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ABSTRACT

Alevis gained social visibility with the
urbanisation process that started in the 1950s.
With the labour migration abroad, thousands of
Turks who had never seen the city turned to
European countries in the hope of economic
prosperity. Alevis are one of the groups affected
by labour migration to Europe. They were
hesitant to express their Alevism until the 1980s.
In Germany, the first institutionalisation in the
80s took place on the axis of religious identity.
The initiative to establish the “Association for
the Promotion of Hact Bektas Veli Culture in
Cologne and its Surroundings”, which started in
1984, was formalised in 1987 and then
associations were opened in other cities under
the leadership of “dedes”. However, the “Alevi
Cultural Centres” established after the “Alevi
Culture Week” in 1989 were organised by Alevis
with political identities.

In our article, the history of Alevis in
Germany, which is divided into “dede-centred”
and “culture-centred”, has been examined in
general terms and an attempt has been made to
evaluate it in a way to shed light on the history of
Alevis in the modern period. In our study, in
which we applied the qualitative research method
of social sciences, phenomenological approach
was preferred as a design. Participant observation
and interview methods were also utilised.

oz

Alevilerin toplumsal gérinurlik kazanmast
1950’lilerde  baglayan  kentlesme  streciyle
gerceklesmistir. Yurtdist isgiicii gbciiyle birlikte
schir ylzi gérmemis binlerce Tirk, ekonomik
refah umuduyla Avrupa ilkelerine yénelmistit.
Avrupa’ya yonelen isgicti gociinden etkilenen
kesimlerden biri de Alevilerdir. Aleviler, 1980’li
yillara kadar Aleviliklerini ifade etmekte ¢ekimser
davranmiglardir. Almanya’da, 80’i yillarda ilk
kurumsallasma, dini kimlik ekseninde
gerceklesmistir.  1984’te  baslanan “Kéln  ve
Cevresi Hact Bektas Veli Kultirini Tanitma
Dernegi” kurma girisimi, 1987°de resmilesmis ve

ardindan  diger  schirlerde de  “dedeler”
onciliginde  dernekler  agilmustir.  Ancak
1989’daki “Alevi Kiltiir Haftast” sontast kurulan
“Alevi Kultir Merkezileri”  politik  kimlikli

Alevilerce 6rglitlenmistir.

Makalemizde “dede merkezei” ve “kiltir
merkezci” olarak ayrilan Alevilerin  Almanya
tarihi, genel hatlariyla incelenmis ve Alevilerin
modern doénem tarihine 1stk tutacak sekilde

degerlendirmeye gayret gOsterilmistir.  Sosyal
bilimlerin Nitel arastirma yontemini
uyguladigimiz ~ ¢alismamizda, desen  olarak

fenomenolojik yaklasim tercih edilmistir. Ayrica
katithmer gozlem ve goérisme yonteminden de
istifade edilmistir.
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Introduction

Although Alevis are known to be Alevis by the environment they live in, for centuries they have
preferred not to be visible in public spaces where they did not appear before. Of course, there are various
reasons forcing them to make this choice. Foremost among these reasons is their certainty that they will be
harmed. In order not to be harmed, they have made mountain villages, where only Alevis live outside the
public sphere, their home. However, the process of urbanisation, which began in parallel with changing
living conditions, also affected Alevis, and they tried not to make their Alevism visible and open in the
public sphere. In this context, the main theme of this article is the processes of existence of Kizilbas/Alevis
in Germany with their Alevi identity, who managed to remain outside the public sphere until the 1950s,
except for extraordinary cases.

1. Immigration to Germany

On 30 October 1961, as a result of the Labour Force Agreement signed between Tirkiye and West
Germany, Alevis who came to Germany - albeit to a lesser extent than those who remained in Tturkiye - had
to conceal their Alevi identity. Even though they did not express their Alevi identity, it seems to have been
revealed through their distinct behaviour and attitudes. Halis Tosun explains that when they were active in
workers’ associations, they were referred to as “Janissaries” and their Alevism was emphasised (Tosun, 2002,
p. 28). Those who moved away from the places where they settled and where they felt they belonged, and
entered foreign environments, which they called expatriation, did not declare their Alevism because they
were afraid of possible negative incidents. We believe that the fact that Alevis do not declare their religious
identity in the public sphere in the process starting with migration should be seen in relation to secularism,
one of the founding dynamics of modern Tirkiye. As a matter of fact, secularism paved the way for them
to participate in social life in the public sphere and made it easier for them to exist in cities without making
their religious identities obvious.

Almost all Alevis living in Germany today are of Turkish origin. Therefore, we believe that a brief
overview of the history of Turkish migration to Germany will be useful. The 30 October 1961 Labour Force
Agreement, which followed the acceptance of the freedom of movement as a fundamental right for Turkish
citizens under Article 18 of the 1961 Constitution (Abadan-Unat, 2002; Abadan-Unat vd., ts., p. 29), enabled
low-income citizens experiencing economic difficulties in Tirkiye to turn to West Germany as workers.
While the number of Turks abroad before 1962 was 42,989, it was determined that 468,096 Turkish citizens
were abroad as labour force in 1971 with the freedom of movement and reciprocal labour agreements. The
number of Turkish citizens in Germany in 1961, given by Nermin Abdan-Unat as 6.700, reached 457.300
in 1972(Abadan-Unat, 1972, p. 21, 22, 37). The “oil embargo”, which caused oil prices to quadruple in 1973-
74, caused a major economic crisis throughout the world and consequently an increase in unemployment
rates in European countries. In order to cope with unemployment, European countries, including Germany,
took the decision known as “Anwerbestop” (stopping the recruitment of foreign workers). According to
this decision, while the recruitment of new workers was terminated, existing workers were encouraged to
return to their countries of origin. However, the cessation of labour recruitment did not stop migration and
this new situation facilitated the increase in the Turkish population through family reunifications. The
number of Turkish workers in all European countries, which was 711.302 in 1973/74, increased by more
than one million to 1.765.788 after family reunifications (Abadan-Unat, 2002, p. 47, 48). It is observed that
family reunifications were also reflected in the number of associations established by Turks. In fact, between
1974 and 1987, there was a large-scale organisation based on institutionalisation throughout Germany and
the number of associations established by Turkish citizens alone increased to over 3000(Altuntas, 2008, p.
121). While Germany was the first choice of Turkish citizens going abroad in the beginning, it was followed
by other European countries such as France, Austria, the Netherlands and Belgium (Gelekgi & Kése, 2011,
p. 57, 58).

The migration of Turks to other European countries, especially Germany, continued to increase in
the following years. While family reunification was the main factor in migration, asylum applications became
the second most important factor after the 1980 military coup. According to the results obtained by
researchers on the subject, the number of Turkish citizens, mostly Kurds and leftists, who applied for asylum
in Germany during the 1980s, declaring that they were persecuted due to their political activities, was around
125.000 (Abadan-Unat, 2002, p. 56, 257, 2606). Erkan Persembe gives the number of Turkish citizens who
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applied for asylum in Germany in 1979, 1980, 1981, 1985, 1990, 1992, 1995 as 165.710 (Persembe, 2005, p.
70, 71; Ozbek, 2012, p. 18). Although there was a decrease in asylum applications to Germany in the 2000s
(Aydin, 2012, p. 40), the 15 July 2016 coup attempt caused a significant increase in asylum applications of
Turkish citizens (Schithrer, 2018, p. 16).

The population of Turkish origin living in the countries of the European Union was estimated to be
around 4 million before 2005. Turks living in Europe have started to form a new Turkish identity such as
Belgian-Turkish, French-Turkish, German-Turkish by adding the country they live in to their Turkish
identity. Kaya and Kentel attribute the emergence of such identities to the adaptation of Turks living in
Europe to the lifestyles of the societies in which they live (Kaya vd., 2008, p. 8, 26, 41, 128-131; Kaya &
Kentel, 2008, p. 133-135; Kaya, 2006, p. 88). Caldwell argues that the Republican revolutions have
harmonised Turks with Germany in particular and Europe in general and that they need less adaptation
policies than other immigrant groups (Caldwell, 2011, p. 178-179). Klausen, on the other hand, takes
Caldwell's observation one step further and underlines the secular identity of those who live in European
countries and are integrated into the society they live in (Klausen, 2008, p. 308). When a general evaluation
is made, Alevis come to the fore among the groups that are visible with their secular identities among
immigrants of Turkish origin.

1.1. Estimated Turkish and Alevi Population

Until the 1950s, Alevis generally endeavoured to live in rural areas. However, the inability of the
economic conditions in rural areas to feed the growing village population pushed the villagers, who were in
a hurry to make a living, to seek new opportunities. In this context, labour migration to Western Europe,
which started in 1961, became a good alternative for those who wanted to get out of the economic
bottleneck. In fact, almost all Alevi villages within the city borders of Tunceli, Erzincan, Malatya, Sivas, etc.,
where Alevis live densely, have a representative who has settled abroad as a labourer, whom they call
“Germans”. In Table 1, the estimated population data of 9 European countries where Turks, and therefore
Alevis, live densely are given.

Table 1. Muslim, Turkish and Alevi Population by Country

Country Total. Muslir_n Turkis.h Estimated .Alevi

Population Population Population Population

1 | Germany 83.100.000 5.500.000 3.000.000 600.000

2 | Austria 8.716.700 700.000 282.800 65-80.000

3 | Belgium 11.492.621 800.000 240.000 25-30.000

4 | Great Britain 67.000.000 4.130.000 430.000 150-200.000

5 | Denmark 5.837.000 250.000 64.492 10.000

6 | France 67.063.703 5.430.000 700.000 250-300.000

7 | Netherlands 17.478.853 875.000 420.000 80-100.000

8 | Sweden 10.327.589 640.000 100.000 10-15.000

9 | Switzerland 8.606.033 500.000 130.000 40.000

Total 279.621.499 18.825.000 5.367.292 1.230.000-1.375.000

As seen in Table 1, the estimated Alevi population living in European countries has exceeded one
million. Parallel to the Turkish population, the country where Alevis live most densely is Germany.! This
situation has also been effective in the emergence of Alevis in Germany with their Alevi identity in both
faith-based services and institutional mobility. In fact, not only in Germany but also in other European
countries, Alevis in Germany have played a leading role.

1.2. (Tiirkiye) Union Party Linked Political Process

Like other Turkish labourers whose main goal was to improve their material situation, Alevis were
not visible in the public sphere in the eatly years. Since all workers lived together in the dormitories (Heim),
regardless of their religious and ethnic identity, the common denominators of the Turkish nation were taken
into consideration. In addition, the fact that Alevis’ religious practices, which made their religious identity

! For detailed information, see Keles, 2021, p. 51.
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visible, were closed to non-Alevis and that many rituals were not applicable in the living conditions of the
first workers coming to Germany contributed to the Alevis keeping their religious identity hidden.
Therefore, they had to wait until the 1970s to mobilise their Alevism. According to our findings, the first
gatherings around the Alevi identity in Germany started with the trip of Mustafa Timisi, the President of
the Union Party (Ttrkiye Birlik Partisi - TBP from November 1971 onwards) and his Deputy Secretary
General, Av. Hasan Dogan, in September 1970 with the aim of “making the party’s policies known to the
workers in Germany and determining the workers’ problems on the spot”. Within the scope of the trip,
Timisi and Dogan visited cities where Alevis were densely populated, such as Munich, Stuttgart, Frankfurt,
Cologne, Duisburg and Bremen, and organised interviews and conferences in various venues (Keles, 2022,
p. 242-243; Aydogdu & Timisi Nalcaoglu, 2021, p. 125, 127). The TBP was not the only party to visit Turkish
workers living abroad in those years. The National Nizam Party, which emerged with Sunni-religious
motives, parties belonging to the National Vision tradition such as the National Salvation Party (Milli
Selamet Partisi - MSP), which was established after the party was shut down in March 1971, and
Nationalist/Nationalist political formations also saw Turkish workers working in European countries as a
solution to their financial problems and encouraged Turkish workers to institutionalise with their
religiopolitical identities (Yavuz, 2008, p. 281; Cakir, 1990, p. 50, 216; Wunn, 2007, p. 42-54).

Founded in October 1966, the TBP experienced economic problems as it did not have sufficient
voter support in the period following its foundation. It is possible to consider the trip to Germany that the
party executives made in September 1970 as a project to get rid of the financial difficulties the party was in
(Ata, 2007, p. 315-316; Birlik Partisi III. Biyik Kongresi, 1971, p. 33; Keles, 2022, p. 543). Whether the
reason for this trip was “making the party policy known to the workers in Germany and determining the
workers’ problems on the spot” as explained in the party programme or providing financial relief with
remittances, it can be said that this trip helped Alevis to come together in large groups. As a matter of fact,
the data we have obtained suggest that small-scale party committees that paved the way for the institutional
structures that would later turn into the Patriotic Union Federation were established as a result of these
travels (Keles, 2021, p. 221). However, it will be necessary to wait until 1976 for the formation of association
structures.

Nermin Abadan-Unat states that the number of associations used by Turkish workers until 1974 was
112 (Abadan-Unat, 2002, p. 54). It should be considered natural that Alevis, who had no experience of
association even in Tirkiye, had not established an association in Germany until that date. However, this
should not mean that they had no experience of association. As a matter of fact, it is known that they have
been active in associations established for labour rights. The need to socialise as a result of family reunions
was an important factor for the associations, which were almost entirely made up of Alevis and made their
Alevism overt (Keles, 2021, p. 218). Those who came together in support activities for the TBP started to
create institutional spaces that would also be frequented by families. At a meeting held in February 1976 in
Grofl-Zimmern, near the city of Darmstadt, the TBP volunteers decided to establish associations in their
respective cities and to unite these associations under the umbrella of a federation (Keles, 2021, p. 222-223).
Following this decision, the first petition to establish an association was submitted to the Munich
associations desk by Stileyman Cem on 16 May 1976 and became official on 9 June 1976 with the name
“Tirkischer Arbeiterbund Eintragener Verein”. The second association, founded as “Turkish Labour
Union” and abbreviated as TALEB, is located in Augsburg. The Augsburg association, which preferred the
same name as the association established in Munich, applied to the table of associations on 06.11.1976 and
was officially registered on 27.12.1976. Among the founders of the Augsburg association was Musa
Komiiret, Stileyman Cem’s brother. Another TBP-affiliated association whose exact founding date we were
able to determine was the “Hamm Turkish Workers’ Association” (Verein der Arbeiter aus der Tirkei),
which was registered on 27.06.1978 by the Hamm Associations Desk. According to the information
provided by Sabit Yildiz, who took an active part in the establishment of the association, the TBP started
to work on establishing an association in Hamm in 1972.

The Maras events of 19-26 December 1978 seem to have encouraged Alevis in other cities of
Germany to leave left-wing organisations and establish TBP-affiliated associations. As a matter of fact,
protest marches were organised in many cities of Germany after the events.2 40 Alevis who were members
of the Popular Revolutionary Union (Halk¢t Devrimei Birligi - HDB) in Hamburg until the Maras events
resigned from the HDB, which had a stance close to the Republican People’s Party (Cumhuriyet Halk Partisi

2 “MHP-ADUTDF Maras Katliaminin Hesabt Sorulsun Yiirtiytislerine Katil”. (1979, Aralik). HBF Haberleri, (1), p. 8.
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- CHP), citing the CHP’s passive attitude after the Maras events in December 1978, and founded a new
association called the Turkish Workers Peace Union on 13 March 1979 with new members. Founded with
a large participation of 70 people, this association soon joined the Patriotic Union Federation and changed
its name to Patriotic Peace Union (Tosun, 2002, p. 33; Sékefeld, 2015, p. 410; Sokefeld, 2003, p. 141-143;
Sokefeld, 2008, p. 21-22). The Turkish Patriotic Union West Berlin association in Berlin was also founded
in 1979. This association, which Krisztina Kehl-Bodrogi states to be in contact with the Turkish Unity Party,
devoted a wide space to social activities for its members, especially folklore, theatre, karate, reading/writing
and saz courses, as well as political activities protesting the 1980 military coup (Kehl-Bodrogi, 2002, p. 50,
51). It is also mentioned that there were TBP-affiliated associations in cities such as Frankfurt, Stuttgart and
Ulm and that these associations acted with the YBF (Keles, 2022, p. 540).

When the Patriotic Union Federation (YBF) was first established is a controversial issue, as there are
no official records available. Although the people whose testimonies we consulted claim that it was founded
in February 1976, this claim does not seem realistic since there was no YBF/TBP-affiliated institutional
structure registered by the table of associations until that date. The Hamburg-based organisations, who have
always stated that the Alevism movement started with them, claim that the Patriotic Union Federation was
founded in 1979, when the Hamburg association joined the YBF. Sokefeld, who started his work in
Hamburg, takes their claim as a basis and gives 1979 as the date of the establishment of the Patriotic Union
Federation. This dating has been used unchanged in many subsequent studies (Sokefeld, 2003; Sékefeld,
2015, p. 410; Dettling, 2000, p. 33; Spuler-Stegeman, 2002, p. 36-41; Persembe, 2005, p. 162; Tosun, 2002,
p. 36; Kaplan, 2009, 215; Kehl-Bodrogi, 2002, 38). However, this claim of theirs pales in comparison to the
fact that Stileyman Cem participated in the elections of the 16th term of the Grand National Assembly of
Tirkiye on 05.06.1977 as the president of the federation and as the TBP’s Ankara first-place deputy
candidate. Mustafa Timisi also emphasises 1976 as the date of the establishment of the YBF, stating that in
the same year, money was collected from associations in Germany and he was allocated an office car with
that money (Aydogdu - Timisi Nalcaoglu, 2021, p. 169; Keles, 2022, p. 548). In this case, it is safe to infer
the federation must have been founded between June 1976 and December 1976.

The YBF, which did not seem to be very active until the Maras incidents in December 1978, started
to mobilise with the new institutional structures organised by breaking away from the existing leftist
associations after that date. This mobility seems to have reached its peak with the foreign trip of Mustafa
Timisi, the chairman of the TBP, between 13 May 1979 and 30 June 1979. Timisi was also present at the
general assembly of the Patriotic Union Federation held in Frankfurt between 23-24-25 June 1979 and
witnessed the participation of new associations to the federation.? By 1980, it is said that 34 associations
organised in different cities of Germany were operating under the roof of the Patriotic Union Federation.
It is among the information that these associations were organised under the name of Amele Union in many
cities and provided financial support to the Turkish Unity Party (Sener & Ilknur, 1995, p. 115; Ata, 2007, p.
316). Muhammad S. Abdullah states that 30 associations were represented under the roof of the federation
as of 1981 (Abdullah, 1981, p. 139).

The dissolution of the TBP together with other parties on 16 October 1981 following the military
coup of 12 September 1980 (Gtler, 2008, p. 16; Ata, 2007, p. 299-302) initiated the disintegration process
of the Patriotic Union Federation. Until 1983, the YBF tried to be active and preferred Munich as its
headquarters in the first years. However, the fact that the contributions of the Berlin Patriotic Union
Association came to the fore in the post-1980 activities led the federation to adopt a Berlin-based structure.
The Berlin association, which also undertook the responsibility of publishing the magazine Yurtsever Birlik
(Patriotic Union), which bears the same name as the TBP’s organ Yurtsever Birlik (Patriotic Union) and
whose first issue was published in February 1982, carried out both the organisation and the preparations for
the theatre performances titled “Karbala in Ttrkiye’s Truth”, directed by Ali Haydar Cilasun and featuring
the 1978 Maras events, which were staged in 17 different cities in Germany.* In the 1980s, representatives
of the YBF in Berlin regularly participated in 1 May celebrations with a red flag and presented themselves
as an Alevi community of the proletariat (Kehl-Bodrogi, 2006, p. 8).

After the federation started to act from Berlin, it first changed its name to the Federation of Patriotic
Union of Turkish Patriots in Europe (ATYBF - Féderation der Vereinigungen der Patrioten aus der Ttiirkei

3 “Yurtsever Adaylarimizla Halkimizin Huzurundayiz”. (Eylil 1979). Yurtsever Birlik, (4-5), 1-4; Keles, 2022, p. 548.
4 “Yurtseverler Tiyatroda Basariliydr”. (Subat 1982). Yaurtsever Birlik, (1), p. 12,13.
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in Buropa e.v.) (Cem, 1 Subat 1982, p. 2, 3). But it did not use this name for long and continued under the
name Democratic Patriotic Union Federation (DYBF) until 1983 when it decided to dissolve. With the joint
decision taken at the meeting held in Nuremberg in 1983, the activities of the DYBF were terminated
(Tosun, 2002, p. 74; Giil, 1995, p. 44). Massicard states that the transition of TBP President Mustafa Timisi
to the Populist Party led to the closure of the Patriotic Union Federation and gives 1983 as the closing date
(Massicard, 2007, p. 317). However, as Massicard believes, Mustafa Timisi did not join the Populist Party,
but the Social Democracy Party (SODEP), which was founded under the chairmanship of Cezmi Kartay.
(Aydogdu - Timisi Nalgaoglu , 2021, p. 203-206) Sener and Ilknur state that the decision to dissolve was
taken in 1989, without specifying the place. However, it was not possible to find any information on this
issue either from our witnesses or from the memoirs (Sener-ilknur, 1995, p. 117). After the Federation
dissolved itself, the remaining associations, except for Augsburg, Berlin and Munich, were closed down.
The Berlin association continued its activities as the Union of Turkish Patriots and in 1991 it changed its
statute and name and started to serve as the Berlin Anatolian Alevis Cultural Centre Cemevi. The Munich
association changed its name in 1990 and became the Munich Turkish Alevi-Bektashi Cultural Centre. The
longest-lasting association of this period in the eyes of the official authorities was the association established
in Augsburg, but the Augsburg association did not have any activity after 1980 and as of 2009, its registration
in the table of associations was deleted due to loss of members (Keles, 2021, p. 226).

2. Orientation Towards Alevism

It is very difficult to find information and documents about Alevis in Germany covering the 1960s.
The narratives about the Alevi presence in Germany begin in the 1970s. In fact, this situation is also valid
for other groups of Turkish origin. For example, the National Vision Organisation (Milli Goriis Hareketi),
which is now considered one of the most established Sunni organisations in Germany, was first
institutionalised in Braunschweig in 1972 (Persembe, 2005, p. 142), while the Turkish Islamic Union for
Religious Affairs was only established in 1982 with the support of the Republic of Turkiye. Even if Sunni
religious organisations started to become visible at such a late date despite the absence of any social pressure
on them, the delay in the “visibility” of Alevis, who have problems in expressing their religious belonging
or affinity, thousands of kilometres away from the lands to which they belong, should be considered normal.
From this point of view, the attempts to “break out of their shells” in the 1970s are important initiatives
with very few examples. The most widely attended of such initiatives was the Higr Cez in Hamm in
February 1977. Hundreds of Alevis came together for worship, and Christian clergy and officials of official
institutions were also invited. Niyazi Bozdogan, a member of the Aguicen Ocaq, was the post dede of the
cem. Bozdogan and Ahmet Kémtircii, a member of the Kureysan Ocaq living in Munich, are the rare names
who were able to serve as post dede in the cems in Germany in the 1970s. According to the information
conveyed to us, the cems organised in those years were mostly held within a narrow framework and in
houses. It is stated that all Alevis can participate in these cems - unlike the cems held in the villages -
regardless of their Ovag (dede family) affiliation and without any distinction between Dede/ Talib.5 On the
other hand, there were also some dedes who lived in Ttrkiye and travelled to Germany to see their fa/ibs.6

2.1. Alevism Centred Institutionalisation

In the 1980s, the visibility of Alevis in Germany increased. Different elements played important roles
in this increase. Sinasi Kog, in particular, is one of the names that we should definitely recognise. Born in
1911 in Tunceli/Pertek, Kog, who had travelled to Germany infrequently before, started to travel more
frequently after his retirement. From 1982 onwards, he travelled not only to Germany, but also to countries
such as the Netherlands, Belgium and Austria, where Alevis live in dense populations, and was instrumental
in bringing people together around the Alevi identity through the cems he conducted in the places allocated
to him and the conversations he held in homes. He also actively contributed to the institutionalisation
process of Alevis by encouraging those gathered around him (Keles, 2021, p. 232-233). The Association for
the Promotion of Hact Bektas Veli Culture in Cologne and its Surroundings (1erein zur Forderung der Hac
Bektas 1 eli Kultur in Kiln und Umgebung e.v.), which became official on 1 March 1987 with the registration

> Religious leaders among Alevis are called “dede”. Those who listen to the advice of the dede and shape their religious
life accordingly are called “talib”. Dedes ate believed to trace their lineage back to the Prophet Muhammad and are
also called Ocakzade. Alevis outside the families of the Dede are Talib.

¢ According to the information given by Ocaklioglu, Ibrahim Kamil Karaman, who was also a lawyer, was among the
dedes who travelled to Germany both to visit their talibs and for sightseeing purposes. KK-1.
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number 9599, was founded by the people who came together under his guidance and under the
chairmanship of Niyazi Bozdogan. Sinasi Ko¢ passed away on 28 April 1990 at the home of his #a/ib, Sadik
Satilmis, who lived in the city of Homburg Saar.

In our opinion, one of the important elements that contributed to the visibility of Alevis and which
is not often mentioned is the international colloquium “L ordre des Bektachis et les se Réclamant de Had)ji-Bektach”
held in Strasbourg between 29 June and 2 July 1986. Iréne Mélikoff, who is known for her research on
Alevism-Bektashism, organised this colloquium in her capacity as the Director of the Institute of Turkish
Studies before she passed away. 36 academics participated in this colloquium with their presentations, while
almost all of the guest list of 70 people consisted of well-known scholars and experts in their fields.?
Although the colloquium was held in France, many listeners from Germany were present in the halls where
the presentations took place. Within the scope of the colloquium, an “Ayn-i Cem” was organised in order
to reflect the tradition to the participants. Niyazi Bozdogan was first approached for the Cem, for which
preparations had begun weeks in advance, but upon learning that it was to be a spectacle, Bozdogan decided
not to participate in this Cem, to which he had initially given his consent. As a new post dede could not be
found in the conditions of that day and in the limited time left, Ali Duran Giilgicek had to take on the task
of conducting the cem, even though he was not a Ocakzade. In this new situation, Giilgicek, who did not
want to break away from the tradition, included Hasan Taskale, a member of the “Sex Delil-i Berxecan” Ocak,
in the team. Even though it was a demonstration, the 12 services of the cems performed in the Koggiti
region (Zara/Imranli) were fulfilled in full. Within the scope of the colloquium, Alevi sayings were also
performed by artists.

The Strasbourg colloquium not only contributed to the visibility of Alevis in Germany, but also set
an example for the emergence of institutional structures that we call “culture-centred’. The “Alevi Culture
Week” held at Hamburg University between 2-7 October 1989, the programme held at the Haus der
Kulturen der Welt in Berlin between 26-31 March 1991 and the event held in Cologne between November
1991 under the name Anatolian Alevi Culture Days brought similar elements to the fore. Within the scope
of these programmes, as in the Strasbourg example, scientific presentations were made, public Cems were
held and Alevi sayings were performed by artists (Keles, 2021, p. 240-251). On the other hand, the interest
shown in these events encouraged the organisers to create institutional structures.

The most frequently emphasised issue as to why Alevis waited until 1987 to establish institutional
structures based on religious affiliation has been taqiyya (Sokefeld, 2008, p. 7-35). However, we believe that
what should be emphasised is the fact that those do not have religious places like mosques, churches and
synagogues in their tradition. Unless the place of residence is a “Ocak” centre, almost none of the Alevi
villages had a place of worship until the 1990s. Cems in the villages were generally held in the large spaces
of houses called “house roofs” (Turkish: Ev Dami) by the villagers. In addition, it is also stated that “The
East and the West (the whole earth) belongs to Allah. Wherever you turn, there is the face of Allah. Verily,
Allah is the One whose grace is wide, the One who truly knows.” The 115th verse of Strah al-Baqara,
translated as “The whole earth belongs to Allah.” reflects the Alevis’ broad perspective on the issue of places
of worship. In the process that started with migration, Alevis, who have moved away from tradition but
whose memories of the tradition are still fresh, have turned to the search for the transfer of tradition to
future generations. This search has brought the need for a place of worship to the surface. The organisational
experience of Alevis, who were previously active in political formations, combined with the introduction of
international relations networks and Germany’s multiculturalism policies, institutional structures with Alevi
identity began to emerge.

Institutional structures have emerged with two different orientations. The first to take action in this
context are what we call “dede-centred” (Keles, 2021, p. 11-17) organisations that prioritise belief and
tradition. The first of these organisations, mostly led by dedes, was founded in March 1987 under the
leadership of Niyazi Bozdagan under the name of Verein zur Férderung der Hac1 Bektag Veli Kultur in
Kéln und Umgebung e.V. (Association for the Promotion of Hact Bektas Veli Culture in Kéln and its
Surroundings). The Cologne association was followed by the Ahlen and Vicinity Alevi Cultural Association
(Turkischer Kulturkreis HBV. e.v.), which was formalised in February 1988 under the chairmanship of

7 “Sinasi Kog’u Kalbimize Gémdiik”, Gergek Llim Ozel Sayt (Mayzs), p. 1-4.
¢ We would like to thank Ali Duran Giilgigek for sharing the list of participants of the colloquium with us.
9 Kur'an-1 Kerim Medli, Bakara Siresi, 2/ 115, (2008) Diyanet Isleri Bagkanlig:.
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Muhsin Cevahir and organised around the Gergek Tlim Magazine. The Alevi associations in Duisburg and
Mainz were formalised simultaneously. The Mainz Bektashi-Gemeinde e.v. (Mainz Bektashi-Gemeinde e.v.)
was approved by the table of associations in December 1988 under the chairmanship of Ismail Yagli, while
the Duisburg Hiinkar Hact Bektas Veli Culture and Promotion Association gained a corporate identity on
28.05.1987 under the chairmanship of Zeynel Demir. By 1990, there were around 20 associations identified
as dede-centred. Seven of them came together under the umbrella of the Federation of Alevi Communities
(ACF) in May 1990, while seven others decided to publish the Gergek Ilim Journal together.10

At a time when dede-centred organisations began to formalise their institutional structures, people who
broke away from left-wing political structures and turned towards Alevi identities began to plan cultural
activities. As mentioned above, with reference to the Strasbourg Colloquium of 1986, they tried to blend
science, religion and culture in a single pot. Hamburg was the first place where the first movement in this
direction started. However, the fact that the first widely attended cems in Hamburg and Hamburg/Altona
were organised in 1984 under the post-dedeate of Sinasi Kog, and the distribution of pamphlets on the
Kurdish movement at the cem held at the Hamburg Mimmelmannsberg Gesamtschule is an interesting
example in terms of showing the diversity of Alevis living in Hamburg (Tosun, 2002, p. 81, 92; Sékefeld,
2002, p. 171). In this respect, Hamburg is a cosmopolitan city with both “culture-centred” (Keles, 2021, p. 25-
30) and “dede-centred” Alevis, as well as those who are devoted to the “Kurdistan Alevis Union”, which
announced its establishment in November 1992 with a declaration labelling the first Alevi institutionalisation
as pro-Turkish (Keles, 2021, p. 274-276).

The “Alevi Culture Week” programme, which was organised at the University of Hamburg between
2-7 October 1989 in Hamburg, home to a dense Alevi population, took its reference from the Strasbourg
Colloquium and, in our opinion, served as a model for the events to be held in Berlin and Cologne. Within
the scope of the event, scientific conferences were organised, well-known Alevi artists performed Alevi
sayings and a public cem was held. What made the Alevi Culture Week truly valuable was the 4-page
Declaration on Alevism. The Declaration of Alevism was not limited to Germany, but was also published
in national newspapers such as Hiirriyet and Cumhuriyet in Tiirkiye.!! In the text published under the
signature of the Alevi Culture Group Hamburg and the title “Declaration”, it is stated that 98% of the
population of Tirkiye is Muslim, and it is emphasised that both the Republic of Tirkiye considers Alevis as
Muslims and that Alevis identify themselves as Muslims. The titles of the declaration are as follows; 1) 20
million Alevis live in Ttrkiye. 2) Freedom of religion is a human right. 3) There is freedom of belief in the
Constitution. 4) Religious Affairs represents only the Sunni branch of Islam. 5) Alevi identity is ignored. 6)
Alevis are forced to hide their identity. 7) Human rights are violated. 8) Alevi - Bektashi teachings advocate
democracy, secularism and tolerance. 9) Between 350,000 and 400,000 Alevis live in Germany. 10) Alevi
teaching is a contribution to a multicultural society. 11) Alevi culture must be kept alive. 12) In Germany it
is necessary to provide moral support for the second generation. 13) Alevis and Sunnis need to understand
each other better. 14) Germans should recognise the Alevi teaching. 15) Events will be organised to promote
Alevi culture in Hamburg.

The interest shown in the Alevi Culture Week and the acceptance of the declaration by the social
base necessitated the emergence of an institutional structure centred on Alevism in Hamburg. After about
8 months of preparation, the Hamburg Alevi Cultural Centre was founded in June 1990 under the
chairmanship of Ismail Kaplan, following a congress chaired by Ali Haydar Cilasun, a prominent figure in
the Kurdish Alevi movement. As stated by Kaplan, Alevi organisations that became institutionalised in other
cities in Germany after that date preferred the name Alevi Cultural Centre (if they had a “culture-centred’
orientation) (Sékefeld, 2008, p. 22-24; Kaplan, 2009, p. 216; Keles, 2012, p. 158; Dettling, 20006, p. 35; Tosun,
2002, p. 113-117). As a matter of fact, the Alevis in Betlin, who set out with the “Culture Week” event, have
preferred a similar method. However, we would like to emphasise that the institutionalisation in Berlin was
a continuation of the Turkish Patriotic Union West Berlin Association (Deutsch Tirkische Arbeiterbund
e.v.), which changed its name and goal and became the Berlin Anatolian Alevis Cultural Centre Cemevi.
After the “Anatolian Alevis Culture Week” (Yireklik, 1991, Mart 31), which was organised between 26-31

10 Wuppertal, Gladberg, Rheda-Wiedenbruck, Kamen, Bergkamen, Saatland and Ahlen associations “Gergek Ilim’in
dernekler arasinda ortaklasa cikarilmast memnunluk yaratiyor!”. (1990, Eyliil). Gergek Ilim Dergisi, 4.

11 'The Declaration of Alevism was announced to the public by Hirriyet on 6 May 1990 and was also published on
page 15 of Cumhuriyet on 15 May 1990. See also M. D. Ozbas, 1999, 58; Tosun, 2002, p. 98-101; “Alevilik Bildirgesi”.
(1989, Mays).
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March 1991 and had a similar character to the Hamburg event of October 1989, Alevis living in Berlin
transformed their institutional structure into an Alevism-centred organisation. Another event worth
mentioning, which was not different from the Hamburg and Berlin events in terms of content but was
shorter in duration, and subsequent institutionalisation, took place in Cologne. The programme, which took
place on 23-24 November 1991, was named “Alevi Culture Days” (Giilgigek, 2018, p. 70). On 23 February
1992, three months after the event, the Cologne Alevi Cultural Centre gained an official identity.

Until 2 July 1993, Alevis continued their existence in a relatively calm manner, but after the events
that took place in Sivas on that date, they entered into an intense process. Even though they were
institutionalised with different orientations, they quickly coordinated and organised the Sivas Massacre
Protest March in Cologne/Eberplatz on 10 July 1993, which was attended by around 60,000 Alevis. Thus,
the Sivas events were a bitter experience that showed them that they should act together. While the
Federation of Alevi Unions of Germany (ABF) held its general assembly in May 1992 with representatives
from 29 associations, with Ismail Elcioglu elected as the general president,'? the number of associations
represented in the general assembly held in Frankfurt in October 1993 increased to 40 with the participation
of “culture-centred’ organisations (Keles, 2021, p. 262). In the Mursid magazine of the same date, the number
of ABF member associations is given as 47(Aydemir and Tur, 15 Ekim 1993, p. 4). The general assembly
on 30/31 October 1993 was instrumental in the transformation of the ABF administration, which until then
had a “dede-centred’ line, into a cultural-centred one. The board of directors chaired by Ali Riza Giilgicek
decided to move the ABF headquarters in Gustavsburg to Cologne. In October 1994, the name was changed
to the European Federation of Alevi Unions (AABF) in order to facilitate the membership of associations
established in other European countries.

In the 1990s, the AABF directed its institutional energies towards Tiirkiye due to the fact that its
leaders were the first generation of Alevis who came to Germany from Tirkiye, and the events in Sivas and
Gazi Neighbourhood remained demonstrative (Keles, 2021, p. 263). This seems to have delayed the rights
that could have been obtained earlier in Germany. However, there have been attempts, albeit on a small
scale, for them to obtain rights in Germany. In particular, efforts to promote German citizenship have been
initiated since the first half of the 1990s)!3 in addition, the first application for public legal personality on
behalf of the AABF was made in 1995 (Sen & Aydin, 2002, p. 65).

2.2. Alevis Against Alevis

The 90s also witnessed internal conflicts among Alevis. The first of these conflicts were the articles
published in the Gergek Ilim (Real Science) Journal, which were aimed at fixing the time of the Muharram
fast according to the Gregorian calendar, and the articles arguing that it was Isaac, not Ishmael, one of the
sons of Abraham, who had to be sacrificed (Kutlu, 1991, p. 6, 7; Savasan, 1991a, p. 11-12; Cevahir, 1991, p.
6, 7; Savagan, 1991a, p. 11-12; Savasan, 1991b, p. 21; Savasan, 1992, p. 19-21, 23). In fact, Halil Oztoprak
was the first to voice such claims (Oztoprak, 2012, p. 199, 200, 225, 226). Since the Ger¢ek Him]ournal was
in the sphere of influence of Sinasi Kog, he continued the same arguments. Mahmut Savasan, who lived in
Neu-Ulm, claimed in his articles in the Gergek Ilim Magazine that the event of Karbala took place in April,
citing the Laupheim Observatory officials. Following his claims, the federation authorities contacted the
authorities of the “Volkssrenwarte Laupheim e.v.” and endeavoured to refute Savasan’s claims, and the
correspondence between them and the observatory authorities was published in the official publication of
the federation, “Miirsid”, under the title “To All Association Managers, Both Included and Not Included in
the Federation, and to All Alevis Who Have Been Deceived.” (Aydemir, 1992, p. 3-6). Despite the harsh
correspondence between them, it was also observed that when it came to the rights of Alevis, the officials
of Gergek Ilim Dergisi and the federation executives acted together. As a matter of fact, in March 1992,
they came together with Alevi organisations in Ttrkiye and participated together as a German delegation in
visits to state ministers.!4

Another rivalry among Alevis emerged when the Kurdistan Alevi Union (KAB) announced its
establishment in November 1992. In their declaration, the KAB accused the Republic of Tirkiye of being
a fascist state (Tur, 2016, p. 230), described the existing institutions as unrepresentative of Alevism, and

12 “Alevi Birlikleri Federasyonu 3. Genel Kurulunu Yapt1” (1992, Temmuz). Miirsid, (7), p. 21.

13 “Konferans”. (1993, Eylal). Miirsid, (14), p. 23.

14 “Tirkiye ve Almanya’daki Alevi Derneklerince Hitkiimet Yetkililerine Sunulan Rapor”, Miirsid 6 (Mayis 1992), p. 5;
“Alevi Heyeti Tiirkiye’deydil”, Gergek Ilim Dergisi 33-34 (1992, Nisan), p. 3.
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accused Alevi institutions of trading in Alevism (Aydin, 1994, p. 30). The Federation wing, on the other
hand, in a public statement signed by its president Ismail Elgioglu and secretary general Ahmet Ayverdi,
implicitly referred to the KAB and described it as an organisation that had been established to serve dark
ambitions due to the disagreement with the organisation of the Alevi community (Aydemir & Elgioglu,
1993, p. 24). Rusen Cakir states that the Alevi Movement of Kurdish origin first tried to infiltrate existing
Alevi institutions, but when it failed to do so, it was founded under the guidance of the PKK, and that after
the 1993 Sivas Incidents, it took advantage of Alevis’ resentment against the state and tried to draw them
into the ranks of the Kurdish Movement (Cakir, 1995, Temmuz 8). Kehl-Bodrogi, on the other hand, argues
that the PKK had the Kurdistan Alevis Union, an ethnically based organisation, established in order not to
lose Alevi sympathisers who had not yet joined the Alevi institutionalisation (Kehl-Bodrogi, 2002, p. 42).

Although the KAB announced its establishment in November 1992, its institutionalisation took place
in 1994. Zilfikar magazine, the first issue of which was published in June 1994, was used as the publication
organ of KAB. In its first issue, the magazine used the city of Duisburg as its contact address, but from
issue 14 onwards it was based in Disseldorf, from issue 21 onwards in Frankfurt, and from issue 28 onwards
in Cologne. As Massicard rightly points out, the most determined aspect of the magazine was to declare
Alevi associations and administrators who worked smoothly with Turkish institutions and organisations as
agents and collaborators, and to accuse them of assimilating Alevis (Massicard, 2007, p. 134). The most
interesting of the names that came to the fore both in Ziilfikar magazine and within the KAB was Ali Haydar
Cilasun, who had been known among Alevis since the Patriotic Union process. In addition to his writings
in the magazine, Cilasun’s interview with Abdullah Ocalan, which was published in the 5th and 6th issues
of Ziilfikar magazine, did not escape our attention. The Cilasun-Ocalan interview was published in the
magazine under the signature of Abdullah Ocalan (Ocalan, 1995, Mart, p. 23-31; Ocalan, 1995, Mayts, 17-
23, p. 17-23).

2.3. The Public Cotporation Process

As the 2000s began, Alevis’ demands for their rights in Germany began to manifest themselves.
Firstly, the Berlin Anatolian Alevi Cultural Centre (Berlin AAKM) applied to the Berlin Senate for Alevism
classes and was authorised to give Alevism classes in public schools in the State of Berlin with the decision
taken in April 2002. Following this development, the name of the organisation was changed to “Alevitische
Gemeinde Deutschland e.v.” (Alevi Community of Germany e.v.) at the AABF Statute Assembly held in
September 2002 and the article “AABF defines itself as a faith institution within the framework of the
German Constitution” was added to the statute. In addition, the statute states that the AABF “protects the
interests of its member associations against third parties - legal entities, public legal entities and individuals.
It endeavours to promote the Alevi faith and the entire Alevi culture. In particular, it endeavours to ensure
that German schools offer courses in accordance with the Alevi-Bektashi faith. The AABF endeavours to
obtain the status of a public institution according to the German Constitution” (Kaplan, 2002, p. 42, 43;
Gimig, 2005, p. 509-511; Kehl-Bodrogi, p. 15; Keles, 2021, p. 165-166). The reports prepared by Ursula
Spuler-Stegemann and Stefan Muckel on the AABF (Spuler-Stegeman, 2003, Temmuz) confirmed the
AABPF’s status as a religious community “Religionsgemeinschaft”. In December 2004, the authorities of the
State of NRW announced to the public that the AABF met the requirements for the status of a religious
community as defined by the Federal Constitution. The religious community status strengthened the
AABF’s hand with regard to Alevism classes, and the Alevism classes, which started in the State of Berlin
in 2002, were first implemented in the State of Baden-Wurttemberg in the 2006/2007 academic year in
accordance with Article 7, Paragraph 3 of the Federal Constitution, and have since expanded to include the
States of NRW, Bayern, Hesse, Niedersachsen, Saarland, Reinland-Pfalz (Keles, 2021, p. 160).

Among the states where the Federation of Alevi Associations in Germany has completed its state
structure, the first state to sign an agreement on equal rights was Hamburg on 13 November 2012. Hamburg
was followed by the agreements signed with Lower Saxony (Niedersachsen) on 29 September 2013 and
Bremen on 14 October 2014. The demand for equality of rights in the State of Rhineland-Palatinate, which
started in February 2013, resulted in the agreement signed on 9 April 2019 (Copur and Akstinger, 2017, p.
601, 602; Cosan-Eke, 2015, p. 98; Akstinger, 2013, p. 42-54; Ataman, 2019, p. 10, 11; Duman Karaboga,
2018, p. 83). As a result of this recognition, Alevis were granted the right to represent the sacred symbols
of religious beliefs in the Chamber of Faith (Andachtraum) of the German Parliament (Bundestag), and
with the ceremony held on 29 June 2017, Alevis began to be represented in the room where Judaism,
Catholicism, Protestantism and Sunni Islam were represented, with a baglama, a portrait of Hz. Ali and the
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figure of canes performing Semah. 10 December 2020 was a milestone for Alevis in Germany, as the
Federation of Alevi Associations of Germany was recognised as a “Korperschaft des 6ffentlichen Rechts”
(Public Legal Entity) by the official authorities of the State of NRW (Laschet, 2020, Aralik 10, p. 1-4) On 6
December 2023, the Berlin State Senate became the second state to grant the AABF the status of a public
legal entity.

The AABF has a strong institutional structure as it is the first institution with broad participation in
Germany, has signed bilateral agreements with official authorities, and has the largest organisational network
among Alevi institutions. In this respect, it has been recognised by the German state as an interlocutor in
relations with Alevis and has been a founding member of the Islamic Conference of Germany, which was
launched in 2006. However, the AABF is not the only representative of the Alevis, whose population in
Germany is estimated at 600,000. The Alevi Faith Community Germany - AITA (Der Bund Alevitischer
Gemeinden E.V. - BAG), which was formed by the coming together of 7 associations in February 2020,
has managed to come to the fore with its educational and social activities for Alevis in NRW. Claiming to
have set out in 1994 as an alternative to all Alevi organisations, including the AABF, the BAG is now called
the Federation of Democratic Alevis (FEDA). Although its number is not clear, FEDA, which we believe
represents around 20 associations, has moved away from its claim of being an alternative in the years of its
establishment and started to get closer to AABF and organise activities together. The AABF’s close stance
to the Republican People’s Party (CHP) in pre-2000 Turkish politics must have played a role in this
rapprochement, as the AABF’s stance towards the Republican People’s Party (CHP) in pre-2000 Turkish
politics shifted significantly towards the HDP after 2013, and Turgut Oker became the first-place
parliamentary candidate from the HDP for Istanbul 2nd District in the parliamentary elections held on 7
June 2015.

Conclusion

Almost all Alevis in Germany are of Turkish origin. However, those in Germany have much broader
rights than their relatives left in Ttrkiye. The acquisition of rights took place after many years of struggle.
Alevis, like many other immigrant elements, came to Germany in 1961 as guest workers. During the first 15
years in Germany, they did not engage in any socialization activities, thinking that they would return, like all
other Turkish workers. Of course, they did not remain indifferent to the political events in Tiirkiye. Their
membership in left workers’ associations shows how active they are politically. In addition, it is voiced by
both the then TBP chairman Mustafa Timisi and the names that supported the Alevis that they offered
significant support to the Unity Party (Ttrkiye), which was the first political attempt of the Alevis. Moreover,
by transforming their support to TBP into an institutional structure under the umbrella of the Patriotic
Union Federation, they gained experience of organizing before faith-based institutional structures. Because,
within these institutional structures, Alevism has not been brought to the fore as a belief. However, the
Maras and Corum events, where violent acts against Alevis took place, were protested by different events.

The faith-centered Alevi awakening in Germany started with Sinasi Kog¢’s frequent trips to European
countries. Ko¢, who was one of the rare writers on Alevism among Alevis in those years, encouraged the
crowds gathered around him in the cems he conducted, on the way to institutionalization, with the advantage
of being a Ocakszade. The associations that emerged under his guidance were considered by us as dede-centrist.
Kog was also influential on Alevis in Germany with his ideas. Especially the associations that came together
around the Journal of Real Science took Ko¢’s ideas on the Eid al-Adha and Muharram fasting further and
had an intellectual conflict with the members of the AABF and became the cause of the first separatist views
among the Alevis.

Mélikoff’s colloquium, which was held in Strasbourg University in 1986 with his personal efforts, was
found to be inspiring by left-wing figures who thought much more secularly than their Alevi dedes and
wanted to market Alevism as a culture, and similar events were organized first in Hamburg and then in other
cities of Germany. The intense interest shown in these events has revealed the institutional structures that
we call cultural centre. Alevis, who have attained unparalleled institutional structures in their traditions, have
increased the number of their institutional structures even more after the 1993 Sivas events and started to
be the addressee of both the Turkish and German governments and demand rights from them. The
grievances they have experienced in Tirkiye have elevated them to an advantageous position in Germany
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compared to other formations of Turkish origin. As a matter of fact, while Sunni institutions such as Milli
Gorig, DITIB and Sileymancilar, which completed their institutional structures long before the Alevis,
could not obtain the “Public Legal Entity Right” in any state in Germany, they gained this right in the NRW
and Berlin States.
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196’DE BASLAYAN ALEVILERIN ALMANYA TARIHI
(Genigletilmig Ozet)

Aleviler, icinde yasadiklart cevre tarafindan Alevi olduklart bilinmesine ragmen, ylzyillar boyu
oncesinde boy gostermedikleri kamusal alanlarda goriiniir olmamayi tercih etmislerdir. Elbette ki onlart bu
tercihe zorlayan cesitli sebepler vardir. Bu sebeplerin basinda da zarar gbreceklerinden emin olmalart
gelmektedir. Zarar gérmemek icin c¢ogunlukla kamusal alan disinda dag koéylerine siginmayi tercih
etmislerdir. Ancak degisen yasam kosgullarina paralel olarak baslayan kentlilesme siireci, Alevileri de etkilemis
ve Aleviler, Aleviliklerini gériiniir kilmamaya gayret gostererek kamusal alan iginde var olmaya
baslamislardir. Bu baglamda makalemizin ana temast, 1950’1 yillara kadar, istisnai durumlar hari¢c kamusal
alanin disinda kalmayi basaran Kizilbag/Alevilerin!> Almanya’da Alevi kimlikleriyle varolus stirecleridir.

Guntmiizde Almanya’da yasayan Alevilerin tamamina yakint Turkiye kokenlidir. 1961 Anayasasi’nin
18. maddesi ile Tirk vatandaglarinin seyahat hiirriyetinin temel bir hak olarak kabul edilmesini takip eden 30
Ekim 1961 Isgiicii Antlasmasi, Tiirkiye’de ekonomik sikintilar yasayan dar gelirli vatandaslarmn isci
statistinde Almanya’ya yonelmesini saglamistir. 1973-74te petrol fiyatlarinin dért kat artmasina neden olan
“petrol ambargosn”, dinya genelinde buytk bir ekonomik krize sebep olmus ve buna baglt olarak Avrupa
iilkelerindeki issizlik oranlarinda artis gerceklesmistir. Issizlikle bas etmek isteyen Almanya’nin da icinde
bulundugu Avrupa ilkeleri “Anwerbestop” (yabanci isci alimini durdurma) olarak bilinen karari almustur.
Ancak Ts¢i aliminin durdurulmast gé¢ii durdurmamus, ortaya cikan bu yeni durum, aile birlesimleriyle Tiirk
nufusunun artmasini kolaylastirmistir. 1973/74 doneminde tim Avrupa tlkelerinde 711.302 olan Turk
iscilerinin sayisi, aile birlesimlerinin ardindan bir milyondan fazla artisla 1.765.788’¢ yitkselmistir.

Bu baglamda, 1961°de baglayan batt Avrupa’ya yonelik isglicti gbcii, ekonomik darbogazdan c¢tkmak
isteyenler icin iyi bir alternatif olmustur. Oyle ki; Alevilerin yogun olarak yasadigi Tunceli, Erzincan, Malatya,
Sivas vb. sehir sinirlari igerisinde kalan neredeyse tim Alevi kdylerinin “Almanct” olarak isimlendirdikleri,
yurtdisina isci olarak yerlesmis bir temsilcisi bulunmaktadir. Avrupa iilkelerinde yasayan tahmini Alevi niifus,
bir milyon rakaminin tzerine ¢ikmistir. Turk nlifusuna paralel olarak Alevilerin de en yogun olarak
yasadiklar tlke Almanya’dir. Tespitlerimize gére Almanya’da Alevilik kimligi etrafinda ilk bir araya gelisler,
Birlik Partisi Genel Baskani Mustafa Timisi ve Genel Sekreter Yardimcist Av. Hasan Dogan’in Eylil 1970’te
gerceklestirmis olduklart seyahatle baglamistir. Timisi ve Dogan, Alevilerin yogun olarak yasadigt sehirleri
ziyaret ederek, degisik mekanlarda sGylesi ve konferanslar gerceklestirmistir. Elde etmis oldugumuz veriler,
1976’da Yurtsevetler Birligi Federasyonu’na (YTB) doniisecek olan kurumsal yapilarin 6niinii acan kigtk
capli parti komitelerinin bu seyahatler sonucunda kuruldugu yéntindedir.

YTB’ye baglt ilk dernek, 9 Haziran 1976’da Sileyman Cem baskanliginda “Tvirkischer Arbeiterbund
Eintragener 1 erein”’ ismiyle resmiyet kazanmustir. “T7irk Ameleler Birlig?” (T ALEB) olarak kurulan ikinci dernek
Augsburg sehrinde 27.12.1976 tarihinde resmi olarak tescil edilmistir. Augsburg dernegi kuruculart arasinda,
Stleyman Cem’in kardesi Musa Kémircii de bulunmaktadir. 19-26 Aralik 1978°de meydana gelen Maras
olaylari, Almanya’daki Alevileri TBP baglantili dernek kurmaya yonlendirmis ve dernek sayist 34’e kadar
ctkmustir. Bu derneklerin bircok sehirde Amele Birligi adiyla 6rgiitlendigi ve Tiirkiye Bitlik Partisi’ne finansal
destek sagladigr séylenmektedir.

1970’1 yillarda, Alevilerin Cew bagladiklarindan da s6z edilmektedir. Tespit edebildigimiz en genis
katthimli Cezz, Niyazi Bozdogan’nin post dedeliginde, Subat 1977’te Hamm sehrinde gerceklesen Hizir Cemi
olmustur. Yizlerce Alevinin bir araya geldigi ceme, Hiristiyan din adamlart ve resmi kurum yetkilileri de
davet edilmistir. Bozdogan ve Ahmet Koémircii, 1970’i yillarda Almanya’daki cemlerde post dedeligi
yapabilen ender isimlerdir. Sinasi Ko¢un da katkistyla 1980’1 yillarda Almanya’da Alevilerin goériintrligi
artmaya baslamistir. Alevilerin grinirliigiine katki sunan unsutlardan bir digeri de 29 Haziran-2 Temmuz
1986 tarihleri arasinda Strasbourg’da diizenlenen uluslararast “L’ordre des Bektachis et les se Réclamant de
Hadji-Bektach” Kolokyumudur. Irene Mélikoff’un, akademik hayata veda etmeden 6nce Tirk Etitler
Enstitiisit Mudiri unvantyla, diizenlemis oldugu bu kolokyum, her ne kadar Fransa’da diizenlenmis olsa da
Almanya’dan ¢ok sayida dinleyici, sunumlarin gerceklestigi salonlarda hazir bulunmustur. Kolokyum

15 Alevilerin kékenine dair modern dénemde biri digerinden farklt birtakim gorisler ileri stiriilse de bu satitlarin yazat,
Alevileri Misliiman olarak gérmekte ve onlart Batini Islam geleneginin temsilcileri olarak kabul etmektedir.
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kapsaminda katilimcilara gelenegi yansitmak maksadiyla bir de “Ayn-i Cem” tertip edilmistir. Strasbourg
kolokyumunun, Alevilerin Almanya’da gorinir olmasina katki sagladigr gibi “kiltiir merkezci” olarak
isimlendirdigimiz kurumsal yapilarin ortaya ¢ikmasina da 6rnek teskil etmistir. Kurumsal yapilar, dede merkezei
ve kiiltiir merkezei olmak tizere iki farkli yonelimle ortaya ¢tkmustir. Bu baglamda ilk harekete gegenler, bizim
“dede merkezci” dedigimiz, inan¢ ve gelenegi Onceleyen yapilanmalardir. Almanya Alevi Birlikleri
Federasyonu’nu kuran ana unsur da yine dede merkezci olusumlardir.

Alevilerin Almanya’ya yonelik hak talepleri, 2000’li yillarla birlikte kendini gstermeye baslamistir. 11k
olarak Berlin Eyaleti'ndeki devlet okullarinda, Alevilik dersleri baslamistir. Ardindan, Eylal 2002’de
gerceklesen AABF tlztk kurultayinda, kamusal tiizel kisiligi kazanma strecinde AABF’ye, inan¢ kurumu
olma Ozelligi kazandirlmistir. Aralik 2004te AABF Dini cemaat statiisii elde ederek, Alevilik dersleri
konusunda Federal Anayasanin 7. Maddesinin 3. Bendi uyarinca yetkili kilinmustir. 10 Aralik 2020 tarihi,
Almanya Alevi Birlikleri Federasyonunun “Korperschaft des 6ffentlichen Rechts” (Kamusal Ttizel Kisilik)
statiisiyle NRW Eyaleti resmi makamlarinca taninmasindan dolay1, Almanya’daki Aleviler i¢in bir milattir. 6
Aralik 2023’te ise Berlin Eyalet Senatosu, AABF’ye kamusal tiizel kisilik hakki tantyan ikinci Eyalet olmustur.
Ancak Almanya’daki nifusunu 600.000 olarak tahmin ettigimiz Alevilerin glintimizdeki tek temsilcisi,
AABF degildir. Subat 2020°de 7 dernegin bir araya gelmesiyle olusan Alevi Inan¢ Toplumu, Almanya - AITA
(Der Bund Alevitischer Gemeinden e.v. - BAG), NRW’de Alevilere yonelik yapmis oldugu egitim ve sosyal
icerikli calismalarla 6n plana ¢tkmayt basarmistir. 1994’te AABF’nin de icinde bulundugu tim Alevi
kurumlarina alternatif olarak yola ¢iktigini iddia eden KAB, giintimtizde Demokratik Alevi Federasyonu
(FEDA) ismini almigtir.
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