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Calismamizin birinci bolimtinde, Ibn Haldun’un sosyal - siyasal di
sincesi konusunda simdiye kadar cok degisik vorumlar iceren sonug-
lara varilmis oldugu ortaya konulmaktadir. Onyargili bazt yaklasimlar bir
vana birakilirsa, degerlendirmelerdeki gesitlilik ve bunlarin temelinde va-
tan hatalt yargilar, ortak yanilgtlardan kaynaklanmaktadir. Hacimli bir eser
olan Mrkaddime’'nin belirli yonlerinin vurgulanmast ve eserin biitiinliigiini
clusturan boliimlerinin i¢ - iliskilerinin ihmil edilmesi, baslica eksiklik ola-
rak gozlikmektedir. Ibn Haldun’un dogru olarak yorumlanmasiyla ilgili bir
difer sorun, disiniirin metodunun yeterli bir bigcimde ele alinmamis olwa
siie; Ibn Haldun’un disiincesinin ayrilmaz bir parcast olan metodu, gere-
fince kavranmadikca, toplum ve sivaset {izerindeki fikirlerinin tahlili sinirh

ve eksik kalmaktadir.

tkinci bolimde Ibn Haldun’un eserindeki metodolojik - epistemolojik '
temellerin acikliga kavusturudmasina calisilmaktadir. Ibn Haldun, bir yandan,
bir sosyal bilim kurmak icin sief aklin yetersiz oldugunu belirtmekte, filozof-
fort sief akla dayanmis olmalari doiayisiyla elestirmekte; ote yandan dinse
inancin «nakli ilim»ler olarak ayri bit alan icerisinde irdelenmesi gerektigine
isaret ederek Seriat ilimlerini mevcut akli ilimlerin disinda birakmaktadir.
Distintir, boylelikle, «akli ilims» - «nakli ilim» ayrimiyla tabii ilimleri teolo-
iyien aytrmakta, ayrica, kendi gercek bilimsel ugrasisi igin gerek felsefeden,
peickse teolojiden bagimsiz bir alan agmaktadir.

Ibn Haldun, kritik yordamla benimsedigi ve gozlemleriyle edindigi wve-
vileri kullanarak gerceklige dayanan bir rasyonalizm gelistirmekte; tarihsel
stirecin diyaleltik ve deferminist bir gidisle olustvgunu kendi terimleriyle
belirtmekte, bu tarihsel kavrayisi maddi temellere cturtmaktadir. Ekonomik
iliskileri, ozellikle tiretim iliskilerini toplumlarin gelisme ve degismesindeki
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belitleyici faktor olarak gormesi, Thn Haldun’un sosyal - siyasal diisiincesi-
nin maddi temellerini olusturmaktadir, Diigiiniir, 6zellikle, bedevi ve ha-
zeri Uretim tarzlaring ele almakta, bir tiretim tarzindan digerine gecisin dina-
migini tahlil etmektedit. Ancak bu durum, Ibn Haldun’un tstyapisal konu-
lar1 thmal ettigi anlammna gelmez. Aksine, diisiiniiriin temel amaci, sosyal
biitlinliigli olan yapilar arasindali karsilikl iliskilerin mahivetini agiga cikai-
maktir. Boyle bir cerceve igerisinde, siyasal yapinin 6nemli rolii 6zellikle vur
gulanmaktadir. |

Ugiincii boliimde Ibn Haldun’un sosyal - siyasal teorisinin «insanw
faktoriinti olusturan asabiyyet kavrami incelenmektedir. Oncelikle, Ibn Hal-
dun’un «bedeviliks (bedavet) kavramina &zel bir anlam yiikledigi ve bu
kavrami hazerilik Gncesi toplum bicimlerini kargilamak: {izere gocebelikten
vaha kapsamli bir icerikle kullandigr belirtilmektedir. Gergekten de, Ibn
Haldun, bedevilik’i insanlik tarihinin - sosyolojik anlamda - «barbarliky asa-
masiyla es tutmaktadir, Ote yandan, Ibn Haldun <«hazerilik»i (hazaret) yer-
legiklik anlaminda degil, «uygars hayat1 karsilar bicimde kullanmaktadis.
Boylece, bedevilik ve hazerilik, «barbatliks ve «uygathik»1 karsilayan bir g&-
rintimdedir; bu agidan bakddiginda asabiyyet, «barbar» toplum bicimleti-
nin aksiyon tarzidir. Bu bakimdan, «duygu» oldugu yolundaki yaygin kanaa-
tin aksine asabiyyet, esitlikei toplum temeli {izerinde insanlary dz'lyamg,ma
grubu halinde baglayan bir aksiyon tarzidee. Thn Haldun, degisme acisin-
dan, asabiyyeti devlet kurulmasindaki temel olarak gormektedir. Diger bix
deyisle, «barbatliksin «riyasets Orgiitlenmesinden, «uygarlik»in  «hitkmye
dayal: devletine gegis asabiyyetle gerceklesmektedir.

Calismamizin dérdiinell bélimiinde «miilk» kavrami incelenmekiedic
Ibn Haldun, miilk kavramini fikir diizeyinde tahlil edilecek.bir zihni tasay-
vur olarak gelistirmis degildir; diistinlire gbre miilkiin, mahiyeti getegi, ko-
ken ve sosyolojik temellerinin tahlil edilmesi gerekmektedir. Thn Haldun'a
gore devlet, «uygarhk»in siyasal birimidir. Devletin ortaya cikist bedevi ha-
yattan hazerilik’e gecisin belirtisidir; bu gecisle birlikte, eski bedevi sefleri
nir. Mikiimdarligr ele gecirip mutlak tekelci bir yonetime kaymalar siireci
icerisinde, askeri - demokratik nitelikteki bedevilik’in askert yonii agir ba-
sar ve demokratik niteligi kaybolur. Dolayisiyla, devlet temelde, glic - sid-
det (kahr) tizerine kuruludur, rizaya dayanmaz. Ekonomik gelisme, sosyal
farklilasma, bayindirligin artmasi yoneticilerin liks ve israfa kaymasi dev-
letin ortaya cikmasiyla belirir. Ibn Haldun, akla dayali «miilk siyasi» yo-
netiminin tiranlifa yonelen «miilk tabii» yonetiminden farkini ortaya koya-
rak devlet cesitlerini yada siyasal rejimleri ayirmasina ragmen, sdzkonusu re-
jimlerin her ikisinin de temelde giic - siddet’e dayandidin{ belirtmektedir.

Ozetle, Mukaddinze boyunca goriilebilecegi iizere, Ibn Haldun’un Is-
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lam diinyasinin Szelliklerini tamamuyla kavramis ve daha evrensel plinda
sosyal - siyasal gercekligin izini yakalamis olmast, kendisini sosyal diizen.
lerin yap1 ve dinamiklerini derinligine arastiran evrensel nitelikte bir diistiniir
diizeyine ulastirmaktadir. Ibn Haldun’un siyaset sosyolojisi alanina 6ncii ola-
rak getirdigi boyutlar arasinda, tretim iliskilerinin biitiinlesme ve degisme-
d. onemli bir faktor olduguna dikkati cekmesi, «Dogu» toplumlarinm ve
bi: toplumlarin gelismesinin anlasilmasinda ticaretin ve ticaret yollarinin

6nemini kavramis bulunmasi, «DoBu» siyasal hayatindaki miistebit yapiyi
vurgulamast belirtilebilir.

THE METHOD AND POLITICAL THEORY OF IBN KHALDON

(A Summary)

Dr. Umit Hassan

In the first party of this study a survey is made of the variety of in-
terpretive conclusions that have been drawn from Ibn Khaldfin’s socia. and
political philosophy. A - priori judgments aside, the variety in evaluation of
Ibn Khaldin’s work and the misleading judgments on which they are ba-
sea appear to stem from a common source. Most of the commentators of
the Muqgaddima emphasize an aspect of this rather voluminous study and ig-
nore the interconnection among the parts which constitute the whole. Anot-
her problem with commentary on Ibn Khaldiin is the inadequate attention
that has been paid to this methodology: without a firm grasp of his
methodology, that is an integral part of his philosophy, an analysis of his
ideas on politics and society remains of necessity narrow and partial.

Thus in the the second part of this study an attempt is made to un-
derstand the methodological - epistemological underpinnings of Ibn Khal-
diin’s work. On the one hand, Ibn Khaldiin finds pure reason to be inade-
quate in constructing a social science, hence he criticizes philosophers for
relving on reason alone; cn the other hand, faith, he contends, is the suh-
ject matter of transmitted (naqgliyya) «sciences» based on Koran and the
traditions, and therefore remains outside the purview of the sciences. Thus
while he seperates sciences from theology, he prepares, at the same time,
a field independent of both philosophy (falsafiyya) and theology.

His scientific method relies on a critical approach that combines obser-
vation and reason, a sort of «rational realism», which takes a dialectial and detet-
minist view of history, and grounds that history on material foundations.
The emphasis he puts on economic, particularly production relations, as the
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dominant factor of social order and change constitutes the material sub-
structure of his social and political philosophy. He examines, in particular, the
medes of production that are characteristic of different forms of social
bie (baddwa and hadira) and attempts to analyze the dynamics of transfor.
mations from one mode to the other.This does not mean, however, ‘tha:
the superstructural instances are ignored by Ibn Khaldtn. On the contrary
his goal is to specify the nature of the interplay among the structures
that comprise a social whole. Within such a framework the sighificant role
i the political structure is especially underlined.

In the third part, we examine the concept of asabiyye which consti-
tutes the <human» dimension of Ibn Khaldiin’s socio-political theory. First,
it is emphasized that Ibn Khaldlin attributes a special meaning to the
concept of baddwa and means by it something much mote comprehensive
than nomadism, including in it the structures common to all pre - haddra
social formations. He uses, in fact, the concept in a sense that is coeval with
the «barbarisms stage of human history. By baddra, on the other hand.
he does not mean simply the settled forms of social lifebut «civilized» 1i-
fe in general. Thus baddwa and hadira appear to stand for «bar-
barism» and «civilizations; and when viewed within this perspective a&sa-
trvya becomes the mode of action that is common to «barbaric» social for-
ms. Asabiyya, th&n,' contrary to popular opinion, is not simply a state of
feeling but a mode of action as well which binds men into a solidarity group
on an egalitarian basis. From the viewpoint of change, Ibn Khaldin
considers asabiyya to be the foundation upon which the state arises. Put
differently, it is asabiyya that makes possible the transition from «barbatisme
marked by ri’asa to the state undergirded by hukn:. ‘ '

In the fourth part, we examine the concept of mulk. Ibn Khaldin de-
velops the notion of mulk not from an ideational viewpoint {in which the
state is analyzed at the level of a real idea but in the context of its oti-
pins and sociological underpinnings. The state, for Ibn Khaldin, is the
political unit of «civilization.» Its emergence marks the transition from
baddwi forms of social life to hadéra; and, which such transition the mi-
litary democratic balance of haddwa is tipped in favor of militarism when
former baddwi chiefs appropriate rulership as an exclusive monopoly. At
bottom, therefore the state rests on force (Qahr), not on consent. And once
the: state comes into being it serves as the basis of specialization, economic
development, the maintenance of public works, and the high consumption
of ruling elites. Although Ibn Khaldtin makes, an explicit distinction bet-
ween two types of states, or political regimes. One a mulk siyasi legitimized
in terms of reason, the other a mulk tabi’i characterized as tyranny, he
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tinds both states to be essentially resting on force.

In sum, Ibn Khaldin’s firm understanding of the Islamic world, his
- grasp of political and social reality on a more universal level, that are ap-
parent throughout the Mugaddima, give him the status of a universal thinker
with penetrating insight into the structures and dynamics of past and
present social orders. Among the many contributions which he made to politi-
cal sociology we could cite perhaps the attention he drew to the relations
of production as a significant factor of integration and change, the importan-
ce of trade and trade routes which he appears to have recognized in the
understanding of «Easterny socicties and their development, and the emphasis
which he puts onthe «despotic» structure of «Eastern» political life
In short, a «teading» of Ibn Khaldin, I believe, could provide enormously
iruitful for the contemporary social scientists interested in historical social
formations and their transformations.
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