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Mitoloji it Tesewif: Cemsid &t Camé
Cem di Diwana Melayé Ciziri de

Kurte

Her weki tékiliya xurt a edebiyaté G mitolojiyé, té-
kiltyeke xurt a hémanén mitolojik G bikaranina wan a
di metnén edebi de heye. Bi vi rengi, di zortiré metnén
edebiyata cihani i yén edebiyata kurdi de, nemaze yén
klastk de hémanén mitolojik bi gelek wate 0 temsilan
hatine bikaranin 0 héz 0 siyaneke xurt dane hunerkariya
metné. Hinek ji wan hémanan z€detir weki temsilén ede-
bi diminin 0 hinek ji wan ji kirasé xwe yén edebi wédetir,
wateyén kartir 1i xwe dikin, dibin temsilén hizri-irfani-te-
sewifl. Weki padisaheki efsanewi Cemsid G weki ami-
reke cthanbin Camé Cem miqabili vé temsilé dikin 0 di
berhemén edebi yén curbicur de ciheki berfireh digirin.

Herweki sairén mutesewif én Faris én weki Senayi,
‘Ettar, Mewlana 0 Hafiz, sairén kurd én weki Ehme-
dé Xani, Melayé Ciziri, Nali G gelek kesén din di wate
0 temsilén cuda de behsa Cemsid G Camé Cem kirine.
Diwana Melayé Ciziri ku yek sakarén edebiyata kurdi ye,
ji layé hewandina hémanén edebi-mitik G tesewifl ve yek
ji berhemén heri dewlemend e 0t Cemsid G Camé Cem ji
di vé berhemé de cihén xwe girtine.

Em € di v€ gotara xwe de beré xwe bidin helbestén
Melayé Cizirl 0 1€ binérén ka wi di ¢carcoveyeke ¢cawa
ya edebi-tesewifl de ev her du héman bi kar anine. Beri-
ya wé€ em € hem li ser wateyén kir én Cemsid G Camé
Cemé, hem ji li ser cihé wan € di nérina tesewifi de bise-
kinin 0 layenén van her du temsilan vebeyan bikin.

Peyvén Sereke: Melayé Ciziri, Mitoloji, Tesewif,
Cemsid, Camé Cem.

Mythology and Mysticism:
Jamshid and Jam-I Jam in Mullah
Jezer’s Divan

Abstract

As in known, there is a very fundamental relations-
hip between mythology, mythical elements and literature
and their use in many literary texts of world literature.
In this way, in Kurdish literature, as in all world litera-
ture, especially the classical ones, mythical persona-
lities, figures and elements have been used with many
representations and meanings and have given a skill to
the art of the text. Some of those personalities, figures
and elements remain more like literary representations
and some of them take on deeper meanings beyond their
literary guise, becoming philosophical-gnostic- mystical
representations. As a mythical king, Jamshid and Cup of
Jamshid (Jam-i Jam) as a tool for the future are against
this representation and occupy a wide place in various
literary works. Like many poets of Persian literature
such as Senal, Attar, Rumi and Hafiz, Kurdish poets such
Ahmad Khani, Mulah Jezeri, Nali and many others have
mentioned Jamshid and his Cup in different meanings
and representations. The Divan of Mullah Jezeri, which
is one of the masterpieces of Kurdish literature, is one of
the richest works in terms of combining literary-mythical
and mystical elements, and Jamshid and his famous Cup
have also taken their place in this work. The main aim of
this study is to try to analyse the poems of Mullah Jezeri
and see how he used these two figure/element in a lite-
rary-fictional-mystical context. So, first of all, we will
focus on both the history of Jamshid and his Cup, as well
as their place in the Islamic mystic view and explain the
layers of these represntations.

Keywords: Mullah Jezeri, Mythology, Mysticism,
Jamshid, Jam-i Jam.
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DESTPEK

Giringlya mitos 0 riwayetén mitik @ bikaranina wan a ji allyé sair G niviskaran ve di berhemén edebi de, bi xebatén
li ser tarixa edebiyaté bi berfirehi hatlye niqaskirin G ispatkirin. Heke em bibéjin ku tarixa edebiyata cihané bi temami
li jér bandora mitos 0t mitolojiy€é maye 1 li ser wan ava bliye, dé nebe mibalexe (Vali, 2022, 41-43). Peywendiya bin-
gehin 0 kiir a mitosé ya ligel vegotin 1 ¢iroké bliye sebeb ku hejmareke zéde ji pisporén qadé, mitosé weki ¢irokeke
pénase bikin. Ev hipotezeke zanist ye G idia dike ku forma vegotiné (Segal, 2004a, 29) an ravekirina sedemi/egeri
ya buyeran a bi siklé ¢irokeke ye (Segal, 2004b, 84). Mitos weki ¢irokeke sembolik ku ji bo civakeké yan komeke
civaki pir balkés e, weki nimine an ji wé cuda weki modeleke ayini yan ji siroveya “heblin”€ péskés dike (Chardin,
1989: 164).

Ji ber ku mitos “vedibéje”, tomar 0 rave dike (Horkheimer & Adorno, 2002, 5) G edebiyat ji qeyd G tomarkirina
spekulasyona (ramana teorik) heri bilind i berfireh a insan e (Einstein, 1968, 369). Mitos, edebiyatek e ku afirandina
estetika xeyalén mirovi, di forma ¢irok, vegotin an helbesteké de hesab dike 0 dihewine (Chase, 1960, 129). Ji ber vé
ji riwayetén mitik dikarin weki xala destpékeé ji bo edebiyat G cureyén wé bén hesibandin.

Di edebiyata kurdi de ji péwendiya mitosé ligel berhemén edebi yén kurdi G bikaranina bliyer, kesayet an hémanén
mitik, berbigav e. Zira mitos di nav xeyalé de zindi dibin G “xeyal ji ¢avkaniya bingehin a sair e ji bo afirandina
helbesté. Yani mitos “¢é€blin €” da ku xeyal, wan zindi bike (Camus, 2010, 117). Di waré vegotiné de mitos, teqlid-
kirina nézik an di nav aksiyoné de ye li ser sinorén xeyali yén daxwazé (Frye, 1973, 136). Yani peywendiya helbest
0 helbestvani/€ ya ligel mitosé peywendiyeke taybet e G sair hertim ji mitosé deyn digirin. Ji ber ku mitos destpék 0
dawilya edebiyaté ye 0 yén ku mitosé zindi dikin, ji diroknasan zédetir, helbestvan in (Monneyron, 2012, 55) G mi-
tosén li ber desté me, ji aliy€ helbestvanén mezin ve hatine afirandin (Falck, 1991, 118). Li gor Tolkien divé mitos ji
allyé helbestvaneki bé péskéskirin ku wé béhtir his dike G di cihana tarix G coxrafyayé de enkarne dike, zira giringlya
mitosé li ser kaxezé bi réya aqilé analitik nikare bé pévekirin (Tolkien, 1936, 6).

AAA

Pisti belavbina diné islamé di coxrafyaya Irané de, tégeh @ bir G baweriyén mitolojik/dini ku di birén kolektif én
candi yén xelké de xwedi cih blin, hebiina xwe domandine 1 di bin cil 0 bergén nii de, di ¢argoveya sembolan/baweri-
yan de, di gelek warén ¢anda irani de ji nG ve derketine holé. Qada heri giring a vejin 1 jintivederketina ¢anda kevn
ji béguman edebiyat G helbest bli. Mitosén kevn ji bi réya edebiyaté, bi taybet di qalibé helbesté de, heblina xwe heta
iro berdewam kirine. Zira mitos weki bingeha helbesté ye 1 t€ idiakirin ku béyi mitosén ku hatine veguhestin, tisteki
ku bi awayeki helbestki bé veguhestin, tunebili (Ricoeur, 1983, 79).

L&kolinén li ser tarixa edebiyata kurdi nisan didin ku, weki edebiyata neteweyén din, cih 1 rola riwayetén mitolo-
jik di hema cure G zaravayén kurdi de, xwedi cih G roleki taybet G bingehin e. Digel ku sehaya heri giring ku ¢irok 0
riwayetén mitik té de tomar bine 0 gihistine roja me, edebiyata destani ye, 1€ dikare bé ditin ku hebiin G bikaranina
riwayet, kesayet/leheng 0t hémanén mitolojik di metnén edebi yén kurdi de hebinek mutleq G “li her deré” (omnip-
resent) ye U tené bi riwayet G metnén kevn én destani sinordar nine 0 di edebiyata geléri, klasik G nGjen a kurdi de
dubare dibe. Nérinek gisti li ser edebiyata kurdi ya geléri, klasik @ nlijen, bi zaravayén cuda, cihé taybet & riwayetén
mitik eskere dike.

Dikare bé gotin ku yek ji cavkaniyén edebiyata kurdi ya klasik belki yek ji para heri mezin, mitoloji ye {i ev ede-
biyat ji kaniya mitolojiyé téra xwe sid 0t bandor wergirtiye (Aykag, 2022, 205). Weki hat gotin, di edebiyata kurdi
ya klasik de ku weki “edebiyata kurdi ya niviski ya di serdema islami de di bin bandora dine Islamé, unsurén erebi
0 farisi 0 ganda irané de 1i gori hinek rézikan hatiye meydané (Adak, 2013, 27) té pénasekirin, riwayetén mitik weki
cavkaniyeke ilhameé ji aliyé sairén kurd ve t€n bikaranin. Di helbesta klasik a sairén navdar én kurd weki Ehmedé
Xani, Melayé Ciziri, Nali, Xanayé Qubadi, Kurdi, Fethi, Séx Riza Talebani, Ntri 0t hwd. gelek caran navé padisah/
leheng/hemanén mitolojik weki arketip an pésnimiine hatiye bikaranin.

Di edebiyata kurdi ya klasik de arketipén mitolojik dikarin di ¢argoveya kesayetén kurdi/irani G yén “biyani/
dijmin” ve bén senifandin. Arketipén kurd/irani ji di nav xwe de sé kategoriyén cuda ne: Padisah, leheng 0 hebiinén
sersir(istl. Padigsahén heri navdar ku di metnén klasik 0 helbestén sairén kurd de hatine zikirkirin Cemsid, Fereydin,
Key Qubad, Key Kawis 0 Key Xusrew in.

Lé dikare bé gotin ku di helbesta kurdi ya klasik de padisahé mitolojik € heri navdar ku weki arketipa Thtisamé
hatiye bikaranin padisahé mitolojik Cemsid e. Di edebiyata kurdi ya klasik de Cemsid weki arketipa héz, qudret 0
desthilatdari, car caran di asta Suleyman Péxember @i xwedi mulk @ xatema wi @ car caran ji bi Iskenderé Mezin re ji
hatiye bibiranin. Nigsaneya heri nasrav a kesayeta wi di helbesta kurdi ya klasik de ji béguman Camé Cem e ku navé
wi bi cama w1 re &di biye yek (Aykag, 2022, 208-209).
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1. Di Metnén Beriya islami de Cemsid i Camé Cem

Di mitolojiya kurdo-irani de yek ji padisahén heri navdar Cemsid e. Cemsid ne tené yek ji lehengén mitolojik i
neteweyi yé irané ye, di heman demé de di nav gelén hindu-irani de ji xuya dibe (Azarnouche & Redard, 2012). Navé
Cemsid ji du peyvan pék té&: Cem bi avestayi “Yima”, bi pehlewi “Yam”, G “Sid” bi avestayl “Xsaeta” G bi pehlewi
“Sét”. Ji bo vi navi du wate ji allyé zimannasan ve tén pésniyazkirin: Cemé roni an Cemé padisah (Restgar Fesay1,

1383, 311).

Cavkaniya herl kevn ku behsa Cemsid t€ de hatiye kirin, Avesta ye. Di Avestayé de, cend mitos bi Yima/Cem
ve girédayi ne. Li gori riwayeta Avestayé Cemé horgihré xweskiri, kuré Wiyewngehan, yekem kes bl ku beriya
Zerdest Ehiiremezda dixwest bibe dindar G dinzané Ehliremezda (péxember) di cihané de G yekem kes bl ku beriya
Zerdest Ehiiremezda pé re axivi G diné Zerdest jé re nazil kir. Cem dinzani G dindariyé gebil nake, 1€ ew qebil dike
ku cihana Ehliremezda afirandi ji bo mirovan mezini G sanazi ye. Cemsid di serdemeke z€rin de padisahiya cthané
dike. Bi serweriya wi, ne bayé sar wé hebe, ne bay€ germ, ne ji nexwesi 0 mirin. Bi péskésiyén Ehliremezda, ew dibe
serkeftiyé serweriy€. Di serdema wi de, erd ji keri @ ajel Gt mirov 0 kiigik G balindeyan tiji dibe. Cem ji vi erdi mezin
dike. Cemsid li peravé ¢emé Daytiyayé li welaté€ Ariyan € heri destpéké navdar bi yezdanén mindy1 re dicive. Wé
demé Ehtiremezda ji Cem re dibéje ku zivistana heri xirab wé di ser cthana Estimend re were ku zivistaneke dijwar
0 kujer e. Wé Idergo Spendan ji sé aliyan ve werin: Yén ku li cihén heri tirsnak in; yén ku li ser ¢iyayan in @ yén ku
di kiirahiya gundan de ne. Nexwe tu, ya Cem! W¢é Veré€ ¢éke. Her yek ji ¢ar berén wé bi qgasi diréjahiya Esprisi ¢éke G
tovén keri 0 héstir (i mirov 0 kigik {i balinde G agiré sor bibe wir. Cem ¢awa Ehliremezda gotib(i, Ver ¢édike @i gotinén
W1 bi cih tine (it wusa mirov G ajel G nebatan diparéze (Avesta, 2021, 396-400). Di heman demé de navé wi di metnén
Pehlew1 de di nav nemiran de derbas dibe (Minavi Xired, 1354, 23).

Li vir divé bé gotin ku pisti hatin i belavbiina islamé li erdnigariya Irané, her ¢end piraniya xelkén ku li vé erd-
nigariy€ dijin ev diné nl gebil kiribin ji, bawerlyén mitolojik/dini ku ji demén kevnar ve di birén kolektif én ¢andi/
rewsenbiri yén xelké de bi cih bibin, di vé bir€ de dom kirine G di ¢cargoveya sembolan/baweriyan de di gelek warén
canda frani de, di bin kirasén nii de ji nl ve derketine holé. Qada heri giring ji bo vejina mitoloji 0 kesayetén mitolojik
én beriya Islamé ji béguman saxén cuda yén edebiyaté bii. Padisah, leheng G hebtinén mitolojik bi kirasén nd ji destan
0 edebiyata gelér heta metnén tesewifi carek din biine xwedi roleke bingehin.

Cemsid ji, weki kesayeteki mitolojik di berhemén cuda yén ¢anda frané de ji nfi ve xwe nisan dide. Lé divé bé zanin
ku di serdema islami de behsa Cemsid, padisahi G serpéhatiyén wi tené€ bi berhemén edebi ve ne sinordar e. Pirtikén
tarixa islamé yén weki Exbar ‘ul-tewalé Dinewert, Tefsiré Teberi, Zeyn 'ul-Exbaré Gerdizi, Mucmel ul-tewarix, Tarixé
Bel’emi, Asar ul-bagiyeyé Biruni ji behsa w1 dikin.

Di edebiyata serdema islami ya Irané de yek ji berhemén heri nasrav ku behsa kesayet @i padisahiya Cemsid dike,
Sahnameya Firdewsi ye. Li gori Sahnameya Firdewsi, Cemsid cihé bavé xwe digire { dibe padisah. Wexta ku Cem-
sid derdikeve ser texté biriqi, taca wi ya z€rin li ser seré wi ye G di nav Thtisama padisahiyé€ de ye G gerd(in xwe teslimi
wi dike. Bi réberiya wi, dinya aram G bé pirsgirék dibe. Cik G peri guh didine wi. Texté padisahiyé yé dibirige di bin
wi de ye, demeke diréj diji i serweriya wi hefsed salan berdewam dike.

Di riwayeta Firdewsi de Cemsid weki roniya Xwedé t€ nisandan. Ew sah e G di heman demé de xosewist e, ruhan
ber bi ronahiyé€ ve dibe. Li gori Sahnameya Firdewsi Cemsid hewl dide ku ji rewsa xwe j1 bilindtir bibe. Texteki ava
dike 0 nava wi bi kevirén biqimet ¢é€dike. Bi fermana wi, déw text1 ji erdé radikin G ber bi séla esmani ve bilind dikin.
Ew roj weki “Newroz” ango weki seré salé t€ diyarkirin. T€ gotin ku, dema ku Cemsidé “xwedi hemt héz G thtisamé”
té Azerbaycang, roj di asta yekemin a birca Berané de b{i; ronahiya wé tac 0 texté Cemsid hembéz kir ( Sohravardi,
1976, 331).

L& ev héz 0 san dibe sebeb ku Cemsid hédi hédi ji Xwedé dir bikeve G dikeve ji Gt xwe weki afirineré cihané dibi-
ne. Wé demé “lutfa ilahi” ji bedena wi derdikeve G nelihevhatinek dikeve nav cihané. Cemsid tac 0 texté xwe wenda
dike G di dawiyé de bi desté Zehak té kustin (Firdewsi, 1997, 41-53).

Ji xeyni taybeti G serpéhatiyén Cemsid ku li joré bi kurtasi hatin behskirin, xala heri giring di kesayetlya wi de
xwediblina wi ya “Camé Cem” e. “Camé Cem” ku ji du peyvén Cam 0 Cem pék hatiye, di avestayl de weki Yama
(Bartholomae, 1904: 1264) G di Pehlew1 de ji weki Jamag (MacKenzie, 1971, 46) an Yamak (Nyberg, 1974, 225) bi
wateya zerf O cil hatlye bikaranin, di mitolojiya irani de weki objeyeke metamorfozé té nirxandin (Restgar Fesay1,
1381, 152).

Di riwayetén irani de bi gisti s€ taybeti ji bo Camé Cem hatine nisandan: Vexwarin, péwendi bi ruhén bav 1 kalén
miri re G cthannumayi. Li vir divé bé gotin ku digel ku Camé Cem di metnén serdema islami de xwedi ciheki giring
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e, 1€ di metnén irani yén berlya islamé de behsa Camé Cem, rasterast nehatiye kirin. Di heman demé de cawa Cemsid
bl xwedi Camé Cem ji bi zelali nayé zanin.

Di pirtlika Dinkerd a s€yemin de derbaré Cemsid de riwayetek heye (Madan, 1911, 295-297). Li gori riwayeta
navbori, beri ku Cemsid were ser texté padisahiyé, Asin Xired (aqil/hikmeta xwerli ku pivana 1itidalé ye) ji aliye
déwan ve té dizin. Ji ber tunebtina itidalé ji karé dinyayé tevlihev dibe. Cemsid bi iradeya EhGiremezda té ser texté
padisahiye G bi lutf i icaza Wi dice dojehé. Ew sézdeh zivistanan li wé deré di nav déwan de derbas dike G dawiyé
Asin Xired, bi alikarlya Ehiremezda ji déwi xilas dike G vedigerine cem W1 di nav xelké de belav dike (Bahar, 1362,
172-173). Lé weki Tefezzoli ji dibéje, di metnén pehlewi de nayé diyarkirin ka cawa Ehrimen/déw ew daqurtandiye
U birlye dojehé (Minavi Xired, 1354, 124) Di risaleya Mah Ferwerdin Riiz Xurdad de, ku risaleyeke din a pehlewi ye,
té gotin ku Cemsid Peymane ji dojehé vegerandiye (Asana, 1371, 141). Té zanin ku peyva Peymane, di ¢arcoveyén
cuda de, xwedi du wateyan e: pivan G qedeh. Ji ber vé yeké, dikare bé texminkirin ku peyva Peymane ku di metna
pehlewi ya jorin de hatiye bikaranin, di eslé xwe de Cam/qedehé temsil dike. Li gori riwayetén din ji Cemsid bi desté
zanayan gedehek wisa daye ¢ékirin ku bi v&€ qedehé hemt bliyerén cthané dikarin bén ditin (Usideri, 1383, 231). Li
gori hin riwayetén zerdesti ji ji ber ku Cemsid ji vé dinyayé derbas dibe, ev Camé Cem jé re t€ péskéskirin (Newwabi
& Camasb Asa, 1355, 135).

Firdewsi di bliyerén serdema padisahiya Cemsid de, get behsa Camé Cem nake. Li gori riwayeta wi, Key Xusrew
careké Camé Cemé ji bo ditina Bijené Giw bi kar tine. Li gori riwayeta Firdewsi, Key Xusrew li benda Newrozé
dimine G di wé roja sahiyé de kiras€ xwe yé taybet li xwe dike G di¢e da ku xwe péskési Xwedayé cihané bike. Deme-
ke dirgj i ser Camé biriqi sikir dike, jé hévi 0 lava dike, li hemberi Ehrimen ‘edaleté dixwaze. Pistre vedigere qesra
xwe, taca padigahiy€ datine ser seré xwe G Camé Cemé digire desté xwe. Heft welatan dibine, yén ku jé derbas biye
0 siklé esmané mezin dibine. Streté hem( cthané 0 y€ bircan G di biné wan de ji heyvé dibine. Pistre Key Xusrew bi
hunera xwe ya efstini péserojé dibine. Dawiya dawi dibine ku Bijen di nav caleké de ye (Firdewsi, 1992, 344-346).
Ev sehne, sehneya dawi ye ku Firdewsi behsa Camé Cem dike, digel ku li gori hin berhemén farisi, Camé Cem ku
qedeheke mensib bi Cemsid b, heta serdema Darabé kuré Behmené kuré Isfendiyar, di desté padisahén Irané de ba
(Bexdadi, 1382, 110-111).

Di riwayetén kurdi de, yekem kesé ku xwediyé Camé Cem biye, Keylimers e (Kenddleyi, 1369, 227). Lé ev riwa-

yet li ser ¢€bin an bikaranina Camé Cem ji aliyé Keylmers ve agahilyeké nadin. Pisti Keylmers, kesayeté ku dibe
xwedi Camé Cem, Qehreman/Keriman e ku li gori hin riwayén Sahnameyén Kurdi, bapiré bapiré Rustemé Zal e (Vali
& Olmez, 2022, 311-313) ku bi alikariya Simurx, dibe xwedi Camé Cem (Hemzeyi, 1393, 892).

Pisti Qehreman di riwayetén kurdi de kesé ku navé wi weki xwedi Camé Cem derbas dibe Cemsid e. Li gori riwa-
yetén kurdi dema ku dibe dewra padisahiya Cemsid, hemi xelayiq fermanberiya wi dikin. Dema ku Cemsid Camé
Cihanbin di desté xwe de werdigirt, her tist di vé camé de bo wi eyan G beyan dib{i. Di heman demé de ihtisam G sana
wi jiji Camé Cem dihat (Kakawend, 1380, 58-60).

Li gori riwayetén kurdi ji Cemsid ji ber sedemén ku beré hatin gotin sana xwe ya lahi wenda dike 0 bi desté Zehak
té kustin. Pistl mirina Cemsid heta serdema Key Xusrew, behsa Camé Cem nay¢ kirin. Di van riwayetan de ev Cam
li bin€ deryayé dimine heta ku Key Xusrew wé bibine 0 bibe cem xwediyé wé€ (Emini, 2010, 170). Bi wi awayi Key
Xusrew dibe xwediyé “Camé Gitinemay”. Wisa Key Xusrew ¢i bixwesta dikaribl t€ de bidita, haya wi ji her tisté
vesarti ¢eédibil 1 ji kainaté agahdar dibd.

Bikaranina Camé Cem a ji aliyé Key Xusrew ve, di riwayeta Firdewsi 0 yén Sahnameyén Kurdi de weki hev e G
di ¢iroka Bijen it Menije de derbas dibe. Di s€ versiyonén cuda yén ¢iroka Bijen it Menije yén kurdi de Key Xusrew ji
bo ditina Bijené biryar dide ku li Camé Cemé binére. Ji bo vi kari ji li benda Newrozé dimine. Dema ku roja Newrozé
te, Key Xusrew pistl du’a G ayinén taybet, 1i Camé Cemé dinére, stireté hemt cthané 0 heft welatan dibine G dawiya
dawi dibine ku Bijen di nav caleké de li Turkistané ye (Lutfiniya, 1399, 125-126).

Di riwayetén kurdi de cara dawiyé ku sopa Camé Cem té ditin, di riwayeta Behmen it Feramerz de ye. Li gori
riwayeté dema ku Behmené Isfendiyar dige goristana malbata Rustemé Zal, dibine ku di bin seré her cenazeyeké de
lewheyek ji gewher G nivisek heye ku kirinén Behmen €n 1i hemberi malbata Rustem sermezar dike. Lé di nivisa ku
li ser lewheya li bin seré Rustem e, ji xeyni sermezarkirina kirinén Behmen, agahiyeke din ji heye. Li ser lewheyé
Rustem dibé&je ku di bin seré wi de gewhereke “seveirax”, ji serdema Tehmires 0 Cemsid, weki miras ji sirra xeza-
neya Key Xusrew ketiye desté wi (Ekberi, 2009, 57).

Digel ku di berhema navbori ya li joré de rasterast navé Camé Cem nehatiye behskirin 1€ em dikarin bé&jin ku
bi ihtimaleke mezin mebest ji “gewheré seveirax” ku weki “siré xezaneya” Key Xusrew té behskirin, heman Camé

LR I3

Cem e. Ji ber ku di edebiyata frani de “gewheré sebgirax” ku weki “durré sebglin”, “gewheré sebtab” an “gewheré
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sebefriz” ji t€ binavkirin, weki sembola ronahi G genciyé t€ bikaranin G di riwayetén irani de cihé wé ji ¢iyayé Qafé
ye (Yaheqqi, 1386, 711). Di heman demé de di Behmennameyé de ji heman riwayeta Behmen it Feramerz a kurdi
derbas dibe, bi cihé “gewheré sevgirax”, rasterast behsa Camé Cem té kirin (fransah bin Ebilxeyr, 1370, 434).

2. Di Nérina Mutesewifan de Cemsid (i Camé Cem

Digel ku qada bikaranina Camé Cem, weki motifeke mitik, bi pirani berhemén destani ne, 1& dikare bé gotin ku
ev gad di coxrafyaya ¢andi ya Irané de, bi berhemén destani ve sinordar nine (Vali, 2023, 130). Di edebiyata Irané
ya serdema islami de, kurdi an farisi, yek ji qadén ku kesayet/heyamén mitolojik té de hatine bikaranin, edebiyata
tesewifi ye.

Sairén mutesewif €n faris én weki Senayi, ‘Ettar, Mewlana G Hafiz G sairén kurd én weki Ehmedé Xani, Melayé
Ciziri, Nali G hwd. di helbestén xwe de behsa Camé Cem weki “Camé Gitinuma”, “Camé Cthannuma”, “Ayineyé
Cihannuma” di wate 0 konteksteke taybet de, dinivisin Gt wé bi kar tinin. Digel ku Cemsid, weki hat gotin, padisaheki
“keti” ye (Heras, 1953, 150177), 1€ disa di metnén pehlewi G edebiyata serdema islami de, bi taybet di edebiyata
tesewifi de, weki sembola thtisamé hatiye teswirkirin.

Sehabeddiné Suhrewerdi di risaleya Luxeté Miiran de behsa Key Xusrew 0 Camé Cem dike. Li gori wi ji: “Key
Xusrew xwedi Camé Gitinuma bi. Ci bixwesta dikaribi t€ de bidita, haya wi ji her tisté vesarti ¢édibl G ji kainaté
agahdar dibd. Dibéjin ku di seklé qigé (koni) de bl G qilifeke wé ya ¢ermin hebii ku bi deh benikan dihate girédan,
dema ku dixwest ji xeybé tisteki bibine, dema ku roj rast (istiva) dibd, gedeha xwe ber bi wé ve digirt, wexta ku
ronahiya heri mezin digirisi, hemi geder G x€z jé re xuya dibin (Suhrewerdi, 1372, 299). Suhrewerdi gotina xwe bi
ayetén bi vi rengi pistrast dike; “Dema ku erd diréj 0 rast (i mist) bibe 0...Yén ku di nav xwe de biavéje G xwe vala
bike. Herwiha gava erdi li fermana Rebbé xwe guhdari kir 4 pédivi b ku ew guhdariya fermana Xwedé bike. Hey
insan! Bi rasti tu bi bal Xwedayé xwe ve bi cehd 0 xebaté, xwe diwestini, véca tu y€ bigihiji xebata xwe” (Qur’ana
Piroz, stireyé el-Insiqaq, ayetén 3-6, 590). “Kes ji we nayé€ vesartin (Qur’ana Piroz, sireyé Haqqe, ayeta 18, 568).
“Hingé herkes dé€ bizane ka ¢i li pésiya xwe sandiye 0 ¢i li div xwe histiye” (Qur’ana Piroz, slireyé Infitar, ayeta 5,
588).

Li gori riwayeteke din, dema ku Camé Cemsid digihije Key Xusrew, ew ji zanayan dipirse: gelo heqigeta vé Camé
ciye? Dibé&jin, em nizanin. Key Xusrew cameke din weki Camé Cemsid dide ¢€kirin. Dema biharé ku ronahiya her
du Caman temam e, Key Xusrew ji wan gelek remzén xeybi werdigire. Cam, nisana hikmet G aqilé ronibin bii. Li ser
Camé heft xet heblin. Bi van xetan, sirén cthana xeybé dihatin kifiskirin. (Sirwani, 1339, 84-160).

Girédayi riwayeta li joré, Hafizé Sirazi ji di xezeleke xwe de behsa “xetén li ser Camé” dike ku “Pir” bi wan rézan
re dikare qeder 0t encama dinyay¢ bibine:

“Piré meyxane seva bori muammayeke dixwend
Ji xeté Camé ka encam wé ¢i be” (Hafizé Sirazi, 1389, 252).

Di irfana islami de Camé Cem, xwedi ciheki giring (i wateyén cuda ye G bi navén weki “Camé Gitinuma”, “Camé
Cihannuma”, “Ayineyé Cihannuma” G hwd. hatiye behskirin G bi pirani “Cam” G “neynik” bi heman wate G weki
heman tist hatine bikaranin.

“Sibehé Piré meyxane ew Cama Cihanbin da min
Bi vé neyniké wi haya min ji cemala Te da” (Hafizé Sirazi, 1389, 233).

A

Wateya heri giring a vé ji “dilé insané kamil e ku her ¢i ji deryaya ‘alema xeybé bé, da ku bigihije beravé “he-
blin”’¢, wéneyé wé dikeve dilé Tnsané€ kamil 0 wi ji her tistl agahdar dike (Nesefl, 1962, 238). Li gori Nesefl, insan bi
xwe “Ayineya Gitinuma” ye 0 herkes bi xwe, “camek”e 1€ insané zana “Camé Cihannuma”ye:

“Ji bo ditina Camé ez geriyam
Ez rojeké riunenistim, seveké ji nerazam
Dema ku min wesfa wi ji mamoste bihist

(Min dit ku) Ev Camé Cihannuma yé Cem ez bi xwe biim ”"(Nesefl, 1962, 146).
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Heman nérin di helbesta Hafizé $irazi ji hatiye teswirkirin:

“Bi salan dil ji me Camé Cem dixwest

Tisté ku bi xwe xwedi bii, ji keseki din dixwest

Min got, Hekim kengé ev Camé Cthanbin da te

Got roja ku Wi ew qubbe ¢ékir” (Hafiz€ Sirazi, 1389, 94).

Li gorl Mewlana ji ruhé insané kamil neynika cemala flahi 0 bedena w1 ji Camé Cihannuma ye:
“Riihé wi neynika cemala ilahi ye

Di meclisa ‘isqé de cisma wi Camé Cithannuma ye” (Mewlana, 1376, 1303).

Lé ji bo ku insan bikare bibe xwediyé Camé Cem, yan ji sirén wé agahdar bibe divé “ axa meyxaneyé€ ‘isqé ilahi
bike kilé ¢avan (Hafizé Sirazi, 1389, 95) zira “Camé Cem ji bo kesé bébesiret, ne sidmend e (Hafizé Sirazi, 1389,
291).

Yani bi gisti dikare bé gotin ku di nérina irfani de Camé Cem nisane G sembola dilé agah, neynika Heqq e 1 tiréja
can di dil€ insan de wek{ tiréja tavé di Camé Cihannuma de ye (Burtimend, 1376, 141).

3. Di Helbesta Melayé Ciziri de Cemsid &t Camé Cem

Di edebiyata kurdi ya tesewifl de yek ji sairén payebilind ku di helbestén xwe de gelek caran cih daye kesayet/
heyamén mitolojik, Melayé Ciziri ye ku helbestén wi weki lutkeyeke di edebiyata kurdi (Doski, 2021, 25) ya tesewifl
de té gebulkirin. Diwana w1 ji serdema w1 heta bi roja me li seranseré Kurdistané di medrese i cimaetén kurdan de
hatlye xwendin. Gelek helbestvanén kurd di helbestén xwe de di bin bandora Mela de mane, ew di hunera xwe de
wek model wergirtine (i s€éwaza wi ya edebi sopandine. Diwana Mela hem beri derketina ¢apxaney€, hem ji pistl wé
gelek caran wek destnivis hatiye istinsaxkirin/kopikirin 1 ji salén 19001 heta bi roja me gelek caran di ¢apxaneyan de
hatiye wesandin. Disa, ji bo diwané gelek serh hatine nivisin G di zimanén din de wergerén wé ji hatine kirin (Adak &
Acar & Aykag, 2017, 174). Di heman demé de Melayé Ciziri di nav edebiyata kurdi de ji saireki mistik wédetir, weki
kanonsazeki (Sezer, 2021, 3-23) ku hem bi vegotina si’rén xwe ve hem ji bi poetikaya xwe ve, ev yeke eskere kiriye.
Yani Diwana Mela, weki metneke edebi, ji Iékinana mezm@nén tesewifi zédetir tistan dib&je (Tek, 2019, 9-10). Lé
Mela berfi her tistl mutesewwifek (Azarkan, 2023, 619) e ku ji séxeké Tekkeyé zédetir, xitabi ‘alim G sofiyén berceste
dike (Kavak, 2015, 53) G tesewif i nérina tesewifi hertim weki cavkaniya heri giring a 1lhama Mela té gebulkirin. Zira
Melayé Ciziri di ramana xwe ya felsefl de nézi felsefeya tesewifi G cthanbiniyeke israqi ye ku ilham 1 israqé weki
cavkani dipejirine, ne aqil i qiyasé ku jéderén zanina rasyonel in. Ji ber v€ ji ne mimkin e ku mirov Diwana Melayé
Ciziri ji ¢anda tesewifi cuda bihesibine G fém bike (Doru, 2016a, 25-30) G dikare bé gotin ku diwana w1 ji t€gehén
bingehin én tesewifl pék té (Alkis, 2014, 2).

Xwendina helbestén Melayé Ciziri G kirbtina li ser helbestén wi nisan dide ku ji xeyni ramana tesewifi, ku ¢av-
kaniya bingehin a wi ye, mitoloji ji, weki hikmeta zewqi (Cali, 2008, 217) dikare weki jédereke muhim a ramana
wi, her weki hin sairén din bé hesibandin. Bikaranin @ hizlra padisah G lehengén mitolojik én weki Keyxusrew,
Dara, Peseng, Rustemé Zal, Giw 1 Efrasiyab, afirideyén mitolojik én weki Teyré Homa, blyerén mitolojik én weki
Newrozé, coxrafyayén mitolojik én weki Ciyayé Qafé an hémanén mitolojik én weki Ayineya Iskender dikarin weki
delila vé nériné bén nisandan.

Melayé Ciziri, weki gelek mutesewwif/sairén din, di helbestén xwe de kesayet/héman/blyerén mitolojik di kon-
teksteke mistik, bi hermenotikeke kiir ve bi kar anine G qala wan kiriye. Yek ji padisahén mitolojik ku di helbestén
Mela de pir caran hatiye behskirin, Cemsid 4 Cama wi ye (Kirkan, 2021, 309-311).

Di helbesta Melayé Ciziri de navé Cemsid/Cem ligel ¢end kesayetén din hatiye bikaranin (bnr. Celiktas, 2021,
263-289). Hin ji van kesayetan, kesayetén mitolojik én weki Key Xusrew; padisahé& mitolojik G arketipa desthilatdaré
ideal G Rustemé Zal; arketipa lehengé ideal, hin ji kesayetén tarixi ne weki, Xiziré Peyxember, Dara padisahé Irané,
Iskenderé Mezin, Hemze bin Ebdulmutallib, Eli bin Ebitalib G Xalid bin Welid. Kesayetén navbori di helbesta Mela
de weki “yar” hatine behskirin (Tek, 2023, 101) G di tarixa islamé de her sé kesayetén dawi yén navbori ji sembola
ihtisam 1 serkeftiné ne.

“Ci hedé sed hezar can bin di fitraka hebibé min
Ku sed Cemsid ti Key Xwisrew xulam in ser deve ré da” (Ciziri, 2013, 11-14 ).
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“Abé heywan te diwétin tu bibe hemrehé Xizr

Camé Cem bin i1 ji Dara it Skender meke behs” (Ciziri, 2013, 32-33 ).
“Rostem 1 Cemsid it Xalid Hemze yan Séré Eli

Aferin ya sehsiwaré tirk it rimbazé ereb” (Ciziri, 2013, 18 ).

Di nav van kesayetan ku di helbesta Melayé Ciziri de ligel Cemsid hatiye zikirkirin, Iskenderé Mezin balkéstir
e. Divé bé gotin ku di ¢anda irani de Iskenderé Mezin xwedi du teswirén cuda G berevaji ye. Di metnén Irana beriya
islamé de, ku aidé baweriya Mezdeyesni (zerdest?) ne, bi taybet di metnén pehlewi yén serdema Sasaniyan de, Isken-
der dijmeneki érigskar e ku her tisti wéran dike 1 bi sifeta “guceste”(mel’in) navdar e. Sedema xwezayiya vé nériné
ji béguman érisa Iskender a 1i ser frané @ bi taybeti derbeya li ser baweriya Mezdeyesni ye.

Lé di edebiyata serdema islami ya Irané de, wéneyeki din ji Iskender hatiye teswirkirin ku tu tékiliya wi bi kesa-
yetiya wi ya tarixi re nine. Di hin berhemén serdema islami de té ditin ku Iskender weki sehzadeyeki esilzade ji nesla
Keyani, bi heybet i servaneki bihéz {i cihangir ku li Ava Heyaté digere, hatiye teswirkirin. Nim@neya heri nasrav ji
van metnan ji Iskendernameya Nizami ye (Nizami, 1373). Di heman demé de kesayetiya wi bi kesayetiya Zulgerneyn
re biye yek, yé ku di Qur’ané de behsa wi hatiye kirin (Qur’ana Piroz, sureyé Kehf, ayetén 83, 86, 94). Di metnén
navbori de Iskender xwedi neynikeke taybet e bi navé Ayineya Iskenderi. Di edebiyata irani ya serdema islami de,
bi taybeti edebiyata tesewifi/irfani de, ev Ayineya Iskenderi & Camé Cihanbiné gelek caran wek heman tist hatine
bikaranin.

Derbaré ¢ibtina Ayineya Iskenderi de té gotin ku li bajaré Iskenderiyeyé, ku avakirina wi bi Iskenderé mezin re t&
mensibkirin, ¢irayeke behré hebil ku ji aliyé Batlamyus ve hatibt ¢ékirin. Di seré vé avahiyé de, ku weki yek ji ecai-
bén cihana kevnar té gebilkirin, neynikeke bi navé “Neynika Iskenderi” hebii ku heta dema Welid bin Ebdulmelik
(m. 715) ji1i ser péyan ba (el-Dimesqi, 1866, 36-37).

Li gori riwayeteke din, Iskenderé Mezin ji bo ku hay ji serhildanén gelé Ferengé hebe ev minare ¢ékir o neynika
ku bi hikmet G tilisman ji aliye Aristo ve hatibii ¢€kirin, da seré minareyé G cerdevan li seré wé wezifedar kirin. Bi vé
tedbiré wi siya du caran artésén Fereng ték bibe. L& di serihildana séyem de arté€sa Ferengi ji xemsariya cerdevanan
std wergirt G bajaré Iskenderiye dagir & wéran kir  ew neynik ji avét behré. Gava Iskender hay ji vé yeké ba, ew

tek birin G Aristo neynika ji behré derxist i disa da ser minareyé (Borhan, 1342, 74) Nizami ji di Iskendernameyé de
behsa Neynika Iskender dike 0 dibéje ku ji aliye wi ve hatiye ¢ékirin ( Nizami, 1373, 71-74).

Dikare bé gotin ku hema béje di hem@ wan riwayetan de ku li ser vé neyniké hatine vegotin, wateyén dirbini,
cihanbini, ditina tistén vesarti G ditina p€serojé weki taybetiyén wé hatine vegotin. Yani heman taybetiyén ku di ede-
biyata cthana irani de ji bo Camé Cem hatine diyarkirin. Dibe ku ji ber vé yeké be ku ev her du tégeh, Camé Cem 0
Ayineya Iskender, di berhemén edebi de bi gelemperi bi hev re hatine bikaranin (Yaheqqi, 1386, 65-66).

Di helbesta Melayé Ciziri de ji Cemsid i Cama wi, ligel Iskender @ neynika wi bi hevre hatine zikirkirin. Her du
kesayet weki sembolén ihtisamé ne 0t xwedi pivaneke manewi ne i nisana vé pivana manewi ji Cam/Ayine ye. Di
helbestén Melayé Ciziri de li ser Cemsid/Iskender G Cam/Ayine, yekem tisté ku balé dikisine behsa iradeya ilahi ye.
Mela dibéje:

“[smé te ye mektiib-i di diwané gedim da
Herfek gelemé ‘ilmé bi teqwimé reqem da
Eskal 0 xetén daireyé nugteyé ‘ilm in

Ev neqs it misalén di xeyalaté ‘edem da
Mim metle’é semsa ehed ayinesifet kir
Lami’ji ereb berqé li fexxaré ecem da

Da sahide esma bi hemi wechi binasin

Yek mesté Semed kir bi yeki neqsé senem da
Yek girtiyé zulfé we yeki xalé numayi

Ayine bi Iskender 1t Camé bi Cem da

Erwahé mugeddes sebé gedran te dixwazin




Mitoloji & Tesewif: Cemsid & Camé Cem di Diwana Melayé Ciziri de
+ Shahab VALI -

Niira te ye misbahé di gendilé Herem da
Da weqté ligayé bi te hey bin di beqayé
Min neqdé dil i can di fenayé bi selem da
Yaqatifirosan di kef elmas-i sikestin
Ev sefheyé elmasi ku neqqasi reqem da
Ya Reb ji ¢i rii leb bi senayé te kusayem
Subhaneke len uhsiyefi se nike hemda
Minnet ji Xudayi ku bi ‘ebdé xwe Melayt

Tksiré xemé ‘isqé ne dinar ii direm da” (Ciziri, 2013, 3).

Weki té ditin, li gorl Melayé Ciziri, Péxember weki cihé hilatina roja yekitiyé (wehdaniyet), weki neynikeke zelal
G rohni ye ji bo kesén ku Xwedé bixwaze ew béne ser réya rast. Li gori Mela, Xweda bi afirideyén xwe re tevgerén
cuda kirine, da ku ew afiride bi her awayi delil G diyardeyén nav G xesiyetnavén wi bizanin G wi binasin. Ji ber vé ji
Xwedé yeki tine ser réya rast ya esqé Gt wi/wé bi evina xwe dilxwes 0 sad dike 0 yeki ji dixe ser réya cewt 1 sas ta
ku ji réya rast aware bibe. Ji bo hin hikmetan, ku his nagihije sedem 1 bingehén wan, Ayine (neynika figzelal) daye
Iskender @ piyaleya badeyé ya nebinayi (Cam) ji daye Cemsid (Zivingi, 2013, 100, Hejar, 1361/ 1982, 10).

Weki beré ji hat diyarkirin, di metnén irfani de bi pirani Cam G ayine/neynik bi hev re @t weki heman tisti hatine
bikaranin 0 xwedi feyzeke ilahi ne (Hafizé Sirazi, 1389, 161). Melayé Cizirl herweki em € di nava metné de bibinin,
di helbestén xwe de, bi awayeki béhempa, mebesta xwe ji wateya Cam/ayineyé vebeyan dike. Mela vebeyan dike ku
husn G muhabbet, me’siq G ‘asiq, zatek in, di wateya xwe de G rabitaya wan weki rabitaya stret 0 neyniké ye. Yani
‘asiq G masQq yek in G her yek ji wan ji neynika a yé/ya din e (Polat, 2020, 35).

Melayé Ciziri di helbestén xwe de behsa yekbilina heqiqet-xeyal, yekiti-pirbiné bi metafora neynikeé tine ziman
( Doru, 2016b, 20). Li gori wi pirbin/pirjimari ya ku di ‘alemé de té ditin, tené€ xeyal e i heqiget/rasti tené Ew e.
Me’sliq, heqiqet e G sureta W1, di neyniké de ku ‘asiq e, xwe eskere dike. Péwendiya di navbera Hebtlina Mutleq 0
xuyabtinén W1 de, weki péwendiya stret i xuyablina wi ye di neyniké de. Cawa ku wéney¢ siret di neyniké de ne
rastiya stiret bi xwe ye, bi heman siklé ‘alema hebiiné ne Hebtina Mutleq bi xwe ye. Tist, neynika esma 1 sifatén ilahi
ne, ¢avkaniya van ji Zaté ilahi ye 0 di cewhera xwe de Heqiqgeta tekane ye. ‘Alema heblné ji wéne an siya W1 ye
jixwe hebtlina vé wisa pék t€. L€ ‘alema hebiiné li hemberi Heblina Mutleq xwedi tu rastiyeké nine 0 tunebilinek e
(Doru, 2016b, 67). Yani péwendiya wan hem péwendiyeke eyniyet G hem ji péwendiya xeyriyeté ye (Doru, 2016b,
75). Yani ‘alem bi xwe tune ye (mewhlm 1 la-sey’e) G tené neynika wéne 0 xeyalén Esmayé Heq e, weki ismek ku
ji masdaré€, munseq biliye. Dema ku deryayé rehmet G cidé ilahi, bi iradeya W1, di neynika navé Xweda (Wedid) de
té cosise, ji tecellayé niira W1, “heblin” watedar dibe. Ew stireté neynika cemal G husné, ji ayaté husné zuhtr dike.
Cavkani 0 ser¢esmeya tecellay€ husn ji béguman nlira munezzeh G pak a Muhemedi (Ehmed?) ye ku sira sifatén cavid
U ebedi (sermedi) G neynika kifsa kemalaté ilahi ye. Cawa ku Ertekin ji destnisan dike, Mela di diwana xwe de behsa
cureyén cuda yén tecelllyatan dike; weki Tecelliya Suri (tecelliyatén cemala Xweda di dema xergbtina di nava ‘isqé
ya di beseran/kesan de), Tecelliya Ef’ali (tecelliya Xweda ya ku bi sifeté fi’li G bi nlirén kesk, hisin, sor, zer G spi tén
ser dilé salikan), Tecelliya Sifati (zahirbina Xweda bi sifetén xwe yén seb’e, yani sifetén ezeli, bi ber dilé saliki), Te-
celliya Zati (ku salik di zaté Xweda da fani/tune dibe 11 ji héza zaning, kiriné @ sitGré wi tistek namine) (Ertekin, 2021,
206-207) G hemi hebtin qadén tecelliya ciwaniya Ilahi ne (Eminoglu, 2022, 108). Yani hemi “hebin” neynikek e ku
weéne ya Cemala Ilahi té de xuya dibe (Tenik, 2017, 100).

Li gori Melayé Ciziri cihé ku neynika niira Heq ku ev ronahi t€ de cilwe dike G siretdar dibe j1 ‘asiqé rastin, yani
insané kamil e.

“Me’nayé ‘isqé bém ¢i ye lew min bi ¢esme dil diye
‘Eksa cemalek safi ye lami’ di mir ata me da

Husn @t mehebbet zatek in me’siiq t ‘asiq latek in
Lé suret it mir atek in her yek di me 'nayé xwe da”
Ger dilber it wer ‘asiq in ‘arif di vé da sadiq in

’

Ayineyé niira Heq in cih cih di wan de cilwe da’
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“‘Alem bi ‘alem ew neseq bii ayine esmayé Heq
Niira tecellayé teteq ‘eks i xiyalek sade da
Em ték hewiyyat in yeqin ismen ji mesder mungeq in
Mewhiim i la-sey’ mutleq in ‘eks in di név ayine da”
“Ew bii murada Kirdigar lew kir irade w ixtiyar

Vi buxgeyé her Ié buhar gulges di baxé xunge da
Behra wuciidé cog-i hat niirek tenezzul bii ji zat
Hatin te’eyyin ték sifat esya zuhir ‘ilmiye da”
“Cosis ku da deryayé cud di ayineya ismé Wedid
Carek tecella bui wucid fiirek ji niré jé veda”

“Ew sureté mir’até husn jé bu zuhiir ayaté husn

Lé bl tecella zaté husn vé husné ew sercesme da
Sercesmeya husné ew e xwursid e ‘alem pertew e
Ger bedr e wer mahé new e wer Musteri yan Zuhre da
Niré ji niura Ehmedi sirra sifatén sermedi

Di ayineya zaté xwe di kesfa kemalaté xwe da”
“Durdaneyén xawermisal ayineyén téda semal
Niirek munezzeh ew cemal mey kir di néva sise da”
Roj bii di néva neyniké katib ji herfé ‘eyniké

Név goseya gewseyneké tuxra bi ismek taze da”
“Ayineyé zaté yek in lew dilber 1 laté yek in

Vékra di mir’até yek in hem taze taze ‘iswe da”
“Ew reshe da wé qulzumé mey hate tasa ‘alemé
Cama cehanbin da Cemé bi Eskendert ayine da
‘Eksa ji husna meyfiros avéte fincanén bi pos

Nageh di caman hate cos firt di niva kiize da” (Ciziri, 2013, 195-202).

Di edebiyata tesewifl de dilé arif an insané kamil ku cilwegah 1 cihé tecellayé cemala Heqiqget e weki Cam hatiye
tabirkirin. Ev dil mexzen 0 xezineya sirén ilahi ye i xwedi ye. Ev dil, Camé Cihannumayé ewil e, hertim baqi ye 0 té
de stireta me’siq (Xweda) dikare bé ditin (‘Iraqi, 1362, 234-235). Li gori Nesefi di deryayé muhité de (ku meqamé
zat G sifetén bédawi yén Heq e 0t hem( heblin mina pélén weé deryay¢ ne) Ayineya Gitinuma hatlye danin da ku her
tist ku di wé deryayé de revan bibe, wéneya wi di Ayineya Gitilnumayé de peyda bibe. Ev derya ‘alema xeyba xeybé
ye U ev ayine, dilé insané kamil e (Nesefl, 1962, 237-238).

Di nérina Mela de ji bi zelali té ditin ku dilé insané kamil, neynika Camé Cem an Ayineya Gitinuma ye ku bi ba-
deya le’li ya ava heyaté ve hatiye tijekirin:

“Dil ji ‘tlacé ku bi derket mizag
Dé ji lebe nos-i eta bit ‘ilac,
Ayineyé Camé cehanbiné Cem
Badeyé le’li me di cama zucac
Ji avé heyaté bi me da serbetek
Zinde kirin ma ji ‘edii ra nesac

Bend-i kirim ger ¢i subih fili biim
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Simiberé sa’id il bazii ji ‘ac

Exteré igbal it mehé bircé bext
Mihré spihré kemer 1 text il tac
Kosé ku hingafti bi sahi i text
Padisehan neqdé rewan dan xerac
Xwisroyé Sériné li derbendé husn/
Simberan lazim e 1é mihr it bac
Sikkeyé si’ra me bi navé te hat
Lew bi ‘iyaré di cehan da rewac
Abé rewan min diye si’ra Mela
Yunkiru li-lma’t li si’i [-mizac” (Ciziri, 2013, 38).

Dilé insané kamil, ku Camé Cem e, hertim bi lutfa ilahi ve, ne bi meya engliri/tiri (xwesilyén dinyewi) belku bi
feyz 0 Thsana ilahi ve tije dibe da ku “heblin” ji bo xwediy¢€ vi dili her roj weki ‘id/sahi G her sev weki Leylet’ul-Qedré
be:

“Mislé Cem cama zérin xali nebi te j’ badeyé

Da ji xemra sadimani dayima mexmiir-i bi

Hindeki roj i sev in ték ‘id i Leyl ul-gedri bin

Cam mudam pir bade bit Ié ne j"meya engiiri bi” (Ciziri, 2013, 147).

Dema ku dilé insané kamil digihé&je vé merheleyé€, beriya her tisti zaté bénisana W1 idrak dike G di encama vé ji
hemt wéneyén li ser Cam/neyniké musahede dike G sirén her du ‘alemé ji li ser xwe eyan dike. Di vé merheleyé de
weki Hafizg Sirazi dibéje, €édi hewce bi daxwazkiriné ji nine i ev Came hertim bi lutfa ilahi tije dibe (Hafizé Sirazi,
1389, 26).

ENCAM

Mitos bi pirani weki organizmayeke fikri ya zindi té gebulkirin. Sehaya ku mitos dikare zindibiina xwe t€ de bi-
domine ji cureyén cuda yén edebiyaté ne. Ji ber vé€ yeké péwendiya mitos G edebiyaté, péwendiyeke bingehin e, ¢imki
mitos bi réya edebiyaté heblina xwe didomine 0 edebiyat ji ji kesayet, sembol (i hémanén riwayetén mitik t& honan-
din. Ev péwendi di pévajoya tarixé de dewam dike 0 digel guherinén ramani di tarixa mirovahiyé de héj berdewam e.

Di edebiyata kurdi de ji heblin G berdewamiya navbori 0 bikaranina mitosén kevn di metnén kurdi de bi awayeki
zelal té ditin. Sembol, kesayet t hémanén mitik 0 riwayetén wan, ku xwedi tarixeke pir kevn in, ji serdema beriya is-
lamé derbasi serdema islami dibin @ di qad @ kontekstén cuda de, weki destan, irfan @ helbesta modern, tén bikaranin.

Di serdema islami G gesedana edebiyata kurdi ya klasik de, yek ji sehayén bikaranina mitos G sembolén mitik,
edebiyata tesewifi ye. Di edebiyata navbori de té ditin ku piraniya sairén mutesewif én kurd, di berhemén xwe de
kesayet G hémanén mitik, di kontekstén cuda de 0 bi wateyén cuda bi kar tinin.

Melayé Ciziri ji, weki sa’ireki mutesewif an mutesewifeki sa’ir, ji v€ qaideyé mustesna nine. Wi, di helbestén xwe
yén irfani de gelek caran kesayet, héman G sembolén mitik bi kar anine.

Bikaranina kesayet/hémanén mitik di helbestén Mela de beriya her tisti dikare weki nisaneya berfirehiya zanina
wi bé gebilkirin. Yani digel ku cavkaniya raman G hizra Mela, weki mutesewif/sa’ir Qur’an i zanistén islami ye,
1ébelé zanist G agahiyén wi tené bi van zanistan ne sinordar e. Séwaza bikaranina kesayet/hémanén mitik di helbesta
Mela de, isbata hakimiyeta wi ye li ser ¢cand, riwayet Gt metnén beriya islami.

Xala din a giring di bikaranina kesayet/hémanén mitik di helbesta Mela de, meseleya guherina wateyi ye. Di
helbesta Mela de kesayet (i hémanén navbori ji wateya xwe ya mitik yani kesayetek lehengi an hémaneke dersirtisti
derdikevin 0 bi cezbe 0 sraqa rihaniya Mela, dibin xwedi cih 0 wateyeke manewi 1 irfani. Bi irfana Mela, Cemsid
padisahé mitik ku di riwayetén kevn de sembola Thtisama padisahiyé ye, dibe weki salikeke sembola manewiyat 0
xwedi héza batini, israqi 0 sembola ‘Insané kamil’. Bi heman awayi, di nérina Mela de Camé Cemsid, objeya mitik
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a riwayetén berlya islami, dibe xwedi wateyeke irfani G weki sembola dil€ insané kamil, an ‘asiqé rastin an ji neyni-
keke ku Me’stq, heqiqet 0 stireté xwe té de eskere dike. Dilé insane kamil ku cthannuma ye, cthan/’alemé ku bi xwe
mehhlim 0 la-sey’ béhebilin e, té de bi tecellaya Xweda watedar dibe. Cih Gt mekana tecellayé ku hertim ji ¢osiya
deryaya rehmeta ilahi, ji meyé “elest” ku ava heyata rastin e, tiji dibe.
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EXTENDED ABSTRACT

Just as there is a close relationship between literature and mythology, there is also a close relationship between
mythical elements and their use in literary texts. Thus, mythical elements have been used in many meanings and
representations in the texts of world literature and Kurdish literature, especially the classical ones, and have given a
strong power and ability to the art of the text. Some of them remain literary representations rather than elements, and
some carry deeper meanings than their literary shirts and become thought-wisdom-mysticism.

Jamshid as a mythical king and his Cup (Jam-i Jam) as a tool of the future/world, are included in this representa-
tion and occupy a wide place in Kurdish-Iranian literature and various literary works. Jamshid, one of the most fa-
mous mythical kings, has been used as an archetype of possibility, power and authority. From the Avesta to Dinkerd,
Bundehsh and Firdawsi’s Shahnameh, from the texts of the history of Islam such as Akhbar’ul-Tawal of Dinaweri,
Tafsir of Tabari, Zeyn’ul-Akhbar of Gerdizi to the Kurdish Shahnamehs, this name has been frequently mentioned.

Jam-i Jam is the best known sign of Jamshid’s personality in those products whose name is now associated with
his Cup (Jam). Camé Cem has an important place and various meanings and with names such as “Cup of Orrery”,
“Stereoscope Cup”, etc. and it is mentioned in Islamic wisdom. The secrets of the world are discovered with the glass
of the world, and it is also a symbol and sign of all the secrets in the human heart.

One of the most important poets, Mullah Jezeri, whose poems are considered a highlight of Kurdish literature, has
depicted mythological characters and epochs in his poems. In addition to Persian poets such as Senayi, Attar, Rumi
and Hafiz, Kurdish poets such as Ahmad Khani, Nali and many others, Mullah Jezeri also mentioned Jamshid and his
Cup (Jam-i Jam) in various meanings and depictions. The divan of Mullah Jezeri, one of the scholars of Kurdish li-
terature, is one of the richest products in the field of literary-mythical and authentic elements, and Jamshid and Jam-i
Jam have taken their place in this work. Mullah Jezeri has used and talked about this figure and the above-mentioned
elements in a mystical, profound hermeneutic.

In this article, we will turn to the poems of Mullah Jezeri and look at how he used these two elements in a literar-
y-mytical context. Before that, we will focus both on the history of Jamshid and Jam-i Jam, as well as on their place
in the view of myticism, and clarify the sides of these two representations.

In this article, we will turn to the poems of Mullah Jezeri and examine how he uses these two elements in a literar-
y-mythical context. Before that, we will focus on both the history of Jamshid and his Cup and their place in the view
of mysticism and clarify the sides of these two representations.




