Camii’nde
basta Safii mezhebinin kurucusu Muhammed b. Idris es-Safii (6. 204/820) ve talebeleri olmak
iizere hicri ilk asirlardan itibaren alimler ilim halkalarin1 kurmuslardir. Onceleri camilerde
kurulan bu tiir halkalar ifade etmek iizere kullanilan zaviye terimi Misir’da medreselerin
yayginlasmaya basladig1 6./12. yiizyildan itibaren vakifla desteklenen ilim kurumlarini ifade
etmeye baslamustir. Misir ve Sam bolgesinde Emeviyye Camii, Mescid-i Aksa ve Amr b. As
Camii basta olmak iizere Kahire Dimask, Kudiis ve Halep gibi sehirlerin merkezi camileri
igerisinde vakifla desteklenen derslerin yapildigt miiesseseleri ifade etmek {izere bu terim
kullanilmistir. Bu makalede Kahire’de Amr b. As Camii’nde kurulan sekiz zaviye (imam Safii/
Hassabiyye Zaviyesi, Mecdiyye Zaviyesi, Sahibiyye Zaviyesi, Kemaliyye Zaviyesi, Taciyye
Zaviyesi, Muiniyye Zaviyesi, Aldiyye Zaviyesi ve Zeyniyye Zaviyesi) ve bilhassa imam Safii
Zaviyesi’nin tarihi ve vakiflari ele alinmistir.

Bu zaviyelerin tarihi hakkinda derli toplu bilgi veren iki kaynak bulunmaktadir. Bunlarin
ilki Ibn Dokmak’n (6. 809/1407) el-Intisdr li-vasitati ‘ikdi’l-emsdr’1, ikincisi ise Makrizi’nin
el-Hitat ismiyle meshur olan el-Meva ‘iz ve l-i ‘tibar fi zikri’I-hitati ve 'I-asar adl eseridir. Her
iki miellif de Memliikler doneminde Kahire’nin tarihi ve topografyasi hakkinda telif ettikleri
eserlerinde tespit edebildikleri kadariyla Amr b. As Camii’ndeki zaviyelerin kurulus tarihleri,
vakiflariin isimleri, hangi ilimlerin egitimi i¢in vakfedildikleri, vakif miilkleri ve camideki
konumlar1 hakkinda bilgi vermislerdir. Ancak Imam Safii Zaviyesi’nin vakifi, kurulus tarihi
ve zaviyeye vakfedilen miilkler gibi hususlarda daha ayrintili bilgi bu iki hitat eserinde degil
Sehavi’nin (6. 902/1497), hocasi ibn Hacer el-Askalani’nin Misir kadilarinin biyografilerini
ele aldig1 Ref“u’l-isr an kudati Misr adli eserine yazdig1 zeylde bulunmaktadir. Sehavi, Misir’in
Safii kadilkudatlarindan Alemiiddin el-Bulkini’nin (6. 868/1464) hayat1 hakkinda bilgi verirken
onun Imam Safii Zaviyesi’nde miiderrislik yaptigmi belirtmis, daha sonra bir fasil (fdide) agarak
zAviyenin tarihi ve miiderrisleri hakkinda ayrmtili bilgiler vermistir. Makalede ibn Dokmak ve
Makrizi’nin hitat tiirii eserlerinde yer alan kayitlar basta Sehavi’nin bahsi gegen zeyli olmak
tizere donemin diger tarih ve tabakat kaynaklaridaki bilgilerle mukayese edilerek incelenmistir.

Cami zaviyeleri ve 6zellikle imam Safii Zaviyesi hakkindaki bu inceleme zaviye-tasavvuf
iliskisi, zaviye-fikih iligkisi, zaviye-vakif iligkisi ve zaviyenin muteberligi meseleleriyle
irtibatlandirilabilir. Her ne kadar modern ¢aligmalarda zaviye terimi genellikle sehir merkezlerinin
disinda kurulan, belirli bir seyh ve ona bagl dervislere tahsis edilen ve hankaha kiyasla daha
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miitevazi olan stff kurumlarini ifade etse de Memliikler doneminde Misir-Sam bdlgesinde telif
edilen eserlerde goriilen zaviye terimi her zaman bu tiir miiesseseleri ifade etmeyebilir. Zira
zaviye kelimesi, camilerin igerisinde bulunan gesitli ilimlere dair diizenli derslerin yapildig1
egitim mekanlarina da isaret ediyor olabilir. Dolayistyla bu donemde Kahire gehri i¢in bir
egitim kurumlart tipolojisi hazirlanacak olursa cami zaviyeleri, stifi kurumu olan zaviyelerden
farkli bir miiessese tiirii olarak degerlendirilmelidir.

Cami zaviyelerinin fikih egitimiyle iligkisine gelince bu mekanlarin ¢ogunlukla fikih
ilminin tedrisi i¢in vakfedildigi ve bu baglamda George Makdisi’nin zaviyeyi tipki medrese
gibi bir “hukuk okulu” olarak gdren yaklagiminin 6nemli 6l¢iide dogru oldugu sdylenebilir.
Ancak Amr b. As Camii’ndeki 6rneklerde goriildiigii iizere zaviyeler fikih ilminin yam sira
usfilii’d-din ve miad dersleri igin de vakfedilmislerdir. Ornegin ibn Hacer el-Askalani Ref“u’I-
isr’da Vecihiiddin el-Behnesi’nin (6. 685/1286) hayati hakkinda bilgi verirken onun Mecdiyye
Zaviyesi’nin miiderrisligine tayin edildigini, burada verdigi acilis dersinde dnce camiye gelen
herkese acik, umumi bir ders verdigini, ardindan da vakifin sartina uygun olacak sekilde

A9y

“ustlii’d-din”e dair hususi bir ders verdigini kaydetmistir. Diger taraftan camideki Alaiyye
ve Zeyniyye zaviyeleri ise hadis ve tefsire dair metinler {izerinden nasihat igerikli derslerin
yapildig1 miad meclisleri i¢in vakfedilmislerdir. Dolayisiyla cami zaviyelerinin mutlak anlamda
sadece fikih egitimine hasredilmis mekanlar olmadiklari sdylenebilir.

Kahire, Dimagk, Halep ve Kudiis gibi sehirlerde camilerdeki ilim halkalarinin belirli bir
donemden sonra vakiflarla desteklenir hale gelmesi ise cami zaviyelerinin kurumsallagsmasi
bakimindan 6zellikle nemlidir. Eyyibiler ve Memliikler doneminde Amr b. As Camii’nde
kurulan zaviyeler, daha 6nceki donemlerde camilerde alimlerin kisisel tercihleriyle baslattiklari,
cogunlukla bir tahsisat almadan goniillii olarak siirdiirdiikleri ve dilediklerinde sona erdirdikleri
ilim halkalarindan farklilagmaktadir. Oncelikle zaviyeler cami icerisinde kendilerine ayrilmis
belirli bir mekana, muhtemelen bir tiir kapali hiicreye veya eyvana sahiptirler. Makrizi ve ibn
Dokmak’1n her bir zaviyenin camideki mekanini dzellikle zikretmesi ve Selahaddin Eyy(bi’nin
Imam Safii’nin ilim meclisini kurdugu mekanin iizerine bir maksfire insa ettiginin belirtilmesi
bu baglamda degerlendirilmelidir. Ug yiizy1l1 asan bir siire boyunca Imam $afii Zaviyesi’nin
milderrislerinin diizenli bir sekilde takip edilebiliyor olusu da buradaki vakfin, dersin ve
miiessesenin siirekliligini gostermektedir.

Son olarak Kahire’nin mimari olarak gérkemli ve zengin vakiflara sahip medreseleriyle
karsilastirildiginda Amr b. As Camii’nin i¢inde bulunan bir zaviye daha 6nemsiz ve kenarda
kalmug bir ilim mekanini ¢agristirabilir. Ancak imam Safii Zaviyesi, Seldhaddin Eyytbi gibi
onemli bir hami ve vakif tarafindan Safii mezhebinin kurucusu Muhammed b. Idris es-Safii’nin
ilim halkasini kurdugu mekana vakfedilmistir. Ayrica zaviyenin miiderrisligi Kahire’de Safii
ulemanin en 6nde gelen ismine sart kosulmus ve bu mansiba tayinler bizzat sultan tarafindan
yapilmistir. Bagta Beni Cemaa ve Bulkini ailesinin mensuplari olmak tizere Safii ilim ¢evresinin
seckin isimleri zaviyede miiderrislik yapmuslardir. Biitiin bu hususlar Imam Safii Zaviyesi’nin
Kahire ilim kurumlari arasindaki muteber konumunu teyit eder niteliktedir.
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1. Introduction

Study circles (halagas) held in mosques were the major venues for the transmission of
knowledge in the early centuries of Islamicate history. The Mosque of ‘Amr b. al-‘As, the first
mosque built in Fustat after the conquest of Egypt, was home to the study circles of eminent
scholars, starting with Muhammad b. 1dr1s al-Shafi T, the founder of the Shafi‘1 school of law
(madhhab), and his followers (ashab). The first madrasas of Egpyt began to appear in the
6th/12th century. During the Mamluk Period, in addition to madrasas, various institutions
of learning supported by endowments, such as mosques, khanqahs, mosque-madrasas, and
mosque-khangah-madrasas, began to appear as well.!

Among these institutions is what could be labelled as “zawiya.” As a polysemous term, it
could refer to a Sufi institution, such as khangah and ribat. On the other hand, however, it could
also denote more modest architectural and organizational institutions built in suburban areas. In
addition, by the 6th/12th century, the term zawiya had also been employed in the Syro-Egyptian
region for describing certain places within mosques, such as the Mosque of ‘Amr in Cairo,
the Umayyad Mosque in Damascus, al-Masjid al-Aqsa in Jerusalem, and al-Jami*® al-Kabir
in Aleppo, where lessons and scholars were supported regularly by endowments. Although
extensive studies have been devoted to the zawiyas established for Sufis in Mamlik Egypt
and Syria,? no single study exists which discusses the institutionalisation of mosque-zawiyas.
Therefore, this article first deals with the contexts in which the term “zawiya” has been used
in the sources, before investigating the formation of mosque-zawiyas in the Syro-Egyptian
region as institutions of learning supported by endowments. Lastly, it scrutinizes the eight

1 On the first madrasas of Egypt, see: Gary La Viere Leiser, The Restoration of Sunnism in Egypt: Madrasas
and Mudarrisin 495-647/1101-1249 (University of Pennsylvania, PhD Thesis, 1976). On the proliferation
of comprehensive educational institutions in Mamltk Cairo, see: Jonathan P. Berkey, The Transmission of
Knowledge in Medieval Cairo: A Social History of Islamic Education (Princeton: Princeton University Press,
1992), esp. chapter three. Muhammet Enes Midilli, ‘Ulemanin Memliik Cografyasima Yonelmesi ve Memliikler
Déneminde Kahire Tlim Kurumlari’, Islam Tetkikleri Dergisi 10/1 (2020), 389412,

2 Onthe zawiya as a sufi institution, see: Evariste Lévi-Provengal, ‘Zawiya’, Encyclopaedia of Islam, First Edition
(1913-1936), ed. M. Th. Houtsma et al. (Leiden: E. J. Brill, 1936 1913); Leonor E. Fernandes, ‘The Zawiya
in Cairo’, Annales Islamologiques 18 (1982), 116-121; id. ‘Some Aspects of The Zawiya in Egypt at the Eve
of the Ottoman Conquest’, Annales Islamologiques 19 (1983), 9-17; id. The Evolution of a Sufi Institution in
Mamluk Egypt: The Khangah (Berlin: Klaus Schwarz Verlag, 1988), 13—16; Donald P. Little, ‘The Nature of
Khangahs, Ribats, and Zawiyas under the Mamluks’, Islamic Studies Presented to Charles J. Adams, ed. Wael B.
Hallaq - Donald P. Little (Leiden: E. J. Brill, 1991), 91-106; Eric Geoffroy, Le Soufisme En Egypte et En Syrie:
Sous Les Derniers Mamelouks et Les Premiers Ottomans (Damas: Institut Frangais de Damas, 1995), 166-175;
Th. Emil Homerin, ‘Sufis and Their Detractors in Mamluk Egypt a Survey of Protagonists and Institutional
Settings’, Islamic Mysticism Contested, ed. Frederick De Jong - Bernd Radtke (Leiden: Brill, 1999), 225-247;
Sheila S. Blair, ‘Zawiya’, Encyclopaedia of Islam Second Edition, ed. P. Bearman et al. (Accessed 22 December
2021); Nathan Hofer, The Popularisation of Sufism in Ayyubid and Mamluk Egypt, 1173-1325 (Edinburgh:
Edinburgh University Press, 2015), 51-54; Daphna Ephrat - Hatim Mahamid, ‘The Creation of Sufi Spheres
in Medieval Damascus (mid-6th/12th to mid-8th/14th Centuries)’, Journal of the Royal Asiatic Society 25/2
(2015), 189-208; Zacharie Mochtari De Pierrepont, ‘Tales of Reverence and Powers: Ibn Hajar’s Narratives
of Religious Charismatic Authority’, Mamliik Studies Review 23 (2020), 103—131; Daphna Ephrat - Paulo G.
Pinto, ‘Sufi Places and Dwellings’, Sufi Institutions, ed. Alexander Papas (Leiden-Boston: Brill, 2021), 105-144;
Peyvand Firouzeh, ‘Stfi Lodges’, Sufi Institutions, ed. Alexander Papas (Leiden-Boston: Brill, 2021), 157-173.
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zawiyas in the Mosque of ‘Amr, including the most significant of them, the Zawiya of Imam
al-Shafi‘1. In this way, this article argues that the study circles formerly known as zawiyas in
the mosques of Cairo turned into endowed, long-lasting, and prestigious institutions of learning
from the 6th/12th century on.

2. Zawiya at Various Contexts

Historians of the Syro-Egyptian cities, such as al-Maqr1z1 (d. 845/1442) for Cairo, al-
Nu‘aymi (d. 927/1521) for Damascus, and al-‘Ulaymi (d. 928/1522) for Jerusalem, do not
make any clear distinction between institutions devoted to Sufis, i.e., khangah, ribat, and
zawiya. In his al-Khitat, the leading source for the history of educational institutions in Cairo,
al-Magqrizi first surveys mosques and madrasas, then deals with khangahs, ribats, and zawiyas
respectively; however, he does not differentiate them in terms of their functions, considering
all three as institutions where Sufis pray, perform their dhikr, and live in seclusion (inziwa).?
Furthermore, al-Nu‘aymi, in his al-Daris fi tarikh al-madaris,* elucidates that all these three
types of institutions are allocated to Sufis so that they maintain their good deeds and prayers.’

However, modern studies on the history of sufi institutions in Mamlik Egypt and Syria
underline the differences between the khangah and zawiya. According to this understanding,
khangahs featured a formal education curriculum which was regulated with endowment
provisions and were subjected to the strict supervision of political elite; zawiyas, on the other
hand, were more modest institutions, free from such control mechanisms.® Another view is
that khangahs made the institutionalised Sufism (fasawwuf) which was supported by political
elite more visible, and attracting the particular attention of legal scholars (fugaha’), who
held the prestigious positions in these institutions. On the contrary, popular Sufi practices
were maintained in modest and autarchic zawiyas that remained distant from the support
and supervision of political elite.” Unlike khangahs, zawiyas were mostly endowed for Sufi
shaykhs, which became their residence and a mausoleum after their death.?

3 Ahmad b. ‘Ali al-Maqrizi, al-Mawa ‘iz wa-al-I tibar fi Dhikr al-Khitat wa-al-Athar, critical ed. Ayman Fu’ad
Sayyid (London: Mu’assasat al-Furqan lil-Turath al-Islami, 2013), 4/724-826.

4 The full title of the book includes zawiyas: Tanbih al-talib wa-irshad al-daris li-ahwal mawadi‘ al-fa’ida bi-
Dimashq ka-dur al-Qur’an wa-al-hadith wa-al-madaris wa-ma yaltahiqu bi-dhalika min al-rubut wa-al-khawaniq
wa-al-turab wa-al-zawdaya min bayan amakiniha wa-awqati insha’iha wa-tarajim waqifiha wa-dhikr awqafihim
wa-shuratihim Bk. ‘Abd al-Qadir b. Muhammad al-Nu‘aymi, al-Daris fi Tarikh al-Madaris, critical ed. Ja'far
al-HasanT (Damascus: al-Majma“ al-‘IlmfT al-‘Arabi, 1948-1951), 1/5.

5 Al-Nu'aymi, al-Daris, 2/195. The same approach can be seen in Sibt Ibn al-*Ajam1’s (d. 841/1438) work on the
history of Aleppo, see: Burhan al-Din Aba Ishaq Ibrahim b. Muhammad Sibt b. al-'Ajami, Kuniiz al-Dhahab fi
Tarikh Halab, critical ed. Shawqi Sha‘th - Falih al-Bakkir (Aleppo: Dar al-Qalam al-‘Arabi, 1996), 1/384.

6  Blair, ‘Zawiya’.

7 Fernandes, ‘Some Aspects of The Zawiya’, 11; ‘The Zawiya in Cairo’, 118; Geoffroy, Le Soufisme En Egypte
et En Syrie, 167-169. In contrast, according to Hofer, the number of zawiyas endowed by amirs increased from
the 9th/15th century onwards, and they competed with each other for the patronage over sufis through these
institutions, see: Hofer, The Popularisation of Sufism, 53.

8  Fernandes, ‘The Zawiya in Cairo’, 118—119; Ephrat - Mahamid, ‘The Creation of Sufi Spheres’, 201-202.

islam Tetkikleri Dergisi - Journal of Islamic Review 297


https://orcid.org/0000-0003-0145-3987

From Learning Circles to Endowed Institutions: Zawiyas of the Mosque of “ Amr b. al-“ As in the Ayyubid and...

Khangahs were especially built in central locations of cities and established mostly by
wealthy rulers. On the other hand, small settlements and villages in the Syro-Egyptian region
were full of zawiyas. Sufis who devoted themselves to an ascetic life prefered to remain in
their shaykhs” houses or in zawiyas, rather than benefiting from the endowments of khanqahs.’

As has been explained, there are certain differences between khangahs and zawiyas in
terms of their endowments, locations, resources, and functions. Nevertheless, the zawiya, just
like the khangah, were home to Sufis and offered venues for the collective Sufi practices they
performed. Based on these functions, both were significant institutions associated with Sufis
in both Mamliik sources and modern literature. However, Sufi institutions labelled as zawiya
in Mamlik sources also had other functions. For instance, Burhan al-Din Ibrahim b. ‘Al1 al-
Nu‘mant (d. 898/1492), a Sufi, legal expert, hadith scholar, and philologist, endowed a zawiya
in the Nile riverbank. Al-Sakhawt labels al-Nu‘maniyya as both a zawiya and a madrasa;
moreover, he says that the zawiya functioned at the same time as mosque where Friday prayers
performed.'® In a similar vein, Shafi T jurist, hadith scholar, and Sufi Burhan al-Din Ibrahim b.
Miisa al-Abnasi (d. 802/1399) built a zawiya in the Mags region outside Cairo. He founded an
endowment for this zawiya, gathered his students there, gave them figh lessons, and allocated
to them monthly salaries and daily provisions. In addition, he endowed a considerable number
of books to this institution. Prominent scholars of Cairo, such as, Jamal al-Din Ibn Zahtra (d.
819/1416), Walt al-Din al-‘Iraq1 (d. 826/1423), Shams al-Din Ibn al-Jazar1 (d. 833/1429), and
Ibn Hajar al-Asqalant (d. 852/1449), received figh courses from Burhan al-Din al-Abnasi in
this zawiya." These cases reveal that at least a number of zawiyas performed the functions of
both madrasa and mosque. Furthermore, these examples are in harmony with the ideal of a
non-rigid and comprehensive scholarly institution in the Mamluk period, when the functions
of madrasa, mosque, dar al-hadith, dar al-Qur’an, and Sufi institutions intertwined.'

Apart from these zawiya-madrasas, Mamliik sources mention another type of institution,
which is also named zawiya and endowed for figh and other religious disciplines, instead of
for Sufis and Sufi practices. In this context, the term zawiya is employed for institutions of

9  Ephrat - Pinto, ‘Sufi Places and Dwellings’, 107—114. 8. One of the leading scholars of the 14th century, Taj al-Din
al-Subki, also points out this nuance between khangah and zawiya in his Mu ‘id al-ni ‘am wa mubid al-nigam, in
which he discusses the etiquette of the professions of his period. Al-Subki draws attention that sufis who prefer
to be stay in khangahs, should do this not to get worldly benefits from these institutions, but to turn away from
the world for dedicating themselves to worship. In addition, he describes zawiyas as modest institutions mostly
established in locations distant from the central settlements (bariyya, plural barari), see: Taj al-Din al-Subki,
Mu ‘idii 'n-Ni‘am: Makam ve Meslek Ahldki, trans. Harun Y1lmaz - Muhammet Enes Midilli (istanbul: Tiirkiye
Yazma Eserler Kurumu Bagkanligi, 2019), 230-233.

10 Muhammad b. ‘Abd al-Rahman al-Sakhawi, al-Daw " al-Lami ‘ li-Ahl al-Qarn al-Tasi* (Beirut: Dar al-Jil, no
date), 1/79.

11 Ahmad b. ‘Ali Ibn Hajar al-‘Asqalani, Inba " al-Ghumr bi-Anba’ al- ‘Umr, ed. Hasan Habashi (Cairo: al-Majlis
al-A‘1a lil-Shu’in al-Islamiyya, 1969-1998), 2/112; al-Sakhaw1, al-Daw al-Lami*, 1/173.

12 Doris Behrens-Abouseif, ‘Change in Function and Form of Mamluk Religious Institutions’, Annales Islamologiques
21 (1985), 73-93; Berkey, The Transmission of Knowledge, 56—-60.
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learning, established within the major mosques of the prominent cities of the Syro-Egyptian
region and were supported by endowments which ensured their continuity.'

3. Mosque-Zawiyas in Egypt and Syria

Although their architectural features are not exactly known, mosque-zawiyas may have
been endowed to a corner or a column within mosques in accordance with the lexical meaning
of'the word “zawiya”, i.e., “corner” and “nook.” However, based on the detailed description of
the location of some mosque-zawiyas in the sources, it can be thought that enclosed cells were
built in certain parts of the mosques for them. Either way, mosque-zawiyas were envisaged
and endowed to be an internal part of mosques, rather than being separate from them.!*

In his al-Daris, al-Nu‘aymi labels the eight zawiyas (al-Ghazzaliyya, al-Asadiyya, al-
Munajja’iyya, al-Qusiyya, al-Safiniyya, al-Hanafiyya, al-Malikiyya, and al-Shaykhiyya) in the
Umayyad Mosque as madrasas.'> Among them, the Zawiya of al-Ghazzaliyya is also known
as al-Nasriyye. This is because Shafi 1 legal scholar Nasr b. Ibrahim al-MaqdisT (d. 490/1096)
first gave lectures in this zawiya, before al-Ghazzali (d. 505/1111) arrived to do the same.
As such, the name of the zawiya was attributed to the names of these two scholars.'® This
zawiya and the Zawiya of al-Asadiyya, which was founded by al-Malik al-Muzaffar Asad al-
Din, were dedicated to the education of Shafi 1 figh.!” The zawiya, named as al-Munajja’iyya
after its first mudarris, Hanbali jurist Zayn al-Din Ibn Munajja (d. 695/1296), was endowed

13 In the studies examining the history of zawiya during the Mamlik period, this type of institution has been either
not mentioned or touched upon very briefly. For instance, while the first and second editions of Encylopaedia
of Islam include separate “zawiya” entries, there is no information on zawiyas formed within mosques, see:
Lévi-Provencal, ‘Zawiya’; Blair, ‘Zawiya’.

14 This practice can be seen as the continuation of the tradition of forming scholarly circles in mosques starting
from the first Hijri centuries. Besides, a great number of mosques in Cairo, such as the Mosque of Ibn Ttltn,
the Mosque of al-Hakim, the Mosque of al-Azhar, the Mosque of Sultan Hasan, and the Mosque of al-Malik al-
Mu’ayyad Shaykh gained the function of madrasas supported by endowments. For detailed information on these
types of mosques, see: Berkey, The Transmission of Knowledge, 50-56; Muhammet Enes Midilli, ‘Memliikler
Déneminde Bir ilim Kurumu: Ibn Tolun Camii ve Ulemaya Sundugu Mansiplar’, Islam Arastirmalar Dergisi
44 (2020), 37-73. On the other hand, concurrently, madrasas gained the function of mosques where Friday
prayers performed during the Mamluk period. Minbars were added to many madrasas and preachers (khatib)
were appointed to them. For this practice, see: Mahamid, ‘Mosques as Higher Educational Institutions’.

15 al-Nu'aymi, al-Daris, 2/412.

16  Taj al-Din Abt Nasr ‘Abd al-Wahhab b. Taqi al-Din ‘Alt al-Subki, Tabaqgat al-Shafi Tvya al-Kubra, critical ed.
‘Abd al-Fattah Muhammad al-Hulw - Mahmiid Muhammad al-Tanahi (Cairo: Matba“at ‘Tsa al-Babi al-Halabi,
1964), 6/187. This zawiya is also known as “al-Zawiya al-Gharbiyya,” “al-Zawiya al-Dawla‘1,” and “Zawiya
al-Qutb al-Naysabiirt” in relation to its location in the Umayyad Mosque or the name of the scholar gave lectures
there, see: Shams al-Din Muhammad b. Ahmad al-Dhahabi, Tarikh al-Islam wa-Wafayat al-Mashahir wa-al-
A ‘lam, critical ed. Bashshar ‘Awwad Ma‘ruf (Beirut: Dar al-Gharb al-Islami, 2003), 17/182.

17 Al-Nu‘aymi mentions the Zawiya of al-Ghazzaliya among the Shafi‘T madrasas and provides information about
the mudarrises appointed to this zawiya, see: Al-Nu'aymi, al-Daris, 1/413-426. Although it is stated by the
editor that the endower of the Zawiya of al-Asadiyya was Asad al-Din Shirqtih, who was the amir of Nur al-Din
al-ZangT and the uncle of Salah al-Din al-Ayytbi (al-Nu‘aymi, a/-Daris, 2/412), the title of Shirqiih was not
“al-Malik al-Muzaffar” but “al-Malik al-Manstr”. Therefore, the endower of the zawiya of al-Asadiyya must
probably be another amir that we could not identify.
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for the education of Hanbali figh.'® The Zawiya of al-Qusiyya, al-Safiniyya, and al-Magqsiira
al-Kubra were dedicated to Hanafis, and the Zawiya of al-Malikiyya, which was founded by
Salah al-Din al-Ayyibi (567-589/1171-1193), was dedicated to Malikis.!> Al-Nu‘aym1 does
not provide information about the madhhab affiliation of the Zawiya of al-Shaykhiyya, which
was attributed to a scholar named Ibn Shaykh al-Islam.?

Al-Nu‘aymi, who classifies the madrasas according to their school of law in his book,
understands these zawiyas in the Umayyad Mosque to be madrasas, includes them among the
madrasas of the school of law that they were related to, and provides detailed information on the
mudarrises appointed to them. This approach of al-Nu‘aymi and the systematic appointments
made to the positions of mudarris indicate that these zawiyas were institutions of learning
supported by endowments, not the scholarly circles that the scholars temporarily established
with their personal preferences.

Apart from the zawiyas in the Umayyad Mosque in Damascus, there was a famous zawiya
called al-Nasriyye or al-Ghazzaliyya at al-Masjid al-Aqsa in Jerusalem. Similar to the zawiya
in the Umayyad Mosque, first Shafi T jurist Nasr al-Maqdist and then Ghazzalt gave lectures
here. Thus, the zawiya was called al-Nasriyya and al-Ghazzaliyya in relation to the names
of these two scholars.?! In a later period, this zawiya was transformed into an institution of
learning where recitation (gira ‘a) and grammar (nahw) lessons were taught, with an endowment
established by the Ayyubid ruler al-Malik al-Mu‘azzam ‘Isa (615-624/1218-1227).22

In Aleppo, there were three zawiyas in al-Jami* al-Kabir, which were the endowments of
Nir al-Din Zangi (541-569/1146-1174). One of them was dedicated to the members of the
Maliki1 school of law, another to the members of the Hanbali school of law, and the other for
hadith education.”® These three examples indicate that the practices of establishing zawiyas
within mosques and founding endowments for them can be traced back at least to the middle
of the 6th/12th century. When it comes to Cairo, there are records of at least two zawiyas

18 al-Nu‘aymi, a/-Daris, 2/120-123; Muhammed Usame Onus, V1. ve VII. Asirlarda Dimagk Hanbeliligi (Istanbul:
Marmara University, Ph.D. Thesis, 2020).

19  Inthe section of al-Nu‘aymi’s book where he deals with Hanafi madrasas, he names al-Qusiyya and al-Safiniyya
as madrasas and gives information about their mudarrises, see: Al-Nu'aymi, al-Daris, 1/438-440, 529-530.
Al-Makstra al-kubra was in the same place as the mihrab allocated to Hanafis in the mosque. Al-Nu‘aymi
also mentions in detail the mudarrises who served here, see: Al-Nu‘aymi, a/-Daris, 1/604-606. However, there
is no information on the endowments of these three zawiyas. On the other hand, he mentions the Zawiya of
al-Malikiyya among the Maliki madrasas and provides information on its mudarrises (al-Nu‘aymi, al-Daris,
2/3-7).

20 al-Nu‘aymi, a/-Daris, 2/412.

21 Muyjir al-Din Aba al-Yumn ‘Abd al-Rahman b. Muhammad al-Ulaymi, a/-Uns al-Jalil bi-Tarikh al-Quds wa-al-
Khalil, ed. ‘Adnan Yunus ‘Abd al-Majid Abti Tabbana (Amman: Maktabat Dandis, 1999), 2/68-69; Mahamid,
‘Mosques as Higher Educational Institutions’, 201.

22 al-‘Ulaymi, al-Uns al-Jalil, 2/76-77.

23 Kamal al-Din ‘Umar b. Ahmad b. al-*Adim, Bughyat al-Talab fi Tartkh Halab, critical ed. Suhayl Zakkar (Beirut:
Dar al-Fikr, no date), 3/1293; Sibt Ibn al-*Ajam1, Kuniiz al-Dhahab, 1/234, 371. Sibt Ibn al-*Ajamf lists the
zawiya that Nr al-Din Zangi dedicated for the Malikis among the Maliki madrasas in his book on history of
Aleppo.
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endowed by the Mamliks in the Mosque of al-Azhar. One of them was founded by Badr
al-Din Bilik al-Zahirt (d. 676/1277), one of the high-ranking amirs who served as treasurer
(khazindar) and viceroy (na’ib al-saltana), for the education of Shafi‘1 figh.2* The other was
founded in 761 (1359-60) by Sa‘d al-Din Bashir al-Nasiri for the education of Hanaft figh
and was supported by rich endowments.?

The most important, and perhaps the only, attempt in modern scholarship to explain mosque-
zawiyas belongs to George Makdisi. He regards the zawiyas in the Umayyad Mosque and the
Mosque of ‘Amr as venues specifically devoted to the instruction of figh. For him, from the
very beginning of the Islamicate history, the mosque had been an educational institution with
various study circles on religious disciplines. However, the Damascene and Cairene mosques
differed from their counterparts in terms of having zawiyas in which courses for each of
the four schools of law organized.?® Moreover, Makdisi considers madrasas as institutions
endowed for the education of figh, the foremost discipline in the Islamic sciences. In other
words, in line with his figh-centered madrasa model, he describes the madrasa as a college
of law.?” According to him, zawiyas in the Umayyad Mosque and the Mosque of ‘Amr were
colleges of law that functioned exactly like madrasas.”® Although Makdisi’s emphasis on the
figh-centered instructional function of the mosque-zawiyas appears mostly justified, these
zawiyas were also endowed to the education of religious disciplines other than figh, as can be
seen in the Mosque of ‘Amr.

4. Zawiyas of the Mosque of ‘Amr b. al-‘As in Cairo

There are two major topographical urban history works that feature the history of zawiyas
in the Mosque of ‘Amr and provide detailed information on them: the first is Ibn Dugmaq’s
(d. 809/1407) al-Intisar li-Wasitati ‘lqd al-Amsar, and the second is al-Maqrizi’s work a/-
Mawa ‘iz wa-al-I ‘tibar fi Dhikr al-Khitat wa-al-Athar. Both authors record the establishment

24 Salah al-Din Khalil b. Aybak al-Safadi, al-Wafi bi-al-Wafayat, critical ed. Ahmad al-Arnatt - Turki Mustafa
(Beirut: Dar Ihya’ al-Turath al-Arabi, 2000), 10/227; Abt al-Fida’ Isma‘1l b. ‘Umar Ibn Kathir, a/-Bidaya wa-
al-Nihdya, critical ed. ‘Abdullah b. Abd al-Muhsin al-Turki (Jiza: Dar Hijr, 1997), 17/537; Abu al-Mahasin
Yisuf Ibn Taghribirdi, al-Manhal al-Safi wa-al-Mustawfa ba ‘da al-Wiffi, critical ed. Muhammad Muhammad
Amin (Cairo: al-Hay’at al-Misriyya al-‘Amma lil-Kitab, 1984-2009), 3/513.

25 al-Magqrizi, al-Khitat, 4/103-104. Muhammad Khalil al-Muradi (d. 1206/1791) said that this lesson, which
was allocated to Hanafis by Amir Sa‘d al-Din in al-Azhar Mosque, continued in his own time and that their
endowment were still in place, see: Abu al-Fadl Muhammad Khalil b. ‘Alf al-Muradi, Silk al-Durar fi A ‘yan
al-Qarn al-Thant ‘Ashar (Beirut: Dar al-Basha’ir al-Islamiyya - Dar Ibn Hazm, 1988), 3/270-271.

26  George Makdisi, The Rise of Colleges: Institutions of Learning in Islam and the West (Edinburgh: Edinburgh
University Press, 1981), 12-13, 20.

27 George Makdisi, ‘Muslim Institutions of Learning in Eleventh-Century Baghdad’, Bulletin of the School of
Oriental and African Studies 24/1 (1961), 10—14; Makdisi, The Rise of Colleges, 9. Some scholars criticise
Makdisi’s madrasa approach by emphasising the flexible, non-curricular, and teacher-centered character of Islamic
education, see: A. L. Tibawi, ‘Origin and Character of “al-Madrasah™’, Bulletin of the School of Oriental and
African Studies, University of London 25/1/3 (1962), 225-238; Michael Chamberlain, Knowledge and Social
Practice in Medieval Damascus, 1190-1350 (Cambridge: Cambridge University Press, 2002), 70, 78-79.

28 Makdisi, The Rise of Colleges, 20.
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dates of the zawiyas in the Mosque of ‘Amr, their locations, endowers, endowed properties,
and lessons in their works on the history and topography of Cairo during the Mamliik period.

After discussing the mosques and madrasas in Cairo, Ibn Duqmagq records this information
under a section called “Zawiyas of al-Jami* al-Atiq in al-Fustat,” and after that, he deals with
Sufi institutions, i.e., khanqahs, ribats, and zawiyas. In this way, he clearly distinguishes between
mosque-zawiyas and the Sufi zawiyas.” Al-Maqrizi, on the other hand, provides information
about the eight zawiyas, after saying that “there are zawiyas in which figh is taught in the
mosque” at the end of the long chapter dedicated to the Mosque of ‘Amr in the section where
he deals with the mosques of Cairo.*® Both authors begin with the Zawiya of Imam al-Shafi‘1
because of its prestige. That said, the remaining seven zawiyas are presented below, before the
detailed discussion of the Zawiya of Imam al-Shafi‘1, as there are more extensive narratives
on the history, endowment, mudarrises, and students of this zawiya.

4.1. The Zawiya of al-Majdiyya

This zawiya was endowed by Majd al-Din al-Bahnast (d. 628/1230-1), one of the viziers
of al-Malik al-Ashraf Muzaffar al-Din Miisa (d. 635/1237) from the Ayyubid dynasty who
ruled in al-Jazira and Damascus. Although the establishment date of the endowment is not
known with precision, considering the death date of the endower, it can be said that the zawiya
was established before 635/1237. According to the information provided by al-Maqrizi, some
estates in Cairo and Fustat were endowed to this zawiya. The zawiya was located in the central
enclosure (magsiira)3' between al-mihrab al-kabir (the large prayer niche) and mihrab al-
khams (the fifth prayer niche). Majd al-Din al-Bahnast appointed Wajth al-Din al-Bahnasi (d.
685/1286), one of his relatives, as the first mudarris of the zawiya.** Al-Dhahabi, on the other
hand, says that Majd al-Din endowed this zawiya to the place where his father Muhadhdhab
al-Din Abu al-Mahasin Muhallab Hasen (d. 576/1181), a prominent grammar scholar, gave
lectures in the Mosque of ‘Amr.*

Although al-Maqrizi and Ibn Dugqmagq do not provide any information on the type of lessons
endowed to the zawiya, it can be identified from an anecdote about Wajth al-Din al-Bahnast

— 99

that the zawiya was endowed for the instruction of “usiil al-din” (the principles of religion).

29  Ibrahim b. Muhammad Ibn Duqmaq, al-Intisar li-Wasitat ‘Iqd al-Amsar, ed. Karl Vollers (Bulaq: al-Matba‘at
al-Kubra al-Amiriyya, 1310/1893), 4/79-104.

30 al-Maqrizi, al-Khitat, 4/36.

31 Enclosure (magsiira or mahfil) refers to the private parts of the mosques that are reserved for the caliphs or rulers
to pray, which are enclosed and sheltered. However, in Egypt and Damascus, magsiiras also had educational
functions. In other words, some magsiiras in mosques were built in this region for study circles and endowments
were established for them. See: Jonathan Bloom, ‘Magqstra’, Grove Art Online (Accessed 22 June 2022). For
example, Bilik al-Khazindar, one of the amirs of al-Malik al-Zahir Baybars (658-676/1260-1277), endowed a
magsira in al-Azhar Mosque for the education of the Shafi ‘1 figh and hadith. See: Al-Maqrizi, al-Khitat, 4/101-
102.

32 Ibn Duqmagq, al-Intisar, 4/100; al-Maqrizi, al-Khitat, 4/36. Wajth al-Din al-Bahnasi is one of the leading Shafi'1
jurists of the period who undertook the position of Shafi‘T chiefjudgeship in Cairo at the end of his life. See:
Al-Subki, Tabagat, 8/317.

33 al-Dhahabi, Tarikh al-Islam, 13/859.
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In his book Raf" al- ‘Isr ‘an Qudat al-Misr, a book on the biographies of the judges of Egypt,
Ibn Hajar al-‘Asqalani includes the biography of Wajih al-Din al-BahnasT. He narrates that
when al-Bahnast was appointed as the mudarris of the zawiya, he first gave an opening lecture
before a large number of people before organizing a private lecture on usii/ al-din. Ibn Hajar
says that he gave this private lecture in accordance with the provisions of the endowment
deed. After narrating this, he states that al-Bahnast was a competent name in “aslayn,” that is,
in the disciplines of “usil al-din” and “usil al-figh” (legal theory), and that he studied these
two subjects with his teacher Afdal al-Din al-Khiinaji (d. 646/1248) according to the methods
elaborated by Fakhr al-Din al-Razi (d. 606/1210) and Sayf al-Din al-Amidt (6. 631/1233).%
In this anecdote, the phrase underlining the compatibility of the subject of the lesson, that
is “usil al-din,” with the provisions of the endowment deed largely removes the ambiguity
related to which discipline’s instruction the zawiya was endowed for.

The appointments to the position of mudarris in the zawiya can be regularly traced from the
7th/13th century to the end of 9th/15th century through chronicles and biographical dictionaries.
This reveals that the endowment of the zawiya and the lessons held here continued steadily
for at least two centuries.*

4.2. The Zawiya of al-Sahibiyya

This zawiya was endowed by the vizier Taj al-Din Ibn Hinna (d. 707/1307) for the instruction
of Shafi‘Tand Maliki figh. In line with this, a Shafi‘T and a Maliki mudarris were both appointed.
It is recorded that some of the properties (fundugs/caravanserais, inns, cellars, mills, and
bakeries) located just outside of Cairo were endowed to generate revenue to the endowment

34 Ahmad b. “Ali Ibn Hajar al-‘Asqalant, Raf" al-Isr ‘an Qudat Misr, critical ed. ‘Alt Muhammad ‘Umar (Cairo:
Maktabat al-Khanji, 1998), 257. The term usi! al-din here is generally used in the sense of ‘aqa ’id, that is, the
discipline that deals with the principles of faith. Furthermore, during the Mamliik period, some scholars took a
standpoint against the philosophical theology developed after al-Ghazzali and Fakhr al-Din al-Razi and tried to
keep this field separate from usii/ al-din. See: al-Subki, Mu ‘idii 'n-Ni ‘am, 142—147; Murat Kas, ‘Kelam {lminin
Bilimsel Kimligiyle lgili Tartismalarin Memliik Cografyasindaki Yansimalart’, Cumhuriyet Ilahiyat Dergisi
24/3 (15 December 2020), 1059—1080. On the other hand, the emphasis on Wajih al-Din al-Bahnasi’s teacher
al-Khiinaji and the methods he acquired from Fakhr al-Din al-Razi and al-Amidi indicated that al-BahnasT’s
lessons in the zawiya were probably based on the same approaches. If so, this means that the term usil al-din
can be used in different contexts during the Mamlik period.

35 Some of the names recorded in the sources as a mudarris at the Zawiya of al-Majdiyya are as follows: Wajth
al-Din Abi Muhammad ‘Abd al-Wahhab b. Husayn al-Bahnasi, Jalal al-Din Abt al-Hasan ‘Ali b. ‘Abdullah
al-Aslaji (d. 717/1317), Sadr al-Din Abi ‘Abdullah Muhammad b. ‘Umar Ibn al-Wakil (d. 716/1317), Shams
al-Din Abi ‘Abdullah Muhammad b. Ahmad Ibn al-Labban (d. 749/1349), Taj al-Din Abt ‘Abdullah Muhammad
b. Ishaq al-Munawi (d. 765/1364), Sadr al-Din Abt al-Ma‘alit Muhammad b. Ibrahim al-Munawi (6. 803/1401),
Fakhr al-Din AbtG ‘Amr ‘Uthman b. Muhammad al-Munawi, Baha’ al-Din Ahmad b. ‘Uthman b. Muhammad
al-Munawi (d. 825/1422), Nar al-Din ‘Ali b. Ahmad b. ‘Uthman al-Munawi (d. 877/1472), and Shams al-Din
Muhammad b. Ahmad al-Bami (d. 885/1480-1).
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of the zawiya. In addition, the location of the zawiya is indicated as “hawla al-ghurfa,”*® that
is, in the vicinity of a certain cell within the mosque.*’

4.3. The Zawiya of al-Kamaliyya

This zawiya was endowed by Kamal al-Din al-Samanntidi, who allocated a fundug/
caravanserai in Egypt (Fustat) to generate revenue to support the endowment. The zawiya is
located in an enclosure (magstira) within the mosque near the door opening to Stiq al-Ghazl.3
According to what Ibn Dugmaq recorded, the first mudarris of the zawiya was ‘Alam al-
Din ‘Abdullah al-Samanniidi, the son of the uncle of the endower, and the second mudarris
was Sharaf al-Din al-Samannidi, the son of ‘Alam al-Din ‘Abdullah. However, there is no
information in the sources of the period about neither the endower Kamal al-Din al-Samanntdi
nor these two mudarrises of the zawiya.* Nevertheless, considering the death date of Najm
al-Din al-Qamalt (d. 727/1327), who was appointed as the mudarris of the zawiya after the
two mentioned figures, it is highly probable that the zawiya was endowed in the first quarter of
the 8th/14th century. In addition, it can be said that the zawiya was endowed for the teaching
of Shafi‘1 figh, since al-QamilT was an important Shafi ‘1 jurist who served as a Shafi ‘1 judge
in various cities in Upper Egypt and was later appointed as the muhtasib (the supervisor of
public spaces) of Cairo.*

4.4. The Zawiya of Tajiyya

This zawiya was close to “al-Mihrab al-Khashab” (the wooden mihrab) in the mosque
and endowed by T3aj al-Din al-Sath1. One house (dar) in Bayn al-Qasrayn and another in al-
Hajjarayn were endowed to generate revenue to support the endowment of the zawiya. The first

36 Inthe final years of his life, Ibn Babashaz (d. 469/1077), a prominent grammar scholar who served as a clerk in
diwan al-insha during the Fatimid period, settled in a cell (al-ghurfa) in the Mosque of ‘Amr, where he wrote
a work on grammar that is said to be in 15 volumes. Later, this work was named as 7a lig al-Ghurfa by Ibn
Babashaz’s students, see: Ahmad b. Muhammad Ibn Khallikan, Wafayat al-A ‘van wa-Anba’ Abna’ al-Zaman,
critical ed. Ihsan ‘Abbas (Beirut: Dar Sadir, 1968-1972), 2/515-517. While the “ghurfa” mentioned when
describing the location of the Zawiya of al-Sahibiyya in the mosque may not be the same as the “ghurfa” that Ibn
Babashaz used to live in, this record shows that such cells existed in the mosque from earlier times. In addition,
the word “ghurfa” was used in the endowment deeds from the Mamlik period to refer to the small cells on
the upper floors or roofs of the buildings. See: Muhammad Muhammad Amin - Leila Ibrahim, a/-Mustalahat
al-Mi ‘mariyya fi al-Watha'iq al-Mamlikiyya (Cairo: The American University of Cairo Press, 1990), 83.

37 Ibn Duqmagq, al-Intisar, 4/100; al-Maqrizi, al-Khitat, 4/36. In addition, Ibn Dugmagq records that the first Shafi‘1
mudarris of the zawiya was ‘1zz al-Din Ibn Miskin (d. 710/1310), one of the leading Shafi ‘T jurists of the time
(ahadu a ‘yan al-fuqaha al-Shafi ‘iyya), and the first Maliki mudarris of the zawiya was a scholar called al-
Biishi. On the biography of ‘Izz al-Din Ibn Miskin, see: Salah al-Din Khalil b. Aybak al-Safadi, 4 ‘yan al- ‘Asr
wa-A ‘wan al-Nasr, critical ed. ‘Al Abt Zayd (Beirut: Dar al-Fikr al-Mu‘asir, 1998), 5/263; Taqt al-Din Aba
Bakr Ibn Ahmad ibn Muhammad Ibn Qadi Shuhba, Tabagat al-Shafi ‘iyya, critical ed. al-Hafiz ‘Abd al-Alim
Khan (Hyderabad: Matba‘at Majlis Da’irat al-Ma‘arif al- ‘Uthmaniyya, 1978-1980), 2/213.

38 Ibn Duqmaq, al-Intisar, 4/100; al-Maqrizi, al-Khitat, 4/36.

39  Ibn Duqmagq, al-Intisar, 4/100.

40 On Najm al-Din al-Qamli, see: al-Subki, Tabagat, 9/30-31.
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mudarris of the zawiya was Zayn al-Din Ibn al-Qabila.*! There is no information available in
the sources of the period about neither the endower nor the mudarris. However, Ibn Dugmaq
stated that Ibn al-Qabila was a jurist. Therefore, although it is not known exactly to which
school of law the zawiya was endowed, the lessons in the zawiya were probably related to
figh. In addition, Ibn Dugmagq provides information on the properties endowed for the zawiya
from Taj al-Din Ibn al-Mutawwaj’s work on the history of Egypt (Igaz al-Mutagaffil wa-Itti ‘Gz
al-Muta ‘ammil). Considering that Ibn al-Mutawwaj died in 730/1330, it can be said that the
zawiya was endowed at least before this date.*?

4.5. The Zawiya of al-Mu ‘niyya

This zawiya, located in the middle of the two doors on the east side of the mosque, was
established by Mu ‘1n al-Din al-Dahriitt, who endowed some properties in Fustat to the zawiya.
Kamal al-Din Ibn al-Athir al-Armanti was appointed as the first mudarris of this institution.*
No information could be obtained about the endower from the sources of the period. However,
it is known that the mudarris, Kamal al-Din ‘Al1 b. ‘Abd al-Rahim Ibn al-Athir al-Armanti,
originally came from Upper Egypt, served as a judge in this region, was a Shafi T jurist, and died
in 706 (1306-7).* Accordingly, it can be inferred that the zawiya was endowed for the teaching
of Shafi‘1figh at either the end of the 7th/13th century or the beginning of the 8th/14th century.

4.6. The Zawiya of ‘Ala’iyya

This zawiya, located in the western part of the courtyard of the mosque, was endowed by
Amir al-Haj ‘Ala al-D1in al-Darir for m7 ‘ad (text-based public lesson). Ibn Dugmaq stated that
the Shafi T jurist ‘Alam al-Din al-‘Iraqi (d. 704/1304) was appointed as the shaykh of the zawiya.
4 In addition, Wajih al-Din al-Bahnasi, the first mudarris of the Zawiya of al-Majdiyya, also
served as a shaykh in this zawiya.*® Although there is no information about the endower ‘Ala
al-Din al-Darfr, based on the fact that Wajih al-Din al-BahnasT passed away in 685 (1286),
the zawiya was probably endowed before this date.

4.7. The Zawiya of al-Zayniyya
This zawiya was in the vicinity of al-Mihrab al-Khashab (the wooden mihrab) in the
mosque, just as the Zawiya of al-Tajiyya, and was endowed by al-Sahib Zayn al-Din. Similar

41 Ibn Dugmagq, al-Intisar, 4/101; al-Maqrizi, al-Khitat, 4/36.

42 On Ibn al-Mutawwaj, see: Ahmad b. ‘All al-Maqrizi, al-Mugqaffa al-Kabir, critical ed. Muhammad al-Ya'lawi
(Beirut: Dar al-Gharb al-Islami, 2006), 6/87; Jalal al-Din ‘Abd al-Rahman b. Abi Bakr al-Suyuti, Husn al-
Muhadara fi Akhbar Misr wa-al-Qahira, critical ed. Muhammad Abt Fadl Ibrahim (Cairo: Dar Ihya’ al-Turath
al-Arabi, 1967), 1/555-556.

43 Ibn Dugmagq, al-Intisar, 4/101; al-Maqrizi, al-Khitat, 4/36.

44 al-Safadi, 4 ‘van al- ‘Asr, 3/412-413.

45 Ibn Duqmagq, al-Intisar, 4/101; al-Maqrizi, al-Khitat, 4/36.

46  Ibn Hajar al-‘Asqalani, Raf" al-Isr, 257.
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to the Zawiya of ‘Ala’iyya, it was established for the teaching of mi‘ad lessons.*” Since no
information could be obtained about neither its endower nor its shaykhs, the establishment
date of the zawiya could not be determined.

As it can be seen, the zawiyas of *Ala’iyya and Zayniyya were endowed not for the lessons
of figh but for mi ‘ad gatherings. M7 ‘ad gatherings were text-based lessons for preaching (wa z)
and advice, and were ubiquitous in mosques and madrasas during the Mamliik period. Since
these sessions are held in particular places on certain days of the week, they were expressed
with the word of “mi ‘ad,” which means meeting place and time. In mi‘'ads, generally a hadith
or tafsir (exegesis) text was followed, a reader (¢gar?) would read the text in the presence of a
shaykh (shaykh al-mi ‘ad), and the shaykh would give a lecture on the part being read.*®

When the chronicles and biographical dictionaries are examined, it is seen that the records
regarding the appointments of mudarrises to the six zawiyas other than the Zawiya of al-
Majdiyya and the Zawiya of Imam al-Shafi‘T are extremely limited. This might be because the
endowments of these six zawiyas came to an end at some point. However, since there is no clear
record on this issue, it is not possible to make any definite claim on the matter. Nonetheless,
there are consistent and detailed records on the Zawiya of Imam al-Shafi‘T and its mudarrises.

5. The Zawiya of Imam al-Shafi'1
The seven zawiyas presented above are listed in accordance with their order in the works of
Ibn Dugmagq and al-Magqrizi. As mentioned before, they listed the Zawiya of Imam al-Shafi‘1
before these seven. Al-Maqriz1 provides the following information on the zawiya:
“There are zawiyas where figh is taught in the Mosque of ‘Amr b. al-‘As. One of them is
the Zawiya of Imam al-Shafi‘1. This zawiya is known by the name of al-Shafi ‘1. It is said
that al-Shafi‘T gave his lessons here and that the zawiya was known by his name for this
reason. There is a land in Sandabis district endowed for this zawiya by al-Malik al-"Aziz
‘Uthman, son of al-Malik al-Nasir Salah al-Din Yasuf b. Ayytb. [Today] prominent jurists
and significant scholars continue to hold the position of mudarris in this zawiya.”*

Ibn Dugmagq, on the other hand, records the name of the zawiya as “the Zawiya of al-
Khashshabiyya,” states that this place was famous before with the name the Zawiya of Imam
al-Shafi‘T, and lists the names of mudarrises who taught in the zawiya until his own time.*
However, he does not provide information on the endower, the establishment date, and the
properties endowed for the zawiya. More detailed information on these issues does not exist in
these two major sources, but rather in an addendum (dhay!) written by al-Sakhawt (d. 902/1497)
on the work of his principle teacher Ibn Hajar al-‘Asqalani, Raf" al-isr ‘an qudat al-Misr, in
which he presents the biographies of Egyptian judges. While giving information on the life of

47 Ibn Dugmagq, al-Intisar, 4/101; al-Maqrizi, al-Khitat, 4/36.
48  Midilli, ‘Memliikler Déneminde Bir ilim Kurumu’, 50-51.
49  al-Magqrizi, al-Khitat, 4/36.

50 Ibn Duqmaq, al-Intisar, 4/100.
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‘Alam al-Din al-Bulqin1 (d. 868/1464), one of the Shafi‘T chief judges of Egypt, al-Sakhaw1
states that he was a mudarris at the Zawiya of Imam al-Shafi‘1, and then introduces a section
(fa’ida) that deals with the history of the zawiya and its mudarrises in detail !

5.1. The Establishment of the Zawiya and Its Endower

Al-Sakhawi first states that the place known as al-Khashshabiyya was one of the zawiyas
in the Mosque of ‘Amrb. al-As, where al-Shafi ‘T held his scholarly sessions (majalis). He then
gives information on the founder of the zawiya. He indicates that Salah al-Din al-Ayytib1 built
an enclosure (magsira) on this place where al-Shafi 1 taught, appointed a mudarris (shaykh)
and students there, and endowed the land known as al-Khariba to this zawiya to generate
revenue for its wagf.>*> Al-Magqrizi, on the other hand, states in his chronicle a/-Suliik that the
district of al-Khariba was endowed in 592 (1196) by al-Malik al-‘Aziz ‘Uthman, the son of
Salah al-Din al-Ayytbi.** These two different views can be reconciled as follows. Salah al-
Din al-Ayytib1 probably first built an enclosure (magsiira) in the place where al-Shafi‘T held
his scholarly circle, establishing an endowment for the education of Shafi‘1 figh. Afterwards,
his son al-Malik al-‘Aziz ‘Uthman could have endowed al-Khariba, a piece of land in al-
Mantifiyya region of Egypt, to the zawiya.

However, Ibn Dugmagq, al-Maqrizi, and al-Sakhawi did not record the establishment date of
zawiya’s endowment. Yet, the establishment date was probably after 567 (1171), when Salah
al-Din took over the administration in Egypt. This can be understood because, while narrating
the history of the Mosque of ‘Amr in his Khitat, al-Maqrizi says that Salah al-Din reconstructed
many parts of the mosque in 568 (1172-3). Fustat had been under the occupation of the Crusaders
for a while, during which some parts of the mosque were burned. It was probably during this
reconstruction process that Salah al-Din built the aforementioned enclosure and established
an endowment for it.>* Indeed, the statement “the Zawiya of al-Salahiyya, also known as the
Zawiya of al-Khashshabiyya,” which al-Qalqashandi used while mentioning the zawiya in
his chancery manual, confirms that Salah al-Din al-Ayytibi was the endower of the zawiya.*

51 Muhammad b. ‘Abd al-Rahman al-Sakhawi, al-Dhayl ‘ala Raf" al-Isr aw Bughyat al- ‘Ulama’ wa-al-Ruwat,
critical ed. Jawda Hilal - Muhammad Mahmiid Subh (Cairo: Dar al-Ta‘awun, 1966), 182—184.

52 al-Sakhawi, al-Dhayl ‘ala Raf" al-Isr, 182.

53 Ahmad b. ‘Ali al-Maqrizi, al-Sulitk li-Ma ‘rifat Duwal al-Muliik, ed. Muhammad Mustafa Ziyada - Sa‘id ‘Abd
al-Fattah ‘Ashiir (Cairo: Matba‘at Dar al-Kutub, 1934-1973), 1/130.

54 On the destruction of the Mosque of ‘Amr during the Crusader attack and Salah al-Din’s reconstruction, see:
al-Maqrizi, al-Khitat, 4/23-24.

55 Shihab al-Din Ahmad b. ‘Ali al-Qalqashandi, Subh al-A ‘sha fi Sind ‘at al-Insha’, ed. Muhammad Husayn Shams
al-Din (Beirut: Dar al-Kutub al-Ilmiyya, 1987), 4/40. In another chancery manual written in the 9th/15th century,
it is clearly stated that the zawiya was endowed by Salah al-Din, see: Shams al-Din Muhammad al-Sahmawi,
al-Thaghr al-Basim fi Sina ‘at al-Katib wa-al-Katim, critical ed. Ashraf Muhammad Anas (Cairo: Dar al-Kutub
wa-al-Watha'iq al-Qawmiyya, 2009), 1/407. While explaining the word “a/-Khariba” in Taj al- ‘aris, al-Zabidi
(d. 1205/1791) also stated that it was the name of one of the Egyptian villages, and that this village was endowed
for al-Khashshabiyya, one of the madrasas in the Mosque of ‘Amr b. al-‘As, by Salah al-Din al-Ayyiibi. See:
Muhammad al-Murtada al-Zabidi, 7aj al- ‘Ariis min Jawahir al-Qamiis (Kuwait: Wizarat al-Irshad wa-al-Anba’,
1965-2001), 2/340.
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5.2. The Location of the Zawiya in the Mosque

Although both Ibn Dugmagq and al-Maqrizi describe the locations of the other seven zawiyas
in the mosque, they do not mention about the location of the Zawiya of Imam al-Shafi‘1.
Instead, they state that the zawiya was a place surrounded with “baraka” (divine blessings)
and that the most prominent Shafi ‘1 jurists of Cairo taught in the zawiya from the day it was
founded to the time they lived. Presumably, since the venue of the Zawiya of Imam al-Shafi‘1t
in the mosque was quite famous and well-known, they did not feel the need to make a detailed
description on its location.

5.3. The Names Attributed to the Zawiya

In the sources that have survived from the Mamlik period, the zawiya is called by two
names, and both names are used quite frequently. As mentioned above, the first of these is
“the Zawiya of Imam al-Shafi‘T” and the second is the “the Zawiya of al-Khashshabiyya.”
The name al-Khashshabiyya derives from one of the mudarrises of the zawiya, Majd al-Din
‘Isa Ibn al-Khashshab (d. 711/1311), who held this position for a long time. While the zawiya
is mentioned in the sources, from time to time, both names are specified together in order
to avoid a possible confusion. For example, while detailing information on the appointment
of Sadr al-Din Ibn al-Wakil (d. 716/1317) as the mudarris of the zawiya, al-Maqriz1 said,
“The sultan appointed him to the position of mudarris in the Zawiya of Imam al-Shafi ‘71, also
known as al-Khashshabiyya, which is located in the Mosque of ‘Amrb. al-‘As.”* In a similar
vein, while stating that Siraj al-Din al-Bulqini (d. 805/1403) was a mudarris of the zawiya,
it was said that “he worked as a mudarris at the Zawiya of Imam al-Shafi‘1, also known as
al-Khashshabiyya.”’

5.4. Mudarrises, Repetitors (Mu id), and Students

It is possible to say that the mudarrises of the zawiya were recorded in detail in the
chronicles and biographical dictionaries. From the end of the 6th/12th century, when it was
founded, to the middle of the 10th/16th century, that is, for about four centuries, the names
and appointment records of the mudarrises can be traced. These consistent records show the
continuity of the endowment of the zawiya, the courses and the positions of those who worked

56  The original phrase is as follows: “cx s e eala (e Anliall ol &5 jaall (oadlal) JLa¥) &gl ) Qa5 oY 5 bl o)
w=ll” (al-Maqrizi, al-Mugqaffa al-Kabir, 6/232). Jonathan Berkey stated that al-Maqrizi, in his a/-Khitat, did
not mention all the zawiyas in the Mosque of ‘Amr b. al-As because al-Khashshabiyya was not among them.
(Berkey, The Transmission of Knowledge, 52). However, the Zawiya of Imam al-Shafi‘i and the Zawiya of
al-Khashshabiyya refer to the same zawiya, and as can be seen in the quote above, al-Maqrizi points out this
situation in his another book.

57 The original phrase is as follows: “Axliall 48 5 yall 28LE 455) 5 (w53 (AbT al-Mahasin Yasuf Ibn Taghribirdi,
al-Nujiam al-Zahira fi Muliik Misr wa-al-Qahira [Cairo: al-Mu’assasat al-Mistiyya al-‘Amma, 1929-1972],
13/30). Likewise, it was stated before that the zawiya where Nasr al-Maqdisi and al-Ghazzali taught in al-Masjid
al-Aqsa in Jerusalem was called both al-Nasriyye and al-Ghazzaliyya.
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there.*® The records of appointments are included in the chronologically arranged historical
books between the events of a certain year, and in the biographical dictionaries when the
biography of a mudarris of the zawiya is given.” Apart from these, Ibn Duqmagq in al-Intisar
and al-Sakhawl in al-Dhayl ‘ald Raf" al-isr present a list of mudarrises who taught in the
zawiya until their time.® Based on these records, the names of the mudarrises in the zawiya
can be listed as follows:

1. Baha’ al-Din Abi al-Hasen “Ali b. Hibatullah Ibn al-Jummayzi (d. 649/1252)
Najm al-Din Abt Bakr Muhammad b. Ahmad Ibn Saniyy al-Dawla (d. 680/1281)
Majd al-Din ‘Tsa b. ‘Umar Ibn al-Khashshab (d. 711/1311)

Ziya' al-Din Abt Bakr b. ‘Abdullah al-Nasha'1 (d. 716/1316)

Sadr al-Din Abii ‘Abdullah Muhammad b. ‘Umar Ibn al-Wakil (d. 716/1317)
Shihab al-Din Abii al-‘Abbas Ahmad b. Muhammad Ibn al-Ansart (d. 749/1348)
Badr al-Din Muhammad b. Ibrahtm Ibn Jama‘a (d. 733/1333)

Shams al-Din Abl ‘Abdullah Muhammad b. Ahmad Ibn al-Labban (d. 749/1348)
9.  ‘Imad al-Din Muhammad b. Hasan al-Isnaw1 (d. 764/1363)

10. ‘Izz al-Din ‘Abd al-‘Aziz b. Muhammad Ibn Jama‘a (d. 767/1366)

11. Baha’ al-Din Abti Muhammad ‘Abdullah b. ‘Abd al-Rahman Ibn ‘Aqil (d. 769/1367)
12. Siraj al-Din Abii al-Hafs ‘Umar b. Raslan al-Bulqini (d. 805/1403)

13. Jalal al-Din Abt al-Fadhl ‘Abd al-Rahman b. “‘Umar al-Bulqint (d. 824/1421)

14. ‘“Alam al-Din Abu al-Baqa’ Salih b. ‘Umar al-BulqginT (d. 868/1464)

15. Fath al-Din Abt al-Fath Muhammad b. Salih al-Bulqint (d. 892/1487)

16. Badr al-Din Muhammad b. Ahmad Ibn al-Makini (6. ?)

17. Shams al-Din Muhammad b. Shaban Ibn ‘Arts al-Dayriti (d. 949/1543)

18. Shihan al-Din Ahmad b. Abd al-Haq al-Sunbatt (6. 950/1543)

19. Nasir al-Din Muhammad b. Salim al-Tabalaw1 (d. 966/1559)

e B i

58

59

60

In 824 (1421), a member of al-Khassakiyya, i.e. the sultan’s guard units, made an objection regarding the land
endowed to the al-Khashshabiyya, claiming that the current right holders could not benefit from this endowment,
since the madrasa, which is the principle beneficiary of the waqf (mawqiif ‘alayh), was unknown. Accordingly,
the endowed land was ordered to be converted into an igta . However, after a while, the income obtained from
this land continued to be offered to the beneficiaries of the zawiya as an intercession (shafa ‘a). See: Ibn Hajar
al-‘Asqalani, Inba’ al-Ghumr, 3/277. 1t is difficult to determine exactly the basis of the objection here. If the
objection was made because a part of the mosque could not be defined as a madrasa, the later decision taken
for the continuation of the endowment confirms that the zawiya can be defined as such.

For some examples from historical works, see: Ibn Kathir, al-Bidaya wa-al-Nihaya, 18/210; al-Maqrizi,
al-Sulitk, 2/340; Taqt al-Din Abt Bakr b. Ahmad b. Muhammad Ibn Qadi Shuhba, Tarikh Ibn Qadi Shuhba,
critical ed. ‘Adnan Darwish (Damascus: Institut Francais de Damas, 1977-1997), 2(1)/568, 629, 3/331; Ibn
Hajar al-‘Asqalani, Inba’ al-Ghumr, 1/46-47; Ibn Taghribirdi, al-Nujim al-Zahira, 13/33; ‘Abd al-Basit b.
Khalil b. Shahin al-Malati, Nay! al-Amal fi Dhayl al-Duwal, critical ed. “Umar ‘Abd al-Salam Tadmuri (Beirut:
al-Maktabat al-‘Asriyya, 2002), 8/79. For examples from biographical dictionaries, see: al-Safadi, 4 ‘yan al-
‘Asr, 4/327, 5/680; al-Maqrizi, al-Mugaffa al-Kabir, 6/232; al-Sakhawi, al-Daw’ al-Lami ", 3/313, 4/86, 109;
Abi al-Makarim Najm al-Din Muhammad b. Muhammad al-Ghazzi, al-Kawakib al-Sa’ira bi-A ‘yan al-Mi’a
al- ‘Ashira, critical ed. Khalil al-Mansiir (Beirut: Dar al-Kutub al-Iimiyya, 1997), 2/33.

Ibn Duqmagq, al-Intisar, 4/100; al-Sakhawi, al-Dhayl ‘ala Raf" al-Isr, 182—184.
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One of the most striking aspects of this list is the names which belonged to the leading
ShafiTscholarly families of Cairo who served as mudarrises in the mosque during the Mamlak
period. For example, Badr al-Din Ibn Jama‘a and his son ‘Izz al-Din Ibn Jama‘a, who were
members of the Banii Jama“a family, served as mudarrises in the zawiya. These two names
were also appointed as Shafi‘T chiefjudges in Cairo and undertook important bureaucratic
and scholarly positions.®! Later, throughout the 9th/15th century, scholars belonging to the
al-Bulqini family served as mudarrises of the zawiya. Members of the al-Bulqint family were
also Shafi‘1 chiefjudges in Cairo and became prominent figures in the scholarly circles in the
city.®? The first member of this family, Sirgj al-Din al-Bulqini, was appointed to the position of
mudarris in the zawiya after his father-in-law’s death (d. 769/1367), continuing this duty for 36
years.®® Then, his two sons, first Jalal al-Din ‘Abd al-Rahman between 805-824 (1403-1424),
then ‘Alam al-Din Salih between 824-868 (1421-1464), and later Fath al-Din Muhammad,
the son of ‘Alam al-Din Salih, worked as mudarrises at the zawiya.** As a result, the position
of mudarris in the zawiya remained in the hands of this elite and powerful scholarly family
of Cairo for more than a century.

An anecdote narrated by Ibn Taghribardt (d. 874/1470) clearly reveals the influence of the
al-Bulqini family on the Zawiya of Imam al-Shafi ‘1. In 853 (1449), Shafi1 chiefjudge ‘Alam
al-Din al-Bulqini was dismissed from his duty of chiefjudgeship by the sultan due to some
high-ranking amirs taking positions against him. Although his exile to Tarsus or Jerusalem
was on the agenda, he was later allowed to remain at his house in Cairo, after being dismissed
(ma zal). Tt seems that while ‘Alam al-Din al-Bulqint was dismissed from the position of
chiefjudge, he was also dismissed from some of the positions he had. Immediately following
his dismissal, the sultan took away the position of mudarris in the Zawiya of al-Khashshabiyya
from him and appointed ‘Ala al-Din al-Qalqashandt (d. 856/1452) instead. However, when
‘Ala al-D1n al-Qalqashandi learned about this, he asked for forgiveness, citing the fact that this

61  About the family of Banti Jama“a, see: Kamal S. Salibi, ‘The Banii Jama“‘a: A Dynasty of Shafi’ite Jurists in the
Mamluk Period’, Studia Islamica 9 (1958), 97-109; ‘Ibn Djama‘a’, Encyclopaedia of Islam, Second Edition,
ed. P. Bearman et al. (Accessed 28 July 2022). For the biography of ‘1zz al-Din b. Jama‘a, see: Muhammet Enes
Midilli, [zzeddin Ibn Cemda (OL. 767/1366) (Istanbul: Siyer Yaynlari, 2021), 21-44.

62 About the al-Bulqini family, see: Robert Moore, ‘Al-Bulqini Family’, Encyclopaedia of Islam THREE, ed. Kate
Fleet et al. (Accessed 1 February 2021).

63  Taqi al-Din Muhammad b. Ahmad al-Makki al-Fasi, Dhayl al-Taqyid fi Ruwat al-Sunan wa-al-Masanid, critical
ed. Kamal Yasuf al-Hut (Beirut: Dar al-Kutub al-Ilmiyya, 1990), 2/240; Ahmad b. ‘Ali al-Maqrizi, Durar al-
‘Uqid al-Farida fi Tarajim al-A ‘yan al-Mufida, critical ed. Mahmid al-Jalili (Beirut: Dar al-Gharb al-Islami,
2002), 2/432; Tbn Taghribirdi, al-Nujiim al-Zahira, 13/33; al-Suytti, Husn al-Muhdadara, 1/329. al-Sakhawi
states that Ibn “Aqil, before his death, left the position of mudarris in the zawiya to his son, Fath al-Din, and he
continued this duty for a short time, but Siraj al-Din al-Bulqini had him dismissed from this position, citing the
inadequacy of Fath al-Din in knowledge, and later he was appointed here. See: al-Sakhawi, al-Dhayl ‘ald Raf"
al-Isr, 183.

64  al-Suytti, Husn al-Muhddara, 1/444; al-Sakhawt, al-Daw’ al-Lami ‘, 7/269; id. al-Dhayl ‘ald Raf" al-Isr, 183—184.
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duty had been in the hands of al-Bulqini family for about 60 years. * As a result, the position
of mudarrris in the zawiya remained in the hands of “Alam al-D1in al-Bulqini. Taken together,
this anecdote suggests that since the position of mudarris in the zawiya was in the hands of
al-BulqginT family for many years, this duty had come to be considered as belonging to the
family in the eyes of other scholars.

The sources mention not only mudarrises, but also other scholars who served as repetitors
(mu 1d), attendance keepers (naqib), and students (fagih) in the zawiya. By way of illustration,
it is recorded that Kamal al-Din Abli Bakr Muhammad b. As‘ad al-Mansiirt (d. 730/1330)
was appointed to the position of mu 7d in both the Zawiya of Imam al-Shafi‘T and the Zawiya
of al-Majdiyya.’ Similarly, Sharaf al-Din Abt al-Nin Ytnus b. Ahmad al-Qalqashandi (d.
725/1325), Badr al-Din Ahmad b. Muhammad Ibn al-Sahib (d. 788/1386), and Sharaf al-Din
‘Abbas b. al-Husayn al-Tamimi (d. 802/1400) served as mu ‘ids in the Zawiya of Imam al-Shafi 1.

When it comes to the students of the zawiya, while the biographical dictionaries record
in detail from which teachers a scholar received education in his early stages, they rarely
mention in which madrasas he had been as a student.®® Despite this, some students of the
Zawiya of Imam al-Shafi‘T can be identified. For instance, Siraj al-Din ‘Umar al-Maymini,
one of Siraj al-Din al-Bulqini’s leading students (min a ‘yan al-talaba al-Shafi ‘iyya ‘inda
shaykhina Sirdj al-Din al-Bulqini), served as naqib in the zawiya while al-BulqinT was in the
position of mudarris. ® Al-Sakhawi, in his book al-Jawahir wa-al-durar fi tarjumat Shaykh
al-Islam Ibn Hajar, which he compiled on the biography of his teacher, states that the first
position (mansib) that Ibn Hajar was appointed to was the studentship of the Zawiya of al-
Khashshabiyya.”™ This record shows that the studentship of the Zawiya of Imam al-Shafi ‘T was

65 Abu al-Mahasin Yusuf Ibn Taghribirdi, Hawadith al-Duhir fi Mada al-Ayyam wa-al-Shuhiir, critical ed.
Muhammad Kamal al-Din ‘Izz al-Din (Beirut: ‘Alam al-Kutub, 1990), 1/214-215; al-Sakhawi, al-Daw’ al-Lami ",
5/162.

66 al-Safadi, 4 ‘yan al- ‘Asr, 4/320.

67 al-Safadi, 4 ‘yan al- ‘Asr, 5/680; Abt Zur‘a Ahmad b. ‘Abd al-Rahim Ibn al-‘Iraqi, A-Dhayl ‘ald al- Ibar fi
Khabar Man ‘Abar, critical ed. Salih Mahdi ‘Abbas (Beirut: Mu’assasat al-Risala, 1989), 2/504; Ibn Qadi Shuhba,
Tartkh, 3/92. Badr al-Din Ibn al-Sahib was the mu ‘1d of Siraj al-Din al-Bulqini. During the debate between these
two names in a lesson in the zawiya in 784 (1382-3), al-Bulqini accused Ibn al-Sahib of blasphemy because of
some of his words. As a result, the event was transferred to a mazalim session where four chiefjudges and the
leading jurists of the city were present, and finally it was decided that Ibn al-Sahib did not fall into blasphemy.
See: al-Maqrizi, al-Sulitk, 3(2)/481; Ibn Hajar al-‘Asqalani, Inba’ al-Ghumr, 1/262; Ibn Qadi Shuhba, Tarikh,
3/92; ‘Al b. Dawud Ibn al-Sayrafi, Nuzhat al-Nufiis wa-al-Abdan fi Tawarikh al-Zaman, critical ed. Hasan
Habashi (al-Hay’at al-Misriyya al-‘Amma lil-Kitab, 1970-1973), 1/284. Although the subject of the case could
not be determined, this event is remarkable in that a scholarly debate between the mudarris of the zawiya and
his mu‘id became the agenda of the Cairene scholars.

68 Chamberlain, Knowledge and Social Practice in Medieval Damascus, 80-81; Harun Y1ilmaz, Zengi ve Eyyiibi
Dimagk mda Ulema ve Medrese (1154-1260) (Istanbul: Klasik Yaynlari, 2017), 298-299.

69 Ibn Hajar al-‘Asqalani, Inba’ al-Ghumr, 3/349, 4/87. In the endowment deeds survived from the Mamluk period,
it is stated that the duty of naqib is to ensure the order of the lesson and to keep the records of attendance. See:
Midilli, “Memliikler Déneminde Bir {lim Kurumu’, 48—49.

70 Muhammad b. ‘Abd al-Rahman al-Sakhawi, al-Jawahir wa-al-Durar fi Tarjamat Shaykh al-Islam Ibn Hajar,
critical ed. Ibrahim Bajis ‘Abd al-Majid (Beirut: Dar Ibn Hazm, 1999), 2/588.
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a stipendiary position offering a certain scholarship.”" Moreover, according to al-Sakhawi’s
report, after Shams al-Din Muhammad b. ‘Abd al-Mun‘im al-JawjarT (d. 889/1484) was a Sufi
at the Madrasa of al-Mu’ayyadiyya, he wanted to be included as one of the students of the
Zawiya of Imam al-Shafi‘T after making a certain progress in his education.” This anecdote
suggests that on the one hand, being a student of the zawiya was seen as a privilege among
Shafi‘1 students, and on the other hand, there was a type of scholarly hierarchy among the
institutions of learning in Cairo.

5.5. The Place of the Zawiya among the Institutions of Learning in Mamliik Cairo

Above all, the Zawiya of Imam al-ShafiTis the place where Muhammad b. Idris al-Shafi‘1,
the founder of the Shafi T school of law, established his scholarly circle (majlis) in Egypt. Al-
Shafi‘T and, after him, his disciples (ashab) maintained the learning circle up in this place.”
Therefore, in the eyes of Shafi ‘1 jurists, this zawiya is significant in terms of the history of
the Shafi‘T school. In Ibn Dugmagq’s words, it is a blessed (mubarak) venue believed to be
scholarly and spiritually fruitful.™

When the biographies of the mudarrises of the zawiya are examined, one can discern that
they were chosen either from the prominent families of Cairo, such as the Banii Jama‘a and
the al-Bulqin1 family, from those who served as chiefjudges in Egypt, or from those whose
competencies in Shafi'1 figh were well-known. Therefore, it is possible to say that the zawiya
was an institution of learning favored by the leading figures in the Shafi ‘T circle in the city. In
fact, some sources state that the position of mudarris was stipulated for the most prominent
name of the Shafi‘T scholars in Egypt, according to the endowment deed of the zawiya.” It
is also stated that the position of mudarris in the zawiya was the highest position dedicated
to the Shafi‘Ts in Egypt.” Such records clearly indicate the fame and prestige of the zawiya.

Another significant issue worth mentioning is that the appointments to the position of
mudarris of the Zawiya of Imam al-Shafi ‘T were made by the sultan himself. Al-Qalgashand,
after stating in his famous chancery manual that the sultan appointed only the most respected
teaching positions, gives examples to these positions and among them, he mentions the mudarris

71  An anecdote of a student from the Zawiya of al-Majdiyya in the Mosque of ‘Amr clearly indicates that the
studentship is a paid position. Once, one of the students in the Zawiya of al-Majdiyya came to the mudarris
Wajth al-Din al-BahnasT and reproached him by saying that he had been a student in this zawiya for four years,
that he memorized four books, and that despite this, he received a small stipend of four dirhams. See: al-Subki,
Tabagat, 8/317.

72 al-Sakhawi, al-Daw’ al-Lami ", 8/125. The phrase is as follows: “3 058 OF e ) 4adi ay o5 Laas By 5all 8 o S5

73 Abu’l-Qasim ‘Ali b. al-Hasan Ibn ‘Asakir, Tarikh Madinat Dimashg, critical ed. Muhibb al-Din Abt Sa‘id
‘Umar b. Gharama al-‘ AmrawT (Beirut: Dar al-Fikr, 1995-2001), 53/359.

74  Ibn Duqmaq, al-Intisar, 4/100.

75  al-Ghazzi, al-Kawdakib al-Sa’ira, 2/35. The phrase is as follows: “s8 5 (o sopall il 3y peas Ll (x5 s
Al gl Gled Ak e,

76  al-Sahmawi, al-Thaghr al-Basim, 1/407; al-Ghazzi, al-Kawakib al-Sa'ira, 2/33.
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ofthe Zawiya of Imam al-Shafi‘1.” In addition, in another section of his book, al-Qalqashandi
included an example of a decree of appointment (fawgqi ‘) related to the position of mudarris
in the zawiya. This decree, organized in 730 (1330), documents that ‘[zz al-Din Ibn Jama‘a
was appointed by the sultan as the mudarris of the Zawiya of Imam al-Shafi‘1, in the place of
his father, Badr al-Din Ibn Jama a.”® Furthermore, the author of the another Mamlak chancery
manual, al-Sakhmawt (d. 868/1464), indicates that the position of mudarris in the Zawiya of
Imam al-Shafi‘T was one of the affiliated positions (mudafat) to the Shafi‘1 chiefjudgeship,
that is, those who were appointed to the chiefjudge were also appointed to the position of
mudarris in the zawiya.”

6. Conclusion

As the first comprehensive investigation of mosque-zawiyas in Ayyubid and Mamlik
Cairo, this study contributes to our understanding of the relationship between the zawiya and
Sufi institutions, zawiya and figh education, zawiya and endowment, and of the prestige of
the zawiya as an institution of learning.

Although the term z@wiya in modern scholarship generally refers to Sufi institutions
established outside the city centers and devoted to a Sufi shaykh and his disciples, Mamliik
sources do not explicitly employ the term as such. It may also refer to certain venues in the
mosques where regular lessons on religious disciplines were held. Therefore, if a typology of
institutions of learning is to be developed for Ayyubid and Mamliik Cairo, mosque-zawiyas
should be considered as a distinct type of institution from sufi-zawiyas.

In terms of the relation of mosque-zawiyas with figh education, it can be said that these
places were mostly dedicated to the instruction of figh, and in this context, the approach of
George Makdisi, which sees the zawiya as a “school of law,” is mostly accurate. However,
as seen in the zawiyas in the Mosque of ‘Amr, these institutions were also dedicated for the
lessons of usiil al-din and m1 ‘ad. Therefore, it is not possible to say that mosque-zawiyas were
institutions endowed solely for the instruction of figh in an absolute sense.

In terms of the institutionalisation of the mosque-zawiyas, it is significant to point out that
scholarly circles held in mosques in cities such as Cairo, Damascus, Aleppo, and Jerusalem
turned into institutions of learning supported by endowments in the 6th/12th century. The
zawiyas established in the Mosque of ‘Amr during the Ayyubid and Mamltk periods differ
from the scholarly circles that were formed by scholars, which were often continued voluntarily
without any lasting support and ended whenever the scholar wished. Moreover, the zawiyas
had a specific venue reserved for them within the mosque, possibly some kind of closed cell or
twan. It should be noted in this context that al-Maqrizi and Ibn Dugmaq meticulously recorded
the location of each zawiya in the mosque. The continuity of the endowment and lesson in the

77  al-Qalqashandi, Subh al-A ‘sha, 4/40, 9/258.
78 al-Qalqashandi, Subh al-A ‘sha, 11/225-227.
79 al-Sahmawi, al-Thaghr al-Basim, 1/407.
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Zawiya of Imam al-ShafiT is another indicator of the institutionalisation of mosque-zawiyas,
considering the regular records on mudarris appointments for over three centuries.

Lastly, when compared to the architecturally magnificent madrasas of Cairo with rich
endowments, a zawiya within the Mosque of ‘Amr may evoke a less significant venue of
scholarly activity. However, the Zawiya of Imam al-Shafi‘T was endowed by a significant
patron and endower, Salah al-Din al-Ayyiibi, to the location where the founder of the school
of law which bears his name, Muhammad b. Idris al-Shafi‘, established his scholarly circle.
In addition, the position of mudarris of the zawiya was stipulated for the most prominent
name of the Shafi‘1 scholars in Cairo, and the appointments to this position came from the
sultan himself, at least in principle. Accordingly, distinguished names of the Shafi‘T scholarly
circle, especially members of Banti Jama‘a and al-Bulqini families, served as mudarrises in
the zawiya. All these points confirm the prestigious position of the Zawiya of Imam al-Shafi‘1t
among the institutions of learning in Cairo.
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From Learning Circles to Endowed Institutions: Zawiyas of the Mosque of “ Amr b. al-“ As in the Ayyubid and...

Appendix
- Endower: Salah al-Din al-Ayyubi (d. 589/1193)
s E Endowment Date: 568 (1172-3)
<
> N : : : R :
= "‘;; Endowed Properties: A piece of land in the village of al-Khariba
108 in Egypt
N E
- 'g Endowed Lesson: Shafi‘1 law
= Location in the Mosque: Unknown

Majd al-Din Abu al-Ashbal Harith b.

Endower: Muhallab al-BahnasT (d. 628/1230-1)
E E Endowment Date: Before 635 (1237)
E‘ % Endowed Properties: Estates in Cairo and Fustat
ﬁ EI Endowed Lesson: Usil al-din
a s Within the central magsiira (enclosure)

Location in the Mosque: between al-mihrab al-kabir (the grand
mihrab) and al-mihrab al-khams

Endower: Taj al-Din Ibn Hinna (d. 707/1307)

5 s Endowment Date: Before 707 (1307)

>
s 2= Fundugs/caravanserais, inns, cellars, mills
S5 E Proverties: undug . inns, , mills,
5 jc%'. ndowed Properties and bakeries located in the vicinity of Cairo
1 I
N f Endowed Lesson: Shafi‘T and Maliki law
n =

In the vicinity of a certain cell (hawla al-

Location in the M : o
ocation n the Mosque ghurfa) within the mosque

Endower: Kamal al-Din al-Samanntdi

= Endowment Date: Before 727 (1327)
S
S ..
= Z Endowed Properties: A fundugq/caravanserai in Egypt
E |§ (Fustat)
ﬁ g Endowed Lesson: Shafi'1 law

1
<+ = Located in an enclosure (magsiira)

Location in the Mosque: within the mosque near the door
opening to Stiq al-Ghazl
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Endower:

Taj al-Din al-Satht

Endowment Date:

Before 730 (1330)

Endowed Properties:

One house (dar) in Bayn al-Qasrayn and
another in al-Hajjarayn

5. Zawiya of
al-Tajiyya

Endowed Lesson:

ShafiT law

Location in the Mosque:

Close to “al-Mihrab al-Khashab” (the
wooden mihrab)

Endower:

Mu ‘1n al-Din al-Dahraitt

Endowment Date:

Before 706 (1306-7)

Endowed Properties:

Estates in Fustat

=

Endowed Lesson:

ShafiT law

6. Zawiya of
al-Mu ‘Tniyya

Location in the Mosque:

Between the middle of the two doors on
the east side of the mosque, one facing Dar
‘Amr al-Sughra and the other facing Zuqaq

Hammam Shamiil

Endower:

Amir ‘Ala al-Din al-Darir

Endowment Date:

Before 685 (1286)

=5

Endowed Properties:

Unknown

Endowed Lesson:

Mi'ad

7. Zawiya of
al-‘Ala’iyya

Location in the Mosque:

Located in the western part of the courtyard
of the mosque

Endower: al-Sahib Zayn al-Din
Endowment Date: Unknown
Endowed Properties: Unknown
Endowed Lesson: Mr'ad

8.Zawiya of
al-Zayniyya

Location in the Mosque:

In the vicinity of al-Mihrab al-Khashab
(the wooden mihrab)
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