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ABSTRACT

The purpose of this article is to try to determine which is the oldest and best
manuscript copy of Rabghuzi's Qisas al-Anbiya, also known as the Qisas-i
Rabghazi. The Qisas-i Rabghdzi manuscript in the British Museum Library is
considered the oldest and best copy since Szynkiewicz’s work in 1926, and
it is believed that a manuscript copy of the work from the 14th century has
not survived. However, there is a manuscript copy in the Tehran University
Library, much older than the one in the British Museum Library, whose linguistic
value has not been recognised, although it has been discovered twice before.
Both the linguistic and orthographic features of the Tehran manuscript, the
date of which is unknown due to the absence of a colophon, prove that this
manuscript was copied in the first half of the 14th century. The language of
the manuscript is more archaic than any known Khwarezmian Turkish work.
In many respects it is closer to Karakhanid. The main body of the article treats
the linguistic and orthographic features of the Tehran manuscript. The present
article also highlights the problems caused by the text editions based on the
British Museum copy, and compares the Tehran manuscript with the British
Museum manuscript and the earliest Middle Turkish sources. The results of my
examination and study of the Tehran manuscript show that this manuscript is
the oldest and best copy of the Qisas-i Rabghiiziand that the text it presents is
very close to the original text. This means that we are dealing with a text that is
even older and more important than the Nahj al-Farddis, which is considered to
be the mostimportant source for Khwarezmian Turkish. In conclusion, it seems
that a new edition of the Qisas-i Rabghazi based on the Tehran manuscript is
now necessary, and | hope to carry it out in the near future.

Keywords: Rabghizi, Qisas al-Anbiya, Stories of the prophets, Khwarezmian
Turkish, Eastern Turkish

oz

Bu calisma, Rabgiizi'nin Kisas-1 Rabglizi adiyla da bilinen Kisasii’l-Enbiyd'sinin en
eskive en iyi nushasini tespit etmeyi amaglamaktadir. Szynkiewicz'in 1926 tarihli
calismasindan bu yana Kisas-1 Rabgiizinin Britanya Miizesi Kiitiiphanesindeki
nushasi (Londra niishasi) en eski ve en iyi niisha olarak kabul edilmekte olup eserin
XIV.ylzyila ait bir nishasinin glinimuze ulasmadigi diistintilmektedir. Ne var ki
Tahran Universitesi Kiitliphanesinde, Britanya Miizesi Kiitiiphanesindekinden cok
daha eski ve daha 6nce iki kez kesfedilmesine ragmen lisani degeri hentiz tam
olarak anlasilamamis bir ntisha bulunmaktadir. Ketebe kaydi bulunmadigindan
istinsah tarihi tam olarak bilinmeyen Tahran nishasinin hem dil hem de imla
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ozellikleri bu yazmanin XIV. ylzyilin ilk yarisinda istinsah edildigini gostermektedir. Nishanin dili bilinen tim Harezm
Tirkgesi eserlerinden daha arkaik 6zellikler gostermekte ve hatta pek cok noktada Karahanli Turkcesine yaklasmaktadir. Bu
calismada agirlikli olarak Tahran niishasinin dil ve imla 6zellikleri Gizerinde durulmakta, bunun yani sira Londra niishasina
dayanan metin nesirlerinin neden oldugu sorunlara dikkat ¢ekilmekte ve Tahran niishasinin dil 6zellikleri Londra niishasiyla
ve en eski Orta Tirkce metinleriyle karsilastiriimaktadir. Tahran nishasi tGizerinde yaptigim incelemenin sonuglari, bu
nushanin Kisas-1 Rabgizimin en eski ve en iyi niishasi oldugunu ve muellif niishasina ¢ok yakin oldugunu géstermektedir.
Bu da Harezm Tiirkgesinin en 6nemli kaynagi sayilan Nehcii'l-Feradis'ten bile daha eski ve nemli bir metinle karsi karsiya
oldugumuz anlamina gelmektedir. Bu cercevede oldukca gerekli oldugu anlasilan Kisas-1 Rabgtzimin Tahran niishasina
dayali yeni bir nesrini yakin gelecekte gerceklestirmeyi planhyorum.

Anahtar kelimeler: Rabguzi, Kisas-1 Rabguzi, Peygamber Kissalari, Harezm Tiirkcesi, Dogu Turkgesi
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Introduction

Qisas-i Rabghiizi, completed by Nasir al-Din b. Burhan al-Din al-Rabghtizi in Turkestan
in 1311 AD, is the earliest known example of Turkish literature in the genre of qisas al-anbiya,
‘stories of the prophets’. Rabghiizi was the judge of a caravanserai called Ribat Oghuz,
probably in Transoxiana, then under the hegemony of the Chagatai Khanate. He was invited
by Toq Buga, who was perhaps a Chingisid prince or commander, to write his own version
of gisas al-anbiya.! Although Islam had spread among the urban population of the Chagatai
Khanate when the work was written, it is known that many nomadic Turks went on adhering
to their traditional religion, while others who adopted Islam had little knowledge of their
new religion. In spreading Islam in Turkestan and teaching it to the nomadic Turks, Qisas-i
Rabghiizi played a significant role. In terms of content and style, the work was written to meet
the needs of those who had just accepted Islam or were about to do so.? Qisas-i Rabghiizi
remained popular among the Eastern Turks for centuries after it was written. So popular, in
fact, that at the beginning of the 20" century it was still the best known, most read, and most
copied work in East Turkestan.? Rabghtizi’s work was also instrumental in the process of
Islamization of the Golden Horde. In the first half of the 14" century, during the reign of the
Uzbek Khan, Islam was adopted as the state religion in the Golden Horde Khanate.* In this
process, Qisas-i Rabghiizi, brought to the Volga region by scholars from Turkestan, undertook
the important task of teaching Islam to the nomadic Kipchak Turks, who spoke no language
other than Turkish. Qisas-i Rabghiizi was taught for centuries in the madrasas of the Volga
region and became a prestigious work that taught writers how to write. For example, Tajaddin
Yalchigul, in his work called Risala-i ‘Aziza, written in Kazan in 1795, frequently refers to
the Qisas-i Rabghiizi and imitates Rabglizi’s sentences.’ We also learn from the memoirs of
Abdulkadir Inan, one of the most prominent Turkologists, that his mother told him stories
from the Qisas-i Rabghiizi during his childhood in Bashkortostan.® These examples clearly
show how influential the Qisas-i Rabghiizi was in a wide geographical area stretching from
the Volga region to East Turkestan from the 14" to the 20" century.

Rabghtzi’s Qisas al-Anbiya has attracted the attention of many scholars and has been the
subject of many studies’ due to its important role in the spread of Islam in Turkestan and the
Volga region, its linguistic features representing the transition from Karakhanid Turkish to

1 Hendrik Erik Boeschoten, John O’Kane, A/-Rabghiizi. The Stories of the Prophets. Qisas al-Anbiya’: An Eastern
Turkish Version (Second Edition) (Leiden & Boston: Brill, 2015), 1: XVI-XVII.

2 Mehmed Fuat Képriilii, Tiirk Edebiyat: Tarihi (Istanbul: Otiiken Nesriyat, 1980), 287.

3 Gunnar Jarring, Return to Kashgar, trans. Eva Claeson, (Durham: Duke University Press, 1986), 198.

4 Koprild, Tirk Edebiyati Tarihi, 281-282.

5 Samet Onur, Harezm Tiirk¢esi Fal Kitabi (Yildizname - Divname - Kur’an fali - Kura fali - Tilsimlar) (Ankara:
Akgag Yayinlari, 2022), 14.

6  Hadi Senol, “Abdulkadir inan”, DTFC de Tiirkoloji 'nin Oykiisii (Ankara: DTEC Yaynlart: 2006), 224.

7 Osman Kabaday1, “Yetmis Y1l Once Yayimlanan ‘Rabgiizi Sentaksi’ Adli Eser Uzerine Diisiinceler ve el-
Rabgiizi’ nin Kisasii’l-Enbiyas1 Uzerine Bir Bibliyografya Denemesi”, Journal of Old Turkic Studies 1/1 (2017),
97-96.
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Khwarezmian Turkish, being one of the first prose examples of Turkish literature developed
under the influence of Islam, and being copied hundreds of times and distributed in almost all
regions of the Turkish world. However, almost all of these studies and all editions are based
on the London manuscript (hereafter ms.L), which is dubbed the oldest and best copy. It was
first claimed by Jakub Szynkiewicz in 1926 that ms.L was the oldest and best copy, and this
view was repeated in later studies.® As for the Tehran manuscript of the Qisas-i Rabghiizi
(hereafter ms.T), which is the subject of this paper, it was first mentioned by Hofman’, but
it was not until Ali Cin’s article, published in 2010, that this manuscript attracted attention.'
According to Hofman, ms.T dates from the 15" or 16" century.!! Cin argues that ms.T is at
least as old as the ms.L."? Although she has used ms.T to fill in the gaps of ms.L in her new
text edition, probably because there is no complete text edition based on ms.T., Aysu Ata still
considers ms.L to be the oldest and best copy.'* Hendrik Boeschoten’s new text edition is also
based on ms.L, and he also used ms.T only for filling the gaps of ms.L. He is sceptical about
the antiquity of ms.T and says that although a large number of manuscripts of the Qisas-i
Rabghiizi have survived, there are no ancient ones among them. He also says that ms.L was
produced at least a century and a half after Rabglizi completed his work, and that the only other
manuscript of the same age or older is ms.T. According to him, the fact that ms.T contains
many (mostly lexical) archaisms, should not lead to the conclusion that it is generally closer
to the original of the Stories because in many passages it is also defective."* Whether or not
this claim is true, I will discuss it in more detail below.

In this paper, based on my examination and study of ms.T, I will try to prove that it is the
oldest and most reliable manuscript of the Qisas-i Rabghiizi. Before coming to this conclusion,
I studied ms.T thoroughly and compared it very closely with ms.L, other manuscripts of the
Qisas-i Rabghiizi, and the oldest Middle Turkish sources. The orthographic, phonological,
morphophonological, morphological, and lexicological evidence obtained during my examination
and will be presented in this paper clearly shows that ms.T is the oldest manuscript of Rabghtizi’s
Qisas al-Anbiya. Let it be known that my aim is not to criticise anyone but to determine the
oldest and best copy of this significant source of the Turkish literature. Now, before giving
the results of my examination and study of ms.T, I find it necessary to say a few words about
why ms.L cannot be the oldest manuscript of the Qisas-i Rabghiizi and about the problems
resulting from the text editions based on this manuscript.

8  Robert Dankoff, “Rabghuzi’s Stories of the Prophets”, Journal of American Oriental Society 117/1 (1997): 115.

9  Henry Franciscus Hofman, Turkish Literature: A Bio-Bibliographical Survey (Utrecht: Brill, 1969), 3/1, 89.

10 Ali Cin, “Rabglizi’nin Kisasii’l-Enbiya’sinin Tahran niishas1”, Turkish Studies 5/1(2010), 237-245.

11 Hofman, Turkish Literature: A Bio-Bibliographical Survey, 3/1, 89.

12 Cin, “Rabgiizi’nin Kisasii’l-Enbiya’sinin Tahran niishas1”, 244.

13 Aysu Ata, Rabgiizi Kisasii'l-Enbiya (Peygamber Kissalari). Girig-Metin-Dizin (Ankara: Tirk Dil Kurumu
Yaylari, 2019), 1: 7, 22.

14 Boeschoten and O’Kane, Al-Rabghiizi. The Stories of the Prophets. Qisas al-Anbiya’: An Eastern Turkish Version
(Second Edition), 1: X1, XX, XXIII.
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1. Is the London Manuscript the Oldest and Best Manuscript of Rabghuzr’s

Qisas al-Anbiya?

It is not known when ms.L was copied, as the colophon was damaged. Scholars generally agree
that it was copied in the 15" century.”® It is a composite work, seven copyists worked on it and
the influence of their dialectal background is clearly visible: copyist-1: 1r/01-3v/21; copyist-2:
4r/01-79v/17; copyist-3: 80r/01-206v/18; copyist-4: 206v/19-2211/21, copyist-5: 221v/01-2461/21,
copyist-6: 246v/01-2471/21, copyist-7: 247v/01-249v/21.'° Only one of the seven copyists, copyist-5,
worked with rigorous precision. Boeschoeten rightly points out that the language used by the
copyist-5 must be close to the language in which the Qisas-i Rabghiizi was originally composed.'”
In sections written by other copyists, the text was badly corrupted during the copying process.
Nevertheless, since the text editions of the Qisas-i Rabghiizi are based on ms.L, the linguistic
features of the copyists are accepted as belonging to Rabghtiz1. It is seen that these features are
included as the characteristics of the period and the work in the studies prepared on Khwarezmian
Turkish or the Qisas-i Rabghiizi. This is undoubtedly a significant issue for linguistic and literary
research. Although the Qisas-i Rabghiizi, one of the oldest works of the Khwarezmian Turkish
stage, was written in 1311 AD, analyses based on ms.L give the impression that the language of the
work has much more recent features compared to other works of the stage. The corruption of the
text by the copyists also leads to many false conclusions. For example, Imre Gyarmati concluded
that Rabghtizi did not know the Turkish starry sky well, based on the fact that the word appears
as sevit (<x&w) “Venus’ in the Qutadgu Bilig (hereafter QB) appears as sakit (<x&w) in the Qisas-i
Rabghiizi. Imre admits that this is a clerical error, however, he also claims that this clerical error
arose probably with Rabghitizi, who does not have a thorough knowledge of the denominations of
the Turkish starry sky.'® This conclusion is certainly false, because in ms.T, which contains more
archaic features than ms.L, this word always appears as sevit. So, it’s not Rabghtizt who doesn’t
know the Turkish starry sky well, but ms.L’s copyist (copyist-2):

sakit (ms.L 21v/16, 66v/07, 66v/11) ~ sevit (ms.T 291/19, 90v/05, 90v/09)
Khwarezmian Turkish grammars also contain many errors caused by the text editions

of the Qisas-i Rabghiizi based on ms.L. For example, Aysu Ata argues that the inconsistent
spelling of word-final /k/ and /&/ occurs only in the Qisas-i Rabghiizi among Khwarezmian

15  Charles Rieu, Catalogue of the Turkish Manuscripts in the British Museum (London: Order of the Trustees,
1888), 269.; Boeschoten and O’Kane, A/-Rabghiizi. The Stories of the Prophets. Qisas al-Anbiya’: An Eastern
Turkish Version (Second Edition), 1: XXI.

16  Hendrik Erik Boeschoten, Marc Vandamme “The different copyists in the London ms. of the Qisas-1 Rabghuzi.”
Utrecht Papers on the Central Asia. Proceedings of the First European Seminar on the Central Asian Studies
(Utrecht: University of Utrecht, 1986), 177-183.

17 Boeschoten and O’Kane, A/-Rabghiizi. The Stories of the Prophets. Qisas al-Anbiya’: An Eastern Turkish Version
(Second Edition), 1: XXI.

18  Imre Gyarmati, “An Enigmatic Turkic Planet Name”, Acta Orientalia Academiae Scientiarum Hungaricae 56/1
(2003), 81-86.
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Turkish texts, except a single example in the Nahj al-Faradis, and that the Qisas-i Rabghiizi is
therefore distinguished from other works of the stage by this feature, which is close to Chagatai.'
However, there is no such inconsistent spelling in the Qisas-i Rabghiizi, as the equivalents of
these words in ms.T show. This is a phonetic change caused by the copyists of ms.L:

agrik (ms.L 121v/07) ~ agrig (ms. T 1901/11), tarik (ms.L 216v/04) ~ tarig (ms. T 3501/04),
uluk (ms.L 681/12) ~ ulug (ms.T 92v/11), asighk (ms.L 1471/03) ~ asiglhg (ms.T 231v/6),
mungluk (ms.L 2371/16) ~ munglug (ms.T 3791/10) etc.

Similarly, on the basis of ms.L, it is assumed that the phonetic change /e/ > /6/ is a feature
of Khwarezmian Turkish,* but there is no such phonetic change in ms.T as expected:

Oksiik (ms.L 2151/16) ~ eksiik (ms.T 348v/09), otiik (ms.L 150r/18) ~ etiik (ms.T 236v/15),
osriik (ms.L 219v/10) ~ esriik (ms.T 353v/11), t6liik (ms.L 1401/15) ~ teliik (ms.T 220v/16),
6y (ms.L 218v/21) ~ év (ms.T 352v/14), tol- (ms.L 1761/10) ~ tel- (ms.T 2961/08) etc.

We see a similar error in Esin Agca’s doctoral dissertation on the historical dialectology of
the Turkish language. Agca claims that the gerund suffix {-GA¢/, a Kipchak element, is most
common in the Qisas-i Rabghiizi among the Khwarezmian Turkish texts.”! There are, however,
no instances of the gerund suffix {~-GA¢} in ms.T. That is, the examples in ms.L belong to the
copyists of ms.L, not to Rabghtiz:

ctkga¢ (ms.L 85v/15) ~ ¢ikti erse (ms. T 116v/11), bar ége¢ (ms.L 104r/03) ~ bar erken
(ms.T 141v/17), korer ége¢ (ms.L 86v/05) ~ kére tururda (ms. T 117v/10), yétge¢ (ms.L 631/17)
~ tegse (ms.T 861/18) etc.

Esin Agca also claims that the initial consonant /t/ in the Qisas-i Rabghiizi occasionally
changes to /d/. She even claims that the Qisas-i Rabghiiz is one of the unstable texts of
Khwarezmian Turkish in terms of the word-initial consonant /t/.?*> In her view, this is evidence
of the influence of the Oghuz dialect in the Qisas-i Rabghiizi.”* However, this phonetic change
in ms.L has no examples in ms.T. In other words, the change of the initial /t/ to /d/ is a feature
of the language of ms.L’s copyists, not of Rabghuzi’s language:

19  Aysu Ata, Harezm - Altin Ordu Tiirkgesi (Istanbul: Kebikeg Yaymnlari, 2002), 57.

20 Ata, Harezm - Altin Ordu Tiirkgesi, 49.

21 Esin Agca, “Tiirk Dilinin Tarihsel Diyalektolojisi-Harezm-Altin Ordu Sahasina Ait Tiirkge Metinler Uzerine
Bir Inceleme”, (Yayimlanmanus doktora tezi, Eskisehir Osmangazi Universitesi, 2020), 223, 231-232, 262.

22 Agca, “Tiirk Dilinin Tarihsel Diyalektolojisi-Harezm-Altin Ordu Sahasina Ait Tiirkge Metinler Uzerine Bir
inceleme”, 136-138.

23 Agca, “Tiirk Dilinin Tarihsel Diyalektolojisi-Harezm-Altin Ordu Sahasina Ait Tiirkge Metinler Uzerine Bir
inceleme”, 259.
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kim-diir (ms.L 1041/11) ~ kim turur (ms.T 1421/08), ogri-dur (ms.L 1041/16) ~ ogrt turur
(ms.T 142r/14), dér-sén (ms.L 100v/12) ~ téyiir-sen (ms.T 137v/03), dép (ms.L 132r/17) ~
tép (ms.T 205v/03), deg (ms.L 83r/11) ~ teg (ms.T 112v/19) etc.

In the studies listing Mongolian loanwords in Khwarezmian Turkish, there are also errors
caused by ms.L.?* Among these words, asru ‘very much’, ¢ida- ‘to be able, to bear’, cilav ‘rein’,
hagir ~ kagwr ‘mule’, kara- ‘to look at’, karavul ‘watch, sentry, guard’, kargavul ‘pheasant’,
os- ‘to grow’ and sora- ‘to inquire’, which are mentioned as appearing only in the Qisas-i
Rabghiizi, do not appear in ms.T. In other words, these words are not Mongolian loanwords
in Khwarezmian Turkish, but words added to the text by the copyists of ms.L:

asru (ms.L 216v/10) ~ yaviak (ms.T 3501/11), ¢idama- (ms.L 204v/16) ~ uma- (ms. T
334r/04), cilav (ms.L108v/12) ~ tizgin (ms. T 148v/07), hagir ~ kagir (ms.L 208v/08, 431/02)
~ katir (ms.T 339r/07, 581/08), kara- (ms.L 81v/15) ~ bak- (ms.T 1111/05), karavul (ms.L
240r/05) ~ kizul kul (ms.T 383r/01), kargavul (ms.L 14v/17) ~ siilgiin (ms.T 20r/06), 6s- (ms.L
193v/13) ~ uza- (ms.T 3191/19), sora- (ms.L 1331/18) ~ sor- (ms.T 2071/02)

In fact, these interpretations, which are correct according to the editions based on ms.L,
are shown to be erroneous when compared with ms.T. In other words, the errors are not due to
the scholars but to the fact that the text editions are based on ms.L. The examples given above
show that many passages in ms.L were corrupted by copyists. Many others could be cited. It
is also clear that the linguistic characteristics of the text have been considerably altered by
the copyists. However, the critical editions of the Qisas-i Rabghiizi are based on ms.L and the
methods of textual criticism are not properly applied in these editions. The purpose of textual
criticism is primarily to produce a text as close as possible to the original.”* However, we find
linguistic heterogeneity in Ata’s and Boeschoten’s editions, even though they are the result of
painstaking research. For example, in both editions, archaic linguistic features are found in the
section taken from ms.T to close the gaps in ms.L and in the section written by copyist-5, while
much more recent linguistic features are found in other sections. Undoubtedly, this linguistic
heterogeneity does not belong to Rabghtizi. In his edition, Boeschoten clearly states that the
criterion is not linguistic features, but the soundness of the narrative content, and that they
do not attempt to present a reconstruction of the original text.?® But how can a solid narrative
context be obtained without using the method of textual criticism to free a text from all errors

24 Harun Kaya, “Harezm-Altin Ordu sahas1 metinlerinde Mogolca soz varligi I, Tiirkoloji Dergisi 22/1 (2018),
116-129.; Tiimer Karaayak, “Harezm-Altin Ordu Tiirkgesinde Mogolca kelimeler”, Orta Tiirkce Déneminin Ilk
Evresi: Sorunlari ve Coziim Onerileriyle Harezm Tiirkgesi, ed. Yasar Simsek, (Ankara: Ak¢ag Yaynlari, 2021),
351-372.

25 Paul Maas, Textual Criticism, trans. Barbara Flower, (Oxford: Clarendon Press, 1958), 1.

26  Boeschoten and O’Kane, A/-Rabghiizi. The Stories of the Prophets. Qisas al-Anbiya’: An Eastern Turkish Version
(Second Edition), 1: XXIV, XXIX.
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and corruptions? This does not seem possible. The copyists, who no longer fully understand
the language of a text and corrupt it, inevitably also corrupt the narrative context. In ms.L,
too, both the linguistic features and the narrative context have been severely corrupted by the
copyists. In short, ms.L is neither the oldest and best copy of the Qisas-i Rabghiizi, nor is it
suitable for the use as a base manuscript for a text edition.

2. The Oldest and Best Manuscript of the Qisas-i Rabghiizi: Tehran Manuscript

The manuscript is kept in the Tehran University Library (no. 2132). It includes 259 folios
and measures 230 x 150 mm. The first eight folios and the last folio which had been lost were
added later. The final page is lacking, so there is no colophon. It seems that only one copyist
worked on it, except for the 9 folios added later. Although the Tehran manuscript was catalogued
by Hofman, it was Ali Cin’s article that brought it to the attention of scholars.?” However,
Cin’s article is based only on the folios added to the manuscript at a later date. The value
of the manuscript could therefore not be determined. The linguistic features of these folios,
which were added later to the manuscript, are largely consistent with the rest of the manuscript.
The copyist probably had folios that were lost. Nevertheless, we can see the influence of the
copyist’s own dialectal background in these folios. For example, the dative suffix {+ka} is
much more common throughout the manuscript, while {+ga} is more common in the folios
added later: yolga (ms.T 1v/05), za if-larga (ms. T 1v/07), ummat-ga (ms.T 1v/14), hatuni-
ga (ms.T 2v/04), oglanlaringa (ms.T 2v/05), Mavlasinga (ms.T 3r/05), kissa-laringa (ms.T
31/06), okimakga (ms.T 3r/10), magribga (ms.T 3v/13) etc. This is undoubtedly an influence
of the copyist’s dialectal background. Some words appear in a different form to the rest of the
manuscript, e.g. kusan- (ms.T 2r/15), uku (ms.T 2v/01), ér- (ms.T 3v/05), karanggu (ms.T
71/05) but in the rest of the manuscript kursan-, udku, er-, kara;{gku.

Cin states that the ms.T is at least as old as the ms.L, but he does not claim that the ms.T
is the oldest copy. ms.T has been assessed by him as a copy that can be taken into account in
the critical edition.?® Boeschoten accepts that the language of ms. T contains several archaisms,
mostly lexical. However, he notes that this should not lead to the conclusion that ms.T is
generally closer to the original of the Stories. According to him in many passages ms.T is also
defective, but it seemed reasonable to use ms.T to close most of the gaps of ms.L.?” However,
the claim that ms.T is defective in many passages seems to be based mostly on misreadings.
For example, ms.T contains the following passage about the people of Sheba:

27 Hofman, Turkish Literature: A Bio-Bibliographical Survey, 3/1, 89.; Cin, “Rabgizi’nin Kisasii’l-Enbiya’sinin
Tahran niishas1”, 244.

28 Cin, “Rabgizi’nin Kisasii’l-Enbiya’sinin Tahran niishas1”, 244-245.

29  Boeschoten and O’Kane, A/-Rabghiizi. The Stories of the Prophets. Qisas al-Anbiya’: An Eastern Turkish Version
(Second Edition), 1: XXIII.
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Saba halki aydilar: “Eger Mavla ta ‘. bizing bag borlaklarimizn yana bizke bérse andag
‘ibadat kilgay-miz kim ‘alam-da andag ‘ibadat kim erse kilumagay.” Mavla ta". yarlikadi:
“Ol bistan-larin yana yandurmagay-miz amma olarming arasinda bereket-lig kendler, sahrlar

yaratgay-miz.” (ms.T 2871/18-287v/02)

Boeschoten claims that the last sentence of this passage was confused in ms.T and makes
a textual correction based on the St. Petersburg manuscript (St. Petersburg, Oriental Institute
of the Academy of Sciences, no. C 245):

Ol biastan-larin yandur/ma/$ay-miz ammda [ol biistanlarni bereket-lig sehr-ler arasinda]
yaratgay-miz.*°

He then translates the passage as follows:*!

The people of Sheba said: “If the Lord, He is exalted, returns to us our gardens and
vineyards, we'll perform such worship as no one in the world will ever perform.” The Lord,
He is exalted, declared: “We will return to them those gardens of theirs. But We will create

>

those gardens and locate them between the blessed cities.’

However, it is narrated here that the request of the people of Sheba was refused. The
conjunction ammada ‘but’ linking the two sentences clearly proves this. The confused sentence
is therefore the one in the St. Petersburg manuscript. The sentence in ms.T must be correct:

Ol biistan-larin yana yandurmagay-miz amma olarming arasinda bereket-lig kendler,
sahrlar yaratgay-miz. “We will not return to them those gardens of theirs. But We will place
blessed cities among them.’

In another example, Boeschoten notes that a couplet in ms.T but not in ms.L does not look
very smooth:32 Beg-leringe sarig altun ak kiimiisdin kursi-lar / Sag solinda turgan erdi alti-
sar yiiz korgi-lar. The example given seems to be corrupted, because the second line has to
end with /si/ to fit the rhyme scheme. However, the word that Boeschoten reads as kor¢i-lar
appears in the manuscript as kor¢i-st (ms.T 214v/13). So the claim that this couplet in ms.T
is not smooth is also based on a misreading.

30 Boeschoten and O’Kane, Al-Rabghiizi. The Stories of the Prophets. Qisas al-Anbiya’: An Eastern Turkish Version
(Second Edition), 1: 385.

31 Hendrik Erik Boeschoten, John O’Kane, A/-Rabghiizi. The Stories of the Prophets. Qisas al-Anbiya’: An Eastern
Turkish Version (Second Edition), (Leiden & Boston: Brill, 2015), 2: 447.

32 Boeschoten and O’Kane, A/-Rabghiizi. The Stories of the Prophets. Qisas al-Anbiya’: An Eastern Turkish Version
(Second Edition), 1: 287, footnote 46.
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Boeschoten notes that a word that appears as daya-s: ‘her foster-mother” in the St. Petersburg
manuscript appears illogically as atas: ‘her father’ in the ms.T.** In the manuscript, however,
we see avurta anast ‘her foster-mother’ (ms.T 224v/11).

In another passage explaining the meaning of the Arabic siddik, Boeschoten says that
Dankoff’s reconstruction makes sense: yavlaq koniigli koni sézlegli “Very rightly-guided and
truthful.” He then claims that the copyists no longer understood the words and the phrase was
corrupted.™ In ms.L this phrase appears as yaviaq kéngli koni sézli (ms.L 1951/02). However, the
word siddik does not mean yaviaq kontigli ‘very rightly-guided’ as in Dankoff’s reconstruction,
its meaning is ‘strictly veracious, truthful’.>* This phrase appears as yavilag koni sozliig “strictly
veracious’ in ms.T by the meaning of the Arabic word. Therefore, it does not seem reasonable
to say that this phrase was corrupted in ms.T.

Another mistake can be seen in the explanation of the word budun. Boeschoten claims that
the view that budun is a copyist error for yodun ‘null, annihilated’ is untenable. According to
him budun is an adjective derived from buz- ‘to destroy’ and bud- is a hypercorrect spelling
for buz-, is attested in ms.L. He adds that the item yodun was already incomprehensible to the
copyists, except for the one at work in ms.T.3¢ However, as Talat Tekin points out,>” while the
word yodun appears as yodun in Old Uyghur texts and even survives as juyin in Tatar, the word
budun does not appear in any Turkish dialect, old or new, except in a few Middle Turkish texts
written in Arabic script, where the letters /y/ and /b/ are very similar. So there is no doubt that
budun is a misspelling for yodun, and the fact that the word yodun was not understood by any
copyists, except the one at work in ms.T, does not mean that ms.T is corrupted. On the contrary,
it is further evidence ms.T is very close to the original text and is the most reliable copy.

The examples given so far, which can be multiplied, show that the claim that the ms.T is
defective in many passages is not true. On the contrary, ms.T is a much more reliable manuscript
than the others and all the evidence, such as the soundness of the narrative content and the
orthographic and linguistic features, suggests that it is very close to the original text.

It is notorious that the other known old manuscripts of the Qisas-i Rabghiizi, i.e. St. Petersburg
manuscripts (Oriental Institute of the Academy of Sciences, no. C 245 and National Library of
Russia, no. T.H.C. 71) and Baku manuscript (Oriental Institute of the Academy of Sciences of

33 Boeschoten and O’Kane, A/-Rabghiizi. The Stories of the Prophets. Qisas al-Anbiya’: An Eastern Turkish Version
(Second Edition), 1: 300, footnote 72.

34 Boeschoten and O’Kane, A/-Rabghiizi. The Stories of the Prophets. Qisas al-Anbiya’: An Eastern Turkish Version
(Second Edition), 1: 441, footnote 56.

35 Hans Wehr, 4 Dictionary of Modern Written Arabic, ed. J. Milton Cowan, (New York: Spoken Language Services,
1979), 594.

36 Boeschoten and O’Kane, A/-Rabghiizi. The Stories of the Prophets. Qisas al-Anbiya’: An Eastern Turkish Version
(Second Edition), 1: 631.

37 Talat Tekin, “On Middle Turkic budun/bodun ‘null, annihilated’”, Studia Turcologica Cracoviensia 5 (1998),
263-266.
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Azerbaijan, no. B-1460), represent an even more recent linguistic stage than ms.L.* I therefore
feel it necessary to discuss only one undated manuscript, kept in the Academy of Sciences in
Tashkent (no. 5484), which Menges considers it possible that it dates from the end of the 14®
century.® Boeschoten rightly says that although in principle this Tashkent manuscript may be
older than ms.L and ms.T, its linguistic characteristics, such as the preference for the perfect
participle {~-GAn} over {-mls} and the copula verb er- > ér-, clearly are not.** In my opinion, too,
the quotations from this Tashkent manuscript in Menges’ article clearly show that it is certainly
not older than ms.T and cannot even be dated to the 14" century. For example, the inconsistent
spelling of word-final /k/ and /&/, which is characteristic of Chagatai, is seen in this manuscript:*!
haybatlik (but in ms.T haybatlig 325v/06), ‘israthk (butinms.T ‘israthig 325v/07). Again, the word
teg ‘like’ appears as dek:** tilegii dek (but in ms.T kolgu teg 611/08). Almost all of the features
that represent a later linguistic stage, such as these, are also common in ms.L. On the other hand,
as will be seen below, there is not a single linguistic feature in ms.T that can be dated later than
the 14" century. There is therefore no doubt that ms.T is older than the Tashkent manuscript.

2.1. Orthographic features

In ms.T the letters dal, ra, sad, and ta are frequently written with a dot underneath to
distinguish them respectively from dal, za, dad, and za. This orthographic peculiarity can be
found in the Persian manuscripts which written in the first period when the Arabic script was
adapted to the New Persian, e.g. a pharmacological tractate copied by Asadi Ttsi in 1055-56
AD,* the Andarz Name which copied by Shirzil Isfahbazi al-Tabari in 1090 AD,* a collective
Persian manuscript (Hikma 6M) which copied by ‘Abd al-Razzaq al-Signakhi, probably in
Bukhara, in the 12" or 13" century* and a Persian document which was written in Bamyan
in 1211 AD.*

38 Boeschoten and O’Kane, A/-Rabghiizi. The Stories of the Prophets. Qisas al-Anbiya’: An Eastern Turkish Version
(Second Edition), 1: XXI.

39  Karl Heinrich Menges “Report on the second excursion to Taskent for research in Cayataj manuscripts”, Central
Asiatic Journal 11 (1966), 94.

40 Boeschoten and O’Kane, A/-Rabghiizi. The Stories of the Prophets. Qisas al-Anbiya’: An Eastern Turkish Version
(Second Edition), 1: XXI, footnote 9.

41 Menges “Report on the second excursion to Taskent for research in Cayataj manuscripts”, 95.

42 Menges “Report on the second excursion to Taskent for research in Cayataj manuscripts”, 96.

43 Paola Orsatti, “Persian Language in Arabic Script: The Formation of the Orthographic Standard and the Different
Graphic Traditions of Iran in the First Centuries of the Islamic Era,” Creating Standards: Interactions with Arabic
Script in 12 Manuscript Cultures (Studies in Manuscript Cultures 16), ed. Dmitry Bondarev, Alessandro Gori,
and Lameen Souag , (Berlin: De Gruyter, 2019), 50, 53.

44 Richard Nelson Frye, “The Manuscript of the Andarz Name in New Persian”, Journal of the American Oriental
Society 75/1 (1955), 24-25.

45 Paul Kraus, “Plotin Chez les Arabes: Remarques Sur un Nouveau Fragment de la Paraphrase Arabe des Ennéades”,
Bulletin de linstitut d ’Egypte 23 (1940), 277, note 2.; Dimitri Gutas, “Notes and Texts From Cairo Manuscripts, I1: Texts
From Avicenna’s Library in a Copy by Abd-ar-Razzaq as-Signahi”, Manuscripts of Middle East 2 (1987), 8, 10.

46 Vladimir Minorsky, “Some Early Documents in Persian (1), The Journal of the Royal Asiatic Society of Great
Britain and Ireland 1 (1943), 86, 89.
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As known, very few Eastern Turkish manuscripts that we know for sure were copied in
the 14" century have survived. I have checked these manuscripts and found that there is no
such orthographic feature: TIEM73 (1333 AD), AQR293 (1337 AD), KA* (1356 AD), HTFK
(1362 AD), S2 (1363 AD), QBc (1367 AD) and KS (1385 AD).

I found this orthographic feature borrowed from the Persians in only 3 Turkish manuscripts apart
from ms.T. One of them is the Fergana manuscript of QB, which is considered to be the oldest copy.*
Bernhard Moritz, a specialist in Arabic script, dated it to the 13" century.* The linguistic features
of the manuscript also support him. I also found this orthographic feature in the Turkish-Persian
interlinear translation of the Qur’an, which is kept in the Abu Rayhan Biruni Institute of Oriental
Studies of the Academy of Sciences of the Republic of Uzbekistan with the archive number 2008.
Based on the linguistic features of the Persian translations in this manuscript, Semenov dated it to
the 13® century.*® Finally, this orthographic feature can be seen in NF*! copied in 1360.

It seems that this orthographic feature, which we first see in Persian texts from the 11"-13%
centuries, was also used by the Eastern Turks in the 13" to mid-14" centuries, but later it was omitted.
Considering that Rabgtizi completed his work in 1311 AD, it can be assumed that ms. T, which shows
this orthographic feature, was copied very close to the time when the original text was written.

haslarindin akar
(ARB2008 10v/05) (ARB2008 4v/01)
B
L
-
R
nusrat talak
(ARB2008 270v/04) (ARB2008 72v/02)

Figure 1. Examples of the under-dotted dal, ra, sad and ta@ from ARB2008

47  This orthographic feature does not appear in the interlinear Turkish translation, but it does appear in the original
Arabic text written in Egypt in 1356 by Hamza ‘Abbas ibn Hamza as-Sabrani, probably a Turk from Sabran (a
town near Isbijab). Emin Eminoglu, Abbds ibni Hamza es-Sabrani, Kitabii'l-Ef al - Kipcakga Satir Arasi Sozliik
(Ankara: Ak¢ag Yaylari, 2011), 18-19, 27.

48  Abdullah Mert, “Kutadgu Bilig Nushalarinin Eskicillik A¢isindan Karsilastirilmasi”, Bilig 80 (2017), 179-215.

49  Abdurauf Fitrat, “Qutadgu Bilig”, trans. Resit Rahmeti Arat, Ungarische Jahrbiicher 6/1-2 (1926), 158, note 2.

50 Aleksandr Aleksandrovich Semenov, Sobraniye Vostochnykh Rukopisey Akademii Nauk Uzbekskoy SSR 1V,
(Tashkent: Akademi Nauuk Uzbekskoy, 1957), 45-46.

51 It only appears on the first few pages.
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(QBf 4093)

k-2

¢ikardi
(QBf4931)

asl

(QBL105)

Hitay
(QBf67)

Figure 2. Examples of the under-dotted dal, ra, sad and ta from QBf

erdi

(NF 4/13)

BEC

salavat

(NF 4/7)

:

€rse

(NF 4/16)

;

hatir1

(NF 10/11)

Figure 3. Examples of the under-dotted dal, ra, sad and ta from NF
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kild: korkti-lar
(ms.T 161/10) (ms.T 11v/06)

asli Hitay
(ms.T 316v/7) (ms.T 931/16)

Figure 4. Examples of the under-dotted dal, ra, sad and ta from ms.T
2.2. Phonetic features

2.2.1. The shift /d/ > /y/

The shift /d/ > /y/ is seen with various frequencies in all Khwarezmian Turkish works.
Kashgart says “The Yagma, Tuxsi, Qifcaq, Yabaqu, Tatar, Qay, Comiil and Oguz all agree in
changing every dotted dal to ya. They never pronounce it dal”.>* This explanation shows that
the shift /d/ > /y/ was already present in some vernaculars even during the Karakhanid period.
This phonetic change is also seen in some words in ms.T, but the equivalents with /d/ of these
words are usually much more frequent:

aygir x 1 ‘stallion’, ayak % 1 ‘“foot’ (but adak x 206), ayig % 1 ‘bear’, ayir- x 1 ‘to separate’
(but adir- x 22), ayrik x 1 ‘couch grass’, boyag x 2 ‘dye’ (but bodag * 2), boyag¢i x 3 ‘dyer’,
eygii x 1 ‘good’ (but edgii % 88), koy- x 3 ‘to put down, abandon, give up’ (but kod- x 364),
kuy- x 9 ‘to pour out (a liquid)’, kuyun- x 2 “to pour (a liquid) on oneself’, kiiy- x 3 ‘to wait’
(but kiid- x 12), oygan- x 1 ‘to wake up’ (but odgan- x 24), tiy1g % 1 ‘hindrance’ (but 11dig x 1),
toy- x 7 ‘be saturated’ (but tod- X 3), foydur- x 3 ‘to satiate’, uy x 2 ‘ox’ (but ud x 43), uy- x 2
‘to obey’ (but ud- x 5), uyluk % 1 ‘thigh bone’, uyuz x 1 ‘sick, weak’, yiber- x 1 ‘to send’ (but
ida bér- x 1 and 1du bér- x 6), yoy- x 2 ‘to destroy, to exterminate, to delete’ (but yod- x 5)

On the other hand, all examples of the words listed below in ms.T are with /d/:

adil- ‘to recover consciousness, to sober up’, adin ‘other, another’, adna- ‘to become
different’, adril- ‘to be separated’, bediik ‘big’, bod ‘stature, the size of a man; body; clan,

52 Robert Dankoff and James Kelly, Mahmiid al-Kashgari, Compendium of the Turkic Dialects-Diwan Lugdt at-
Turk (Harvard: University Printing Office, 1982), 1: 85.
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tribe’, boddas ‘of the same height’, bodug ‘a bright colour’, bodun ‘people, nation’, eder
‘saddle’, eder- ‘to pursue’, edgiiliik ‘goodness, benevolence’, edle- ‘to turn something into
something useful, to process’, id- ‘to send’, idtur- ‘to have (someone) send (something)’, idi
‘owner; the Lord (God)’, kadgu ‘sorrow, grief, anxiety’, kadgur- ‘to be grieved, to be anxious’,
kadgurus- ‘to be grieved together, to be anxious together’, kadis ‘strap’, ked- ‘to put on, or
wear’, keddiir- ‘to dress (someone) in (something)’, kedgii ‘clothing’, kedik ‘wild four-legged
game animal; deer’, kedim ‘garment’, kediir- ‘to dress someone in something’, kidiz ‘felt’,
koddur- ‘to have (something) put (somewhere)’, kud:r ‘down’, kudruk ‘tail’, kudug ‘well’,
kiidegii ‘bridegroom’, kédin ‘afterwards’, midik ‘moustache’, odag ‘awake’, odgar- ‘to wake
(someone)’, odug ‘awake’, édlek ‘noon, midday’, fid- ‘to obstruct’, #1dil- ‘to be obstructed’,
udg¢t ‘ox-herder’, udi- ‘to sleep’, udigu ‘sleep’, udit- ‘to put (someone) to sleep’, udku ‘sleep’,
tidiir- “to choose’, yad- ‘to spread out’, yadag ‘on foot; infantry’, yadagla- ‘to be pedestrian’,
yadil- “to be spread out’, yid ‘smell, scent’, yidi- ‘to smell rotten’, yidig ‘malodorous’, yidla-
‘to smell (transitive)’, yidlan- ‘to smell (intransitive)’ yodul- ‘to be erased’, yodun ‘perished’

In ms.T, 22 different words with the shift /d/ > /y/ appears 48 times in total. On the other
hand, we see 69 different words in which the /d/ consonant is preserved, 3502 times in total,
i.e. /d/ is preserved in 98.64% of the examples in ms.T. This is the highest rate among the
works written in Khwarezmian Turkish; e.g. only koy- and kéy- 230 times in ms.L, 130 times
in NF, 101 times in KS and 52 times in S2.%

2.2.2. Preservation of the vowel /e/

In Karakhanid Turkish, in the first syllable of words such as beg ‘chief, ruler’, er ‘man’,
er- ‘to be’, esit- ‘to hear’, ke¢- ‘to pass away’, ked- ‘to put on, or wear’, kel- ‘to come’, kes- ‘to
cut’-, sev- ‘to love, to like’, feg ‘like’, yet- ‘to arrive, reach’ etc., the vowel /e/ is preserved.
In these words, the vowel /e/ was preserved until the middle of the 14™ century, when the
change from /e/ to /¢/ took place.> The change /e/ > /&/ is very common in ms.L, KS and
HTFK.* Even in NF, there is the change /e/ > /¢/ in some of the words listed above.*® In ms. T,
however, the vowel /e/ is preserved in all examples of words such as beg, er, er-, esit-, ke¢-,
ked-, kel-, kes-, sev-, teg and yet-. This phonetic feature also proves that ms.T was copied in
the first half of the 14" century.

53 Cihan Dogan, XIV-XV. Yiizyil Tarihi Tiirk Yazi Dillerinde Leh¢e Karismalar: (Ankara: Tiirk Dil Kurumu Yayinlari,
2022), 134.

54 Janos Eckmann, “Islami Orta Asya Tiirk Edebi Dilinin Ozellikleri”, Tiirk Diinyast Arastirmalart Dergisi 57
(1988), 195.

55  Ata, Harezm - Altin Ordu Tiirkgesi, 48.

56  Ali Fehmi Karamanlioglu, “Nehcii’l-Feradis’in Dil Hususiyetleri 1, Tiirk Dili ve Edebiyati Dergisi 16 (1968),
64.
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2.2.3. The labialization

In Khwarezmian Turkish certain suffixes assimilate to stem-final labial consonants. This
is a distinctive phonetic feature of this literary language. While the labialization is common
in NF, it is rare in other Khwarezmian Turkish works copied after the 14" century. This is
because in Chagatai proper the labialization is restricted to stems ending in /-v/ and loanwords
containing /-Aw/.’” The labialization, which is rare in ms.L, is common in ms.T as in NF. The
frequent occurrence of this characteristic phonetic feature of Khwarezmian Turkish is further
evidence of the archaicity of ms.T:

‘aybimni (ms.L 90v/18) ~ ‘aybumni (ms.T 123v/16), cavabim (ms.L 99v/4) ~ cavabum
(ms.T 135v/19), sabrim (ms.L 1241/7) ~ sabrum (ms.T 193v/10), ‘a_zdbznTg (ms.L 163v/3) ~
‘azabung (ms.T 2621/16), nafsing (ms.L 1221/1) ~ nafsung (ms.T 190v/9), kitabing (ms.L
1731/13) ~ kitabung (ms.T 2921/14), kilicimning (ms.L 2231/13) ~ kiligimnung (ms. T 3581/18),
Ka ‘bnmfg (ms.L 227v/3) ~ Ka ‘bnunTg (ms.T 364v/8), gariblikga (ms.L 104v/11) ~ gariblukka
(ms.T 142v/13), Samliglarga (ms.L 162v/7) ~ Samluglarka (ms.T 2591/11) etc.

2.3. Morphophonological features

2.3.1. The negative aorist suffix {~-mAs}

KashgarT says “There is no divergence from this among the dialectal groups. The rule for
the negation of aorist verbs is to add to imperative form mim alif sin”.*® This explanation shows
that the negative aorist suffix in the Karakhanid period was {-mAs}. Although only {-mAz}
is seen in Arat’s edition® there are more {-mAs} in QBf, the oldest copy of QB.® In ms.T, all
but 4 examples of the negative aorist suffix appear as {-mAs}. The language of ms.T is close
to the Karakhanid language in this respect.

2.3.2. The dative suffix {+KA4}

The dative suffix is {+KA4} in Old Turkish and Karakhanid.®! {+GA} is a secondary form,
anew form. In ms.L the dative suffix is almost exclusively {+GA} except for a section written
by the copyist-5. Copyist-5 spells {+ka;} consistently and for this reason Boeschoten rightly

57  Janos Eckmann, Harezm, Kip¢ak ve Cagatay Tiirk¢esi Uzerine Arastirmalar, ed. Osman Fikri Sertkaya, (Ankara:
Tiirk Dil Kurumu, 2017), 7.; Hendrik Erik Boeschoten, “Chaghatay”, The Turkic Languages, ed. Lars Johanson
and Eva Agnes Csat6 Johanson, (London: Routledge, 2021), 163.

58 Robert Dankoff and James Kelly, Mahmiid al-Kashgari, Compendium of the Turkic Dialects-Diwan Lugat at-
Turk, 1: 414.

59  Resit Rahmeti Arat, Kutadgu Bilig I: Metin (istanbul: Milli Egitim Basimevi, 1947).

60  Gyiilcan Bayrami, “Kutadgu Bilig Fergana Niishas: Metin-Dil Bilgisi-Notlar-Ceviri”, (Yayimlanmamis doktora
tezi, Y1ldiz Teknik Universitesi, 2021), 1060.

61  Lars Johanson, “East Old Turkic”, The Turkic Languages, ed. Lars Johanson and Eva Agnes Csato Johanson,
(London: Routledge, 2021), 135.
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says Rabgiiz’s language had {+KA4}. Since the Arabic script does not distinguish between
/k/ and /g/, only the {+ka} and {+ga} forms of the suffix can be distinguished. In ms.T {+ka}
appears 4053 times and {+ga} only 56 times. That is, 98.64% of the examples is {+ka/. This
is the highest rate among the works written in Khwarezmian Turkish, e.g. approximately
80% in KS* and %73,24 in HTFK.* I also found 63 {+ga} only in the first 20 folios of NF.

Even when we compare ms.T and the section of ms.L which written by copyist-5, we see
that the archaic form is more common in ms.T. So the language of ms.T must be very close
to Rabgiizi’s language:

havaga (ms.L 221v/12) ~ havaka (ms.T 3561/5), olarga (ms.L 221v/17) ~ olarka (ms. T
356r/12), Musulmanlarga (ms.L 2221/19) ~ Musulmanlarka (ms.T 357r/08), sakisga (ms.L
222v/9) ~ sakiska (ms.T 357v/01), kinga (ms.L 222v/18) ~ kinka (ms.T 357v/13), sangismaganga
(ms.L223v/1) ~ sangismaganka (ms. T 358v/11), tagga (ms.L 2241/4) ~ tagka (ms.T 359v/5),
kanga (ms.L 2251/2) ~ kanka (ms.T 3611/6), san¢isga (ms.L 2251/11) ~ sangiska (ms. T 3611/15),
kapugga (ms.L 227v/12) ~ kapugka (ms.T 3651/1), Tangriga (ms.L 2331/14) ~ Tangrika (ms.T
3731/1), sarayga (ms.L 233v/6) ~ sarayka (ms.T 373a /17), koldaslariga (ms.L 233v/10)
koldaslarika (ms.T 373b /2) etc.

2.3.3. The gerund suffix {~-GAIU}

The gerund suffix {-GAIU} which we found in Rabgiizi’s Qisas al-Anbiya is not found in
other Khwarezmian Turkish works. In ms.L, it is sometimes seen as {-GAIU}, but is usually
changed to {-GAII} by copyists. The original text of Rabgtizi’s Qisas al-Anbiya must have the
suffix {-GAIU}, of which we see examples in ms.L. There is no {~-GAll} form in ms.T, all examples
are {-GAIU}. This feature also shows that the language of ms.T is very close to the original text:

kirgeli (ms.L 6v/8) ~ kirgelii (ms.T 9r/11), kopgali (ms.L 6v/17) ~ kopgalu (ms.T 9v/2),
ogrengeli (ms.L 18v/19) ~ é6grengelii (ms. T 25v/5), tutkali (ms.L 1111/13) ~ tutgalu (ms.T
176r/9), ayrilgali (ms.L 144v/2) ~ adrilgalu (ms. T 2281/3), kilgalr (ms.L 221v/10) ~ kilgalu
(ms.T 356r/1), késgeli (ms.L 222r/11) ~ kesgelii (ms.T 356v/13), keltiirgeli (ms.L 2382/10) ~
keltiirgelii (ms.T 368v/3), urgali (ms.L 233v/2) ~ urgalu (ms.T 373/13) etc.

62 Hendrik Erik Boeschoten, “The Leningrad Manuscripts of Rabghuzi’s Qisas”, Tiirk Dilleri Arastirmalari (1991),
72, footnote 32.

63  Necmettin Hacieminoglu, Kutb 'un Husrev ii Sirin’i ve Dil Hususiyetleri (Ankara: Tirk Dil Kurumu Yayinlari,
2000), 53.

64  Onur, Harezm Tiirkgesi Fal Kitabi (Yildizname - Divname - Kur’an fali - Kura fali - Tilsuimlar), 44.
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2.3.4. The gerund suffix {-GIn¢A}

The vowel of the first syllable of the gerund suffix, which was seen as {-GIn¢A} in Eastern
Turkish before the 14" century, was rounded after the 14" century.®® The rounded version
{-GUn¢A} is frequently seen in ms.L, but in ms.T all examples are {-Gin¢A}:

ésitmegtinge (ms.L 71/4) ~ esitmeginge (ms.T 9v/10), acgun¢a (ms.L 531/7) ~ agginca
(ms.T 72v/3), bolgunga (ms.L 69v/4) ~ bolginga (ms.T 94v/16), agdurgunga (ms.L 1181/1)
~ agdurginga (ms.T 185/4) etc.

With two exceptions, we also find {-GIn¢A} in the section written by copyist-5 in ms.L:
almagunga (ms.L 229v/16) ~ almaginga (ms.T 3581/4), bolgunga (ms.L 2401/13) ~ bolguca
(ms.T 3831/10). The second example is interesting because it shows that copyist-5 confuses
the suffix {-GU¢A} with the {-GUng¢A} in his dialect.

2.3.5. The gerund suffix {-mAdIn}

This gerund suffix appears in QB as {-mAdIn}.® Although we see the form {-mAyln} in two
Uyghur texts, these were probably written in the 14" century. In the pre-classical and classical
Uyghur texts this gerund suffix appears as {-mAdIn}. In Chagatai texts, there is {-mAyln}
as a result of the the shift /d/ > /y/.® Thus, {~-mAyln} is secondary form. In ms.L, there are
more {-mAyIn} than {-mAdIn}, but in the section written by copyist-5 there are 8 {-mAdin}
and only 1 {-mAyln}. It seems that Rabgtiz1’s language had {-mAdIn} and, as expected, all the
examples in ms.T are {-mAdin}:

unutmaym (ms.L 891/9) ~ unutmadin (ms.T 1211/18), bolmayin (ms.L 90v/6) ~ bolmadin
(ms. T 1231/17), styumayin (ms.L 911/10) ~ siyumadin (ms. T 1241/14), agmayin (ms.L 136v/5)
~a¢madm (ms. T 212r/18), kéegmeyin (ms.L 1941/17) ~ ke¢gmedin (ms.T 3201/10), an}lamayzn
(ms.L 226v/21) ~ an’élamadm (ms.T 363v/15) etc.

2.4. Morphological features

2.4.1. Auxiliary use of the verb u- and the negative potential suffix /~-UmA-}

In Old Turkish, the verb u- ‘to be able, to bear’ is sometimes used as a lexical verb and
more often expresses the subject’s ability to carry out the action denoted by the base verb.
Most instances of the verb u- have the negative form uma-. In its auxiliary use, uma- always

65 Janos Eckmann, “Cagatay Dili Hakkinda Notlar”, Tirk Dili Arastirmalar: Yilligi-Belleten 6 (1958), 124.

66 Marcel Erdal, A Grammar of Old Turkic (Leiden: Brill, 2004), 317, footnote 517.

67 Ferruh Agca, Dillik Olgiitlere Gére Eski Uygurca Metinlerin Tarihlendirilmesi (Ankara: Tiirk Dil Kurumu,
2021), 168-169.

68 Eckmann, “Cagatay Dili Hakkinda Notlar”, 125.
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accompanies converb forms of verbs and it follows the vowel converb of the main verb. In
the Karakhanid texts, the vowel converb of the main verb and uma- appear fused as {-UmA-
1.9 The new negative potential suffix {~-UmdA-}, which is very common in Karakhanid texts,
is very rare in Khwarezmian Turkish texts.”” For example it appears 7 times in the Mu ‘in
al-Murid:"" ayumaz (78/2), bulumas (376/3) etc., and only once in NF: koriimes-biz (21/14).
ms.L, in which {-UmA-} occurs 18 times, is known as the Khwarezmian Turkish text in which
this suffix occurs most frequently. However, in ms.T it appears 150 times. Only in Karakhanid
texts is there such frequent use of {-Um4A-}, and it is not surprising that Rabgtizi, who lived
in the second half of the 13" century, also used this suffix frequently.

Moreover, in ms.T, there are examples where the verb u- is used without fusion for ability
or inability, and even where it is used as a lexical verb. These usages, which are not found
in ms.L or other Khwarezmian Turkish texts and are very rare even in the Karakhanid texts’
leave no doubt as to the antiquity of the ms.T:

Bahamni kim bérii ugay erdi? (ms.T 991/19) ‘Who could pay my price?’

Sizlersiz umadim (ms.T 100v/10) ‘I couldn’t bear without you.’

Iblts, Ayyiib sabringa umadi erse kék-ke agdi (ms.T 1591/7) ‘When Satan couldn’t bear
Job’s patience, he ascended to heaven.’

Ayyib bu sozke umadi (ms.T 162r/10) ‘Job couldn’t bear this word.’

Ami Ayyib esitti, umadin =) i u—’\ tedi. (ms.T 162r/16) ‘Job heard this, he couldn’t
bear it and said 5l i P

Ayyib ami esitip umadi (ms.T 162v/01) ‘Job heard this, he couldn’t bear.’

Ayyib umady, faryad kildi (ms. T 162v/03) ‘Job couldn’t bear, he wailed.’

in¢iki-ka umadin ... (ms.T 204r/12) ‘Unable to bear him crying...”

andag kurst éte ugay-mu-siz? (ms.T 221v/16) ‘Can you make a lectern like this?’

bir yangi kisi yaratu ugay-mu? (ms.T 280v/4) ‘Can he create a new person?’

anasi-ming kéngli umagay (ms.T 285v/2) ‘Her mother’s heart won’t bear it.”

men ani kériip umagay-men (ms.T 308v/1) “When i see this i won’t bear it.’

agrigi-ka umady (ms.T 3441/3-4) ‘He couldn’t bear to its pain.’

‘Umar ol s6zke umadr (ms. T 3631/6) ‘Umar couldn’t bear that word.” etc.

69 Erdal, 4 Grammar of Old Turkic, 258-259.

70 Zeynep Korkmaz, “Tiirkiye Tiirkcesinde ‘Iktidar’ ve ‘imkan’ Gosteren Yardimet Fiiller ve Gelismeleri”, Tiirk
Dili Arastirmalar: Yilligi - Belleten 7 (1959), 112.

71  Recep Toparli and Mustafa Argunsah, Isldm - Mu'inii'l-Miirid (Ankara: Tiirk Kurumu Yaynlar1, 2018), 81.

72 Korkmaz, “Tiirkiye Tiirkgesinde ‘iktidar’ ve ‘imkan’ Gésteren Yardimet Fiiller ve Gelismeleri”, 111.
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2.4.2. {-DXmlIz} for the 1* person plural of the simple past

For the 1% person plural of the simple past, {-DXmlz} is used in Old Turkish and Karakhanid
Turkish, and {-DUK} is used in Khwarezmian Turkish.” However, the old form {-DXmlz} is
rarely seen in Khwarezmian Turkish texts, e.g. 3 times in S2, 1 times in NF.” ms.L, where
the suffix {DXmlz} is seen 40 times, is the text in which this suffix is seen most frequently
among the Khwarezmian Turkish texts discovered so far. However, I found that this suffix
is seen 144 times in ms.T. This frequent use of the suffix {-DXmlz} must also be a feature of
Rabgiiz1’s language.

2.4.3. {-mAdUK} as the negative counterpart of the participle suffix ~mls}

The negative counterpart of the participle suffix {-mls} is {~-mAdUK} in Old Turkish,
{-mAmls} comes up only in late Uyghur.” {-mAdUK} is also common in Karakhanid, but rare
in Khwarezmian Turkish texts.” For example, this suffix does not appear in NF. {-mAdUK}
was replaced by {-mAGAn} in Eastern Turkish from the 15" century onwards. The suffix
{-mAdUK} occurs only 4 times in ms.L, but 22 times in ms.T. The suffix was often replaced
by {-mAGAn} or other suffixes by copyists of ms.L:

kilmagan (ms.L 4v/04) ~ kilmaduk (ms.T 5v/11), kilmadin turup turur (ms.L 91/11) ~
kilmaduk (ms.T 12v/05), kériilmegen (ms.L 101/08) ~ kormediik (ms.T 13v/17), kormegey (ms.L
80r/17) ~ kérmediik (ms.T 1091/09), kérmegen (ms.L 147t/18) ~ bilmediik (ms.T 2321/11),
eylenmegen (ms.L 154v/06) ~ edlemediik (ms.T 243v/01), kilmagan (ms.L 1571/13) ~ kilmaduk
(ms. T 2471/14), ¢ikmay (ms.L 1711/09) ~ ¢tkmaduk (ms.T 2741/19), islenmey, sasimay turur
(ms.L 173v/21) ~ yidimaduk, sastmaduk (ms.T 2931/10), yol azmamus (ms.L 190v/21) ~ yol
azmaduk (ms.T 315v/11), stk (ms.L 216v/19) ~ sovumaduk (ms. T 350v/01), savumayin (ms.L
2181/03) ~ sovimaduk (ms. T 351v/12), kélmedi (ms.L 220v/01) ~ eglemediik (ms.T 354v/06),
olmemig (ms.L 223v/18) ~ élmediik (ms. T 3591/16)

2.4.4. The conditional suffix {~sA} and personal markers of the pronominal type
In Karakhanid, the 1% and 2™ person singular and plural of the conditional are usually
expressed with {-s4} and personal markers of the pronominal type.”” At the Khwarezmian Turkish
stage the conditional begins to acquire possessive suffixes referring to agents, and hereafter

73 Eckmann, Harezm, Kipcak ve Cagatay Tiirkcesi Uzerine Arastirmalar, 28.

74  Behiye Saygi, “Nehcii’l-Feradis’te Fiiller”, (Master’s thesis, Erciyes University, 2004), 101.; Banu Durgunay,
“Dogu Tiirkgesi {lk Kur’an Cevirilerinde Fiiller”, (Master’s thesis, Akdeniz University, 2016), 111.

75 Erdal, A Grammar of Old Turkic, 294.; Ferruh Agca, Dillik Olgiitlere Gére Eski Uygurca Metinlerin
Tarihlendirilmesi, 268.

76  Samet Onur, “Harezm Tiirkcesi Fal Kitabi’'nda Oguzca Unsurlar”, Oguz Tiirkgesi Arastirmalar: Dergisi 2 (2020),
7.

77  Sahap Bulak, “Tarihi ve Cagdas Tiirk Yazi1 Dillerinde Sart Kipi.” Selcuk Universitesi Tiirkiyat Arastirmalar
Dergisi 30 (2011), 79, 81-82.
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the conditional is usually expressed with {-s4} and personal markers of the possessive type
({-sAK} for 1**person plural). The conditional is also sometimes expressed in Khwarezmian
Turkish with {-s4} and personal markers of the pronominal type, but these examples are quite
rare.”® There are 24 examples in ms.L, which is the text in which {-s4} and personal markers
of the pronominal type occur most frequently in the Khwarezmian Turkish texts. In ms.T, as
in other Khwarezmian Turkish texts, personal markers of the possessive type are of course
common. However, personal markers of the pronominal type are much more common in this
text than in any other Khwarezmian Turkish text. There are 58 examples of {-s4} and personal
markers of the pronominal type in ms.T. This is undoubtedly a feature of Rabghtizi’s language
and another strong indication that ms.T is very close to the original text:

bérsen’é (ms.L 204v/06) ~ bérse-sen (ms.T 333v/12), sorsam (ms.L 110r/16) ~ sorsa-men
(ms.T 150v/17), alsam (ms.L 1851/04) ~ alsa-men (ms.T 3071r/04), ayirsam (ms.L 189r/02) ~
adirsa-men (ms.T 312v/19), kérsem (ms.L 236r/08) ~ kérse-men (ms.T 377v/13), kilsak (ms.L
821/08) ~ kilsa-miz (ms.T 111v/03), kutulsak (ms.L 1561/11) ~ kurtulsa-miz (ms.T 245v/15) etc.

In addition, there are examples in ms.T where the conditional is not directly linked with
the expression of person. It is a characteristic of Orkhon Turkish, where the suffix appears
as {-sAr}.” It is also seen in Old Uyghur Turkish, although less frequently than in Orkhon
Turkish. This usage is rare in Karakhanid texts. It seems that the copyists of ms.L did not
understand and found this archaic usage in ms.T strange. In the equivalents of these verbs in
ms.L, we can see that possessive suffixes are added to {-sA4}. The fact that this usage, which
can be considered archaic even for the Karakhanid period, appears in ms.T is another important
indication that it is very close to the original text:

Ne kilsa kéngiil sizing (ms.T 49r/07) ‘Whatever you do, the wish is yours.” ~ Né kilsangiz
sizing (ms.L 361/13) ‘Whatever you do, it is yours.’

nece tilese algil (ms.T 611/09) ‘Take as many as you want.” ~ nége tileseng algil (ms.L
45r/13) ‘Take as many as you want.’

ne tasarruf kilsa kilgil (ms.T 126r/05) ‘Do whatever you see fit.” ~ ne is tasarruf kllsanAg
kilgil (ms.L 92v/03) ‘Do any work you see fit.’

Ne kilsa siz biling (ms.T 228r/09) ‘Whatever you do, it’s up to you.” ~ Né kilsangiz siz
biling (ms.L 144v/07) ‘Whatever you do, it’s up to you.’

habar sorsa keligli-din sorgu (ms.T 273v/03-04) ‘If you want information, you have to
ask the one who comes.’ ~ habar sorsangiz mundin sorung (ms.L 169v/12-13) “If you want
information, ask him.’

78  Zeynep Korkmaz, “Eski Anadolu Tiirk¢esindeki -van/-ven, vuz/-viiz Kisi ve Bildirme Eklerinin Anadolu
Agizlaridaki Kalmtilar1”, Tiirk Dili Arastirmalart Yilligi - Belleten 12 (1965), 47.
79  Erdal, 4 Grammar of Old Turkic, 321.
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2.4.5. ol as a copula

The 3" person pronoun ol is also used as a copula in Old Turkish.®® The use of o/ as a
copula is also common in Karakhanid Turkish. After the 13" century, o/ is mostly used as
an adjective and pronoun, and its use as a copula is rare.’! In KS and Mu in al-Murid, both
written in the first half of the 14™ century, we can see o/ used as a copula.®? In ms.L there are
13 instances where o/ is used as a copula, but in ms.T the number of these instances is 32. In
ms.L, copyists have replaced o/ with furur in many instances:

kimler turur? (ms.L 101/20) ~ kimler ol? (ms.L 14r/12), kim? (ms.L 111/04) ~ kim ol? (ms.T
151/05), yalavag¢lar tururlar (ms.L 19t/10) ~ yalavaglar ol (ms. T 25v/18), kimler turur? (ms.L
42v/02) ~ kimler ol? (ms.L 57v/01), neteg turur? (ms.L 175/06) ~ neteg ol? (ms.L 294v/09),
kim? (ms.L 241v/13) ~ kim ol? (ms.T 385r/10) etc.

2.4.6. The gerund suffix {~-GU¢AK}

{-IcAk} is the most frequently used gerund suffix in Old Oghuz Turkish. Many different
theories have been put forward on the origin of the suffix. Most scholars have argued that the
{-1} in the first syllable of the suffix is a gerund suffix but some scholars have argued that it
is a form originated from the participle suffix {-GU}. Scholars, who argue that the {-/} in the
first syllable of the suffix originates from the participle suffix {-GU}, propose {*-GU¢AK} as
an etymology for the gerund suffix {-In¢A}.** However, since there is no written example of
the form {*-GU¢AK}, this etymology has been hypothetical until now. But now I found an
example of the {~-GU¢AK} in ms.T. In ms.L it is seen that this suffix was replaced with the
{-GAg¢} by the copyist (52v/16). There is only one example of {-GU¢AK} in ms.T, but this
example is very important as it is evidence of both the origin of the gerund suffix {-IcAk} and
of the fact that ms.T reflects Rabglizi’s language:

Tas kesilgiicek Cibril Isma ‘il-n1 tas iize olturtur erdi (ms.T 72r/5-6) ‘When the stone was
cut, Gabriel was making Ishmael sit on the stone.’

2.5. Personal pronouns

In ms.T, the nominative singular personal pronouns are always spelled as (= ‘men’ and O~
‘sen’. Their genitive forms are always spelled as <liia ‘meninjg’ and <l ‘senin}’. However,
their accusative, locative and ablative forms are always spelled as i ‘mini’, V2w ‘minde’,
Onie ‘mindin’ and i “sini’, VN ‘sinde’, Oniss “sindin’ respectively. These spellings are

80 Erdal, 4 Grammar of Old Turkic, 205, 324.

81  Sir Gerard Clauson, An Etymological Dictionary of Pre-Thirteenth Century (Oxford: Clarendon Press, 1972),
123.

82  Eckmann, “Islami Orta Asya Tiirk Edebi Dilinin Ozellikleri”, 198.

83  Erkan Salan, “{-IcAk} Zarf-fiil Eki ve Varyantlar1 Uzerine”, Gazi Tiirkiyat 21 (2017), 46-48.
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almost identical in Old Turkish.* In QB the oldest copy of QB, we see the same spellings.*
The spellings in NF are also identical, although the diacritics are sometimes different.® The
same applies to HTFK. These speelings likely have a a phonetic significance. Marcel Erdal
says “I have no doubt that the vowel in bini, minte etc., sini, sinte etc. is (pre)historically the
same as that found in biz and siz”.*” In any case, we do not see these consistent spellings in
Khwarezmian Turkish texts copied after the 14" century. In ms.L, the situation is even more
complex: ¢xe (ms.L 211v/10), 0= (ms.L 1021/11), <lisie (ms.L 89v/18), i (ms. L 1551/06), e
(ms.L 6v/05), s (ms.L 6v/16), 12 (ms.L 61/19), 12 (ms.L 281/20), ¢uiie (ms.L 12v/01), i
(ms.L 12v/01) etc. The fact that these spellings, which are found in Old Turkish, Karakhanid
Turkish and Khwarezmian Turkish, are consistently found in ms.T is another important
indication that it was copied in the 14™ century.

As mentioned above, the genitive of the 1* person singular pronoun in Old Turkish and
Karakhanid Turkish is mening.*® The form menim, which first appears in Codex Cumanicus,®
is a secondary new form. Since the second syllable of the form beniim in Old Oghuz Turkish
has a rounded vowel, the form menim is probably a Kipchak element. The old form mening is
rare in Khwarezmian Turkish texts, e.g. 6 times in NF, 3 times in KS, 1 times in HTFK. Only
in ms.L is the form mening more common than menim and it appears 285 times.® However,
menim appears 43 times even in ms.L, whereas it appears only once in ms.T (101v/6). In this
respect, we see once again that the language of ms.T is close to the Karakhanid language.

In Old Uyghur Turkish the 3™ person plural is expressed with olar, which is actually a
demonstrative pronoun. In QBf, all examples are in the form olar, with two exceptions in the
form anlar (QBf 2v/02, 163v/11). The 3™ person plural pronouns anlar and alar secondary
new forms. In ms.T, olar appears 667 times and anlar 7 times. In ms.L, however, anlar appears
17 times and alar 26 times.”! The frequent use of the pronoun olar in ms.T must also be a
feature of Rabghtizi’s language.

84  Annemarie von Gabain, “Eski Tiirk¢ede Zamirler”, trans. Berrin Akgali, Tiirk Dili Arastirmalar: Yilligi - Belleten
61 (2013), 132-134; Erdal, A Grammar of Old Turkic, 192.

85 Bayrami, “Kutadgu Bilig Fergana Niishast Metin-Dil Bilgisi-Notlar-Ceviri”, 86-87.

86  Ali Fehmi Karamanlioglu, “Nehcii’l-Feradis’in Dil Hususiyetleri I1”, Tiirk Dili ve Edebiyat: Dergisi 17 (1969),
38.

87 Erdal, A Grammar of Old Turkic, 192.

88  Necmettin Hacieminoglu, Karahanli Tiirk¢esi Grameri (Ankara: Tiirk Dil Kurumu Yayinlari, 1996), 34; Gabain,
“Eski Tirk¢ede Zamirler”, 137.

89 Comes Géza Kuun, Codex Cumanicus: Bibliothecae ad Templum Divi Marci Venetiarum (Budapestini: Editio
Scient. Academiae Hung, 1880), 304.

90 Oguz Ergene, Sadi Giilistan [Siraz 1257] Giris - Dil Incelemesi - Metin - Ceviri - Dizinler - Tipkibaski (Ceviren:
Sibicabi) (Ankara: Tiirk Dil Kurumu Yayinlari, 2017), 129.

91  Ata, Rabgizi Kisasii'l-Enbiya (Peygamber Kissalari). Girig-Metin-Dizin, 1: 801-802.
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2.6. Lexicological features

2.6.1. Conjunctions

The conjunctions apang “if’, azu ‘or’ and kal: how’ are appear in ms.T, which do not appear
in ms.L and other Khwarezmian Turkish texts. Only the conjunction kali appears in Kitab
Hilyat al-insan wa-Halbat al-lisan, written in the 13" century by Ibn al-Muhanna.’”> However
apang, azu and kali appear frequently in Karakhanid texts.” In ms.T apang appears 15 times,
azu 17 times and kali 28 times. Undoubtedly, these conjunctions belong to Rabgtiz1’s literary
language under Karakhanid influence.

2.6.2. The words in the form of V or CV

The words in the form of single vowel or consonant + vowel, although rare, are found in
Old Turkish, Karakhanid and comparatively Khwarezmian Turkish.** After the Karakhanid
period, almost all of these words were changed to the form of vowel + consonant and consonant
+ vowel + consonant. Some words in the form of V or CV, for example si- ‘to break’, u- ‘to
be able, to bear’, ya ‘bow’, yu-‘to wash’, are also found in ms.L. However, most of them also
appear in other Khwarezmian Turkish texts. On the other hand, words such as ba- ‘to bind,
tie’, 0- ‘to think; to remember’, si- ‘to urinate’, su- ‘to stretch out’, fu- ‘to close, block’, which
appear in ms. T, do not appear in ms.L and in almost all other Khwarezmian Turkish texts, with
a few exceptions. There is no doubt that these archaic forms belong to Rabgiizi’s language:

[ms.L: Lack] ~ Kur andin bilmis-lerini iske badiar (ms.T 326v/06-07)

Ukmadin Salih sozin hem usbu injgen Sfitnasin (ms.L 311/21) ~ Omedin Salih sézin hem
usbu ingen fitnasin (ms.T 42v/08)

yém iize siydi (ms.L 1181/02) ~ yém iize sidi (ms.T 185v/02)

Kiligga boyun sunddar (ms.L 127v/09) ~ Kilicka boyun sudilar (ms.T 198v/07)

yeél ¢ikgan yolni éki éligi birle tutdr (ms.L 30v/20) ~ yél ¢ikgan kolni éki eligi birle tudi
(ms.T 41v/12-12)

2.6.3. Miscellaneous lexical items

When we compare ms.T and ms.L, it is seen that ms.L’s copyists misunderstood archaic
words or removed those words they no longer understood from the copy. For example, the
following example shows that ms.L’s copyist no longer understood the word buk ‘the sound

92  Aptullah Battal, [bnii-Miihennd Liigati (Istanbul Niishasimin Tiirkce Béliigiiniin Endeksidir) (Istanbul: Istanbul
Devlet Matbaasi, 1938), 36.

93 Necmettin Hacieminoglu, Tiirk Dilinde Edatlar (En Eski Tiirk¢e Metinlerden Zamanimiza Kadar) - Yazi Dilinde-
(istanbul: Bilge Kiiltiir Sanat, 2015), 114, 121, 164.

94  Engin Cetin, “Eski Tiirkcede Unlii ve Unsiiz + Unlii Seslerden Olusan Sozciikler”, Prof. Dr: Mine Mengi Adina
Tiirkoloji Sempozyumu (20-22 Ekim 2011) Bildirileri, (Adana: Cukurova Universitesi, 2012), 600.

862 Turkiyat Mecmuasi



Samet Onur

of something hollow falling and splitting’ and changed it to #if “spit’. The word buk occurs in
Diwan Lughat at-Turk (hereafter DLT). KashgarT says ... when anything hollow falls on the
ground and splits open, thay say: buk etti. This is onomatopeic for the sound it makes.”.* It
seems that this onomatopoeic was obsolete at the time when ms.L was copied and the copyist
did not understand the word:

Kim katinga kirse tiif kilip ani urdurur érdi (ms.L 44v/14-15) “Whoever came near him,
he would make him spit on it and he would make him hit it.’

Kim katinga kirse buk étip ani urdurur erdi (ms.T 60v/07) ‘Whoever came near him, he
would make him hit it with a bang.’

In the following passage, wee can see that the word ég¢i “elder brother® was also not no longer
understood by ms.L’s copyist and was changed to éki ‘two’. Thus the phrase was corrupted:

Erning' balasi, éki ‘alam balas: kurtka (ms.L 80v/11) ‘The trouble of a man, the trouble
of two worlds is the crone.’

Erning balasi égi, ‘alam balasi kurtka (ms.T 109v/13) ‘The trouble of a man is his elder
brother, the trouble of the world is the crone.’

The following passage tells us: “The Israelites transgressed because of their comfortable
life”. Apparently the copyist of ms.L did not understand the word kudur-,”” which means ‘to
transgress, to go beyond the measure’, and distorted the text:

Seker yeéyii, sokliinmis ét yeyii, anuk ton keyip bulut kolegesinde turdilar. Masala-da kélmis:
Kimerse farig kalsa kaygurur (ms.L 118v/19-20) ‘They ate sugars and fried meats, and wore
ready-made clothes and they remained in the shadow of the clouds. Here comes the point: If
a person remains idle, he/she gets worried.’

Seker yéyii, sokiilmis et yéyii, anuk ton kede, bulut kéligesinde turu kudurdilar. Masal
kelmig: Kim farig kalsa kudurur (ms.T 186v/15-17) ‘They ate sugars and fried meats, and
wore ready-made clothes and they remained in the shadow of the clouds, so they transgressed.
Here comes the proverb: If a person remains idle, he/she transgresses.’

Again, the word kom ‘wave’® appears to be confused with the word kum ‘sand’ by the
copyist of ms.L:

95 Robert Dankoff and James Kelly, Mahmiid al-Kashgari, Compendium of the Turkic Dialects-Diwan Lugdt at-
Turk, (Harvard: University Printing Office, 1984), 2: 214.

96  Clauson, An Etymological Dictionary of Pre-Thirteenth Century, 20.

97  Clauson, An Etymological Dictionary of Pre-Thirteenth Century, 605.

98  Clauson, An Etymological Dictionary of Pre-Thirteenth Century, 625.

Turkiyat Mecmuasi 863



Which is the Oldest Manuscript of Rabghuzi's Qisas al-Anbiya?

Aydilar: “Ne yérde év kilaling?” ‘Isa tengiz kiragiga bardi, “Bu kum iize kiling.” tédi.
(ms.L 172r/12-13) ‘They said: Where shall we build a house? Jesus went to the seashore and
said: Build on this sand.’

“Ne yérde év kilaling? " tédiler. Tengiz kiriginga bardi, “Suv kom urur yerde év koparing.”
tedi. (ms. T 276v/12-13) ‘They said: Where shall we build a house? He went to the seashore
and said: Build where the waves lash against.’

In the following sentence, we can see that the copyist of ms.L no longer understood the
word kiire- ‘to run away’,” and corrupted the sentence:

Bir sa ‘at bizdin gafil boldy érse balik ataduk (ms.L 156v/05) “When he ignored us for a
moment, we called him a fish.’

Bir sa ‘at bizdin kiiredi erse balik birle kinadi-miz, balik ati birle okidi-miz (ms.T 2461/13-
14) “When he ran away from us for a moment, we punished him with a fish and called him
by the name of fish.’

In another sentence, the word u/ ‘building foundation’'* appears to be confused with the
word o/ ‘that’ by the copyist of ms.L:

Anda kédin ol tas tepesinde ruham tasi birle tam kopardilar (ms.L 62v/07-08) ‘Then they
built a roof of marble stones on that stone.’

Anda kédin ul tepesinde ruham tasi birle tam kopardilar (ms. T 851/15) ‘Then they built a
roof of marble stones on the foundation.’

In another sentence we see that the copyist of ms.L confused the verb taplama- ‘to be
displeased’, which he no longer understood, with the verb tileme- ‘to not ask’, probably because
of the spelling (s3le3ks for sadki):

Mavla olardin ol sézni tilemedi (ms.L 8v/7) ‘God did not ask them for this word.’
Mavla ‘ta. olardin ol sozni taplamadi (ms.T 11v/14) ‘God was displeased with their that
word.’

There is another interesting example in which we can see that the verb kér- is used in
ms.T with a rather archaic meaning. It is notorious that the verb kér- has several meanings in
Old Turkish and one of them is ‘to obey, work for someone, serve under someone’. The verb
appears with this meaning in both Orkhon inscriptions and Old Uyghur texts. However, after

99  Clauson, An Etymological Dictionary of Pre-Thirteenth Century, 737.
100 Clauson, An Etymological Dictionary of Pre-Thirteenth Century, 124.
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the Old Uyghur period, k6r- is no longer seen with this meaning.'’! In one sentence in ms.T,
the verb kdr- is used with this meaning. This is a further indication that the ms.T is very close
to the original text. The correspondence of this sentence in ms.L shows that the copyist of
ms.L did not understand this meaning and corrupted the sentence:

Ol ¢erig-de Nacasi-ka korer ‘Abdu ’l—mu,t.talib—nun’é dost-lart bar erdi (ms.T 300v/15) ‘In
this army were Abd al-Muttalib’s friends who served under Negus.’

‘Abdu’l-muttalib-ning ol ¢erigde bir néce dast-lart bar érdi (ms.L 180r/03) ‘There were
some friends of Abd al-Muttalib in this army.’

There are many more archaic words in ms.T that the copyists of ms.L no longer understand.
Moreover, many words in ms.T do not appear in ms.L or in any other Khwarezmian Turkish
text, but appear in Karakhanid and Old Uyghur texts. Some of these words are listed below:

alsik-'"* ‘to be robbed of (something)’ (ms.T 219v/02), alta-'" ‘to deceive, trick, cheat
(someone)’ (ms.T 1961/15), amdi'™ ‘now’ (ms.T 59v/02), anig'® ‘extremely, excessively’ (ms.T
2v/04), apa'® ‘father’ (ms.T 277v/03), artak'”’ ‘spoiled, wicked’ (ms.T 283r/01), artakiltk
‘wickedness’ (ms.T 233v/02), azak'® ‘heretical, false’ (ms.T 193r/04), baltu'” ‘axe’ (ms.T

101 Aslihan Dinger, “Bakmak Itaat Etmektir”, Abant Izzet Baysal Universitesi Sosyal Bilimler Enstitiisii Dergisi -
Semih TEZCAN a Armagan 13 (2013), 110.

102 In Old Uyghur Turkish, DLT and QB it appears with this meaning. Clauson, An Etymological Dictionary of
Pre-Thirteenth Century, 152.; Jens Wilkens, Handworterbuch des Altuigurischen - Eski Uygurcanin El SozIigii,
(Gottingen: Universititsverlag Gottingen, 2021), 36.

103 It appears as alda- even in Karakhanid Turkish. alta- is more archaic than alda-. Clauson, An Etymological
Dictionary of Pre-Thirteenth Century, 133.; Wilkens, Handworterbuch des Altuigurischen - Eski Uygurcanin
El Sozligii, 36.

104 There are 15 examples of amd: in ms.T with the dative suffix as {~ka}, and 10 examples with {-ke}. This word
had back vowels until the Karakhanid period. Then it is seen with front vowels. Clauson, An Etymological
Dictionary of Pre-Thirteenth Century, 156—157. The fact that this word appears with more back vowels in ms.T
is important because it reflects a feature of Karakhanid Turkish.

105 The word amig appears as arnig in Old Turkish. In Karakhanid Turkish it appears as ayig. The word does not
appear in other Khwarezmian Turkish sources. Clauson, An Etymological Dictionary of Pre-Thirteenth Century,
182.

106 It appears with this meaning in DLT. Clauson, 4n Etymological Dictionary of Pre-Thirteenth Century, 5.

107 Itappears in Old Uyghur and Karakhanid texts. Clauson, An Etymological Dictionary of Pre-Thirteenth Century,
204.

108 In Old Uyghur Turkish, it appears with this meaning and in the forms azak ~ azag. In DLT it means ‘stray
(arrow)’. Clauson, An Etymological Dictionary of Pre-Thirteenth Century, 282-283.

109 It appears as baldu even in Karakhanid Turkish. Baltu is earlier form. Clauson, An Etymological Dictionary of
Pre-Thirteenth Century, 333.
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253v/07), batsig"® “west’ (ms.T 221v/04), baya'' ‘recently, just now’ (ms.T 74v/06),) bert-'1
‘to injure’ (ms. T 150v/03), bilersiik' ‘bracelet’ (ms.T 181v/15), bistik'* ‘carded cotton’ (ms.T
3561/17), bodug'" ‘bright colour’ (ms.T 340v/19), ¢ice''® (ernek) ‘little (finger)’ (ms.T 1901/05),

érpek'’ ‘saw’ (ms. T 77r/08), esiin-

118 ‘to cover oneself” (ms.T 741/17), imirka'”’ ‘soft’ (ms.T

247b/12), kevil-"° ‘to grow weak’ (ms.T 135v/07), kaznak™' ‘treasury’ (ms.T 110r/16), kong¢i'*
‘shepherd’ (ms.T 1881/18), kokiir¢giin'® ‘pigeon, dove’ (ms.T 33v/13), kéli-'** (ms.T 76v/05),

110

111

112

113

114

115

116

117

118

119

120

121

122

123

124

It appears as batsik in Old Turkish and as batsig in Karakhanid Turkish. Clauson, An Etymological Dictionary
of Pre-Thirteenth Century, 309.

It did not appear in root form after the Karakhanid period. Clauson, An Etymological Dictionary of Pre-Thirteenth
Century, 384; Hendrik Erik Boeschoten, A Dictionary of Early Middle Turkic, (Leiden: Brill, 2022), 77.

It appears in Old Turkish and Karakhanid texts. Clauson, An Etymological Dictionary of Pre-Thirteenth Century,
358.

It appears as bilerziik in Old Uyghur Turkish. Wilkens, Handworterbuch des Altuigurischen - Eski Uygurcanin
El Sozliigii, 170. Talat Tekin derives it from a hypothetical *bilersiik. Talat Tekin, “Zetacism and Sigmatism in
Proto-Turkic”, Acta Orientalia Academiae Scientiarum Hungaricae 22 (1969), 75.

Kashgarf states that it has this meaning in the Chigil dialect. Robert Dankoff and James Kelly, Mahmiid al-
Kashgari, Compendium of the Turkic Dialects-Diwdn Lugat at-Turk (Harvard: University Printing Office, 1985),
3:74.

The word does not appear in this archaic form after the Karakhanid period. Clauson, 4n Etymological Dictionary
of Pre-Thirteenth Century, 302.; Boeschoten, 4 Dictionary of Early Middle Turkic, 88.

It occurs in Old Uyghur and QB. Arat claimed that the word means ‘little, very little; small, small amount, in
a short time’ and associated the word ¢i¢alak ‘little finger’ in DLT with this word. Cige ernek ‘little finger’ in
ms.T indicates his rightness. Resit Rahmeti Arat, Eski Tiirk Siiri (Ankara: Tirk Tarih Kurumu Yayinlari, 1986),
382.

It appears in Old Uyghur Turkish. Wilkens, Handwérterbuch des Altuigurischen - Eski Uygurcanin El Sozliigii,
262.

It appears in Old Uyghur Turkish and QB. Clauson, An Etymological Dictionary of Pre-Thirteenth Century,
133.; Wilkens, Handwérterbuch des Altuigurischen - Eski Uygurcamn El Sozligii, 264.

In Old Uyghur Turkish, it appears as yimirga and means ‘soft’. In DLT, yimirtga yas means ‘any soft vegetable’.
Clauson, An Etymological Dictionary of Pre-Thirteenth Century, 938.; Wilkens, Handwdérterbuch des
Altuigurischen - Eski Uygurcanmin El Sozligii, 899.

It appears in Old Uyghur Turkish and DLT in the form kevil-. Clauson, An Etymological Dictionary of Pre-
Thirteenth Century, 689.

It appears in Old Uyghur and Karakhanid texts. Clauson, An Etymological Dictionary of Pre-Thirteenth Century,
684.

This word appears as korigt in Old Turkish and as koy¢: in Karakhanid and later periods. The word kon does
not occur in ms.T, all examples are in the form koy ‘sheep’. However, all examples of kong¢: ‘shepherd’ are in
this form, koy¢t does not occur. The similarity with the Mongolian koni¢i(n) ‘shepherd” is striking. It could be
borrowed from Mongolian (but why doesn’t it appear in any other text?), or it could be an archaic remnant of
the n-dialect. Clauson, An Etymological Dictionary of Pre-Thirteenth Century, 684.; Wilkens, Handwdérterbuch
des Altuigurischen - Eski Uygurcamin El Sozliigii, 399.

It appears in Old Uyghur Turkish in the forms kokiir¢gen and kokiir¢giin. In DLT it is in the form kokiirggiin.
After the Karakhanid period, these archaic forms are no longer seen. Clauson, An Etymological Dictionary of
Pre-Thirteenth Century, 713.; Talat Tekin, “Review of Al-Rabghtizi, The Stories of the Prophets: Qisas al-Anbiya’,
An Eastern Turkish Version, Critically edited by H. E. Boeschoten, M. Vandamme and S. Tezcan, Leiden 1995”,
Tiirk Dilleri Arastirmalart 5 (1995), 262.; Boeschoten, A Dictionary of Early Middle Turkic, 170.

In Old Uyghur Turkish it means ‘to shade’ or ‘to protect’, and in Karakhanid Turkish it means ‘to bury’. Its
meaning in ms.T is the same as in Karakhanid Turkish. Clauson, An Etymological Dictionary of Pre-Thirteenth
Century, 716.; Wilkens, Handworterbuch des Altuigurischen - Eski Uygurcanmin El Sozliigii, 402.
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korii'® ‘as compared to” (ms. T 154v/06), kuskilik'* (sic.) ‘humbleness’ (ms. T 325v/18), kiisiis'”’
‘noble, almighty’ (ms.T 26v/07), odug'® ‘awake, alert’ (ms.T 2081/15), orum'® ‘segment, part’
(ms.T 366v/15), sekson'* “eighty’ (146v/03), sérker'' ‘highwayman’ (ms.T 287v/07), sinztk-'3
(ms.T 274r/04), siringcka'? (228v/16), sirla-"** “to glaze’ (ms. T 78v/19), sogik'> ‘cold’ (ms.T
246v/14), sii¢i-'*¢ ‘to be sweet’ (ms.T 190r/11), sasut'®” ‘pied colour’ (ms.T 145v/04), tapa'3®

125

126

127

128

129

130

131

132

133

134

135

136
137

138

It is a postposition that appears in Old Uyghur and Karakhanid texts. After the Karakhanid period, it appears in
the form of kére. Yong-Song Li, “Kutadgu Bilig’de Gozden Kagan Tki Son Tak1: korii ve sayu Uzerine.” Tiirk
Dilleri Arastirmalar: 7 (1997), 234.; Boeschoten, A4 Dictionary of Early Middle Turkic, 177. The postposition,
which is only used with the dative in Khwarezmian Turkish, is used with the ablative in ms.T: Atam-din korii
rasiil ‘a.m. manga seviig-rek (ms.T 360v/11-12) ‘Compared to my father, the Prophet (peace be upon him) is
dearer to me.’

It is unusual to find a Turkish word that is spelled with the letter . This word is spelled as kudk: in Old Uyghur,
kutikr in Brahmi texts, and kutk: in DLT. The spelling kuskz in ms.T occurs only in QBf. Bayrami, “Kutadgu Bilig
Fergana Niishas1 Metin-Dil Bilgisi-Notlar-Ceviri”, 51. This is another strong indication that the two manuscripts
were copied very close to each other, i.e. in the first half of the XIV century.

It appears in this form and meaning in TIEM73 and Rylands interlinear translation of the Qur’an. Boeschoten,
A Dictionary of Early Middle Turkic, 184.

It appears in Old Uyghur texts, Anonymous Tafsir, DLT, and QB. Clauson, An Etymological Dictionary of Pre-
Thirteenth Century, 47.; Wilkens, Handworterbuch des Altuigurischen - Eski Uygurcamn El Sozligii, 502.;
Boeschoten, A Dictionary of Early Middle Turkic, 207.

It appears in DLT with the meaning ‘reaped at one time’. Clauson, An Etymological Dictionary of Pre-Thirteenth
Century, 716.

This is a crase of sekiz on, which was the form used in Old Turkish. Seksiin appears in Karakhanid Turkish.
In Khwarezmian Turkish, it occurs only in AQR293. Clauson, An Etymological Dictionary of Pre-Thirteenth
Century, 20.; Boeschoten, 4 Dictionary of Early Middle Turkic, 284.

KashgarT states that it has this meaning in the Karluk dialect. Clauson defined the word as hapax legomenon.
Clauson, An Etymological Dictionary of Pre-Thirteenth Century, 850.

The form sinsik- appears in Middle Turkish. sinzik- is a hapax legomenon. Marcel Erdal notes a change of /z/
> /s/ in the suffix {-sXK-!. The form sinzik- may be an archaic remnant. Erdal, 4 Grammar of Old Turkic, 121.;
Boeschoten, 4 Dictionary of Early Middle Turkic, 288.

In Old Uyghur Turkish and DLT, it appears in the form of siri¢ga. QB has the form siringga. Clauson, An
Etymological Dictionary of Pre-Thirteenth Century, 846.

It appears in Old Uyghur Turkish and DLT. Clauson, An Etymological Dictionary of Pre-Thirteenth Century,
852.; Wilkens, Handworterbuch des Altuigurischen - Eski Uygurcamn El Sozliigii, 610.

This is the earliest form of the word. So far, this form has not been found in any Khwarezmian Turkish text.
Clauson, An Etymological Dictionary of Pre-Thirteenth Century, 809.; Boeschoten, 4 Dictionary of Early Middle
Turkic, 274.

It appears in DLT and QB. Clauson, 4n Etymological Dictionary of Pre-Thirteenth Century, 795.

It only appears in QB. Clauson claims that Arat has mistranscribed the word as sasut and suggests the form
sestit and translates it as ‘dishevelled’. According to him, the word comes from seg- ‘to untie’. Tezcan shares
this view. Clauson, An Etymological Dictionary of Pre-Thirteenth Century, 795.; Semih Tezcan, “Kutadgu Bilig
Dizini Uzerine”, Belleten 178 (1981), 61. However, the use of the word in ms.T proves that Arat is right: Bir
kazil ‘alami bar erdi. Kizil altun birle yakit birle sasut-lar kavkab-lar ornatmis erdiler (ms.T 145v/03-04) ‘He
had a red banner. They had embroidered pied colours and stars on it from pure gold and rubies.’

It appears in DLT and QB in the form of tap:i. Clauson, An Etymological Dictionary of Pre-Thirteenth Century,
436.
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(sic) ‘satisfaction’ (ms.T 318v/08), Tarsak'*® ‘Christian’ (ms.T 326v/03), tavrak'® ‘quick’
(ms.T 77v/04), tuyug'' ‘hoof” (ms.T 184r/02), tiizii'* ‘all’ (ms.T 921/13), uzatu'”® ‘always’
(ms.T 109v/14), iirger-'* ‘to become white’ (ms.T 77r/01), yakri'® “fat, suet’ (ms.T 336v/14),
yanglug'* ‘a human being, man’ (731/18), yildiz'¥" ‘root’ (ms.T 75v/07), yind-'** ‘to seek, to

149 ¢

search’ (ms.T 325v/10), yipgin'¥ ‘violet-coloured, purple’ (ms.T 931/11) etc.

2.7. A comparison of ms.T and ms.L (copyist-5)

As I have already mentioned, a short section of ms.L (221v/01-2461/21) was written by
the copyist-5 and this section contains much older linguistic features than the sections written
by other copyists. Boeschoten rightly claims that a careful analysis of the internal linguistic
variation of ms.L will lead to the conclusion that the language employed by the copyist-5 must
be consistently close to the language in which the Qisas was originally composed.'* However,
a comparison of ms.T and the section written by copyist-5 shows that ms.T contains even older
linguistic features than this section. Copyist-5 had a manuscript in front of him that was very close
to ms.T. However, although he worked with rigorous precision, he changed the phonological,
grammatical and lexical forms of the original text, at least sometimes, to the forms of his dialect.
Ifthere is a time gap between the dates when the original text was written and when it was copied,

139 It is a loan-word from Middle Persian. It only appears in TIEM73. Shlomo Pines, “The Iranian Name for
Christians and the ‘God-fearers’”, Proceedings of the Israel Academy of Sciences and Humanities 2 (1967),
143.; Boeschoten, 4 Dictionary of Early Middle Turkic, 333.

140 Itappears in Old Uyghur Turkish, DLT, QB and Oghuznama written in Uyghur script. Clauson, An Etymological
Dictionary of Pre-Thirteenth Century, 443.

141 In Karakhanid Turkish and Khwarezmian Turkish, it is usually found in the form of tuyag, tuynak and tunyak.
The form fuyug appears in Old Uyghur Turkish. Clauson, An Etymological Dictionary of Pre-Thirteenth
Century, 519.; Wilkens, Handwérterbuch des Altuigurischen - Eski Uygurcamin El Sozligii, 767.; Boeschoten,
A Dictionary of Early Middle Turkic, 352.

142 It appears in Old Uyghur Turkish and QB. Clauson, An Etymological Dictionary of Pre-Thirteenth Century,
573.

143 It appears in Old Uyghur Turkish with this meaning and in the form uzati. Wilkens, Handworterbuch des
Altuigurischen - Eski Uygurcanmin El Sézliigii, 812.

144 1t appears in Rylands interlinear translation of the Qur’an. Boeschoten, 4 Dictionary of Early Middle Turkic,
381.

145 It appears in Old Uyghur Turkish and DLT. Boeschoten reads the word yakr: in ms.L, but the manuscript clearly
has the spelling & (ms.L 206v/17). Clauson, An Etymological Dictionary of Pre-Thirteenth Century, 905.;
Boeschoten, A Dictionary of Early Middle Turkic, 397.

146 Metathesis of yalnguk. This form appears in Karakhanid translations of the Qur’an. Clauson, An Etymological
Dictionary of Pre-Thirteenth Century, 930.; Boeschoten, A Dictionary of Early Middle Turkic, 391.

147 It appears as yu/tiz in Old Uyghur Turkish and as y:/diz in Karakhanid Turkish. Clauson, An Etymological
Dictionary of Pre-Thirteenth Century, 922.

148 Itappears in Old Uyghur Turkish as yint- and in DLT as yin-. KashgarT states that the word was originally yind-
and later abbreviated to yin-. Clauson, An Etymological Dictionary of Pre-Thirteenth Century, 946.; Wilkens,
Handwdrterbuch des Altuigurischen - Eski Uygurcamin El Sozliigii, 904.

149 The word appears in this form in Old Uyghur Turkish and DLT. Clauson, An Etymological Dictionary of Pre-
Thirteenth Century, 875-876.; Wilkens, Handwdrterbuch des Altuigurischen - Eski Uygurcanin El SozIiigii, 905.

150 Boeschoten and O’Kane, Al-Rabghiizi. The Stories of the Prophets. Qisas al-Anbiya’: An Eastern Turkish Version
(Second Edition), 1: XXI.
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this is almost inevitable for any copyist. As we get closer to the time when the originals were
written, the number of copyists’ changes in the manuscripts decreases. Therefore, the fact that
ms.T has even older linguistic features than the section written by copyist-5 shows not only that
it is older than ms.L, but also that it is very close to the original text. Below is a comparison of

some passages in ms.T and the section of ms.L written by copyist-5:

ms.T (359r/15-359v/07)

ms.L (223v/17-224r/05)

Atlanip rasiil-ka keldiler, atinga atkardilar. Kafirlar
kordiler kim Muhammad ‘a.m. 6lmediik tirig ermis,
katig tepindiler. Simak bin Harasa rasal ‘a.m.
katindin ti¢ kata tepindi, kafirlarni akin teg kavdi.

Ol kiin-de Zu’l-fakarni rasal ‘a.m. anga bermlsmge
kadgurganlar aydilar: “Zu’l-fakarni ol kiin bizke
bérmis bolsa bu is bizdin kelmes erdi.” Salman-i
Farisi raziya’llahu ‘anh rasal ‘a.m. -nulﬁg artinda turur
erdi, tegme bir ok kelmlslnge Ozini rasiil-ka kalkan
kalip ¢ Memng nafsum sanga yulug bolsun!” teyiir
erdi. ‘Alf raziya’llahu ‘anh kafirlarka tepiniir erdi.
‘Abbas raziya’llahu ‘anh rastl ‘a.m.-nuﬁ;g tizginin
tutup barur erdi. Cibril keldi, aydi: “Ya rastlu’llah!
Artingdaki kim turur?” Aydi: “Salman-i Faris turur.”
Aydi: “Ugmah yétmis kurla Salman-n1 kiiseyiir.” Yana
“Bu kafirlarka tepingen yigit kim turur?” Aydi: “*Ali
raziya’llahu ‘anh.” Cibril aydi: “Mavla ta“. firigte-lerke
Oge yarlikadi.” Anda kédin rastl ‘a.m. birle tagka
bardilar. Rastl ‘a.m‘—nunAg at1 tagka agumadi. Adaki-
ni ‘AlT-mrIg egninAge koddi, tagka agd, olturdi. Sahaba
tegresinde olturdilar.

Rasil ‘alayhi’s-salam keldi-ler, atinga atgardilar.
Kafirlar kordiler kim Muhammad 6lmemis. Yigilip
katig tepiindi-ler. Simak bin Harasa rastl “alayhi’s-
salam-ga keldiler, yandilar. Kafirlarga ti¢ kurla
tepiindi, kafirlarni akin tég kavdi. Ol kiin Zu’l-fakarni
rastl anga bern'uslnge kadgurganlar aydilar “Zu’l-
fakarni ol kiin bizge bérmis bolsa bu is bizdin kelmes
erdi.” tép. Salman-i FarisT raziya’llahu ‘anh rasil
‘alayhi’s-salém-mnAg artinda turur erdi, tégme bir ok
kelmisinge 6zini rastil-ka kalkan kilur erdi. “Menim
nafsim yulug bolsun!” téyiir erdi. ‘Al raziya’llahu
‘anh kafirlarka tepiiniir erdi. ‘Abbas raziya’llahu ‘anh
rastl ‘alayhi’s-salam tizginin tutup turur erdi. Cabra’il
‘alayhi’s-salam keldi, aydi: “Ya rastlu’llah! Arthgdakl
kim turur?” Aydi: “Salman-i FarisT turur.” Aydi:
“Ugmah tégme kiinde yétmis katla Salman-n1 kiiseyiir.”
Yana “Bu kafirlarga tepiingan yigit kim turur?” Aydi:
““All turur raziya’llahu ‘anh.” Cabra’il aydi: “Mavla
ta‘. ‘Ali-n1 6ge yarlikar.” Anda kédin rasil birle tagga
bardilar. Rastl ‘alayhi’s-salém-nmAg at1 tagga asa
bilmedi. ‘AlT-mr@ égniﬁ:ge kodup tagga asip olturdi.
Sahaba-lar tégresinde olturdilar.

ms.T (361r/03-13)

ms.L (224v/21-225r/98)

Kissa-i Badru’s-Sugra

Kagan rastil ‘a.m. Uhud harbindin yandi erse kafirlarka
aghk du‘asin kildi, aydi: “idiya! Yiisuf yalavag
kavmmAga bérilgen aglik-n1 kaht-lik-n1 bularka bérgil.”
Aclik boldr; kdymis sﬁﬁ:gﬁk-lerni togiip yédiler, it-ni
yédiler, kanka bulganmis koy yﬂr?gi ii¢iin biri-birin
oldiirdiler. Sang1s kiin-leri yavusti erse kafirlar

aydilar, “Kerekmes kim bizirig aramizda alalik bolsa
¢ikumasa-miz.” tép Nu'aym bin Mas Gd as-Sakafini
on téveke terke tutti-lar. “Bargil, Muhammadhg-larm
korkutgil. Yiirek aldurup ala bolsun-lar.” tédi-ler.

Keldi, tin kild1. Aydt, “‘Arab-da er ataghg kalmadi,
kamug cikt1. Siz olammAg birle ¢ctkumagay-siz. Burunki
yil olar kelip sizni dldiirdiler, bu yil siz barsaﬁ?glz
hﬁllrfglz neteg bolgay bilmes-men.” tédi. Olar korkti,
yiirek aldurdilar. Rasal ‘a.m. “ClkmAg, at.lanmAg!” tedi,
¢tkmadi-lar.

Kissa-i Badru’s-Sugra

Kagan rastl ‘alayhi’s-salam Uhud harbindin yandi érse
kafirlarga aglik kaht-lik du‘@sim kilds, ayds, “Idiya!
Yusuf paygambar kavmmAga bérilgen aglik kaht-lik-
n1 bularka bérgil.” tép. A¢hk boldi; kéymis siingiikni
yédiler, it-ni yédiler, kanga bulganmus yiingni yédiler,
yémek tigiin bir-birini 6ltiirdiler. Sang1s kiin-leri
tokusti érse kafirlar aydi-lar, “Kerekmes kim bizirig
aramizda alalik bolsa ¢ika bilmese-miz.” tép Nu'aym
bin Mas ‘Gid as-Sakafini on tévege terke tutup aydilar,
“Bargil, Muhammadi-larni korkutgil. Yiirek aldurup
ala bolsun-lar.” tédi-ler. Keldiler, tin kild1. Aydi,
“‘Arab-da er ataghk kim érse kalmadi, kamug ¢iktilar.
Siz olarmr;é birle ¢ikusu bilmegey-siz. Burunki y1l
olar kelip bizni 8ltiirdi-ler, bu yil olarka barsangiz
halingiz neteg bolgay bilmes-men.” tédi. Olar korkti-
lar, yiirek aldurdilar. Rastl “alayhi’s-salam “Clklr;é,
at_lamrig!” tédi, ¢itkmadi-lar.
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Conclusions

Qisas-i Rabghiizi is the first major prose work of Turkish-Islamic literature and is undoubtedly
one of the most important sources for the history of the Eastern Turkish written language.
Although it was written in the early 14" century, the fact that the language of the work essentially
presents 13" century Turkish, about which we have very little information due to the paucity of
sources, adds to its linguistic value. This work also played a significant role in the Islamization
of Turkestan and the Golden Horde. All serious studies and text editions of this important
work are based on ms.L, which is considered the oldest and the best copy. However, a close
examination of ms.L reveals that many passages have often been corrupted by copyists who
could no longer understand the many archaic words. Moreover, the language of the text has
been modernised in various ways. The fact that new editions of the Qisas-i Rabghiizi are also
based on the London manuscript shows that the linguistic value of ms.T, first cataloged by
Hofman in 1969 and rediscovered by Cin in 2010, has gone unnoticed.

Very few Khwarezmian Turkish works from the 14" century have survived, making them
extremely valuable. However, most of the works have been preserved in late manuscript copies,
so they contain linguistic elements that belong to later periods, as ms.L. Eckmann states that the
Nahj al-Faradis is the most important source for Khwarezmian Turkish, since the absence of extant
14" century manuscripts of the Qisas-i Rabghiizi."*' He was right in this view, for at that time the
Tehran manuscript of the Qisas-i Rabghiizi was not yet known. Now, however, ms.T shows that
this view needs to be modified. This manuscript represents an older linguistic stage than the Nahj
al-Faradrs. Moreover, in terms of linguistic parameters, the language of ms. T is close to Karakhanid
Turkish. The language of the manuscript contains many archaic features, such as the very high
preservation of the consonant /d/, the preservation of the /e/ vocal in the first syllable, the dative
suffix appearing as {+KA}, the negative aorist suffix appearing as {-mAs}, {-mAdUK} as the negative
counterpart of the participle suffix /-mls}, the auxiliary use of the verb u-, the frequent use of the
suffix {~-DXmlz} for the 1* person plural of the simple past, the conjunctions such as apanAg, azu,
and kali, and the archaic words which are found in Old Turkish and Karakhanid but not in any
Khwarezmian Turkish source. In addition to archaic linguistic features, the letters dal, ra, sad, and
ta in ms.T are frequently written with a dot underneath and it is only from the 13" to the middle
of the 14" century that this orthographic peculiarity appears in Turkish manuscripts. Moreover, a
comparison of the section of ms.L written by copyist-5, which is thought to be very close to the
original of the Qisas-i Rabghiizt, with ms.T shows that ms.T has even older linguistic features than
this section. All this proves that ms.T was copied in the first half of the 14" century, very close to
the time when Rabghtizi composed his work, and that it is so close to the original of the Qisas-i
Rabghiizi both in terms of language and content. In conclusion, a new edition of Rabghiizi’s Qisas
al-Anbiya, which based on ms.T, is a desideratum and I hope to carry it out soon.

151 Janos Eckmann, “Das Chwarezmtiirkische”, Philologiae Turcicae Fundamenta, ed.. Jean Deny, Kaare Grenbech
et al., (Wiesbaden: Franz Steiner Verlag, 1959), 1: 116.
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NF = Nahj al-Faradts. Istanbul, Siileymaniye Library, Yenicami, 879.

ms.T = Tehran Manuscript of the Qisas-i Rabghtiz

QB = Qutadgu Bilig

QBc = Cairo Manuscrpit of the Qutadgu Bilig. Cairo, Egyptian National Library and
Archives, 168.

QBf = Fargana Manuscrpit of the Qutadgu Bilig. (Tirk Dil Kurumu. Kutadgu Bilig
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Niishast. Istanbul: Aldeddin Kiral Basimevi, 1942)
S2 = Turkish translation of the Qur’an (see. Sagol-Yiiksekkaya).
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