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TURKIYE'DE ORGUTLENMIS DIN’IN
SOSYO - EKONOMIK TABANI (1946 - 1968)

Dr. Ahmet YUCEKOK

«Tiirkiye'de Orgiitlenmis Din’'in Sosyo-Ekonomik Tabani» ko-
nulu doktora tezinin amaci din’in Tiirk toplumunu ne yonde et-
kiledigini saptamak degil, fakat ne tiir bir toplumsal biinyenin {iirii-
nii oldugunun arastirilmasidir.

Bu amaca ulagabilmek icin Ikinci Cemiyetler Kanununun kabul
yili olan 1946 ynhindan, 1968 yilina kadar biitiin derneklerin dagilimi
saptanilmis ve din derneklerinin de bu dagilim icerisindeki agirlik-
lar1 ortaya cikarilmistir. Derneklesme siireci ancak modernlesen,
- tarklilasan, atomize olan ve genis is boliimiine sahip topluluklarda
yogunlastiga igin, Tiirkiyenin bat1 bolgeleri cok hizli bir dernekles-
me surecine sahipken, dogu bélgelerimizin bu alanda cok ciliz kal-
dif1 bu arastirma sonucu meydana ¢ikmistir. Sanayi ve hizmet sek-
toriintin yogunlugu, okuma yazma yiizdesi, sehirlesme oran: ve kisi
basina diisen milli gelir unsurlarim kapsamina alarak hazirlanan bir
sosyo-ekonomik gelismislik kistasina gore yapilan arastirmada, ge-
lismis illerimizde, aymi1 zamanda giiclii esnaf sendikalar1 da wvarsa,
din derneklerini de kabarik sayilarda bulmak hemen hemen kacinil-
maz olmustur. Sosyo-Ekonomik gelisme siireci zayif kalmis illeri-
mizde ise statik ve farkhlagsmamis bir toplum yapisi, yogun bir der-
neklesme siirecine gerek gostermemis ve bir modernlesme olciisi ol-
an derneklesme stireci bu illerimizde ciliz bir gelisme gostermistir.

Ama din derneginin az oldugu yerde dinsel akimlar da zayif ka-
lirlar gibi bir &neride bulunmak olanaksizdir. Bu bize ancak, geri kal-
mis bdlgelerimizde, dinsel akimlarin baska bir cerceve icerisinde ger-
ceklesecegini gostermektedir. Gercekten de, farkhlasmamis toplum
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yapisi nedeni ile, geri kalmis bélgelerimizde, dinsel akimlar ve din-
sel katilma, dernekler aracilipi ile degilde tarikatlar ve seyhler ara-
ciligy ile miimkiin olmustur. Ilerlemis bolgelerimizde ise parcalan-
mis ve farkli degerlere yonelmis toplum, bir cemaat toplumu g6-
rintimiinden uzak oldugu icin, dinsel katilmayr derneklerle orgiit-
lemek kagimilmaz olmustur.

Bu noktada tez iki ana varsayim one siirmekte ve Tiirkiyede
dinsel katilmanin iki ayr1 sosyo-ekonomik kaynaktan tiredigini 6ner-
mektedir,

a. Tirkiyenin kalkian bélgelerinde Islam dini, kapitalist ge-
lismeye karsi ¢ikan. bir kisim kiiciik burjuvanin «gerici» ideolojisi
halindedir.

b. Tiirkiyenin geri kalmis bélgelerinde Islam dini, geri kal-
mishigin, hem ekonomik hemde siyasal giic haline getirdigi sinif-
larin status-quosunu korumaya yonelmis «Muhafazakar» bir ide-
oloji halind-edir.iBu her iki varsayimin da dogrulugu ampirik bul-
gularla saptanilmaya calisilmis ve bir saha arastirmasi ile de kanit-
lanmas1 yoluna gidilmistir. |

Tiirkiyenin modernlesen bolgelerinde din derneklerinin, kapita-
list gelisme ve farkhlasmadan en cok yarar goren illerimizde acil-
dig1 ve bu din derneklerinin kurucularinin ise cok yiiksek bir yiizde
ile kiiciik tiretici ve kiiciik esnaf saflarindan geldigi meydana cikmis-
tir. Modernlesen bir toplumda giiclenen sanayi ve ticaret burjuva-
zisi kargisinda ezilen, rekabet edemeyen ve statii kaybina ugrayan
kiigiik esnaf ve sanatkarlarm bir kisminn, diizen bozuklugunu Is-
lami ilkelerden ayrilmakta bulmalarini dogal karsilamak gerekir, Bu
bir hurafe degildir. Islamin statik ekonomi ve hukuk kurallarini ge-
ri getirmeyi istemek, oyle bir diizende kendilerini ezen hizli bir ka-
pitalist kalkinmay1 ortadan kaldiracagimdan dinci cevrelerin kendi
statik ekonomik cikarlar1 bakimindan bicilmis bir kaftan olacaktir.

Bu anlamda 1970lerin Tiirkiye Islamcilar altlarimdan hizla kayan

Sosyo-ckonomik tabani dinsel bir ideoloji ile tutmaya calisan, ci-
karlarinin tam bilincine ulasmis fakat sosyolojik olarak kuskusuz
«gerici» diye tammmlayacagimiz bir kisim kiiciik iiretici ve kiiciik
esnaftir.

Tiirkiyenin az gelismis Dogu ve Giineydogu bélgelerinde din der-
nekleri de dahil, derneklesme siirecinin cok zayif oldugu belirtil-

misti. Bu bdlgelerde dinsel akimlarin tarikatlar ve seyhler araciligi

ile yiiriitiilmesini, tarikatin ve seyhin devlet ile kisi arasinda tam-
pon teskil edebilecek tek kurum olarak belirmesinde aramak gere-
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kecektir. Parcalanmamis ve is boliimii yogunlasmamais bir toplumda
kisi siginmak ve baglilik ihtiyacimi gidermek icin kurum olarak yal-
mzca seyhini ve tarikatini bulacaktir. Az gelismisligin yarattigr ku-
rumlara baghlik az gelismisligin siirmesine yarayacag icin, dinsel
akimlardan ve hurafelerden statiikoyu koruyabilmek icin Agalar ve
Seyhler vararlanacaklar ve Islam dini boyle bolgelerde statik diize-
nin savunmasimi yapan «Muhafazakar» bir ideoloji olacaktirs

Her iki degisik sosyo-ekonomik ortamin gelistirdigi «Islamci
Tip» de ortak bir ¢izgide birlesmistir. Yapilan arastirma sonucu,
konusulan Islamcilarin ¢ok biiyiik bir kisminin dogmatik, radikal
ve otoriter kisilik sahibi oldugu saptanilmistir.

Tiirkiyve din sorununu yalmzca laik yasalar1 uygulamakla ¢o-
zimleyemez. Herkese is, herkese ekmek ve herkese emin yarinlar
sagliyacak modern bir sanayi toplumunu kurdugumuz giin, din iil-
kemizde kafalar: ve siyasi kulisleri dolduran bir sorun olmaktan ¢i-
kacak ve kul ile Allah1 arasindaki gercek yerini bulacaktir.



THE SOCIO-ECONOMIC BASIS OF
ORGANIZED RELIGION IN TURKEY (1946-1968)

Dr. Ahmet YUCEKOK

The aim of the doctoral thesis «The Socio-Economic Basis of
Organized Religion in Turkey. (1946-1968),» is not to evaluate the
impact of religious participation on Turkish society but to find out
the nature of the socio-economic sources that help to make the Is-
lamic movement an important socio-political factor in this country.

In order to reach this aim, the distribution of associations in
Turkey is worked out and the «weight» of the religious associa-
tions within this associational process has also been determined,
starting from 1946, which is the year of the Second «Associations

Act», to 1968,

As a healthy associational process is an inevitable result of a
modernizing, socially differentiated, atomized society, it was only
natural to find that a great number of associations were located
within the more developed regions of this country. As it came out,
the research has clearly shown us, that most of the associations
in this country are the social products of the western regions of
Turkey when compared with the Eastern regions which are expe-
riencing a much slower socio-economic process.

A research covering the Provinces of Turkey made with the
help of a socio-economic development index, based on :

a) the 'percentage of the literate people,

b) national income per head,

c¢) urbanization,

d) percentage of economically active persons in Industry,
¢) percentage of economically active persons in services,

has shown us that in the developed provinces of Turkey, if they also
contain numerous and strong petite-bourgeois associations, than it
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is also highly probable that we should find religious associations
in great numbers tco. In the provinces where the socio-economic
development process has been slow, a static and traditional social
structure has not necessitated an associational process, and the

associations which are the indicators of modernization have not
Flourished.

- But to say that, in a society, if the religious associations are
not numerous than the religious activity will be insignificant, has
no sociological truth. If we have found only a few religious asso-
ciations in our less developed regions, this is because there is no
social need for associations in backward and traditional societies
and also because religious activity in such societies can take place
in a different sort of social frame. In fact, in less developed regions
of Turkey, religious activity and participation has been mainly
achieved by means of «Tarikat» and «Seyh»s.

But in Turkey's developed regions, the highly differentiated
social structure has created conflicting values. This has in turn
changed the «Ummet» structure of society where Islam had been
the only dominant value, thus making the associational organiza-
tion of religious activity inevitable.

At this point we may forward two main hyphothesis and say
that the religious movements in Turkey are the products of two
distinct socio-economic sources.

(a): “Ih hhe dleve]c:pad parts of Turkey, the Islamic religion is
the «status- quo ante» ideology of a part of the petite bourgeois, di-
rected against the capitalist development and expamsion.

(b) Islamic religion in the underdeveloped parts of Turkey
is a «Conservative» ideology in the hands of the classes that bene-
fit from underdevelopment.

Both of these «hypothesis» are based on ampirical data and
also confirmed by a field research.

In this assertion, it has been made clear by ampiricial eviden-
ce that most of the religious associations are located in provinces
which have benefited most from the capitalist development, It has
also been shown by ampirical evidence that most of the founders
of those associations come from a petit-bourgeois background. In
a modernizing society it is understandable that some of the petite
bourgeois elements could no longer hold the position to compete
with the flourishing industrial and commercial bourgeois. The loss
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of status and income have influenced some of those petite-bour-
geois elements to search the reasons for their social and economic
depriviations in a socio-economic system that has created contrary
values and principles to Islam. The static economic and legal prin-
ciples of Islam is identical with the economic and social interests
of these classes and to bring them back will open the way to the
good old days as it will completely destruot the capitalist expan-
sion and its sinful value system.

In short, The Turkish Islamic Crusaders of 1970's are a section
of the petite-bourgeois, who are trying to freeze a swiftly changing
society with a static relgious ideology and in this sense it can be
claimed that they are in full realization of their economic interests
as the «frozen» society will only help to secure their benefits. As
they are trying to change a society that has covered a lot of way in
a capitalist frame of development, their political and economical
aims in bringing back the Islamic order can only be labelled as to
be, «Status-quo ante».

It was stated that in the underdeveloped regions of Turkey the
associations, including the religious were very few in numbers.
This explains the reason why the religious activity in those parts
are run through the institutions of «Tarikat», and «Seyhs». In
a society where the division of labour is minimal and the social
and economic life is under the stress of primitive modes of pro-
duction, the institutions of «Tarikat» and «Seyh» serve for the ci-
tizens as the only buffer that exists between themselves and the
state. In other words these institutions, in a non-pluralistic society,
are the only places where people can seek homage. The loyalt to the
institutions which are the results of underdevelopment prelongs
and conserves the state of underdevelopment. For this reason the
«Seyhs» and the big land owners can make full use of this «loyalty»
and use Islamic religion as a means to protect their social and eco-
nomic interests. In this sense Islam is a «Convervative» ideology,
protectig the static state of society. '

It is firmly believed that Turkey cannot solve the problem of
celigious activity only by means of applying the strict principles of
(aicism. Only when we reach the state of a modern industrial so-
ciety with everybody having secure jobs and tomorrows, religion
then will cease to be an important social and political problem and
will take its natural and real place only in the conciences of the

people.
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