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Abstract

The Balkan people, no matter how different they are, have been going
through a historical and cultural cohesion, which is reflected in their linguistic
identities, known as the Balkan concourse, defined within the geographical
area. Starting from the premise that the word is the bearer of meaning,
within its historical context concurrently the cultural complements the
information. In this context, the well known Albanian linguist Eqrem Cabej in
“Studime gjuhésore 1” (Language Studies 1), defines the word as history and
he says: "history of language is a cultural history" or "history of words is the
history of culture". Meanwhile, Elena Uzejnova in her ethnolinguistic studies
of Slavic languages, treats lexemes not only as carriers of information
denominator, but also entire cultural contexts of their functions.

All this serves as the basis of the ethno-cultural and linguistic survey of the
cycles of life, birth and death, leaving aside the marital or folk calendar. Cabe;j
considers that such ethnological issues are “remnants of old pagan times,
who have dressed during the time the Christian clothes and later Islamic
clothes, maintaining through this metamorphosis”.

The term “childbirth”, does not only giveinformation about women, but it
also tells about a social function which is formalized as a general idea. In the
Albanian language, the world for ‘pregnant’ is e réndé (heavy), which is also
used in other languages; Serbo-Croatian: bremena; Bulgarian: 6pemeHHa;
Macedonian mewka; Romany: phari. The Turks of Macedonia used gebe
kadin [/ pregnant woman, while those of Turkey used hamile, coming from
Arabic language which means “heavy”.

Equally interesting are expressions which are used in folk idioms for death
as a natural and deep religious process.
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Balkan Dillerinde Dogum ve Oliim Ritiiellerinin Etno-Linguistik
Yonleri

Ozet

Ne kadar farkli olurlarsa olsunlar Balkan halklari tarihi ve kiltlrel agilardan
birbirleriyle baglantilidirlar. Bu durum onlarin dil kimliklerine yansimis ve
tanimli bir cografi alanda Balkan birlikteligini ortaya gikarmistir. Onciilden
baslayarak kelime tarihi baglami icinde anlamini icerir ve eszamanh olarak
bilginin tamamlayicisidir. Bu baglamda meshur dilbilimci Eqrem Cabej,
“Studime gjuhésore 1” (Dil Arastirmalari 1) baslikli eserinde, kelimeyi tarih
olarak tanimlar ve soyle der: “dilin tarihi bir kiltir tarihidir” veya “kelimelerin
tarihi kaltGran tarihidir”. Bu arada, Elena Uzejnova’nin, Slav dillerinin etno-
linguistik calismalari konulu eserinde sozcik birimlerini yalnizca bilgi paydasi
tastyicisi olarak degil bunun yani sira onlarin islevlerinin bitln kiltirel
baglamlari agisindan degerlendirir.

BUtln bunlar yasam ve 6lim gibi yasam dongisi Gizerine etno-kilutrel ve
dil arastirmalarinin temeli olarak hizmet eder. Ancak ailevi ve foklor takvimi
bunun disindadir. Cabej, boyle etnolojik meseleleri “Gnce Hiristiyan, ilerleyen
dénemde islami elbise giyen eski pagan dénemlerin kalintilar’” olarak telakki
etmektedir.

“dogum” terimi yalnizca kadin hakkinda bilgi vermez, ayni zamanda genel
bir fikir olarak bigimlenen sosyal islevden s6z eder. Arnavutca’da hamile
kelimesi “e réndé (yiikli)”, anlamindadir. Bu anlam diger diller iginde
gecerlidir.  Sirpca-Hirvatga’da  “bremena”, Bulgarca’da  “6pemeHHa”,
Makedonca’da “tewka”, Romence’de “phari”’dir. Makedonya Tirkleri “gebe
kadin”, Tirkiye'de ise Arapg¢a kokenli yikli anlaminda “hamile” derler.

Ayni derecede ilging olan dogal ve derin dini slre¢ agisinda 6lim igin halk
deyimlerinde kullanilan terimlerdir.

Anahtar kelimeler: kelime, kulttrel-z6cliik birimi, etno-kultlr, etno-
linguistik

Balkan is a synonym of different clashes among nations within, but
despite these controversies, there has always been something that has
been a knot of cohesion within the Balkan community.
Anthropological and ethnological points of view, which are quite
interesting and rich among those nations, were developed separately
even though each of them was aware of the connection and multiple
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similarities, no matter if it is in cultural terms, as well as linguistic
terms.

Two of the life cycle processes, such as birth and death, prove this
similarity by considering that the words of a language are not only on
the function of naming, but these also carry on cultural information,
being distinguished as cultural lexemes. In this context, linguistic
reflex, together with cultural, becomes one and it promotes the
interest of all conceivable outlooks on life-cycles that have been over
crossed within the Balkan community.

1. Birth, as the process of creation of life is not only biological, but
it is also of the social significance of the folk mentality, expressed in
linguistic reflection. These reflections reveal the position of women
within the family of Balkan society. Such is the “childbirth” lexeme
which we find also in other languages of this linguistic area. Well
known linguist Petar Skok considers the Serbo-Croatian lexeme
“radalica” as thought of a primitive society and that it was followed by
the term “woman”." Similar lexemes we find in the Mac. podusnka and

Bulg. poduska.’

Here is a whole world of well known expressions and labels by
women, formalized within their idioms as “women's language”.
Viewed in a broader context of Balkan linguistic area, there are lexical
similarities within these topics. E.g. Alb. e réndé/ pregnant; Mac.
meuwka, Bulg. mexvk; Serbo-Croat. breme, in Rom. phari.3 Each of
these languages, has other lexemes as well to express the condition of
pregnancy, in some of these other forms are synonymous, but

"In primitive society, the woman is considered just as "childbirth" /
"radalica", from which derives her name. Petar Skok, Etimologijski rjecnik
hrvatskoga ili srpskog jezika, Yugoslav Academy of Art and Scientific, Zagreb,
1971

2, Explanations and comparisons in Bulgarian language in this text made by
Anton Panchev from Sofia, scientific worker at the University "St. Kliment
Ohridski".

3Explanations and comparisons of Romany language in this text made by
Trajko Petrovski from Skopje, scientific worker at the Institute of Folklore

"Marko Cepenkov" Skopje.
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incomplete and not used everywhere. The Albanian language
recognizes lexemes such as: me bark; me barré; in Slavic languages:
mezo6Ha, Ha Opye ped, Ha Opyay pabomy." Recognizing intercultural
influences, as well as linguistic, the parallels of lexical analogy are also
found in Turkish language, knowk as so-called Balkan Turkish, which
varies in terms of use. For example, Turks of Macedonia use gebe
kadin/pregnant woman, while those in Turkey use hamile, coming

from Arabic language h-m-I, which means “heavy”.’

These constructions show the richness of the language of women
expression defined as “women's issues” and illustrative expression.
From this also come expressions such as: Me barkun te goja (with the
stomach up to the mouth); pregnant in the last month; Serbo-Croat.
and Bosn. Trbuh do zube; Stomakom do zube; Bulg. C kopem 0o
bpaduykama; Mac. Cmomak 0o 3a6u; Turk. kordon; Rom.: Vogi dzi ki
gusa. Main changes are at the second word of expressions: (barku) te
goja/ (stomach) up to mouth; do zube/teeth; 0o 6paduykamay/chin,
and in the Romany language, the word gusa / goiter is used.

The process of pregnancy goes through certain phases, for which
there are characteristic expressions. E.g. Alb. Ka hy né héné té vet (It
has entered in own moon); in the moon of child — when it is in the last
month of the birth; Bosn. Usla u njen mesec; Serbo-Croat. Zaci u
breme; Bulg. Bnsazna e 8 desemu mecey; Mac. HaeneseHa e 80
desemmu mecey; Turk. dokuzuncu ayina girmis; Rom. ale o divese
olakere bijanibase.

Folk speech is a rich depository of expressions of this thematic
field. Here are used expressions such as: Alb. Ka dy shpirtra / Ha pér dy
shpirtra (It has two souls/Its eating for two souls), it means the mother
and the child in the mother’s stomach, pregnant; Serbo-Croat. dve
duse; Mac. and the Bulg. dse dywu; Rom. DZuvli duje dusencar; Turk.
iki canl.

* Munenko C. dunnnosuh, O6uyaju n BepoBatba Yy Ckonckoj KoTauHuy,
beorpag, 1939, 409.

5According to the explanation of Muharram Jahja, research associate of the
Institute of Cultural and Spiritual Heritage of Albanians in Skopje.
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The subject area expanded in terms of word formation and other
expressions, which are part of the ethnic culture and in which also
appeared lexical parallels. So e.g.: Jané té njé barku (Are of the same
stomach) means “brothers and sisters of a same mother”, where
“womb” and “stomach” appear as synonyms. We find this in Serbian
and Croatian, but also in Bosnian, Iz jene utrobe apo Iz jednog trbuha;
Bulg. and Mac. Om edHa ympoba/ O edHa ympoba. Rom. Kotar jekh
vogi. This is the way to set out all the banal words, using as
synonymous “bark”(stomach) and “néné&” (mother) and the family tie;
e.g. Alb.; Jané té njé néne; Bulg. Te ca om edHa malika; Mac. Tie se od
edna majka; Turk. karindas (brother, brother-sister), has to do with
the stomach, respectively the words karin = stomach and das =
together, in unity.’ In Rom.: Kotar i jekh daj - meaning “child of one
mother”, but there is also an expression characteristic of Rom. that is
meaningful jeering figurative synonymous with “mother” and “oven”:
Kotar i jek fura — have come from one oven. In Macedonian, e.g. used
expressions related to agricultural work ce omkpouna — “prune” when
the time before birth approaches.

Folk speech in the cultural sphere is preserving these names and
keeps them alive. For example the word /laus, which means “the first
month after the women have gave birth”, as a form is the same as the
Turkish word logusa and has a wider use in dialectal Albanian spoken
language (in Macedonia) compared with the synonym forms lehoné,
both of the same etymology and is similar to Mac. neyHka; Bulg.
nexyca; Serbian a’eyHka, which is a Greek word.” In Bosnian language,
implying an intercultural and religious influence, there is the word
llausa. The Romany language also uses both forms of the same

®So the word for brother in the Turkish language is karindas that over time -
in the mid platoon word is removed to facilitate the pronunciation and so
today we use the word kardas or kardes that etymology has the karindas.
Explanations by Muharram Jahja, a research associate of the Institute of
Cultural and Spiritual Heritage of Albanians.

’ NnoTHukoBa AHa A, MockBa, Pycka ®Pepepaumja, ETHOAMHrBUCTUYKaA
nporpama BO MaKeAOHCKMOT NYHKT Ha ,,MannoT AMjaneKToNOWKM aTaac Ha
6ankaHckuTe jasuum”, www.iea.pmf.ukim.edu.mk/EAZ/EAZ-oo/Plotnikova-
mak-EAZ-oo0. pdf, 29.6.2016.
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lexeme: leusna and leunka. These lexemes in Macedonian dialects
have been recorded by Filipovi¢ as well, who says: “This word the men
do not mention, but only women among themselves” .2 It covers the
period from birth to 40 days, with the faith of protection of mother
from evil. This we understand also from the folk expression “llausja e
ka varrin e celté” (“llausja” has an open grave) or “me njé kémbé né
varr” (she is with one leg on the grave). The same idiom we can find
among the Bosnians and Serbo-Croats.: Zeni 40 dana po poradaju
ovoren grob i da je ona jednon nogom u grobu (The woman 40 days
after giving birth has an open grave and she is with one leg on the

grave).’

In some local Albanian speeches in Macedonia another
synonymous lexeme is ussed, which is of Turkish borrowing, such as
ebe (Struga, Kicevo) for “midwife”, which is also found in Serbo-
Croatian and Bosnian, béjka, éba, héba.™ But the most widespread is
the Slavic lexemes “babica”; Mac. 6abuya; Bulg. 6aba, Rom. Babica,
which has passed in a ceremony at the party known as babina. It is
strange that this is also widespread among the Muslim population (in
Macedonia), too. The proper word would be vigji/vigje, which is used
only in some local Albanian speech.™ The same one that is used in
general Slavic terminology “eude” means mother and baby gifts."

® Munenko C. ®dununosuh, O6uyaju u BepoBarba y CKONCKoj KoTauHu,
beorpag, 1939, 410

92epa-Narodna medicina i narodna verovanja, Radmila Filipovi¢-Fabijanic,
http://rogatica bih.blogspot.mk/2011/02/zepa-narodna-medicina-i narodna.
Html ,19.2.2016.

1% Abdulah Skalji¢, Turcizmi u srpskohrvatskom jeziku, “Svetlost”, Izdavacko
Preduzece, Sarajevo, 1966.

! Qemal Murati, Fjalor i fjaléve dhe shprehjeve nga trojet e shqipes né
Magedoni, Shkup, 2015, 21.

 Nnothukosa A. AHa, MockBa, Pycka ®depepaumja, ETHOAMHrBMCTMYKA
nporpama BO MaKeAOHCKMOT NMYHKT Ha ,,ManunoT AMjaneKToNOWKK aTaac Ha
6anKaHCcKuTe jasumum”,
www.iea.pmf.ukim.edu.mk/EAZ/EAZ-oo/Plotnikova-mak-EAZ-oo. pdf,

29.6.2016.
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Albanian | Serbo- Bulgarian | Macedonian | Turkish Romany
Croatian
and
Bosnian
lindése Radalica | podunka | Podunka Dogurgan | Dovogjendi
kadin romni
e réndé Bremena | bpeme Tewka hamile Phari
Me Trbuh do | Ckopem | Cmomak 0o | kordon Vogi dzZi ki
barkun te | zube do 306u gusa
goja Stomako | bpaduuka
m do ma
zuba
Ka hyné | Zaciu BnAzna e | HaeneszeHa e | Dokuzuncu | ale o divese
héné té breme 8 degemu | sBo desemmu | ayina olakere
vet Usla u mecey mecey. girmis bijanibase
njen
mesec
dy dve duse | dse Oywu | dse dywu iki canli DZuvli duje
Shpirtra dusencar
Jané té Iz jene Om edHa | OO edHa Karindas Kotar jekh
njé barku | utrobe Iz | ympoba | ympoba vogi
jednog
trbuha;
Jané té Iz jedne Tecaom | Tue ce 00 Bir anadan | Kotar i jekh
njé néne | majke eoHa eO0Ha majka daj
malika
Llaus Llausa logusa Leusna
Lehoné n’eyHKa, | Jlexyca JleyHka Leunka
neyca
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babicé babuya 6aba babuya babica
=mami
ebe= bejka, ebe mami
mami éba, héba
vigji/vigje | suée/ suée babina
= babiné | 6abuHe,
babure
Shterpé | stirkaca, | lupuua | wmupaksuy, Stirka
stirkinja a

Lexemes of this semantic field are as the following: Alb. shterpé;
Bulg. wupuua; Mac. wmupaksuya; Serbo-Croatian. Stirkaca,
Stirkinja.™ It is interesting to note that all interviewed women denied
the use of the word shterpé for woman, taking it as the negative sense
and offensive by creates an emotional burden to women. The basic
meaning of this name is in use mainly for livestock. This question at
the same time is part of taboo topics, which also did not speak
anything more.

2. Death within anthropology is treated by many cultures as “one
of the greatest natural mysteries through their beliefs in a certain kind
of afterlife, in which the body or an extract of the dead is given back to
the region from which comes, enters a completely new dimension, or
simply revolves around the present world as soul (spirit)”.** However,
this is an anthropological view at the idea, which is realized in the

linguistic plane that fully complies or somewhere partly explains the

Bp. Skok, this lexeme gives from the latin "Sterlis" (International lexeme).
Etimologijski rjec¢nik hrvatskoga ili srpskoga jezika, Jugoslovenska Akademija
Znanosti i Umjetnosti, Zagreb, 1971.

" Majkéll Alan Park, Hyrje né antropologji, Ars Lamina, Shkup, 2012, 306.
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many other ethno-cultural and ethno-linguistic issues to the peoples
of the Balkans.

The concept of death is related to another immaterial world, based
on principles of faith and religion, which can also explain these cycles.
Death is explained as something “written”, meaning by the power of
God's will. E.g. shq. Ashtu e kishte té shkruar; Serbo-Croat.: buso my je
cyheHo; Bulg. busno my e nucaHo, 6uno my e cvdeHo; Mac. My 6usno
nuwaHo; My 6uno cydeHo; Rom. Zamangljale o Devel; turq. oyle imis
yazili. Or the other expression, Alb. E deshi Zoti; Déshiré e Zotit; Serbo-
Croat. BozZja Zelja; Bulg. boxcus eona; Mac. boxcja sosja; Rom. Devleski
volja; Turk. Allah yazgisi apo emri-ildhi, which means “God's definition,
the fate of God”. This has reached some Serbo-Croatian dialects as
well.”

We can find a clearer concept on death on the epigraphs in
cemeteries, which really express the idea of “death” and of the “rest”,
which can be regarded as euphemisms that we find in many
languages. E.g. Alb. Kétu pushon...; Sebo-Croat. Pocivao (u miru...);
Bulg. MoyuHa. Mac. Osde noyusa... (pob 6oxju). The first meaning of
this lexeme- noyuHe / noyuHa is “rest”. An idea conceived in this way
is also known by other people outside the Balkans.

The concept of death in folk culture has created more expressions
that are religious ideas, that life does not end here and that with death
begins a world of eternal life. For example: Alb. Ndérroi jeté... This
idea is expressed in the view that death is a journey into the world of
eternal or displacements or the migrations of the spirit of the dead.
Thus, derived are expressions such as: Alb. Shkoi ...; Mac. omude Ha
OHoj ceem; Bulg. nomuHa ce -omude; Rom.: Gelo ko okova sveto —
went out of this world. Serbo-Croatian also used the expression
conceived as a passage to another world: preminuo - preminuli, while
Bosnian considers death as a displacement thought: Preselio se...

The concept and religious worldview enable similar expressions, as
is the case in the Turkish language and culture. E.g. Hakka yiiriidii that,

> Abdulah Skalji¢, Turcizmi u srpskohrvatskom jeziku, “Svetlost”, Izdavacko
Preduzece, Sarajevo, 1966.
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at literal sense, means “went, walked to Haqq (the Truth), therefore
the Lord”; also: Hakka kavustu: arrive, passed to the Truth (Haqq);
Allah’in rahmetine kavustu: Passed to blessings of All-ah.™

The idea of death itself contains mystical faith, which is thought as
the migration of the “soul” out of the body: Alb. Dha shpirt; Serbo-
Croat. ispustiti dusu; Mac. 2o Hanywma dywama — the soul abandoned
the body; u3dwvxHa;, ucnywmu Oywa- gave the soul; dywama my
usnese — the soul got out the body; Bulg.: Tol ce om dywa omoenu —
the soul separated from the body;, /Jywama 20 Hanycka npu
HacmwneaHemo Ha cmbpma — The soul leaves him during death; Rom.
iklili oleskiri dusa. In Turkish it is the same as in other languages: can
verdi or DZan-teslim! That means, the soul is delivered to the Lord."
Such expressions of Turkish in original have penetrated to the Bosnian
and Serbian language as part of cultural interference, which is
transferred to the spoken language and located in folk literature.

In this lexical area there are expressions that are euphemisms in
the sense of death; Alb. | mbylli syté; Serbo-Croat. Zatvoriti oCi; Bulg.
and Mac. 3ameopu ouu; 3ameopu o4ume; Rom. phangjla ple jakja.
However, there is also another expression: Vdig me sy hapur /died
with open eyes; Bulg. YmMps c omeopeHu oyu; Mac. Ympe co omeopeHu
o4u; Rom. Mulo pravde jakencar; Turk. gézii agik 6ldi; takes the
superstitious meaning and understanding that has nothing to do with
any religious ideas. In folk concepts, death with open eyes is taken as
tragic sign: “When the eyes of the dead remain open, or when the
dead body do not get cold quickly, then it is a sign that someone else
in the family will die. This belief is also present among Romanians”, as
well as other peoples of the Balkans, Serbs, Bulgarians, etc., they close
the eyes of the dead person. But between the people it is more

16 Expressions Hakka yiiriidii, Hakka kavustu used from the Sufis, a mystical
significance because of the word haqg, as well as one of the 99 beautiful
names of God, which can be translated as the "Absolute Truth". Explanations
by Muharram Jahja, a research associate of the Institute of Cultural and
Spiritual Heritage of Albanians.

v Skalji¢, Abdulah, Turcizmi u srpskohrvatskom jeziku, “Svetlost”, Izdavacko
Preduzece, Sarajevo, 1966.
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commonly believed that the deceased has gone with feeling of missing
someone, usually indicated for children that were abroad and were
not at home at the time of a parent’s death.

Another dimension of this lexical field are expressions of
condolence which reflect the idea of cultural and linguistic analogy.
Thus the Turks of Macedonia, use the word of condolence birakti. The
same one is used by the Albanians, Na la; e.g. Anneniz brakti: Ju la
néna; ®which is a form of question, after which responses comforted
by the alleged loss of relatives, while comfort continues with the
phrase “God Paradise”. In this context of the expression of condolence
used, as well and “A e pércollét” (Did you send it), alluding to “escort
the hereafter” or an expression that is a complete translation from
Turkish: “Kryet shnosh!” and the answer is “Migt shnosh”! (Kicevo),
Turkish “Basiniz Sagolsun” — “Dostlar Sagolsun”, while Bosnians use
the original Turkish phrase basunasagésum.*

Albanian | Serbo- Bulgarian | Macedonian | Turkish Romany

Croatian

and

Bosnian
Ashtu e | Bilo mu | buno my e| My buno | oyle  imis | Zamanglja
kishte té | je nucaxo. nuwaxo; My | yazili; emri- | le o Devel
shkruar. sudeno. | buno my e | buno cydeHo. | ilaht

cbOeHo

E deshi BoZja boxcus boxcja eonja. | Allah Devleski
Zoti. Zelja. 80714 yazgisi volja

18 Explanations by Muharram Jahja, a research associate of the Institute of
Cultural and Spiritual Heritage of Albanians.

9 Abdulah Skalji¢, Turcizmi u srpskohrvatskom jeziku, “Svetlost”, Izdavacko
Preduzece, Sarajevo, 1966.

/\\‘7/ Vs gniivis



The Ethno-Linguistic Aspects of the Birth and the Death Rituals 43
Kétu Pocivao | Tyk Oeole noyuea | burada odote
pushon ... | (umiru noyusa yatiyor mulo

.)
1. Ndérroi
jeté ...
2. Shkoi 2.0mude |2.0mude Ha | 2. Hakka 2. Gelo ko
cu. OHoj cgem. ylridi; okova
MomuHa Hakka sveto
3.Premin kavustu:
3. Kaloi ... | uo 3. Allahin 3. Nakhlja
(preminu rahmetine | idunja
o- vdig) kavustu
Preselio
se...(u
shpérngu
I- vdiq)
Dha ispustiti | dade mou ce om can verdi; | iklili
shpirt dusu dywa; Jywa Can-teslim! | oleskiri
dywama omenu; dusa
My u3nese | ucnywTu
Aywa;;
dywama
20
Hanycka
npu
Hacmuwnea
Hemo Ha
cmMbvpma
[ywata ro
Hanycka
I mbylli Zatvoriti | 3ameopu | 'u3ameopu | Gézlerini phangjla
syté oci o4u o4yume kapadi ple jakja
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Vdig me Umrjeti | Ympsa c Ympe co gozii agik Mulo
sy hapur | otvorenih | omeopeHu | omeopeHu éldii pravde
ociju o4u o4yu jakencar
Conclusion

Various studies of Balcanic linguistic are based on common
features, which are treating this well known area, which is becoming
closer not only geographically, but also the influence of borrowing and
giving through the centuries, on the field of linguistic and cultural
relation. The interaction of this languages is reflected strongly on the
peoples speeches, which are also the strongest protectors of the
cultural and historical presence which often is treated as a problematic
and conflict issue who's the song, who’s the history, who's the holiday
etc. This text is not having this intention, and the their positioning on
the level of comparing speaks about various lexical connections, which
are also holding the extralingustic and cultural information and like
that could be the topic of historic, ethnographic and anthropological
studies, and many other disciplines and sciences.

The ethnolinguistic more clearly is reflecting this connection, which
is discovering the peoples mining and the way of living, through the
cycles of life which are universal. Here are treated the lexemes of two
important cycles on which is contained the whole -collective
philosophy about the birth and death, living out of the treatment the
part of marriage and wedding or about the peoples calendar and
which is making a whole linguistic and cultural volume.

This development doesn’t belong only to the past, but is important
also about the future, over crossing the geographical and regional
definition overcoming the egocentric opinions of the scientist circles,
to make stronger basis of wider observance in the mining if identifying
of the problems, no matter if they are linguistic or cultural which are
helping not only linguistic in general, but also other scientific
disciplines.
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Abbreviations

Alb. Albanian

Bosn. Bosnian

Bulg. Bulgarian

Mac. Macedonian

Rom. Romany

Serbo-Croat. Serbo-Croatian
Turk. Turkish
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