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EGRIBOZ KIZIL_HisAR’_DA BiRAOSMANLI CAMISI:
VAROS CAMI (CAMi-i KEBIR) VE MESHUR
ALIMLERI
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Oz: Yunanistan'mn Egriboz Adasi’nda Kizlhisar beldesi 1470
vilinda Osmanli hikimiyetine gecmistir. Yaklasik dort asir
Osmanl’'mn hikimiyet siireci icerisinde olan bu bolge iskin
politikasiyla IslAmlagma siirecine girmistir. Kizilhisar kasabasinda
Kale’nin giiney taraflarinda yer alan, 6ncesinde Varos Cami olarak
adlandinlan bir cami bulunmaktadir Bu caminin yaninda bir
medrese bir de sibyan mektebi yer alir Arsivlerden taranan
belgelerde varos taraflarinda yer alan bu caminin ihtiyag
dogrultusunda aym yerinde yeniden insa edildigi bilgisinin detay1
yer almaktadir. insa sonras1 Cami-i Kebir ismiyle amlan bu cami,
bu dort asirlik donem igerisinde ilmi faaliyetler igerisinde olmus,
burada bulunan Aalimler ve miiderrisler sayesinde canliligim
korumustur. Esiri Yusuf Efendi, Ali Hibri Efendi, Ali Efendizade
Yusuf Efendi ve Halife Ali Efendi’nin ilim talep edenlere verdigi
hizmetler belgelerle ortava konulmustur. Bir zamanlar Osmanli
Devleti idaresinde olan bu topraklarda suan unutulmaya yiiz tutmus
mimari yapisi kiiltiirel manada bir gergekligi ortaya ¢ikarmaktadar.
Bu kiiciik sahil kasabasinda bir tarihi gercekligin var olduguna dair
izlere yer verilmistir.

Anahtar Kelimeler: Egriboz Adasi, Kizilhisar, Varog Cami (Cami-
1 Kebir), Kizalhisar Medresesi, Kizilhisar Alimleri.

AN OTTOMAN MOSQUE IN EGRIBOZ
KIZILHISAR: VAROS MOSQUE (CAMI-1 KEBIR)
AND ITS FAMOUS SCHOLARS
Abstract: Kizilhisar town on the Greek island of Euboea came

under Ottoman rule in 1470. This region, which was under Ottoman
rule for about four centuries, entered the process of Islamization
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with the settlement policy. There is a mosque previously called

Varos Mosque located on the southern side of the Kale in the town

of Kizilhisar. There is a madrasah and a primary school next to this

mosque. Documents scanned from the archives provide details of

the fact that this mosque, located on the slums, was rebuilt on the

same site due to need. This mosque, which was called Cami-i Kebir

after its construction, was involved in scientific activities during this

four-century period and maintained its vitality thanks to the scholars

and professors who were here. The services provided by Esiri Yusuf

Efendi, Ali Hibri Efendi, Ali Efendizide Yusuf Efendi and Halife

Ali Efendi to those who sought knowledge have been documented.

The architectural structure of these lands, once under the rule of the

Ottoman Empire, now almost forgotten, reveals a cultural reality.

There are traces of a historical reality in this small coastal town.

Key Words: Euboca Island, Kizilhisar, Varos Mosque (Cami-i

Kebir), Kizilhisar Madrasa, Kizilhisar Scholars.
Extended Abstract: The Greek island of Euboea was captured in 1470
during the reign of Mehmet the Conqueror with the help of a powerful
navy. The town of Kizilhisar (Karytos), located at the southern tip of
Euboea, came under Ottoman rule with the conquest of Euboea. This rule
dates back to the 19th century. It lasted until the middle of the century. This
town maintained its status as an important naval base during the Ottoman
period. With the settlement policy implemented by the Ottoman Empire,
settlements in this region increased, trade revived, and military successes
were achieved with the help of admirals. Kizilhisar is one of the main
centers of Euboea. One of the centers with a dense Muslim population is
the district of Kizilhisar. The population, which was predominantly
Turkish, gradually decreased with the Greek Revolution. The Varos
Mosque, located south of the Kizilhisar Castle, near the Kizilhisar Port,
became a stopover point for Muslims anchoring in the port. They would
perform their religious duties here. This small mosque mentioned by
Evliva Celebi in his Seyahatname is the Varos Mosque. A madrasah and a
primary school are also mentioned next to this mosque. Later, this small
mosque was rebuilt according to the need. The current appearance of this
new structure in the Presidency was reached from newly opened archive
records. In this archive record, it is clear that this mosque was rebuilt on
the date when the salary information of a professor working in the rebuilt
mosque (Cami-i Kebir) was given. In fact, when we look at the
architectural dimensions of the mosque, we see that this mosque is larger
than the other mosques in Euboea. For this reason, the local people gave it
a second name. This new mosque, which used to be called Varog Mosque,
was called Cami-i Kebir (Great Mosque) after its new construction. Cami-
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1 Kebir was the place where the Muslims there performed their religious
duties until the end of the Ottoman rule. The Great Mosque was not only
perceived as a place where religious duties were fulfilled, but also provided
an opportunity for the people here to receive education. Because when we
look at it this way, the architectural structure of the mosque in the form of
a complex draws attention. There is a madrasah and a primary school next
to the mosque. The people here sought knowledge and received their
education in a structure with architectural integrity. We can learn the details
of the scientific education given here indirectly through the scholars and
teachers who worked in this mosque. It can be said that this Islamic
structure has continuity, especially from the works of two great scholars
and from the archive documents showing that two professors worked in
this mosque. Esirl Yusuf Efendi, the author of the Muhammediye Serhi,
was taken prisoner near this island, and when his captivity ended, he liked
Kizilhisar and stayed here for a while. Later, he decided to go to his
hometown and wrote a work to leave a memory to his acquaintances and
friends here. He also loved Kizilhisar very much and prayed for the people
here. Later, in the 17th century. Ali Hibri Efendi, who was born in Kiitahya
in the 19th century, completed his education in Kiitahya and was raised as
an Islamic scholar, and later settled in the Egriboz town of Kizilhisar. Ali
Hibri Efendi lived here for a long time. The author wrote many of his works
here. In his works, he states that when he settled in Kizilhisar, he loved
Kizilhisar very much and prayed for the people here. The fact that copies
of Ali Hibri Efendi's works are found in the surrounding areas is an
indication that he was a well-known scholar in those areas and that his
works were known and read. In addition, the statement given by a copyist
shows us that there was a teacher-student relationship. There are archive
records showing that two teachers worked in this mosque, which is close
to the coast of Kizilhisar. From these archive records, there is information
that Ali Efendizade Yusuf Efendi gave lessons in this mosque to those who
wanted to leamn knowledge for the sake of Allah. In the petition written by
the people of Kizilhisar, Ali Efendizade Yusuf Efendi stated that this
professor had no income and was having financial difficulties, and that the
place needed a professor. It is stated that they wanted this teacher to be paid
a salary of twenty kurus. In fact, the name Yusuf Efendi raises questions
about whether he is the same person as Esiri Yusuf Efendi. However, Ali
Efendizade Yusuf Efendi served in this mosque approximately a century
after Esirl Yusuf Efendi. The fact that he is mentioned as the author of the
Tarikat in the archive document found causes this confusion. This work
called Tarikat-1 Muhammediyye should be evaluated as a differently
written commentary on the Muhammediyye. Again, according to the
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information we have obtained from archive records, Mehmed's son, Halife
Ali Efendi, served in the Grand Mosque located on the outskirts of the
Kizilhisar town between 1138 H./1725 AD. However, a detail given in this
archive record is that the mosque on the outskirts of the city was rebuilt.
Halife Ali Efendi served as a teacher in this new mosque and was given a
salary by the administrative authority in Kizilhisar. In other words, we can
say that two teachers worked in the Grand Mosque with the support of the
state. According to the results we obtained in this study, there was such a
continuous scientific education in these lands. The servants who met the
educational needs of the people here were here. The service of this unique
Islamic structure to those there is a valuable cultural heritage. The fact that
these almost forgotten structures were once places of education is an
indication of the existence of an unknown truth in our history.

Giris

Egriboz; Giniimiizde Khalkis adiyla anilmakta olan, Yunan anakarasinin
dogu tarafinda, kiyiya paralel bir sekilde uzanan Egriboz (Evvoia)
adasinda Euboea ilinin merkezidir. Anakara ile ada arasinda yer alan
Euripos (Evripos) isimli bogazin en dar yerinde kurulmustur. Kentin
bulundugu bolgede ada, anakaraya oldukga yaklasir. Bogazda olusan gelgit
akintilan siirekli yon degistirerek esine az rastlanir bir doga olayi olusturur.
Tarihsel siiregte buray1 anakaraya baglayan birgok koprii insa edilerek
irtibat saglanmigtir. Osmanl Devleti nin hakimiyeti déneminde (M.1470-
1831) 6nemli bir deniz iissii olan sehir, Tesalya'nin giineyinde kalan
bolgenin kalabalik Miisliman niifusa sahip olmasi, birgok dini binaya
sahip olmasi, Islam1 ve idari bir merkezi nokta olarak dikkati geker.!

Euboia adasmdaki bir yarimadanin iizerinde yer alan sehrin kurulug
donemleri Bizanslilar doneminin ilk zamanlarma rastlar. O dénemde
Euripos Bogazi kiyisinda, antik Khalkis kentinin batisinda kiigiik
miistahkem bir yerlesim yeri olarak kuruldu. Buraya Grekge Egripos ismi
verildi; bu isim Venedik yonetimi zamaninda Negroponte’ve, Osmanli
yonetiminde de aslina uygun bir sekilde Egriboz’a ¢evrildi. XVI. yuzyil
baslarinda buray1 géren Piri Reis adanin ve kentin ismini Igribos (w=5¢1)
olarak kayitlara gegirir.? Bu bolgenin fethinden sonra buraya ait tahrir
defteriyle XV. yiizyill Osmanl kaynaklarindan Umur Bey’in gazalarini
anlatan Enveri, Aslkpasazéde ve Nesri gibi tarihgilerin eserlerinde bu isim
Agriboz, Agribos (sl Js2l) seklinde geger. Ilerleyen siiregte

! Machiel Kiel, “Egriboz”, Tiirkiye Diyanet Vakfi Islam Ansiklopedisi, TDV Yaymlar,
Cilt: 10, Istanbul, 1994, 5.491-493.

2 Piri Reis, Kitab-1 Bahriye, Kiiltiir Bakanli1 Yaymevi, Cilt: 1, Istanbul, 1988, 5.271-290.
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Osmanli kaynaklan ve resmi belgelerinde Agriboz (Jsuoe!) yazimim
yerlesmistir.  Sehrin isminin burayr kuran Ayagriboz’dan (Jsuoel)
geldigini belirten Evliya Celebi, avamin buray1 Egriboz (Jsu_Sf) seklinde
zikrettigini, ancak resmi kayitlarda Agriboz (Jsu_e!) olarak gegtigini dile
getirir.>  Eski dénemde kendini oldukga gelistiren bir kent olan ve
Aristo’nun vefat ettigi mevki olarak bilinen Khalkis gehri ise bu Bizans-
Venedik sehrinin dogusunda yer almaktadir.*

Egriboz, Bizans Imparatorlugu’nun 1204 yilinda pargalanmastyla birlikte
Venediklilerin - yonetimine girdi. Venedikliler 1304te bu mevkiyi
mistahkem hale getirdiler ve 1470’¢ kadar Ege”deki en gelismis deniz iissii
olarak kullandilar. Tirklerin Egriboz’a ilk geldigi zamanlar, Aydinoglu
Umur Bey’in 1333’teki baskinlan esnasinda gergeklesti. Umur Bey’in
buraya yonelik diizenledigi baskinlar daha sonra da devam etti.’ 1415-
1417 yillarinda Venedikliler savaglarda ele gegirdikleri Tiirk esirleri de
kullanarak kentin kale duvarlarini surlarin1 hendeklerle saglamlastirdilar.

1458 yilinda Mora seferinden sonra Fatih Sultan Mehmed Venediklilerin
misafiri olarak Egriboz’u ziyaret etmistir. Mora'nin Osmanli idaresine
geemesinden sonra kara ve deniz ulagiminda bir tehdit unsuru olarak
gorilen Egriboz’un 6nemi artmigtir. Fatih, 1463 ile 1479 yillar arasinda
Osmanli-Venedik miicadelesinin devam ettigi esnada donamimli bir
orduyla burayr kusatmistir. Kaptan-1 Derya olan Mahmud Paga da bu
kusatmay1 desteklemis ve sehir, ¢etin bir miicadelenin sonunda 1470
yilinda e¢le gegirilmistir. Savag sirasinda ve sonrasinda binlerce kisinin
oldigii ve binlerce kisinin de Istanbul’a sirildiigii  belirtilir. 7
Asikpasazade, Nesri, Dursun Bey ve Kemalpasazide gibi Osmanli
mielliflerinin kaleme aldiklar eserlerde siddetli miicadeleden, garnizonun
yok edilisinden, kiliselerin camiye doniistiirilmesinden ve hayatta kalan
sivillerin siirgiin edilisinden bahsedilir.® Asikpasazade bu bilgilere, goniillii
olarak Egriboz’a gelen Miisliimanlarin bosalan Hristivan evlerine
yerlestiklerini de belirtir. Osmanlilarin ele gegirdigi esirlerden biri olan

3 Evliya Celebi, Seyahatname, I-VI, Istanbul 1314-18; VII-X, Istanbul 1928-38.
4Kiel, a.g.e., 5.491-493.

5 Enverd, Diistirméame (Mélikoff)Le Destan d’Umir Pacha (nsr. Iréne Mélikoff-Sayar),
Paris, 1954, 5.69, 87, 111.

0 Kiel, a.g.e., 5.491-493.
"Asikpasazade, Tevérih-i Al-1 Osman, nsr. Al Bey, Istanbul, 1332, 5.171.

8 {bn Kemal, Tevarih-i Al-1 Osméan, ngr. Serafettin Turan, VII. Defter, Ankara, 1957, s. 283-
293.
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Gian-Maria Angiolello Istanbul’a siirillenlerin karsilastiklan zorluklart
anlatmistir.”

1470 senesinde Egriboz adasinin fethi ile Kizilhisar da Osmanlh
topraklarma katildi. Adanin bu bélgesinin tarthini Doérdiincii Hagh
Seferi’'nden Osmanli fethine kadar gegen siireci (1205-1470) arastiran Karl
Hopf, Kizilhisar’in adanm kalaniyla birlikte Osmanli topraklarina dahil
edildigi tarihi, 12 Temmuz 1470 olarak kaydeder.!” Gounaropoulos bu
tarihi adamin tamanu igin verir. Yine Gounaropoulos™un verdigi bilgilere
gore Kizilhisar Tirkleri arasinda, buranin Egriboz kalesinin fethini
miiteakip oradan yer degistiren 40 veya 100 kisilik bir birlik tarafindan
teslim alinmistir.'! Dolayisiyla Egriboz ve Kizilhisar kalelerinin yaklagik
olarak ayni zaman araliginda fethedildigi soylenebilir. '

Ik Cag’daki ve bugiinkii ad1 Karystos olan Kizilhisar, Egriboz adasinin
giiney u¢ kisimlarinda yer alir. Aday1 Avrupa kitasindan ayiran yonii ise
bogazin hemen dogusunda hilal seklindeki korfeze hakim bir noktada
bulunmasidir. Antik Karystos kasabasi, yerlesimi geg Roma dénemine
kadar uzanmakta olup bir antik kent olma 6zelligini korumustur ve beldeye
vine bu isimle iligkili olarak Karystia ismi verilmistir. Bu isim halen
Yunancada bu mevki i¢in kullamilmaktadir. Orta Cag’dan itibaren saglam
vapida olan mevkilerin 6nem arz etmesiyle birlikte antik Karystosun
akropolisi muhkem bir hisara déntiigmiistiir. Hisar insa edilirken, kullanilan
taglarin kizila benzeyen renginden dolayr Latin Idaresi doneminde
“Castello Rosso™” ismini alan bu yerlesim yeri, ayn1 manada Yunanca
“Kokkino Kastro”, Tiirkge “Kizil Hisar” olarak adi geger. Bu antik gehrin
ismi gerek kusaklar arasinda gerekse resmi yazigsmalarda gerekse de halk
arasinda anilagelmistir. '*

Italyanca “Castello Rosso”, Yunanca “Kokkinokastro” ismiyle amilan
diismana karst korunmus bir mevki olan bu boélge, Osmanli dénemi
hakimiyeti boyunca bunlarmm Tiirkge karsiligi olan “Kizilhisar” adiyla
antlmugtir. Yine bununla birlikte Osmanli kaynaklarinda “Karisto™ isminin
de gectigi gorilir. Bu dogrultuda, “vilayet” kavrammin kiigikk yerlesim

® G. M. Angiolello, Viaggio di Negroponte, ngr. Ch. Bazzolo, Vioenza, 1982.

10 Karl Hopf, “Geschichtlicher Uberblick tiber die Schicksale von Karystos auf Euboea in
dem Zeitraume von 1205-1470”, Sitzungsberichte der philosophisch-historischen Classe
der kaiserlichen Akademie der Wissenschaften, Viyana, Ekim, 1853, s. 587-588.

11 Konstantinos A. Gounaropoulos, Istoria tis Nisou Euvoias, Proodeftikis Euvoias,
Halkida, 1979, s. 202.

12 Tbrahim Alper Arnsoy, Tiirk - Yunan [liskilerine Adalar Arasindan Bakis: Kazilhisar
Karystos (15. - 19. Yiizyillar), Efe Akademi Yaymlary, Istanbul, 2023, s.61.

13 Arisoy, a.g.e., 5.43.
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birimleri igin de kullanildigi' 15. asrin sonlarinda bir merkez konumunda
ve buna bagh olan sekiz kdyden olusan bir idari taksimatta bir miidiirle
yonetilen boliimlerinden birine karsilik gelen bu vore, “Vilayet-i Karisto™
olarak anilirken, bu nahiyenin merkezi de “Nefs-i Kizilhisar” olarak
adlandinilmigtir.”> Ayrica bu dénemde yérenin “Vilayet-i Karisto el meshur
be Kizilhisar” olarak da gectigini soyleyebiliriz. '* Bu séz diziminin
giinimiiz Tirkgesinde karsiligr ise “Kizilhisar olarak bilinen Karisto
Vilayeti”dir. “Karistos” adi Osmanli déneminin hakimiyetinin sirdigi
donemlerde de Kizilhisar Tirkleri tarafindan da kullanilmigtir. Buna
binaen her iki isim de Osmanli dénemi boyunca kullanilmistir. Bu durum
miibadeleden sonra Seferhisar’da kokleri Kizilhisar’a dayanan kusaklar
boyunca lakap olarak da kullanilmistir.” Esasen Karisti sézciigiiniin kokii
“Kizilhisarlilar” anlamima gelen “Karystioi” (Koapvotior) oldugu ve
Nathanail loannou gibi bazi yazarlar bu sozcitkle sadece Kizilhisarlt
Tirklerini kasteder.'® Diger taraftan Yunan kaynaklarinda ge¢mis asirlarda
Osmanli doneminin hakimiveti s6z konusu oldugundan bu yerlesim yeri
“Kizil Hisar” (Ki{ih X1o6p) seklinde de geger."”

Egriboz kent merkezinin giineyinde bulunan Pasa Adasindan® itibaren
Kizilhisar beldesine kadar bogaz ve sahilleri ayrntili olarak tasvir eden Piri
Reis, Paga Adasinin giineyindeki Tuzla Burnu?! ve buranin karsisindaki
Vati (Vathi) Limanindan itibaren Kizilhisar’a kadar olan mesafeyi doksan
mil. olarak kaydeder. Kitab-1 Bahriyye’de Kizilhisar ve yakin ¢evresi su
ifadelerle belirtilir:*

I

. ve ba’dehu isbu zikrolan yerlerden Kizilhisar doksan mildir Suluk
(giiney) iizerine. Mezkiir hisar cezire-i mezbiirun suluk tarafinda kibleye
kargt iki mil mikdar deniz kenarindan yukaru bir yerlii kayanun basinda
vaki’ olmusdur Amma ol kadar saganaklu berk riizgdrlu bir yerdiir kim

14 Halil Inalcik, “Vilayet”, Tiirkiye Diyanet VakfiIslam Ansiklopedisi, ¢. 11, Istanbul 1995,
$.548.

15 Evangelia Balta, L ’Eubée 4 la Fin du X Ve Siécle: Economie et Population Les Registres
de I’Année 1474, Etaireia Euvoikon Spoudon, Atina, 1989, ss. 212-213.

16 Balta, 1989, s. 230.

17 Saadet Erciyas, Seferihisar’m Cmarlari - 1, Kirk Yaymevi, Istanbul 2003.

18 Stamatis Papamihail, Metahristianiki Karystos, Tamvakou, Karystos 2002, s. 170.
19 Krs. Papamihail, 2002, s. 166, 168.

20 Pirf Reis bu sehrin fethi srasmda Mahmut Pasa ¢adirini bu mevkiye kurmasindan 6tiri
bu isimle anildignt belirtir ayrica Yunancada da yine bu isimle kullanilmaktadir.

2! Tsmini burada bulunan tuzladan alir ve bugiinkii Nea Lampsakos (Yeni Lapseki) miibadil
yerlesiminin birkag yiiz metre giiney taraflarinda yer alir.

22 Pirf Reis, a.g.e., ss. 617, 622, 62P,
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serh olmaz. Ve eger gemi bulursa elbette ol gemiye bir zivan ider. Cezdyir
(adalar) arasmda mezkir yer gibi saganaklu yer yokdur Ve ba’dehu
mezkir hisarin ginbatisi tarafinda ii¢ mil mikdar Igribos adasindan agik
bir ada vardur Ol adaya Kara Ada dirler. Issiz adadur. Mezkir adayva
varan gemiler Igriboz adasina karsu yaturlar Ve ba’dehu bu zikrolan
verleri giin dogusu tarafina dolasdikta girii Igribos adasinda bir bucak var
Mezkiir bucaga Mersincik derler, hiidayi bir piardir, ayagi akar hith sudur.
Ekser volcu gemiler varurlar, ol sudan sulanurlar. Ve mezkir sunun tekrar
glindogusu tarafina dolasurlarsa Kiliseciik derler bir bucak dahi var
Mezkiir bucakta icegek su bulunur Amma bu mabeynde bir mil mikdar
denizde bir yumru adacuk var Mezkir adacuga Mantilu derler Ve ana
mukabile olan Igriboz burnuna Kavo Mantilu dirler Mezkitr burunla
zikrolan adacugun arast ifrdtile derindir Yelken ile bargalar geger. Anun
karsusunda olan burnu poyraz tarafina dolasdikda bir kiigiik adacuk var.
Mezkiir adacuga Gazi Kaya dirler.”

Piri Reis’in bu agiklamalari kendisinin bir denizcinin bakis agisiyla
goézlemde bulunmasi hasebiyle detayli tasvirlerde bulundugunu gérityoruz.
Denizciler i¢in bir yagam detay1 veren Piri Reis, Kizilhisar’1 sadece konum
olarak belirtmistir. Evliya Celebi ise Seyahatnamesi'nde hisari, limandan
bir buguk mil. kadar igeride oldugunu yiiksekce bir yerli kaya tizerinde yer
edinen dortgen sekilli, son derece saglam yapili kiigiikge, hos bir kale
olarak betimler.??

Evliva Celebi nin Kizilhisar’a Egriboz’dan kara yolu ile Rum kéylerinden
gecerek geldigini belirtir. Bolgenin, sahilden biraz igerde oldugunu sahil
ile Kizilhisar Kalesi arasindaki vadiye uzanan bir yer olan varosun buranin
schir merkezi oldugunu belirtir. Burada her yoniyle bir Osmanlh
¢ekirdeginin olugsmus oldugunu soyler. Bu bélgeden Kaptan-1 Deryaliktan,
vezirlik makamma kadar yikselen devlet adamlarnin yetismeye
basladigini dile getirir. Bodrumu kuran Kaptan Mustafa Pasa ve Omer Pasa
gibi isimlerin hizmetlerinin oldugunu séyler. Bélgenin énemli bir konumda
oldugunu ve bir deniz tssii oldugunu belirtir. Ayrica Kizilhisar mevkisinde
kagir yapili, kiremit rtiilit mamur evlerin ve mahallerde namaz kilmak igin
mescitlerinin yani sira bir cami, bir medrese, bir sibyan mektebi, bir tekke,
tiiccarlar i¢in bir han ve bir hamam ve yirmi adet ditkkkan oldugunun
bilgisine yer verir. 24

1. Kizilhisar’daki Varos Cami (Cami-i Kebir, Cami-i Serif)

23 Evliya Celebi, Evliya Celebi Seyahatnamesi (haz. Seyit A. Kahraman vd.; ed. Sabri Koz),
c. 8, Yap1 Kredi Yaynlar, Istanbul 2003, s. 111.

24 Evliya Celebi, a.g.e., s.111-112.
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Evliya Celebi, Hisar taraflarinda olan Varos’ta ka¢g mahalle bulunduguna
dair bilgileri sonradan tamamlamak niyetiyle bos birakmis gorinse de,
buranin birka¢ mahalleden olusan kiigiikge bir yerlesim beldesi oldugu
anlagilmaktaydi. Bu dénemde, yerlesim imkan sinirlt olan, saglam yapi
mevki gériintiisii veren kale iginde sarnig, cephane mahzenleri ve ambarlar
diginda 20 kadar hane ve bir de cami bulunmaktaydi. Burada kalenin
muhafazasindan gorevli olan bir kale muhafiz1 (dizdar) ile seksen kadar
riitbesi olmayan asker ikamet etmekteydi.

Evliya Celebi nin bahsettigi cami, Varos taraflarinda bulunan Cami-i Kebir
olmalidir. Bolgedeki diger camilerin Evliya Celebi’den sonra vakfedildigi
thtimalini gig¢lendirmektedir. Ciinkii Varos taraflarinda Cami-i Kebir
(Cami-1  Serif) camisinden bagka bir camiden kaynaklarda
bahsedilmemistir. Evliya Celebi nin Varos Cami’si diye anilan bu caminin
neden ikinci ad ile boyle anildig1 sanki farkli iki camiymis gibi algilanmasi
hususunda arsivlerde buldugumuz bir kayit bize bu sorularin cevabini verir
niteliktedir.

OCa|1li-i Kebir

varoyy

Cami-i Kebir’in yapisi, hisarnn giiney taraflarinda, agagiya dogru sahile
biraz daha yakin, korfeze nazir bos mevkide yer almaktadir. Hisarmn ilk

2 Evliya Celebi, a.g.e., s.111.
BArsoy, a.g.€., 8.93.
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cevrilen sinir duvarlarinin altinda bulunmaktadir. Yapinin planh bir sekilde
cami olarak inga edildigi bu yapinin halen mevcut olan temel duvarlarindan
bellidir. Kareye benzeyen dikdortgen seklindedir. Daha sonra giivenlik
amaciyla ¢evrilen ikinci smir duvarlarinin igerisinde yer alacaktir. Caminin
vitkksek¢e bir mihrabi vardir. Mihrabin yapmmindaki taglarin bir kismi
camiden kalan gorsel anlamdaki son detaylaridir. Buranin fethinden sonra
birka¢ kugik kilise camiye gevrilmigtir. Cami-i Kebir olmadan evvel
demek ki kiigiik bir cami veya mescit niteligi tasiyordu. Fetih sonrasi
kiigiik bir kiliseden camiye doniistiiriilmiis ihtimalini de vermektedir. Daha
sonralart buldugumuz arsiv detaymdaki kayitlardan da anlagilacag: tizere
bu kiicitk caminin daha sonra (H.1138/M.1725) ihtiyaca yonelik planli bir
yapiya dontstiraldiogi agiktir. Yapinin harim olarak isimlendirilen ana
kisminin eni 20 m? civarinda olup kibleye dogru uzunlugu 24 m? civarinda
oldugu soylenilebilir. Caminin mimari yapt kalintisinin 6n tarafinda, bes
metre eninde oldugu son cemaat kisminin da dahil edildiginde caminin
boyu 29 m? civarinda oldugu belirtilebilir ve asagi yukari yapinin
oturtuldugu yerin 580 m? oldugu séylenilebilir. Caminin konumu ve
yaklasik 6lgiileri hakkinda bilgi, asagida yer alan krokide goriilebilir.?
Krokide verilen yerlesim yerleri cografi agidan engebeli ve kayalik bir
ozellik gosterdiginden yollart da biraz karngik bir yapi arz eder. Adadan
kaleye dogru ¢ikan yollarda tag doselidir. Kizilhisar yoresindeki hanelerin
ve kale i¢inin de yigma tas duvardan yapilmig olup ve damlarmin da
topraktan oldugu sdylenilebilir. 2 Bu mimari 6zellikler dogrultusunda
Varog Camisi'nin de ingasinda yigma taglardan inga edildigi ihtimali
kuvvetlidir.

Kizilhisar’t maiyetindeki Bavyerali askerlerle teslim alan Binbagt
Bronzetti’nin hatiralarinda bahsettigi kasaba merkezinde bulunan cami de
ying Cami-i Kebir olmalidir. Bronzetti'nin vermis oldugu bilgilerden
tekkenin de cami ile ayni yerde oldugu ve birbirine ¢ok yakin konumda
bulundugu anlagilmaktadir.” Hatta kendisinin bizzat sahit oldugu zikir

27 Anisoy, a.g.€., 5.97.

28 Nathanail Ioannou, Euvoika itoi Istoria Periehousa Tessaron Eton Polemous tis Nisou
Euvoias, Ermupolis 1857, 5.95; William P. Chapman,, Karystos: City-State and Country
Town, Uptown Press, 1993. a.g.e., 5.199.

2 Carl J. Bronzetti, Erinnerung an Griechenland aus den Jahren 1832-1835, Wiirzburg
1842, 5.100-101. Carl Joseph Bronzetti, 27 Haziran 1788'de Carlo Giuseppe Bronzetti
adiyla o zamanki A vusturya'nin Roveré della Luna diinyaya geldi. Anne ve babasi sitmadan
vefat etmis ve 13 yagmdayken yetim kalmustir. Bronzetti, 17 yasindayken orduya génitillia
oldu ve Neugebaur 9 Nolu Piyade Alayi'nda Avusturyali bir asker oldu. 1 Nisan 1807'de
Bronzetti Bavyerali bir asker oldu ve Innsbruck'taki Bavyera ordusuna 9. Piyade Alay1
"Ysenburg"da Junker olarak katildi. Kasim 1832'den itibaren Bronzetti, Bavyera
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toplantilarinin Cami-i Kebir i¢inde yapildigini ve caminin iginin es zamanli
olarak  tekkenin  zikir toplantilan i¢gin de  kullanildigim
diisiindiirebilmektedir. *° Yine Bronzetti, bu caminin siislemelerinde
duvarlarinda kullanilan ¢igek motiflerinin bulundugundan bahseder ve
Bizans sanatin1 da andirdigimi belirtir*! Balkanlar ve Ege Bolgesi’ndeki
tagralarda orneklerine bugiin de karsilagtigimiz kalem isi veya duvar
resimleriyle siislenmis®? dortgen planli camiler oldugu anlasilir. Bu tarz
mimari yapilar genellikle yerel idareciler, orada bulunan esraf veya ayan
tarafindan insa ettirilirdi.

Resim 2: Cami-i Kebir (Cami-i Serif)’in konumunun krokisi**

A
Qc%Q
1

RS

Ordusu'nun Kral Otto komutasmmdaki Yunan seferine katildi. Bronzetti, Kizilhisar
beldesinde Yunan seferine bu ordu komutasiyla katildigindan dolay: buralarda bulunma
imkani elde etmistir. Carl Joseph Bronzetti'nin 1832-1835 yillan arasindaki Yunanistan’da
bulunmus ve buradan da emekli olmustur. Emekli olduktan sonra, Yunanistan'da gecirdigi
zamani anlatan 1832-1835 yillar1 arasinda Yunanistan'daki anilarmi yazdi. Kendisi bir
emekli subay ve ressamdir. Bkz: Carl Joseph Bronzetti: Erinnerung an Griechenland aus
den Jahren 1832-1835.

NVAgy.
31 Bronzetti, a.g.e., s.101.

2 Muzaffer Karaaslan, Kosova’da Bulunan Geg¢ Donem Osmanli Duvar Resimleri ve
Boyali Nakislari, Hacettepe Universitesi Sosyal Bilimler Enstittisti Yiiksek Lisans Tezi
(Danisman: Dog.Dr. Ayse Pelin Sahin Tekinalp), Ankara 2018, ss. 35-39.

3 Arsoy, a.g.e., 8.97.
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Kizilhisar kasabasinin merkezi konumundaki en biiyiik ibadethanesi Cami-
1 Kebir’di. Ciinkii yaninda bulunan tekke, medrese ve sibyan mektebinin
ilim tahsili sebebiyle bir biitiinliik gosterdigi dile getirilebilir. Yine caminin
yaninda bulunan yapilarin géyle bir 6zelligini de belirtilebilir; Burada inga
edilen mimari yapilar sadece verli olan halk i¢in degil de disanidan gelen
kigilerce de kullanmilmistir. Gemilerle gelen kaptanlarm ugrak yeri olan bir
dinlenme yeri olarak da gorillen Kizilhisar Limani, son derece énemli bir
koordinattir. Buna binaen kaptanlarin burada demir almalan esnasinda
ozellikle tiiccarlarin gelen kisilerce ticari amach vapi arz eden hana
ugramalari, beden temizligi igin bu civarda bulunan hamam1 kullanmalari,
Miisliiman ise yakininda bulunan camiye kolaylikla ulagarak Cami-i Kebir
Camisi’nde ibadetini yerine getirdigini séyleyebiliriz. Bu nedenle Cami-i
Kebir’in cemaatinin de etrafta bulunan diger camilere kiyasla daha ¢ok
oldugu soylenebilir. Bu nedenle, caminin disaridan gelen Miislimanlarca
cemaat kapasitesine gore kiigiikk kalmasi; burada bulunan medrese
ogrencileri ve muallimlerince daha biiyiik bir caminin insasinin gerekli
oldugu diisiincesi ve burada olan depremlerin verdigi hasardan dolay,
onceden Evliva Celebi’nin de belirttigi gibi varos taraflarinda bir cami
olarak kullanllan bu kigitk caminin daha sonra ayni yerinde
(H.1138/M.1725) yeniden inga edilerek daha biyik bir camiye
donugtirildigini  buldugumuz  arsiv  kavitlanna  dayanarak
soyleyebiliriz.**

M BOA, IE.AS., 154/15124.
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“Sene H.1138
Uc zahrina derkenar
Uc zahrina yiiz otuz senesi derkenar

Kizilhisdr Kazdsi varosunda vdki varos-1 mezbiir ahdlisi miicededen bind
eyledikleri Cami-i Serif’i ber-vech-i hasbi hatib olan is bu rdfi-i refidii’s-
san-1 hdkani Ali Halife sdlih ve miitedeyyin ve talib-i Qilm olup lakin
vazifesi olmayub taayyiis olmamakia Kizilhisdr cizyesinden almak iizere
vazife tayin olunmak ricdsint kidvet-i kuzdtu’l-miislimin Kizilhisdr kddist
Mevidnd Mahmid zide fazluhu arz etmegin hakkinda mezid-i indyet-i
pddisdhdnem zuhiir getirip mumd-ileyhin arz ve bin yiiz yirmi bir senesi
zi'l-kaadesinin on dordiincii ginii tarihiyle miiverrah verilen ruis-1
hiimdyunum  miicibince Erzurum  Giimrigii'nde  yiiz  yirmi  akgeye
mutasarrif Mevidnd Yahya an-ulemd mahliliinde bdki bes akgesini cizye-i
mezbiireden almak iizere tevcih idiib bu berdt-i hiimdyunu verdim ve
buyurdum ki mezbiir Ali Halife varub vech-i megsrith iizere tayin olunan
yevmi bes akge vazifesin Kizilhisdr cizyesi malindan cizyeddr olanlardan
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alub mutasarrif olup devam-i 6mr ve devletim ediyyesine miiddvemet iizere
ola soyle bileler aldmet-i serife itimdd kilalar.

Tibk-1 ashihu’l-hatr... fakir ileyhi azze sdnuhu Mahmid El-kddi-1 be-
kasaba-i Kizilhisar ufiye anh.”

Kizilhisar kazasimin varog taraflarinda bulunan cami-i serif’in (Cami-i
Kebir) H.1138/M.1725 yillarina yakin bir zamanda yeniden insa edildigi
bilgisi yer almaktadir. Bu bityilk camide hitap yetenegine sahip olan, itibart
vikksek bir miiderris olan, Osmanhi Devleti’'nde 1itibann yiiksek, hatip
yetenegi olan dinine bagli Mehmet oglu Ali Halife nin buradaki ilme talip
oldugu lakin burada resmi gorevli olarak gorevli olmadigi gecimini
saglamak i¢in de Kizilhisar cizyesinden almak iizere goreve talip olunmak
istedigini beyan ederek, Kizilhisar kadist Mevland Mahmud’a saygi ile bu
hususu anlatmigtir. Bu serefli, kutlu izni verdigini resmi olarak beyan etmis
ve bu duruma destek vermelerini istemistir.
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“Mezkiir bin yiiz otuz yedi senesi Sabdn gurresinden bin yiiz otuz sekiz
senesi Receb’i gdyetine degin mahsiib icrd ider fermdn sultanimmndir.

‘El-emr-i kema zikr-i fih nemakahu’I-fakir ileyhi azze sanuhu Mahmud El-
kddi be- kasaba-i Kizilhisdr ufive ‘anh

Tahrir-1 kitdb-1 sthhat-nisdb oldur ki

Kasaba-i Kizilhisdr varosu ortasimnda vaki cdmi-i serifin imdm hatibi olan
Ali Efendi bin Mehmed ndm kimesne mahfil-i kazdya gelip kasaba-i
mezbiire de cizyeddr olan Ibrahim Aga ibn-i Yunus ndm kimesnenin
mahzarimda ikrdr ve takrir-i keldm idiip is bu fermdn-1 celilii’l-kady ile
cizve mdlindan imdm hatib oldugum mukdbelesinde miistehakk oldugum
‘ulufem ki yevmi bes akce olmak iizere ve sene de on bes guriis olup ve on
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bes gurisa bit-temdm cizyeddr-1 miisdrun ileyhin yedinden ahz u kabz
eyledim didikde mukirr-1 mezbiirun ikrdr-1 mesririn cizyeddr-1 mezbiir
vicdhen ve sifdhen tasdik ettikden sonra is bu hiitkm-i hiimdyunun zahr-1
zdhiru’l-fehvdsina hiiccet (?) tahrir ve terkim oldugu hin-i muhdsebe de
ibrdz ve meblag-1 mezbir cizyeddr-i miisdrun-ilevhin deynine mahsib ola
hurire zalike fi sehr-i Rebi i 'l-evvel lisene semdn ve selasin ve mi’e ve elf
Suhiidu 'I-hdl

Fahru’l-akrdn Dizddar Mahmid Aga

Fahru’l-akrdan Miitesellim Mehmed Aga

Mehmed Aga Kologlu

Oglu Mahmud Aga

Ahmed Celebi Aga Efendi

Ve gayruhumu 'I-hdzirin”

Kizilhisar cami-i serif (Cami-i Kebir)’de H.1138/M.1725 senesinde
Mehmet oglu Ali Halife nin sultanin emri geregince imam hatiplik gorevi
yaptigr ve bu gorev karsiliginda da Saban ayinin ilk giiniinden Receb
ayinin sonuna kadar {i¢ aydan ti¢ aya hak ettigi maasin hesabina dahil
edilmesi gerektigine dair hususun rica edildigi bilgisi yer alir.

Bu arsiv kaydinda Kizilhisar Kasabasi'nin varos kisimlarinda belirtilen
caminin cami-i serif adiyla amilmig olmasidir. Ilerleyen zamanlarda halk
tarafindan buayikliginden kaynakli Cami-i Kebir (H.1138/M.1725),
adiyla zikredilmistir. Arisoy, Kizilhisar’daki bu caminin temel yerlerinden
yola ¢ikarak elde ettigi bilgiler dogrultusunda caminin diger camilere
nazaran daha buyik oldugu hatta Bodrum’da insa edilen ve Kapudan
Mustafa Pasa tarafindan yaptirilan Kizilhisarli Mustafa Paga Cami
(M.1720/1724) ile mimari 6zelliklerinin aym oldugu hem de her iki
caminin de ayni dénemlerde yaptirildigi bilgisini aktarmaktadir.® Bu arsiv
kaydinda gegen tarihe binaen, Arisoy un bu cami ile elde ettigi bilgileri
dogrular niteliktedir. Bu bilgiler 1s1ginda, Cami-i1 Kebir’in de énceden
kiiciik bir cami oldugu, daha sonra ihtivaca binaen yeniden ingasinin
Kizilhisarli Kaptan-1 Derya olan Mustafa Paga tarafindan yaptinldig
thtimalini giiglendirmektedir. Cinkii Kapudan Mustafa Pasa, Bodrum’a
kendisi gibi kaptan olan ogullar ile bir tersane kurmak maksadiyla gelmis;
Bodrum’da insa ettirdigi Kizilhisarli Mustafa Paga Camisi nin yanina, ilim
tahsil etmek isteyenler igin bir medrese bir de ¢ocuklarin kiigiik yaglarda
egitim gormelerini saglamak igin sibyan mektebi de insa etmistir. Bu
sebeple, Kapudan Mustafa Pasa’nin Kizilhisar’daki Cami-i Kebir’deki gibi

3 Arsoy, a.g.e., 8.98.
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ayni mimari bitinlikk icerinde oldugu soylenilebilir. Evliya Celebinin
kendi istegiyle seyahatinde (M.1668-1670) Bat1 Trakya, Makedonya,
Tesalya, Egriboz, Mora, Girit, Rumeli, Yanya giizergah1, Iyon ve Ege
Adalan rotasinda bulundugu esnada Kizilhisar ile verdigi bilgilerin tarihi
ile Kizilhisarli Kapudan Mustafa Pasanin (6. M.1724’ten sonra) Ege
Denizi’nde emrindeki giiglii donanma ile bu taraflarda isgalcilere karsi
miicadele iginde oldugu zamanlarin birbirine yakin zamanlar oldugu dile
getirilebilir. Yani, Evliya Celebi’nin varos taraflarinda bulunan bir cami,
bir tekke, bir medrese ve bir sibyan mektebi tasviri ile ilerleyen stregte
Kizilhisar’dan Bodrum’a giden Kizilhisarli Kapudan Mustafa Paga’nin
Bodrum’da inga ettigi bir cami, bir medrese ve bir sibyan mektebi ile
biitiinliik arz ettigi dile getirilebilir.

2. Cami-i Kebir’in Yanindaki Kizilhisir Medresesi

Cami-i Kebir’in yakin taraflarinda, ilim tahsili sebebiyle kullanilan bir de
medrese bulunmaktadir. Biyiik bir ihtimalle, bu medrese caminin kuzey
veya kuzeybati tarafina dogru oldugu soéylenebilir. Medrese, Cami-i
Kebir’in yaninda kulliye yapilarindan birini olusturmustur. Bir bitinlik
dahilinde faaliyet gosteren bu yapi, ilim talebiyle gelen talebelere hizmet
vermistir. Bu medrese, Osmanli Devleti'nin merkezi konumuyla irtibat
halindedir. Bu medreseye dair bilgilere, burada gorev alan alimler
sayesinde dolayli olarak ulagilabilmektedir. Kiiciikk bir yap1 gibi goriinse
de, aslinda bu kiigiik sahil beldesinde egitime yonelik ihtivaci kargsilar
nitelikte oldugu ortadadir. Alimlerin verdigi eserlerden ve bu eserlerin
istinsah edilen niishalarinin o civarda oturan sahsiyetler tarafindan olmasi
ve niishalarin o civara yakin yerlerden ¢ikmasi, bu kazadaki 6grenci-talebe
iligkisini kanitlar niteliktedir. Cesitli ilim alanlarinda yazilan eserler, bu
yorede oturan halkin maddi ve manevi ihtivacina cevap verir. Ayrica,
eserler yazilirken Tiirk lisaninin tercih edilmesi, ilim talebiyle eserlerden
yararlanmak isteyenlere bir kolaylik saglamistir. Bu detay, aslinda Rum
Miislimanlan arasinda Tiirkgeye de agina olduklarimi gosterir. Kizilhisar
Medresesi'nde gorev almis son miiderris Mustafa Efendi’nin arsivlerde
bulunan mithrii mevcuttur.’® Buna binaen Kizilhisar’daki bu medresenin
Osmanli'nin buralarda hakimiyetinin sonuna kadar egitime devam etmistir.
Bu detay1 kanitlayan bir arsiv kaydi mevcuttur:

% BOA, HAT, 1219/47727.
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Resim 3:

Kizilhisar Tiirklerinin Anadolu’ya gogmek maksadryla verdikleri arzuhalde Cami-
1 Kebir Camisi’nde gorevli olan imamn miihrii ve ilgili detaylar: “El “abd-uddai
li devam-1 omr ve devletukumul “ali Ismail el imam be Cami’i Kebir”: Omriiniiziin
ve yiice devletinizin devamina dua eden kul Ismail, Cami-i Kebir imami®’

3. Kuzilhisar Varos Cami (Cami-i Kebir) Medresesi’nde Gorev Yapan
Alimler

3.1. Ali Hibri Efendi

Ali Hibrl Efendi, Kiitahya’da dogmustur dogum tarihi bilinmemekle
birlikte o¢lim tarihi ile kaynaklarda farkli bilgiler verilmektedir.
Kizilhisar’da Kapudan Mustafa Pasa’va sundugu Sifdii [-Ebddn adli
eserinin sonunda yer alan methiyede miiellifin bu eseri H.1093’te yazdig:
bilinmektedir. Miuellif  Serhu'l-Fikhi'l-Ekber ¢serinde Kizilhisar’da
vasamini idame ettirken nefes alip vermekte zorlandiginin bilgisine yer
verir. Ali Hibri Efendi’nin vezir Ibrahim Pasa’ya yazdigi kasidede
H.1099/M.1687-1688 yilinda hayatta oldugu goériilmektedir. O halde
miellifin - 6lim tarithini H. 1099/M.1687-1688°den sonra diye
soyleyebiliriz.*® Kiitahya’da egitimini tamamlamis daha sonra Egriboz
Adasidaki Kizilhisar’a yerlesmistir. Bu kiigiik sahil kasabasinda uzun bir
middet kalmistir. H.1052 (M.1642/3) yilinda Hadikatii’l —fukahd adli

TBOA, HAT, 1219/47727.
38 Hibri-Ali el-Germiyani, Surut-u salat serh-i miinyetii’l-abidin, vr.92a.
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kendi eserini serh ettigi bilinmektedir. **Tespit edebildigimiz en eski niisha
olmasa da Kizilhisar’da yazilmis en eski niisha tarihinin H.1052
olmasindan hareketle bu tarihten 6nce Kizilhisar’a yerlestigi ve kirk kiisur
yildan fazla orada kaldigini séyleyebiliriz.** Eserlerinin birgogunu burada
vazmigtir. Ali Hibri Efendi ivi bir egitimle yetismis bir alimdir. Yazdig
cesitli risaleler, telif eserler ve terciime ettigi eserlerin onun ilmi yoniiniin
pek kuvvetli oldugunu gostermektedir. Ali Hibri Efendi, kiiciik, orta ve
genis hacimli pek ¢ok eser telif etmistir. Onun ilmihal, tip, tasavvuf, akaid,
fikih, kelam, ahlak konularinda eserler vermistir. Omriinii ilim ve irfana
ayirdigimi kendi soyledigi ifadelerinden anlagilmaktadir;
“Omrii azizi nazimini ilim ve marifete hurug ve sarf edub funun-u setidda
da kiitiibii cem’ve telif ederdim %!
Hibri’nin eserlerini istinsah edenlere baktigimizda genelikle Rodos,
Egriboz gibi Hibri nin bulundugu mubhitteki kisiler olmasi onun eserlerinin
cevresinde bilindigi ve dolagimda olup istinsah edildigini gostermektedir.
Hibri’nin Minhdc-1 Muhammedi (H.1077) ve Tuhfetii t-Tulldh (H.1050)
adli eserlerinde hoca-talebe iligkisinin oldugunu belirtebiliriz. Buna gore;
“Bu kitabin miiellifi, seyhimiz iistadinuz dedi ki; 1074 ytlinin Recep ayinda
Cuma giinii 0gleden sonra bu kitabui cem’, tedvin, tasnif tezhib ettim.”

“Seyh Abdulkadir el-Ciircani’nin Avamil adli (nahiv kitaby) icinde
Jaydali bilgiler ve giizel kaideler bulunup, dlimlerin elinde dolasan ve
kabul goren bir eser oldugu icin ona bir serh yazmayt uygun gordiim
ogrencilere kolaylik olsun dive serhi fazla uzatmadim... %

Miistensihin istinsah edildigi tarihin, eserin telif edildigi tarihine yakin bir
zaman olmast ve seyhimiz iistadimiz diye tabirde bulunmasi bize hoca-
talebe iligkisini animsatmaktadir. Ali Hibri Efendi’nin, Kizilhisar’da
Tiirklerin agirlikta bulundugu yer olan kalenin giineyinde bulunan varos
taraflarinda, Cami-i Kebir'in yanindaki medresede ilim talep eden
ogrencilere miiderrislik yapmaistir.

Rum halki ve Turkler, bu bélgede beraberce yasamis ve dil olarak da
birbirlerinden etkilenmislerdir. Ali Hibri Efendi, bu nedenle eserlerini

¥ Bursali, Osmanl1 Miiellifleri, (Istanbul: Meral Yaymlari, 1972), 1/326-327.

40 Koksal, Osmanli Dénemi Fikh-1 Ekber Terctimeleri ve Ali El-Hibri El-Kiitahi nin
Terciimesi, 57.

4 Ayrmtih bilgi igin bkz. Fatma Zehra Donat, Ali Hibri Efendi ve Havassu’l-Kur'an
Tarzinda Bir Eseri: Sifati’]-Ebdan, Dokuz Eyliil Universitesi [lahiyat Fakiltesi Dergisi, C.1,
S.59, Haziran 2024, ss. 153-175.

42 Ali- El- Hibri, Tuhfetiit-Tullab, Atf Efendi Ktp., nr. 2515, vr.1°.
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kaleme alirken, ilim talep etmek isteyen kisilere kolaylik saglamasi
acisindan Tirk lisamiyla yazdigimi eserlerinde belirtir.  Bundan da
anlagilacag1 iizere, bu bolgede bulunan Rum halkmin Tirkgeye agina
oldugu soylenebilir. Kur’an-1 Kerim’in maddi manevi sifast iizerine
vazdig1 eseri Sifdii I-Ebddn” adli eserinde su sekilde belirtmektedir:
“Arabi terkib olunmagin Arabiyyet ile asina olmayan taliblere istihraci
asir ve faidesi yesir olunmagm bu abd-i fakir miiznib-i hakir Ebi
Muhammed Ali ellibri el-Kiitahi fehhdran ev el-Kizilhisdri fehhdran
basardtuhu uyi binefsihi ve cealelevmehu hayran miniim mihi fdidesi amm
ve fehm-i dsdan olmagciin kitdb-1 misdrunilevhi Tirki lisan ile terceme
eyledim.”#
Arapca olarak H.1073/10747 yilinda kaleme almis oldugu e/ Minhacii’l-
Muhammedi adl1 eserini yaklagik on yil sonra H.1083 vilinda terciime
ederck adim Hediyyetii’[-Hibri olarak zikretmektedir. Eserin terciime
edilmesini isteyen IV. Mehmed doénemi devlet adamlarndan Agriboz
kapudam olan Ali Pagsa’ya methiyelerde bulunup hayir dui ile yad
edilmesini talep etmektedir.*

Ali Hibli Efendi, Fevdid-i Hibriyye adli eserini  Kizilhisir'da
H.1089/M.1679 yilinda zuhiir eden veba salgini sebebiyle oradaki ahalinin
kendisinden bu hastalik iizerine bir risale kaleme almasini istedikleri igin
bu eserini yazdigim dile getirir.

Serhu'l-Fikhi'l-Ekber isimli eseri de imadm-1 Azam EbG Hanife nin oglu
Hammad b. Ebi Hanife kanaliyla nakledilen Fikh-1 Ekber adli itikada dair
risdlesinin Tirkge tercime ve serhidir. Hibri Efendi’nin bu eseri
Kizilhisar’da Kapudan Mustafa Pasa’ya ithaf etmistir. Kapudan Ali
Pasa’nin H.1083-1086 arasinda Agriboz hamisi oldugu disinildiginde,
bu eserin H.1086 tarthinden sonra yazilmis olabilecegi yorumunu
yaptirmaktadir.®

3.2. Esirl Mehmed Yusuf Efendi

Esiri Mehmed Yusuf Efendi (H.905-1008/M.1500-1600 yillar1 arasi) nin,
asil adi Mehmed Yisuf'tur. Kaynaklarda memleketi hususunda sadece
“Anadolu kasabalarinin birinden” diye belirtilmektedir. Sairin, Pervine
Bey Mecmuasi’nda yer alan "Kametiifi cana gofiiilde dikdi bir serv-i revan"
musrai ile baglayan gazeli, bir siir mecmuasinda “Esiri-i Bursevi fermayed”
basligivla yer almaktadir. Siir mecmuasindaki bu baslik sairin Bursalt

3 Ali el-Hibrd, Sifaw’l- Ebdan, Sileymaniye Kiitiphanesi, Beyazit Bolimi, nr. 1272, vr.
20,

4 Hibrd, Hediyeti’l-Hibri, Topkap: Revan Koski, nr.652, vr.4?

4 Ali Hibri Efendi’nin diger eserleri i¢in bkz: Donat, s. 153-175.
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olabilecegini diigiindiirmektedir.*® XVI. yiizyilin baglarinda Anadolu’nun
Bursa’da dogmus ve egitimini memleketinde tamamlamigtir. XVI. yiizyil,
ozellikle Divan edebiyatinda Tirk lisaminin edebi dil haline geldigi bir
donemdir. Arapga ve Farsca yazilan eserlerin terciime ve serhlerin artarak
devam ettigi bir donemde yasamigtir. Egitimini Bursa’da tamamladiktan
sonra devletin farkli kademelerinde gérev almistir. Daha sonra bir Avrupa
seyahatine ¢iktig1 sirada esir diagmistir. Esaret doneminin M.1533
tarihinden 6nce bittigi ve kendi istegiyle Egriboz Adasi’ndaki Kizilhisar
beldesine yerlesmis ve burada uzun bir sire kalmistir. Esiri, M.1533
yilinda Tatavlali Mahremi*’ ile Egriboz adasinda karsilasmistir. *® Tatavlal
Mahremi M.1533 yilinda ailesiyle esir diiger, fidye parasin1 bulmak igin
Istanbul’a giderken gemi Egriboz adasina ugrar ve orada arkadasi Esiri
Mehmed Yusuf Efendi ile karsilagir. * Hiyat1 boyunca tiirlii giigliiklere
katlanmak zorunda oldugunu ifade eden Esiri, Egriboz adasinin Kizilhisar
beldesine verlesmeye karar kildigin Serh-i Muhammediye adli eserinde
dile getirir.*®

Bu beldede ikamet eden alim olan Ali Hibri Efendi ve Esiri Yusuf Efendi,
dogduklan yerde kalmamig, yasamlarim farkli bolgelerde idame ettirerek
eserlerini burada kaleme almislardir. iki alim de bu durumu kaderin bir
cilvesi olarak degerlendirmistir. Her ikisi de Kizilhisar beldesini sevmis ve
burada bulunanlara dualarda bulunmuslardir.

Serh-i Muhammediye, Esirfi Mehmed Yusuf Efendi’nin ginimiize kadar
ulasan en meshur ve en oOnemli eserlerinden bir tanesi Serh-i
Muhammediye’dir. Bu eser, Yazicioglu Mehmed’in kaleme aldigi meshur
mesnevisi Muhammediye’yve yapmis oldugu serhtir. H.948/M.1541-42
yilinda yazilan bu serhi, kendisine talep edilmesi tizerine yazdigim soyler.
Eser orijinal ismini koruyarak bagina serh ibaresini almigtir.”!

4 Mecm(’a-i Eg’ar. Istanbul Biiytksehir Belediyesi Atatirk Kitapligi, Muallim Cevdet
Koleksiyonu no.479, Vr.42,

47 Tatavlali Mahremi hakkmnda daha detayli bilgi i¢in bkz. Kopriilii, Edebiyat Aragtirmalari,
1/255-257. Hatice Aynur, “Mahremi”, Tirkiye Diyanet Vakfi Islim Ansiklopedisi.
(fstanbul: TDV Yaymlar1, 2003), 27/390.

48 Atilla Ozkirmml, Tiirk Dili Edebiyat: Ansiklopedisi, (Istanbul: Cem Yayinevi, 1990), 2/
461;

2 Agik Celebi, Mesa’iri’s-Suw’ara, haz. Filiz Kalig, (Istanbul: Istanbul Arastirmalart
Enstittst Yaymlar1,2010),; 1/342. Aynur, “Mahremi”, 27/ 391.

30 Esird, Serh-i Muhammediye 12,

31 Nehri Aydinge, Esiri Mehmet Yusuf ve Serh-i Muhammediye, Yaymlanmamig Doktora
Tezi, Uludag Universitesi Sosyal Bilimler Enstitiisti, Bursa, 2023, s.44.
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Tercemetii’[-Vedd’ (Terciime-i  Sadrusseria), Sadru’s-Seri’a’nin  bir
terctimesi olarak kaleme alman bu eser, XVII. yiizyilda yagamis olan Esiri
Mehmed Ysuf tarafindan yazilmigtir. Eserin ulagilabilen tek niishasi, Haci
Selim Aga no.293’te kayithdir. Eserin girig kisminda bu terciime hakkinda
bilgi veren miitercim, uzun siire 6nce vatanini terk edip vatanindan,
sevdiklerinden ayn kaldigimi, Kizilhisdr’da bulundugu dénemde bu
beldenin mukimlerine “ta’lim-i din i imdn ve dyvin-i erkdn-i Islam..”
ettigini; ama arttk vatanma geri donmeye karar verdigini soyleyen
mitercim, geride birakacagi dost ve arkadaglarina bir an1 birakmak adina
Sadrusseria adli eserin taharet babi, orug ve namaz kitabi, av ve hayvan
bogazlama hususlan ile mekruhlar faslim Tirkgeye terciime ettigini dile
getirir, *?

3.3. Ali Efendizade Yiisuf Efendi

Ali Efendizade Yusuf Efendi Kizilhisar sakinlerinden olup (M.1712)
Kizilhisar Cami-i Kebir (Varos Cami)’de ilim talep edenlere Allah rizasi
icin ders vermistir. Orada bulunan ahali tarafindan bir gelirinin olmadig:
belirtilir. Ahalinin bu hususu dile getirdigi bir dilek¢eye gore, Ali
Efendizade Yisuf Efendi’ve ihtiyaca binaen giinlik yirmi ak¢e maag
baglandig1 bilgisi yer alir. M.1712 yilindan kalan bu arsiv belgesinde,
dikkat ¢eken bir detay vardir. Yusuf Efendi’nin 7arikat-i Muhammediyye
miiellifi merhum Ali Efendi’nin oglu olduguna iligkin ibaredir.”® Bu ibare,
ilk bakista Muhammediye miellifi Esifi Yusuf Efendi’yi andinir lakin
takvim hesaplarma baktigimizda Esirl Yusuf Efendi’nin XVI. yiizyilda
vasadigi, bulunan belgedeki Ali Efendizade Yusuf Efendi’nin ise XVIL
viizyilin sonlarn ve XVIII. yiizyilin baglarinda yagadig1 bilgisinin yer aldig1
gorilir. Kizilhisar’da telif edilen farkli bir eser veya aym eserin farkli bir
serhi de olma ihtimali s6z konusu olabilir. Ayrica Ali Efendizade Y{isuf
Efendi’nin yukarida ismi bahsedilen Esiri Mehmed Yisuf Efendi’nin
soyundan geldigi diigiinilebilir. Bu husus hakkinda ilerleyen zamanlarda
arsivlerden goriiniime agilan giincel kayitlardan bilgiler elde edilerek daha
da netlik kazanabilir.

3.4. Halife Ali Efendi

Mehmed oglu Halife Ali Efendi’nin, Kizilhisar kasabasinda Kizilhisar
beldesinde bulundugunun bilgisi yer almaktadir (M.1725). Varos
taraflarinda, Kalenin giiney ucunda duvarlarla ¢evrili sinir ¢izgisinin
altinda, aldigi egitim dogrultusunda Cami-i Kebir'de H.1138/M.1725

32 Sadik Yazar, Osmanli Déneminde Fikih Sahasmnda Yapilmis Tirkge Terciimeler,
Turkiye Arastirmalan Literatiir Dergisi, Cilt 12, Say1 23, 2014, 5.72.

B BOA, IE.AS., 68/6091.
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yilinda camideki ilme talip olmustur. Kendisinin hatiplik yetenegi olduk¢a
giiclidiir. Bu camide miiderris olarak vazifesini yerine getirmistir. Bu
istedigi kabul goriliip, kendisine bu hizmeti karsiliginda o beldedeki
yetkili kigi ve sahitler huzurunda bir miktar maag baglanmistir. Halife Ali
Efendi, bu ismi gegen caminin yeni insa edilen binasmmda gorev almaistr.
Yani eski adiyla Varos Camisi’'nde degil, caminin yeni inga edilen
vapisinda, halk arasinda daha sonra Cami-i Kebir diye isimlendirilen ayni
yerinde miderrislik gorevini yerine getirmistir. Halife Ali Efendi’nin bu
gorevinin arsiv belgelerinde yer almasi ve bulunan belgede caminin yeni
inga edildiginin bilgisinin bulunmasi, buradaki Varog Camisi’nin yeniden
insa edildigini ortaya ¢ikarnmgtir.™

Sonug¢

Yapilan aragtirmalar neticesinde Yunanistan’da bulunan Egriboz Adasi ve
buraya bagli Kizilhisar beldesi, bir zamanlar Osmanli hakimiyeti altinda
bulunmustur. Bu hakimiyet déneminde Osmanli’'nin burada iskan
politikalart iginde oldugunu gézlemliyoruz. Gerek burada bulunan
askerlerin gosterdigi basarilardan gerek mimari yapilardan gerekse de
burada bulunan alimlerin yazdig eserlerden ve verdigi hizmetlerden, bu
kiigiik sahil beldesinde Tiirklerin yasam izlerine rastlandigini gérityoruz.
Burada bulunan Evliya Celebi'nin verdigi bilgiler dogrultusunda
Kizilhisar Kalesi'nin altinda bulunan Varos Camisi’nin énceden kiiguk bir
cami olarak kullanildigi ama daha sonra ihtiyag¢ dogrultusunda yeniden
inga edilerek biyik bir cami 6zelligini kazandigini arsivlere giincel olarak
diigen yeni kayitlardan anliyoruz. Bu Varog Camisi’nin daha sonra o bolge
etrafinda bulunan camilerden daha biiyik oldugu ve eskiye nazaran daha
da biyiikk oldugunun gostergesi olarak caminin isminin Cami-i Kebir
olarak da gegtigi bilgisine ulagilmistir. Caminin mimari detaylarn hakkinda
bilgilere yer verilmistir. Su sekilde belirtmek gerekirse, bu detay bilgiye
farkli bir arastirma igin girilen arsiv kayitlaninda bir isim benzerligi
hasebiyle ulagilmistir. Aragtirmamiza konu olan Kizilhisar beldesinde uzun
bir miiddet ikamet eden hatta burada vefat eden bir Osmanli alimi olan Ali
Hibri Efendi ile ilgili taranan kayitlardan, bu kiicitk sahil kasabasinda
bulunan, énceden Varog Camisi olarak bilinen ama yeniden insa sonrasi
ismi Cami-i Kebir olan bu caminin inga tarihine ulagilmigtir. Bu belgedeki
Ali Efendi’nin aragtirmamiza konu olan Ali Hibri Efendi oldugu
digiiniilerek bir isim benzerliginden kaynakli oldugu s6ylenilebilir.
Belgede ismi gecen Halife Ali Efendi’nin Ali Hibri Efendi’den sonra
hizmette bulundugunu belgeye disillen tarihten anliyoruz. Belgeye

M BOA, IE.AS.,154/15124.
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diisiilen tarihe gore Ali Hibri Efendi’nin ortalama 138 yaglarinda oldugu
ve bu yasta da hizmette bulunamayacagi ger¢egine ulasiyoruz. Yeni inga
edilen bu caminin H.1138/M.1724-1725 tarihli oldugu bilgisi yer alir. Buna
binaen bir zamanlar Osmanli hakimiyeti altinda olan bu ver ile ilgili
bilgilere ulagilmasi neticesinde bu cami ile isim karigikliginin da nereden
kaynaklandigi sonucunu verebilir.

Evliva Celebi’nin verdigi bilgide, bu caminin yaninda bir medrese de yer
alir. Bu camide kendilerini saglam bir egitimle yetistirmis alimlerin, ilim
talep etmek isteyen kigilere egitim verdikleri ve bu dogrultuda eserler telif
ettikleri bilgisine ulagilmigtir. Esiri Yusuf Efendi, Ali Hibri Efendi, Ali
Efendizade Yisuf Efendi ve Halife Ali Efendi’nin bu camide ve yanindaki
medresede bulunduklant ve Kizilhisar beldesinde ilim talep etmek
isteyenlere hizmette bulunduklarmi soyleyebiliriz. Burada verilen
hizmetin detaylarina, alimlerin yazmis oldugu eserlerden ve arsivlerde yer
alan kayitlardan ulagilmaktadir. Telif edilen eserlerden egitime yonelik
detaylar ve arsivlerdeki kayit belgeleri goézler 6niine serilmistir. Orada
bulunan sakinlerin birbirleri ile kaynagarak bir biitiin halinde yagadigi
gorilir. Hem Rumcanin hem de Tiirkgenin, orada bulunan halk tarafindan
bilindigi gercegi ortadadir. Alimlerin eserlerinde verdigi bilgilerde, ilim
ogrenmek icin gelen kisilerin eserleri daha kolay anlamalan igin Tiirkge
yazdiklarin1 belirtmeleri, orada bulunan Rumlarm Tirkg¢eye asina
oldugunu gostermektedir. Yaklagik dort asir boyunca Osmanli Devleti
stmrlarinda olan Yunanistan’in giiney ucunda yer alan Kizilhisar’da Islam
mimarisine ait kiiltir mirasmin bulunmasi, tarthimize eklenen bir
ayrmtidir. Dileriz ki bu ¢alismamiz, bizden sonraki arastirmacilara bir
kaynak niteligi tagir.
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Abstract: This article evaluates the military structure of the Aq
Qoyunlu state, focusing on human resources, unit organization, and
battle formations. The analysis is divided into two parts: the first
examines human resources, including specialized and provincial
forces, with attention to demographic and ethnic factors. The second
part explores the battle order of the Aq Qoyunlu army, analyzing key
components such as the vanguard, center, flanks, and special-purpose
units, particularly guard units. The article also reviews various battles
involving the Aq Qoyunlu within this framework, using primary
sources and incorporating the findings of scholars who have
rescarched the state's military history. By examining these elements,
the study aims to provide a comprehensive understanding of the
factors that contributed to the military effectiveness of the Aq
Qoyunlu. Ultimately, the goal is to assess the role and effectiveness
of human resources in military operations and their impact on the
outcomes of battles.

Key Words: Aq Qoyunlu State, Human Element, Battle Order, Hassa
Units, Garavul Units
AKKOYUNLU DEVLETI'NIN ASKERI TESKILATTI:
INSAN KAYNAGI VE SAVAS DUZENiI BAKIMINDAN
DEGERLENDIRME

Oz: Makale, Akkoyunlu Devleti'nin askeri yapisim, insan kaynagi,
birliklerin  organizasyonu ve savas diizenleri  agisindan
degerlendirmektedir. Analiz iki boliimden olusmaktadir: Ilk boliim,
demografik ve etnik unsurlara dikkat ¢ekerek, uzmanlagmis ve eyalet
kuvvetleri dahil olmak iizere insan kaynagini ele alir. Ikinci béliim ise,
Akkoyunlu ordusunun savas diizenini inceleyerek, oncii birlikler,
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merkez, kanatlar ve 6zellikle muhafiz birlikleri gibi 6zel amach
birlikleri analiz eder. Makale, bu g¢ergevede Akkoyunlu Devleti'nin
katildig cesitli savaslan da gozden gegirir ve birincil kaynaklar ile bu
kaynaklara dayali arastirma yapan bilim insanlarimin bulgularindan
yararlanir. Bu unsurlan inceleyerek, ¢alisma Akkoyunlu'nun askeri
etkinligine katkida bulunan faktorlerin kapsamli bir anlayisim
sunmayr amaclamaktadir. Nihai hedef, insan kaynagimn askeri
operasyonlardaki roliinii ve etkinligini, ayrica savaglarin sonuglar
iizerindeki etkisini degerlendirmektir.

Anahtar Kelimeler: Akkoyunlu Devleti, Insan Unsuru, Savas
Diizeni, Hassa Kuvvetleri, Karavul Birlikleri.

Introduction

The military contingent of the Azerbaijani Aq Qoyunlu state, as a
synthesized example of the traditional Turkic-Mongol military organization,
reflects important elements derived from the nomadic and semi-nomadic
lifestyle. The utilization of military and administrative organization,
particularly shaped by the legacy of the Seljuks and the influence of the
empire of Genghis Khan, and its incorporation into the state structures of the
Ilkhanids, Timurids, Jalairids, Qara Qoyunlu, and Aq Qoyunlu, reflects the
continuity of a synthesized governance tradition-namely, the Turkic-Mongol
organizational tradition. This system, characterized by the dominance of
nomadic military elites in state and military administration, the use of light
cavalry archers, rapid mobility, and high maneuverability in military
organization, as well as a well-structured military hierarchy, represented a
distinct and specialized form of governance. This tradition had a profound
impact on the Aq Qoyunlu state, shaping its military and administrative
frameworks significantly. Particularly, the Ilkhanids and the Timurids played
a crucial role in the dissemination of these traditions, and the organizational
structure of the Aq Qoyunlu was shaped directly under the influence of these
two states.

A significant portion of the contingent was composed of semi-nomadic
Turkmen tribes, which, being the founding element of the state, provide us
with crucial information regarding the human component of military
organization. The evaluation of the human element that constituted the Aq
Qoyunlu army should be conducted in two phases: the first phase
encompasses the period up to 1469, which includes the tribal confederation
and the early years of the state; the second phase covers the period following
the full expulsion of the Timurids from Azerbaijani, Iranian, and Iraqi
territories, after which the Aq Qoyunlu established complete sovereignty
over these regions.

In the process of evaluating the human component, another significant aspect
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is the ethnic identity of these military units, their numerical strength, and
other technical characteristics. Although the combat organization of the Aq
Qoyunlu army also plays a crucial role in the assessment of its human
clement, this field represents an independent subject of research in its own
right.

1. Hassa' Units

The term expressed as “hassa” in Turkic literature and as “xasso” in
Azerbaijani literature is a form of the Arabic word “khas,” which conveys
the meaning of belonging to something or someone.” In historical sources,
phrases such as “nokeran-i-hasse™, “ordu-yi-hasse™, and “boyi-nékeran™
are used to refer to forces that, distinct from state or confederation armies,
were under the direct command of a ruler or sovereign, representing their

personal troops.°

These forces can be categorized into two groups based on their organization
and designation. Within the hassa units there were combatants maintained
explicitly for military purposes, who participated only in battles in which
their lord personally took part or in engagements carried out under his direct
command. Among the non-military forces, there were various palace and
army servants who, like the combatants, were exclusively tied to the lord
they served.

The hassa units under the direct authority of the ruler, particularly in the Aq
Qoyunlu army, consisted of its most elite warriors, forming the core of the
military's combat strength. By the 1470s, these personal forces of the ruler,
which constituted the second-largest group in the army after the provincial
forces, ranged between 25,000 and 30,000 soldiers. This estimate is
supported by Venetian traveler Josaphat Barbaro, who recorded these figures

1 aZala (khasse)

2 Abdulkadir Ozcan, “Hassa”, TDV Islam Ansiklopedisi, Volume 16, Istanbul 1997, p.394.

3 .l o) S5 (personal servants), Abll Bakr-i Tihrani, Kitab-i Diyarbakriyya: Ak-Koyunlular
tarihi, Volume 1, 2nd edition, Edited by N. Lugal and F. Stimer, with introduction and notes
by F. Stimer, Publications of the Turkish Historical Society (AKDTYK TTK), Series III, No.
7(1). TTK Printing House, Ankara 1993a; p. 65; turkish translate: Ebu Bekr-i Tihrani, Kitab-
i Diyarbekriyye, translate Miirsel Oztiirk, 1st ed., TTK, Ankara 2014, p.54.

4 a%als 5534 (personal army), Tihrani, 1993a, p.182; tr. Tihrani, 2014, p.125.

3 OS5 s (clan servants), Devvani, Arzname, Milli Tetebbiilar Mecmuasi, I1/5 , tsh. Kilisli
Rifat, Istanbul 1331 (a.d. 1913) p. 302; Ilgar Baharlu. “Arznime” ve “Hul4satti’t-tevarih”
Eserlerinde Akkoyunlu ve Safevi Ordularmm Resmigegitleri (Ceviri-Tipkibasim-Inceleme).
Paradigma Akademi Yaymlari, Canakkale 2023, p.65.

6 John E. Woods, Akkoyunlular: Asiret, Konfederasyon, Imparatorluk, translated S.Ozbudun,
Istanbul Millivet Yaymlari, 1993, 1st ed.
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during a military review conducted by Uzun Hasan near Shiraz. According
to Barbaro's writings, within Uzun Hasan's hassa units, there were 15,000
sword-bearing cavalry, 1,000 archers, and 25,000 ¢lite cavalry, as well as
3,000 infantry equipped with spears and bows. Of the 25,000 cavalry, 1,000
were armed with spears, 5,000 with shields, and approximately 10,000 were
archers.” Another Venetian traveler, Contarini, who was also present at the
same event, emphasized based on information from Barbaro and others, that
the number of mounted soldiers serving Uzun Hasan exceeded 25,000. He
noted that these units were armed with bows, arrows, swords, and shields
adomed with silk, and they wore metal helmets and armor.®

Mario Angiolello, another Venetian present with the Ottoman troops during
the Battle of Otlugbeli, also likely referred to this review when he mentioned
that Uzun Hasan had 25,000 infantry soldiers.” Angiolello further wrote that
in May, Uzun Hasan had moved with his army to the highlands, where they
found abundant pastures. The idea that both Barbaro and Angiolello were
describing the same event is reinforced by Barbaro's reference to being with
Uzun Hasan at that time. Despite the similarities in the numbers reported,
the specific groups or units they refer to differ. For instance, as it is well
known, the majority of the Aq Qoyunlu army was composed of cavalry.
Therefore, Angiolello's claim of a 25,000-strong infantry force appears
unlikely. When cross-referenced with the other two authors, it can be
reasonably concluded that this number actually refers to the cavalry of Uzun
Hasan's hassa units.

As previously discussed, the hassa forces were not only under the command
of the ruler but could also be found under the authority of various emirs,
particularly the princes. This tradition had been established since the early
periods of the Aq Qoyunlu dynasty. For instance, during the battle between
Amir Chekum and Qara Osman in April 1407, Qara Osman’s son, Ibrahim
Bey is recorded as being a member of a “nokeran-i-hasse”™” of 30 men.!!
Another example can be found in the "Arznama," a report written by

7 Josephat Barbaro, Anadoluya vo Irana seyahat, cev. Tufan Giindiiz, Yeditepe Yaymevi,
Istanbul 2022, 5th ed.

8 Uzun Hasan ve Fatih miicadelesi doneminde Dogu’da Venedik elgileri : Caterino Zeno ve
Ambrogio Contarini’nin seyahatnimeleri, translate and notes Tufan Giindiz, Yeditepe
Yaymevi, Istanbul 2021, 5th ed.

® A Narrative of Italian Travels in Persia in the Fifteenth and Sixteenth Centuries. Edited by
Edward Granville Browne. Hakluyt Society, London 1873.

19 Tihrani, 1993a, p. 64

1 Tihrani, 2014, p. 53; Hoson bay Rumlu, ©hsoniit-tovarix (Tarixlorin an yaxsisi), translated
by Oktay Efendiyev and Namiq Musali, Uzanlar, Kastamonu 2017, p.52.
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Mawlana Jalal al-Din Davani, detailing a review that took place in the Bendi-
Mir region, organized by Prince Sultan Khalil, the governor of the Fars
province. The text describes the procession of Fars' military forces and
palace dignitaries. On the second day of the review, at the prince's request,
the hassa forces'? also took part. Among the forces recorded were 810
“pushandar’®, 188 “tirkeshband™'*, and, along with the “yasavuls™®, 378
“piyade”. '

Other components of the personal forces were non-military units,
responsible for the logistics, provisioning, and maintenance of weapons, as
well as addressing various operational needs both during and outside of
wartime. In this context, the travel account of J. Barbaro and Davani’s
"Arznama" provide valuable insights. J. Barbaro notes that among Uzun
Hasan's non-military personal forces were tailors, shoemakers, blacksmiths,
saddle-makers, arrow-makers, and merchants selling various goods. It is, of
course, uncertain whether all of these individuals, particularly the merchants,
were formally part of the personal forces. However, it is clear that the palace
dignitaries and those employed within the palace structure were under the
direct control of the ruler rather than the state, thus forming part of the hassa
forces.!”

In the “Arznama”, we can find a detailed list of non-military units within

Prince Sultan Khalil's hassa units, including both their names and numbers.
The text provides the following figures: 244 “bukavul'®, 86 “kushchi™’?, 28

12 is written as boy-i nékeran (J_S 51 ¢ ) in the original Persian text, Devvani, a.g.e., p. 302

13 JJa é s (heavy armored cavalry), Devvani, a.g.e., p. 302; for more information: Noriman
Siraliyev, Azarbaycan Agqoyunlu dévlatinda agir zirehli stvarilar: pugandarlar, Harbi Bilik,
Nel, 2024, pp.94-102.

14 2y (A€ 53 (mounted archers), Devvani, a.g.e., p. 302

13 ¥ sl (military inspector or military police), Devvani, a.g.e., p. 302; for more information:
Noariman Siraliyev, Azarbaycan Agqoyunlu dévlatinda harbi vazifalilar, Sosial Elmlar, Nel,
2024, pp.86-103.

16 4&ay (infantry soldiers), Devvani, a.g.e., p. 302; Baharlu, a.g.e., p.65.
17 Woods, a.g.e., p.20.

18 ¥ 450 Devvani, a.g.e., p. 302; There is a disagreement among researchers. For some, it
refers to a kitchen officer, while for others, it refers to a special duty officer; for more
information: Siraliyev, Harbi Vazifalilar

19 Juadi & (falconers), Devvani, a.g.e., p. 302
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“parschi™®’, 184 “azeb*!, 50 “nagqarachi”, 34 “rikabdar™?, 37 “yamchi’?*,
26 “mesheldar™, 28 “fuyuc”™, 72 “amele-yi metbekh-i humayun™’, 110
“farrashes™®, 168 stable workers®, 46 shepherds and camel handlers®, 58
staff from the royal library (“Kitabkhana-i-Humayun™)?!, 98 “chl-i tarab™?
56 “carch1™ and “khorokchu™*, 86 “‘sanna”, and 36 “ayaqchi™.

The semi-nomadic Aq Qoyunlu tribes, as part of their lifestyle, would
migrate with all their possessions. The hassa forces also operated in this
manner, functioning as a self-sufficient community. J. Barbaro provides
additional figures for these retinues: 30,000 camels, 5,000 pack horses,
2,000 donkeys, 20,000 horse caretakers, 5,000 mules, and 2,000 high-quality
mules, along with 20,000 small livestock, 2,000 cattle, 100 hunting leopards,
200 falcons, 3,000 greyhounds, 1,000 hunting dogs, and 50 golden
pheasants. He also notes that there were 10,000 women from the upper and
middle classes, 5,000 female servants, 6,000 boys and girls aged six to
twelve, and approximately 5,000 children around five years old. The entire
caravan consisted of 6,000 tents >’ These figures not only disprove the notion
that the hassa units were maintained solely for military purposes but also
highlight their role as a comprehensive and unique social system.

The hassa forces were engaged in various tasks, such as protecting the emir
under whose authority they served, participating in battles alongside him,

20 s )b (panther keepers), Devvani, a.g.e., p. 302

21 ke (irregular infantry), Devvani, a.g.e., p. 302

22 Jae & (musicians), Devvani, a.g.e., p. 302

B8, (stirrup holders), Devvani, a.g.e., p. 302

24 sy (postmen), Devvani, a.g.e., p. 302

2> jadais (torchbearers), Devvani, a.g.e., p. 302

26 = o4 (runners), Devvani, a.g.e., p. 302

27y sles b e (Kitchen staff), Devvani, a.g.e., p. 302

28 i Devvani, a.g.e., p. 302

29 5al sk ke 33k (mulazeman-e tavaher or mulazimet-ul ahir) Devvani, a.g.e., p. 302
30 Jlsh s (ML (shabanan va shirbanan) Devvani, a.g.e., p. 302
3 ysles Silai€ Devvani, a.g.e., p. 302

32 sk daf (enterteiners), Devvani, a.g.e., p. 303

3 s s (announcers), Devvani, a.g.e., p. 303

34 {ua3 4 (chorister), Devvani, a.g.e., p. 303

35 ¢lica (artificers), Devvani, a.g.e., p. 303

36 wilas W (cup bearer, wine dispenser), Devvani, a.g.e., p. 303

37 Barbaro, a.g.e., p.71-72.
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and providing various services in the palace or during campaigns. In the
Timurid state, the leaders of these groups were often placed in command of
provincial troops.*® Many of Genghis Khan's commanders also rose from the
ranks of his personal retinue.*® The key factor in such systems was gaining
the ruler’s trust, and those who ecarned it rose above others. John Woods
points out that the Aq Qovyunlu also had such a distinction within their hassa
forces, with this elite group being involved in consultation meetings
alongside the ruler’s closest advisors.*’ Ilhan Erdem identifies this elite
group with the "inaq," a class of individuals chosen from among the personal
retainers to serve the sultan.*! The existence of such a group within the hassa
forces underscores their significant position in the court.

The regular organization of these forces is also emphasized in sources
concerning the empire of Genghis Khan, another example of the importance
of hassa forces in state systems. Along with military and non-military units,
a thousand soldiers were assigned as the direct personal guard of the khan
and functioned as his central unit in battle. Interestingly, these forces only
joined battles when the khan himself participated.*” In contrast, within the
Aq Qoyunlu, the ruler's hassa forces could join campaigns under his
command, even in his absence. For example, Abu Bakr Tehrani asserts that
Uzun Hasan dispatched Shahzade Ugurlu Muhammad, accompanied by
10,000 men from his own "noékeran-i khasse" and several commanders, on a
campaign against Jahan Shah's sons, Hasan Ali and Amir Yusuf *

There are various perspectives regarding the ethnic composition of hassa
forces. For instance, Genghis Khan's personal units were comprised of
Mongol aristocrats and were regarded as his most trusted forces.** In
contrast, the Ghaznavid “ghulam-i khas™ units included not only Turks but
also representatives of other ethnicities.* Similarly, in the Seljuk state, these
forces were composed of both local soldiers and captured individuals who

38 Ensar Macit, Timurlu Devletinin Askeri Teskilat1 (master thesis), University of Ataturk,
Erzurum 2012, p.8.

3 Abdulkadir Ozcan, “Hassa Ordusu”, TDV Islam Ansiklopedisi, 2st ed., Ankara 2020
0 Woods, a.g.e., p.20.

4! Erdem, Ilhan. “Akkoyunlu Ordusunu Olusturan Insan Unsuru”. Tarih Arastirmalar Dergisi
15, sy.26 (May1s 1991): 85-92.

42 Mustafa Uyar, Ilhanli Devletinin Askeri Teskilat1 (doc. thesis), University of Ankara,
Ankara 2007.

43 Tihrani, 2014, p. 334.
4 Uyar, a.g.e.
45 Ozcan, Hassa Ordusu, p.542.
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were subsequently militarized, becoming the backbone of the army.* In the
Aq Qoyunlu state, however, these units were entirely made up of Turkmen.
Minorsky, while commenting on the “Arznama”, emphasized that these
forces were undoubtedly Turkmen.*” The frequent use of the term "boy-
noker" in many sources further supports this idea. The primary objective was
to make these units highly professional and trustworthy. Moreover, no
sources mention the recruitment or calling up of the hassa forces into the
army, which further confirms their permanence and suggests they were
specially trained military units.*®

A key issue debated among scholars concerns the distinction between
“qorchu™ and “khasse noker” forces. The term “qorchu” refers to forces
specifically tasked with the ruler's personal protection. Oktay Efendiyev
writes: "The units responsible for the personal protection of Aq Qoyunlu and
Qara Qoyunlu sultans, separate from the regular personal soldiers, were
called “nokerani-khasse” . The author notes that in the works of Ruzbihan
Khunji and Abu Bakr Tehrani, there is no mention of “qorchu” or a similar
term used for the sultan’s protection. This indicates that Efendiyev uses the
term “khasse” in two senses-first, for soldiers meant specifically for combat,
and second, for soldiers organized solely for the sultan's personal protection.
Efendiyev presents Sultan Khalil’s “khasse noker” as his personal guards.
However, given the numbers and the composition of these forces, it seems
unlikely that they were solely for defense purposes. The recorded units
include “bukavul”, “yamchi”, mule handlers, chamberlains, and other
positions meant for palace service. Therefore, Efendiyev’s view can only be
accepted in the context of personal soldiers providing protection without
distinguishing different types of forces. While these forces did organize the
ruler’s defense, no distinct terminology for defense units appears in the
sources. Thus, using “ndkerani-khasse” as a synonym for the ruler’s defense
force or “qorchu” is not entirely accurate for the Aq Qoyunlu.

J. Barbaro mentions that among Uzun Hasan’s hassa forces, certain capable
and deserving men were tasked with serving the ruler and organizing his

46 Ozcan, Hassa Ordusu

47 Minorsky, V. “A Civil and Military Review in Fars in 881/1476.” Bulletin of the School of
Oriental and African Studies 10, no. 1 (1940): 141-78.

8 AraeB IOcud, Axmenop Cadyxu, Ax-Koromny - Ocmanckas Boiina (1472-1473 rogel),
Elm, Baku 2006.

42 The Shah's special guards

30 Efendiyev, Oktay. “Karakoyunlu, Akkoyunlu Ve Safevi Devletlerindeki Milki Ve Askeri
Teskilata Bakrg” Yeni Tirkiye, 2002.
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defense.’ This suggests that the hassa forces were responsible for both
defense and service without any specific divisions or separate terminology.
Sabuhi Ahmadov, on the other hand, argues that there was indeed a
distinction between “qorchu” and “khasse noker”. He notes that there was
always a permanent group of 2,500 “qorchu” soldiers responsible for the
ruler’s defense. For “boy noker”. Ahmadov uses the term "state guards,"
stating that they were deployed to different provinces and formed the core
of local military forces.” This perspective, which presents hassa forces as
the main support in the provinces, however, does not align with the
composition of the personal retainers recorded during ceremonial
processions. Once again, the presence of a servant class within these units,
which is not separated from the personal forces, reinforces the notion that
these forces did not serve as the state’s military backbone but rather
functioned entirely as the personal property of the ruler. This, in turn,
confirms that the hassa forces represented a comprehensive system.

The ruler's hassa forces constituted the core of the Aq Qoyunlu army. When
C. Davani describes the army of the Fars province, he mentions the forces
participating in the procession, referring to the right wing, left wing, and
vanguard (mangalay), but does not specifically name the central forces. This
absence implies that the ruler or the commanding emir was always in charge
of the center, with the forces in the center being the hassa units directly under
his authority.

Hasan Beg Rumlu, in his account of the Otlugbeli battle, notes that Uzun
Hasan positioned himself in the center with units composed of “fearless
Turkmens and formidable Turks”.*® This allows us to draw two key
conclusions. First, it clearly illustrates that the ruler positioned himself at the
center of the formation. Second, the reference to the ruler’s forces being
composed of Turkmens and Turks clarifies the ethnic identity of the hassa
forces, showing that they primarily consisted of these groups.

2. Provincial Forces

In the military organization of the Azerbaijani Aq Qoyunlu state, the most
numerous forces were formed primarily from provincial troops. Particularly
during the imperial period, the need for a larger military presence
necessitated the significant role of these provincial forces in the army's
structure. The Aq Qoyunlu provincial forces can be assessed in two main
categories: the first includes troops led by title-holding emirs who

31 Barbaro, a.g.e., p.70.
32 Araes IOcud, Axmenos Cabyxu, a.g.e., p.11.
3 Rumluy, a.g.e., p.287.
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contributed to the army, while the second comprises the semi-nomadic
Turkmen tribes >

Following the defeat of Cahan Shah and Abu Said, the Aq Qoyunlu, who
became the rulers of all of Iran, began to strengthen their authority in these
territories by employing a provincial state system. The “tiyul”, a land
ownership granted in exchange for service, serves as a notable example of
Turkmen organization. Naturally, similar forms of land ownership had
existed prior to this period. However, the “tiyul” system, during the
Qaragoyunlu era, was particularly associated with military serviceln the
“Kitab-i-Diyarbakriye”, those who held “tiyul” are referred to as
“tiyuldaran™’ furthermore, this work notes their participation in military
campaigns alongside Cahan Shah. Minorski presents the “tiyul” as the right
to collect taxes in a specific area.”® This form of land ownership, which is
also part of the Timurid military system, imposed special responsibilities on
its holders to provide manpower to the army when necessary.”’

The temporary nature of this land ownership, as well as its non-hereditary
status, minimized the likelihood of rebellion or defection from the title-
holding emir or official. The temporary nature of this land ownership and its
non-hereditary status minimized the likelihood of rebellion by the title-
holding emirs.

As noted carlier, the expansion of the Aq Qoyunlu state over time
necessitated the formation of larger armies, leading to the mobilization of
military forces from the provinces and the establishment of organized
military units within these regions. The provincial forces evolved into a
smaller prototype of the main army.”® Each force was composed of blocks
categorized as the right wing, left wing, center, and vanguard, with each
block consisting of troops led by emirs and various knightly units possessing
distinct military capabilities.

In the right wing of the Fars provincial army, Prince Sultan Khalil's son, Ali

34 Araes IOcud, AxmenoB Cabyxu, a.g.e., p.12.

33 ¢f_slal o Abll Bakr-i Tihréni, Kitab-i Diyéarbakriyya: Ak-Koyunlular tarihi, Volume 2, 2nd
edition, Edited by N. Lugal and F. Siimer, with introduction and notes by F. Sumer,
Publications of the Turkish Historical Society (AKDTYK TTK), Series III, No. 7(al). TTK
Printing House, Ankara 1993, p. 371; tr: p. 242

36 Osman Gazi Ozgiidenli, “Tiy(l”, TDV Islam Ansiklopedisi, Vol. 41, Istanbul 2012.

37 Macit, a.g.e., p.113.

38 Kazim Paydas, Ak-Koyunlu Devlet Tegkilat1 (doc. thesis), University of Ankara, Ankara
2003, p.295.
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Mirza, served as the commander.>® The primary emirs commanding troops
in the right wing included: Amir-i-Azam Muzaffar al-Din Mansur Beg
Purnak, Amir-i-Azam Mansur Suhrab Beg, Amir Nur Ali Beg, Sultan Ahmad
Beg Julan, Seydi Ali Beg, and Shah Ali Beg Purnak. In total, the right wing®
comprised 2,392 “pushandar”, 3,752 “tirkeshbend”, and 3,900
“galighchi™® % The left wing was led by Amir-i-Azam Mahmud Beg, and
its commanding emirs included Amir Hussein Beg Bayindir, Amir-i-Azam
Ababakir Beg, Amir Bahlul Beg, Amir Seyyid Qasim Beg, Ali Beg
Aghmalu, and Amir-i-Azam Shahqulu Beg Ayn-ul-Mulk. The left wing
consisted of 1,931 “pushandar”, 3,721 “tirkeshbend”, and 1,718 service

personnel %

The “asakir-i mangalay”®* of the Fars province were under the command of

Sultan Nureddin Elvend Mirza, with significant emirs such as Amir Mansur
Beg Afshar, Amir Suhrab Beg, Amir Ahmad Beg, and Pir Mihmad
commanding the mangalay. The mangalay comprised 932 “pushandar”,
3,014 “tirkeshbend”, and 1,716 service personnel © The provincial governor
led the central forces with his own personal troops. The governor of Fars,
Prince Sultan Khalil, commanded 810 “pushandar”, 188 “tirkeshbend”, and
378 infantry personnel .

It is essential to note that Fars province was merely one of several provinces
within the Aq Qovunlu state. It is believed that there were at least ten
provinces in total.®’ For instance, we can reference Sultan Yaqub's 1483
campaign in Georgia, during which he directed the armies of Diyarbakir and
Azerbaijan towards Akhaltsikhe.®® From this example, it is reasonable to
consider both Azerbaijan and Diyarbakir as significant provinces with their

39 Baharlu, a.g.e., p.51.

60 ssedt st (the term “Ashab al-Yamin” is commonly translated as "the companions of the
right" or "those on the right-hand side), Devvani, a.g.e., p. 295

61 a3l (“gullugchu?” service personel), Devvani, a.g.e., p. 295
2 Devvani, a.g.e., p. 295; Baharlu, a.g.e., p.53-55.

63 Baharlu, a.g.e., p.53-38.

64 Msi Slue (vanguard troop soldier), Devvani, a.g.e., p. 297
65 Baharlu, a.g.e., p.58-60.

% Baharlu, a.g.e., p.60.

7 Erdem, a.g.e., p.91.

%8 Fadlullah b. Ruzbihan Khunji-isfahani, Tarikh-i Alam-ara-yi Amini, translated
V.Minorsky, additions and comments J. Woods, Royal Asiatic Society, London 1992; Kazim
Paydag, Ak-Koyunlu Tirkmen Hukiimdar: Sultan Yakub ve Dénemi (1478-1490): Siyasi
Tarih, Sanat, Sair ve Alimler, Bilge Kiiltiir Sanat, Istanbul 2023.
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own military forces.

Before the Battle of Otlugbeli, Katerino Zeno provided insights into the Aq
Qoyunlu army, noting the presence of various ethnic groups, including
Iranians, Georgians, Kurds, and Tatars, within its ranks. ® Similarly,
Angiolello referenced a diverse composition of the forces, mentioning the
inclusion of Parthians, Khorasanis, Arranlis, Georgians, and Tatars.”™

The reported numbers for the Aq Qoyunlu army at the time of the Otlugbeli
battle vary significantly, ranging from 40,000 to 300,000. According to
Hasan Bey Rumlu, it is possible to estimate a strength of around 70,000
troops.”! If we consider that approximately 20,000 to 25,000 of these forces
were made up of the Shah's hassa troops, we can infer that the remaining
45,000 to 50,000 soldiers were primarily provincial forces.

Furthermore, Hasan Beg Rumlu notes that prior to the battle, Uzun Hasan
positioned himself in the center alongside Turkish and Turkoman troops.”
He does not provide similar information regarding other battle blocks. This
suggests that the overall structure of the Aq Qoyunlu army during the battle
formation included provincial forces and representatives from various ethnic
groups, strategically placed in different blocks-specifically, the right and left
wings of the army.

3. Battle Formation

The military units of the Azerbaijan Aq Qoyunlu state were structured into
combat divisions, which included the right flank, left flank, center, vanguard
units, and reconnaissance units. Additionally, reconnaissance units were
formed when necessary prior to battles. This organizational structure
exemplifies the continuation of the medieval Turkic-Mongol military
tradition known as the "five-unit system" or "tabiye." It was adapted to align
with the lifestyle of the Aq Qoyunlu and also reflects the tribal unity of the
nomadic and semi-nomadic tribes, along with the customs arising from their
way of life.

3.1. Mangalay™ or Mugaddime’ Units

The main assault force of the Aq Qoyunlu army was composed of the
vanguard units known as the mangalay. The effectiveness of the mangalay's

% Dogu’da Venedik elgileri, a.g.e., p.29.

70 A Narrative of Italian Travels, a.g.e., p.86; Dogu’da Venedik elgileri, a.g.e., p.25.
71 Rumlu, a.g.e., p.285.

72 Rumlu, a.g.e., p.251.

73 (¢Naie Tihrani, 1993a, p.147; tr: p. 103

74 44%. Tihrani, 1993a, p. 183; tr: p. 123
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attacks significantly influenced the outcome of battles.” These units moved
several kilometers ahead of the main army caravan, specializing in military
tactics that prevented the enemy from directly harming the overall army and,
when necessary, launched unexpected and rapid attacks against the
adversary. According to the accounts of Ibn Iyas, in January 1435, while
Qara Yulug Osman Bey was in Urfa, his vanguard units had reached
Malatya. ’* During Sultan Hamza campaign to Erzincan in 1438, the
mangalay unit of the army engaged in battle with a mangalay unit organized
by Bahtiyar Akan, positioned one farsakh away from the main military
force.”’

In the continuing days of the same battle, during the siege of Erzincan
Fortress by Sultan Hamza, Cafer Beg commanded the center of the Aq
Qoyunlu troops, while Cahangir Beg led the mangalay of the main army,
with Uzun Hasan directing the mangalay forces of Cahangir Beg. The units
under Uzun Hasan infiltrated behind Sultan Hamza's army and attacked and
looted the area where his possessions were located before anyone else.” In
1468, during Uzun Hasan's campaign to Iraq and Fars provinces, the
mangalay leading the army moving toward Isfahan was entrusted to Prince
Ughurlu Muhammed, and these units moved five positions ahead of the main
army. ” In the year 886 AH (1481-1482 AD), during Sultan Yaqub's
expedition against Bayindir Beg's rebellion, the mangalay units were led by
Sharaf al-Din Osman Beg Miranshahi. Osman Beg attacked Bayindir Beg's
forces more swiftly than the main army and achieved success.™

The military strategy of the army and its adaptability to various military
operations, such as launching surprise attacks on the enemy and executing
tactical withdrawals, were significantly influenced by the mangalay units.
The number of these units varied, taking into account the overall strength of
the army. During Sultan Hamza's siege of the Urfa fortress, the mangalay

75 Sahin Farzaliyev, Azarbaycan XV-XVI asrlords, Elm, Bak1 1983.

76 Tulay Koyuncuoglu, Ibn Iyas’in “Bedai’ Ez-Zuhur Fi Vekai’ Ed-Dithur” adli eserindeki
Ramazanogullar: Beyligi ve Akkoyunlular ile ilgili kayitlar (master thesis), University of Ege,
Izmir 2004.

77 Tihrani, 2014, p.103; Muhsin Behramnejad, Karakoyunlular Akkoyunlular, translated and
notes Serdar Giindogdu, Ali Iger, Kronik, Istanbul 2022. 3rd ed.

78 Tihrani, 2014, p.104.

7 Tihrani, 2014, p.343; Behramnejad, a.g.e., p.107, Kadi Ahmed Gaffari, Tarih-i Cihan-Ara.
Osmanlilar, Karakoyunlular, Akkoyunlular, Safeviler, translate and notes Buket Giindiiz,
Bilge Kuiltiir-Sanat, Istanbul 2023

80 Rumlu, a.g.e., p. 317, Khunji, a.g.e., p.42.
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unit consisted of 1,000 personnel ®' Subsequently, when facing the Mardin
army, it was noted that the enemy had organized a mangalay force of 300
soldiers against Uzun Hasan and Cahangir Mirza.®* In April 1451, Uzun
Hasan had formed a vanguard unit of 20 soldiers against the forces of Qara
Qoyunlu Rustem Tarkhan.® Prior to the battle of Otlugbeli, Uzun Hasan
appointed Prince Ughurlu Muhammed to lead a mangalay of 10,000
troops.®

More detailed information about the composition of the mangalay unit can
be found in the “Arzname.” The author notes that the mangalay unit in the
forces of Fars province consisted of 5,662 personnel, which included 932
“pushandar™, 3,014 “tirkeshbend”, and 1,716 support staff. The mangalay
unit was commanded by Prince Sultan Nureddin Alvand Mirza, followed by
commanders such as Amir Mansur Bey Afshar, Amir Suhrab Bey, Amir
Ahmad Bey, and Pir Mehmed . ®

As evident, the numbers varied between 20 and 10,000, suggesting that the
mangalay unit was organized in anticipation of the upcoming battle, with the
troops assigned specific duties. Thus, it can be inferred that these units were
organized through the strategic appointments made by the ruler, considering
the current circumstances of the battle and the enemy.

Particularly, by freeing these units from additional loads, their speed was
significantly enhanced, and light-armed archery units were extensively
utilized in the military organization of the army. In the context of the Aq
Qoyunlu military organization, mangalay units were employed in nearly all
military operations. They were designated for both small-scale battles and
larger troop engagements. There are two significant battles that should be
examined for the study of the military strategy of the mangalay units. The
first occurred in early August 1473, prior to the battle of Otlugbeli, at the
banks of the Euphrates River, where the Aq Qoyunlu mangalay led by Prince
Ughurlu Muhammed faced the Ottoman forces commanded by Khas Murad
Pasha. As noted carlier, the 10,000-strong Aq Qoyunlu mangalay is recorded
in various sources as the largest contingent for this unit.

The troops under Prince Ughurlu Muhammed frequently displayed their

colors to provoke the Ottoman forces into attacks, subsequently retreating to
set ambushes. Following Khas Murad Pasha's assault, the Aq Qoyunlu

81 Tihrani, 2014, p.109.
82 Tihrani, 2014, p.111.
8 Tihrani, 2014, p.126
84 Rumlu, a.g.e., 285; Tihrani, 2014, 373
85 Baharlu, a.g.e., p. 60
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mangalay, stationed along the Euphrates River, succeeded in killing 4,000
enemy soldiers along with several commanders, including Khas Murad
Pasha himself 3 The Italian traveler Mario Angiolello noted that, by the end
of the battle, there were 12,000 fewer Ottoman troops.®” According to the
traveler's accounts, the Aq Qoyunlu forces maintained proximity to the
shore, hindering the approach of Ottoman troops with archery fire, which
resulted in the drowning of many soldiers. Additionally, those who reached
the shore engaged in combat within the river, benefiting from their close
proximity to the shoreline, which allowed them to receive support and retreat
effectively.®

Another significant battle concerning the military strategies of the Aq
Qoyunlu mangalay units took place on June 15, 1478, between Sultan Khalil
and Yaqub Mirza. The mangalay units of Sultan Yaqub were led by
commanders such as Omer Beg Cakirli, Mensur Beg Ceceni, Yusif Beg,
Khurshid Beg, and Cemshid Beg's sons. On the other hand, Sultan Khalil's
mangalay units comprised the forces of Sharaf al-Din Osman Beg
Miranshahi, Shah Ali Beg Purnak, and Sufi Khalil Beg. During the battle,
Sultan Khalil's mangalay units attacked Yaqub's “charkhachi”® forces and
drove them back to the “muchi”® units. During the course of the battle,
Osman Beg Miranshahi, the commander of Sultan Khalil's mangalay units,
captured the family of Bayandir Beg, who was positioned on the left flank
of Sultan Yaqub's army. Likely believing they had secured victory, they
began to retreat. The total defeat of Sultan Yaqub's mangalay units and the
right flank of his army led to Sultan Khalil’s assault on the center, ultimately
resulting in his death in the ensuing chaos.’! Thus, it is clear that one of the
main objectives of the mangalay unit during the battle was to defeat the
enemy's vanguard forces and subsequently launch sudden assaults on the
enemy's flanks. A noteworthy point regarding the organization of the
mangalay units in this battle is the mention of the “charxchi” and “muchi”
units. Information about these units is scarce. Within the context of the Aq
Qoyunlu army, references to the “charxchi” and “muchi” units appear for the
first time in this battle. “Charxchi” units can be equated with the “charhaci”
in the Ottoman military organization, which comprised light cavalry in

8 Rumlu, a.g.e., 285; Tihrani, 2014, p. 375

87 A Narrative of Italian Travels, a.g.e., p. 87

88 A Narrative of Italian Travels, a.g.e., p. 87.

89 s s Khuniji, a.g.e., persian (Farsi) text, p. 158
90 > s« Khunji, a.g.e., persian (Farsi) text, p. 159

°1 Khunji, a.g.e., english text, p.30-32; Paydas, 2023; Gaffari, a.g.e., p.63; Behramnejad,
age.,p.114.
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vanguard units. Abdulkadir Ozcan identifies these units as synonymous with
the Aq Qoyunlu mangalay.”® V. Minorski aligns the “charxchi” with light
infantry units typical of western armies, such as "skirmishers" and
"voltigeurs," which operated using hit-and-run tactics. **> An additional
noteworthy point regarding “charxchis™ is the meaning of the term "charx,"
which refers to wheel or rotation. This gives rise to the idea that the name of
these units stems from their movement and military tactics. The presence of
units in numerous armies composed mainly of light cavalry that utilized
"recirculation" as a military tactic suggests that this tradition continued in

the Aq Qoyunlu military organization through the “charxchis” **

In the battle that occurred on June 20, 1503, between Aq Qovunlu Sultan
Murad and Shah Ismail I Safavid, the “charxci” units were also referred to
alongside the mangalay. Once the armies organized their right, left, center,
and reserve forces, they appointed a commander for the “charxchis”. This
position was entrusted to Khulafa Beg and Mansur Beg Qipchaqli on the
Safavid side, and to Islamish Beg on the Aq Qoyunlu side. The Aq Qoyunlu
“charxchi”s initiated the battle by attacking the enemy “charxchi”s, pushing
them back toward the center.” The fact that the battle was first initiated by
the “charxchis™, and that the name mangalay is not mentioned among the
battle divisions, suggests that the “charxchi” units and the mangalay could
be the same unit. Kazim Paydash, however, presents the muchis as raiding
units.”® As a result, the similarities between both units and the mangalay
units allow us to infer that these units gradually specialized within the
mangalay units and eventually emerged as two distinct units.

3.2. Center of the Army
The central units of the Aq Qoyunlu army are referred to by different names

such as “ulugh”, “uluq”, “ghol™’, and “qalb™®* The soldiers of this key
division, which was the main power center of the army, were formed from

the ruler's special forces, “inaghs”, and other personal retainers. In addition

%2 Abdiilkadir Ozcan, “Carhac1”, TDV Islam Ensiklopedisi, vol. 8, Istanbul 1993.
93 Khunji, a.g.e., english text, p.30.

?4 Recep Efe Coban, Carhacilar ve Carha Cengi/Talimi Iliskisi Uzerine. Tiirk Diinyasi
Incelemeleri Dergisi, 20(1), 1-24. 2020

% Rumluy, a.g.e, p.379.

% Paydas, 2023, p.36-38

7 Rumluy, a.g.e., p.126; Macit, a.g.e., p.33; Farzaliyev, a.g.e., 47
98 (& Tihrani, 1993b, p. 313

% Rumlu, a.g.e., p.40, p. 126; Abdulkadir Ozdogan, Harezmsahlar Imparatorlugu’nda Askeri
Teskilat (master thesis), University of Marmara, Istanbul 2004
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to being extremely powerful, these units were better organized compared to
other divisions. The right and left units executed maneuvers against the
enemy, weakening them, and then the central units would deliver a decisive
blow to achieve victory.!™

The strong presence of tribal hierarchy in the Aq Qoyunlu military
organization'®! ensured that the central division always remained under the
ruler’s command, serving as a constant reminder of who held power. During
the battle between Amir Chakim and Osman Beg, Osman Beg's control of
the Aq Qoyunlu army's center shows that this tradition persisted as early as
the 1400s.'" This hierarchical order also manifested itself in the struggle for
dominance within the Aq Qoyunlu tribal confederation. For instance, during
Hamza Mirza's campaigns to Erzincan and Urfa, he personally led the central
command.'”

After the Aq Qoyunlu tribal confederation became a state, the ruler always
maintained control over the central command in battles, whether during
Uzun Hasan's campaigns, the power struggle between Sultan Khalil and
Yaqub Mirza, or in the later stages of the Aq Qoyunlu state when the ruler
participated in military campaigns.

3.3. Right and Left Flanks

As previously mentioned, the Aq Qoyunlu army was organized according to
a classic system consisting of two flanks within a five-part system. The
influence of both Turkish and Mongolian military systems in Aq Qoyunlu
military traditions has resulted in the use of two distinct types of terminology
for the flanks in historical sources. Considering the first area of usage, the
term “beranghar” is applied to the right flank, while “cevanghar” is used for
the left flank.'™* This type of nomenclature can be regarded as a continuation
of the Teymuri military terminology.'® The second type of nomenclature,
derived from the Khwarezmian and Turkish traditions, refers to the right
flank as “meymene”' and the left flank as “meysere™!7 108

100 Ozdogan, a.g.e., p.153.

101 Woods, a.g.e., p.188.

102 Tihrani, 2014, p.53.

103 Tihrani, 2014, p.95; Behramnejad, a.g.e., 95-96

104 Rumlu, a.g.e., p.126

105 Macit, a.g.e., p.33

106 aiare Tihrani, 1993b, p. 313

1075 e Tihrani, 1993a, p. 133; tr: Tihrani, 2014, p. 95

108 Ozdogan, a.g.e., p.152; Tihrani, 2014, p.95; Rumlu, a.g.e., p.126.
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Before every major battle, the ruler would organize the right, left flanks, and
the center, establishing the battle formation. In the Battle of Otlugbeli, the
right flank of the Aq Qoyunlu army was commanded by Prince Zeynal Beg.
Among the commanders positioned on the right flank were Shah Ali Beg
Pomak, Bayandur Beg, Sufi Khalil Mosullu, and Suleyman Bican. On the
left flank, Murad Bey, the son of Cihangir, Ali Khan Beg, the son of
Cihangir, Qasim Beg Karamanoglu, Mansur Beg Afshar, Elaldi Beg Chepni,
and Aslan Beg Zulgadar led their units.!®

In the 1478 battle between Sultan Khalil and Yaqub Mirza, both sides used
the same battle formation. On Yaqub Bey's “meymene”!!” were commanders
like Suleyman Beg, Bahram Beg Bayrami, Iskandar Beg Pilten, and
Mahmud Beg. On the “meysere” were Bayandur Beg, Hasan Aka
Chelebioglu, Yusuf Beg Tawachi, and Maqsud Beg.'"' Sultan Khalil's
“meymene” was organized under commanders such as Yusuf Beg, Ali Beg
Bayandur, Shibli Beg, and Ali Bey and Hussein Bey, the sons of Mahmud
Beg.!2

In 1481, Yaqub Beg also arranged the meymene, meysere, and the “galb” of
his army near Save for battle against Bayandur Beg.!!?

J. Woods presents intriguing ideas regarding the military organization of the
Aq Qoyunlu state, particularly the arrangement of the flanks. According to
his writings, the tribes assigned to the flanks of the Aq Qoyunlu army were
permanently designated. He suggests that the main tribe of the right flank
was the Purnaks, while the main tribe of the left flank was the Mosullus. This
arrangement extended beyond the military, influencing all aspects of public
life, including ceremonial seating arrangements, and played an important
role in the internal politics of the state.''

Such an arrangement may have originally been implemented to balance the
military power of both flanks during battles and over time could have
contributed to power struggles between the two tribes. However, when
examining the commanders participating in the Battle of Otlugbeli, it

10° Rumlu, a.g.e., p.287; Tihrani, 2014, p.376.

110 Tn Khunji's writings, the expression "o #lai" (shuja’-1 yamin) is sometimes used to refer
to the right flank. The same author uses the expression "Jlad glad” (shuja'-i shimal) to refer
to the left flank. Khunji, a.g.e., persian (farsi) text, p. 157

1 Paydas, 2023, p.36; Khunji, a.g.e., persian (farsi) text p. 210-214; tr: p. 30-32; Rumlu,
a.g.e., p.307.

112 Rumlu, a.g.e., p.308.
13 Rumlu, a.g.e., p.317; Khunji, a.g.e., english text, p.42.
4Woods, a.g.e., p.19.
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becomes evident that both Purnak and Mosullu commanders were positioned
on the right flank, casting doubt on this theory and suggesting the situation
may have been more complex.

3.4. Garavul'®® Units

Within the military organization of the Aq Qoyunlu, one of the primary
functions of the reconnaissance and intelligence units is to assess their
effectiveness in three key areas: gathering information, conducting special
raid operations, and protecting the camp from sudden enemy attacks.
In the structure of medieval armies, reconnaissance and espionage were
among the most crucial tasks, executed in the Aq Qoyunlu army by the
“garavul” units. This type of unit had the ability to influence the army's
movements and decision-making processes. “Garavul” units were
extensively utilized in learning various factors, such as the location of enemy
forces, their direction of movement, the human resources of the enemy army,
their arsenal, and their psychological state.

“Garavul” units were employed even before the Aq Qoyunlu tribal
confederation attained statehood. In the events of 1447 between Uzun Hasan
and Qara Qoyunlu Rustam Tarkhan, Uzun Hasan assigned Mohammad
Qocha Haji and Mihmad Beg as scouts to gather information about the
disbanded Qara Qoyunlu forces along the banks of the Euphrates River. The
scouts reported that another force had looted Madlun and was moving
towards Uzun Hasan’s troops. Thanks to this reconnaissance, a timely and
well-placed attack was carried out by a group of 35 soldiers against an 80-
man unit, resulting in victory.!!6

Later on, the garavul unit again provided information about the troops
Rustam Tarkhan had sent to counter Uzun Hasan’s raids, leading Uzun
Hasan to adjust his plans accordingly.!!” After the winter of 1448, Uzun
Hasan began preparing to attack Rustam Tarkhan's residence. Garavul
commanders like Gazioglu Ali and Eslemes delivered details about the
location of Rustam Tarkhan’s residence to Uzun Hasan.!'® Clearly, these
garavul units played a crucial role in identifying enemy positions.

During the same events, Uzun Hasan sent Mush Ali and Tani Qara as garavul
to the Astaghfirullah region, where they reported that the enemy was located

115 0¥ 4 Tihrani, 1993a, p. 130
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17 Tihrani, 2014, p.129.

18 Tihrani, 2014, p.137.
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near Baydu.!'” Uzun Hasan also sent a group of garavuls from Alashkert to
gather information from Emir Arabshah, and it was learned that he had
moved towards Alagiz and Talin.'*

The garavul units also gathered information on the enemy's psychological
state and relayed it to the army commander. In 1456, before a battle with
Rustam Tarkhan, Uzun Hasan’s garavuls reported that Khalil Pilten was
reluctant, “caught in a mood to flee like a fly,” and had withdrawn towards
Hayji Isa, seeking refuge in Kig1 Castle.'*!

Garavuls also played a critical role in identifying enemy military alliances
and the forces that could strengthen their army. In 1456, Ahmad Bey
Ahmadli, Amir-i-Akhur Bashlamish, and Deli Durmush, serving as garavuls
for Uzun Hasan, reported that Rustam Tarkhan intended to unite the Zirki
and Mirdasi commanders.'*

Furthermore, garavuls gathered intelligence about the enemy's military
organization and supplies. During the same 1456 events, when the Qara
Qoyunlus and Aq Qoyunlus clashed, Rustam Tarkhan’s garavuls positioned
themselves on a hilltop and collected detailed information about the Aq
Qoyunlu's equipment and manpower. As a result, Uzun Hasan even
considered retreating.' This example highlights an important aspect of the
garavul units: they also conducted counterintelligence operations. Another
instance of such reconnaissance occurred in 1464, when Uzun Hasan's
garavuls reported that the enemy had gathered a 30,000-strong military force
from Syrian Turks during the siege of Harput Castle.'*

As previously mentioned, garavul units were not only responsible for
reconnaissance but also for securing the area around the camp to prevent
surprise enemy attacks. Although we do not find direct examples of such
assignments in the Aq Qoyunlu army, it is known that Qara Qoyunlu Jahan
Shah assigned garavul units to guard the surroundings and roads of the
camp.'® Similar assignments can be observed in the Timurid army as
well 120
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Garavul units were also extensively used for surprise attacks on enemy
camps, sabotaging both military units and essential supplies, and for “spy
hunting”-identifying and neutralizing enemy scouts. One significant
example of these operations occurred during Sultan Abu-Saced Timuri's
campaign in Azerbaijan. After the Timurids plundered the region, Aq
Qoyunlu commanders organized a series of attacks using garavul units. The
first such attack was led by Hussein Qocha Haji, who killed several enemy
soldiers. Following this, Shah Ali Beg’s garavuls attacked and killed 50
soldiers from the Sultan's forces. Subsequently, Khizir Beg Tarkhan, and
later Prince Ughurlu Muhammad, carried out similar raids. Sultan Hamza
and Uveys Beg organized a night raid on the Timurid camp. Shah Mansur,
Hussein Uveys, and Zun-Nun were also tasked with leading garavul units to
attack the enemy. These operations caused significant psychological strain
and disorganization within Sultan Abu-Saced’s camp.'?’

In 1467, before the Battle of Mush, Qasim Parvanechi was assigned to lead
the Qara Qoyunlu garavul unit. Upon crossing the Euphrates River, Prince
Sultan Khalil, commander of the Aq Qoyunlu garavul unit, learned of their
movements and launched an attack, resulting in 80 enemy deaths and 60
captives. Many members of the Qara Qoyunlu garavul unit drowned in the
river.'?® This military operation, which could be described as "spy hunting"
in modern intelligence terms, caused panic among the Qara Qoyunlu forces
and directly impacted Jahan Shah himself.

Conclusion

When evaluating the human element of the Aq Qoyunlu military, as
previously mentioned, research has been conducted by considering two
primary phases. In the first phase, which includes the early years of the tribal
confederation, the military forces were largely composed of “special units”
that were directly subordinate to their leader. This structure closely mirrored
the semi-nomadic lifestyle of the Aq Qoyunlu, emphasizing how the
traditions of steppe life were reflected in their military organization. During
this period, tribal alliances, particularly those focused on conducting raids
for plunder and strengthening their power, did not require large, organized
armies. As a result, military forces were formed primarily from the personal
retinues of various tribal leaders and military nobles.

In these early years, the use of trusted individuals in forming these units

played a critical role, both in ensuring the loyalty of the troops to their
leaders and in enhancing the offensive power of the Aq Qoyunlu forces.

127 Tihrani, 2014.
128 Tihrani, 2014, p.273.
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Moreover, this approach laid the groundwork for the eventual growth and
professionalization of military cadres, which would become essential in the
later development of a larger imperial army. Following the decisive victory
over Timurid Abu Sa'id, the Aq Qoyunlu confederation, having established
de facto imperial authority over Iran, Azerbaijan, and Irag-i Ajam, faced a
growing need for more robust and systematic military units. This need led to
the formation of provincial armies based on the “tivul” system, wherein
commanders were granted landholdings in return for their military service,
thus creating forces directly subordinate to the central government.

From this period onward, the core strength of the Aq Qoyunlu military was
provided by provincial forces, which were particularly mobilized against
external enemies. Sources frequently reference armies from provinces such
as Fars, Diyarbakir, and Azerbaijan, illustrating both the administrative
division of these regions and the independent assessment of their provincial
forces. Alongside this territorial expansion, the personal forces of the Aq
Qoyunlu rulers and their commanders also grew significantly, though they
never surpassed the provincial forces in terms of size. Consequently, despite
their numerical increase, these personal forces lost much of their previous
strength and influence within the overall military structure.

An analysis of the existing facts reveals that it is difficult to describe the Aq
Qoyunlu state's military system as a structured and unified army. Rather, this
system was predominantly shaped by individual influence and the strength
of personal authority. Particularly in the early stages of the state, the
formation of a confederate army through the unification of various tribal
forces significantly impeded both the legitimacy of governance and efforts
toward state centralization.

Uzun Hasan played a pivotal role in addressing these challenges. During his
reign, military-nomadic elites were granted soyurghals and removed from
direct military administration. This was part of broader efforts to centralize
the state and establish a centralized army. While this policy proved
somewhat effective in weakening smaller local elites, it was less successful
in diminishing the influence of larger tribal power centers. Consequently,
these tribes retained their sway within the political system.

The creation of a personal military force of approximately 25,000-30,000
by Uzun Hasan reflects his dual objectives: to strengthen the foundations of
his authority and to utilize a deterrent force against potential uprisings by
these elites. The state, aiming to weaken the role of nomadic military elites,
utilized the tiyul system to organize their non-permanent armies into
provincial forces. This approach became the foundation for organizing the
main military forces of the state.

130



Shiraliyev, N. (2024). The Military Organization of The Aq Qoyunlu State: An
Evaluation in Terms of Human Resources and Battle Order. ANKARAD, 5(10), 109-
132.

Another noteworthy aspect is the diminished role of Turkmen tribal unions,
widely discussed during the tribal confederation period, within the military
organization of the Aq Qoyunlu during the state-building process. These
tribal unions were overshadowed by the hassa and tiyul-based provincial
forces. This phenomenon can be seen as one of the direct outcomes of the
centralization policy.

The cornerstone of the Aq Qoyunlu military system was the concentration
of the largest military forces under the sole authority of the ruler, particularly
Uzun Hasan. However, the mechanisms required to maintain this balance of
power were not effectively sustained by the Aq Qoyunlu rulers who came to
power after the 1490s. As a result, internal power struggles and divisions
within the upper military elite emerged, leading to a governance crisis and
ultimately paving the way for the decline of the state.

Evaluating the human element of the Aq Qoyunlu army in this manner also
offers a clearer understanding of their military organization and battle
formation. The Aq Qoyunlu forces, which were divided into advance units,
right-wing, left-wing, and central units, operated within a professional
structure. Prior to battle, they would assume formations according to these
divisions and, when necessary, conduct reconnaissance operations or
reconnaissance raids using “garavul” units to gather intelligence on enemy
positions.
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