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Abstract

This study incvolves the analysis of al-Lu'lu’ wa'l-Marjan fi Tafsir al-Qur’an of Kariman Hamza
(1942-2023), one of the Egyptian female mufessir (exegete), and the determination of the
tafsir (exegesis) method she followed. In this context, the life of Kariman Hamza was
researched, and the methods of her tafsir al-Lu'lu’ wa'l-Marjan were analyzed in terms of
riwdya (narration) and dirdya (reasoning). A qualitative research method was used in this
study. The author’s work was systematically examined from beginning to end and evaluated
using the document analysis method. However, Kariman Hamza, whose main profession is
news reporter and television presenter, initially refused the request to interpret/exegesis
the Qur’an for children because she was not a graduate of al-Azhar University. Later, as a
result of various requests, her interest in the Qur'an and her television programmes on the
subject, she decided to write a tafsir. Her tafsir is a three-volume work that she wrote in three
years, focusing on tafsir studies, and was approved by Al-Azhar University. Kariman Hamza
sees the writing of her tafsir on the basis of her religious programme and Islamic writings in
her 35 years of broadcasting life and sees it as the fruit of her efforts to preach Islam.
Kariman Hamza, who stated that the reader can read her tafsir without being bored and that
she wrote like a mother explaining something to her child, is one of the rare female writers
who tafsir the Qur'an from beginning to end. The fact that there are very few studies on al-
Lu’lu’ wa al-Marjan is one of the factors that makes this work unique. Analyzing the work in
terms of the tafsir method makes a significant contribution to the literature. The most
distinctive aspect of the tafsir is the comparative presentation of quotations from the Bible
and the attempt to make connections with current events. One of the results of this article
is that Kariman Hamza’s tafsir, which she compiled from many sources of tafsir and
combined with her knowledge of the Qur'an and the Sunnah, opens up the discussion of
whether it is a tafsir or a compilation work, and raises the question of how to name and
interpret such works, examples of which are beginning to appear today, based on the
perception of the mufassir in the tafsir tradition.
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Highlights

o This study addresses the analysis of Kariman Hamza, an Egyptian female mufassir, and
her tafsir al-Lu’lu’ wa al-Marjan.

e Research has been carried out on the diraya and riwaya features of al-Lu'lu’ wa al-Marjan.

e al-Lu'lu’wa al-Marjan is analyzed with a critical reading.

e This study raises the question that the perception of the mufassir in the tafsir tradition
should be re-evaluated.
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Oz

Bu calisma, Misirhi kadin miifessirlerden olan Keriman Hamza'nin (1942-2023) el-Liilii’ ve'l-
Mercan fi Tefsiri’l-Kur'dn adli eserinin incelenmesini ve takip ettigi tefsir metodunun tespit
edilmesini konu edinmektedir. Bu kapsamda, Keriman Hamza'nin hayat1 arastirilmis ve el-
Li'li’ vel-Mercan adli eserin rivayet ve dirayet acgisindan tefsir metodu iizerinde
durulmustur. Bu calismada nitel arastirma yontemi kullamlmigtir. Yazarin calismasi
basindan sonuna kadar sistematik olarak incelenmis ve dokiiman analizi yontemiyle
degerlendirilmistir. Asil meslegi habercilik olan ve televizyon sunuculugu yapan Keriman
Hamza, ilk basta cocuklara yonelik Kur’an tefsir etmesi igin gelen talebi Ezher mezunu
olmadig1 gerekgesiyle reddetmesine ragmen, kendisine gelen cesitli istekler, Kur'an’a
duydugu ilgi ve bu konuda yaptig1 televizyon programlari neticesinde tefsir yazmaya karar
vermistir. Calisma, miiellifin {i¢ y1l boyunca tefsir calismalarina odaklanarak yazdigi {ic
ciltlik bir eserdir ve Ezher Universitesi'nin onayindan ge¢mistir. Keriman Hamza, Kur’an
tefsirini yazmasiny, 35 yillik yayim hayatinda yaptigi din programlara ve islami yazilarina
baglayarak islam’ tebli§ cabasinin meyvesi olarak gérmektedir. Okuyucunun sikilmadan
tefsirini okuyabilecegini, bir annenin ¢ocuguna bir seyler anlatmasi gibi kaleme aldigini
belirten Keriman Hamza, Kur’an’i bastan sona tefsir eden nadir kadin miielliflerdendir. el-
Li'li’ ve'l-Mercdn hakkinda ¢ok kisith calismalarin bulunmasi, bu ¢alismay1 6ne ¢ikaran
unsurlardandir. Eserin tefsir metodu agisindan incelenmesi, literatiire katk: saglayacaktir.
Tefsirin en ayirt edici yonii olarak, Kitab-1 Mukaddes’ten yaptig1 alintilarin karsilastirmali
olarak verilmesi ve giincel olaylarla baglanti kurma ¢abasi oldugu belirtilebilir. Bu
makalenin sonuglarindan birisi, Keriman Hamza'nin pek ¢ok tefsir kaynagindan derleyip
Kur’an ve siinnet bilgisiyle mezcettigi bu eserin bir tefsir mi yoksa derleme bir eser mi
tartismasini da agik hile getirmesi; giiniimiizde 6rnekleri goriilmeye baslanan bu tiir
calismalarin nasil adlandirilmasi ve anlamlandirilmasi sorusunu tefsir gelenegindeki
miifessir algisindan hareketle giindeme getirmesidir.

Anahtar Kelimeler
Tefsir; Keriman Hamza; Misirh Miifessir; el-Li'lii’ ve'l-Mercdn; Rivayet Metodu; Dirayet
Metodu
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One Cikanlar

e Bu calisma, Misirh kadin miifessirlerden Keriman Hamza’'nin ve el-Lii’lii’ ve'l-Mercan adli
tefsirinin incelenmesini konu edinmektedir.
o Makalede, el-Li'lii’ ve'l-Mercan'in dirayet ve rivayet Ozellikleri {izerinde arastirma

yapimustir.

o el-Lii’lii’ ve'l-Mercdn elestirel bir okumayla incelenmistir.
e Bu makale, tefsir gelenegindeki miifessir algisinin yeniden degerlendirilmesi gerektigi
sorusunu giindeme getirmektedir.
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Introduction

From the point of view of the Islamic sciences, there has been a great difference between
men and women in scholarly activities throughout history. Although there are many
sociocultural, economic, social, political and military reasons for this, the number of women
authors is small. Therefore, in the field of tafsir, the number of women commentators and
studies on them are very small. The work of women in the field of tafsir has been
concentrated, especially in the twentieth century and in the present century. Evaluating
women exegetes as a special field of study, determining their contributions to the field, and
recognizing and introducing them will contribute to the history of tafsir." Kariman Hamza
(1942-2023) is a writer who lived in the present century, and she is one of the rare women
who interpreted the Qur'an from beginning to end. As a matter of fact, owing to the life of
the author and the fact that she did such a difficult job as the exegesis of the Qur’an,
especially when the work was published in Egypt, it aroused great interest. It is thought that
the tafsir called al-Lu’lu’ wa'l-Marjan fi Tafsir al-Qur’an is at the forefront, especially in these
aspects, and is worthy of examination.

This research examines the work of Kariman Hamza, an Egyptian female commentator
titled al-Lu’lu’wa’l-Marjan fi Tafsir al-Qur’dn, in terms of tafsir studies. Kariman Hamza and her
work are the subject of study because the author was a contemporary of ours, her life is
active, she wrote commentary despite not having an official acquis in Islamic sciences, and
her work contributes to the science of tafsir in various aspects and may raise some possible
questions in mind. Egypt is a fertile geography in terms of Islamic sciences and has trained
many scholars from various fields throughout history. Given the scarcity of female
commentators throughout history, Egypt stands out in this respect. In addition to the first
names that come to mind, such as ‘Aisha ‘Abd al-Rahman bint al-Shati (1913-1998) and
Zaynab al-Ghazzali (1917-2005), Kariman Hamza is also a name that grew up in this
geography. However, few academic studies on Kariman Hamza exist. With respect to the
work of Kariman Hamza, other than Shayma Mahmud Hamid’s article titled “Mawqif
Kariman Hamza min ‘Ulim al-Qur'an fi Tafsir al-Lu’'lu’ wa’l-Marjan”? published in the
Journal of the Faculty of Education of Ayn al-Shams University and a chapter in Hidayet
Aydar’s book “Female Mufassirs [Hanim Miifessirler]”, there are few studies on this topic.?
Hidayet Aydar mentions the commentator in his book chapter titled “Authors who are not
taken into Consideration in Biographies: Female Mufassirs [Biyografi Kitaplarinda thmal
Edilen Miiellifler: Kadin Miifessirler]”* and provides brief information about her in “Female
Scholars of Quranic Exegesis in the History of Islam”.” However, there is limited information
about Kariman Hamza in these works, and detailed information is given about her Qur’anic
commentary. In this respect, the article is the first to examine the work written by a female

! Hidayet Aydar, Hamm Miifessirler (istanbul: Ensar Nesriyat, 2015), 10, 15.

Shayma Mahmud Hamid, “Mawgqif Kariman Hamza min ‘ulim al-Qur’an fi tafsiriha al-Lu'lu’ wa’l-Marjan”,
Journal of ‘Ain Shams University Faculty of Education 1 (2010), 481-529.

*  Hidayet Aydar, Hamim Miifessirler, 259-279.

Hidayet Aydar, “Biyografi Kitaplarinda thmal Edilen Miiellifler: Kadin Miifessirler”, Islam Telif Geleneginde
Biyografi Yazicihgi (Istanbul: Ensar Nesriyat, 2018), 138-141.

Hidayet Aydar, “Female Scholars of Quranic Exegesis in the History of Islam”, Biilent Ecevit Universitesi flahiyat
Fakiiltesi Dergisi 1 (2014), 17-18.
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commentator in terms of tafsir science in addition to providing a detailed account of
Kariman Hamza’s life. Considering the limits of an article, providing information that
reflects the entire three-volume commentary is not possible. However, this study aims to
introduce certain aspects of both the life of a woman who produces various television
programs and the Qur’anic commentary work she wrote. In the article, information will be
given about the life of Kariman Hamza. The tafsir named al-Lu'lu’ wa’l-Marjan will be
examined in terms of riwdya and dirdya, and the conclusion will include a few questions that
may come to mind in terms of the science of tafsir.

1. Life of Kariman Hamza

Kariman Hamza’s father, ‘Abd al-Latif Hamza, is the founder of communication-related
educational activities and the Faculty of Communication.® Despite the negative attitude
toward the headscarf in Egypt in the 1970s, Kariman Hamza became the first headscarf
female journalist to appear on the official screen of the state. Kariman Hamza, a graduate of
the Faculty of Letters, Department of Journalism, became interested in religion after
listening to the Qur’an on the radio while at her home, and over time, she embraced the
religious dress/headscarf by herself. Kariman Hamza, who was 26 years old when she
started making a program wearing a headscarf on Egyptian television, stated that society
and television employees welcomed this situation very much. However, she stated that
there is a fear of Islam in the country’s public policy; she stated that there is Islamophobia
in some, but not all, media representatives and that although she does not know the exact
reason, the stance of the big states such as America against Islam may have an impact on
this.” She stated that she is happy that the headscarf has become more common than in
previous years and that she is saddened by the fact that headscarved people wear tight
clothes but that no one should expect a sudden big change from anyone, that it is wrong to
ask a newly veiled person to turn into Rabi’a al-’Adawiyya (d. 185/801 [?]) in one day, and
that people should be treated with tolerance and kindness on such issues. She introduced
hijab clothes and drew a framework about hijab in her encyclopedia article titled Anaga wa
Hashma.®

Kariman Hamza made various programmes on Egyptian television from 1970--1999. She
made the Qur'an programmes for children on television. She has also taken her place in
broadcasting history by broadcasting more than 1500 television programs.’ She held
various programs with famous scholars, such as Muhammad al-Ghazali (1917/1996), Yiisuf
al-Qaradawi (1926--2022), and Muhammad Mutawalli al-Sha’rawi (1911/1998).*° In addition
to presenting many television programs with religious content, she also wrote many works.
Lillah Ya Zamra, Mewsu'a sayyid khalk, Rihla min al-sufar li al-hijab, Rifqgan bi al-kawarir,

¢ Marefa, “s 32 Oles K7 (Access 15 June 2023).

7 Almasryalyoum, “0 552 0=l 2als Jo A Adle) inf 558 Olay)8 ) 5eb &ad . suall 3 e (Access 1
August 2024).

®  Almasryalyoum, “Kerime Hasen” (Access 10 August 2023); “s 3 (Lo 87, marefa, “s 5 Ol 87 (Access 23
June 2023).

> shorouknews, “s 52 Olas 8 & )1 YN e loylall 5 1 a5l 5 n” (Access 30 July 2024).

1 Elmashreqnews, “s 3.2 Olay )K" (Access 30 July 2024).
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Tezewwectu mujriman are some of her works. Among them, the most famous is the Qur'an
commentary she wrote for young people. The name of the tafsir is al-Wadih fi tafsir al-Qur'an
li al-Shabiba (Clear in interpreting the Qur'an for youth)'* The process of writing al-LuTu’ wa'l-
Marjan is as follows: Kariman Hamza received a request from the Egyptian general book
institution to interpret the Qur’an for children. Kariman Hamza rejected this offer at the
beginning because she was not a graduate of Al-Azhar. Later, at the insistence of his brother,
Gilan Hamza, she interpreted the chapters al-Mulk, al-Naba and al-Mujadala. However, after
writing the commentary, she could not reach the people interested in this work, and she
went to Adil Muallim, the owner of Dar al-Shurtig, and showed him what she had written.
Adil Muallim also asked Kariman Hamza to interpret the entire Qur'an.'” Kariman Hamza
has previously expressed the issues she wrote about in her commentary in television
programs; however, within a period of three years, she wrote a three-volume work, focusing
entirely on exegetical works. She stated that she wrote this commentary to convey divine
messages to the public, especially in an easy and clear style, and the work was published in
2010 after being approved by Al-Azhar University."

Kariman Hamza stated that the most distinctive feature of her tafsir is that it is simple,
straightforward and easily understandable; that she wrote this tafsir like a mother
explaining something to her child; and that she included reasons for revelation and stories
in her tafsir and that the reader could read her tafsir without becoming bored." Kariman
Hamza sees her writing of the Qur'an commentary as the fruit of her effort to convey Islam,
connecting it to the religious programs and Islamic writings she has made in her 35-year
publishing life.”

The publication of the commentary titled al-Lu'lu’ wa'l-Marjan was met with interest by
the press organs; it was stated that Al-Azhar University approved a woman’s interpretation
of the Qur’'an for the first time. Ali ‘Abd al-Baqi al-Mitwali, one of the senior officials of the
university, declared in his statement to Egypt’s Almasryalyoum Newspaper that they
approved the interpretation of the communicator Kariman Hamza. As Mitwali said, there is
no ‘manly’ or ‘womanly’ interpretation of the Qur’an. Importantly, the interpretation
coincides with the sacred text and does not contradict the provisions of sharia.'® Kariman
Hamza is described by the press as a “liberal Muslim woman”. This is because they claimed
that Kariman Hamza started writing her tafsir by claiming that the existing tafsirs were
“patriarchal”. In their view, Kariman Hamza criticized the established interpretations of
existing tafsirs, claiming that most of the interpretations did not stem from the essence of
the Qur'an but from the “patriarchal” tendencies of male commentators.” However,
Kariman Hamza stated in an interview that she did not write her tafsir only for women or

"' Marefa, “s ;& Q\.‘.__s)\f" (Access 23 June 2022).

Almasryalyoum, “Kerime Hasen” (Access 21 June 2022).
B Aydar, Harum Miifessirler, 260-263.

1 Aydar, Harmum Miifessirler, 262.

Aydar, Hanim Miifessirler, 263.

16 Yenisafak, “Kur’an’a ilk Kez Kadin Tefsiri” (Access 16 October 2023) For similar views see aletihad, “: O‘-’d\ e

J )l e Tj\a\é o) r._gjﬁ\ QTJEJ\J}....{:S” (Access 09 October 2023).
7" T24, “Kur’an’a Kadin Tefsiri” (Access 13 October 2023).
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with an understanding of a patriarchal mentality. She said that the Qur'an addresses both
men and women and that she wrote with such an understanding. She stated that her work
was examined by the Al-Azhar sheikh and that she did not receive any criticism and that
these allegations were not true. She also stated that if she had not received approval, she
would not have printed her tafsir and that this work would have remained as it was.'®

Kariman Hamza’s tafsir was first published in 2010 in three volumes under the title al-
Lu'lu’ wa'l-Marjan by Maktab al-Shuruq publications. After this information about Kariman
Hamza’s life, the work can be analyzed in terms of the science of tafsir.

2. Characteristics of alLulu’wa-Marjanin terms of Riwaya Exegesis

Under this heading, the author’s exegesis of the Qur'an with the Qur’an, exegesis of the
Qur'an with the Sunnah, exegesis of the Qur'an with the sayings of the Sahaba and the
Tabitn will be emphasized, and information will be given about her view of Isra’iliyyat.

2.1. Exegesis of the Qur’an with the Qur'an

Kariman Hamza emphasized the importance of interpreting the Qur’an with the verses
of the Qur'an in her commentary and frequently used this method by comparing words
from the same root, mentioning similar verses together in terms of meaning, or explaining
mujmal and mubham in the verse. She sometimes mentioned the relevant verses in
footnotes; in some places, she gave them without mentioning that they were verses, and
sometimes she listed them one after the other."

In some places, she made comparisons by stating the places where the word in the verse
was mentioned in the Qur'an and the meanings in which it was used there. For e)gample,

while interpreting the words al-maghdiib/those who suffered wrath in the verse ( Al Blw
&33\.2\ ij fﬁ'ﬁl& _;),23.:3\ Jﬁ.& S‘g’;}' E223),% she indicated that those who suffered the
wrath of Allah were mentioned in many places in the Holy Qur'an and explained these
verses within the scope of the groups. In the 61st and 90th verses of the al-Bagara, in the
112th verse of the Al ‘Imran, a group of Jews, in al-Nis@, in the 93rd verse, the one who
deliberately killed a believer, in al-A‘raf, in the 71st verse, the people of Ad, in the 16th verse
of the al-Anfal, fleeing from the war, in the 6th verse of the al-Fath, the hypocrites and
polytheists, and in the 13th verse of the al-Mumtahina, those who give up hope of the
afterlife are subject to the wrath of Allah. Moreover, the verse also refers to those who are
in heresy. The commentators indicated that what is meant here are Jews and Christians.”
In line with this view, Kariman Hamza interpreted the verse with the 77th verse of al-
M&2’ida. In this context, Jews and Christians changed religion by following their own desires
and leading both themselves and others astray from the right path.”

One of the places where the Qur'an was interpreted with the Qur’an is the explanation
of a closed word in a verse. “Who breaks the covenant of Allah after contracting it and severs that

8 Aydar, Hamim Miifessirler, 261-263.

19 Kariman Hamza, al-Lu'lu’' wa'l-marjan fi tafsir al-Qur'an (Qahira: Maktab al-Shurug, 2011), 1/121; 2/215.

2 al-Fatiha 1/7.

Tabari, Jami¢ al-bayan ‘an ta’vil ay al-Qur’an, critical ed. ‘Abdullah b. ‘Abdulmuhsin al-Turki (Qahira: Dar al-Hajr,
2001), 1/187-189, 194-197.

Kariman Hamza, al-Lu'lu' wa'l-marjan, 1/14-15.
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which Allah has ordered to be joined and cause corruption on earth. It is those who are the losers.””

She interpreted the phrase “misaq” in the verse with verse 172 of al-A‘raf. In the verse, Allah
asks the children of Adam, “Am I'not your Lord?” They said, “Yes, we have testified.” It is said that
they responded by saying. Again, in al-Bagara, Adam and his wife felt regret after being sent
down to earth and that they repented to Allah with some words.* Kariman Hamza explains
the words about repentance mentioned in the verse from al-A‘raf: “Our Lord, we have wronged
ourselves, and if You do not forgive us and have mercy upon us, we will surely be among the losers.”
She explained it with the verse.” It can be stated that Kariman Hamza tried to exegete verse
by verses within the integrity of the Qur'an and tried to do this without long explanations.

2.2. Exegesis of the Qur’an with the Sunnah

Kariman Hamza, who was aware of the Prophet Muhammad’s Islamic religion and the
interpretation of the Qur’an, hadiths that were frequently used in the interpretation of the
verses.”® Kariman Hamza used this method in some parts of her work by including hadiths
that deal with the verses to reinforce the meaning. There may be the following example on
the subject: & 3 J3 L& 2331 2 Jo tpaal e Jikd JJE ST 185 1865 1388 5,301 &)
5 s o0 u,g Pﬁ 5 :.:ﬂ :;\3_(: (“25 é,\:j j)\ “Indeed, those who disbelieve and die while they are
disbelievers - never would the [whole] capacity of the earth in gold be accepted from one of them if he
would [seek to] ransom himself with it, For those there will be a painful punishment, and they will have
no helpers.””

The verse above states that nothing will be accepted from those who disbelieve and
die as unbelievers. Kariman Hamza interpreted this verse with the following hadith with
a similar meaning: On the Day of Judgment, it will be said to a man from the people of
hell: “If you had something in this world, would you give it as ransom (to get rid of this
place)?” The man immediately answers “Yes”. Then, Allah says, “I asked you for
something easier than this. I took a promise from you from your father Adam that you
would not associate anything with me, and you refused and refused.””® The verse states
that the disbeliever cannot be saved even if he gives the world’s worth of gold to save
himself from the torment. In the hadith, this situation is explained through
representation. In the hadith, a person in hell is ready to give anything to get out of there,
but it will not be accepted. Because Allah will not forgive those who reject the truth. The
hadith explains the meaning of the verse. Kariman Hamza also stated that this hadith is
muttafaq ‘aleyh.”” Muttafaq ‘alayh’ is a term that refers to the presence of a hadith in both
al-Bukhari and Muslim al-Jami al-Sahih.*

#  al-Baqara 2/27. Qur'an (Access 17 February 2024).

2 Qurtubi, al-Jami‘ li ahkam al-Qur'an, Critical ed. ‘Abdullah b. ‘Abdulmuhsin al-Turki (Bayriit: Muw’assasa al-Risala,

2006), 1/107-109.

al-A‘raf, 7/23; al-Baqgara 2/37; Kariman Hamza, al-Lu'lu' wa'l-marjan, 1/26.

Kariman Hamza, al-Lu'lu' wa'l-marjan, 1/14, 144, 145.

2 Al ‘Imran 3/91.

% Bukhari, Sahih al-Bukhari (Bulak: Matbaa-i Emiriyye, 1893), “Rigaq”, 51.

Kariman Hamza, al-Lu’lu’ wa’l-marjan, 1/144-145.

% Ahmet Yiicel, “Miittefekun Aleyh”, Tiirkiye Diyanet Vakfi Isldm Ansiklopedisi (istanbul: TDV Yayinlari, 2006),
32/224.
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Kariman Hamza mentioned the hadiths in her work to complement the subject
discussed in the verse: & sa>-1; ) \f\j 50{} ] \;@ ?{;ﬁ,@,’; r.é:&\.fo‘ 3] ;ﬁji “Who, when disaster
strikes them, say, “Indeed we belong to Allah and indeed to Him we will return.”*" In her
interpretation of the verse, she repeatedly mentions the following hadiths: “When a muslim
is afflicted with calamity, he says, ‘Indeed, we are the servants of Allah and we will surely
return to Him. If he prays, ‘O Allah, reward me for this calamity and replace it with a better
one,’” Allah Almighty will surely replace it with a better one. “** “When a believer suffers
from illness, distress or sadness, Allah intends to forgive his sins”.*> While the verse
emphasizes what a believer’s attitude should be in the face of calamity,* the hadith draws
attention to the contribution and wisdom of evil that befalls humanity. Kariman Hamza thus
presented an interpretation that facilitates the implementation of commandment in the
verse by mentioning the hadiths expressing wisdom and reasons that enable Muslims to be
more patient and self-reliant in the face of difficulties.

Kariman Hamza uses hadiths to reinforce the meaning of the verse; explain words,
compositions and concepts;*® draw conclusions on the subject; and explain the practice of
worship.** However, while this method was used, the fact that she did not specify the
chapters and numbers of hadiths is open to criticism. Kariman Hamza took most of the
hadiths from al-Kutub al-Sitta* and included many hadiths in her exegesis of the Qur'an.

2.3. Exegesis of the Qur'an with the Sayings of the Sahaba and Tabi’tin

It can be seen that Kariman Hamza frequently used the words sahaba and tabi’tin in her
commentary after interpreting the Qur'an with the Qur'an and the sunnah. She mostly
included these narrations in explanations about the reason for revelation and, in some
places, in rulings on figh issues and in explaining the words of the Qur'an. While using this
method, it is apparent that she addresses the narrations without specifying the source. In
the interpretation of the 11th verse of al-Jumu‘a, she included the statements of the

companions regarding the reason for the revelation of the verse. \j;;.:u\ B}J/}f p\P \)B 1315
1;\3 IS5 \.@J} “However, when they saw a transaction or a diversion, [0 Muhammad], they rushed

to it and left you standing...”*® The verse refers to an event that took place on Friday during
the time of the Prophet. Kariman Hamza quoted a narration from Daraqutni (d. 385/995) on
the subject. Jabir b. ‘Abdullah (d. 78/697) said that while the Prophet was giving the sermon

! al-Baqara 2/156.

32 Muslim, Sahih al-Muslim, Critical ed. Muhammad Fuad ‘Abdulbaqi (Qahira: Matbaa ‘Isa al- Babi: 1955), “Janaiz”,
631.

Kariman Hamza, al-Lu’lu’ wa'l-marjan, 1/62-63.

% Razi, Fakhr al-Din, Mafatih al-ghayb (Bayriit: Dar al-Fikr, 1981), 4/170-172.

Kariman Hamza, al-Lu’lu’ wa'l-marjan, 1/215, 195.

Kariman Hamza, al-Lu'lu’ wa'l-marjan, 2/176; 3/410.

The Sunni hadith canon consists of six collections, usually known as al-Kutub al-sitta/The six books or al-Sihah
al-sitta/The six authentic collections. These names are; the Sahihs of Muhammad b. Isma‘il al-Bukhari (d.
256/870) and Muslim b. al-Hajjaj (d. 261/875) and the Sunans of Muhammad b. Yazid Ibn M3ja (d. 275/889), Abii
Dawid al-Sijistani (d. 275/889), Muhammad b. Isa al-Tirmidhi (d. 279/892), and Ahmad b. Shu‘ayb al-Nasa’1 (d.
303/915). Stijn Aerts, “Canon and canonisation of hadith”, Encyclopaedia of Islam (Access 2 August 2024).

*®  alJumu‘a 62/11.
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to them on Friday, a caravan carrying food arrived, people went toward the caravan and
forty people remained with the Prophet.” After quoting this narration, the author also
stated in the footnote that there was a narration that twelve people remained with the
Prophet.*

Kariman Hamza also referred to the words and opinions of companions in figh matters.
For example, Anas b. Malik (d. 93/711-12) stated that Ibn ‘Abbas (d. 68/687-88) and Ibn
Zubayr (d. 73/692) were of the opinion that the ruling of sa’y (a term denoting the pilgrim’s
running between al-Safa and al-Marwa) is obligatory. They stated that the person who does
not sa’y should sacrifice.*

In some places, Kariman Hamza referred to the sahabas’ opinion regarding the meanings

of words. For example, in the 114th verse of al-Tawba, Ibrahim is described as a\jawwdh.

Kariman Hamza conveyed the narration from Ibn Masud that this word is used in the sense
of praying a lot.*

There are also places where tabi'in uses their own words: 45\&.s5 ré:»\; AVis Ll jf 3\3
ij\fal\ old ;ﬁl.é A& 01 1,8515 Gkl W (‘ﬂi 3[4.; ré:ff:\) §J\ ‘And remember the favor
of Allah upon you and His covenant w1th which He bound you when you said, “We hear and we obey”;
and fear Allah. Indeed, Allah is Knowing of that within the breasts.”** The word Mithdq has been
interpreted in different ways by commentators.** According to some, what is meant here
are the promises made by believers to Allah and His Prophet in the allegiances made in
Aqgaba and Hudaybiyyah. Some have also stated that by mithaq, the promise made in the
agreement between Allah and human beings is meant.* Kariman Hamza interpreted this
word (mithag) with the narration from Mujahid: “What is meant by the word mithaq
(covenant) is as stated in the 172nd verse of al-A‘raf, in response to the servants’ address to
themselves, ‘Am I not your Lord?’ “They are to be held as witnesses. “*°
She also referred to the views of the tabitin scholars in the declaration of the verses of

Ahgam. 33\ 11,08 V3 8s G0l A, 456 21358 13 15 B olasdisey Gl
) }if\fd\ (’;.:’5 é/\:j JB T.;j “And those who accuse chaste women and then do not produce four

witnesses - lash them with eighty lashes and do not accept from them testimony ever after. And those
are the defiantly disobedient.”* It is necessary to briefly present the following information
about this verse: During the period of jahiliyya, slandering women for adultery was quite
common, and there was no sanction for this. For this reason, families were falling apart, and
people were being victimized. In the verse, this injustice is prevented, and women'’s rights

Daraqutni, Sunen Daraquini (Bayriit: Muassasa al-Risala, 2004), 2/307.

Kariman Hamza, al-Lu'lu’ wa'l-marjan, 3/301.

1 al-Baqara 2/158; Kariman Hamza, al-Lu’lu’ wa'l-marjan, 1/63; Qurtubi, al-Jami¢, 2/477-478.

Kariman Hamza, al-Lu'lu’ wa'l-marjan, 2/15; For views on this word, see Razi, Fakhr al-Din, Mafatih al-ghayb,
16/216-217.

# al-M2’ida5/7.

*  Tabari, Jami¢, 8/219-222.

Tabari, Jami‘, 8/220; Hayreddin Karaman and others, Kur'an Yolu Tiirkce Medl ve Tefsir (Ankara: Diyanet sleri
Baskanlig1 Yayinlari, 2007), 4/556-557.

Kariman Hamza, al-Lu’'lu’ wa'l-marjan, 1/242.

Y7 al-Nr 24/4.
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are protected. It has been reported that a person who claims to have committed adultery
with a woman and cannot prove this with four witnesses and those who testify to this will
be punished with eighty lashes, called qazf. It was also stated that the testimony of these
people would not be accepted and that they would be considered fasiq. However, it is stated
in the rest of the verse that Allah forgives for those who regret what they did and repent.*
There are differences in opinion among scholars in the interpretation of these verses.”
Scholars are divided into two groups on the issue of which provisions regarding crime will
be removed from these people by stating that Allah is forgiving in the relevant verse.
Kariman Hamza mentioned the views of Ab{i Hanifa (d. 150/767), Imam Shafi’ (d. 204/820),
Ahmad b. Hanbal (d. 241/855) and Imam Malik (d. 179/795) regarding this dispute. Abl
Hanifa stated that the forgiveness here would remove the judgment of the person’s fasiq
status, whereas Imam Shafi’, Ahmad b. Hanbal and Imam Malik stated that it was a pardon
for both his fasiq status and the return of his right to testify.”® Kariman Hamza mentioned
the differences of opinion and did not give any preference.

She referred to the statements of the tabilin regarding the surahs being Makki-Madani.
For example, ‘Ata b. AbiRabah (d. 114/732) reported that Hasan Basri (d. 110/728) and Jabir
(d. 78/697) said that the al-Falaq is Makki.>' Kariman Hamza uses the words sahabas and
tabilin in the explanation of the closed words and the verses of the ahgam, in places that
are compatible with the verse in terms of meaning, and in the Makki-Madant distinction of
the surahs. This shows that she attached importance to narrations and quoted from the
sahaba and tabi’tin in the exegesis of some verses.

2.4. Her View on Isra'1liyyat

Kariman Hamza frequently referred to Isr3’ili in her commentary. She made many
quotations from the Bible, especially to reveal the beliefs of the People of the Book that are
contrary to monotheism. In addition, she included Isra’ili teachings that are in line with the
Qur’an and the Sunnah, on issues related to stories, and in parts that explain and support
the meaning of the verse. By giving examples from Gospels, Kariman Hamza supported her
views on the basis of the verses. She confirmed the view that the “misguided people” in al-
Fatiha meant Ahl al-Kitab by quoting from the book of Jeremiah and the Gospels of Matthew,
Mark, and Luke. The information she cites is as follows: In the book of Jeremiah: “How can
you claim to have the law of the Lord and to be knowledgeable, after the deceitful pen of
the scribes has replaced it with lies?”** In the Gospel of Matthew: “Christ said to the Jewish
Rabbis: Woe to you, scribes, Pharisees, hypocrites! Surely you are shutting up the kingdom
of heaven from people’s faces. Thus, you do not enter the right path, and you do not allow
those who want to reach the right path.”* In the Gospel of Luke: “Woe to you, jurists! You

* Kur'dn Yolu Tefsiri, 4/54.

*  Maturidi, Ta’vilat al-Qur'an (istanbul: Mizan Yayinevi, 2007), 10/89-96; Qurtubi, al-Jamili ahkam al-Qur'an, 15/122-
126; Baydavi. Anwar al-tenzil wa asrar al-ta’vil. Critical ed. Muhammad Subhi Hasan Hallag-Muhammad Ahmad al-
Atrash (Bayrat: Dar al-Rashid, 2000), 2/486-487.

Kariman Hamza, al-Lu’lu’ wa'l-marjan, 2/285.

Kariman Hamza, al-Lu'lu’ wa'l-marjan, 3/414.

Jeremiah, 8: 8.

5 Matthew, 23: 13-14.
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are placing heavy burdens on people. Woe to you, O scholars of the Sharia! Surely you have
the key to knowledge, but you do not care about it and do not allow those who want to care
about it.”** After Kariman Hamza made these quotations, she added the chapter and page
numbers right at the end. Thus, she provided evidence from their own books that Jews and
Christians changed their religion and books with their own hands and strayed from the true
path.”

Kariman Hamza made comparisons between Islam and other heavenly religions on
matters related to the rules and explained this by giving examples from the Bible. For
example, in the interpretation of the verse where adherence to contracts is commanded,
she conveyed the information that, contrary to this view of Islam, Jews are prohibited from
making contracts with other nations in the Torah.*® The author made sure to indicate the
source when making these quotations.”” In her interpretation of the verse in which Muslims
are defined as the “ummat wasat” (the midmost community),*® she stated that Islam is on a
middle path between the materialism of the Jews and the mysticism of the Christians; by
giving examples of the death penalty from the severe sharia of the Jews and making
comparisons, she stated that Islam is the most moderate religion among the heavenly
religions.>

The commentator also included comparisons from the Holy Qur’an and the Gospels in
her work. For example, in the 35th verse of al-Bagara, Adam and his wife can benefit from
all kinds of blessings in heaven, but they should not approach a tree. Kariman Hamza
explained this verse with the 120th verse of Ta Ha. Satan deceived Adam and his wife into
disobeying God by saying that this tree was the tree of immortality. After interpreting the
verse by verse, Kariman Hamza stated in a footnote that the tree in question is mentioned
in the Gospels as “the tree that holds the knowledge of good and evil”.*

One of the most original aspects of Kariman Hamza’s commentary is her method of using
isra'lliyyat. She made many quotations from the Gospels, but these are narrations that are
consistent with the Qur'an. At the same time, she definitely stated the source when quoting.
In addition, she explained the aspects contrary to monotheism by giving examples from the
Gospels. While discussing the stories, she drew attention to the differences between the
Holy Qur’an and the Gospels in some places.® While making comparisons between Islam
and other heavenly religions on matters related to rules, she made the subject more
understandable with examples from the Bible. She answered the criticisms of the
orientalists toward Islam on the basis of her own claims with examples from the Bible.®* One
of the beautiful aspects of her commentary is that she gives these examples by citing
sources rather than by quoting them vaguely. It is possible that Kariman Hamza used

54 Luke, 11: 46,52.

Kariman Hamza, al-Lu’lu’ wa'l-marjan, 1/15.

¢ Exodus from Egypt, 34: 12, 15.

Kariman Hamza, al-Lu’lu’ wa’l-marjan, 1/238.

al-Baqara 2/143; For views on “ummat wasat”, see Razi, Fakhr al-Din, Mafatih al-ghayb, 4/107-109.
Exodus from Egypt, 21: 12, 15; Kariman Hamza, al-Lu'lu’ wa'l-marjan, 1/57.

Genesis, 2: 8-9; Kariman Hamza, al-Lu’lu’ wa'l-marjan, 1/26.

Kariman Hamza, al-Lu’lu’ wa’l-marjan, 2/89-90.

Kariman Hamza, al-Lu’lu’ wa'l-marjan, 3/400.
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Isra’iliyyat extensively in her tafsir, but the way she cited sources differed from those of
previous tafsirs.

3. Characteristics of 2/-Lulu’wal-Mazjanin terms of Diraya Exegesis

Kariman Hamza gave a wide place to the diraya method in her work. It is possible to see
this both in the quotations she made from the important commentators of the diraya tafsir
and in her linguistic explanations and comments on social events. In this section, the

characteristics of tafsir in terms of dictionary syntax, kalam, figh and ethics are described.

3.1. Characteristics in Terms of Dictionary Syntax

Kariman Hamza evaluated some Qur’anic words and compositions in terms of grammar
and syntax. She made the subject understandable by mentioning verses with a similar
structure in terms of grammar and giving examples of Arabic proverbs in some places. She
explained the meanings of closed words, sometimes giving different interpretations
together; sometimes, she preferred to mention a single meaning.” She offered linguistic
explanations by stating in which syntax some words were used in terms of usage, in which
patterns they were found in different places in the Qur'an, and the singular and plural forms
of the words.**

Kariman Hamza included Arabic proverbs in her commentary. It is stated in the 26th
verse of al-Bagara that Allah will not hesitate to give an example of a mosquito or something
beyond that. While believers accept that such examples are a reality from God, unbelievers
cannot make any sense of these examples. Kariman Hamza included Zamakhshari’s (d.
538/1144) interpretation here.” Zamakhshari stated that the unbelievers rejected the truth
due to their love of leadership, ignorance, and following their whims and desires and
expressed his surprise that they denied these parables. These kinds of parables are also
found in Arabic, and they are widely used among both Bedouin and city people.®® For
example, similes such as “hears better than a tick”, “collects better than an ant”, and
“weaker than a butterfly” are frequently used in the Arabic language.®’ For this reason, it is
surprising that these examples with animals in the Qur'an are underestimated and denied.
Although the author stated that she quoted this comment from Zamakhshari, she does not
give the title of the work, volume or page number.**

She made examinations in terms of grammar and made the subject more

understandable by mentioning verses containing similar sentence patterns. Jsx Y

e LS ) 2P Gl e 308 QS s 555 Gesa 058 e 13T 2 3801 640310
jg.a.j\ ;U\ JB SR giépj kel 5 “Let not believers take disbelievers as allies rather than believers.
And whoever [of you] does that has nothing with Allah, except when taking precaution against them

¢ Kariman Hamza, al-Lu'lu’ wa'l-marjan, 1/30, 52.

Kariman Hamza, al-Lu’'lu’ wa'l-marjan, 1/14.

Kariman Hamza, al-Lu'lu’ wa’l-marjan, 1/22.

Zamakhshari, al-Kashshaf an haqaiq ghawamiz al-tanzil wa ‘uyiin al-agawil (Bayrat: Dar al-riyan, 1987), 1/111.
¢ Zamakhshari, al-Kashshaf, 1/112.

¢ Zamakhshari, al-Kashshaf, 1/111-112.
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in prudence. In addition, Allah warns you of Himself, and to Allah is the [final] destination.”® 1t is
seen in the verse that believers are prohibited from making friends with unbelievers. There
are different opinions about the limits of this ban. According to the majority’s acceptance,
considering the other verses and practices in the Sunnah that regulate the relations of
Muslims with non-Muslims, Islam does not prohibit having good relations with non-
Muslims in a way that does not compromise faith; in contrast, it encourages Muslims to do
s0. On the other hand, some commentators, on the basis of the verse, said that all kinds of
friendship are prohibited unconditionally.”” Kariman Hamza explained the verse by
considering its grammar. She stated that the preposition “except” used in the verse is of the

separate exception type and that the same usage is also found in the following verses: ij
:),L_-J @& Lﬁj\:’ le S,ggj\ J\fa 3545 “And do not approach the property of an orphan, except in the
way that is best, until he reaches maturity. "7113\13—3 L& gi {.:\}5 Y} ‘.»JS s O )g )3.} N “They

will not taste therein [any] coolness or drink, except scalding water and [foul] purulence””” Mungati’
exception is the situation where exceptional and exceptional minh are of different types.”
In this type of exception, the thing that is excluded does not exist as a unit included in the
whole. Kariman Hamza said that what is meant by the exception here is that the person
abides by the issues that Islam commands to be protected in his relations with non-Muslims.
Therefore, she stated that the prohibition is valid if the life, generation, religion, property
and honor, known as maqasid-i shariah, are not protected, and she also noted that there
was no legal system at the time the verse was revealed.” Kariman Hamza did not keep
grammatical explanations long; she explained the linguistic features to the extent that they
would contribute to the meaning of the verse.

3.2. Characteristics in Terms of Kalam

Kariman Hamza, who emphasizes the principle of monotheism (tawhid), which
constitutes the fundamental basis of belief in Islam, included examples that are contrary to
monotheism in other beliefs, and by making comparisons between them, she revealed that
polytheism is not compatible with the human mind and logic. She specifically cited many
examples from the Bible that contradict monotheism and stated that these would not be

0% 53 05 s 23

accepted in the Islamic faith. R‘é’”; L &> S‘é’\;;b b\jo\ 5 4 ‘wb Gl &S

Ogrp ) 2 S") “How can you disbelieve in Allah when you were lifeless and He brought you to life;

a)o

then He will cause you to die, then He will bring you [back] to life, and then to Him you will be
returned.”” Despite countless blessings, it is astonishing that people disbelie Here, Kariman
Hamza included examples from polytheistic religions and sections from the Bible that are
contrary to tawhid, stating that these are not reasonable. For example, she touched upon

Al ‘Imran 3/28.

7 Kur'an Yolu Tefsiri, 1/536-541.

- al-Isra’ 17/34.

2 al-Naba’ 78/24-25.

73 ismail Durmus, “Istisna”, Tiirkiye Diyanet Vakfi Islam Ansiklopedisi (Istanbul: TDV Yayinlari, 2001), 23/388.
7 Kariman Hamza, al-Lu'lu’ wa'l-marjan, 1/127.

> al-Baqara 2/28.
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the dual concept of god, the god of good and the god of evil, in Asian religions, Buddhism,
Hinduism and ancient Iranian religions. In the Old Testament, she included explanations
that God, walking in heaven, was afraid that Adam would be like him, so he came down to
earth and differentiated the languages of people so that they would not unite against him
and that he wrestled with Jacob but was defeated by him.”® In the Gospels, it is mentioned
that God was incarnate in Jesus and that he is the mother and sister of God.” With these
statements, Kariman Hamza reveals that the principle of monotheism (tawhid) is broken in
religions other than Islam.

Kariman Hamza also compared verses on issues related to the unseen (ghayb) and
provided explanations by including the opinions of commentators. In the 30th verse of al-
Bagara, it is understood that the angels are aware that human beings will shed blood on
earth. How angels know this has been a matter of debate among Islamic scholars.” Kariman
Hamza stated that there is no evidence in the Qur'an and hadiths on this subject and
included Zamakhshari’s opinion on the subject.” Zamakhshari mentioned the following
three possibilities regarding the issue: First, they became aware of it through the
notification of Allah. Second, they obtained this information from the lawh al-mahfiz.
Finally, the angels said this because they knew that only they were innocent beings, and
they thought that beings other than themselves had the potential to commit crimes.*

While discussing the relationship between faith and deeds, Kariman Hamza mentioned
different views together. The interpretation of the following verses can be given as an
example. & 35 g3 P’é 2@\ Nt é),j )t PEIN S “ é,EL;B FCAAY oo JJ “Yes, whoever
earns evil and his sin has encompassed him - those are the companions of the Fire; they will abide
therein eternally.”® In the interpretation of the verse, she touched upon the issue of great
sin, Mu'tazila shows this verse as evidence for the view that those who commit major sins
will be in hell forever.*” Kariman Hamza included the views of Abli Hasan al-Ash’ari (d.
324/935-36) and Muhammad ‘Abduh (1849-1905) after this view of the Mu'tazila. Ash’ari
stated that the sin here is polytheism. Muhammad ‘Abduh stated that the Quran is
suprasectarian and stated that a person whose sins surround him cannot remain a believer.
It is understood from the statements made by Kariman Hamza that she is of Ash’ari’s
opinion.*

The author emphasized the correct theological understanding of the subject of faith and
dealt with faith in detail in many aspects. She has exegeted issues such as the relationship
between faith and deeds, shirk, tawhid, the concept of great sin, the groups to whom the
message did not reach, the relationship between God and human beings, and deism by
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Genesis, 32: 22-28; The part about God changing the language of people is as follows: "Since they are one people
and speak the same language and begin to do this, they will realize what they think and will not allow any
obstacles." see Genesis, 11: 1-9.

Kariman Hamza, al-Lu’lu’ wa'l-marjan, 1/24.

8 Tabarli, Jami¢, 1/482-485.

79 Kariman Hamza, al-Lu'lu’ wa'l-marjan, 1/24.

8 zZamakhshari, al-Kashshaf, 1/125.

8 al-Baqara 2/81.

8  Zamakhshari, al-Kashshaf, 1/125.

8 Kariman Hamza, al-Lu'lu’ wa'l-marjan, 1/38.
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referring to the opinions of many scholars, and she has mentioned disagreements on the
subject, if any.* On the other hand, she offered short explanations of issues such as
intercession, ru’yatullah and the status of the apostate and did not mention the disputes.®
In his commentary, she referred to the views of scholars such as Abii Hasan al-Ash’ari,
Maturidi (d. 333/944), Imam al-Ghazali (d. 505/1111), Zamakhshari, Muhammad ‘Abduh and
Muhammad Abi Zahra (1898--1974) long quoted from these scholars.®® She mentioned the
names of the authors she quoted from, but she did not specify in the footnote or in his
commentary from which work she took them.

Considering that Kariman Hamza wanted to write her work like a mother explaining
something to her child and adjusting her style accordingly, it can be stated that the
theological discussions are superficially handled in the work. However, it is possible to say
that she provided more explanations of issues such as monotheism (tawhid), faith, and
morality.

3.3. Characteristics in Terms of Figh

Kariman Hamza’s work includes the exegesis of the ahkam verses. Kariman Hamza
sometimes included disagreements about figh issues, and sometimes she contented herself
with interpreting the verse without mentioning the disagreements. While she generally
mentioned disagreements on issues related to worship and discussed the issue in detail, she
did not provide much detail about harmhalal.®” In the places where she touched upon the
disagreements, she mentioned the views of the sahaba and the sect imams and made
comparisons but did not choose any opinion.

Kariman Hamza made comparisons between Islam and other heavenly religions on
some figh issues. In her interpretation of the verse about women’s menstrual period, she
stated that Jews do not eat with a woman during her menstrual period because they
consider her impure, they do not touch her, and they even consider the person who touches
her impure.* However, she stated that this is a natural situation in Islam: women are not
considered unclean, and menstruating women continue their normal lives except for
prayer and fasting.*

She defended the solutions brought by Islam to the issues that have become major
problems in our age and discussed these issues in detail. For example, in her interpretation
of the verse about theft, she stated that this crime has become a major problem in modern
life and explained Islam’s view on this issue, its understanding of law, through the scholars
whose views she adopted. While doing this, she benefited from the works of scholars,
provided quotations and mentioned the names of the works she quoted.” It is possible to
express her views on the Islamic legal system through the crime of theft as follows. Islamic
civilization provides many conveniences for people living in Dar al-Islam, regardless of their
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beliefs, that keep them away from theft; she stated that ensuring the life, education and
justice guarantees of the individual and accepting individual property acquired with halal
earnings actually closes the paths to theft. Despite these, she deemed it necessary to impose
a heavy penalty on those who steal. Kariman Hamza stated that the entire Islamic order is
a whole and therefore particular provisions cannot be understood without looking at its
principles, sources and the assurance it brings; likewise, she did not find it appropriate to
apply a single provision unless the system is considered as a whole. She stated that it would
be useless to try to implement a rule of Islam in a system that is not completely Islamic and
that this is because Islam is not composed of parts and distinctions but is an integrated
system that covers all aspects of life.”" Islam has protected people’s right to life in all
situations. To survive, a person must meet basic needs such as food, drink and shelter. For
this reason, Kariman Hamza stated that the state, as a representative of society, should
create employment opportunities for individuals to meet their needs; when a person cannot
meet her basic needs due to unemployment, a lack of a job that she can afford, or being
unable to work, it is her right to meet her essential needs through various means. In this
case, the person can resort to the following methods to meet his essential needs: the
person’s needs are met by alimony received from his family and relatives, or if he cannot
provide it from here, by giving zakat from Bayt al-Mal. Although Islam has some restrictions
on the accumulation of property, it will not prevent any individual property acquired
through halal means; she stated that she would not accept unjust gains such as riba, usury,
black marketeering and encroaching on the employee’s rights.” Islam educates people
morally and directs them to earn through effort. With all these principles, hatred and
ambition between rich and poor Muslim societies will disappear. However, she stated that
those who steal in spite of this do not steal because they are in need but because they steal
with the ambition of becoming rich without working hard, so the hadd punishment is
necessary for them. She also stated that the general principle of Islam is to avoid hudud
punishment in case of suspicion of need or in any other special situation.”

After these explanations, Kariman Hamza took from Ibn Rushd (d. 520/1126) and Fakhr
al-Din al-Razi (d. 606/1210) the subjects of forgiveness of the thief and whether the
punishment would be applied if she repented or not, in her work. Later, to those who view
the amputation of hands as a punishment for theft as inhumane, she stated that theft has
become common in the modern age, that prison sentences are not a deterrent and that
imprisoning people behind bars is an inhumane punishment, considering whether the
punishment is humarne or not.*

She also touched upon some issues related to criminal law and quoted the works of
Mahmd Shaltiit (1893-1963) and Ibn Qayyim al-Jawziyya (d. 751/1350). She has evaluated
the issue of the dropping of the punishment given in return for ukabat in hadith
punishments with the offence through the views of Ibn Qayyim al-Jawziyya. A group,
especially the Hanafis, argued that only those who repented before being caught for the
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crime of banditry would have their punishment reduced. Kariman Hamza criticized this
view in her work and stated that Ibn Qayyim’s view is correct. According to Ibn al-Qayyim,
if a person confesses his mistake to the imam after committing the offense without being
caught or being asked to repent in any way, both the sin of the offense and the punishment
will be removed from him.” Kariman Hamza stated that this view is the middle way
according to both the Hanafis and those who argue that repentance is a mitigation of any
punishment. She stated that to ensure justice, caution should be exercised in determining
the crime and applying the punishment and that the punishment can be applied to those
who have exceeded the limit in the crime; however, this punishment should not be applied
to the person who repents, and she brought evidence for this view from the hadiths.*

Kariman Hamza stated that the wisdom of some jurisprudential provisions can be
understood now, the wisdom of some of them will be revealed in future generations, and
the wisdom of some of them will never be known and that the knowledge of this is in the
presence of Allah.”” Her work includes an interpretation of the ahkam verses, but it does not
seem possible to say that she has an original opinion.

3.4. Characteristics in Terms of Ethics

Kariman Hamza provided explanations in her commentary on issues such as truth,
justice, unity and solidarity regarding Islamic morality. She sometimes interpreted the
verses regarding morality with the words of her teachers and scholars whose views she
adopted, instead of her own interpretations; she did not make further statements. The

0 -

following examples can be given on this subject. For example, 123 °ye ;U\ 348 O gaity Y “.\“
:))}-:’\i‘ f?‘: é/\-,j)i u?)/\l\ e f)):\-:-g;j J.é)é & Y Al J’.ﬂ i §gnlais a3lie “Who break the
covenant of Allah after contracting it and sever that which Allah has ordered to be joined and cause
corruption on earth. It is those who are the losers.””® She interpreted this verse as follows. Those
who disobey Allah and do not fulfill His commands may not be able to keep their other
promises. Therefore, they may not be truth and trustworthy.” )
Al 15T Je 38 B8 (0 25 gl 21560 4 el 18T 1500 Gl &G
5 )j.le S s ) & ) bﬁ\} 105 ¥\ C)J’.S‘ “0 you who have believed, be persistently standing
firm for Allah , witnesses in justice, and do not let the hatred of a people prevent you from being just.
Be just; that is nearer to righteousness. In addition, fear Allah; indeed, Allah is acquainted with what
you do.”* In this verse, the principle of justice, which is one of the most important elements
of individual and social life, is emphasized. Kariman Hamza also emphasized the principle
of justice, which is the path to piety, and explained this concept by quoting Mahmid
Shalttit. Shaltit stated that this appeal to the believers in the verse includes three
commands. First, the expression of upholding the truth for the sake of Allah represents

% Tbn Qayyim al-Jawziyya, ‘llam al-Muvaqqu'in Critical, ed. Muhammad ‘Abdussalam Ibrahim (Bayriit: Dar al-Kutub

al-Tlmiyya, 1991), 2/60.
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being sincere in words and deeds, determining in service in the way of Allah, and
eliminating the evils of the soul and rising. The second is to bear witnesses with justice.
Stating that the purpose of sending the prophets and sending down the books was justice,
Shaltit stated that kinship ties, wealth, power and property do not have priority in
determining the right and ruling with justice. The third is not to let the feeling of grudge
lead the person to injustice and cruelty and not to withhold justice even to the enemy.'®!
The author chose to interpret this verse with a rather long quotation.

Kariman Hamza draws attention to the importance of unity and solidarity among
Muslims and explains with examples from history that the enemies of Islam endeavour to
destroy this brotherhood among Muslims. X Mﬁf\j ré:ﬂ};—’\ Y \);:./\..o(.; f},.l 5 ):gj.ﬂ\ ']

P
7 3763 o2 (-

Qg § “The believers are but brothers, so make settlement between your brothers. In

addition, fear Allah that you may receive mercy.”*”* In the commentary of the verse, she stated
that all Muslims are brothers in faith and humanity and quoted the following hadith from
the Prophet: “You are all from Adam, and Adam is from dust. “'® She also stated that the
disagreements among Muslims were used against Islam and that the Islamic Ummah was
frustrated by the wars among themselves with the policy of dividing and swallowing, thus
giving victory to the enemies of Islam. She also mentioned what happened after the 11
September attacks. On 11.09.2010, three days after the events took place, former US
President George Bush went to Washington Cathedral and said in a public speech: “We will
turn them one after the other (turn them against each other)”. She then gave examples of
the ongoing conflicts between Sunnis, Shiites and Kurds in Iraq; between Fatah and Hamas
in Palestine; and between opposition groups in South Sudan.'* In this way, Kariman Hamza
explained the exegesis of the verse by linking it to current events and exegeted the verse
by pointing to important events of the period. The explanation of moral issues occupies an
important place in her tafsir.'”

After examining the tafsir methodology of al-Lu'lu’ wa'l-Marjan fi Tafsir al-Qur’an in terms
of riwdya and dirdya, it may be necessary to address the following issue. Should those who
work on the Qur'an and endeavor to interpret the Qur'an and Qur'anic surahs/verses,
whether they are men or women, be called “mufassir”? Should their work be called “tafsir”?
The authors of these works are far from the definition of a mufassir in terms of the conditions
that a mufassir should have. The works may also be far from the definition of tafsir.
Therefore, when these people and works are called tafsir and mufassir, is the content of the
concepts emptied? Hidayet Aydar, in one of his works, states that although the
commentators he mentions in one of his works were evaluated completely outside the field
of tafsir by the scholars in the period they lived, they are considered commentators today,

Kariman Hamza, al-Lu'lu’ wa'l-marjan, 1/242.

al-Hujurat 49/10.

1% Muhammad Abu Zahra, Zahrah al-Tafasir (Dar al-Fikr al-‘Arabi), 3/1575. See for the hadith Tirmidhi, “Menakib”,
74.

Kariman Hamza, al-Lu'lu’ wa'l-marjan, 3/214-215.

There are other exegetical works that attempt to solve various religious, social and cultural problems with the
guidance of the Qur'an. For a specific example, see Yuxian Ma, “Elias Wang and His Method of Interpretation”,
Tlahiyat Tetkikleri Dergisi 59/1 (June 2023), 33-40.
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and academic studies are carried out on their works. He states that the same situation may
be the case today. He states that those who are not considered tafsir-mufassir today may be
accepted as mufassir and tafsir in the future. In his study, he mentions that he names the
works that can somehow be associated with the Qur'an—out of necessity—tafsir and mufassir.**
The basic question, and perhaps the situation that needs to be studied, then, is this. What
should be the name of those people and their works who, despite the lack of a generally
recognized educational background in Islamic sciences, somehow exegete the Qur’an from
beginning to end, sometimes in the form of compilations? Because there are such works
today. Is there a need for new definitions? Or should new academic studies be conducted on
the definition/perception of tafsir and mufassir by taking these studies into consideration?
The answers to these questions are beyond the scope of this study. However, this article also
raises this question.

Conclusion

Kariman Hamza’s life sets an example for people in various aspects. Although she did
not receive formal religious education, she wrote a three-volume work called al-Lu’lu’ wa’l-
Marjan fi Tafsir al-Qur’an. Although her main profession is journalism and television program
hosting, the fact that she takes on such a difficult job shows her courage and determination.
However, the claim that someone who has not received religious education wrote a
commentary is an important issue.

Kariman Hamza used the riwaya and diraya methods together in al-Lu'lu’ wa'l-Marjan.
She frequently used to interpret the Qur'an with the Qur’an, and while using this method,
she included verse texts in some places; in some places, she found it sufficient to mention
the verse numbers. The interpretation of the Qur’an with the sunnah has an important place
in her work. In some places in the tafsir with the sunnah, she mentioned the rawi but did
not include the sanad, and sometimes she was content with giving only the text of the
hadith. Hadith riwayas generally originate from al-Kutub al-Sitta, and most of them are
narrated from Bukhari and Muslims.

The most distinctive aspect of tafsir is the quotations from the Bible. Kariman Hamza
explained the differences in belief, worship, social life and stories between Islam and heaven
religions, especially tawhid, in the context of verses, with examples from the Bible. She
mostly stated the chapters and verses she quoted while including them in footnotes.
Kariman Hamza sometimes used this method to criticize Ahl al-Kitab and sometimes to
reveal the similarities and differences between the Qur'an and the Bible. It is especially
important that she addresses similar and different aspects of the stories in a comparative
manner and by giving sources and that she answers the criticisms of non-Muslims from her
own books. The author contributed to the tradition of exegesis with this method she used
in her work. Of course, Kariman Hamza’s work is not the only tafsir that addresses Qur’anic
verses with Biblical passages. In the tafsir tradition, many tafsirs, such as Tabari, Wahidi, and
Ibn Kathir, use narrations from the Bible. However, in classical exegesis, this situation is
generally explained as a concept; no direct reference is made to the relevant part of the
Bible. In recent tafsirs, the place of the quotation has been pointed out. In the Kur'an Yolu

106 Aydar, Harum Miifessirler, 12-13.
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Tiirkce Meal ve Tefsir [Qur'an Way Turkish Translation and Commentary] published by the
Presidency of the Republic of Tiirkiye Presidency of Religious Affairs, it is seen that
quotations are made in this way. Notably, Kariman Hamza, while citing classical sources in
her work, mentions only the name and does not specify the volume and page number,
whereas in Biblical quotations, she specifies the place.

The methods of diraya in tafsir also constitute a wide range. Kariman Hamza made long
quotes from the leading commentators of the dirdya interpretation, such as Zamakhshari
and Fakhr al-Din al-Razi, in the disputes regarding theological and figh issues and the
provisions regarding social life. In quotations, most of the time, she did not mention the
name of the work, the chapter or the page number but only gave the name of the scholar.
Kariman Hamza also explained current problems in her work. She sought solutions to social
problems in light of the Qur'an by referring to current events on issues such as theft,
polygamy, justice, oppression, war and men’s and women’s rights. The fact that a person
living in this century made such an effort in his interpretation and made an effort to
produce ideas is one of the beautiful aspects of the work. Kariman Hamza benefited from
various sources in her work; she made long quotations, especially from Tabari,
Zamakhshari, Shaltit and ‘Abduh.

Kariman Hamza refers to both classical sources and modern period commentaries in her
work. Her knowledge of the verses and her frequent use of hadiths, sahaba and tabi’tin
words in her work reveal her interest and effort in the Qur'an. However, it was noteworthy
that she made long quotations from tafsir authorities on theological and figh issues that
required deep knowledge and expertise in the field of tafsir and that, in some places, she was
content with only these views and did not make any choices. In her work, Kariman Hamza
repeatedly mentions different views on controversial issues and does not make any
comments, making it difficult to understand the subject. This commentary was written in a
generally simple and fluent style, in accordance with the author’s writing intention.

Although Kariman Hamza’s work is a product of three years of work, there is the
influence of many years of television programming, especially the Qur'an/interpretation-
oriented programs she conducted with important scholars of the period. It is a brave act
that she did not receive formal religious education but wrote a commentary on the Qur’an.
She has already started this business as a result of various offers. However, here, some
questions need to be raised in terms of the tafsir tradition. Whether this work, compiled
from many tafsir sources and combined with the knowledge of the Qur'an and sunnah, is a
work of tafsir or a compilation is a matter open to debate. The work made a significant
contribution to the tradition of tafsir by presenting examples from the Bible and discussing
this information comparatively, establishing a relationship between verses and current
events, and arguing that Islamic jurisprudence would be the solution to the problems of the
age. The work was written as a commentary and was approved by Al-Azhar; however, the
question of how to name and give meaning to such studies, examples of which are beginning
to be seen today, should also be brought to the agenda on the basis of the perception of
mufassir in the tafsir tradition.
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