Makale Tiirli / Article Type / dad! ¢ 4: Arastirma Makalesi / Research Article / &>l

I3
&

Gelis Tarihi / Date Received /pdtwY! & : 11 Eyll 2023 « Kabul Tarihi / Date Accepted / J 5! Fob: 28 Kasim
2023 Atif / Cite as / d1>=Y1: Kayacan, Murat. “ Recitation in the Context of “Hamza’s Recitation (5 je> &:1,3)”

from the Perspective of Nasafi: Content Analysis“. Mizanii’l-Hak: Islami ilimler Dergisi 17 (Aralik 2023), 51-68.

Recitation in the Context of
“Hamza's Recitation (8> 8</,8)”
from the Perspective of Nasaft:
Content Analysis

Murat

KAYACAN*

Abstract: The aim of this article is to focus on the micro-level examination of Hamzah b.
Habib al-Zayyat recitation (d. 156/773) in the commentary enriched by Abt al-Barakat
al-Nasafi (d. 710/1310) by highlighting the differences in recitation. The research is
confined to passages in this tafsir where the term “Hamza's recitation (3 38" is
mentioned. Nevertheless, the focus is on Nasafi’s comments on the gira’a. This article is
an original study that focuses on the gira’at matters emphasized in Nasafi's tafsir in the
context of the term “Hamza's recitation (s_<= 3<!_g).” The content analysis method, focusing
on “message content” features, has been used to evaluate the acquired data. According to
the findings of the research, the names of Hamza and his student Ali (al-Kisa'1) frequently
appear in Nasafi's commentary. The inclusion of Hamza's recitation in Nasafl’s
commentary is in line with Nasafi's methodology and style of interpretation. In addition,
this research adds a perspective to the literature on the Nasafi commentary while
emphasizing the place of Hamza's recitation in Nasafi's interpretation by considering
other recitations.

Keywords: Exegesis, Nasafi, Madarik al-tanzil, Hamza, Qira'at.

Nesefi Perspektifinden “Hamza Kiraati” Baglaminda Kiraat: icerik Analizi

0z: Bu makalede amaglanan sey, Ebii'l-Berekat en-Nesefi'nin (6. 710/1310) okuyus
farkliliklarimi vurgulayarak zenginlestirdigi tefsirinde Hamza b. Habib ez-Zeyyat (6.
156/773) kiraatine mikro diizeyde odaklanmaktir. Bu ¢alisma, soz konusu tefsirin,
“Hamza'min okuyusu (3« 3¢1)” ifadesinin yer aldigi pasajlariyla simurhdir. Bununla
birlikte odak noktasi, Nesefinin kiraat konulu yorumlaridir. Bu makale, “Hamza'nin
okunusu (8« 351 &)” terimi baglaminda Nesefi tefsirinde dikkat cekilen kiraat konularina
odaklanmasi agisindan 6zgiin bir ¢calismadir. Elde edilen verileri degerlendirmek i¢in
“mesaj icerigi” 6zelliklerine odaklanan igerik analizi yontemi kullanilmistir. Aragtirmanin
bulgularina gére Hamza ve 6grencisi Ali'nin (el-Kisai) isimleri Nesefi'nin tefsirinde sikca
gecmektedir. Hamza kiraatinin Nesefi'nin tefsirine dahil edilmesi, Nesefi'nin metodolojisi
ve yorum tarziyla uyumludur. Ek olarak bu arastirma, Nesefi tefsiri konusundaki
literatiire bir perspektif saglarken, bir yandan da Hamza'min okuyusunun Nesefi'nin
yorumundaki yerini diger kiraatleri de belirterek vurgulamaktadir.
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Introduction

In his commentary, Nasafi refers to the recitation of Hamza in more than two
hundred places, unlike lbn ‘Amir (d. 128/736), Ibn Kathir (d. 120/738), Abi
‘Amr (d. 154/771), Khalaf (d. 229/844), Nafi‘ (d. 169/785), and ‘Asim (d.
127/745) who are mentioned relatively less in terms of their recitations. In
the majority of these references, he includes the phrase “Hamza and (his
student) ‘Alf (al-Kisa’1)”* which indicates the position of Hamza’s recitation in
the mentioned commentary. Employing content analysis method focusing on
the “message content” characteristics to evaluate the obtained data,? this
research first discusses Nasafi and his commentary, followed by critiques and
evaluations directed towards Hamza’s knowledge and ethics. Considering the
originality of the study and the different perspective it aims to emphasize,
analyzing the qira’at matters in the context of the phrase “Hamzah’s
recitation (850> 8<1,8)” may be a reasonable approach at the sample level to
determine the place of the recitation subjects in Nasafi's commentary. Nasafi
introduces this phrase in six instances within his commentary, mentioning in
three of them that ‘Alr al-Kisa’1 (d. 189/805) also adopted Hamza’s recitation.
To facilitate better understanding of the variations in recitations, the
assessments of the six passages focused on in this study are presented in
tabular form for clarity.

Nasafi includes the opinions of jurists in explaining certain verses, and he
himself is one of the prominent Hanafi jurists. He addresses topics related to
nahw (grammar), i‘'rab (grammatical analysis), and gira'at (recitation styles).?
His al-Manar is arguably one of the most important works on usal within
Hanafi literature.* Like Abl Hanifah (6. 150/767), Maturidi (6. 333/944),
Jassas (6. 370/981), he is considered in Ashab al-Ra’y.> Nasafi was known for
his asceticism (zuhd) and was the author of beneficial works in the fields of
jurisprudence, principles of Islamic jurisprudence (usdl al-figh), Arabic
language, and more. He grew up in an environment rich in knowledge and
gained expertise in various fields including jurisprudence, principles of
jurisprudence, Arabic, and language. He studied extensively under the
guidance of prominent scholars and excelled in the aforementioned

=

11n eight instances, he uses the expression " al-Kisa'1" instead of "‘Ali."

2 Kimberly A. Neuendorf, The Content Analysis Guide Book (California: Sage Publications, 2002),
52.

3 Sa‘d Ja‘far - Muhammad An‘amu All3h, ‘Al-Imam al-Nasafi: And his methodology in the Tafsir
Madarik al-Tanzil wa Haqga’iq al-Ta’wil’, lhya’ al-‘Ulam 21/1 (2021), 111-112.

4 Ahmet Topal, The Role of The Arabic Language in Istinbat Al-Hukm Within The Context of
Criminal Law (Leeds: University of Leeds, Philosophy, Doctorate Thesis, 2020), 63.

5 Rabiye Cetin, ‘Impurity in Terms of Human Ontology: Al-Tawba 9/28’, Kader 19/1 (2021), 24.
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disciplines. Furthermore, he authored a commentary on Madadrik al-tanzil wa
haqa’iq al-ta’wil. His life was marked by dedication to scholarship, service to
others, and a profound impact on the Hanafi school of thought.®

It is claimed that al-Nasafi summarized Zamakhshar?'s (6. 538/1244) al-
Kashshaf’ and Baydawr's (6. 685/1286) Anwar al-tanzil® However, he
benefited from both commentaries along with many other works and
scholars of his time. This demonstrates that his commentary is not only a
summary of al-Kashshaf and Anwar al-tanzil. Furthermore, even if it is
considered a summary, there is no doubt that this tafsir, which is among the
classical tafsirs, is a high-quality work. Additionally, Nasafi excluded some
of the controversial approaches available in Zamakhshart’s al-Kashshaf.
Nasaf’s commentary adheres to the Sunni creed and the consensus of the
community. It strikes a balance between lengthy and concise
commentaries. The author abely amalgamated grammatical aspects and
various recitations, and he addressed the rhetorical and eloquent points
found in al-Kashshaf. He delved into intricate and hidden meanings and
incorporated the questions and answers found in al-Kashshaf, though not
in the format of “If it is said... | say.” Instead, he generally wove them into
the explanation of the verses. Furthermore, he kept himself away from
mentioning fabricated hadiths, unlike al-Kashshaf, and particularly avoided
including spurious traditions about the virtues of chapters (strahs).
Regarding the recitations, he adheres to the seven well-known and
mutawatir recitations, attributing each recitation to its respective reciter.’

As for the main figure of this research, when it comes to Hamza, he was one
of those who dedicated himself to the study of recitation (gira'at) of the
Qur’an. He is the imam (leader) of the people of al-Kifah after ‘Asim.2° Ts3
Ibn ‘Umar al-Hamadant (d. 156), Muhammad ibn AbT Layld al-Qadi (148),
and others from the scholars of al-Kifah, based their recitation and

6 Abi al-Mahasin Yasuf Ibn Taghribirdi, al-Manhal al-safi wa al-mustawfd ba‘da al-waffi, critical
ed. Sa‘ld ‘Abd al-Fattah ‘Ashir (Misr: al-Hay’ah al-Misriyah al-‘Ammabh lil-Kitab, n.d.), 7/72.

7 AbT al-Qasim Mahmad ibn ‘Umar al-Zamakhshari, al-Kashshaf ‘an haqa’iq gavamid at-tanzil
wa uyun al-aqgawil fi vucihi’t-ta’wil (Beirut: Dar al-Kitab al-‘Arabi, 1407/1986).

8 Nasir al-Din al-Baydawi, Anwadr al-tanzil wa-asrar al-ta’wil, critical ed. Muhammad ‘Abd al-
Rahman al-Mar‘ashli (Beirut: Dar lhya’ al-Turath al-‘Arabi, 1418).

® Muhammad al-Sayyid Husayn al-Dhahabi, al-Tafsir wa-al-mufassirin (Cairo: Maktabat
Wahbah, n.d.), 1/216, 218.

10 AbG Shamah al-Maqdisi, Ibraz al-ma‘ani min hirz al-amani (Beirut: Dar al-Kutub al-‘limiyah,
n.d.), 7.
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preferences on Hamza.!' He positioned himself to study and master
recitation. He inclined towards the companions of ‘Abdullah lbn ‘Abbas (6.
68/687-88) because ‘Abdullah Ibn ‘Abbas’ recitation had reached up to
A‘mash (6. 148/765) in al-KGfah.'? They narrate that al-Kisa’T recited in the
presence of Hamza.'® Abu Hanifah, Sufyan al-Thawri (6. 161/778), and
Yahyd ibn Adam (6. 203/818) said: “Hamza excelled over people in
knowledge of the Qur’an and religious obligations. He was righteous, pious,
trustworthy in hadith narration, and he belongs to the third generation
(after Sahaba).'

There are some critical approcahes to Hamza. Ahmad b. Hanbal (6. 241/855)
accepted that Hamza had knowledge but he considered better to recite with
the recitation of Nafi‘ and ‘Asim. Similarly, Fadl ibn Ziyad refrained from praying
with Hamza’s recitation, while not hindering Suwayd from practicing Hamza’s
recitation.’®> Abi Muhammad ‘Abd Allah ibn Ahmad ibn Ahmad al-Khashshab
(d. 567) said, “May Allah have mercy on him: Some of the imams, known for
their piety and knowledge of the recitation of Hamza, disliked his excessive
elongation (in recitation). It's as if they saw that burdening oneself with that
was somewhat difficult due to the hardship, while the Qur'an was revealed in
an easy and facilitated manner by its Sender, glory be to Him.”1¢

Nevertheless, Hamza became greatly esteemed by the people of al-Kufah for
his recitation, without his community applying consensus to him.” A group of
prominent scholars from al-Kafah recited the Qur'an to him and praised his
asceticism and piety. Among them were Sufyan al-Thawri, Sharik ibn ‘Abd Allah
(d. 177-794), Shu‘ayb ibn Harb (d. 196/812), ‘Aliibn Salih (d. 151/768), Jarir ibn
‘Abd al-Hamid (d. 188/804), Waki' (6. 197/812), and others. None of the seven
renowned Qur’anic reciters were described with the level of asceticism and
reluctance to take payment for reciting the Qur’an as Hamza was described. In
fact, Jarir ibn ‘Abd al-Hamid narrated an incident when Hamza passed by him

11 Shams al-Din Ab{ al-Khayr Ibn al-Jazari, Tahbir al-taysir fr al-qira’at al-‘ashr, critical ed. Ahmad
Muhammad Muflih al-Qudah (‘Amman: Dar al-Furgan, 1421/2000), 121.

12 AbQ Bakr Ibn Mujahid, Kitab al-sab‘ah fi al-gird’at, critical ed. Shawqi Dayf (Misr: Dar al-
Ma‘arif, 1400), 71.

13 Ab( al-Fath ‘Uthman lbn Jinni, al-Muhtasib fi tabyin wujih shawadhdh al-qira’at wa-al-idah
‘anhd (Cairo: Wizarat al’'wqaf-almaijlis al-A‘la lil-Shu’an al-Islamiyah, 1999/1420), 1/8.

14 Ahmad ibn ‘All Ibn al-Badhish, al-lgna‘ fi al-gira’at al-sab‘ (Misr: Dar al-sahabah lil-Turath, n.
d.), 38.

15 AbQ al-Hasan Sakhawt ‘ilm al-Din al-, Jamal al-qurré” wa-kamal al-iqra’, critical ed. Marwan
al‘tyyah-Muhsin Kharabah (Beirut: Dar al-Ma’man lil-Turath, 1418/1997), 571.

16 Sakhawi, Jamal al-qurra’ wa-kamal al-iqrd’, 640.

17 Sakhawi, Jamal al-qurra’ wa-kamal al-iqra’, 508.
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on a hot day, and when water was offered to him, he declined, saying, “I decline
because | used to recite the Qur'an to him.”* He passed away in Helwan during
the caliphate of Aba Ja‘far al-Mansar (6. 158/775) in the year 156 AH.*°

Following the discussion on Nasafl and his commentary, as well as a critical
examination of Hamza and his place in the science of recitation (gira'at), the
subsequent sections will focus on the concept of recitation in the context of
passages from Nasafi's tafsir that contain the phrase “Hamza's recitation.”
During this exploration, the meanings of the relevant verses will be addressed
at a secondary level within the framework of the commentary literature. This is
because the primary focus of this research is the phenomenon of recitation
rather than tafsir. The Nasafi commentary, particularly the Hamza recitation, is
situated within its extended perspective by considering other modes of
recitation as well.

1. The Pronunciation of the Letter “Sad” in the Chapter al-Fatihah 1/6

Believers pray to their Lord to guide them to the straight and clear path
(2l @ykall):20 "(W! LIxall Babdl) Guide us to the straight path.” (al-
Fatihah 1/6). The letter “sad (ue)” is sometimes pronounced in a manner
similar to the letter “za (J)” i.e. with ishmam. Both ) and e are al-hurf al-
majharah.?! This pronunciation is based on the tribes of Uzra, Kalb, and Bani
Qayn? and it is mentioned that Hamza?® used to recite it this way.?* Nasafi

18 Maqdisi, Ibraz al-ma‘ani min hirz al-amani, 7.

19 Abt ‘Amr al-Dani, al-Taysir fi al-gird’at al-sab’, critical ed. Otto Trezel (Beirut: Dar al-Kutub al-
‘Arabi, 1404/1984), 7.

20 Ab{ al-Hasan al-Mawardi, al-Nukat wa al-‘Uydn, critical ed. al-Sayyid Ibn ‘Abd al-Magstd ibn
‘Abd al-Rahim (Beirut: Dar al-Kutub al-‘llmiyah, n.d.), 1/58.

21 These letters refer to the consonants that are characterized by their strong and audible
pronunciation (jahr) due to their distinct articulation and sound. These specific letters are
known by this term, and they consist of the nineteen letters that are not classified as "al-
hurdaf al-mahmisah (whispered consonants)”.

22 Muhammad ibn ‘Abd Allah al-Shawkani, Fath al-qadir (Dimashq: Dar lbn Kathir, 1414), 1/28.

2 109. verse of al-Shatibiyah (Y591 S padly cals I ... Gasl U5 L2l G dusy) can be
considered. See: Aba Muhammad al-Shatibi, Hirz al-amani wa-wajh al-tahani fr al-qira’at al-
sab’, critical ed. Muhammad Tamim al-Zu‘bi (Damascus: Dar al Ghawthani li al Dirasat al
Qur’aniyyah, 1426/2005), 9.

24 Aba al-Barakat ‘Abd Allah ibn Ahmad ibn Mahmad Hafiz al-Din al-Nasafi, Madarik al-tanzil
wa-haqd’iq al-ta’wil, critical ed. Yasuf ‘Al Badawri (Beirut: Dar al-Kalim al-Tayyib, 1419/1998),
1/32.

55



MIZANU'L-HAK

ISLAMI TLIMLER DERGISI

mentions Hamza’s recitation but does not comment on it. In this context, we
must mention that Hamza's first narrator, Khalaf, pronounced the letter oo
(sad) with “ishmam” in all occurrences of the words bl o (sirat) and bl 2!
(al-sirat) in the Qur’an. Khallad, on the other hand, pronounced the letter o
(sad) with “ishmam” only in the word bl ~all (es- sirat) in the verse al-Fatihah
1/6). Due to the compatibility of most of the Qur’an with the mushaf, the
recitation with e is preferred by the majority of the recitation scholars (al-
qurrd’).2® lbn Kathir?® (d. 120/737) recited it with “sin (»).” According to Ja‘far
al-Tasi, reciting with e is according to the Quraish dialect,?” and those who

recite with ) or (» are outside of this group. All of these recitations are
permissible. It's been said that the point of articulation (makhraj) for both o
and (v is the same, and ) is also close to these two. Reciting with e is the
widespread (ma'rif) one.?®

. o Associated

Reciter Pronunciation .
Tribes
Ibn Kathir (Through Qunbiil)
_ o~ (sa) =
(Ya'kiib through Ruways)
. Uzra, Kalb,

Hamza 5 (za) Bani Qayn
Other reciters o (sad) Quraysh

Table 1. Different Pronunciations of the Letter bl 2l in the Chapter Fatihah

2 al-Husayn ibn Mas‘td al-Baghawi, Ma‘alim al-tanzil fi tafsir al-Qur’an, critical ed. Muhammad
‘Abd Allah al-Nimr et al. (Beirut: Dar Taybah lil-Nashr wa-al-Tawzi’, 1417/1997), 1/54.

26 |bn Kathir through Qunbal in 108. verse of al-Shatibiyah. See: Shatibi, Hirz al-amani wa-wajh
al-tahani fi al-gird’at al-sab’, 9. Also 11. verse of al-Durrah &b ¢i2JL 5 Ya‘gib through
Ruways. See: Shams al-Din Aba al-Khayr Ibn al-Jazari, Matn al-durrati al-mudiyah fi al-gira’at
al-mutammimah li al-‘ashr, critical ed. Muhammad Tamim al-Zu‘bi (Madinah: Dar al-Hud3,
1421/2000), 14.

27 |lbrahim ibn Isma‘il al-Abyari, al-Mawsa‘ah al-Qur’aniyah (Cairo: Mu’assasatu Sijill al-‘Arab,
1405), 5/45.

28 Abl al-Layth al-Samarqandi, Bahr al-‘ulidm, n.d., 1/18.
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2%

2. The Merging of Letters (Ildgham): The phrase g‘ie-\ Y 44l in the
Chapter Yanus 10/35

Raising a criticising question?®, the Qur’ ényrompts the pagans to crltlcally
assess their beliefs and decisions: ”( AT Js ‘5911‘ dL g 4 ﬁ&%ﬂ e J2 s
wspilwdue)owusv\@v guulylégldlswuw@zué

uySzu) Say: ‘Of your ‘partners’ is there any that can give any guidance
towards truth?’ Say: ‘It is Allah Who gives guidance towards truth, is then He
Who gives guidance to truth more worthy to be followed, or he who finds not
guidance (himself) unless he is guided? what then is the matter with you? How
judge you: 2 (Yunus 10/35). There are six different recitation variations in the
part ”6%) Yy L)"" (who finds not guidance)” of this verse.3° Nasafi discusses
these variations. He interprets “hada bi-nafsihi” as ihtadd, implying self-
guidance. The recitation “Ia yahdi (& Y)” is read by Hamza and ‘Alf with a
sukdin on the ha' (®) and a dal without shaddah. The phrase ”@igé Y” is read
by Makki (Ibn Kathir), Shami (Ilbn ‘Amir), and Warsh as ”g_“sj\.éé Y “ With
ishmam,3! Abl Amr reads it with the pronunciation of the letter “»” (had') as
a fatha. Except for Yahya,® ‘Asim (i.e. Hafs) reads the word with the kasrah
onthe letter “»” (hd') and the fatha on the letter “$” (ya') (1a yahiddi). ‘Asim's
(Hafs) version shows ”6143" (yahidd1). The original form of the word is “ Y
$Lg” (13 yahtadi), which is ‘Abdullah's reading. The letter “&” (ta') has been
merged into the letter “5” (dal) through idgham. The vowel of the letter “<”
(ta') has passed to the letter “2” (ha'), a shaddah is placed on the letter “»”
(dal), and the state of maksir has been applied due to the fusion of two silent
letters. Yahya read it in this way to maintain harmony. Except for Warsh, the
Madinan (Kalun) reads the word with the sukin on the letter “»” (ha') and
the letter “3” (dal) with a shaddah (ggiéé Y).33 Khalaf, Yahya ibn Waththab,

23 Jalal al-Din Muhammad ibn Ahmad al-Mahallt - Jalal al-Din ‘Abd al-Rahman ibn Abt Bakr al-
Suyat, Tafsir al-Jalalayn (Cairo: Dar al-Hadith, n.d.), 272.

30 Fakhr al-Din al-Razi, Mafatih al-ghayb (Beirut: Daru lhyai al-Turas al-Arabi, 1420/1999),
17/250.

31 The implied term here is "ikhtilas" referring to the act of "rapidly articulating the diacritic
mark." Furthermore, it can be defined as "subtly and lightly vocalizing the diacritic mark, or
enunciating more than half or up to two-thirds of it."

32 Yahya lbn Muhammad Ibn Qays al-‘Ulaymi al-Ansari was a student of Shu‘bah See: Shams al-
Din Aba al-Khayr Ibn al-Jazari, Ghayat al-nih@yah fi tabaqat al-qurra’ (Maktaba lbn Taymiyya,
1351), 1/326; 2/378.

33 Nasafi, Madarik al-tanzil wa-haqd’iq al-ta’wil, 2/21.
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and A‘mash read it similarly to Hamza ($4& Y)** but others read it with a
shaddah on the letter 3.3 The original form is ($43& Y, with & merging into 3
through idgham and a shaddah replacing <. Ibn Kathir, Ibn ‘Amir, and N&fi‘3®
read Lsié-‘ Y with $ as mansab and > with a shaddah.?’ Ya'kab and Hafs also
adopt similar readings (qsigg V)38

Reciter Recitation Style Explanation
Nafi’ through CAtp
Qalan L3 yahddi
Warsh e
S
lbn Kathir & mansib, > with shaddah
_ La yahaddi
lbn ‘Amir
Csj‘é }’ [l .
Abii ‘Amr = The letter _ '.as - is
La yahaddi pronounced with ikhtilas.
_ Gy
Shu‘ba from ‘Asim i
L3 yihiddi
Hafs 6:144 Y
Ya'kab La yahiddi
Hamza
‘Al 5y
S Sukdn on ha', dal without
Khalaf La yahd shaddah
Yahya ibn
Waththab

34 Abu ‘Abdallah Muhammad b. Ahmad al-Qurtubi, al-Jami' li-ahkam al-Qur’an, critical ed.
Ahmad al-Baraddiini - lbrahim Attafayyish (Cairo: Dar al-Kutub al- Misriyah, 1384/1964),
8/342.

35 Baghawi, Ma‘alim al-tanzil, 4/133.

36 With the Warsh narration. See: lbn Mujahid, Kitab al-sab‘ah fi al-gird’at, 326.

37 Samarqgandi, Bahr al-‘uldm, 2/116.

38 Mujir al-Din ibn Muhammad al-‘Ulaymi, Fath al-Rahman fi tafsir al-Qur’an, critical ed. Nar al-
Din Talib (Beirut: Dar al-Nawadir, 1430/2009), 3/283.
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A‘mash
Others SLg y

Table 2. Different Recitations of the @jﬁéﬂﬂ ul;l in the Chapter Yinus

3. Reading the Word uaJ.og in Mufrad or Deuteronomy Form in the
Chapter al-Isra’ 17/23

Merely knowing Allah and turning towards Him is not enough; it is essential
to contemplate His commandments and what He has enjoined upon
humanity. Therefore, the Noble Qur’an often combines faith with rlghteous
deeds:® "(J«sn _l:(;c &als &) Blas) 3153 36 Il 192uas T &5 oh83
Lu)SN FHRH La5es Y dl&@dﬁﬂshb%jlhbbl) Your Lord has
commanded that you shall worship only Him and be kind to your parents. If
one or both of them reach old age during your lifetime, do not express any
disdain towards them or rebuff them. Instead, speak to them with respect
and honor.” (al-Isra’ 17/23). Nasafl mentions that in this verse, the phrase
Qsl» (they both reach) is recited as uLal»“O by Imams Hamza and ‘Al al-
Kisa’l, indicating that the elongated alif (41519-0 L}Jj) after the letter ghayn
replaces the pronoun related to both mother and father.*! Reciters such as
Abi ‘Abd al-Rahman, Yahya, Talha, A‘mash, Jahdari,*> and Khalaf also recite
it as such, signifying the dual form. Conversely, other reciters read it
differently, without the prolonged alif and with a fatha (a short vowel) on
the letter noon to indicate the singular form.*?

Reciter Recitation

Hamza and ‘All al-Kisa'l, Khalaf, Abi 'Abd al-Rahman, Yahy3, 7
Talha, A‘mash, and Jahdari

6‘1’0—

39 Muhammad Mutawalli al-Sha‘rawi, Tafsir al-Sha‘rawr (Egypt: Matabi‘ Akhbar al-Yawm, 1997),
14/8449.

40817, and 818. verses (Yasak 5815 53451 52l / 335 &g¥ 25) of al-Shatibiyah. See: Shatibi, Hirz
al-amani wa-wajh al-tahanr fi al-qira’at al-sab’, 65.

41 Nasafi, Madarik al-tanzil wa-haqd@’iq al-ta’wil, 2/252.

42 ‘Abd al-Rahman ibn Tammam lbn ‘Atiyah, al-Muharrar al-wajiz fi tafsir al-kitagb al-‘aziz,
critical ed. ‘Abd al-Salam ‘Abd al-Shafi Muhammad (Beirut: Dar al-Kutub al-‘llmiyah, 1422),
3/448.

43 Shams al-Din Abl al-Khayr lbn al-Jazari, al-Nashr fi al-gira’at al-‘ashr, critical ed. ‘Al
Muhammad al-Dabba’‘ (Misr al-Matba‘at al-Tijariyah al-Kubra, n.d.), 2/306.
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Other reciters

Table 3. Different Recitations of the :)al.u in the Chapter al-Isra’

4. The Disagreement in Nafy (Negation) - Nahy (Prohibiton) Pattern
in the Chapter Taha 20/77

Prophet Moses, in obedience to the divine command,** led the Israelites out of
Egypt to prevent their enemies from pursuing them:*> “( &f (skgs BIERIRT
i3S Y5 85 S Y Lagg 3l § Byl ad Gl6 olia ) And verily We
inspired Moses, saying, ‘Take away M;/ slaves by night and strike for them a dry
path in the sea, fearing not to be overtaken, neither being afraid (of the sea)’.”
(Taha 20/77). Nasafi suggests that the word “Z355 Y” shows the state of
pronoun for Moses in “w»58” and this part means “Open a way for them
without fear.”*¢ The majority of al-qurra’ (recitation scholars) consider both “ Y
Gls3” and “ i3 Y” sentences showing the state of a person. In other words,
what is meant in the verse is that Moses was commanded to lead Allah's slaves
for a night journey without fear or worry.*” Among the seven recitation imams,
only Hamza*® has read “Cass ¥”% as a response to the condition (jawab al-
shart). In this case, the expression “Open a way for them, do not fear!” would
be used.*® By doing so, the reciter indicates that Moses was prevented from
fearing the arrival of Pharaoh and his soldiers by Allah.>! Hamza recites the part
“s33 93" as a separate sentence. In other words, it means “Do not worry!”*2
The majority of al-qurra’ agree on writing the expression with an alif maqsira

4 Baghawi, Ma‘Glim al-tanzil, 5/286.

45 ‘Umar ibn ‘AlT Ibn ‘Adil, Al-Bab FT ‘ulim al-Kitab (Beirut: Dar al-Kutub al-‘llmiyah, 1419/1998),
13/331.

46 Nasafi, Madarik al-tanzil wa-haqd’iq al-ta’wil, 2/376.

47 ‘Ali ibn Faddal ibn ‘Al ibn Ghalib Mujashi‘i, al-Nukat fT al-Qur’an al-Karim, critical ed. ‘Abd
Allah ‘Abd al-Qadir al-Tawil (Beirut: Dar al-Kutub al-‘limiyah, 1428/2007).

4 al-Samin al-Halabi, al-Durr al-masin fi ‘ulam al-Kitab al-makndn, critical ed. Ahmad
Muhammad al-Kharrat (Dimashq: Dar al-Qalam, n.d.), 8/82.

49 Consider 879. verse ()1425 Cjéjlé J\a-alb Ca33Y) of Shatibiyah. See: Shatibi, Hirz al-amani wa-
wajh al-tahani fT al-gira’at al-sab’, 70.

%0 Nasafi, Madarik al-tanzil wa-haqd@’iq al-ta’wil, 2/376.

51 Muhammad Ibn Ahmad lbn al-Azhari, Ma‘ani al-qir@’at li al’Azhari (Saudi Arabia: Markaz al-
Buhith fT Kulllyat al-Adab-Jami‘at al-Malik Saud, 1412/1991), 2/155.

52 Nasafi, Madarik al-tanzil wa-haqd’iq al-ta’wil, 2/376.
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().>® The argument over whether the alif at the end of “435” should be
retained to convey the intended meaning has arisen. Those who argue that it
should not be omitted point to the verse “Suidl bgl.sob (al-Ahzab 33/67) and
its spacing alif (al-alif al-fasilah) at the end.>* What is not to be feared could be
both Pharaoh and the sea. If the majority's recitation is considered, “Cdlss Y”
and “s435 Yg” become adjectives for the word “las,b” (way) in the verse. In
this case, the meaning of “a path you did not fear or worry about” is derived.>>
Some copies of the Qur'an (al-Masahif) are written as “cass ¥” without the alif.
In such cases, the letter | is considered concealed.*® As it is seen, Hamza remains
the only one among the seven recitation imams who read “Cass Y”. However,
the written forms similar to his are present in some copies of the Qur'an, but in
those forms, a concealed alif is assumed.

Recitation
Imams

Recitations Interpretation and Explanations

Hamza recites Cax3 Y as a response to the
Hamza Cassy condition. This signifies that Moses should not
fear Pharaoh and his soldiers.

Other imams use <355 Y to indicate Moses'
2olss Y state. It conveys that. Moses, by Allah's
command, led the Israelites through the sea,
opening a path without fear.

Other Imams

= (S5 Y It instructs Moses not to worry.

There is a debate about retaining the alif at the
- Alif Debate end of (3. Some argue for its retention
based on examples from other verses.

oz Y According to the majority's recitations, the
- i phrases modify W,b as adjectives, conveying
35y the idea of “a fearlessly opened path.”
Hamaza W35 Yy is a It means “Do not worry!”

53 Mujashi‘, al-Nukat fi al-Qur’an al-Karim, 324.

5 Muhammad al-Mukhtar Shinqiti, Adwa’ al-bayan fiidah al-Qur’an bi-al-Qur’an (Lebanon: Dar
al-Fikr lil-Tiba‘ah wa al-Nashr wa al-Tawzi’, 1415/1995), 4/70.

55 Shawkani, Fath al-gadir, 3/446-447.

% Muhammad al-Tahir lbn ‘Ashir, al-Tahrir wa-al-tanwir (Tanis: al-Dar al-Tanislyah li al-Nashr,
1984), 16/270.
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separate
sentence
In some Qur'an manuscripts, a5 Y is written
Manuscripts Missing Alif without the alif, and the alif is considered

implied.

Table 4. Different Recitations of the ¢35 Y and explanations for (&3 Yg in
the Chapter al-Isra’

5. The Pronunciation of the Letter of Idafah () in the Chapter al-
Anbiya’ 21/105

After the Torah, in the Psalms (al-Zabir),*” glad tidings are given to the devoted
servants of Allah: “(Os>JUall olie Lé-»gy oo &1 ,SJJ‘ 435 e g3l 4 CEES 3als)
Before this We wrote in the Psalms, after the Message (given to Moses): My
servants the righteous, shall inherit the earth.” (al-Anbiya’ 21/105). According to
Hamaza, in the phrase “My servants ($abs)”, the letter ($ is in a stable state (sakin).
Others, however, have read it with a fatha ((5).>® Similarly, the phrase )5551\ (the
Psalms) >° in the verse can refer to the Torah and the Gospel.®® Later scholars
began using this term to signify a book that does not contain legal judgments.®*
Like Khalaf, this expression has been recited by Hamza as )5331.62 NasafT explains
that al-Zabur refers to things of the nature of books sent down to the prophets,
and that the term “ al-dhikr “ means the mother of the book, i.e., al-Lawh al-

57 Muhammad ibn Ya‘qlb al-Firtz’abadi, Tanwir al-migbds min tafsir Ibn ‘Abbds (Lebanon: Dar
al-Kutub al-‘limiyah, n.d.), 276.

%8 Nasafi, Madarik al-tanzil wa-haq@’iq al-ta’wil, 2/423. Ibn ‘Amir and al-Kisa'T also recited it like
Hamza. Nasafi provides incomplete information. For the recitations of these three consider
408. verse (les& 68 (ota) 335) of Shatibiyah. See: Shatibi, Hirz al-amani wa-wajh al-tahanr fi
al-gira’at al-sab’, 33. Consider 55.-55. verses (Y5 calsgls Lid Cb (salia) Jbs / 555 G5k oY s
S @S-Lm\ o6T @ 15 HIY sbe 35) of al-Durra as well. See: Ibn al-Jazari, Matn al-durrati al-
mudiyah fi al-gira’at al-mutammimabh li al-‘ashr, 19.

9 Shinqitt, Adwa’ al-bayan fi idah al-Qur’an bi-al-Qur’an, 4/250.

60 Qurtubr, al-Jami" li-ahkam al-Qur’én, 11/349.

61 Abd al-Thana’ Shihab al-Din al-AlGsi, Riah al-ma‘ani fi tafsir al-Qur’dan al-‘azim wa-al-sab’ al-
mathani, critical ed. ‘Ali ‘Abd al-Bari ‘Atiyah (Beirut: Dar al-Kutub al-‘llmiyah, 1415/1994),
8/91.

62 Consider 613. verse (M:ul Basd [yl @3 D3 ... Lgnd 43l h 'L;.:f\)’l &3) of Shatibiyah. See:
Shatibi, Hirz al-amani wa-wajh al-tahani fi al-qgird’at al-sab’, 49.; ‘Ulaymi, Fath al-Rahman fi
tafsir al-Qur’an, 4/395.
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Mahfiz (the Preserved Tablet), from which all books have been derived.5
Recitation Imams Recitations Explanations
Hamza Sols The letter ¢$ is sakin.

They recited it with al-fathah

Others obe B}
. ().

oyl (in the Quranic

Th dit 531,
verse) ey read it as )3

Hamza, Khalaf, etc.

Table 5. Different Recitations of the $2ks in the Chapter al-Anbiy3d’

6. Different Pronunciation of the Word in the Chapter Yasin 36/56

The righteous servants of Paradise sit in luxurious seats beneath the shade
of trees:® “(O55&s ¢lsl3YI Je Q)U? k! 44313315 42) They and their wives,
in pleasant shade, on thrones reclining.” (Yasin 36/56). Nasafi suggests
that the word “UM” (shade) in the verse could be the plural of “Jb”
(sipgular). Another possibility is that the word “UML” is the plural of
“d15” . This possibility is supported by the fact that Hamza and ‘Ali recite
the word d)Uo as Jﬂaﬁs This pattern is similar to words like “312” and
its plural ”JB”. The evidence for Hamza and ‘AlT 's recitation is found in
verses like “pleddl (1o JUAI” (al-Bagara 2/210) and “,W1 o JUAI” (az-
Zumar 39/16).°® Even though Nasafi presents such evidence, the
pronunciation of a word in another verse does not serve as evidence for
the pronunciation of that word in this verse. This is because the recitation
authorities base their recitation on the tradition of Prophet Muhammad
(peace be upon him) and they mention that the same word can be recited
differently in different places. For example, the possibility of reciting
“malik” as “malik” in sira al-Fatihah does not imply that the word “malik”
in verse 26 of sira Al ‘Imran should also be recited as “malik.” Therefore,
Nasafi's reasoning is weak from the perspective of the science of

3 Nasafi, Madarik al-tanzil wa-haqd@’iq al-ta’wil, 2/423.

64 AbQ al-Fida’lbn Kathir, Tafsir al-Qur’én al-‘azim, critical ed. Sami ibn Muhammad Salamah
(Saudi Arabia: Dar Taybah lil-Nashr wa-al-Tawzi’, 1420-1999), 6/583.

%5 Nasafi, Madadrik al-tanzil wa-haqd’iq al-ta’wil, 3/108. Consider 989. verse (‘Maa U . g}h'fj
SALE 331 _2815) of Shatibiyah. See: Shatibi, Hirz al-amani wa-wajh al-tahdni ff al-gird‘at al-
sab’, 79.

66 ‘Abd al-Rahman ibn Muhammad Ibn Zanajalah Aba Zur‘ah, Hujjat al-gira’at, critical ed. Sa‘id
al-Afghant (Beirut: Dar al-Risalah, n.d.), 601.
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recitation because what matters in recitation is the transmission. Ten
recitation authorities, along with their narrations, have recited the word
“malik (al-mulk)” as “malik.” Although Khalaf®’ prefers the reading “J15,”
the majority of reciters prefer the prevalent reading “JUMb,” the singular
form of which is “{Jb.”68

Scholar / Preferred Evidence Reciting in

Reciters Reading the Verse

1. The plural off_,Ué is possible.

Nasafi - 2. The plural of 4B is possible. | jNiLy
Hamza's reading of UM as b
supports this.

“olasdl cp0 JB” (al-Bagara 2/210)

Hamza and | - and i

lAIi dlb » d%
“HUN oy JB” (az-Zumar 39/16)

Khalaf Ji - I

Table 6. Different Recitations of the d)Uo in the Chapter al-Anbiyad’

7. Conclusion

Nasafi's commentary is a significant work among the prominent scholars of
the Hanafi school. His method of commentary generally encompasses various
fields such as nahw (grammar), i‘rab (grammatical analysis), and qira'at
(recitation styles). Nevertheless, this study delves into the role of the gira’at
matters in the context of the term “Hamza recitation (83> 8¢1,8)” in NasafT's
commentary. Additionally, Nasafi draws attention to the pronunciation of the
letter “sad” in the context of the mentioned term, idgham, the pronunciation
of the word in the singular or dual form, conflicts in the negation and
affirmation patterns, the pronunciation of the possessive particle “ya's,” and
different pronunciations of a word. Also it can be inreferred that Nasafi makes
more references to Hamza’s recitation compared to the other recitation

57 ‘Ulaymi, Fath al-Rahman fi tafsir al-Qur’an, 5/491.
8 Baghawi, Ma‘Glim al-tanzil, 2/22.
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styles and consistently employs the phrase “Hamza and (his student) ‘Al (al-
Kisa’1).” This emphasizes the distinct place of Hamza’s recitation within
Nasaf's commentary philosophy and interpretive methodology.
Nevertheless, it does not mean that Nasafi prefers Hamza’s recitation more
than the others.

It is noted that in Nasafi's tafsir, the phrase “Hamza's recitation” is mentioned
exclusively in passages related to Meccan verses, where various recitations
are presented without expressing a preference among them. This recitation
sometimes diverges from the recitation forms preferred by other recitation
scholars, exhibiting differences in both form and occasionally in semantic
aspects.

Nasafi provides information about recitation in his commentary and mentions
the name of the mutawatir recitation imams, but sometimes he does not
specify from which of the imam's narrators the recitation comes. In doing so,
he unintentionally disregards the different recitation transmission of the
other narrators associated with the recitation imam. Furthermore, he
occasionally justifies a recitation by pointing to its occurrence in other verses
where the same word is found. However, the science of recitation, which is
based on transmission, does not consider the recitation of a word in one verse
as evidence for the recitation of the same word in another verse. The same
word can be recited differently in different contexts.

Future research could delve into the gira’at matters in the broader context of
Hamza's recitation in Nasafl's commentary or explore the roles of other
recitation scholars' readings. Alternatively, a comparative analysis could be
conducted between Nasafi's tafsir, particularly gira’at subjects in the context
of Hamza's recitation, and other classical or modern commentaries (such as
the Manar tafsir, which uses the phrase “Hamza's recitation (80> 8<1,8)” six
times as well).
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