
 

 
. Üyesi, stanbul, irfan.ince@marmara.edu.tr 

Asst. Prof. Dr. , University of Marmara, /Türkiye 
 

 
This article has been reviewed by at least two referees and scanned via plagiarism software. 

 
 

 
, Mutalaa 3/2 (Haziran 

2024), 84-105 
 

 

ORC ID: orcid.org/0000-0001-9823-2130  

 
 

 
Kabul tarihi: 29.06.2024 

ROR ID: ror.org/02kswqa67 
DOI: doi.org/10.5281/zenodo.12668025 

 

 

Research Article 

ve 
Sünnilerin Yeri 
 

 

 

Öz 
Konu ve Amaç:  

ikisi Sünnî 
mezhepten 

  

sorusuna cevap ararken 
-meẕheb d-d ric 

Sünnî ulema örneklerini inceler. Biz 

yapan Sünnî ulema çerçevesinde ana 

belir

 
Yöntem:  

tarihi süreçler ve sosyo- imamet ideolojisi, devlet 

 
Bulgular: 

-

. 
Sonuç: 

ilde tespit 

mailto:irfan.ince@marmara.edu.tr
https://orcid.org/0000-0001-9823-2130
https://ror.org/02kswqa67
https://doi.org/10.5281/zenodo.12668025


 
 
 

 

 

mutalaa 
3/2, 2024 85 

 

sosyopolitik 

teyit eder
 

Temelde özel hukuku ilgilendiren bir 
konu olan m i 

 . Halife Hâkim dönemiyle ilgili bu konuda daha 
bu yönde 

 
Anahtar Kelimeler: 

 
 
Judiciary, Office of Qadi al-qudat and the Place of Sunnis in 
Fatimid State of Egypt  
 
Abstract 
Subject and Purpose: Judiciary in the Fatimid State has been discussed from different 
angles and at different levels in previous studies. Although the place of Sunni scholars in 
this judicial order has not been examined independently the topic was discussed 
occasionally through some examples. In his article about the appointment of four judges 
from different schools of law in 525/1131, characterizes the transformation that took 
place within the judicial system upon the establishment of Fatimid rule in Egypt as 
"Ismailization" and tries to find answers to the meaning of this unique regulation. Lev 
examines in two studies the question of the position of Fatimid law and the extent to 
which it was applied from the beginning of the state in Egypt until its end was proclaimed 
by Salahuddin and raises inquiries into the possibility of identifying a process of "de-
Ismailization" within the judiciary during the latter stages of the Fatimid state. He 
discusses the judicial apparatus within the context of political developments, the office of 
wazir, the practice of al-madhhab al-  which permitted the application of Sunni law in 
inheritance cases for the Sunnis, the appointment of four qadis in 525/1131 and 
instances of Sunni ulema serving in the judiciary. In this article, we first summarized the 
history of the institution of Qadi al-qudat, which represented the head of the judicial 
institution from the foundation of the Fatimid State until its collapse, within the 
f ʾib or Qadi al-qudat, without aiming for 
an uninterrupted narrative, and of the place of the institution amidst the struggle for 
status and political power. We tried to show how its bureaucratic character evolved over 
time. We also analyzed the symbolic and political significance of the inheritance law for 
the Fatimids, which differed significantly from the Sunni doctrine, and compared it with 
the initial uncompromising stance of the Fatimids.  
Method: The restricted accessibility of sources poses challenges to conduct 
comprehensive analyses of the data. Consequently, this study endeavors to explicate the 
available data by contextualizing it within historical processes and the socio-political 
landscape drawing upon Fatimid ideology, state hierarchy, and potential conflicts of 
interest. 
Results: A notable contingent of Sunni scholars held positions within the Fatimid 
judiciary. The most part of these appointments can be explained in context of prevailing 
socio-political dynamics. However, the participation in the Fatimid judiciary does not 
necessarily imply sectarian alignment. For the Fatimids, inheritance law held particular 
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significance due to its direct correlation with their doctrine of imamate. Based on the 
available sources, we can say that inheritance was a primary concern for Sunnis within the 
Fatimid judicial system. 
Conclusions: The review the historical process, which we have tried to outline with 
consideration for Sunni scholars, shows that the office of Qadi al-Qudat carries an evident 
political character. However, the precise role of the Qadi al-Qudat in political conflicts and 
struggles for social status cannot be definitively determined for each scenario due to the 
limited information provided by the sources. A notable number of qadis faced capital 
punishment following their dismissal, a fact that could be speculated to be politically 
motivated in most cases. Among them, only one person can be identified as Sunni. It is 
likely that caliphs or viziers took into consideration their relations with Sunni groups of 
elites and the Sunni populace when appointing some qadis from among the Sunni 
community. In some cases, personal relationships forged by Sunnis with the palace, and 
in others, the political sway of Sunni groups in power struggles, appear to have played the 
role. Despite the varying socio-political reasons necessitating the appointment of a Sunni 
to this position over time, the Fatimid state consistently insisted on adherence to Ismaili 
legal doctrine, even during periods of Sunni viziers. The refusal of contrary requests 
underscores the symbolic and ideological significance of the Judiciary, with the Qadi al-
Qudat occupying the highest office and concurrently embodying the ideology of the 
Fatimid State. However, the presence of jurists described in sources as Hanafi, Shafi'i, and 
Maliki, holding this position, highlights at the same time the bureaucratic nature of the 
Qadi al-Qudat office, independent of the occupant's religious denomination. Their direct 
association of inheritance with the imamate ideology prompted the Fatimids to maintain 
a stringent stance on this issue. While indications suggest a more lenient approach during 
the reign of Caliph al-Hakim, an arrangement accommodating Sunni demands which 
continued in this regard can be identified in a period of weakness in the Fatimid State. 
Nevertheless, the regulation, which had endured for a significant time, was repealed 
amidst a complex sociopolitical context in 516/1123 following a consensus between a 
Sunni authority and the Fatimid vizier, ultimately leading to the reinstatement of the 
former practice. 
Keywords: Islamic Law, History of Islamic Law, Judiciary, Chief Qadi, Ismailism, 
Sunnism, Legal Pluralism, Inheritance law 

 

Fâtimî 

 
  Fâtimî Devleti nde 

bu durum yeteri düzeyde 
. 

eder, ancak bunun sosyo- üzerinde yeterince durmaz.1  

 
1  el-Münteḳ ḫ ṣ   

,  ve Mâlikî Ed- - ṭ

ṣr 

lurdu. 
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yüzden 

î 
incelenmesiyle mümkün olabilir. 

li 

 imkân sunmaz. Buna bir örnek 

e 
burada yle ilgili tahminlerde bulunur, bu çerçevede 
hukuki statüleriyle ilgili  ve nihayet aktörlerin kimlikleriyle ilgili 
kaynaklarda verilen bilgileri yer yer  2  

beklenen 
 

3  temelde bireylerin çokça 

 görev
-  

4 

 

Fuʾâd Seyyid, ed-Devletü'l- ṭ ṣ  (Kahire: ed- -
ṣ - , 1992), 271. 

2   ṭ Journal of the American 
Oriental Society 105/2 (1985), 317

 
3  

   

-
- en-

 Muḥammed b. ʿAl -
, Meʿ - ʿulem  f  fihristi kütübi - ʿa ve esm - ḳ ḫ ̱en, thk. 

Es-Seyyid Muḥammed Ṣ ḳ lu Baḫ -ʿ -eḍ

, ed. Afaf Lutfi al-Sayyid-Marsot (California: Undena 
Publications, 1979), 69-79.  Miras konusunda Hanefî,  
için bk. University of Malaya Law Review 1/2 (1959), 
245 64. 

4   Ḳ ḍ -Nuʿ Ḥ -Maġrib , Deʿ imu l- l m (Kum: Müʾ -Beyt ʿ -
1385), 2/257-269. 
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5 

tüm Sünnî mezheplere göre i

6  

edilebilse de -i beyt 
  

7 
göre, miras  Hz.  

 
 (4/8), Abbâs ise ndan (1/8) arta 

 (3/8) .8 Ancak bu durumda, imametin si kabul 
, 

  Abbâs 
 

    e en 
n    Hasan 

ve Hüseyin (r.a.) .9 

sa
asabe belirli pay sahibi  

 
5   literatürün sonuçlanacak 

görülürken ce devr 
meselesinin (el-mesʿeletüs-Süreyciyye) bir dönem 

Ḥacer el-ʿAsḳ Refʿ - ṣr an ḳuḍ ṣr, thk. ʿ ḥammed ʿÖmer 
-Ḫ Devr meselesi için bk. 

Mesele: El- -  25 (2016), 443-455. 
6   

örnekler için bk. Ḳ ḍ -Nuʿ Deʿ imu l- sl m, 2/365-380. 
ẕ ḥammed 

- el- ʿal  meẕ -ʿilm, thk. Ṣaġ r Aḥmed el-Enṣ - -ʿArabiyyet l-
Müttaḥide: Mektebetü Mekke e ̱- ̱eḳ  

7   ʿ  el-Ḥ , el- -ʿ n, thk. ṣṭ  (Tahran: -Ṭ ʿ -
- ʿ, 1985), 205. Van Ess, Josef, Theology and Society in the Second and Third Centuries of the Hijra, 

ter. Gwendolin Goldbloom (Leiden/Boston: Brill, 2018), 1/446, 3/18-20. 
8  Hz. Pey  meselesinin siyasi-ideolojik  ilgili bir inceleme için bk. 

Academic Platform Journal of 
Islamic Researches 4/1 (2020  

9  
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10 - sa
11 sa

le 
olan - ʿ imu l-
sl

istediklerini iddia eder.12 

 Miras konusunda sizi 
n

- . 
Zira [bu durumda] -mâle intikali için sebep yoktur 13 

görünse de miras 

kastedilenin görülebilir.14 
de 

zikredilir. Halife Hâkim döneminde (386-411/996-1021) Sünnîlere miras konusunda 
  

Bedr el- -meẕ -

15 
16 

 
da eklenebilir. 

 
10  - - -dâric 

 25 (2016), 32-37.  
11   Society And The Sexes In Medieval 

, ed. Afaf Lutfi al-Sayyid-Marsot (California: Undena Publications, 1979), 77-78. 
12   Ḳ ḍ -Nuʿ Deʿ imu l- sl m, 365-368. 
13   Taḳ ḥmed el-Maḳ , ʿ ẓü'l-ḥunef  bi-aḫb ri'l-eʾimmeti'l-F ṭ -ḫ . thk. Muḥammed 

Ḥ ḥammed Aḥmed (Kahire: el- -Aʿ - ʾ ni l- sl miyye, 1416/1996), 1/103. 
14  bölümünü bize göre 

n Heinz Halm, The Empire of the 
Mahdi: The Rise of the Fatimids, çev. Michael Bonner (Leiden: E. J. BRILL, 1996), 412. 

15  - -59. 
16  -

- -Faz b. el-
Aḫ , 114-115.  
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 bir 

makalede 
n itibaren uzun süre mezhebine müntesip 

en- 17 

 Walker 
benzer  bu makam konusunda en-
söylenebilecek el-  18 Walker ikinci 

â î  -duât ile 
. 19 Walker 

bahsedebilmenin mümkün 
 

Walker  - k nispeten zordur, ancak 

ihtimaldir. Walker Fâ  
- â î ve 

nin . Bunlardan 
Ona göre d

âilî -duât  

konumunda  -ebvâb  
. Ancak 

Walker  ikinci yorumun Halife Âmir (ö. 524/1131) ortaya  Tayyibîler 
 geriye dönük bir projeksiyon . Brett 

-
20   

ikisinin Sünnî  dört mezhepten   aktörler, 
siyasi saikler ve düzenlemenin çerçevesinde 

.21 Lev    kadar geçen dönemde Fâtîmî 
 siyasi olaylar ve 

-meẕ -

22 

 
17  Richard J.H Gottheil, -  

Journal of the American Oriental Society 27 (1906), 217 96. 
18  - Studies 1 (2000), 

49 69. 
19  Paul E. Walker, The Relationship between Chief ḍì and Chief ʿ  Speaking for 

Islam, Religious Authorities in Muslim Societies, ed. Gudrun Krämer and Sabine Schmidtke (Leiden/Boston: 
Brill, 2006.), 70-94.  

20  Michael Brett, The Rise of the Fatimids, The World of the Mediterranean and the Middle East in the Fourth 
Century of the Hijra, Tenth Century C.E (Leiden: Brill, 2001), 369 78.  

21  20. 
22  Yaacov Lev, State and society in Fatimid Egypt (Leiden: Brill, 1991), 138-140. Yaacov Lev, The 

Administration of Justice in Medieval Egypt: From the Seventh to the Twelfth Century (Edinburgh: Edinburgh 
University Press, 2020), 83-110, 144-156. 
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- özellikle Sünnîlere miras 

uygulamaya sokul  el-meẕ - Hicri 
ẕ -erḥ  

 
H ẕ -erḥ

Söz konusu 
 bulunan 

23 
 sonucunda 

24 Biz ise 

-meẕ -

-
meẕ -

 sonucunda konuyu 
 

haberdar olabildik. Bu nda özellikle  
ve el-meẕ -

edebildik.25 Lev ilk  daha 
 yoktur. Lev el-meẕ -

 
  hatay  ,26 ikinci 

der, ancak bu
gidermeye -siyâsî arka-plan 

 düzenlemenin , 
ve nihayet bu önemli tarihi bilginin 

 -siyaset-toplum  mdaki yla ilgili isabetli sonuçlara 
ikinci kez dikkatten 

Fierro ve   de  
temas eder, ancak onlar da meẕ - -

yaparlar.27 , 

 
23  - -62.  
24  Gary Leiser, The Restoration of Sunnism in Egypt: Madrasas and Mudarrisun 495-647/1101-1249 

(Pennsylvania: University of Pennnsylvania, Doktora Tezi, 1976), 123. 
25  Yaacov Lev, State and society in Fatimid Egypt (Leiden: Brill, 1991), 138-140. Yaacov Lev, The 

Administration of Justice in Medieval Egypt: From the Seventh to the Twelfth Century (Edinburgh: Edinburgh 
University Press, 2020), 144-156. 

26  Leis  Ancak 
r.  - Aʿl mu l-iskenderiyye fi l-ʿaṣ - (Kahire: 

̱- ̱eḳ -  
27  - , ed. Farhad 

Daftary and Shainool Jiwa (London/New York: I. B. Tauris, 2018), 118-163. 
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oldukça 
önemli olan bir bilgiyi 

metni çerçeveye u  
ve Biz bu 

 söz konusu uygulamayla ilgili  önceki 
28  önceki  

  
 kurumunu beklentilerinin dikkate  

  veriler ve getirilen Sünnî 
ulema örnekleri üzerinden ele .  

 
  

 
-

-
29 

Aḫ -
dü -münḳaṭ ʿa 30 

Aḫ
ṣr 

Aḫ ṣr 
Aḫ

ṣ

31 Aḫ ṣ ḫ, 
ḫ ṣr 

-

 
the Crossroads of Competing Confessions and Politics: Al-

42/74 (2023), 109-125. 
28  

tercümesini verdik. 
29  ḥammed b. ʿUbeydull h el-

Müsebbiḥ Aḫ ṣ -415 h.), thk. William J. Millord (Kahire, el-Heyʾt l-M ṣ -
ʿ  

30  ʿAl  b. Ẓ , Aḫ -dü -münḳaṭ ʿa, thk. Andre Ferre (Kahire: el-Maʿ - -
- ̱ - ḳ -79. 

31  Taḳ ḥmed el-Maḳ , el-Münteḳ ḫ ṣ : inteḳaḫ ḳiyyüdd n Aḥmed b. 
ʿAl  el-Maḳr z , thk. Eymen Fuʾâd Seyyid (Kahire: el-Maʿ - - - ̱ - ḳ

Aḫ
zikredilecektir. 
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- 32 

-

ni yetersiz bulur33 
Refʿ - ṣr ʿan kuḍ ṣr 

 

1.  

 

34  

-
atanan Ebû Tâhir Muhammed b. Ahmed ez-
görev

35 
gününün tespiti konusunda ehl-

36 

 

uygul

 
32  - nakilleri bir araya getirerek 

-Meʾ Nuṣ ṣ min Aḥ ṣ -Meʾm n, thk. Eymen Fuʾ d Seyyid (Kahire: el-
Maʿ -ʿ - - ̱ - ḳ  1983). 

33  -Mülaḳḳin, -nüẓẓ ḳuḍ -emṣ ḥ -  (Kâhire: 
- -

-Kindî (355), el-
-

Muhammed el- -Mülaḳḳin, - nüẓẓ , 92-93. 
34  meẕ -devle Aḫ , 131. 
35  Eymen Fuʾâd, ed-Devle, 268. 
36  Ḥacer, Refʿ - ṣr, 
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37 Mâlikî fakihi 

avalarda 
, 

, Cevher buna ʿ imu l- sl
tir. 

 gören Zühlî 38  

  Ebû Hanîfe en-
39 

Zühlî 

tercihidir.40 
41 

42 

r ortamda halk nezdinde 

43  

bir taraftan 
 

yorumlanabilir. Kendisiyle -

44 

davalara da bakmaya ve buna dair resmî b

 
37  Maḳ , -Muḳ - , thk. Muḥammed Yaʿ  ( -Ġarbi'l- sl m , 1411/1991), 

2/102.  
38  Maḳ , el-Muḳ - , 3/60. 
39  Muḥammed b. Sel me el-Ḳuḍ ʿ ḫ -Ḳ ʿ , Kit bu ʿuy ni l-meʿ rif ve fün ni aḫ -meʿ rif, 

ʿ ḥammed el- ṣ ʿatu Ümmi l-Ḳ  
40  Maḳ , el-Muḳ - , 5/111. 
41  Ḥacer, Refʿu l- ṣr, 329. Eymen Fuʾâd, ed-Devle, 268. 
42  Ḥacer, Refʿu l- ṣr, 445. 
43  Maḳ , ʿ ẓ, 1/137. Ḥacer, Refʿu l- ṣr, 329. 
44  Maḳ , ʿ ẓ, 1/223.  
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müdahale 

onu 
 zikretmeksizin  

emretmekle yetinir.45 -

46  

Darphâne ve el-Câmiʿ
-Câmiʿ -ʿ 47 

48 
-

- 

 
kaydeder. Alî b. en-

- il 

49 
 

 
b. en-

50 
 

-Abbâs Ahmed b. 
Muhammed es-Saʿd dir (349-418/960-1027). Hanefî olan Eb l-

-
döneminde 

Hüseyn b. [Alî b.] en- 51 
-

 
45  Ḥacer, Refʿu l- ṣr, 329. 
46  Maḳ , ʿ ẓ, 1/223. 
47  Ḥacer, Refʿu l- ṣr, 281-282. Eymen Fuʾâd, ed-Devle, 268. 
48  

Ḥacer, Refʿu l- ṣr, 70. 
49  Ḥacer, Refʿu l- ṣr, 282, 329. 
50  Ḥacer, Refʿu l- ṣr, 141. 
51  Ḥacer, Refʿu l- ṣr, 139-143. 
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ailesinden Mâlik b. Saʿîd dir. Mâlik in 405/1014 y l nda azli ve akabinde 
öldürülmesinden52 -411/996-
atanan -  bir -

kendi mezhebinden olmayan biri yerin -
-

-

53  

 her ne kadar 
Kaynaklarda 

bulunmaz.54 Ancak -meẕ -  

aberini 

öyle bir miras duruma müdahale edebilmesi ancak Hanefî ve 
ẕ -erḥ

di. Bu da tasvir edilen durumda 
-mâle intikal etmesi hükmü 

sebebiyledir.55 

- -427/1021-1036) döneminde de 

 
-487/1036-

ailesinden Abdülhâkim getiril
56 

 
52  Ḥacer, Refʿu l- ṣr, 321. 
53  Ḥacer, Refʿu l- ṣr, 71-73. 
54  el- ʿiẓ ḳ , Taḳ

Aḥmed, el- ʿiẓ -iʿtib r bi-(f ) ẕ -ḫ ṭaṭ - ̱ r - -ʿ lmiyye, 1418/1997, 
4/163-166. 

55  
el-Cemâlî dönemindeki el-meẕ - düzenlemesinin  

 
56  Ḥacer, Refʿu l- ṣr, -

-
114.  
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- 57 ve 
- üç 

58 

-487/1036-
-

59  

iki Sünnî fakih, Muhammed b. Selâme el- -
Muhammed el-
yürütmü -Abbâs el-

60  

61 kendi  dek geçen 

329-333/940- - .357/968) birlikte Abbâsî 
halifelerinin 

bulunur.  onun 

62 
63 

64 nâib olarak görev yapan Kuzâî ve 

 
57  -Esîr  

. Ẓ   . Makrîzî 
Müyesser mezhep a  bir bilgiye yer vermez.    bu konuda bir 

. -

görünmese de - - -
tevcihinin  

temel eserlerini kaleme alan Ebû Hanîfe en-
 da  Qutbuddin ve Thomson 

olarak niteler. ikna edici görünmemektedir. 
ʿ -E ̱ r, al- -t ḫ, thk. ʿÖmer ʿAbdüssel m Tedmur  - -ʿArab , 
1417/1997), 8/149. Maḳ , Muḳ - , 3/208. Ẓ Aḫ 79. Ḥacer, - , 355. 
Tahera Qutbuddin, al-Muʾayyad al-Sh raz  and Fatimid Daʿwa Poetry : A Case of Commitment in Classical 
Arabic Literature (Leiden/Boston: Brill Academic Publishers, 2005), 82. Thomson, Kirsten, Politics and 
Power in Late Fãtimid Egypt: the Reign of Caliph Al-Mustansir (London and New York: I.B. Tauris, 2016), 83. 

58  Ẓ Aḫ 78- Aḫ , s. 16-17. Eymen Fuʾâd, ed-Devle, 270. 
59  Eymen Fuʾâd, ed-Devle, 270-271. Ḥacer, Refʿu l- ṣr, 135-137. 
60  Ḥacer, Refʿu l- ṣr, 357-358. 
61  Ḥacer, Refʿu l- ṣr, 357. 
62  Muḥammed b. Sel me el-Ḳuḍ ʿ T ḫ, 552. 
63  Ḥacer, Refʿu l- ṣr, 75. 
64  Aḫ , 16-17. 
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darphâne, namaz, hitâbet ve ahbâs nezareti görevlerinin verilmesi de bunu teyit eder 
niteliktedir.65  

-
nin 

in 
-

yeni bir vezir atamaz.66 
- -544/1130-1149) 

 

hutbesini îrâd edecek 
yüzünün görülmesine engel olan bir örtünün indirmesinden ibaretti. Bu sorunun çözümü 

vezirlik 
67  

-  olarak 
 

güçlendirmek için  
68 

69 

Bedr el-

sarf ed
-meẕ -

 
65  Ḥacer, Refʿu l- ṣr, Aḫ , 22-23. 
66  Ẓ Aḫ Aḫ , 138. 
67  Aḫ , 123. Ḥacer, Refʿu l- ṣr, 129-130. Bedr el-

Bedr el- Politics 
and Power, 134. 

68  Maḳ , ʿ ẓ, 3/166. 
69  Ẓ Aḫ , 99. 
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akabinde -
getirmesi 70 Irkî 
473/1080- 71 
olsa bu göreve atanan Tâhir b. Alî el-
el-

 72 
 

b. Hibetullâh b. Müyesser el- -
 

 Bedr el-
görevine 

get
73 

-
74  

  

nde Sünnî-
 

ḫ -

tasadduk etmeye muktedirdir ve bundan müteessir olmaz. Ancak oruç tutar, bu onun 

 
70  Aḫ fuvviḍa ḳaḍ ʾe l-ḳ ) 

Aḫ , 45. 
71  Ḥacer, Refʿu l- ṣr, 146-148. 
72  Ḥacer, Refʿu l- ṣr, 172. 
73  Ḥacer, Refʿu l- ṣr, 428. 
74  Ḥacer, Refʿu l- ṣr, 162-163. 
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75 

kabulünün aksi
görevde  

-ahd olan 
- -

-
yerine daha önce dâî o  

76 -

rol oynayan vezir Yânis er- 77 Onun yerine 
-

zehirleterek ondan kurtulur.78 

-
- 79 

-
80 

 
81 

82 

dön

 
75  Maḳ , ʿ ẓ, 3/127. 
76  Ḥacer, Refʿu l- ṣr, 426-429. 
77  Ẓ Aḫ , 100. Ḥacer, Refʿu l- ṣr, 169. 
78  Aḫ , 118. 
79  Maḳ , ʿ ẓ Aḫ , 120. 
80  Maḳ , ʿ ẓ Aḫ ʿayn nin 

ʿ -Hasan 

göreve iade 
edilir. Ḥacer, Refʿu l- ṣr, 

Ḥacer, Refʿu l- ṣr, 59. 
81  Ẓ Aḫ , 96. 
82  Ḥacer, Refʿu l- ṣr, 426-429. 
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83 

bu tarihte vezirlik Sünnî olarak bilinen84 

elindedir.  

-Hutayne el-Lahmî el-
(478-561/1085-

 

 

-
ne

85 

-Ezrak 
Hibetullâh el-  

-
Selâme el-

86 Bu tarihte yerine 
-Kudsî  87 Kudsî daha önce 

Kudüs hatibi 
- 88 (ö. 

-
89  

-
-  göreve 

 
83  Ḥacer, Refʿu l- ṣr, 59-60. 
84  Aḫ , 138. 
85  -

-

uḫ

 -

Ẓ Aḫ , 99- Aḫ , 131. Maḳ , ʿ ẓ, 3/142. 
Ḥacer, Refʿu l- ṣr, 458. 

86  Ḥacer, Refʿu l- ṣr, 83-84. 
87  Ẓ Aḫ , 101. 
88  Ẓ Aḫ , 102. 
89  Ḥacer, Refʿu l- ṣr, Ẓ Aḫ , 107.  
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90 -

öldürülü
gücü ele geçiren yeni vezir Talâiʿ b. Rüzzîk in (ö. 556/1161) mâmiye as na müntesip 
mutaass 91 

92 

93 

Talâiʿ in vezirlik dönemi ba lang c nda k sa süreli ine Mücell i nin yerine onun selefi ve 
yine bir fiî olan Kudsî göreve getirilmi  olsa da94 ʿ gibi 
muhtemelen bir mâmî 95 

-

nin geri getirmeyi 

96 

-  

97 

Sonuç 

 

Dikkat çekic

 
90  Aḫ , 145. Ḥacer, Refʿu l- ṣr, 322.  
91  Ẓ Aḫ , 111. Maḳ , ʿ ẓ, 3, 222.  
92  

-

-

Talâiʿin vezirli i esnas nda gerçekle ti ini kaydeder. Kr . Aḫ , 148. Ẓ

Aḫ , 110. 
93  Ḥacer, Refʿu l- ṣr, 323. 
94  Ẓ Aḫ , 110. 
95  Ẓ Aḫ Aḫ , 152-

 
 

96  Ḥacer, Refʿu l- ṣr, 205. 
97  Ḥacer, Refʿu l- ṣr

vermez.  
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