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Abstract

Post-colonial feminism was born as a reaction to Western feminism. Feminist movements created by Western
ways of thinking did not address the problems of non-Western women. Therefore, in countries freed from
colonialism, a new feminist movement emerged that addressed the problems of non-Western women. This
movement, called postcolonial feminism, addresses the problems experienced by women in postcolonial societies
from different perspectives, not in a Western and uniform way. Postcolonial feminism criticizes the patriarchal
system to which women are subjected in former colonial countries, along with global capitalism, which brings
about gender-based labor exploitation, and in this context, it differs from Western feminism. Although Maria
Mies was a Western woman, she focused on the problems of "other” women and looked for the source of the
problem not only in patriarchy, but also in global capitalism and labor exploitation. The purpose of this study is
to look at postcolonial feminism through her feminist approach.
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0z

Somiirgecilik sonrasi feminizm, Bati feminizmine bir tepki olarak dogmustur. Batili diisiince bicimlerinin
olusturdugu feminist akimlar, Batili olmayan kadinlarin sorunlarina egilmemistir. Dolayisi ile somiirge
olmaktan kurtulan iilkelerde, Batili olmayan kadinlarin sorunlarina deginen yeni bir feminist akim ortaya
¢tkmugtir. Postkolonyal feminizm adi verilen bu akim somiirge sonrasi toplumlarda kadinlarin yasadigi sorunlar
Batili ve tek diize bir sekilde degil, farkli acilardan ele almaktadir. Postkolonyal feminizm eski somiirge
iilkelerinde kadinlarin maruz kaldiklar: ataerkil sistemin kiiresel kapitalizm ile birlikte cinsiyete dayali emek
somiiriisiinii beraberinde getirmesini elestirir ve bu baglamda Bati feminizmden farklidir. Maria Mies kendisi
Batili oldugu halde "6teki” kadinlarin sorunlarina egilmis, sorunun kaynagini sadece ataerkillikte degil; kiiresel
kapitalizmde ve emek somiiriisiinde aramustir. Bu ¢alismanin amaci, Maria Mies'in feminist yaklasimi
iizerinden postkolonyal feminizme bakmaktir.

Anahtar Kelimeler: Feminizm, Somiirgecilik Sonrast Feminizm, Oteki Kadinlar, Maria Mies
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Introduction

Feminism is an ideologically specific, politically autonomous movement. It was embarked upon the view that
women had been in a discriminated, insignificant and inferior position in a society, and that they have always
been dispirited and exploited (Cakir, 2016). With the enlightenment period of the 18th century, women gained
their own rights in many social areas. They started some social and political movements to seek their rights. In
this period. The movements that started, by adding equality between men and women, created a new
dynamism and turned into the concept of “feminism”. Feminism fundamentally opposes gender inequality
advocating equality for women in the political and social spheres. It is an ideology that aims to fight all the
oppression that women experienced throughout the years. However, feminist movements have not shown a
homogeneous character in societies, and the social structure in which it functions, because they have been
impressed by different excitements, ideals and dynamism and conditions (Metintas, 2018).

Post-colonial feminism developed within the post-modern thought structure in the 1980s and has its origins
in post-colonial theories. Post-colonial feminist theorists examine the problems of third world women, whom
the Western world describes as “other”. They oppose the universalizing tendencies of Western feminist ideas
regarding gender (Mills, 1998). Postcolonial feminism focuses on various issues of both the international
division of labor in global capitalism and the gender-based division of labor articulated with the patriarchal
system, which essentially subjugates the former colonies. Postcolonial feminism covers the conceptual and
methodological criticisms brought to the West feminism as this structure creates a difference in the perspective
of the issues of the West and the issues of the third world women.

Maria Mies is a pioneer in feminist academic literature with her views combining postcolonial feminism and
ecofeminism. While she argues that Western feminism, which is monotonous, is insufficient to understand
"other" women, she attributes the still exploitation of women in post-colonial countries to global capitalism,
women's confinement to housewives, and environmental destruction. The purpose of this study is to analyze
her ideas by reviewing the relevant literature. The feminist understanding, she put forward has made a very
important contribution to the common feminist history. She attributed the problems experienced by women,
especially in third world countries, to the labor exploitation of global capitalism as well as to patriarchal state
and social orders, and criticized capitalism and patriarchy at the same time on this issue. Therefore, it is
considered that her thoughts will shed light on future studies in terms of understanding the effects of
patriarchy, capitalism and environmental destruction on women.

Feminism as a Concept and Its Historical Development

The origin of feminism is based on the French word "femina", which means "woman". Feminism is a political
movement and view that desires to alter the power relations between men and women and its main issue is
women's freedom (Celik, 2020). Feminism is a versatile struggle movement that aims to terminate sexism,
abuse and oppression based on sex. All components of the social structure should take an active role in solving
this problem. It is very important for men to be involved in this process and have feminist consciousness
(Hooks, 2016). Since feminist politics is a struggle to eliminate the sexist exploitation suffered by everyone in
society, the cooperation of women and men is necessary for this movement to succeed (Isik, 2022).

The historical development of feminism is named as “waves”. The first wave, which started in the late 19th and
early 20th centuries, was influenced by Mary Wollstonecraft's work "Vindication of the Rights of Women".
Call for fundamental rights such as women's voting, official equality and property rights left their mark on
this period. Feminists, who had a belief that women and their rights did not take enough concern in the
American Averment of Independence and France's Declaration of Civil Rights, expressed this fact at every
opportunity (Akbas, 2020). Elisabeth Cady Stanton published a declaration on women's liberties. This work,
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published in the USA, emphasizes that sexes had the same inherent rights and were not superior to each other
in terms of any rights (Donovan, 1997). This process was a period in which women struggled more for their
legal rights in the world including Turkey.

Second Wave Feminism occurred between 1963 and 1980. Betty Friedan's book "The Feminine Mystique" left
its mark on these years. In the book, she said: “Instead of working as a mother, cook, or cleaner 24 hours a day,
be yourself, become a doctor yourself instead of dreaming of marrying a doctor”. The book changed the lives
of thousands of women, directing women to relieve themselves of the burden of endless housework and find
jobs where they could use their mental knowledge and abilities (Friedan, 2020). During this period, the slogan
"The private sphere is political’ came into prominence. Feminists did not see legal rights as sufficient for the
liberation of women. A social transformation was necessary and gender discrimination had to be prevented.
Beauty contests were protested because they served patriarchy. Women were struggling to have equal rights
with men in business life, as well (Habib, 2020).

Third Wave Feminism emerged in the 1990s. The main discussion points of feminism during this period were
the fight against sexual harassment in the workplace and the desire to increase the number of women in
important decision-making positions. Additionally, the concept of “intersectionality” emerged. This concept
was used to reveal a relationship between gender and other systems of discrimination. Offering a new
perspective on gender, Judith Butler argued that gender is performative. According to Butler, power is both
oppressive and productive. She explained that gender is not precise and consistent and that it is not possible to
evaluate this concept by separating it from political-cultural identity attitudes (Butler, 2010). Women’s
movements during this period also aimed to prevent racism and discrimination (Habib, 2020).

The 2000s witnessed the fourth wave of feminism. Fourth wave feminists are opposed to the governments
enacting laws supporting women's return to the family. The 4th Wave feminist movement, as a movement that
emerged from the crisis of neo-liberalism and against the politics of misogyny. Although this wave of feminism
is called “digital feminism” or “hashtag feminism” in some sources, it emerges as mass street actions that are
not limited to digital only (Akdere, 2020).

From Colonialism to Neocolonialism

Colonialism” is defined as the expansion of a state outside the borders of its own country by taking other
nations, states, and communities under its political and economic domination (Turkish Language Association
Dictionary, 2023).

Although its origins date back to ancient times, it is known that colonial activities began with Geographical
Discoveries in the world. The idea of dominating new trade routes led to colonial activities in European
countries, reaching as far as India and Java in the 15th and 16th centuries. The quest for raw materials and
markets, which increased with the Industrial Revolution in the 16th century, accelerated colonial activities.
The first country to start these activities was Portugal, followed immediately by Spain. Historically, establishing
colonies and owning large lands were seen as the basic condition of being a great state (Armaoglu, 2010). The
development of industry, population growth, the need for naturel material resources and markets for the
export of finished goods showed the great powers the necessity of expanding beyond Europe. The initiative for
a new colonial empire, which first started in France, spread to other European states (Uygur and Uygur, 2014).
European intellectuals began to support this movement intellectually. The aim was to spread European
civilization by establishing colonies. Churches also appropriated these movements and began to support
colonialism to spread their beliefs (Karal, 1999).

Colonialism, which has become systematic in the world since the 16th century, has left great traces in the
exploited states due to the huge differences between the exploiting and exploited states (Unver, 2022). In the
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American continent, the countries of the indigenous people were invaded in a short time, their lands were
taken away, the majority of them were subjected to genocidal massacres and their cultural assets were
completely destroyed. Except the area of dominance and influence of the Ottoman Empire, all the countries
were largely destroyed as the new colonies. From the coasts of South Africa until the second half of the 19th
century, the Portuguese, the Spanish, the Dutch, the French, the British and traders from other European states
enslaved and took away nearly 100 million people (Memmi, 1967).

In the historical context of the slave trade, an unprecedented phenomenon, the formerly free inhabitants of
Africa were commodified and traded as commercial goods within intercontinental slave markets. This has led
to significant demographic shifts in various regions across the globe. Voluntary migrations from homelands
to colonies, transportation of nearly 100 million enslaved people from Africa to America, migration from one
colony to another, Burkina Faso people to Ivory Coast, Bangladeshis to Burma, Indians to the British's Indian
Ocean islands and island colonies in the Caribbean Sea., the relocation of Lebanese to French Africa were the
most serious examples of this. Indigenous people were exterminated in countries where many people from
Europe and especially England settled (Kavas, 2009).

England, which developed and became rich by realizing the industrial revolution in the 18th century,
established a great empire with colonies spread all over the world. In the 19th century, industrialization
accelerated in other countries such as Germany, France, Japan and the USA. Towards the end of the 19th
century, Germany in particular was a rival for England. Trying to open up to the world to find colonies that
would meet the needs of its growing economy and increasing population, Germany began to encounter with
England and France in many places. There was also a conflict between the Austro-Hungarian Empire and
Russia, which tried to increase its political and economic influence in the Balkans (Giildal, 2009). Africa,
Central Asia and the Middle East were important regions that witnessed conflict of interests between states
seeking new colonies. The First World War, which broke out in 1914, was a war entered into by Western states
to expand their colonial empires and emerged at a time when colonialism was at its peak (Avcioglu, 1999).

Despite all the suffering experienced during the war, colonial activities continued after the war, but there was
a decrease in colonial activities after the war. Colonialism disappeared, or rather changed shape, when almost
all of the former colonies gained their "independence” after the Second World War. For example, while there
were no independent states in Asia before the Second World War, except for China and Japan, there are no
colonies left on this continent today. Likewise, dozens of states gained independence in Africa after the 1960s
(Armaoglu, 2010). Even though the states apparently gained their independence, colonialism continued to
exist in different forms in the world after these times.

The concept of "new colonialism", also called neo-colonialism, indicates that colonialism still continues in
practice, but its method has been changed and it is done with different tools. Accordingly, neo-colonialism is
a modern form of colonialism in which colonial powers indirectly exercise economic, political and cultural
control over "developing" independent states, including former colonies (Kural, 2023).

According to Kwame Nkrumabh, the first president of Ghana, which gained independence in 1957, the former
colonies achieved independence in theory, but they could not achieve sovereignty in real terms. The reason for
this was the ongoing unilateral control of the economy and natural resources by external actors. Neo-
colonialism is the worst form of imperialism because it is harder to detect and combat than classical colonialism
and does not take responsibility for its actions (Nkrumah, 1965).

While African nations have achieved formal sovereignty, the specter of colonialism still pervades their socio-
political landscape. The enduring impact of centuries-long colonial rule is evident in the collective
consciousness of the people, the state structures in the post-independence period, and the realms of economy
and culture. Neo-colonialism is a form of exploitation in which rich countries keep poor and weak countries
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under control not directly by using military force, as in the past, but implicitly through economic and political
manoeuvres. To achieve this, it would be sufficient to make the country in question economically dependent
on itself and leave it with no other option. Since this method does not involve military intervention, it is out of
the question to encounter resistance from the other side. After all, there is no “invasion” (Eckert, 2016).

Feminism after Colonialism: Postcolonial Feminism

Postcolonialism has basically been a movement that emerged in nations that were liberated from colonialism.
This movement opposes the view that Western ways of thinking are superior and that European logic, morality
and law have the most developed forms (Grovoqui, 2007). The East, which was thought to have been liberated
and independent in the 1950-1960s, is still exposed to the cultural, political, military and economic attacks of
the West and lives under its pressure. However, the West finds in itself the right to prove that it is an advanced
society and to intervene in "underdeveloped" societies, with its efforts to show its power, culture, history,
language, art, political structure, social relations, economy and art as superior (Citak, 2014).

This attitude against colonialists are also reflected in the feminist movement. Postcolonial feminism, which
argues that feminism has been describing and addressing Western women from the very beginning, was born
as a reaction to Western feminism. The article named “Can the Subaltern Speak?” by Gayatri Chakravorty
Spivak which was added to feminist literature, is considered the beginning of the third feminist wave (Spivak,
1988). Other important representatives are some writers such as Chandra Talapade Mohanty, Sara Suleri, Lata
Mani and Kumkum Sangari. Post-colonial feminists are also closely related to feminists such as Alice Walker,
Angela Davis, Kimberla Crenshaw, who highlight the rights of black women, because they both struggle with
the sexist perspective in their own culture and the understanding of Western feminism that ignores them
(Kumar, 2013).

In this sense, Postcolonial Feminism, one of the deconstructionist theories, objects to the "common experience"
which Western Feminists have been revealing since the beginning of the feminist waves. For this reason, due
to its efforts to remove the generally accepted understandings and beliefs from minds, it has taken its place
among the deconstructionist theories by underlining that the demands of “other” women. There is a fact that
they are not what Western Feminists say, they are what they want to be. The aim of Postcolonial Feminism was
to save this theory, which was colonized by Western Feminism, from this situation (Arman and Serbet¢i, 2012).

Post-colonial feminists have tried to realize two important projects: first, to make an internal critique of
dominant Western feminism, and second, to create an independent feminist strategy based on geographical,
historical and cultural foundations. While the first project involved deconstruction; the second project aims to
reconstruct a new theory (Mohanty, 1997). From this perspective, it is possible to say that post-colonial
feminists are influenced by post-structuralists (Celik, 2020).

The feminist view that emerged after colonialism showed up at a point when feminists in colonized regions
such as Africa, South-East Asia and Latin America etc. thought that there was no point in being represented
by foreigners (Kumar, 2013). Postcolonial feminists wanted to express themselves in their own terms. To erase
the economic, social, cultural, psychological and linguistic remnants of the colonialists and to get rid of unfair
power structures, local language and culture, which the West has never cared about, are one of the center points
of postcolonial thought.

Maria Mies's View of Post-Colonial Feminism

Maria Mies is a German feminist activist, theorist and sociologist born in 1931. Mies, who died in 2023, closely
observed the problems of "other” women while teaching German in India. She described those years as follows:
“I embarked on my first research experience with the help of an Indian anthropology professor. I conducted a
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survey among German language course participants. The result of the "Why German?" survey was as I expected
for men: They wanted to go to Germany to study engineering, but women had very different motivations. Most
of them attended the course to postpone their marriage and get married later. Participants in the course were
women from the middle class. They were allowed to study until they received their bachelor's degrees, after
which they had to marry. That was the first time I understood what patriarchy meant. “Not through theoretical
studies, but through practice and experience. And this has been my method until today” (Akgokge, 2023).

After returning to Germany, she studied at the University of Koln. With Sociologist Prof. René Konig she
conducted research on patriarchy in India and Germany. The title of her thesis was “Role Conflicts of Educated
Indian Women.” This thesis was published in 1973 under the title “Indian Women between Patriarchy and
Equal Opportunities: Role Conflicts of Studying and Working Women”. Meanwhile, some changes were taking
place in Germany and the world. Feminism gained serious momentum with the 1968 movement. Maria read
Marx and Engels during this period (Bagley, 1999).

Defining herself as a feminist since 1971, Maria, together with Claudia von Werlhof, began to fight against the
structural adjustment programs of imperialism, based on the example of Pakistan. Their relationship with
Werlhof later continued on the platform they created against the use of gene technologies in the field of
reproduction. She attended the 1st International UN Women Conference held in Mexico in 1975. She realized
that she knew very little not only about feminist movements in other parts of the world, but also about the
women's movement in Europe. For her, this meant that she needed new areas of knowledge and new forms of
communication. She continued her academic writing career by writing about the problems of women in Third
World countries (Akgokge, 2023).

In 1982, she wrote “Lace Makers of Narsapur: Indian Housewives Produce for the World Market”. This article,
which tells the story of these women who have to produce lace under harsh conditions for three cents so that
their fellows in the West can wear lace underwear, and this exploitative relationship created reactions. Women
in colonial countries were oppressed under imperialist oppression, and imperialism was not the only thing that
caused their oppression (Mies, 1982).

The basis of Maria Mies' feminist views was the questioning and criticism of capitalism. In her work "The Last
Colony: Women", she stated that capitalism brought with it new inequalities. “Women and colonies are two
important realities that serve capitalism. The women's issue is linked to the colonial issue. There is a close
relationship between the global capitalist order and patriarchy. In Third World countries, the situation of
women in terms of working life, education, health and political participation is completely deteriorating. Our
studies have shown that this situation cannot be explained only by sexism. At this point, we have seen that the
current functioning of global capitalism has brought women to this situation. How could an economic and
social system that is said to be based on individual freedom and promise happiness and prosperity to everyone
continue women's deprivation of freedom and inequality? How was it that violence against women was
increasing within this supposedly peaceful system? We have found the answer to this question, especially in
Latin America and Asian countries. It was not only the patriarchal social order that caused women to fall
behind, but also the capitalist system that supported and institutionalized this social order. After all, there
would be no development without backwardness, no wealth without poverty, and no male domination without
the dependence and subservience of women (Mies, Bennholdt, Werlhof, and Temurtiirkan, 2008).

The central focus of this book lies in highlighting the often-overlooked aspect of women's labor, particularly
in the context of household responsibilities. The author coins the concept of “housewifeization” to address the
systemic negligence of women’s domestic labor within the capitalist framework. In such a system, the labor of
women, primarily relegated to housework, is systematically disregarded, contributing thus to the acceleration
of global capitalism. The method of housewifeization expresses that women's unpaid work at home is

naturalized by excluding them from GDP (gross domestic product) and making them invisible. In other words,
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domestic labor is seen as a 'free good' by capitalist patriarchy. In society, women who worked outside the home
were assigned a complementary role to the work of men. Thus, whether or not the GDP is included in the
system, women's labor is devalued. She insists that all social qualities of women, including gender roles, are
unfortunately seen as free resources in this system. Marx says that money is the 'queen of commodities'. In fact,
in capitalism, this role is given more to women. The real queen of commodities in the capitalist system is
women. There is no relationship where women are not presented, and there is no area where women are not
used (Demir, 2023).

In the capitalist system, labor is considered a concept specific to men. Another issue where women's labor is
ignored is wage labor. In colonial countries, the seizure of the surplus value produced by women workers by
the owners of the means of production is seen as the source of both surplus value production and capital
accumulation or economic growth. Unlimited growth of productive forces will increase social inequalities. It
crystallizes and embodies relations of exploitation, and especially the extraordinary exploitation of women and
children living in the so-called "cheap labor countries". This “alternative market” is part of the capitalist world
market and the colonies are the cheapest producers. In the capitalist system, the source of abundance is the
labor of exploited women (Mies and et.al. 2008).

In her work "Patriarchy and Accumulation”, Maria Mies states that capitalist patriarchy dominates women in
colonial countries. Capitalist patriarchy has divided the world into different regions at the same time and
constructed femininities and masculinities. With the rise of positivist science, control over women's bodies
increased and women were exposed to violence and coercion. The spread of family ideology and control over
fertility has confined women to the home. While the capitalist order promises free labor to men, it has made
women dependent. This historical analysis extended to the current state of capitalist patriarchy, the
flexibilization of labor in parallel with the flexibilization of the mode of production, and the most appropriate
formula for this new situation was the emergence of labor in the form of housewifery. While the centralized,
unionized and male worker has now been replaced by the housewife, women in the colonized "Third World"
countries have become the cheapest labor of the International Division of Labor Strategy (Mies, 2014).

Maria Mies is also one of the pioneers of ecofeminism. The book "Ecofeminism", co-written by Vandana Shiva
and Maria Mies, explains the links between the mechanisms that serve to maintain the oppression over women
and the destruction of nature, and the role of the understanding of science in the service of patriarchy. Both of
them showed that the capitalist system, which threatens life on a global scale today, maintains its existence
thanks to its colonization of women and the nature it harms. They believed that the concepts of
“modernization,” “development,” and “progress” were used to destroy the natural world. From Germany to
the Himalayas, from Kenya to Japan, in many struggles against ecological destruction, women are struggling
to stop the destruction of nature. The system of exploitation fuels the oppression and violence against women
that prevail in patriarchal and sexist communities and even in modern industrialized populations (Shiva and
Mies, 2019).

In Maria Mies' ecofeminist understanding, the eradication of nature and the profiteering of women go parallel.
Mies thinks a return from global capitalist economies to local economies as a solution to these problems.
Humanity must see itself as part of the planet and its ecosystem. To recognize the limits of nature, including
our own physicality, for the restoration of life; returning to pre-industrial food production; ending the growth
frenzy, advocating abundance and diversity instead of monoculture; protecting the local economy and local
commons are the most important solutions for her (Toksoy, 2021).

Maria Mies looked at feminism from different perspectives, searched for the causes of the problems
experienced by women on a global scale and tried to produce solutions globally for the sake of every living
creature. She viewed the oppression of women from a different approach as a Western woman and she was an
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important questioner with feminist authors such as Vandana Shiva and Silvia Federici. Feminists who are
sensitive for the nature are both activists and philosophers. Maria, who was an example of them, was also a
great representative of “Only connect” movement (Lobo, 2023).

“Only connect “movement is an important movement among ecofeminists. The other political views cannot
confirm what ecofeminists says and they never seek for answers to the questions like why some people are still
thought like animals; why women don’t have the same rights as men; why images of sexually abused children
generate thousands of dollars; why animals are killed for their flesh; or why the Earth experiences wars. Species
loss is endemic; soils and the atmosphere are being damaged by chemicals (Salleh, 1992).

Maria Mies supported “only connect” movement from beginning to the end. She brought out the deep
connections between patriarchy, global capitalism, and colonialism building a different theory for the freedom
of “other” women. She challenged all the false facts. Her main issue is that the modern era has always depended
on the bleeding of the lands and the people of these countries forcibly. She strongly believes that establishing
a political attitude of appreciating the labor of women is essential and she tries to tell the difference between
leisure and social labor (Salleh, 1992).

All of her above-mentioned contributions hold significant implications for the liberation of women's labor. In
contemporary society, particularly in colonial regions, the majority of labor undertaken by women remains
unnoticed and unacknowledged. On the other hand, they work hard at home and workplaces, but they are not
mentioned or valued enough. So, appreciating women’s labor, placing it at the center of the economy, and
making it visible as much as possible is essential. The labor of women mustn’t be underestimated. Furthermore,
Maria Mies emphasizes these countries which have been colonized in a way for years must necessarily build
their primacy with more sufficient economies. They must be stronger and they should protect their local values.
By challenging the unfair attitudes, she came up with a more dispersed production and utilization model,
which would inspire a positive and better nature-friendly tremor (Lobo, 2023).

Conclusion

Feminism is a movement born in the West. Western feminists looked at the problems of all women in the
world from the same perspective, and found the problem only in general issues such as patriarchy or gender
inequality. With the independence of colonial states in the world, feminism has undergone transformations
within itself. Postcolonial feminism was born at this point, showing that the problems of women living in Third
World countries are different than Western women. Postcolonial feminism emphasized cultural differences
between women and emphasized the fact that problems cannot be solved from a single perspective. Maria Mies
looked at postcolonial feminism from a different perspective and introduced new concepts to feminist
literature.

As a postcolonial and ecofeminist, Maria Mies touched upon the problems of "other" women. Other women's
problems are not only patriarchal and unequal social structures. The biggest problem is global capitalism
because global capitalism exploits women's labor in these countries. Women are either seen as cheap labor or
are condemned to be housewives. The labor of housewives is not paid; therefore, women are made to serve the
capitalist order in some way. This global capitalist order that exploits women's labor also exploits the
environment in the same way. In third world countries, these realities are more brutal and capitalism is more
brutal. Women in third world countries are objects of exploitation in the global capitalist order under
patriarchal states. The global capitalist order, supported by patriarchal perspectives, harms both women and
the environment.

As aresult, these countries should get rid of foreign dependency and give more importance to locality. In order
to get rid of colonialism, it is important to highlight local cultures and differences. Only in this way can women
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assert their existence in third world countries. A feminist approach in which all women and their problems are
similar will not be able to overcome the problems. Feminism all over the world should transform into a global
understanding with a unifying perspective, taking into account cultural differences, and fight against all
systems that exploit women's labor, and draw attention to the destruction caused by global capitalism to the
environment.
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Genisletilmis Ozet

Amag

Postkolonyal feminizm, Bat1 feminizmine bir tepki olarak dogmustur. Bu makalenin amaci postkolonyal
feminizme, kapitalizmin ve doga talaninin bir elestirisini yaparak, yeni bir soluk getiren ve kadinlarin asil
somiirilme nedenini bu faktorlerde arayan Maria Mies’in goriislerini ortaya koymaktir. Maria Mies
postkolonyal feminizmi ekofeminizm ile birlestirmis, kadin sorununa ozellikle somiirge iilkelerde yasayan
kadinlar temelinden bakarak farkli bakis agilar1 getirmistir. Batili bir sosyolog olarak “6teki” kadinlarin
sorunlarini anlatmasi feminist literatiirde 6nemli bir yer edinmesini saglamigtir. Bu ¢alisma 6nce feminist
teoriyi tarihsel ¢ergevede ele almistir. Daha sonra kolonyalizm, neokolonyalizm ve bu kavramlarin feminizme
olan etkilerini kavramsal ve tarihsel olarak ortaya koymay: ve bu baglamda son donem postkolonyal
feministlerden olan Maria Mies’in biitiin bu kavramlara, tarihsel siireglere ve Batili olmayan kadinlarin
sorunlarina olan farkli bakis agisini ve katkisini agiga ¢ikarmay hedeflemistir. Maria Mies’in feminist literatiire
kazandirmis oldugu yeni bir kavram olan ‘ev kadinlagtirma’ 6n plana ¢ikarilmigtir.
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Tasarim ve Yontem

Arastirmada oncelikle bir kavram ve teori olarak feminizmin tanimi, kokeni ve ¢ikis noktas: irdelenmistir.
Daha sonra, feminizmin, tarihsel siireg icerisinde gegirdigi doniisiimlere ve degisimlere yer verilmistir. Bu
degisimler kadinlarin hak taleplerinin degismesi tizerine kuruludur. Feminizm ‘dalgalar’ tizerinden ilerlemis
bir teoridir. Bat1 feminizmin Batili olmayan kadinlarin sorunlarini anlama ve ¢6ziim bulma noktasinda eksik
kaldig1 diistincesi, feminizmin tiglincii dalgasinda ozellikle somiirge sonrasi iilkelerdeki feminist hareketlerin
¢tkis noktast olmustur. Somiirge iilkelerde kadinlarin sorunlarini anlamak daha derin bir bakis agisi
gerektirmektedir. Bu degisim siirecinde somiirgecilik kavrami ve somiirgecilik ile feminizmin kesisme noktasi
anlatilmistir. Bu baglamda tilkemizde ve diinyada yapilmis ¢aligmalar incelenmis, feminist tarih yazimi tizerine
onemli eserler incelenmistir. Ayrica, tarihi kaynaklardan elde edilen bilgiler ve akademik c¢aligmalar
incelenmistir.

Daha sonra Maria Mies’in kendi makaleleri ve kitaplar1 tizerinden feminist literatiire katkilari ortaya
konmustur. Calismada yontem olarak literatiir taramasi kullanilmis, birincil ve ikincil kaynaklardan
faydalanilmistir. Bu konuda yabanci ve Tiirkee literatiirde yazilmis kaynaklar taranmig, Maria Mies’in Batili
bir kadin olarak Dogulu kadinlar1 anlama siireci birincil kaynaklar esliginde ortaya konmustur. Kendisinin
feminist literatiire katkis1 olan “ev kadinlagtirma” kavramu tizerinde durulmus, kapitalizmin kadinlar1 maruz
biraktig1 yasam bi¢imi sorgulanmistir. Bu baglamda yazmis oldugu iinlii eseri “Son Soémiirge: Kadinlar”
incelenmis, buradaki goriisleri ortaya konmustur. Ayrica ekofeminizmin de onciilerinden biri olmasi yine
kendi eserlerinden izlerle makaleye yansitilmistir. Kendisi hakkinda yazilmis makaleler de ortaya konmus,
bagka yazarlarin da bu konuya olan bakis agis1 yansitilmaya ¢alisilmistir.

Daha 6nce Tiirkge feminist literatiirde kendisi ve feminizme farkli yaklasan bir postkolonyal ve ekofeminist
olarak Maria Mies’in goriisleri hakkinda bir makale yazilmamis olmasi, ayni zamanda Maria Mies’in
kitaplarinin kritigi disinda da onu ve goriislerini anlatan Ingilizce 6zgiin makalelerin olmamasi bu ¢alismay1
onemli kilmaktadir. Makalenin Ingilizce yazilmis olmasi Maria Mies’in goriislerinin daha genis kitlelere
ulagmast agisindan da kolaylik saglayacag: diistiniilmektedir.

Bulgular

Feminist akim 19.ytizyilda dogmus, zaman igerisinde kadinlarin hak taleplerinin degismesi tizerine degisimlere
ugramistir. Feminizmin temelinde kadinlarin ugradig: cinsiyetgilikler, esitsizlikler ve arka plana atilmalar
vardir, ancak diinyanin her yerinde kadinlarin yagadiklari sorunlar ve miicadele etmek zorunda olduklar:
gercekler ayni degildir. Batr’da dogmus bir akim olarak feminizm, taki ti¢lincii dalgaya kadar Batili kadinlarin
bakis agisini yansitiyor, sorunlari sadece ataerkillik ve toplumsal cinsiyet esitsizligine indirgiyordu.

Diinyada somiirge devletler bagimsizliklarini ilan ettiklerinde buralarda yasayan kadinlar Batili kadinlarin ve
dolayis1 ile onlarin ortaya koyduklar1 sorunlarin kendilerini temsil etmedigini diisiindiiler. Bu baglamda
postkolonyal feminizm denen feminist akim ortaya ¢ikt1.

Maria Mies postkolonyal feminizme katki saglayan énemli bir isimdi. “Oteki” kadinlarin yasadiklar1 sorunlarin
temelinde somiirgeciligi, onunla paralel giden kapitalizmi ve doga tahribatin1 gérmiustiir. Kadinlar kapitalist
sistemde ev kadini olmaya mahrum birakilmakta, ticretsiz agir iscilik yapmaktadir. Kiiresel kapitalist sistem
kadinlarin emegini yok saymaktadir. Biitiin bu esitsiz diizenden en gok somiirge sonras: iilkelerde yasayan
kadinlar etkilenmektedir. Bu iilkelerde yasayan kadinlar her kosulda dezavantajlidirlar. Hem bu iilkelerin
ataerkil yasam kosullarina hem de kapitalist sistemin yol a¢tig1 esit olamayan kosullara maruz kalmaktadirlar.

Bati feminizmi ise hi¢bir zaman somiirge tilkelerdeki kadinlarin ezilislerini ve sorunlarini anlamamakta, biitiin
bunlar1 yok saymakta ya da bu gergeklere yiizeysel bakmaktadir. Kadinlarin ev kadinlastirilmas: emeklerinin
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ticretlendirilmemesi onlarin ataerkil kapitalist diizende yok sayilmasi anlamina geliyordu. Birgok kadinin da
ucuz islerde ¢alistirilmas: emek somiiriisii anlamina geliyordu.

Kapitalist sistemin dogaya verdigi zarar ile kadina verdigi zarar paralel gidiyordu. Her kosulda biitiin
bunlardan kadinlar etkileniyordu. Bu baglamda somiirge sonrasi iilkelerde yerel ekonomiler canlandiriimal,
disa bagimli degil, kendi kendine yeten ekonomik sistemler kurulmaliydi. Kiiresel kapitalist sistemin dogaya
verdigi zararin oniine gecilmeli, bu iilkeler disa bagimliliktan her anlamda kurtulmali, kendi iglerinde dogay1
koruyacak onlemleri ivedilikle hayata gegirmeliydi.

Somiirge sonrasi iilkeler her anlamda diga bagimli olmaktan kurtulmadikga, resmiyette olmasa da somiirge
olmaya devam etmektedirler. Diger taraftan, kendi kendine yeter iilkeler héline gelirlerse ancak kadinlar ve
doga ozgiirlesebilir. Somiirge tilkelerin 6zgiirligli ayni zamanda kadinin 6zgiirliigi demektir. Biitiin bunlari
anlamak Bat1 disindaki yasamlari irdeleyebilmek ile baglar.

Simirhiliklar

Bu aragtirmada en 6nemli sinirlilik Maria Mies’in hayatina ve goriislerine dair Tiirk¢e bir akademik kaynak
olmamasi ve bu konuda Ingilizce akademik kaynaklarin da oldukea sinirli olmasidir. Ayrica postkolonyal
feminizmin, ekofeminizm ile olan yakin iligkisini sorgulayan akademik kaynaklar, feminizmin diger tiirleri ile
ilgili yapilan ¢alismalara gore daha az sayida kalabilmektedir.

Oneriler

Tiirkiye’de her ne kadar feminist arastirmalar siklikla yapilsa da 6zellikle postkolonyal feminizm ile ilgili
aragtirmalar oldukga sinirhdir. Yapilan feminist akademik ¢aligmalar, postkolonyal feminizmin kapitalizm ve
ataerkillik ile iligkisini daha fazla sorgulamali ve 6n plana ¢ikarmalidir. Yapilan akademik caligmalarda
kapitalist diizenin kadinlarin emegini arka planda birakmasi vurgulanabilir ve ataerkil diizenin kapitalizm ile
olan iligkisi iilkemizde yasanan tarihsel siiregler tizerinden agiga ¢ikarilabilir. Ayrica postkolonyal feminizmin
ekofeminizm ile olan yakin iligkisi de iilkemizde yapilan akademik ¢aligmalarda tizerinde durulmasi gereken
onemli bir konudur. Tiirkiye’de ¢evre tahribatlari, kiiresel 1stnma gibi sorunlara dikkat ¢eken ve bu konuda
faaliyetler yiiriiten kadin orgiitleri son donemde oldukea aktif olarak varliklarini siirdiirmektedirler. Bu
noktada Tirkiye’de daha fazla nitel ve nicel galigmalara yer verilebilir. Sonug olarak, Tirkiye’de kadin
orgiitlerinin ekofeminizme olan katkilar1 akademik ¢alismalar ile sorgulanabilecegi diistiiniilmektedir.

Ozgiin Deger

Postkolonyal feminizmin daha derinden incelenmesi, ataerkillik, kapitalizm ve doga tahribati arasindaki
iliskinin ortaya konmas: olduk¢a 6nemlidir. Batili olmayan kadinlarin yasadiklar1 sorunlarin tek boyutlu
olmadig1 gercegi vurgulanmasi gereken bir gergektir. Tiirkiye’de yazilan bir¢ok makalede postkolonyal
feminizm kavramu teorik olarak incelenmis, belli bash yazarlarin goriisleri tizerinden agiklanmistir, ancak
postkolonyal feminizme farkli bakis acilar1 getiren yazarlarin da goriislerini ortaya koymak, feminist literatiire
katk: saglamaktadir. Bu baglamda Maria Mies’in goriislerini ve feminist literatiire olan katkilarini ortaya koyan
bir akademik ¢alismaya rastlanmamistir. Makalenin Ingilizce yazilmig olmasi, yazarin goriislerinin diinyada
okunup anlasilmasi agisindan da kolaylik saglayabilir.
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