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Bu ¢alismada, Islam ahlak diisiincesinin énemli ve kapsamli érneklerinden biri ve Tiirkce yazilmis ilk
ahlak kitabi sayilan Ahldk-1 Aldi’deki aile ahlaki anlayisi konu edilmistir. Kinalizade Ali Celebi'nin bir¢cok
eseri bulunmakla beraber en 6nemli eseri Ahldk-1 Aldi’ dir. Bu ¢alismada Kinalizade Ali Celebi'nin bu
eseri baz1 6nemli islam ahlak filozoflarinin da aile ahlaki ile ilgili gorisleri ele alinarak tartigilmistir.
Calisma, nitel bir arastirma olup igerik analizi yontemi izlenmistir. Veri toplama araci olarak da
Kinalizade Ali Celebi’'nin Ahldk-1 Alaf adli eseri kullanilmistir. Calismanin amaci dogrultusunda miimkiin
oldugunca ilgili goriislerin, icinde yasadigimiz ¢agda ne 6lciide gegerliligini siirdiirdiigii hakkinda da fikir
yuriitiilmeye ¢alisilmistir. Bununla birlikte Kinalizade Ali'nin goériisleri arasinda, giiniimiizde gecerliligini
koruyamamis olanlarin bulunmasinin ¢ok normal oldugunu belirtmek gerekir.

Anahtar Kelimeler: Kinalizdde Ali Celebi, Ahldk-1 Alai, ahldk, aile, aile ahldki

Abstract

This example deals with the understanding of family ethics in Ahlak-1 Alai, one of the important and
comprehensive examples of Islamic moral thought and the first moral book written in Turkish. Although
Kinalizade Ali Celebi has many works, his most important work is Ahlak-1 Alai. This impressive work of
Kinalizdde Ali Celebi is discussed by considering the views of some important Islamic moral
philosophers on family morality. The study was a qualitative research and content analysis method was
followed. Kinalizade Ali Celebi's Ahlak-1 Alai was used as a data collection tool. To the extent that it is
possible to realize the purpose of the study, it has also been tried to convey an idea about how the
relevant views continue to be valid in the era they see. However, it should be noted that among
Kinalizade's views, it is quite normal to find some that could not maintain their validity today.
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GIRIS

Toplumun yap1 tasi, bir baska ifadeyle ana unsuru olan aile, insanoglunun kurmus oldugu en
kiymetli ve en kiiciik dogal olusumdur. Aile, biyolojik acidan insan irkinin devamina olanak
sagladig1 gibi, psikolojik ve sosyal acidan da Kkisileri birbirine baglayan son derece 6nemli
toplumsal bir kurumdur. Bu bakimdan aile, kiiltiiriin nesilden nesile aktarilmasinda, bireylerin
psikolojik doyumlarinin saglanmasinda ve sosyal iligkiler gelistirebilmelerinde ¢ok 6nemli
gorevler istlenmektedir (Turan, 2014). Bunlarin yani sira toplumun huzur ve mutlulugu da
biiyiik 6l¢tide aile bireyleri arasinda kurulan diizen, huzur ve mutluluga baghdir. Hi¢ siiphesiz
bedensel ve ruhsal agidan saglikli bireyler ancak bu yapida olan aile ortamlarinda
yetistirilebilir (Uysal, 2014: 271). Bu anlamda insan hayati i¢in vazge¢ilmez bir yapitasi olma

niteligine sahip olan aile, ¢aglar boyunca bircok dusiintir ve filozofun arastirma alanina girerek
bir¢ok ilim dalinin ¢alisma konusuna dahil olmustur.
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Ailenin birey ve toplum ahldki bahsi icinde énemli bir yer isgal etmesi onu, ahlak felsefesi
alanindaki eserlerin ana konularindan biri yapmistir. Bu baglamda Antik Yunan’dan Islam
diistincesine kadar bircok filozofun aile konusuna eserlerinde yer verdigi goriilmektedir. Bu
filozoflardan bazilar eserlerinde genel olarak aile konusuna deginmekle yetinirken bazilar1 da
aile konusuna eserlerinde miistakil bir yer vermistir. Bilhassa Nasiruddin Tisi, Ahldk-1
Nasirf'sinde aile ahlaki bahsini, Islam filozoflar1 icinde, 6zel bir bsliimde incelemis olanlarin
basinda gelir. Ardindan gelen filozoflar da Celaleddin Devvdni basta olmak iizere onu takip
etmis ve konuyu kendi birikimleriyle genisleterek eserlerinde miistakil olarak ele almiglardir.

Konuya eserinde miistakil bir yer veren filozoflardan birisi de XVI. yiizyilda yasayan Kinalizade
Ali Celebi (1511-1572)’dir. Tiirkce yazilmis ilk ahlak kitabi sayilan Ahldk-1 Aldf’yi kaleme alan
Kinalizade, eserini ii¢ ana boliime ayirarak kitabin ikinci boliimiinde “ev yédnetimi” bashgi
altinda aile ahlaki konusuna yer vermistir. Bir ahlak felsefesi eseri olan Ahldk-1 Aldi, kendinden
onceki ahlak felsefesi alanindaki eserlerden biiylik oranda yararlanilarak hazirlanmistir
(Demirkol 2016: 51-78). Eserde kaynak olarak daha ¢ok Nasfruddin Tisi'nin Ahldk-1 Ndsirf'si,
Celaleddin Devvéani’nin Ahldk-1 Celéli’si, Hiiseyin Vaiz Kagiftnin Ahldk-1 Muhsini’si ve Imam
Gazzaltnin Thyd-u Ulimiddin’i kullanlmistir. Bunun yaminda Tas’nin ibn Miskeveyh'in
“Tehzibii’l-Ahldk” adli eserinden bolca faydalanmasi da s6z konusudur. Ayrica goriislerine
dogrudan yer verilmemis olsa da kendinden 6nceki islim ve Yunan filozoflarinin ad1 gecen
Miisliiman ahlakgeilarin eserleri tizerinden alinip kullanildigi tahmin edilmektedir (Demirkol,
2016: 51-78,2020: 18).

Klasik dénemde “tedbiru’l-menzil” olarak ifade edilen ev yonetimi, bu calismanin konusunu
teskil etmektedir. Bu baslik altinda genel itibariyle ev ve ailenin temel unsurlari, aile iiyelerinin
birbirleri arasindaki iliski ele alinmaktadir. Bu calismada ise Kinalizdde Ali Celebi’'nin iinli
eseri Ahldk-1 Alat’den hareketle aile bireylerinin kendi aralarindaki egitim-ahlak iliskisi ele
alinacaktir.

YONTEM

Bu arastirma icerik analizi tlrlerinden dokiiman analizine dayali nitel bir calisma olarak
tasarlanmigstir. Nitel arastirma, genel olarak alg1 ve olaylarin ait olduklar1 dogal ortamda ya da
kendi 6zgiil kosullar igerisinde biitiinciil ve gercekci bir sekilde ortaya konulmasina dontik
nitel bir siirecin takip edildigi arastirma sekli olarak tanimlanmaktadir (Simsek ve Yildirim,
2011: 39). Veri toplama araci olarak da Kinalizdde Ali Celebi’'nin kaleme aldig1 Ahldk-1 Alai adlh
eser kullanilmis, Murat Demirkol tarafindan sadelestirilen ve Fecr Yayinlar1 arasindan Haziran
2020 tarihinde yayimlanan 3. baski esas alinmistir.

TEORIK CERCEVE
Kinahizade Ali ve Ahldk-1 Alai

Kinalizade Ali Celebi Miladi 1510 yilinda Isparta’da diinyaya gelmistir. En 6nemli eserlerinden
biri olan Ahlak-1 Alal'yi Sam’da kadi iken 1563-1565 yillarinda kaleme almistir. Kinalizade Ali
eserini bir¢cok kaynaktan yararlanarak yazmis olmasina ragmen eserin 6zgiin taraflari da cok
fazladir. TGsi ve Devvani'nin sirasiyla ‘Ahlak-1 Nasir?’ ve ‘Ahlak-1 Celali’ adli eserlerinden biiytiik
oranda yararlanan miiellif, Sokrates, Platon, Aristoteles, ibn Sin4, Farabi gibi filozoflara da ¢cogu
yerde atifta bulunmustur. Kinalizide Ali eserinin birinci boliimiinde ahlak ilmine yer vermis,
ikinci bolimi aile bahsine, ligciincii b6liimii de devlet yonetimi bahsine ayirmistir (Demirkol,
2020: 81-351). Daha dnce de belirtildigi gibi bu ¢alismada aile ahlaki bahsi ele alinmistir.

Eserin donemin en kapsamli ahlak kitabi olmasi, kendisinden 400 y1l sonra bile okullarda ahlak
egitimi alaninda ana kaynak olarak kullanilmis olmasi ve hala gecerliligini koruyan énemli
gorisleri barindiriyor olmasi da eserin 6neminin daha iyi anlasilabilmesi ac¢isindan bilinmesi
gereken birer gercektir (Sakli, 2018: 147). Ornekleri ¢ogaltabilmekle birlikte giiniimiizde de
gecerliligini koruyan bir goris olarak Kinalizadde Ali'nin tek eslilik hakkindaki fikirleri 6érnek
verilebilir. Yazara gore, “birden ¢ok evlenenlerin evlerinde miicadele, husumet, k6tii yasayis ve
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bozuk nizam bulunur. Nitekim erkek evde tendeki can gibidir, iki bedende bir can olmadigi
gibi, iki eve de bir erkek yakismaz” diyerek tek eslilikten yana bir tavir sergilemistir
(Kinalizade, 2020: 311). Bu benzetmenin farkli bir versiyonuna “Evdeki erkek tek bedeni
yasatabilen bir kalp gibidir” s6zleriyle T{isi’de de rastlamaktayiz (Swain, 2022: 439). Bir 6rnek
daha verilecek olursa, ¢ocuk egitimi konusunda da “anne ve babadan taklit yoluyla 6grenilen
itikatlarin, delil ve akil yiiriitme ile verilmeye calisilmasi, yine ¢cocugun hangi ilim ve fenne
kabiliyeti varsa onunla mesgul edilmesi gerektigi” gibi giincelligini hala biiyiik 6l¢ciide koruyan
gorisler ifade etmistir. Bu goriisiinii, “insan istidadi (yetenegi) olan sanatla mesgul olunca, az
zamanda ve fazla gayret goOstermeden netice elde eder” ifadesiyle gerekcelendirmistir
(Kinalizade, 2020: 326-27).

Kinalizade Ali eserinde felsefeyi “pratik felsefe” ve “teorik felsefe” olarak ikiye ayirmistir. Bu
tasnifi daha iyi anlamak agisindan burada oncelikle Ahlak-1 Alat’nin ilk béliimi olan “ahlak
ilmi” kisaca ele alinacak, ardindan da calismanin asil konusu olan “aile ahldki” bahsine

gecilecektir.
Ahldk IImi

Kinalizdde Ali'nin ahlak anlayisini daha iyi anlayabilmek icin 6ncelikle “hikmet” kavramina
yaklasimini anlamak gerekmektedir. Kinalizade felsefe karsiliginda kullandig1 hikmeti “biitiin
ilimler icin esas alarak disaridaki varliklari insan giiciiniin elverdigi 6lciide gercekte olduklari
gibi bilmek” olarak tanimlamaktadir. Ona gore, akil ve tefekkiir de denilebilen bilgi giiclinlin
diizgiin olmasiyla meydana gelen bu fazilet, giizel ahlakin ilk sartidir (Cagrici, 2013). Bunun
gibi Kur’an-1 Kerim’de de “Kendisine hikmet verilene ¢ok hayir verilmistir.” (Bakara/269), “Sen,
Rabbinin yoluna hikmetle ve giizel dgiitle davet et.” (Nahl/125) seklinde hikmetin 6nemini
vurgulayici birgok ayet yer almaktadir.

Kinalizdde’'nin biiyiik oranda etkilendigi Nasiruddin Tisi de hikmeti “Her seyi oldugu gibi
anlamak, her isi geregi gibi yapmaktir.,” seklinde tanimlamaktadir. Bunun sonucunda Kisinin
maneviyati elden geldigince miikemmellestirilmeli ve istenilen seviyeye ylikseltilmelidir (Tusf,
2021: 14).

Yazar hikmeti selefleri gibi, “nazari hikmet” ve “ameli hikmet” olarak ikiye ayirmistir. Bu
tasnifte, kisinin giic ve iradesinin etkili olmadig1 harici varliklarin alam ile ilgili olan kisma
“nazari hikmet (teorik felsefe)” denilmistir. Nazari hikmet kendi icerisinde Metafizik, Matematik
ve Doga Ilimleri diye ayrilmistir (Devvani, 2019: 31). Nazarl hikmete GazzAall “hakiki hikmet”
demistir (Cagrici, 2013).

Yazar, kisinin gii¢ ve iradesinin miidahalesi ile sabit olan seyleri, yaptig1 eylem ve davranis
alaniyla ifade ettigi kisma da “amelf hikmet (pratik felsefe)” demistir (Kinalizade, 2020: 38-39).
Tasi ise pratik hikmeti kisinin iradesi dahilindeki davranislar1 amaca uygun olarak yénetmesi,
meslek hayatin1 diizene sokarak gecimini saglamasi, refahini iyilestirerek olgunlastirmasi gibi
beceriler olarak tanimlamistir (Tusi, 2021: 14-17). Gazzali ise ameli hikmete “ahldki hikmet”
demistir. O ahlaki hikmeti dogru islerin bilgisi olarak tanimlamaktadir (Cagrici, 2013).
“Seyhiirreis” Ibn Sina akli ilimlerin kisimlarinda ameli bilginin kisimlarini, Antik Dénem’den
miras kalan bilinen semaya gore “insanlar, hane halki ve sehirler” olarak ii¢c baslikta
belirtmistir. Bu tlgiinden ilki mutlu yasam elde etmesini saglamak amaciyla bir kisinin sahsi
ahlakini ve fiillerini diizenler. Ikinci bilgi yine kisinin saadete kavusmasi adina kendisi, cocugu,
esi ve hizmetkan tarafindan paylasilan evini nasil idare edecegi ile alakahdir. Ugiinciisii ise
siyaset tiirleri, iyi topluluklar ve devlet iizerinedir (Bryson, 2022: 113).

)

Kinalizade Ali de, ameli hikmeti, eserinde “ahldk ilmi”, “ev idaresi ilmi” ve “devlet yénetimi ilmi”
seklinde lice ayirarak ele almistir. Goruldigi gibi Ahldk-1 Aldf adlh eserin yazilis sebebini
meydana getiren seyin pratik felsefenin alanlari oldugu séylenebilir. Bu alanlar eserin icinde ii¢
ana bolim seklinde ele alinmistir. Burada amaglanan salt bilgi edinmek degil, bilgiyi
davranislara yansitarak davranislar giizellestirmek ve olgunlastirmak icin ¢abalamaktir. Kisi
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boylece bilgisizlikten arinarak davranislarini yeniden diizenlemeli ve giizel islere yonelmelidir.
Koti huylar1 birakmak, glizel huylar1 almak, diinya hayatini en giizel bicimde gecirip, erdemli
davranislarda bulunmak, pratik felsefenin bir diger deyisle ameli hikmetin bireye
kazandirmayi hedefledigi amaclardir (Kinalizade, 2020: 38-43).

Kisi eger dogru inan¢lardan mahrum, pratik felsefede yaraticinin ytice varligy, iistiin sifatlari ve
genel olarak baslangici ve sonu hakkinda bilgisiz kalir ise sonsuza kadar cehalet karanliginda
ve kifiir batakliginda kalir. Ebedi mutluluk ancak bilgi ve iman sermayesi ile miimkiin olabilir.
Kinalizadde Ali, insanin kalbine siiphenin girmemesi ve bilgi cevherinin insandan
uzaklasmamasi i¢in daima calismak gerektigi tavsiyesinde bulunur. Ona gore ilmin en 6nemli
gostergesi ameldir. Yani teorik bilginin etkin olabilmesi icin dncelikle kisiye faydasinin olmasi
gerekmektedir. Bu da ahlaki egitim yoniinden diisliniildiiglinde ancak davranisa yansitmakla
miimkiin olabilmektedir. Kisaca ifade edilecek olursa, bilginin 6ncelikle kiside gozle goriiliir bir
doniisiim ve degisim saglamasi gerekir. Boylece kisi iyiye ve dogruya yonelmis olur. Tisi de bu
bahsi “eylemsiz ilim zayidir” diyerek desteklemistir (Tusi, 2021: 50). Bu baglamda Kinalizade
Ali'nin eserinde 6nce ahlak ilmini ele alip ardindan da aile ahlaki ilmi ve devlet ilmine gegiyor
olmasi kisinin 6nce kendisini yonetebilmesini, insanligin geri kalanini yonetebilmesi icin bir 6n
kosul kabul ettigini gdstermesi acisindan 6nemli gériinmektedir.

Aile Ahldki [Imi

Bilindigi gibi aile, en eski filozoflardan Aristoteles’in diisiincesinde de merkezi bir konumda yer
almaktaydi. Ciinkii devlet bahsi kendi icinde biiyiik farklhiliklar barindirmasina ragmen aile,
birligin biitiinliigliin sembolii sayilmaktadir. Aristoteles’in genel anlamda ahlak konusunda, 6zel
anlamda da aile ahlaki konusunda bahsi gecen filozoflar1 etkiledigi ve bu etkinin sonraki
diistintirlerin de katkisiyla gliniimiize kadar devam ettigi goriilmektedir. Ev yonetimi bahisleri
ibn Sina, Gazzali gibi 6nde gelen Islam diisiiniirlerinin eserlerine konu oldugu gibi &ézellikle
Tis! sonrasinda felsefi nitelikteki Islam ahlak diigiincesi eserlerinde de miistakil bir bélim
olarak kendisine yer bulmustur (Ozturan, 2020: 459). Ancak bu ¢alismada konu Islam ahlak
diistincesinin 6nemli isimlerinden biri olan Kinalizade Ali Celebi ile sinirlandirilmistir. Bunun
nedeni de ¢alismanin sinirliligini asmamak adina kapsamin daraltilmasi ve Kinalizade Ali'nin
kendinden 6nceki mirasi biiyiik bir ahlak eseriyle sentezlemis olmasidir.

Hic¢ siiphesiz toplumun en vazgecilmez olusumu olan aile, yaratilis itibariyla toplumsal bir
varlik olan insan i¢in son derece énemli bir kurumdur. insanin yiyecek, giyecek, barinma,
cinsellik ve egitim gibi temel gereksinimlerini karsilayan en temel yapr aile kurumudur. Ornek
vermek gerekirse, insanin yasamini siirdirebilmesi i¢in gereken ana ihtiyaglarinin basinda
gelen yiyecek ihtiyaci, hayvanlarin elde ettigi besin maddeleri gibi basit sekilde elde edilir
nitelikte degildir. Insanlar pisirilmemis et yiyemedikleri gibi disarida bulduklar1 herhangi bir
ot ile de beslenemezler. Yiyeceklerini ancak ekme, yetistirme, toplama, bir araya getirerek
hazirlama, pisirme vb. gibi bir takim karmasik islemler vasitasiyla elde ederler. Bu islemlerinse
tek basina bir kisi tarafindan yapilabilmesi imkansiz gértinmektedir. Dolayisiyla insanlar bu
gibi durumlarda bagskalarinin yardimina ihtiya¢ duyarlar. Tabi ki bu durum giyecek, barinma
ve egitim gibi diger tiim ihtiyaclar icin de ayni dl¢iide gecerlidir. Bu imkanlari en pratik yoldan
saglayacak olan en temel yapi ise hi¢ kuskusuz ailedir (Kinalizade, 2020: 289). Arapca en
muteber sozliiklerden biri olarak bilinen “Lisanii’l-Arab”da, aile anlamina gelen “iisre”
sozcligiine yiiklenen anlamlardan birisi “koruyucu zirh”tir (Akt. Giindogdu, 2017: 390). Bu
anlamdan hareketle Giindogdu, aile bireylerini, dis ortamlardan gelebilecek her tiirlii tehlike ve
tehditten koruyan islevi sebebiyle aileye “zirh” isminin verilmis olabilecegi yorumunda
bulunmaktadir (Giindogdu, 2017: 390). Bu yorum da yukaridaki anlami destekler
goriinmektedir.

Ailenin en 6nemli islevlerinden birisi de neslin devamini saglamasidir. Aile biitiinliigii icinde
dogan ¢ocuklar vasitasiyla nesillerin devamliligl garanti altina alinmaktadir. Aile icinde genel
olarak yoneten konumunda bulunan baba, gida, giyecek ve barinma gibi ailenin temel
ihtiyaclarin1 karsilamakla miikellef iken, kadin ailede sadece neslin devamini saglamakla
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yukiimli degil, bununla birlikte erkek evde bulunmadigl zaman ona vekalet ederek evi
koruyarak ve ¢ocuklarin ihtiyaclarini karsilayarak onlarla ilgilenmek gibi gorevlere de sahiptir.
Kadin fiziksel giic anlaminda yeterli olmadigindan onun agir islerde calismasi veya uzak
mesafelere gidebilmesi kolay goriinmemektedir. Bu nedenle is boéliimiinde kadinin yeri, evin
icerisi olarak konumlandirilmistir (Kinalizade, 2020: 290).

Ailenin tUstlendigi gorevler icerisinde belki de en onemlisi cocuklarin egitimidir. Cilinki
¢ocuklar kiiciik yaslardan itibaren ebeveynlerinin desteklerine ve ahlaki egitimlerine ihtiyac
duyarlar. Iyi ya da kétii olsun, cocuk bir seye alistiginda ve onunla biiyiidiigiinde, onu hemen
terk edemez. Kisi kiiciik yaslardan itibaren giizel uygulamalara ve 6vgliye deger islere alisirsa
bu davranislar kendisinde yer eder ve onlari anlamaya basladikca lizerine ilave yapar. Aksine
ihmal edilip tabiatinin kendisine dayattig1 baskin 6zellikleri ya da dogasinda olmayan kotii
seyleri temel almaya alisana kadar birakilirsa, bu olumsuz vasiflar egitilecek kiside hakim
olmaya baslar ve diizeltilmesi erken yaslara gore ¢cok daha zor olur. Yapilmasi gereken ise
g¢ocugun iyi olana alisma yoluna sevk edilmesi, ardindan aliskanlik kazanip karakterinin bir
pargasi oluncaya kadar ilgilenilmeye devam edilmesidir (Bryson, 2022: 35).

Bu nedenle ebeveynlere cocugun egitimi konusunda biiyiik sorumluluklar diismektedir.
Ebeveynlere bu sorumluluklar agir gelebilir. Bu durumda onlarin yiikiinii hafifletecek olan
hizmetciler de ailenin 6nemli parcalarindan birini olusturur. Tim bu unsurlar bir araya
geldiginde, nihayet bir aile yasamindan séz edilebilir. islAm ahlak filozoflar aileyi olugturan
unsurlar arasindaki ev ile ilgili durumlarin nasil diizenlenecegine, aile icerisinde mutlulugun
nasil tesis edilecegine iliskin konular1 “menzili hikmet” ya da “tedbirti'l-menzil” tabirleri ile ele
almiglardir (Pazarli, 1980: 286). Sozliik anlami1 “bir kimsenin isini ¢cekip ¢evirmesi, sonunu hesap
etmesi” seklinde olan “tedbir” ifadesi, siyaset ve ahlak kitaplarinda “yénetim, siyaset” gibi
manalarda sikca kullanilmakta, “ev” manasindaki “menzil” ifadesiyle beraber kullanildiginda ise
daha ziyade felsefl metot kullanilarak yazilmis olan ahlak alanindaki kitaplarda pratik ahlakin
li¢ temel boliimiinden ikincisi olarak ele alinan “aile ahldki’n1 ifade etmektedir (Cagirici, 2011).
Tiisi, aile ahlakini1 konu aldig1 eserinde buradaki menzil ifadesinden kastin maddi anlamdaki ev
olmadigini, kar ile koca, ebeveyn ile ¢ocuk, hizmetci ile efendi, mal sahibi ile mal arasindaki
iliski oldugunu belirtir (Tusi, 2021: 189). Her ne kadar “tedbirii’l-menzil” ifadesi Tiirkge’ye “ev
idaresi” seklinde ¢evrilmis olsa da aile iiyelerinin idaresi, birbirlerine karsi olan hak ve
odevleri, ahlaki egitimleri ve aile icinde uymalar1 gereken birtakim davranms kurallar1 gibi
konular1 icermesi sebebiyle bu calismada “aile ahldki” seklindeki isimlendirme tercih
edilmigtir.

Kinalizade Ali evi (aileyi) olusturan temel esaslar1 “erkdn-1 menzil” kavramiyla ifade ederek,
diizenli ve intizaml bir yasayisin bunlarla olacagini belirtir. Bunlar; “(I) baba, (II) anne, (11I)
cocuk, (IV) hizmetci ve (V) mal” olmak lizere bes tanedir. Goriildiigii gibi bu ilimde kastedilen
evin, sadece maddi bir yapidan ibaret olan binasi degil, s6z konusu bes riiknii igcinde barindiran
yer anlaminda kullanildig1 anlasilmaktadir (Kinalizade, 2020: 290).

Yazara gore aile ahlakj, aile icinde bireyler arasindaki diizenin nasil tesis edilecegini ve ailede
gecimin en gilizel sekilde nasil saglanacagini bilmeye yarayan ilimdir. Bilindigi gibi insanlar,
diger canllardan farkl olarak yalmz degil aile iiyeleriyle birlikte yasamlarimi stirdiirmek
durumundadirlar. Bu beraberlikle hedeflenen mutlu ve huzurlu bir hayat1 elde etmek icin ev
icerisinde bir diizen olusturulmasi ve birtakim kurallara uygun yasamaya calisilmasi gerekir.
Bahsi gecen kurallari, herkesin kolaylikla belirleyip uygulamasi miimkiin gériinmemektedir.
Bu gibi kurallar1 ancak filozoflar, gerceklestirdikleri arastirmalar neticesinde meydana
getirebilirler (Kinahzade, 2020: 289).

Aileyi meydana getiren unsurlar ele alindiginda bu esaslarin ayni zamanda ailedeki bireyleri
icine aldig1 anlasilmaktadir. Dolayisiyla mal disarida tutulursa baba, anne, ¢ocuk ve
hizmetcilerin aileyi meydana getiren zorunlu kisiler olduklar1 sdylenebilir. Hi¢ kuskusuz aileyi
meydana getiren Kkisilerin her birinin ayr1 ayr aile i¢cinde birtakim gérev ve sorumluluklari
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vardir. Mutlu ve huzurlu bir aile yasantisinin imkani1 da bu gorev ve sorumluluklara itina ile
uyulmasina siki sikiya baghdir. Bu diisiincelerle Kinalizade Ali aile i¢cindeki bireylerin gorev ve
sorumluluklarini ayr1 basliklar altinda kapsaml bir sekilde ele almistir.

Ev Reisinin Gorevleri

Aile iyelerinin idaresinden sorumlu olan baba, ailenin bir nevi dogal baskani sayilir.
Dolayisiyla aile icinde babanin oncelikli gorevi aileyi yonetmektir. Aile iiyelerini disaridan
gelebilecek tehlike ve zararlara karsi korumak veya aile liyelerini zararlh is veya durumlardan
uzak tutmak babanin sorumlulugundadir. Bu sorumlulugu daha net anlatabilmek icin
Kinahizdde Ali farkli analojiler kullanmistir. Ornegin nasil ki bir ¢oban sorumlulugundaki
sliriiyli koruyup goézetiyorsa baba da 6yle davranarak sorumlusu bulundugu aile bireylerinin
etraftan gelebilecek zararhi durum ve tehlikelere karsi koruyup gozetmelidir. Ote yandan baba,
adeta bir doktorun bedeni tedavi etmeye calistif1 gibi, ev icinde bireyler arasinda dengenin
korunmasi konusunda ¢aba sarf etmelidir. Aile icinde meydana gelen veya gelebilecek olan
hastaliklar teshis edip dikkatle ve ivedilikle tedavi etmeli, tedavisi miimkiin olmayan durumlar
varsa onlar1 yerinden sokiip ¢ikarmalidir ki diger aile liyelerine de zarar vermesin (Kinalizade,
2020: 291).

Babaya diisen ikinci 6ncelikli goérev ise barinak ihtiyacini gidermektir. Evin aile iiyelerinin yani
sira misafirlerin de birbirlerini rahatsiz etmeyecek sekilde hazirlanmasi gerektigini sdyleyen
Kinalizade Ali, bir ev insa eder iken asir1 ve lilks harcamalar yapmamanin, savurganliga
kagmamanin gereginden bahseder. Ev alirken veya yaparken dikkat edilmesi gereken bir
hususun da komsuluk oldugunu ifade eder. Bu noktada komsunun iyi niyetli, giivenilir ve
samimi kisilerden segilmesi dnem arz etmektedir. Babanin diger bir gorevi, ailenin ge¢imini
temin etmektir. Babanin helal kazang yollari ile para kazanip aile {iyelerinin ge¢cimini saglamasi
gerekir. Maddi anlamda da iyi bir gecim, aile yasantisinda amag¢lanan mutlulugun énemli bir
parcasini olusturur. Babaya diisen dordiincii gorev ise aile iiyelerinin egitimi ile ilgilenmektir.
Ailenin yoneticisi konumunda bulunan baba, ailenin diizeni ve mutlulugu i¢in aile tiyelerinin
gorev ve sorumluluklarini bilerek ona uygun davranmalari adina almalar1 gereken ahlak
egitimini onlara saglamak ile gorevlidir (Kinalizade, 2020: 292-325). Aileyi olusturan unsurlari
siralarken her ne kadar Kinalizade Ali, “mal”1 6n sirada konumlandirmis olsa da bu ¢alismada
onem sirasi gozetilerek rikiinler baba, es, ¢ocuk, hizmet¢i ve mal seklinde bir sira takip
edecektir.

Evlilik ve Es Egitimi

Kinalizadde Ali'ye gore anne, aile yasantisi ve bilhassa neslin devamini saglamak i¢in ailenin
olmazsa olmaz bir parcasidir. Bunun yani sira kadin, kocasi evde bulunmadigi zamanlarda
evde ona vekilet etmekle, o evde iken de yardimciligini yapmakla gérevli olmasi sebebiyle
ailede vazgecilmez bir oneme sahiptir (Kinahizdde, 2020: 307). Bryson (2022: 31) bu
durumu“Kadin ve erkegin fitratlari geregi eksikliklerle yaratilarak birbirlerine ihtiyac duymalari
saglanmis ve boylece yaratici ikisini de tek bir kisi gibi yapmigstir.” seklinde ifade ederek, kadin
ve erkegin ev icindeki gorevlerinin farkli ve biitlinliik icinde olmasi gerektigini bir acidan
aciklamig goriinmektedir. Ote yandan neslin devam etmesi i¢in ¢ocugun dogmasi, bunun
olmasi icin de nikahin kiyilmasi ve evlilik birliginin kurulmasi gerekmektedir. Kuskusuz bir
ailenin kurulabilmesi icin gereken ilk sart evlenmektir. Evlilik ise neslin devami ve nefsin
gilinah islemekten korunmasi gibi iki temel amaci iginde barindirir (Kinahizade, 2020: 305).

Miiellife gore evlenirken dikkat edilmesi gereken birtakim hususlar vardir. Buna gore “Hiir
kadin ile evlenmek kéle bir kadin ile evlenmekten daha hayirlidir. Zira hiir olan bir kadin, iffet,
akil, yonetim ve cocuk egitimi bakimindan daha iistiindiir. Bekdr bir kadin ile evlenmek, esinden
ayrilmig bir kadin ile evlenmekten daha hayirlidir. Bekdr bir kadinin kocasina uyum saglamasi ve
onun isteklerini yerine getirmesi daha kolaydir. Makam ve mevki anlaminda kendisine denk
bulunmayan bir kadinla evlenilmemelidir. Bununla beraber sadece maddi durumu iyi oldugu icin
de bir kadinla evlenilmemelidir. Bu durum, kadinin erkege listiinliik kurmaya ¢calismasina neden
olarak aile icinde huzurun bozulmasina sebep olabilir. Evlenirken ¢cok giizel ve alimli veya ¢ok
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cirkin ve itici kadinlar tercih edilmemelidir. Bunlardan biri fazla dikkat ceker iken digeri erkegi
evinden uzaklastirabilir. Tiim bunlara dikkat edildikten sonra evlenilecek olan kadinin giiler
yiizli, nesebi muteber ve varlikli bir aileden olmasi iyidir. Bunlara kavusan bir kisinin elde etmis
oldugu nimetlerden étiirii cok siikretmesi gerekmektedir. Evlenilecek kiside bunlardan bir kismi
yok ise akilli ve iffetli olan tercih edilmelidir. Zira sadece glizellik, soy veya mal i¢in evlilik kurmak
bircok zarara neden olabilir’(Kinalizade, 2020: 307). Bu zararlardan bir tanesine, Bryson'in
(2022: 32-33) giizellige sahip olmanin ¢cogu kez kisinin yozlasmasina neden oldugu fikri ile
aciklik getirilebilir. Aile iginde diizenin saglanmasinda, birlik, beraberlik ve sevginin
olusmasinda, eslerin birbirlerine karsi olan gorev ve sorumluluklarinin belirlenmesi ve buna
gore davranilmaya calisiimasinin ailenin huzuru ve biitiinliigii agisindan 6nemli oldugu
diisiiniilmektedir. Bu baglamda Kinalizdde Ali eserinde, erkek ve kadinin birbirlerine karsi
yerine getirilmesi gereken sorumluluklari genel olarak su sekilde ele almistir:

Erkegin Karisina Karsi Sorumluluklari

Kinalizade'ye gore “Erkek heybetli ve otorite sahibi olmalidir. Bu, kadinin ona saygi duymasi ve
itaat etmesi icin ¢ok 6nemlidir. Aksi takdirde evin diizeni ve idaresi bozulur. Karisina deger verip
ilgi géstermeli, giicli ol¢tisiinde hediye almak, ev islerinde paylasimda bulunmak ve onun akraba
ve yakinlarina ikramda bulmak gibi davranislarla sevgisini kazanmaya calismall ve haklarina
riayet etmelidir. Karisini bir isle mesgul edip bos birakmamali, ev isleri ve ibadetlerden sonra,
ugragsabilecegi degerli sanatlarla ilgilenmesini saglamalidir. Ctinkii bos kalan insanin fikri, uygun
olmayan seylere kafa yorup, kétii diisiincelere maruz kalabilir (Kinahizade, 2020: 307-15).”
Plutarch’in dedigi gibi koca kadini yonetmelidir ancak bunu bir efendinin kéleyi idare etmesi
gibi degil, ruhun bedeni yonetmesi gibi yapmali, kadinin hislerini paylasmali ve onunla birlikte
sevgi ile bliylimelidir (Swain, 2022: 367).

Erkegin esine karsi olan sorumluluklarindan sonra bir de erkegin yapmamasi gereken
kurallardan bahsedilmistir. Bunlar da 6zetle soyle ifade edilebilir: “Erkek karisina asirt sevgi
gostermemeli, sevse bile gizlemelidir. Cilinkii kadin bu durumdan yararlanmak isteyebilir. Biitiin
gizli isleri ve sirlarini karisina sdylememelidir. Karisini kétii fikir ve eylemlere diisecek yer ve
olaylara maruz birakmamali, kétii insanlarla arkadaslk etmesine miisaade etmemelidir. Yine
onlarin ask hikdyeleri dinlemelerine izin vermemelidir. Hatta yanlis etkilenmemesi icin Kuran-i
Kerim’de yer alan Yusuf Suresi’'nin bile okutturulmamasi gerekir (Kinalizade, 2020: 307-13).”

Kadinin Kocasma Karsi1 Sorumluluklari

AN

Kinalizdde Ali'nin eserini yazarken temel aldig1 eserlerden ilki olarak belirttigimiz T{s?'nin
Ahldk-1 Nasiri’'sinde kadinin ailedeki yeri konusu Bryson’in “iyi bir kadin erkegin miilkiindeki
ortagidir.” soziiyle baslamasi, kadina erkegin yaninda ikinci bir yonetici vasfi yiiklemesi
acisindan onemli goériinmektedir. Ancak “yoneten kadin” konusundaki bu o6zel tavsiye,
Bryson'in yaklasimindan biraz farklidir. Ciinkii T{si ayni eserde miilkiin, paranin miktarinin
kadindan gizlenmesi tavsiyesi de yer alir (Swain, 2022: 116).

Yine Kinalizdde’de kadina yonelik tavsiyelerde bir takim ataerkil yaklasimlarin etkisini
gorebiliriz. Maddeler halinde siralanacak olursa: “Kadin, iffetli olmali ve namusunu korumali.
Tutumlu olmali. Kocasinin malina sahip ¢ikip, onu israf ve teleften korumali. Kocasina karsi kalbi
saygt (korku) ile dolu olmalidir. Ev islerinde kocasina itaat etmeli, ona isyan etmemeli ve onunla
inatlasmamalidir. Kocasinin isteklerini yerine getirmeye gayret gostermelidir. Kocasina karsi
yersiz naz ve cilveden kacinmalidir. (linkii naz uzayinca sevgi ve samimiyet azalmaya baslar.”
denilmektedir (Kinalizade, 2020: 314).

Gorildiigi gibi genel tislup kadinin kocasina karsi itaatkarhigidir ancak bu kocasinin karsisinda
kadinin daha asag1 bir seviyede olmasi anlamina gelmemektedir (Swain, 2022: 366). Zira
Kur’an-1 Kerim’de yer alan “O isinip kaynasasiniz diye size kendi tiirtiniizden egler yaratmis,
araniza sevgi ve sefkat duygulari yerlestirmistir.” (Rim/21), “Kadinlar ve erkekler birbirlerinin
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elbiseleridirler.” (Bakara/187) seklindeki ayetler, kadin ve erkegi birbirini tamamlayan iki
unsur olarak gérmektedir.

Birbirini tamamlama ya da uyum konusunda Kur’an ayrica “Kétii kadinlar kétii erkeklere, kétii
erkekler de kotii kadinlara layiktir.” (Nlr/76) demektedir. Ciftlerin erdemler konusundaki
ortakligl ve bunun ne kadar gerekli oldugu Bryson’in diiz ve ¢carpik tahta parcalar: tasviriyle
carpic1 bir sekilde ortaya konulmaktadir. Bu tasvire gore iki ahsap parcasindan biri diizgiin
degilse bile ikisini diizglin bir sekilde bir arada tutmak miimkiin olmadig1 gibi ikisinin de
diizglin olmamas1 kosulu bu birlikteligi daha da imkéansiz hale getirir. Netice o ki kadin ve
erkek birlikte zekaya, iffete ve adalete sahip olarak birbirlerine erdemli davranislarda
bulunuyor olabilmelidir. Eger bu erdemlere karsilikli olarak sahip olunamaz ise uzlasma olmaz
ve miilklerinin yonetimi mahvolur (Swain, 2022: 404). Bu da Niir suresi 76. ayetteki anlami
destekler niteliktedir.

Cocuklar ve Egitim

Cocuk ve egitim bahsini Kinalizdde Ali dogum o6ncesi, dogum sonrasi, ¢ocukluk ve genglik
donemi seklinde bir tasnif yaparak konuyu kendine has bir diizen icinde ele almistir. Bu genis
tasnif ile diistiniir cocuk egitiminde dogum 6ncesinden genglik ddnemine kadar genis bir siireci
kapsayan bircok etmenin rol aldigini ortaya koymustur. Yazar konuyu islerken sorumlulugu
biiylik olciide aileye vermis bdylece ebeveynlerin ¢ocuk egitimi konusundaki gorevlerine
dikkatleri ¢ekmistir. Ailenin en 6nemli unsurlarindan biri olan ¢ocuklari, Allah’in insana bir
litfu ve siikiir sebebi olarak ele alan yazar, 6nemli bir konuya daha dikkatleri cekerek kiz
¢ocuklarinin bir iizlintii veya kizginlik sebebi olmamasi gerektiginin 6nemle altim1 cizmistir
(Kinalizade, 2020: 320).

Kinalizdde'nin bu ifadeleri, giiniimiizde kismen de olsa var olan, kiz c¢ocuklarini erkek
cocuklara nispetle olumsuz karsilama anlayisinin, o zamanlarda daha yaygin oldugunu
gostermektedir. Ne tlziciidiir ki bu ¢arpik anlayis, tarihin ilk dénemlerinden bu yana bir¢ok
toplumda varlhigini siirdiirerek giinlimiize kadar gelebilmistir. Bununla birlikte Kinalizade
Ali'nin boyle bir anlayisin yanlishigini dile getirmesi hem kendi dénemi hem de giiniimiiz i¢in
onemli goriinmektedir. Zira Platon’un “geng erkeklerin egitimine dair tavsiyesi” ve bu eserdeki
goriislerin, onuncu ylizyll filozofu ve tarihcisi olan Miskeveyh’'in de bir eserinde varligini
devam ettirmesi gibi Antik Cag’dan islam diisiincesine kadar bircok filozofun daha ¢ok erkek
¢ocuklarinin egitimiyle alakadar olduklarini, kiz ¢cocuklarinin bu anlamda egitimini ise g6z ardi
etmis olduklarini géstermektedir (Swain, 2022: 458).

Bununla beraber Kinalizdde Ali'nin bdyle bir anlayisin yanlishigini dile getirmesi hem kendi
donemi hem de giiniimiiz icin son derece 6nemli goriinmektedir. S6yle ki Kinalizade, erkek
¢ocuklarin egitimi gibi kiz cocuklarinin genel egitimlerinin de ayni 6nem ve itina ile yapilmasi
gerektigini vurgulamaktadir. Ancak bununla birlikte kizlarin erkeklerden farkli olarak ev
idaresi, haya, iffet vb. konularinda daha ayrintili bir egitim almalar1 gerektigini belirtmeden de
gecememistir. Miiellif konu ile ilgili, “Ilim tahsil etmek, erkek ve kadin her Miisliiman’a farzdir.”
(ibn Mace, Mukaddime, 17), hadisini dile getirerek aym erkeklerde oldugu gibi kizlarda da
okuyup yazma Kkabiliyetinin gelistirilmesi gerektigini kesin bir dille ifade etmistir (Taskin,
2017: 198-99). Ayrica Hz. Ayse’'nin ve bir¢ok kadin dlim ve muhaddisin ilmi faaliyetlerine
isaret ederek, Islam’mm kiz cocuklarinin egitimine ne derece sicak baktifini orneklerle
gostermeye calismistir (Bolelli, 2012: 19-30).

Kinalizdde Ali eserinde c¢ocuk egitiminin, es sec¢imiyle birlikte daha cocuk dogmadan
basladigina dikkatleri ¢ekerek, evlenilecek kadinin, hiir, asil ve soylu biri olmasi gerektigini
ifade eder. Yazar bunu, ¢ocugun ileride utandirilmamasi ve yerilmemesi icin gerekli
gormektedir. Dogumdan hemen sonra ilk is ¢cocuga ¢aga uyumlu, giizel anlami olan bir isim
verilmelidir. Ciinkii ¢aga uygun olmayan ve gilizel anlam tasimayan isimler ileride bireyi
sikintiya sokabilmektedir. Daha sonra da ¢ocuga iyi bir stitanne tutulmasi tavsiye edilmektedir.
Bu da g¢ocugun diizgiin bedenli, kuvveti yerinde, saghkl ve iyi huylu olabilmesi icin gerekli
goriilmektedir. Eski filozoflar siit yoluyla siitannenin karakterinin cocuga aktarildigina
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inanmislardir. Bu nedenlerle siit emmeye “ikinci dogum” demislerdir. Clinkii siitannenin huy ve
karakterinin siit vasitasiyla cocuga gectigine inanmislardir. Kinalizide Ali bu aktarimin
boyutunu fiziksel degisime kadar gotiirmiis ve goz renginde bile bu yolla degisim olabilecegini
ifade etmistir. Goriildiigli gibi yazar kan yoluyla ahlak ve karakter aktarimina deginmese de siit
yoluyla karakter aktarimina deginmistir (Kinalizade, 2020: 321).

Gilinlimiiz pedagoji anlayisina da uygun olarak siit emme doneminden sonra ¢ocugun ahlak
egitimi baslamaktadir. Devvani de ayni sekilde “Siit emme tamamlaninca ¢ocugun egitimiyle
mesgul olunmalidir ki kétii ahldk edinmesin, zira ¢ocuklarin kabiliyeti mitkemmeldir.” diyerek
yuzyillar 6ncesinden giiclii bir pedagojik anlayis ortaya koymustur (Devvani, 2019: 159).
Kinalizade de seleflerini takip ederek “bu dénemde, cocugun egitimiyle ilgilenmek, iyi ve giizel
eylemleri ona tavsiye etmek, kotii ve cirkin islerden alikoymak gerektigi” Uizerinde durmustur.
Ona gore “Cocuk bu dénemden itibaren ahldk dist bir davranista bulundugunda, yaptigi eylemin
dogru olmadigi, yanls ve ayip oldugu hususunda uyarilmali ve kinanmalidir. Bu dénem telkin
metodunun tavsiye edildigi bir dénem olarak éne ¢ikmaktadir. Cocugun kétiiltiklerden sakinmast
ve iyiliklere yénelmesi icin yaninda daima iyi insanlar ve davranislart oviilmeli, kotii insanlar ve
davraniglari ise elestirilmeli ve kinanmalidir (Kinalizade, 2020: 321).”

Bu diistincenin benzerini Miskeveyh'in ahlaki konu alan “Tehzibii’l-Ahldk” isimli eserinde de
gormekteyiz. Miskeveyh de cocuklarin ilk utanma tepkisini vermeye baslamalarindan itibaren
ahlaki egitimlerinin ilgiye deger oldugunu bu sayede mizagta yer alan kot egilimlerin
aliskanlik haline gelmeden 6niiniin alinmig olacagini belirterek bu dénemin 6nemine dikkatleri
cekmistir. Bryson (2022: 36) da; “en iyi ¢cocuk, tabiati geregi utanma duygusu, seref sevgisi ve
gururu olan c¢ocuktur, ¢iinkii eger cocuk bdyleyse onu egitmek kolay olur zira onda yanlis
davranistan sonra gelen 6vgili veya suglama farkli bir ¢ocukta ceza ve armaganlarin
basaramayacagi seyi basarir” diyerek konunun 6nemini belirtmistir. Bununla beraber ¢ocugun
ahlaken iyi olmayan ve erdemsiz Kisilerle beraber zaman gecirmesine ve arkadashik kurmasina
miisaade edilmemelidir. Cinki “Tabiat ézellikle c¢ocuk yasta hirsizdir.” denilmektedir
(Kinalizade, 2020: 321). Bu tiir ifadeler, ¢ocukta karakter insasinda ¢evrenin etkisine dikkatleri
cekmesi acisindan 6nemli goriinmektedir.

Yine ¢ocugu kiiciikliikten itibaren sarhos edici seylerden uzak tutmanin ailelere diisen 6nemli
gorevlerden biri oldugu ifade edilmektedir. Miskeveyh’in eserinde de bu tavsiyelere ayniyla
rastlanmaktadir. Kinalizdde bu tavsiyelere su aciklamay1 getirmektedir: “Ciinkii ¢ocuklar hem
bedenen hem de ruhen g¢ok hassas bir dénemdedirler ve bu tiir zararl iceceklerden ¢cok
etkilenirler. Icki onlarda dfke, saldirganhk, hoppalik, edepsizlik ve ahldki bozukluga neden olur.
Bu kétiiliiklerden onu kurtarmak zor hale gelir”. Kinahizade Ali bunlarin yani sira, glinaha ve
aska sevk eden siirlerin ¢ocuklara dinlettirilmesinin yasaklanmasini tavsiye ederek bu tiirdeki
siirlerin ¢ocuklarin ahlakini bozabilecegini séylemistir (Kinalizade, 2020: 324-29). Cocuklarla
ilgili yapilan bu tavsiyelerin biiyiikk cogunluguna gerek Tisl gerekse Devvani'de ayni
dogrultuda rastlanildig1 icin Kinalizdde'nin ¢ocuk yonetimi konusunda biiyiik olglide
seleflerinin yolundan gittigi soylenilebilir.

Hizmetciler ve Yardimcilar

Kinalizade Ali hizmetgiler ile aile arasindaki bagi, insan ile organi arasindaki baga benzeterek
onlar1 da ailenin dogal bir iiyesi saymaktadir. Onceki filozoflarda da gérmiis oldugumuz bu
durum hizmetgilik ve kolelik kurumunun o zamanlar icin dogal bir yap1 olarak algilandigini
gostermektedir. Diger taraftan hizmetgilerin aileye olan yarar1 o kadar fazladir ki insanin eli,
ayagl, gozi veya kulaginin sagladigi faydaya denk tutulmaktadir (Kinalizade, 2020: 344). Ali
Celebi’ye gore onlar insanlarin mutluluguna sebep olmakta, zor ve mesakkatli isleri listlenerek
hayatin sikintilarini hafifletmektedirler. Bu nedenle, hizmetcilerin aile yasantisi icin biiyiik bir
nimet oldugu bu nispetle siikriiniin de biiyiik olmas1 gerektigi daima hatirlatilarak 6zetle su
tavsiyelerde bulunulmustur: “Onlara karst merhametli olunmali ve iyi muamelede bulunulmali,
dinlenmeleri ve kendi ihtiyaglarini gidermeleri icin miisaade edilmeli, onlarin da insan oldugu
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akildan ¢cikarilmamalidir. Onlara nazik davranmak ve kétii sozler séylememek gerektigi gibi hata
yaptiklarinda da asiri cezalar vermekten kacinilmalidir. Yiyecek ve elbise ihtiyaglart dogrudan
karsilanmali ve bu konuda ihmale veya cimrilige yer verilmemelidir” (Kinalizade, 2020: 345-50).

Hizmetcilerle ilgili benzeri tavsiyeleri ve deger agisindan Kkisinin organlarina benzetme
metaforunu daha 6ncesinde Galen, Aristoteles, Bryson, Miskeveyh gibi bircok filozofun dile
getirdigini gormekteyiz (Ozturan, 2020). Antik ¢ag diisiiniirlerinden olan Bryson’in kélelere iyi
davranilmasi bahsi hem koélelerin iyiligi hem de sahibine bu sekilde daha faydali olabilecegi
bakimindan da tavsiye edilmektedir (Bryson, 2022: 29). Yine T{isi ve Devvani’ nin eserlerinde
bu bahsin ayr1 bir bashk altinda bahsettigimiz goriisler dogrultusunda ele alindig
gorilmektedir.

Goruldigi gibi hizmetgilerle ilgili bu bilgileri veren Kinalizdde Ali, koéle ve hizmetciler
konusunda seleflerini takip etmis, genel olarak onlardan aldigi fikirlerle yetinmis, konu ile ilgili
kendine has fikirlere pek yer vermemistir. XI. asir Islam alimlerinden olan el- Kabis’nin
ogretmenlik iizerine yazdign bir risalede gecen “Ogretmenlerle cocuklar arasindaki
hiikiimlerden, erkegin karisini, ¢ocugunu, kolesini terbiye etmesi” bahsi de o donemlerde kole
olgusunun ailenin bir ferdi mesabesinde ele alindigini1 destekler niteliktedir (el-Kabisi, 1966:
66). Insanlik tarihinin ilk dénemlerinden bu yana, toplumlarin ¢ogunda varligin1 Koruyan
koleligin, Kinalizade Ali'nin yasamis oldugu Osmanl toplumunda da varligim siirdiirdigui
goriilmektedir. Bu nedenle yazarin yasadigi toplumda yer alan genel kabuliin etkisiyle bu
bahse yer verdigi anlasilmaktadir.

Mal Yonetimi

Ailenin unsurlarindan biri olarak kabul edilen mal ve para yonetim itibariyle babanin gérev ve
sorumluluklar: arasinda yer almistir ve ailenin devamlilif1l agisindan zorunlu sayilmistir. Bu
baglamda paranin ekonomideki yerinden ve Oneminden, gida maddesi biriktirmenin
gerekliliginden bahseden yazar mal konusunu “gelir, koruma ve harcama” seklinde li¢ ana
baslikta ele almigtir.

Gelir A¢isindan

Kinalizade Ali gelir ve kazanc itibariyle li¢ farkli sekilde tasnifte bulunuldugunu ifade etmistir.
Birinci tasnife gore; bir tarafta kazanma ve segimle elde edilen meslekler olarak ticaret ve
sanat yer alirken, diger tarafta kazanma ve secimin etkisinin olmadig1 hibe ve miras gelir
kaynag olarak yer almistir. Ikinci tasnife gére ticaret, ziraat ve sanat gelir kaynag olan
meslekler arasinda yer alirken, iiciincii tasnifte bunlara ek olarak memurluk eklenmistir. Bu
gelir yollarinin ise hangisinin daha iyi oldugu bahsi ayr1 bir tartisma konusu olmustur. Bu
konuda bazilar ticareti 6n plana alirken, 6zellikle son donemlerde bazilar ziraatin 6n plana
cikarildigini ifade etmistir (Kinalizade, 2020: 294).

Kazan¢ saglanirken su Ug¢ sarta dikkat edilmesi gerektigi ifade edilmistir. Haksizlik ve
zuliimden kaginmak ve baskasini oyuna getirerek malini almak bunun 6rnegidir. Utang verici
islerden uzak durmak: Ornegin maskaralik ve oyunculukla mal kazanmak, al¢akliktan yani
zillet kabul edilebilecek islerden sakinmak ve tuvalet temizligi buna 6rnek olarak verilmistir
(Kinalizade, 2020: 295).

Koruma A¢isindan

Kinalizdde Ali’'ye gore malin muhafaza edilmesi ve devam ettirilmesi malin arttirilmasina ve
kar getirmesine baglidir. Tersi bir durumda yapilan harcamalar malin tiikenmesine dolayisiyla
da ailenin zor duruma diismesine neden olabilir. Bu nedenlerle malin muhafaza edilebilmesi
icin 6nem verilmesi gereken bazi hususlar bulunmaktadir. Birincisi, giderin gelirden ¢ok
olmamasi1 gerekir. Zira gelirin elde edilmesi her zaman miimkiin olmayabilir. Bu nedenle
fazladan bir miktarin bulundurulmasi iyidir. Ikincisi, muhafaza etmeye giiciin yetmedigi ya da
kar getirmeyecek nitelikte olan mallar elde tutmamak gerektigidir. Bu fikrini de “Eger stirekli
gozetirsen sen zayi olursun, siirekli gozetmezsen o zayi olur.” (Kinalizadde, 2020: 299) ifadesiyle
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desteklemistir. Ugiinciisii ise az miktarda da olsa kar getirme potansiyeli olan ve siirekli ragbet
goren mallari tercih etmek gerektigidir (Kinalizade, 2020: 298).

Gider Acisindan

Kinalizade Ali harcama yapilirken 6ncelikle su dort davranistan kaginmak gerektigini soyler.
Bunlar: “(I) cimrilik, (Il) israf, (IIl) gdsteris, séhret, kibir ve (IV) insanlart minnet altinda
birakmak”tir. Burada cimrilikten kasit, zorunlu harcamalarda itidal derecesinin altina diisiip
aileye darlik ¢cektirmektir. israfin ise bircok cesidi oldugundan bahseder. En kétiisiisiin haram
arzulara ve ¢irkin lezzetlere harcamak oldugunu belirtir. Helal olsa bile yemegin gereginden
fazla pisirilmesi, artaninin ¢épe dokiilmesi, fazla cesit yapilip zorla yenmesi sonucu mide
hastaliklarina sebep olunmasi gibi 6rneklerle israf konusunu orneklendirir. Yine giysi, esya,
konut gibi konularda da israftan kacinilmasi gerektigini tavsiye ederek goriisiini Kur’an-i
Kerim’den ayetlerle destekler. Riya, sohret, gurur icin harcayan kisinin ise malin1 kaybedecegi
gibi sevaptan da mahrum Kkalacagini bircok rivayetle destekleyerek anlatir. Son olarak da
yapilan iyiligi basa kakmamak gerektigini zira riya gibi basa kakmanin da sadaka ve infakin
sevabini gotiirecegini, “Ey miiminler sadakalarinizi basa kakmak ve incitmek suretiyle bosa
ctkarmayin.” (Bakara/264) ayeti ile ve “saganak yagmurun tas ve mermerin listiindeki tozu
silmesi gibi basa kakmanin da sadakalarin sevabini silecegi” gibi etkili sozlerle destekleyerek
anlatir (Kinalizade, 2020: 299-304).

SONUC

Islam ahlak diisiincesi zengin bir literatiire sahiptir. Kinalizide de bu zincirin son énemli
halkalarindan bir tanesidir. Kendinden o6nceki miiktesebati olduk¢a iyi sentezleyen yazar,
kendisi de yeni ve 6zglin gorusler ileri stirmiistr.

Bu calismada oncelikle Kinalizide Ali'nin “ahlak ilmi”"ne, ardindan da “aile ahldki”na dair
gorisleri ele alinarak Ahldk-1 Alai adh  eserin 0Ozellikle “ev  yonetimi” bolimu
degerlendirilmistir. Kinalizade Ali'nin ev yonetimi seklinde isimlendirdigi boliim, bu calismada
“aile ahldki” olarak incelenmistir. Kinalizdde Ali'nin aile ahlaki hususunda miistakil bir eser
olmasa da olduk¢a uzun ve kapsamli bir boliim kaleme aldig1 gortilmiistir.

Kinalizdde Ali'nin gorisleri incelendiginde ailenin dogal bir yap1 olarak ele alindig1 goriliir.
Evvela aileyi, insanin ihtiya¢ duydugu beslenme, korunma ve ilireme gibi icglidiilerin
olusturdugu sosyal ve dogal bir olgu olarak kabul ettigi, boylece genel olarak aileyi, dogal
ihtiyaclarin karsilanmasi icin dogal gereksinimler sonucu olusturulmus bir topluluk olarak
tanimladig1 soylenebilir. Eserde aileyi olusturan unsurlar bes riikiin halinde ifade edilmistir.
Bunlar “baba, anne, ¢ocuk, hizmet¢i ve mal” bahisleridir. incelendigi lizere eserde ailenin
unsurlari olarak sayilan bu maddeler, Kinalizide tarafindan, gorev ve gereklilikleri bakimindan
kapsamli bir sekilde ele alinmistir.

Eserde ilk olarak donemin sartlar1 geregi ailenin reisi olarak erkegin 6n planda tutuldugu
ataerkil bir bakis acis1 altinda eslerin birbirlerine karsi gorevlerinin neler oldugu islenmistir.
Ikinci olarak incelemeye deger bulunan bir baska konu olan ¢ocuklarin ahlak egitimi hususu
ele alinmistir. Burada ¢ocuklarin ahldki egitiminin ihmal edilmemesi gereken son derece
onemli ve kritik bir mesele oldugu o6nceki filozoflarin gorisleriyle de desteklenerek ayrintili bir
sekilde ele alinmistir. Daha sonra evde ¢esitli islere yardimci olan hizmetgilerle ilgili ahlaki
kurallardan s6z edilmistir. Son olarak da ailedeki maddi unsur olan malin kullanimi ve
yonetimi ile ilgili ahlaki ilke ve kurallarin neler olmasi gerektigi hususunda durularak bu
konuda da asir1 u¢lardan uzak orta bir yol tutturulmas: gerektigi ifade edilmistir. Tiim bu
incelemelerden sonra Kinahizdde Ali'nin kendisine kadar ki ahlakla ilgilenen tiim islam
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filozoflar1 ile aile ahlakina iliskin konularda yiiksek oranda miisterek hareket ederek
birbirlerine yakin fikirler ileri siirdiikleri gibi Antik felsefeden de biiyiik 6l¢ciide yararlandiklari
ifade edilebilir. Kinalizdde Ali'nin bu konuda ortaya koydugu fikirlerin selefleriyle aym
dogrultuda olmasinin yani sira bir kisminin giiniimiiz ahldk anlayisina uygun bir zemin
olustururken, bir kisminin zamansal ve mekansal davranis kaliplar1 olma 6zelligi tasimasindan
dolay1 gliniimiize tasinma imkanindan yoksun oldugu soylenebilir.

Sonuc olarak ifade etmek gerekirse, Kinalizdde Ali bu eserde, aile ahlaki alaninda kendisine
tevariis eden mirasi dini ve felsefl cizgi icinde yorumlamis ve yasadigi donemin ihtiyac ve
problemlerine uygun olacak sekilde sunmustur. Bu eserdeki goriisleri ile XVI. ylizyll Osmanh
Devleti'nde ahldk disiincesinin canli bir sekilde varliginin devam ettigini ve toplumun yapitasi
olan ailenin ahlakina biiytik 6nem verildigini géstermektedir.
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Abstract

In this article, the understanding of family ethics in Ahldg-1 Alaf, one of the most prominent and
comprehensive samples of Islamic ethical thought and the first book of ethics written in Turkish, is the
subject of this study. Although Kinalizade Ali Celebi has many works, his most significant work is Ahlag-1
Alai. In this article, this book of Kinalizade Ali Celebi is discussed by considering the views of some
prominent Islamic moral philosophers on family ethics. The study is a qualitative research conducted using
the content analysis method. Kinalizade Ali Celebi's Ahlaq-1 Alai was used as a data collection tool . In the
direction of the purpose of the study, as much as possible, it has been tried to make an idea about the extent
to which the relevant opinions continue to be valid in the age we live in. However, it should be noted that it
is quite normal to find among Kinalizade Ali's views those that have not survived to the present day.

Key Words: Kinalizade Ali Celebi, Ahlag-1 Alai, ethics, family, family ethics

INTRODUCTION

The family, which is the basic component of society, is the most valuable and least natural
organisation established by human beings The family is an incredibly significant social
organisation that not only enables the continuation of the human race from a biological point of
view, but also binds people to each other from a psychological and social point of view. In this
aspect, the family plays a very crucial role in the transmission of culture from generation to
generation, in ensuring the psychological fulfilment of individuals and in developing social
relationships. (Turan, 2014). In adding to these, the peace and happiness of the society depends
to a great extent on the order, peace and happiness established among family members.
Undoubtedly, physically and mentally healthy individuals can only be grown in family conditions
of this nature. (Uysal, 2014: 271). In this context, the family, which has the quality of having an
irreplaceable structure for human life, has been included in the research field of many thinkers
and philosophers throughout the ages and has been included in the subject of study of many
branches of science.

The fact that the family has a significant place in the ethics of the individual and society has
rendered it one of the major issues in the works in the field of moral philosophy. In this respect, it
is observed that many philosophers from Ancient Greece to Islamic thought have included the
family in their studies. While some of these philosophers were contented with mentioning the
subject of family in general in their works, others gave a spesific place to the subject of family in
their studies. Nasiruddin al-Tus], in particular, is one of the leading Islamic philosophers who
analysed the ethics of the family in a special chapter in his Ahlaq-1 Nasir1. The philosophers who
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followed him, especially Jalaluddin al-Dawwani, broadened the scope of the subject with their own
experience and dealt with it separately in their works.

One of the philosophers who gave the subject an exceptional place in his work is Kinalizade Ali
Celebi (1511-1572), who lived in the 16th century. Kinalizidde, who wrote Ahlak-1 Alaf, which is
accepted as the first book on ethics written in Turkish, separated his work into three main parts
and included the subject of family ethics under the title of "home management" in the second part
of the book. As a work of moral philosophy, Ahlag-1 Alaf was prepared by making use of the works
in the field of moral philosophy before him to a great extent (Demirkol 2016: 51-78). Nasiruddin
Tiisi's Ahlag-1 Nasiri, Jalaluddin al-Dawwani 's Ahlag-1]Jalali, Hiiseyin Vaiz Kasifl's Ahlag-1 Muhsini
and Imam Gazzali's Ihya-u Ulimiddin were mostly used as sources in the work . In addition, al-
Tisi made extensive use of Ibn Miskawayh's " Tehzibu'l-Ahlaq". In parallel, despite the fact that
their thoughts are not directly mentioned, it is estimated that the previous Islamic and Greek
philosophers were taken and used through the works of the mentioned Muslim ethicists.
(Demirkol, 2016: 51-78, 2020: 18).

Home management, which was expressed as "tedbiru al-menzil" in the classical period,
constitutes the subject of this study. Under this title, the basic components of home and family and
the relationship between family members are discussed in general. In this article, with reference
to Kinalizade Ali Celebi's famous work Ahlag-1 Alaf, the relationship between education and
morality among family members will be discussed.

METHOD

This research was planned as a qualitative study based on document analysis, one of the types of
content analysis. Qualitative research is commonly identified as a type of research in which a
qualitative process is followed in order to reveal perceptions and events in a holistic and realistic
manner in the natural environment they belong to or within their own specific conditions (Simsek
& Yildirim, 2011: 39). As a data collection tool, the work titled Ahlak-1 Alal written by Kinalizade
Ali Celebi was used, and the 3rd edition, which was simplified by Murat Demirkol and published
by Fecr Publications in June 2020, was taken as basis.

THEORETICAL FRAMEWORK
Kinahizade Ali and Ahlaq-1 Aldi

Kinalizdde Ali Celebi was born in Isparta in 1510 AD. He wrote Ahlag-1 Alai, one of his most
important works, in 1563-1565 while he was a qadi in Damascus. Although Kinalizade Ali wrote
his work by making use of many sources, the work has many original aspects. The author, who
made great use of al-TiisT and al-Dawwani's 'Ahlag-1 Nasir1' and 'Ahlag-1Jalalt' respectively, also
referred to philosophers such as Socrates, Plato, Aristotle, Ibn Sina and Farabi in many places.
Kinalizade Ali devoted the first part of his work to the science of ethics, the second part to the
family and the third part to the state administration. (Demirkol, 2020: 81-351). As mentioned
before, this study deals with family ethics.

The most comprehensive ethics book of the period, the fact that it was used as the main source in
the field of ethics education in schools even 400 years later, and the fact that it contains important
views that are still valid are facts that should be known in order to better understand the
importance of the work. (Sakli, 2018: 147). While examples can be multiplied, Kinalizadde Ali's
ideas on monogamy can be given as an example of a view that is still valid today. According to the
author, "in the houses of those who marry more than once, there is strife, enmity, bad living and
bad order. As a matter of fact, a man is like a soul in a house, as there is not one soul in two bodies,
one man is not suitable for two houses". (Kinalizide, 2020: 311). A different version of this analogy
can be found in al-Tisi, who says: "The man in the house is like a heart that can sustain a single
body". (Swain, 2022: 439). To give another example, he expressed views on child education that
are still very much up to date, such as "the beliefs learnt from parents through imitation should
be tried to be taught through evidence and reasoning, and the child should be engaged in whatever
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science and science he is capable of". He justified this view with the statement that "when a person
is engaged in the art that he has a talent for, he achieves results in a short time and without much
effort”. (Kinalizade, 2020: 326-27).

In his work, Kinalizdde Ali divided philosophy into "practical philosophy" and "theoretical
philosophy". In order to better understand this classification, the first part of Ahlag-1 Ala’, "the
science of ethics", will be discussed briefly, and then the main subject of the study, "family ethics",
will be discussed.

Ethics

In enabling a better understanding of Kinalizade Ali's understanding of ethics, it is first necessary
to understand his approach to the concept of "wisdom". Kinalizidde describes wisdom, which he
uses for philosophy, as "knowing external beings as they really are to the extent of human power
as a basis for all sciences"”. According to him, this virtue, which comes about when the power of
knowledge, which can also be called reason and contemplation, is in order, is the first condition of
good morals (Cagrici, 2013). Similarly, there are many verses in the Holy Qur'an emphasising the
importance of wisdom such as "He who is given wisdom is given much good" (Al-Bagara/269),
"Invite to the way of your Lord with wisdom and good advice" (Al-Nahl/125).

Nasiruddin Tusi, who was significantly affected by Kinalizade, describes wisdom as
"understanding everything as it is and doing everything as it should be done." As a result, one's
spirituality should be perfected as much as possible and raised to the desired level (Tusi, 2021:
14). As a consequence, one's spirituality should be perfected as much as possible and raised to the
desired level (Tusi, 2021: 14).

Like his predecessors, the author divided wisdom into "theoretical wisdom" and "practical
wisdom". In this categorisation, the part related to the realm of external beings in which one's
power and will are not effective is called "theoretical wisdom" (theoretical philosophy).
Theoretical wisdom is divided into metaphysics, mathematics, and natural sciences (Dawwani,
2019: 31). Al-Ghazali called theoretical wisdom "true wisdom" (Cagrici, 2013).

The author calls the part in which the things that are fixed by the intervention of one's power and
will are expressed in the field of action and behaviour "practical wisdom (practical philosophy)".
(Kinalizade, 2020: 38-39). Al-Tisi, on the other hand, defined practical wisdom as the ability to
manage one's voluntary behaviour in accordance with the purpose, to make a living by organising
one's professional life, and to improve and mature one's welfare. (Tusi, 2021: 14-17). Al-Ghazali
called practical wisdom "moral wisdom". He defines moral wisdom as the knowledge of right
actions (Cagrici, 2013). In the parts of the rational sciences, Ibn Sina, the "Shaykhurreis”, has
divided the parts of practical knowledge into three categories: "people, households, and cities",
according to the well-known scheme inherited from antiquity. The first of these three regulates a
person's personal morality and actions in order to ensure a happy life. The second is about how
to manage one's household, which is shared by oneself, one's children, one's spouse, and one's
servant, in order to achieve happiness. The third is about types of politics, good communities and
the state. (Bryson, 2022: 113).

In his work, Kinalizade Alj, too, dealt with practical wisdom by dividing it into three as "the science
of ethics", "the science of household management" and "the science of state administration". As
can be seen, it can be said that what constitutes the reason for the writing of the work titled Ahlag-
1 Alai is the fields of practical philosophy. These fields are discussed in three main sections in the
work. The aim here is not only to acquire knowledge, but also to strive to beautify and mature
behaviour by reflecting knowledge on behaviour. In this way, the person should purify himself
from ignorance, reorganise his behaviour and turn towards good deeds. Leaving bad habits,
adopting good habits, spending the life of the world in the most beautiful way and engaging in
virtuous behaviours are the goals that practical philosophy, in other words, practical wisdom aims
to bring to the individual. (Kinalizade, 2020: 38-43).
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If a person is deprived of true beliefs, if he remains ignorant of the sublime existence of the Creator
in practical philosophy, of His superior attributes, and in general of His beginning and end, he will
remain forever in the darkness of ignorance and the swamp of disbelief. Eternal happiness can
only be possible with the capital of knowledge and faith. Kinalizade Ali advises that one should
always work in order to prevent doubt from entering one's heart and to ensure that the substance
of knowledge does not get away from the human being. According to him, the most important
indicator of knowledge is action. In other words, in order for theoretical knowledge to be effective,
it must first be beneficial to the person. This can only be possible by reflecting it to behaviour
when considered in terms of moral education. To put it briefly, knowledge must first bring about
avisible transformation and change in the person. Thus, the person is orientated towards the good
and the truth. Al-TusT also supported this by saying that "knowledge without action is wasted"
(Tusi, 2021: 50). In this context, the fact that Kinalizade Ali first deals with the science of ethics in
his work and then moves on to the science of family ethics and the science of the state seems
important in terms of showing that he accepts the ability to govern oneself as a prerequisite for
governing the rest of humanity.

Family Ethics

As it is known, the family had a central position in the thought of Aristotle, one of the oldest
philosophers. Because, although the state has great differences in itself, the family is regarded as
a symbol of unity and integrity. It is seen that Aristotle influenced the aforementioned
philosophers on ethics in general and family ethics in particular, and this influence has continued
until today with the contribution of later thinkers. The subject of household management has been
the subject of the works of prominent Islamic thinkers such as Ibn Sina and al-Ghazali, as well as
a separate section in philosophical works of Islamic ethical thought, especially after al-Tusl.
(Ozturan, 2020: 459). However, in this study, the subject is limited to Kinalizide Ali Celebi, one of
the important names of Islamic ethical thought. The reason for this is the narrowing of the scope
in order not to exceed the limitations of the study and the fact that Kinalizade Ali synthesised the
legacy of his predecessors with a great ethical work.

The family, which is undoubtedly the most indispensable formation of society, is an extremely
important institution for man, who is a social being by creation. The most basic structure that
meets the basic needs of human beings such as food, clothing, shelter, sexuality and education is
the family institution. To give an example, the need for food, which is one of the main needs of
human beings to sustain their lives, is not as simple to obtain as the nutrients obtained by animals.
People cannot eat uncooked meat, nor can they be fed with any grass they find outside. They can
only obtain their food through a number of complex processes such as sowing, growing, collecting,
preparing, cooking, and so on. It seems impossible for a single person to carry out these processes
alone. Therefore, people need the help of others in such situations. Of course, this situation is
equally valid for all other needs such as clothing, shelter and education. The most basic structure
that will provide these opportunities in the most practical way is undoubtedly the family.
(Kinalhizade, 2020: 289). In "Lisanii'l-Arab"”, known as one of the most authoritative Arabic
dictionaries, one of the meanings attributed to the word "lisre", which means family, is "protective
armour”. (Cited in Glindogdu, 2017: 390). Based on this meaning, Glindogdu comments that the
family may have been given the name "armour" due to its function of protecting family members
from all kinds of dangers and threats that may come from external environments. (Giindogdu,
2017: 390). This interpretation also seems to support the above meaning.

One of the most important functions of the family is to ensure the continuity of the generation.
The continuity of generations is guaranteed through children born within the family unity. While
the father, who is generally the ruler in the family, is obliged to meet the basic needs of the family
such as food, clothing and shelter, the woman is not only responsible for ensuring the continuation
of the generation in the family, but also has duties such as protecting the house by deputising the
man when he is not at home and taking care of the children by meeting their needs. Since the
woman is not sufficient in terms of physical strength, it does not seem easy for her to work in
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heavy labour or to travel long distances. For this reason, the woman's place in the division of
labour is positioned as inside the house (Kinalizade, 2020: 290).

Perhaps the most important of the duties undertaken by the family is the education of children.
Because children need their parents' support and moral education from an early age. Whether
good or bad, when a child gets used to something and grows up with it, he/she cannot abandon it
immediately. If a person gets used to good practices and praiseworthy deeds from an early age,
these behaviours will become ingrained in him and he will add to them as he begins to understand
them. On the contrary, if he is neglected and left until he becomes accustomed to the dominant
characteristics imposed on him by his nature or the bad things that are not in his nature, these
negative qualities begin to dominate in the person to be educated and are much more difficult to
correct than at an early age. What should be done is to encourage the child to get used to what is
good, and then to continue to take care of him/her until he/she gets used to it and it becomes a
part of his/her character. (Bryson, 2022: 35).

For this reason, parents have great responsibility for the education of their children. These
responsibilities may be heavy for the parents. In this case, the servants who will lighten their
burden are also an important part of the family. When all these elements come together, we can
finally speak of a family life. Islamic moral philosophers have addressed the issues of how to
organise the situations related to the home among the elements that make up the family and how
to establish happiness in the family with the terms "menzilf hikmet" or "tedbirii'l-menzil" (Pazarl,
1980: 286). The expression "precaution”, which has the dictionary meaning of "taking care of
one's business, calculating the end", is frequently used in books on politics and ethics in meanings
such as "management, politics", and when used with the expression "menzil" meaning "home", it
refers to "family ethics", which is considered as the second of the three basic parts of practical
ethics in books on ethics written using the philosophical method. (Cagirici, 2011). In his work on
family ethics, al-Tusl states that what is meant here by the expression "menzil” is not the house in
the material sense, but the relationship between husband and wife, parent and child, servant and
master, owner and property. (Tusi, 2021: 189). Although the expression "tedbirii'l-menzil" has
been translated into Turkish as "home management"”, the term "family ethics" has been preferred
in this study because it includes issues such as the management of family members, their rights
and duties towards each other, their moral education, and certain rules of behaviour that they
should follow within the family.

Kinalizade Ali expresses the basic principles that make up the house (family) with the concept of
"erkdn-1 menzil" and states that a regular and orderly life is possible with these. These are; "(I)
father, (II) mother, (III) child, (IV) servant and (V) property". As can be seen, it is understood that
the house meant in this science is not only the building of the house, which consists of a material
structure, but also the place that contains the five pillars in question (Kinalizade, 2020: 290).

According to the author, family ethics is the science that helps to know how to establish the order
between the individuals in the family and how to provide the best livelihood in the family. As it is
known, unlike other living creatures, people, unlike other living creatures, have to live their lives
together with their family members, not alone. In order to achieve a happy and peaceful life aimed
with this togetherness, it is necessary to establish an order in the house and try to live in
accordance with some rules. It does not seem possible for everyone to easily determine and
implement these rules. Only philosophers can create such rules as a result of their researches
(Kinalizade, 2020: 289).

When the elements that make up the family are considered, it is understood that these principles
also include the individuals in the family. Therefore, if the property is excluded, it can be said that
the father, mother, children and servants are the obligatory members of the family. Undoubtedly,
each of the people who make up the family has certain duties and responsibilities within the
family. The possibility of a happy and peaceful family life depends on the careful observance of
these duties and responsibilities. With these thoughts in mind, Kinalizade Ali has comprehensively
discussed the duties and responsibilities of individuals in the family under separate headings.
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Duties of the Head of Household

The father, who is responsible for the management of the family members, is regarded as a kind
of natural head of the family. Therefore, the father's primary duty in the family is to manage the
family. It is the father's responsibility to protect family members against external dangers and
harms or to keep family members away from harmful activities or situations. In order to explain
this responsibility more clearly, Kinalizdde Ali uses different analogies. For example, just as a
shepherd protects and watches over the flock under his responsibility, the father should act in the
same way and protect and watch over the family members he is responsible for against harmful
situations and dangers that may come from the environment. On the other hand, the father should
endeavour to maintain the balance between the individuals in the home, just as a doctor tries to
treat the body. He should diagnose the diseases that occur or may occur in the family and treat
them carefully and urgently, and if there are incurable conditions, he should uproot them so that
they do not harm other family members. (Kinalizade, 2020: 291).

The second primary duty of the father is to fulfil the need for shelter. Kinalizade Ali says that the
house should be prepared in such a way that family members as well as guests do not disturb each
other, and mentions the necessity of not making excessive and luxurious expenditures and not
being wasteful when building a house. He also states that another issue to be considered when
buying or building a house is neighbourliness. At this point, it is important that the neighbour is
chosen from well-intentioned, reliable and sincere people. Another duty of the father is to provide
for the family. The father should earn money through halal ways of earning and provide for the
family members. A good financial livelihood is an important part of the happiness aimed in family
life. The fourth duty of the father is to take care of the education of the family members. The father,
who is in the position of the manager of the family, is responsible for providing them with the
moral education they need to receive in order for the family members to know their duties and
responsibilities and to act accordingly for the order and happiness of the family. (Kinalizade, 2020:
292-325). Although Kinalizade Ali places "property” in the first place when listing the elements
that make up the family, in this study, the elements will follow the order of father, husband,
children, servants and property in order of importance.

Marriage and Spouse Education

According to Kinalizade Ali, the mother is an indispensable part of the family to ensure family life
and especially the continuation of the generation. In addition to this, the woman has an
indispensable importance in the family as she is in charge of deputising her husband when he is
not at home and assisting him when he is at home. (Kinalizadde, 2020: 307). Bryson (2022: 31) By
expressing this situation as "Women and men were created with deficiencies due to their nature
and they were made to need each other, and thus the Creator made them both as one person.", it
seems to explain in a way that the duties of women and men in the home should be different and
in integrity. On the other hand, in order for the generation to continue, a child must be born, and
in order for this to happen, marriage must be performed and a marriage union must be
established. Undoubtedly, the first condition for the establishment of a family is marriage.
Marriage, on the other hand, has two main purposes: the continuation of the generation and the
protection of the soul from sinning (Kinalizade, 2020: 305).

According to the author, there are some issues to be considered when getting married. According
to this, "It is better to marry a free woman than a slave woman. Because a free woman is superior
in terms of chastity, intellect, management and child education. It is better to marry a single
woman than a woman who is separated from her husband. It is easier for a single woman to adapt
to her husband and fulfil his wishes. One should not marry a woman who is not equal to him in
terms of status and position. However, one should not marry a woman only because she is
financially well-off. This may cause the woman to try to establish superiority over the man and
may cause a disturbance of peace in the family. Women who are very beautiful and attractive or
very ugly and unattractive should not be preferred. While one of them attracts too much attention,
the other may drive the man away from his home. After paying attention to all these, it is good for
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the woman to be married to be from a smiling, genealogical and wealthy family. A person who has
achieved these should be very grateful for the blessings he has obtained. If the person to be
married does not have some of these, the intelligent and chaste one should be preferred. Because
marrying only for beauty, lineage or wealth can cause a lot of harm."(Kinalizade, 2020: 307). One
of these harms can be clarified by Bryson's (2022: 32-33) idea that the possession of beauty often
leads to the corruption of the person. It is thought that it is important for the peace and integrity
of the family to determine the duties and responsibilities of the spouses towards each other and
to try to act accordingly in order to ensure order in the family, to create unity, solidarity and love.
In this context, in his work, Kinalizadde Ali has discussed the responsibilities of men and women
towards each other in general as follows:

Responsibilities of a man towards his wife

According to Kinalizade, "The man must be majestic and authoritative. This is very important for
the woman to respect and obey him. Otherwise, the order and administration of the house will be
disrupted. He should value and show interest in his wife, try to win her love and respect her rights
through behaviours such as buying gifts to the extent of his power, sharing in household chores,
and treating her relatives and relatives. He should not keep his wife busy and idle, but should
make sure that she is interested in valuable arts that she can engage in after housework and
worship. Because the mind of an idle person may be exposed to bad thoughts by thinking about
inappropriate things. (Kinalizade, 2020: 307-15)." As Plutarch says, the husband should govern
the wife, but not as a master governs a slave, but as the soul governs the body, sharing her feelings
and growing in love with her. (Swain, 2022: 367).

After the responsibilities of the man towards his wife, the rules that the man should not do are
also mentioned. These can be summarised as follows: "A man should not show excessive love to
his wife, and even if he does, he should hide it. Because the woman may want to take advantage of
this situation. He should not tell all his secret affairs and secrets to his wife. He should not expose
his wife to places and events where she will fall into bad ideas and actions, and should not allow
her to be friends with bad people. Again, he should not allow them to listen to love stories. Even
Surah Yusuf in the Holy Qur'an should not be made to read in order not to be wrongly influenced.
(Kinalizade, 2020: 307-13)."

Woman's Responsibilities towards her Husband

In al-Tas1's Ahlag-1 Nasiri, which we have mentioned as the first of the works that Kinalizade Ali
took as a basis for writing his work, the subject of the place of women in the family begins with
Bryson's statement "a good woman is a man's partner in his property"”, which seems to be
important in terms of attributing a second ruler quality to the woman besides the man. However,
this special recommendation on "the ruling woman" is slightly different from Bryson's approach.
For in the same work, al-Siis1 also includes the advice to conceal the amount of property and
money from the woman (Swain, 2022: 116).

Again, we can see the influence of some patriarchal approaches in Kinalizade's recommendations
for women. If they are to be listed in items: "A woman should be chaste and protect her honour.
She should be thrifty. She should protect her husband's property and protect it from waste and
waste. Her heart should be full of respect (fear) towards her husband. She should obey her
husband in household affairs, not rebel against him and not be stubborn with him. She should
endeavour to fulfil her husband's wishes. She should avoid unwarranted cajoling and flirting with
her husband. Because love and sincerity begin to diminish when the cajoling is prolonged.”
(Kinalizade, 2020: 314).

As can be seen, the general style is the submissiveness of the wife towards her husband, but this
does not mean that the wife is inferior to her husband. (Swain, 2022: 366). The verses in the Holy
Qur'an such as "He has created for you mates of your own kind, that you may warm yourselves
together, and has placed between you feelings of love and affection” (Rim/21) and "Men and
women are each other's garments” (Baqara/187) consider men and women as two
complementary elements.
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On the subject of complementarity or harmony, the Qur'an also says: "Evil women are worthy of
evil men, and evil men are worthy of evil women" (Niir/76). Bryson's depiction of straight and
crooked pieces of wood is a striking illustration of the commonality of virtues and how necessary
it is. According to this description, even if one of the two pieces of wood is not straight, it is not
possible to hold them together properly, and the condition that both of them are not straight
makes this union even more impossible. Consequently, a man and a woman should be able to have
intelligence, chastity and justice together, and they should be able to treat each other virtuously.
If these virtues are not mutually possessed, there will be no reconciliation and the management
of their property will be ruined. (Swain, 2022: 404). This supports the meaning of verse 76 of
Surat al-Nur.

Children and Education

Kinalizade Ali has classified the subject of child and education as prenatal, postnatal, childhood
and adolescence and handled the subject in a unique order. With this broad classification, the
thinker has revealed that many factors play a role in child education covering a wide period from
prenatal to youth. While dealing with the subject, the author gave the responsibility to the family
to a great extent, thus drawing attention to the duties of parents in child education. The author,
who treats children, one of the most important elements of the family, as a blessing of Allah and a
reason for gratitude, draws attention to another important issue and emphasises that girls should
not be a cause of sadness or anger. (Kinalizdde, 2020: 320).

These statements of Kinalizdde show that the understanding of viewing girls negatively in
comparison to boys, which exists today, albeit partially, was more widespread at that time. It is
unfortunate that this distorted understanding has survived in many societies since the early
periods of history and has survived to the present day. However, the fact that Kinalizade Ali
expresses the wrongness of such an understanding seems important both for his own period and
for today. Because Plato's "advice on the education of young boys" and the fact that the views in
this work continue to exist in a work by Miskawayh, a tenth-century philosopher and historian,
shows that many philosophers from Antiquity to Islamic thought were mostly concerned with the
education of boys and ignored the education of girls in this sense. (Swain, 2022: 458).

However, the fact that Kinalizade Ali expresses the wrongness of such an understanding seems to
be extremely important both for his own period and for today. Namely, Kinalizdde emphasises
that the general education of girls should be carried out with the same importance and care as the
education of boys. However, he also emphasised that girls, unlike boys, should receive a more
detailed education on housekeeping, haya, chastity, etc. The author, citing the hadith, "It is
obligatory on every Muslim, male and female, to acquire knowledge" (Ibn Maja, Mugaddimah, 17),
has stated with certainty that the ability to read and write should be developed in girls as well as
in boys. (Taskin, 2017: 198-99). In addition, by pointing to the scholarly activities of Hz Aisha and
many other female scholars and muhaddiths, he tried to show with examples the extent to which
Islam favoured the education of girls. (Bolelli, 2012: 19-30).

In his work, Kinalizade Ali draws attention to the fact that child education begins even before the
child is born with the choice of a spouse, and states that the woman to be married should be a free,
noble and noble person. The author considers this necessary in order not to embarrass and
disgrace the child in the future. Immediately after birth, the first thing to do is to give the child a
name that is compatible with the age and has a beautiful meaning. Because names that are not
suitable for the age and do not have a good meaning may cause problems for the individual in the
future. Afterwards, it is recommended to hire a good wet nurse for the child. This is considered
necessary for the child to be able-bodied, strong, healthy and good-natured. Ancient philosophers
believed that the character of the wet nurse is transmitted to the child through milk. For this
reason, they called breastfeeding "second birth". Because they believed that the temperament and
character of the wet nurse were passed on to the child through milk. Kinalizade Ali took the extent
of this transmission to physical change and stated that even eye colour could change in this way.
As can be seen, although the author does not mention the transmission of morals and character
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through blood, he does mention the transmission of character through milk (Kinalizade, 2020:
321).

In accordance with today's understanding of pedagogy, the child's moral education begins after
the period of breastfeeding. In the same way, al-Dawwani put forward a strong pedagogical
understanding centuries ago by saying, "When breastfeeding is completed, the child should be
engaged in the education of the child so that he does not acquire bad morals, because the ability
of children is perfect." (Dawwani, 2019: 159). Following his predecessors, Kinalizade also
emphasised that "in this period, it is necessary to be interested in the education of the child, to
recommend good and beautiful actions to him, and to prevent him from bad and ugly deeds".
According to him, "From this period onwards, when the child commits an immoral behaviour, he
should be warned and condemned that his action is not right, wrong and shameful. This period
stands out as a period in which the method of indoctrination is recommended. Good people and
their behaviours should always be praised and bad people and their behaviours should be
criticised and condemned in order for the child to avoid evil and turn towards good. (Kinalizade,
2020: 321)."

We see a similar idea in Miskawayh's work "Tehzibii'l-Ahlaq" on ethics. Miskawayh also drew
attention to the importance of this period by stating that the moral education of children from the
first embarrassment reaction is worthy of attention, so that the bad tendencies in the
temperament will be prevented before they become habits. Bryson (2022: 36) He also stated the
importance of the subject by saying: "The best child is the one who has a sense of shame, love of
honour and pride by nature, because if the child is like this, it will be easy to educate him, because
the praise or blame that follows the wrong behaviour in him will achieve what punishment and
gifts cannot achieve in a different child". In addition, the child should not be allowed to spend time
and make friends with people who are not morally good and virtuous. Because it is said that
"Nature is a thief, especially at a young age." (Kinalizade, 2020: 321). Such statements seem to be
important in terms of drawing attention to the influence of the environment on the construction
of character in children.

It is also stated that it is one of the important duties of families to keep children away from
intoxicants from childhood. These recommendations are also found in Miskawayh's work.
Kinalizade gives the following explanation to these recommendations: "Because children are in a
very sensitive period both physically and spiritually and they are very affected by such harmful
drinks. Drink causes anger, aggression, frivolity, rudeness and moral disorder in them. It becomes
difficult to save them from these evils". In addition to these, Kinalizdde Ali recommended that
children should be forbidden to listen to poems that incite them to sin and love, and said that such
poems could corrupt children's morals (Kinalizdde, 2020: 324-29). Since the majority of these
recommendations regarding children are found in the same direction in both al-Tusi and al-
Dawwani, it can be said that Kinalizade largely followed the path of his predecessors in child
management.

Servants and Helpers

Kinalizade Ali likens the bond between servants and the family to the bond between a human
being and his organ, and considers them a natural member of the family. This situation, which we
have seen in previous philosophers, shows that the institution of servitude and slavery was
perceived as a natural structure for those times. On the other hand, the benefit of servants to the
family is so great that it is equalled to the benefit provided by a human hand, foot, eye or ear.
(Kinalizade, 2020: 344). According to Ali Celebi, they cause people's happiness and alleviate the
troubles of life by undertaking difficult and arduous tasks. For this reason, it is always reminded
that servants are a great blessing for family life, and therefore their gratitude should be great, and
in summary, the following recommendations are made: "They should be treated with mercy and
kindness, they should be allowed to rest and fulfil their own needs, and it should be kept in mind
that they are human beings too. They should be treated kindly and should not be abused, and
excessive punishments should be avoided when they make mistakes. Their needs for food and
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clothing should be met directly and there should be no room for negligence or stinginess in this
regard.” (Kinalizade, 2020: 345-50).

We see that many philosophers such as Galen, Aristotle, Bryson, Miskawayh and others have
expressed similar recommendations about servants and the metaphor of likening them to the
organs of a person in terms of value. (Ozturan, 2020). Bryson, one of the ancient thinkers,
recommends that slaves should be treated well, both for the sake of the slaves and for the benefit
of their owners. (Bryson, 2022: 29). Again, in the works of al-Tus1 and al-Dawwanij, it can be seen
that this issue is dealt with under a separate heading in line with the views we have mentioned.

As can be seen, Kinalizdde Ali, who gave this information about servants, followed his
predecessors on the subject of slaves and servants, was generally contented with the ideas he took
from them, and did not give much space to his own ideas on the subject. The mention of "the
judgements between teachers and children, and the man's discipline of his wife, child and slave"
in a treatise on teaching written by al-Kabisi, one of the Islamic scholars of the XIth century,
supports the fact that the slave was treated as a member of the family at that time. (al-Kabis;j,
1966: 66). It is seen that slavery, which has existed in most societies since the early periods of
human history, continued to exist in the Ottoman society in which Kinalizade Ali lived. For this
reason, it is understood that the author included this mention under the influence of the general
acceptance in the society he lived in.

Property Management

Property and money, which are considered as one of the elements of the family, were among the
duties and responsibilities of the father in terms of management and were considered obligatory
for the continuity of the family. In this context, the author mentions the place and importance of
money in the economy and the necessity of saving foodstuffs, and discusses the subject of property
under three main headings as "income, protection and expenditure".

In terms of Income

Kinalizadde Ali stated that there were three different classifications in terms of income and
earnings. According to the first classification, on the one hand, commerce and arts were included
as professions that were acquired through earning and choice, while on the other hand, grants
and inheritance were included as sources of income where earning and choice had no effect.
According to the second classification, trade, agriculture and art are among the professions that
are sources of income, while in the third classification, civil service is added to these. The question
of which of these sources of income is better has been a matter of debate. While some people
prioritised trade in this regard, others, especially in recent times, stated that agriculture was
prioritised (Kinalizade, 2020: 294).

It is stated that the following three conditions should be observed while earning. Avoiding
injustice and cruelty and taking someone else's property by deceiving them are examples of this.
Avoiding shameful deeds: For example, earning money by masquerading and acting, avoiding
lowliness, that is, avoiding deeds that can be considered humiliation, and toilet cleanliness are
given as examples of this (Kinalizade, 2020: 295).

In terms of Protection

According to Kinalizade Alj, the preservation and maintenance of property depends on its increase
and profit. On the contrary, expenditures in the opposite case may lead to the depletion of the
property and thus cause the family to fall into a difficult situation. For these reasons, there are
some issues that should be emphasised in order to preserve the property. Firstly, expenses should
not be more than income. Because it may not always be possible to obtain income. Therefore, it is
good to keep an extra amount. Secondly, it is necessary not to keep goods that one cannot afford
to keep or that are not profitable. He expressed this idea by saying, "If you watch over it constantly,
you will be lost, if you do not watch over it constantly, it will be lost." (Kinalizade, 2020: 299) and
he supported it with this statement. The third is that it is necessary to prefer goods that have the
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potential to bring profit, even if it is a small amount, and that are in constant demand (Kinalizade,
2020: 298).

In terms of Expenditure

Kinalizade Ali says that the following four behaviours should be avoided while making
expenditures. These are: "(I) stinginess, (II) extravagance, (I1I) ostentation, fame, arrogance, and
(IV) leaving people under gratitude". What is meant by stinginess here is to fall below the degree
of moderation in compulsory expenditures and to cause hardship to the family. He mentions that
there are many types of waste. He states that the worst is spending on forbidden desires and ugly
flavours. He exemplifies the issue of waste with examples such as overcooking food even if it is
halal, throwing the leftovers into the garbage, causing stomach diseases as a result of making too
many varieties and eating them forcefully. He also recommends that waste should be avoided in
matters such as clothing, furniture and housing, and supports his view with verses from the Holy
Qur'an. He explains that the person who spends for riya, fame and pride will not only lose his
wealth but will also be deprived of rewards by supporting it with many narrations. Lastly, he
explains that the good deed should not be put on one's head because, like riya, putting on one's
head will also take away the reward of charity and infusion, with the verse "O believers, do not
waste your charity by putting on one's head and hurting" (Al-Bagara/264) and by supporting it
with effective sayings such as "just as the torrential rain washes away the dust on the stone and
marble, putting on one's head will also erase the reward of charity". (Kinalizadde, 2020: 299-304).

CONCLUSION

Islamic ethical philosophy has a vast literature. Kinalizade is one of the last prominent links of this
chain. The author, who synthesised his predecessors quite well, put forward new and original
views himself.

In this article, firstly, Kinalizade Ali's ideas on the "science of ethics" and then his ideas on "family
ethics" are evaluated and especially the "home management" part of the work titled Ahlag-1 Alai
is analysed. The section that Kinalizdde Ali names as "home management" is analysed as "family
ethics" in this study. Although Kinalizade Ali did not write an independent work on family ethics,
it was seen that he wrote a very long and quite comprehensive chapter.

When the thoughts of Kinalizade Ali are analysed, it is seen that the family is approached as a
natural structure. In the first place, it can be accepted that the family is a social and natural
phenomenon formed by human instincts such as nutrition, protection and reproduction, so it can
be said that he generally identifies the family as a community formed as a result of natural needs
in order to meet natural needs. In the study, the components of the family are described as five
pillars. These are "father, mother, child, servant and property". As analysed, these items, which
are listed as the components of the family in the work, are discussed comprehensively by
Kinalizade in accordance with their functions and needs.

First of all, the work deals with the duties of spouses towards each other under a patriarchal point
of view in which the man is prioritised as the head of the family due to the conditions of the period.
In the second place, the moral education of children, which is another subject worth analysing, is
dealt with. Here, it is elaborated in detail, backed by the ideas of previous philosophers, that the
moral education of children is an incredibly crucial and critical issue that should not be ignored.
Then, the moral rules regarding the servants who help in various tasks at home are mentioned.
Finally, the moral principles and rules regarding the use and management of the material element
in the family, which is the property, are discussed, and it is stated that a middle path away from
extremes should be taken in this regard. After all these analyses, it can be expressed that
Kinalizade Ali and all the Islamic philosophers who were interested in ethics up to him had a high
degree of commonality in matters related to family ethics and put forward ideas close to each
other, as well as benefiting from ancient philosophy to a great extent. In addition to being in the
same direction with his predecessors, it can be stated that while some of the ideas put forward by
Kinalizade Ali on this subject constitute a suitable basis for today's understanding of ethics, some
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of them lack the opportunity to be carried to the present day due to the fact that they are temporal
and spatial behavioural patterns.

To conclude, in this study, Kinalizade Ali interpreted the inherited heritage in the field of family
ethics within religious and philosophical lines and presented it in compliance with the needs and
problems of his time. His views in this work show that moral thought continued to exist in the
Ottoman Empire in the 16th century and that great significance was attached to the morality of
the family, which is the building block of society.
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