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Kémasi her dé hebe. Lébelé hévidar im ev listeya kontrolé wek berdéla
vé xebata péseng ji bona xebatén ku di paserojé de li ser Serefnameyé bi
nérinek metin-navendi béne kirin re, fédeyek mutewazi pék werine. Bi tay-
beti, di demén bextewar de ji bona zanyar G |ékolinerén edebiyaté bibe
gavek pés. idiayek weke béqusiirb(iné ya vé xebaté ne gengaz e.

Peyvén Sereke: Serefname, iqtibasén edebi, di Serefnameyé de iqtibasén
edebi, gotinén pésiyan, diroka kurdan.

ABSTRACT:

The Sharaf-nama, that huge compendium of Kurdish history, constitutes a
large collection of gnomic sayings which has survived in the text. It is pos-
sible, in general, to distinguish between two types of gnomic literature in
the Sharaf-nama. A distinction can be made between verse compositions
containing mainly pragmatic advice and those prose aphorisms which have
primarily religious character. Although one cannot expect absolute separa-
tion of themes as there is very little that is completely secular in the text.

Loosely speaking, every citation has itself a source. What distinguishes the
citations of the Sharaf-nama from others is the unsystematic way in which
they are expressed, showing almost always no mention of the sources used.
In this context, the job of the editor or translator is not merely to make in-
teresting remarks about, for example, the Kurdish nationalism in the Sharaf-
nama but to identify literary references. They are very useful not only for
the supposition and the semantics of terms but also for clarifying the exact
meaning of a number of points of this text, as well as for correcting or re-
constructing some passages of the text especially when the questions of
meaning, language, and particularly variant readings are concerned.

The present article provides a complete checklist of literary citations given
in the text. Literary here can apply to anything eloquence, including el-
egant and subtle poetry, to proverbs, hadiths, to ayas, invocations to God
for assistance, satires, and on occasion even to the divinatory art of as-
trology etc. There are certain fragments where a poetical citation has not
been identified, where a hemistich of long gasidas remains undiscovered.
Lacunae always do exist but | hope that the present checklist, as a slight
recompense for its priority, may constitute a modest contribution to fur-
ther research on this textual aspect of the Sharaf-nama; especially as a
stepping-stone to other scholars in happier times. My work makes no pre-
tension to completeness.

Keywords: Sharaf-name, literary citations, literary citations in Sharaf-name,
gnomic sayings, Kurdish history.
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1. INTRODUCTION

Sharaf Khan wrote at time when Persian and Arabic linguistic and literary influ-
ences were having an increasing impact on the Kurdish cultural world. It was there-
fore inevitable that the Kurds should follow their Persian, Arab and even Turkish
mentors and officials and enthusiastically support those poems. The features which
particularly concern us here are poems which Sharaf Khan classifies under the
headings of nazm, bayt, mathnawi, ruba‘1, and qit‘a but there are some other related
and significant structures in the text; such as greater prolixity (itnab); use of Arabic
morphological elements and brocken plurals; and especially rhymed prose (saj*).
It seems that Sharaf Khan, besides writing Kurdish history, was fond of pointing to
poetry, especially Persian poetry, which he sometimes memorized (I think), and he
was perhaps said to learn the principles of its composition and details of its metrics.
According to his autobiography, Sharaf Khan had a taste for the sciences (‘ulim),
though the ‘science of rhyme’ is not stated (Scheref, 1860, i, 447-48).

A notable feature of the Sharaf-nama is the incorporation of poetry in many sec-
tions devoted to the structures or landscape features of Kurdistan. Clearly Sharaf
Khan found poetry a significant addition to the Sharaf-nama, as it is not only in-
cidentally included, but purposefully collected and organized. If we approach the
Sharaf-nama as a social text, then the poetry gains a unique interest for us. Much of
the poetry is embedded in historical contexts that allow us to see how it interacted
with the social spaces of Kurdistan. On a simple numerical count of the separate
occasions when poems and single verses are cited, there is a heavy preponderance
of Persian citations over Arabic and Turkish ones.

Only on one occasion do we have Arabic poems cited. There are 7 verses rhym-
ing in ya and ra and making up a poetic munazara between Malik Afdal b. Salah
al-Din Yusuf, the eldest son of Salah al-Din, who was born in 565/1169-70 and
died at Shumayshat in 622/1225, and the Caliph Nasir, the thirty-fourth ‘Abbasid
caliph ruled from 575/1180 to 622/1225. When Malik Afdal’s brother Malik ‘Aziz,
known as ‘Uthman, and his uncle Malik ‘Adil, known as Abil Bakr, took the prov-
ince of Damascus from him, the Ayyubid Malik Afdal, who was a prodigious au-
thor, compared the following four lines in verse and sent them to the Caliph Nasir,
in Baghdad:

Mawlaya inna Aba Bakr wa sahibahu
‘Uthmana qgad ghasiba bi-l-sayf hagqa ‘Alt
Wa huwa alladhi gad wallahu waliduhu
‘Alayhima fastagama al-amru hina walt
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Fakhalafahu wa khala ‘agdun biy ‘atihi

Wa al-amru baynahuma wa al-nassun fihi jalt
Fanzur ila khatti hadha al-ism kiyfa lagt

Min al-awakhir ma laqa min al-awwall.

The poem was no mere glossary of literary words and their meanings. Malik
Afdal dealt with the dominant dispute between the Sunnis and Shiites in which
the poet uses his own name and those of his brother and uncle instead of the first
Muslim caliph, Abti Bakr, the third caliph, ‘Uthman, and the fourth one, ‘All.
What Caliph Nasir wrote back to him.

(Wafa kitabuka yabna Yiisuf mu ‘linan
Bi-l-wuddi yukhbiru anna aslaka tahiru
Ghasabii ‘Aliyyan haqqahu idh lam yakun
Ba‘da Nabiyyi lahu bi-Yathriba nasirun
Fabshir fainna ghadan ‘alayhi hisabahum
Wasbir fanasiruka al-imamu al-Nasiru)

has also doubled Caliph as both poet and author of a religious tract. For origi-
nal version of the poetries by Malik Afdal and Caliph Nasir, the variantal differ-
ences between the original and what cited by Sharaf Khan, and further references
to their munazara one may mention Tamam al-Mutiin {1 Sharh Risala ibn Zaydiin
and Thamarat al-Awragq, respectively (Safadi, 1971, 249; Hamaw1, 1971, 23).

The Turkish poetry, on the other hand, includes just one very short verse com-
posed after the defeat of poet’s lord at Bitlis (Saha ol Bidlis’in Kiirdi muti olmaz
Stileyman’a). The poet, Mahmud Ughli, dealt with the Kurds of Bitlis when his
lord, the Aq-Quytinlt grand vizier and general Sulayman b. Bizhan, laid siege to
its castle and was not able to destroy Kurdish resistance against the Aq-Quytinld’s
repeated attacks by 877/1473 (Qazwini, 2000, 91-93).

Persian poems and poets who were known to Sharaf Khan personally should
figure prominently in the text and include several long, complete poems and sec-
tions of poems. Many of these single or so verses had become almost proverbial,
and in many cases, the names of the original poet had been neglected by Sharaf
Khan. The verses quoted by poets who were our author’s contemporaries are nu-
merous: they include some by the great Persian Sunni Nagshbandi poet ‘Abd al-
Rahman Nur al-Din b. Nizam al-Din Ahmad Dasht1 Jam1 (d.897/1492), who wrote
a prolific amount of poetry and prose in both Persian and Arabic, and the Persian
poet and nephew of Jami, ‘Abd Allah HatifT Kharjirdt (d. 927/1521), who was
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known above all for his khamsa, which became famous even in the Ottoman Em-
pire and India. For the second whose diwan is quite unknown and there is only a
doubtful manuscript copy in Cairo, Sharaf Khan reproduced here a short valuable
mathnaw1 that more possibly did not occur elsewhere. Judging by the number
of Jam1’s poetries which have explored, Sharaf Khan was very greatly under the
influence of his works including Diwan and Haft Urang, especially its Khirad-
nama-yi IskandarT and Yasuf wa Zulaykha.

Mention should also be made of classical Persian poets. After the enumeration
of his sources, as will appear from the footnotes, most of classical diwans, were
directly accessible to Sharaf Khan, and possibly available at his personal library.
He borrowed different poems used by famous classical poets, some of which from
FirdawsT (d. 411/1020), others from Nizami (d. between 575-613/1180-1217), oth-
ers from Sa‘di (d. 27 Dhu al-Hijja 691/9 December 1292) or Hafiz (d. 792/1390 or
791/1389). The quotations given of these sources, especially the extensive use of
Nizami, himself a Kurd on his mother side, though for the most part brief and dry,
show some changes and alterations which find their way into the text. That they
were also weak in poetical talent, normally inserted by alterations, as the enter-
tainings but inaccurate quotations, cannot be disputed. But Sharaf Khan’s severe
selection, though necessary, was not easy, because of his enormous focus on ethi-
cal parameters which is in strong contrast with the great classical rules of metrics
and rhyming. It has, therefore, many unnecessary changes and the accuracy of the
poems leaves a good deal to be desired.

Apart from the famous poems from both the significant unknown and well-
known diwans, one notable feature here is the importance of Persian verse cita-
tions in Sharaf-nama for recovery of the ambiguities of some Persian poetry. It
is important as being the sole source for certain verses, or as providing valu-
able variant readings for poems attested elsewhere. Not even regarding poets like
Hatiff, but this is even the case in regard to the citations from poets like Jami
whose diwan is several times republished. The strong interest of Sharaf Khan, es-
pecially as advisor of his son, in the andarz form of Jamf, in which religion, ethics,
and science came together, indirectly at least reflected several variants of a long
mathnaw1 composed in Khirad-nama.

Another remarkably part of the Persian poetry of the Sharaf-nama was certainly
obtained from previous historical works considering during the writing of Sharaf-
nama, either directly or indirectly. This especially can be modeled on an earlier
great poem, the ruba‘T of Sulayman-Shah b. Barjam al-Twa’1 (killed by Hiilegii,
in 656/1258), the powerful chief of the Turcoman tribe of Ivd, who was ruled in
Kurdish territories, especially from his capital of Bahar, near Hamadan, that his
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name was almost always mispronounced and unidentified by Sharaf-nama schol-
ars, regarding his victory over Husam al-Din Khalil of Lesser Lur in 643/1246
(not 640/1243 as given by Sharaf Khan, probably after Qadi Ahmad Ghaffar).
The Turcoman Sulayman Shah, who wrote the poem cited by Sharaf Khan, as
well as poetry on a variety of other themes, was fond and even active in both
astronomy and Persian literature. The poetry cited in Sharaf-nama and another
Persian ruba‘1 by the same author, rhyming in mim, and addressed to Zangi, son
of Atabag Sa‘d, a ruler of the atabags of Fars or Salghurids, have been mentioned
in Tarikh-i Jahan-gusha (Juwayni, 1937, iii, 4591f.).

Sharaf Khan also reproduced a panegyric ruba‘1 in honor of Khwaja Shams al-
Din Muhammad who was Persian statesman and Finance Minister under the early
Il-khans. After the deposition of Shams al-Din Muhammad, when he was put to
death by Arghiin on 28 Rajab 683/16 October 1284, Majd al-Din Hamgar Farist
(d.c.678/1279), the I1-khanid poet, wrote the present lament for his killing. In this
section the ruba‘1, which Sharaf Khan used, differes only in minor details from the
archetype mentioned in the Tadhkirat al-Shu‘ara’ (Samarqandi, 1901, 106).

In Sharaf Khan’s use of Persian poetry, he inserts rarely a chronogram jum-
mal system to illustrate specific historical events, or to heighten their impact on
the reader. Two verses by an anonymous author, for example, show that Temiir
captured the fortress of Van in the course of his Kurdistan campaign of 789 AH,
according to the chronogram.

(Shahi ki bi tigh mulk-i Iran bigirift

Mah-i ‘alamash sarhaddi kaywan bigirift
Taritkh-i girftan-i hisar-i Van ra

Pursandat agar bigii ki kiy-Van bigirift: 789).

The poetry, as its context suggests, came to prominence after Timtrid conquest
of Van in 789/1387, and according to Mir Khwand, it is recited by an unidenti-
fied erudite man. Sharaf Khan’s knowledge of Rawdat al-Safa almost certainly
helped bring the poetry to the favor of Sharaf-nama readers (Mir Khwand, 2001,
vi, 4717). The talented Kurdish translation of Hejar is, to my knowledge, the only
translation of the text which tallies with the chronogram in jummal: be ladizi
giz1 Van-1 girt: 789 (Hejar, 2005, 145).

Our author’s observation on a poetry by Mawlana Idris, the exalted Kurdish
statesman and historian, is also of some interest. In the fourth chapter of Sharaf-
nama, Sharaf Khan gives a poetry by Idris, showing Shiite respects, in which he is
full of praise for Isma‘il I, the Safavid shah. But most interesting of all is Sharaf
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Khan’s account of the rise of Isma‘1l I and Shiite Safavids. The context of Idris’s
discussion of the event is a Persian jummal phrase, madhhab-i nahaqq: 906 ‘false
religion’, addressed to the Safavid rise (906/1500), in which we are told about un-
truthful claims of Isma‘1l I and his followers. When Isma‘1l I asked Idrs about the
poetry, according to the Sharaf-nama, Idris denied the Persian phrase and claimed
the phrase as an Arabic one (madhhabuna haqq: 906 ‘our true religion”) with the
same jummal value. Then Sharaf Khan placed a poetry in which Idris made his
excuse for such confusion and offered a slightly feeling of admiration for Shiites.
It is evident that much of this detail on IdrTs, the key figure of Ottoman attempts to
ally Sunni Kurds against the Safavids, has been published and adopted by Shiite
followers. There are several possible reasons for the Sharaf~nama’s failure to at-
tribute a Shiite episode to Idris. The authors writing in the Persian lands, such as
Qadi Musafir (Nasrabadi, 1918, 472) and Mawlana Mashhadi (Samarqandi, MS,
fols.87r.-v.), used the same chronogram and story. Moreover, Mawlana Shahid
Bayg Mujtahid enlarged an expanded verse version of the same Safavid rise:

Mulk-i Khurasan girift padishah-i din panah

Ta hama mulk-i jahan dartaha (sic) rawnaq buwad
‘Aql-i muwarrakh sifat, guft bi bang-i buland

Jami *-i tarikh-i i: ‘madhhabund haqq’ buwad

(Nakhjiwani, 1964, 33-34; Qumi, 1980, i, 64). However, it should be noted
that, while Sharaf Khan in what we said took some of his information from Safa-
vid lore, still he does not seem to be in error for Idris’s excuse poetry. Although
Idris, as a Sunni Kurd, worked as an influential secretary for the Ottomans, but
he was from Bitlis where Baktashi and pseudo-Shiite trends were somewhat alive
(Bacqué-Grammont et Adle, 1986, 117). A story that suggests the friendship be-
tween 1dris’s father and Junayd is also reflected in the poem attributed to IdrTs,
indicating possible Shiite trends of his own father. It is important to point out that
while the companionship between their ancestors does not actually brand IdrTs as
the follower of the Shiism, it does suggest that he did not degrade his mystical link
with Isma‘1l I and his ancestors (S6nmez, 2006, 22).

There are also some verses probably by Sharaf Khan himself, but introduced
by an anonymous formula like other situations. One trustworthy tract is the last
poems cited in the chronicle (Scheref, 1860, i, 459) which certainly passed through
the mind of Sharaf Khan, who besides writing a well-known chronicle, was an
honorific poet. When Sharaf Khan is described (as he very rarely is) as essentially
a poet, it must be borne in mind that his poems are descriptive poems (of his work)
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and different from the ethical poems commonly professed in the text. Evidently,
the polygraphic tastes of the Oriental elite had some part in shaping such poems.

It is certain, however, that many exciting discoveries remain to be made in the
terra incognita of Sharaf-nama poetry. In particular it is desirable that a wider
range of sources should be looked at. The following tables and information pro-
vided by the present writer, copious though it is, is insufficient to present a full
picture of the poetical citations in the text. It is of course so hard, if not impossible,
to locate original sources in Persian for all unidentified poems of Sharaf-nama.

Besides the poetical citations, Sharaf-nama has also produced a wealth of lit-
erature concerning the Qur’anic representations. Much of this is incorporated in
its ethical commentaries on the events. Generalizing very broadly, Sharaf Khan’s
Qur’anic citations are peppered with moralizing advice which sometimes has
also a belles-lettres quality, as it is not so much chronicle of the Kurdish emirs’
achievements as panegyrics to the qualities of a simple discussion. The key prefa-
tory section of the text is such a case in point, in order to confer more prestige
on both the prophetic verses and the goals and contents of the chronicle. Despite
his suitable rhetorical usage of Qur’an, of course, the quotations are not always
repeated word for word as the original contexts of the siiras. A relevant mistake,
for example, is sira 111, verse 17 where we read yastaghfirina bi-al-ashar instead
of mustaghfirin bi-al-ashar.

Another predominant form of Sharaf~nama’s Qur’anic expressions is tradi-
tional. It purports to retail authoritative ‘conclusions’ which can be traced back to
the God and Prophet. The chronicler Sharaf Khan here used his history as display
book for example of judicial decisions and giving legitimacy to anyone he judged
as ‘true’. In doing so, he was perhaps following the earlier examples of Middle
Eastern historians and especially Hasht Bihisht, the Persian chronicle of Ottoman
sultans (Qazwin1 Ha’ir1, 2010, 107-127). Such Qur’anic motives for writing the
Sharaf-nama are sometimes straightforward to provide instruction concerning the
manner of God’s intervention in history, either to punish human beings for their
wickedness or to reward them for their righteousness.

The Qur’anic technique involved the use of Qur’an as the most victorious
and acceptable ideology. What Sharaf Khan wanted to affirm was that knowledge
of the events was reserved to God and possibly His Muslim followers. In other
words, he seems to be saying that those who are not adherents of Islam should
not seek to gain any great victory in the events. One can, if one wishes, take these
to refer loosely to Armenians, Jews and the Yezidis discussed in the text, but, of
course, there are some Qur’anic phrases and relevant gyas that were also incorpo-
rated after unconventional Muslim Kurds.
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Sharaf-nama gives also some non-Qur’anic divine words, known as hadith
(traditions about the Prophet), which, despite the lack of isndads, have enriched
religious observations of Sharaf Khan. The Aadith reports normally confirm what
the Qur’anic evidences of the text suggest: that the Muslim concept of scripture
was originally the most powerful Recitation of God’s Word, what lies beyond or
after the events is God and His Prophet etc. The one most important exception that
has not been used by means of such using is an obsolete anti-Kurdish hadith which
Sharaf Khan reproduced on the basis of the well-known problems of the time and
place. As quoted by Sharaf Khan, it reads: al-Akradu ta’ifatun min al-jinn kashafa
Allah ‘anhum al-ghita’ and he unawarely attributed it to the previous erudites. A
more complete version of the same hadith by Abi ‘Abd Allah Ja‘far al-Sadiq (d.
148/765), the sixth Shiite imam, including some other anti-Kurdish expressions, is
recorded in Shi‘a hadith collections. Sharaf Khan labels this as Kurdish bravery,
thus associating it with a series of miraculous stories about Kurds’ background
as a devision of the genies, but indeed reflects Kurdish ‘wild’ and ‘uneducated’
manner, which are to be found in many Shiite classical books dealing with Kurds’
definition in figh (Dehgan, 2006, 5-7).

There remains one other point to be noted: the proverbs. There is a very brief
anthology of Arabic proverbs and folk samples. The classical proverbs carried
simply an ethical message. However, the sole Turkish proverb (sehir biziim, helva
biziim, p.312) seems to have been included for the comic pleasure it afforded.

2. THE CHECKLIST

As the text of Sharaf-nama is readily available in Perso-Arabic characters, it
has not seemed necessary to note in each case the spelling of individual words or
to record entire verses, proverbs, @yas etc. Besides aiming at economy, the general
purpose of the incipits and excipits signs have been to give a reference of what
is written in original, showing its source wherever possible. For those who are
interested in the complete form of the citations, it should be mentioned that page
numbers refer to the best edition of the text (Zernof, St.-Pétersbourg, 1860-62).
References to the Notes to the Checklist are made to an enumeration between
the brackets, which is not to be confused with the original pagination by Zernof.
Transliteration of Persian and Arabic words has been made uniform for the pur-
pose of this checklist in accordance with a modified form of International Journal
of Middle East Studies. The tables which follow are intended as a textual guide to
the usage of literary citations. They omit doubtful points and simplify many com-
plications. Some of the readings included in these tables are debatable. A number
of abbreviations have been employed in the tables. These include A4 for aya, H for
hadith, h for hemistich, and Prv. for proverb.
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I. Poetical Citations

Text Page Incipit Excipit Verses
3 iy khds... ...khvaht 2
4 zi sayr... ... 'inani[1] 1
4 rasil. .. ...u2] 5
5 Khudaya... ...dar[3] 3
7 ahwal. .. ...muj[4] 3
8 bipiish... ...nabuwad 2
12 chu... ...bad[5] 4
14 dast... ...nim[6] 1
16 mutivari. .. ...bidad| 7] 4
18 afarmish. .. ...khatast 1
19 magbiil... ...bad 1h
29 az... ...bidarid[8] 2
32 dil... ...ast[9] 1
40 bichara... ...kushta[10] 2
48 du... ...miraft 1h
59 bi har... .kar[11] 1

. chi... ...ra[12] 1h
70 mawlay... ...al-awwalt 8
. wafi... ...al-Nasir 3
89 khiiy... ...dast[13] 1
90 har ki... ...kard[14] 1
90-91 Shahi... ...bigirifi[15] 2
94 riz... ...andakht[16] 2
94-95 172 kudam. .. ...nakand 1
118 bala... ...bulandi[17] 1
119 bi ‘adl... ...ast 1h
123 ... ...nanishinad[18] 1
130 mabin... ...gudaz 3
130-31 sida... ...farg[19] 4
136 bigardid. .. il 2
140 chunin... ...nuhagar[20] 2
143 buwad... ...ar 1
. tarz... ...matar 2
149 bi har... ...kunad[21] 2
151 takawuri. .. ...pargar 6
155 tukhm... ...Zaw[22] 2
156 asman... .. hudur[23] 3
159 an... ...paydast 1
) du... ...naburand[24] 1
166 ba... ...jaza 1h
khirad... ...dahan 1
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167 nasthat. .. ...marad 1
. gunahkar... ...buwad 1
168-257 dawlat. .. ...khizad[25] 1
172 buwad... ...birin (sic) 1
179 chunin... ...kishad[26] 5
180 dar... ...nishast 1h
184 har. .. ...rast[27] 1
185 pasandida... ...dur 2
187 bi har... ...qafd 3
189 falak... ...bas[28] 1
189-90 kar... ...buwad|[29] 3
196 kuja... ...payandagi 2
197 an... ...chang[30] 1
198 hazar... ...kin 1
202 zi asib... ...pasban[31] 1
206 zar... ...ast[32] 2
213 yaki... ...bini[33] 3
229 kardim. .. ...zamin[34] 1
. har ki... ...avad 2
233 bijay... ...ast 2
236 barii... ...suridt 2
242-433 dila... ...nist 1
243 ... ...abadan 2
249 bad... ...bih[35] 1
253 iy khusha... ...tust 1
. chi... ...niknamist 2
254 chunin... ...nihayat[36] 1
256 pari... ...arad 1
258 dunya... ...mibinam[37] 2
260 chun... ...sukhanwari 1
. ... ...bagist 2
265 kajak. .. ...kin[38] 2
276 kast... ...5akht[39] 3
281 giriftam... ...kar 5
292 hazar... ...shinawar 3
295 zi gabda... ...kh*Tsh 4
311 Kurdh... ...miburd[40] 5
317 bi gind ‘at... ...darwishi 2
318 mabash... Jaramish[41] 1
319-20 ingar... ...farqast 2
331 mard... ...barkhast 2
33435 bigi... .. 'T42] 5
336 musaffa... ..idrak 7
336-67 hawayash... ...paridi[43] 6
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342-43 kisad... ...inkar[44] 9
343-44 mard... ...shud[45] 4
344 kashti... ...Shikast 1
346 wabh... ...safal46] 8
352-53 Jihan... ...ma ‘mir 1
354 bihishti... ...kishtiand[47] 5
359 bar an... ..pay[48] 2
367-68 basit... ...Iman[49] 7
368 ki buwad... ... Umman[50] 1
373 takawur... ..ristdi[51] 5
374 nakh*aham... ...bidih[52] 5
381 bi latafat... ...ndachar[53] 1
381-82 agar... ...Limar 2
382 wilayat... ...shawad 1
383 gar... ...andak[54] 1
386 ma ‘adh... ...sazam 1h
389 chu... ..nar 6
. Saha... ...Stileyman’a[55] 1
392 waqt... ...11z[56] 1
393 namanda. .. ...nagasht 1
. bi... ...sarw 2
395 chu... ...kamand[57] 1
. chi... ...dastam 1
395-96 biya... ..rah 4
398 455 shukr... ...shudam|[58] 1
398-99 bar... ...sakhta 3
400 chu az... ...khidhlan 5
402 qaba... ...palang 5
404 dar amad... ...barkhasta 4
405 tikya... ... kuni]59] 1
khush... ...kh"tshtan 1
. mar... ...takht[60] 2
407-08 sart... ...dagh[61] 4
409-10 zi har... ...dirang 5
413 bi hamd... ...amad 2
415 Jihangiri. .. ...mukarram 3
417 biigbal... ...barandakhtand 2
427 chi... ...pur 10
428 md... ...amada’im[62] 1
. har... L 2
433 zi har... .1z 6
441 buland... ...kard[63] 1
446 mujarradan... | ...faramishand|[64] 1
... ...badash[65] 3
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447-48 manam... ...Jawal[66] 23
449 Jami... ...rasi[67] 2
450 har ki... ...khar 3

451-52 sahib. .. ...bashand 2

456-58 bia... ...kunim[68] 37
459 minnat... ...wa al-salam[69] 2

II. Qur’'anic ayat, proverbs and hadiths used in the text

2

EMi

r4

=c
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2

Text Page Incipit Excipit Type
2 wa ja ‘alndakum... ...al-ard[70] A.
3 wa laqad. .. ...adam[71] A.
wa rafa ‘nahu. .. ... ‘altyyan[72] A.
wa faddalna. .. ...khalagnal73] A.
Jja ‘alnakum shu ‘ubal74] A.
kuntu. .. ...al-tin[75] H.
wa md... .. dil-"alamin[76] A.
. subhan... ...asrdl77] A.
4 ma Zagha[78] A.
; ... ...waqtun[79] H.
6 lagad... ...al-albab[80] A.
7 rabbana... ...lana[81] A.
12 wa huwa. .. ...qadir[82] A.
13 al-Akrad. .. ...al-ghita’[83] H.
14 man... ...yashja’ Prv.
18, 82 wa yaf-alu.... ..yurid[84] A.
94 yastaghfiran. .. ...ashar(sic)[85] A.
; fa ‘tabiri. .. ...abs ar[86] A.
124 kam... ...Allah[87] A.
147 man... ...rabiha[88] Prv.
158,170, 446 ya... ...mardiyya[89] A.
159 wa ahsin. .. ...illayka[90] A.
. ulu... ...ba‘din[91] A.
166,397,421 = wa shawirhum... ...al-mar[92] A.
167 fa’idha... ...Allah[93] A.
198 al-mustarih... ...al-kabir Prv.
200 la... .. AlGH[94] A
Sfawalli... ...al-haram[95] A.
wa man. .. ...aminan[96] A.
wa Allah... ...sabitlan[97] A.
fa’idha... ...Allah[98] A.
kullu. .. ...raji un[99] A.
; dhalika... ...al-kabir[100] A.
202 al-‘awdu ahmadu Prv.
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203, 305 al-kha’in... ...al-kha’if Prv.
207 al-darurat... "'al_mcﬁ}(l)‘tf’]mt (sic) Prv.
243 al-hubb... ...yatawarathiin[102] H.
276 idha... ...al-bas ar[103] Prv.
278 wa... .. Juniiduhii[ 104] A.
312 mudhabdhabin... ...dhalik[105] A.
333 ka’annahum. .. ...qaswarat[106] A.
344 kullu. .. ...wajhahu[107] A.

. lahu... ...turja ‘un[108] A.
389 al-sulhu... ...khayrun[109] A.
397 idha... ...hay an(sic)[110] A.
399 la tay’asi... CAllah[111] A.
404 al-lu’'lu’... ...al-makniin[112] A.

; yutaf... ...sharibin[113] A.
405 wa tu'l... ...tasha’[114] A.
407 wa Allah... ...mustaqim[115] A.
413 wa abyaddat. .. ...al-huzn[116] A.
415 fa... ...suwarakum[117] A.
424 akhir... ...al-kayy[118] Prv.
437 khammarat... ...sabahan[119] H.

wa md... .. il-“alamin[120] A.
laysa... ...shay 'un[121] A.

. fahuwa. .. .. ‘aliyatin[122] A.

454 kullu... ..as lih[123] Prv.

3. NOTES TO THE CHECKLIST

The annotations take note of all major citations of the text, as found in the
Zemof edition. It should be noted that the main source of several citations are
open to interpretation. A new critical study of the text and a simple comparison
between what given below and those mentioned by Sharaf Khan will suggest that
the text as a literary one contained some anachronisms and errors. The following
references show that Sharaf Khan did not obtain all the citations from original
sources, but normally copied them from his own contemporary sources:

[1] This poem was almost certainly quoted by the way of Samarqandt (1941,
ii/i, 3) which was also a source of Sharaf-nama; [2] Some version of this poem
is given in the Qajarid inscription of imamzdda Ibrahim, in Tabriz, beginning:
ghulam-i rahash ham ‘Arab ham ‘Ajam. 1 have not been able to identify the poet
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and the original source; [3] There is no doubt that Sharaf Khan borrowed the
present bayts from Sa‘di, who composed them in praise of ‘Abl Bakr b. Sa‘d b.
Zang?’, but they are not given in the Biistan edition [ used; [4] On this poetry, see in
particular the beginning section of Samarqandi, Matla ‘ Sa ‘dayn, and its variants,
but again no record remains of the poet from whom it was recited; [5] These verses
(which is said to have been greatly influenced by that of Firdawst) are possibly
taken from the later followers of Firdawsi. Compare the Shah-nama (Firdawsi,
1988, i, 7 and 55); [6] Cited originally in the Kulliyat; Gulistan, Bab 3 (Sa‘di,
2002, 103); [7] The text of this poem, of which only a portion is here given, will be
found in the famous romance of Layli wa Majniin by Nizami Ganjaw1 (2005, 65-
67); [8] For this one may refer to the Tadhkirat al-Shu ‘ara’by Samarqandt (1901,
106); [9] This is taken from the diwan of the prolific writer Kh*aju of Kirman who
was born in Kirman, in souther Iran, and died in Shiraz about 753/1352 : (Wala
Daghastani, 2005, ii, 777); [10] See the Jahan-gusha (Juwayni, 1937, iii, 459);
[11] In his Turkish translation of the text, Sem‘i Efendi, Terciime-i Tevarih-i Seref
Han, fol.15r., gave an interesting verse version of the bayt:

Niye ki hiikm idesiin bendeyiiz vii fermanber

Niye ki emr idesiin ¢akeriiz vii hizmetkar; [12]

It is either by Sa‘di or at least by someone with an imitated style. Compare
Buastan (Sa‘di, 2002, 630), where he says: chi kunand agar tahammul nakunand
zirdastan; [13] A verse by Sa‘di cited in Gulistan, Bab 2 (Sa‘d1, 2002, 88); [14] It
is taken from Sa‘di, Gulistan, Bab I, beginning:

Nasaza't va ki bint bakht yar
‘Agilan taslim kardand ikhtiyar...etc.; [15]

For this, compare the unknown similar version given in the Tarikh Rawdat al-
Safa (Mir Khand, 2001, vi, 4717); [16] These verses are entirely borrowed from
Haft Paykar (Nizami Ganjawi, 2001, 146-47), beginning:

Chunka Bahram shud nashat-parast
Dida dar nagsh-i Haft Paykar bast

Riiz-i Shanba zi Dayr-i Shammast.. .etc.

The version provided by Sharaf Khan is a defective one; [17] Borrowed from
Gulistan, Bab 1 (Sa‘d1, 2002, 38); [18] It is a poem by Sa‘d, I think. The reference
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here given is that found in the prose pamphlet Gurba wa Miish by Muhammad b.
Husayn Baha’ al-Din, known as Shaykh Baha’1 (d.1030/1621) who cited the same
bayt. For more information, see his diwan, known as Kulliyat Ash ‘ar wa Athar-i
Farsi-yi Shaykh Baha’t (Nafisi, 2004, 278); [19] It is almost certain that this is a
poem by one of the followers of FirdawsT which later has been attributed to the
poet himself; [20] It is probably taken from a later follower of Firdaws1. Compare
the well-known verse of FirdawsT thus:

Chunin ast rasm-i sara-yi kuhun
Sarash hich payda nabini zi bun; [21]

Recited by Nizami, Sharaf Khan’s popular poet, in the Igbal-nama (Nizami
Ganjawi, 2004, 10); [22] See the Diwan of Hafiz (1992, 364), which concludes
the original ode to which reference is here; [23] This is no doubt by Jamal al-Din
Salman b. Muhammad Sawaj1, known as Salman-i Sawa or Salman Sawaji, but it
is normally transmitted under Kh¥aja Taj al-Din Salman (Kh¥and Mir, 1954, iii,
98). He was born in Sawa, a well-known province of ‘Irag-i ‘Ajam. This Persian
poet and panegyrist of the Jalayirids died in Safar 778/June 1376; [24] A certain
qit‘a by ibn Yamin of Fartwmad (d.769/1367-68). He was born to the family of
the scholar and poet Amir Yamin al-Din. He is thought to have been the court
poet of the Sarbidar dynasty (mid-8%/14" century). Over 5, 000 of his poems,
mainly aphorisms, have been preserved, including poetries of a philosophical
and mystical nature. For the full version of his poetry given in the Sharaf-nama,
see the Diwan (ibn Yamin Fartwmadi, 1984, 382-83); [25] It is presumably
borrowed from Sa‘di, but I could not acknowledge the guess on a very random
try; [26] All of these bayts are entirely taken from Nizami’s ‘Story of Alexander’,
quoted in his Sharaf-nama (Nizami Ganjawi, 2002, 81), but like so many other
quotations, Sharaf Khan’s actual divisions of these bayts do not correspond with
the numbering of the archetype; [27] Apparently the poem is attributed to Nizami
Ganjawl (probably his Khusraw wa Shirin) in the Persian dictionaries, but it is not
to be found at all in the edition I considered; [28] Certainly borrowed from the
Ghazaliyyat by Hafiz of Shiraz (Hafiz, 1992, 242); [29] Borrowed from sixteenth
chapter of Makhzan al-Asrar (Nizami Ganjawi, 2004, 154); [30] Ibid., the fifth
chapter (2004, 96); [31] Some Persian dictionaries such as Farhang-i Dihkhuda
(vi, 8269), when they describes entry chanbar, tended to use the present verse and
attributed it to Zayn al-Din Abt Bakr b. [sma‘il al-Warraq, better known as Azraqi
(d. before 465/1072-73). Azraqi not only composed a divan; he also composed
Persian verse renderings of the Sandbad-nama (Story of the Seven Viziers) and
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the Alfiyya wa Shalfiyya (Samarqandt, 1901, 72); [32] Sharaf Khan mentioned
this poem from a long gasida by Jam1’s diwan (2001, 30). Again-he has confused
the numbering and situation of the bayts; [33] It is certainly a poem by Abi al-
Majd Majdad b. Adam Sana’1 who was connected with the court of Ghaznawid
Bahram-Shah. He died on 11 Sha‘ban 525/9 July 1131. Details in diwdan, where it
reads: bidin zindan-i khamiishan yiki az chashm-i dil bingar (Sana’1, 2001, 703);
[34] This is a poem by Muzaffarid Abii al-Fawaris Shah Shuja‘ (d.786/1384), ruler
of southern Persia. The original version of the poetry is available in Tadhkira-yi
Riyad al-Shu‘ara’ (Wala Daghastani, 2005, ii, 1062); [35] A different version of
this poem will be found on Ebii-1-fazl b. Idris, Zeyl-i Hest Behist, fol. 11v., which
runs as follows:

Rikhnagar-i mulk sar afkanda bih
Lashgar-i bad ‘ahd parakanda bih; [36]

Borrowed from Nizam1’s romance of Khusraw wa Shirin (Nizami Ganjawi,
2004, 176); [37] This is a quatrain by the Aq-Quyiinlii Sultan Ya‘qiib (d. 11 Safar
896/24 December 1490). It is in the trustworthy collection, Tuhifa-yi Sami, that
the quatrain has been attributed to the sultan (Sam Mirza Safawt, 2005, 25); [38]
The poem, attributed to Hatif1, will be found in its typical form, under kajak, in
Anindiraj (Shad, 1984); [39] To my knowledge, it is attributed to Nizami, but I
have not been able to find it in the edition I used. Compare especially Khusraw
wa Shirin (Nizami Ganjawi, 2004, 3971Yf); [40] The complete version of the poetry
mentioned here (famthil) will be found in Layli wa Majnin (Nizami GanjawT,
2005, 53); [41] This bayt is taken from Khusraw wa Shirin (Nizam1 Ganjawi,
2004, 180); [42] Sharaf Khan borrowed these verses from Sharaf-nama which
discusses the birth of Alexander, his succession to the throne of Riim (Greece), his
wars against Africans who invaded Egypt, his conquest of Persia, his pilgrimage
to Mecca etc. (Nizami Ganjawi, 2002, 257); [43] A portion of this poem is by
Wahsht of Bafq (d.991/1583), from which Sharaf Khan borrowed a defective
version (Wala Daghastant, 2005, iv, 2399). Wahsh1t was a Persian poet of the
Safawid period who was born at Bafq, southeast of Yazd, in central Persia; [44] A
certain gasida by 1dris of Bitlis who wrote it complaining of Sultan Selim during
the Egypt campaign. For his poetical talent one may refer to the khdatima of Hasht
Bihisht including 1343 verses (Idris b. Husam al-Din, Hatime, fols.623v.-636r.
The gasida mentioned in the Sharaf-nama is better known as ‘The Qasida of
Misr’; [45] Sharaf Khan attributed these bayts to 1dris of Bitlts, but it is somewhat
hard to accept it absolutely. Some variants are in Terciime-i Tevdrih-i Seref Han
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(Sem‘i Efendi, fol.66v); [46] Of this rare and beautiful poetry by Mawlana ‘Abd
al-Khallaq of Bitlis, addressed to his birthplace, I was unfortunate to find any
original source; [47] These poems are originally given in the Sharaf-nama (Nizami
Ganjawt, 2002, 276); [48] Sharaf Khan truly attributed the poetry to unidentified
diwan of Hatifl. These bayts could be extrapolated by the Timiuarnama frequently
quoted by later authors, according to Michele Bernardini (private communication,
June 2011); [49] For the full version of the gasida by Kamal Isma‘1l Isfahani
(d.628/1230-31 or 639/1241-42), see his diwan (Isfahani, fols.194v.-195r.) which
originally runs as follows: basit-i rity-i zamin baz gasht abadan.. .etc. As it is also
alluded by Sharaf Khan, Kamal Isma‘il, known for his mastery of the panegyric,
has also been called Khallaq al-Ma‘ant ‘creator of intricate meanings’; [50] It does
not seem to be included in Isfahant’s Diwan, MS 39624, Majlis Library, mentioned
previously; [51] It is taken from Urang-i Panjum, Yiisuf wa Zulaykha (Jami, n.d.,
719); [52] Our text attributes these poems to Temiir when certain dispatches
passed between him and the Ottoman Sultan Bayezid. The complete discussion
about the letters from Temiir to Bayezid, requiring that no shelter shall be afforded
to Qara-Quytnl Qara Yasuf (d.7 Dhu al-Qa‘da 823/13 November 1420), is given
in Browne (2002, iii, 203-06); [53] This bayt is originally given in Gulistan, Bab
3 (Sa‘di, 2002, 100); [54] This bayt is borrowed from Layli wa Majniin (Nizam1
Ganjawt, 2005, 87); [S5] Part of a Turkish ghazal by Mahmiid Ughli which I could
not find in the Turkish collections; [56] Originally cited in Gulistan, Bab 1 (Sa‘dj,
2002, 33); [57] Also borrowed from Bistan, Bab 5 (Sa‘di, 2002, 314); [58] Cited
from the Ghazaliyyat by Hafiz (1992, 282); [59] A poem attributed to Hafiz (Wala
Daghastani, 2005, i, 618); though I was unable to find any reference in the edition
used here; [60] Borrowed from Sa‘di’s introduction to his Bisan, bayts 20 and 21;
[61] These are taken from Sharaf-nama (Nizami Ganjawt, 2002, 5); [62] Borrowed
from Ghazal-ha-yi Hafiz (Hafiz, 1992, 325); [63] This verse, as Tadhkira-yi Riyad
al-Shu ‘ara’ (Wala Daghastanit, 2005, iii, 1651) mentions, is from diwan of Qadi
Ahmad Fagari, a native of Isfara’in, in northern Khurasan, and a contemporary of
the Safawid Tahmasp I; [64] This bayt, so far as [ am aware, imitated the poem by
little known poet Stsani, of Qara-Quyitinldi Turkish origin to whom Tuhfa-yi Sami
devotes an article containing the bayt cited in our chronicle (Sam Mirza Safawr,
2005, 359); [65] Given originally with very slight variations in Laylt wa Majniin
(Nizam1 GanjawT, 2005, 264); [66] Sharaf Khan expresses his own education in
this poem with an autobiography of Jami, entitled ‘rashah bi sharh-i hal’, of whom
Sharaf Khan never spoke. It has many defects: the numeration of the verses differ
from that of Jamt, the dates indicating Jam1’s own life are completely omitted etc.
Details in Diwan (Jami, 2001, 76-79); [67] It was impossible to find these lines
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in the Tehran complete edition of Jami’s poems; [68] It is taken from Urang-i
Haftum, Khirad-nama-yi Iskandart, by Jami (n.d., 922-23), containing totally 39
bayts; [69] There is almsot no doubt that the present poem is by Sharaf Khan
himself; [70] Alluding to Qur’an, 10:14; [71] 17:70; [72] 19:57; [73] 17:70; [74]
49:13; [75] The hadith used is kuntu nabiyyan wa Adamu bayn al-ma’i wa al-tin,
but it is also mentioned as kuntu nabiyyan wa Adamu bayn al-rithi wa al-jasad in
traditional collections. Compare Jami ‘al-Saghir fi Ahadith al-Bashir al-Nadhir
(Suyuf, 1899, ii, 97); [76] 21:10; [77] 17:1; [78] 53:17; [79] The reference here
is to a very well-known hadith, known as ikhtisas, regarding Prophet’s private
encounters with God. Its complete version, which recurs throughout a large part of
the Islamic literature, is as follows: li ma ‘a Alldh waqtun la yasa ‘uni fthi malakun
mugarrabun wa la nabiyyun mursalun; [80] 12:111; [81] 2:286; [82] 5:120; [83]
For the early original references to this hadith, see Bihar al-Anwar (Majlisi, n.d.,
Ixiii, 73 and ciii, 83-84); [84] A composition of two Qur’anic verses: 5:1 and
14:27; [85] Sharaf Khan is in error in mentioning the present @ya. For the correct
form, see 3:17 and compare also 51:18; [86] 59:2; [87] 2:249; [88] This classical
proverb is taken from a poetry which its complete form runs as follows:

Faqultu lilgalbi tasalli wastarih
Wa man naja bi-ra sihi faqad rabiha

Details in Majma ‘ al-Amthal (Maydani, 1889, 169); [89] 89:27-28; [90] 28:77;
[91] 8:75;[92] 3:159; [93] 3:159; [94] 24:37; [95] Compare equally 2:144; 2:149;
2:150;[96] 3:97; [97] 3:97; [98] 2:200; [99] 21:93; [100] 35:32; [101] One should
undoubtedly emend this proverb to read al-dariratu tubtha al-mahdirat. (Ma‘laf,
1995, 997); [102] For a context and hadith like ours it may be useful to compare
Bitlist, Hasht Bihisht, fol.143v.; [103] A very popular saying which frequently
mentioned in the Arabic collections (Maydani, 1889, 40); [104] 27:17; [105]
4:143; [106] 74:50-51; [107] 28:88; [108] Compare 28:70 and also 28:88; [109]
Compare 4:128. It was also used as a proverb (taken from Qur’an) in Islamic
folklore and literature; [110] Compare 36:82. It is not precisely the same used
in Qur’an; [111] 12:87; [112] 52:24; [113] 37:45-46; [114] 3:26; [115] 2:213;
[116] 12:84; [117] 40:64; [118] An Arabic proverb originally mentioned as both
akhiru al-dawa’i al-kayy and akhiru al-dawa’i al-kuyy (ibn Manzir, 1986, xii,
197); [119] A complete version is given in 7hya’ ‘Uliim al-Din (Ghazali, n.d., 294):
inna Allaha khammara tinata adama bi-yadihi arba ‘tna sabahan; [120] 21:107;
[121] 3:128; [122] 69:21-22; [123] An alternative version of this proverb is given
in Amthal wa Hikam (Dihkhuda, 2004, iv, 1942).
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4. CONCLUSION

My conclusion is that we should understand Sharaf-nama historically as
consisting in fidelity to the principles of adib. So understanding it, we have a
relatively sharp critical tool for deciding which was and which was not a correct
citation despite author’s silence or even unawareness that where the original
citation is mentioned. Unquestionably, the most important section in this regard
is Persian citation. Due to its close association with the Persian literature and
language, the Sharaf-nama prevented Turkish poetry and citations. This theme
is also highly scanty regarding the impact of Arabic literature on the text. The
impact of Arabic upon Sharaf Khan’s language ability is, in my opinion, very
poor. It is Sharaf Khan’s knowledge of classical Arabic which should be somewhat
highlighted. Poor mentioning even among text’s Qur’anic citations may show that
particularly the Arabic (non-Qur’anic) citations are very possibly copied from
other sources.

A further, obvious but important point may be added. Sharaf Khan’s possible
theses regarding the structure of the fragments cited from other sources-their
identity and non-identity in reflection, remain merely paradoxical or metaphorical
if not read as a short part of previous longer quotations of the earlier writers. If one
would check the classical sources used in the Sharaf-nama and the complete form
of the citations, he sometimes encounter different semantics from what Sharaf
Khan’s had in mind. If this seems surprising, in view of Sharaf Khan’s not seeming
to share the basic aims of classical poets and authors, the answer is, I suggest, that
although Sharaf Khan is sometimes generally interested in oppositions rather than
unities, the status of his oppositions-their internal and constitutive character-puts
them on historical par with the unities of Sharaf Khan personal (and sometimes
Kurdish) idealism. Thus, a literary anthology of the citations in the text that
excluded Sharaf Khan’s priority of the citation is probably suspected.

On this reading of Sharaf Khan’s literary project, Sharaf Khan was neither an
analytic adib nor a critic, but instead a pioneering Kurdish historian, intent upon
elevating history from its harsh and stiff status and placing it upon the popular
path of what has been called ‘attractiveness of literature’. While Sharaf Khan
remained committed to disturbing these citations for abbreviated use, within the
chronicle they sometimes took the form of descriptive literary citations.

Finally, on the present reading we must be willing to admit that there are
significant discontinuities between the citations given in the Sharaf-nama and the
original variants. However, these discontinuities are not always evidence of Sharaf
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Khan’s abandonment of mentioning the classical sources in the correct and entire
form. Sometimes the problem is the defective manuscripts and untrustworthy
variants that Sharaf Khan had access to them at the time. 4And what contemporary
exponents of Sharaf-nama studies should perhaps conclude from a study of the
literature in the Sharaf-nama is that, rather than standing in situation to edit,
translate, and reproduce early editions again and again, one ought to be in the
situation of the identification of what (both literary and historically) is mentioned.
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